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her husband 'lel Ler remein single o1 be reconciled to Lo
husband', It 1s possibie that the change of feeling
indicated is on tke part of ithe wife., The change must take
place in the logical (not necessarily the grammatical)
subject of the reconciliation, It is the wife who has been
estranged, It is she who must become reconciled. If it is
assimed that it i= man wke is hostile to God and not God to
man, the examile stuggests tnal t:e reconciliation takes
place subjectiv.ly. However, cthe usc of personal examples
or wnalogies seems to force sane compromise in the description
of the unique evert of the a:bonement.,1 We have not taken
into account that one of the parties in the estrangement ig

~

traditionally regerded as alnighty, transcendent and infinite.d

Can we simply assume that the active hostility is on
the side of man only? "he context of Romans 5:10 would
appear to imply tkis. "For if, when we were enemies we were

. - vl / .
reconciled..." {e&Xper ovwesxuwud$uy\uu%. Cremer points out
that the use of ?;}(pé; in the context does not settle the
question, for the word can be taken actively as it is in

Romans 8:7; Colossians 1:21, or passively as in Romans 11:28.

1 The gttempt of Dr. H.E. Fosdick to 'explain' vicarious sacrifice
on a popular level provides an illustration of this sort of
compromise, He writes "Wherever there is ignorance or sin there
is only one way out, Someone who does not have to do it, for the
sake of those who do not deserve it, must woluntarily take on himself
the burden of their need. Someone always has to do that if there
is to be any salvation: Wilberforce for the slaves, Florence
Nightingale for the wounded, Octavia Hill for the slums, Dr,
Sweitzer for the sick in Lambarene, Christ for the World",
(H.E. Fosdick, Dear Mr. Brown p.130.)

Here the work of Christ is made meaningful by placing it alongside
the abolition of slavery and slums and the care of the wounded and
sick. The device succeeds because these things are commonly
applauded by our society but it is not a genuine explanation. It
does not tell us how Christ achieves our reconciliation with God.
The atonement is not reckoned as a unique event. It is reduced

to a disguised form of exemplarist subjectivism; the very thing
which teachers of the vicarious sacrifice theory try to avoid.

Christians have traditionally regarded it as the essence of their
faith that Jesus Christ is the saviour of men; that he saves

them not only by setting a good example, but from their gin; +that
he overcomes the estrangement between God and men; that he cnables
men to overcome death; that he brings eternal life to "whosuvever
believeth on him'", Perhaps Christians have never been very clear
vhat they meant by sin, galvation, and eternal life, but they huve
certainly always implied mors tian social problems Like sluan
clearance and slavery and their solution,

2 Cf, discussion of religious language , footaote 2 , P.17  bolow.

















































































































































































































































































7

connected with & wate, and not provable by 'historical eviw ace')
appears to be unacceptable.l We wonder how an event wh:ch has
no place in time, and which camnot be shown to hawve taken place
can have any connection with history. In Bultmann the

geschichtlich significance of an event depends on its existential

effect on those who are confronted with is, independently of

whether or not it can be historically verified. Is Bultmann cheating
when he claims in this aralysis that fuith rests ox history and
objectivity rather than psychology and subjectivity? Can an ovent
be said wo be historical and thus objective when it is significant

only %o separate individuals?

Bultmann's distinetior between hastorisch and geschicntlich

emerges clearly as we see it applied to the event of the Cross.
It is an historisch event, he says, and can be understood by an
historian when it is viewed simply as the fact of the crucifixion
of Jesus, But in the Christian message this 'historicity' has
assumed 'cosmic dimensions' expressed in mythological representations
that 'objectivize' in a manner unacceptable to Bultmann., These
representations include the idea of the erucifixion of thelpre—
existent Incarnate Sor of God, the victim whose blood expiates
our sins making vicarious satisfaction for the world, These and
similar myths or symbols Bultmann wishes to reject for they speak
in terms which he regards as no longer meaningful or understood.
Faith should express something entirely different from this
mythical conception, The Cross means, not only remission of
punishment but liberation from sin and victory over its power.

He claims that if the meaning of the Cross is divested of this
mythical form its true character will emerge more clearly. He
suggests that the mythological representations were originally
employed to help the readers or hearers of the Word to understand

the significance and the geschichtlich implication of the Cross.

The Cross has the walue of a geschichtlich event, that is, it

affects the whole of humanity in relation to God for it achieves
the 'liberating judgment' on men.

It is apparent that Bultmann regards the mythical represen-—
tation as archaic, and thus the need for de-mythologising arises,
The new formulations which he envisages will not be mytholcgical,

but that does not mean that they cease to be geschichtlich, or

1 The dezcriptions and following discussion are drawn from Malcvez,
op cit, p.73f
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I is very difficult to see just how we can apply
'objectivity' to Bultmann's understanding of the Cross.
Objectivizing' is rejected and yet the Cross or the kerygma
somehow presents the objective element accepted by faith. The
content of the kerygma in its demythologised form cannot claim
any traditional objectivizations. What then is the content of
the Word?

It has been suggested above that one of the cummon errors
in theories of the atonement is the exclusive emphasis which is
given to the Cross. This appeared in the teaching of Dale which
we examined in Chapter One. Bultmann iz guilty of the same
error but he does not make it unconsciously. The resurrection
is not overlooked, it is rejected as mythical. While he admits
the historic reality of the crucifixion of Christ and builds

his idea of geschichtlich significance of the Cross around it,

the resurrection is treated in a different way. Demythologising
involves the total rejection of the resurrection as an empirical
event., Not only the New Testament setting, but the phenomenon
of the return of a dead man into this world is rejected. Barth
has remarked that Bultmann thinks there is nothing to be said
about the risen Christ, sbout his 1ife after death, about the
assurance of his victory over death which he brought to his
disciples, about his fellowship with them before they were called
to be the bearers of the message. The disciples did not really
behold the glory of God in his Incarnate Word, risen and living
before their eyes.l In Bultmann's terms we cannot even say
that the resurrection was a transcendent and not an empirical
event. It forms no part of the 'saving event' as elucidated

by him rather the mythical story of the resurrection introduced
into the kerygma is seen as an attempt to assure its hearers of
the victory which accompanies the acceptance of the judgment of
the Cross.2 Faith in the Cross and in the resurrection is for
Bultmann faith in the Word of the preaching. We cannot demand of
it any credentials in the fimm of this-worldly phenomena, not
without resorting to mythology, He acknowledged that on his
interpretation faith is saved from blind arbitrariness only

because it answers our secret longings,

1 ibid, p.83
2 ibid, p.87
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the significance that is claimed for them., Events do not
consist only in men being born and dying but also in what
they did, what they taught and what 1ey said, and the
effect they had on those with whom they came in contact.
A1l this is the concern of history.

But history has limitations which must be recognised.
We have seen thet it can only present us with probabilities
which we have to turn into signi: :ant fact by risk and
decision. There is another limitation which is net =so
readily recognised. It is the limitation which we over-
look when we dismiss an alleged event as non-factual on
the grounds that there is insufficient evidence for it.
Correctly we should not dismiss any evént unless we have
sufficient evidence that it did not happen in fact (but
we must, of course, be careful not to argue from silence).

Bultmann maintains that the Christ-event has geschichtlich

significance, but it is only loosely related to the events
of Jesus. When, as in 'historical criticism', events are
dismissed as non-factual simply on the basis of a lack of
evidence, the factual basis of Christianity appears to be
in grave danger, and this is the motive behind Bultmann's

separation of geschichtlich from historisch. We have tried

to show that factuality is reached not only by historical
examination, but by both historical probability and
existential decision, working together in the same directicn.
Where the historical evidence is weak the existential risk
must be greater. Yet the risk must be taken where a decision

about events greatly influences our lives.

Bultmann has shown that in the specifically Christian
usage of the New Testament MiaTesay ¢y XP“""\“’ JIc\q-on,_
consisted in "recognising Jesus as Lord and at the same time
accepting (that is, 'believing to be true') the miracle of

. 1
the resurrection."

1 Bultmann, Kittel; Bible Key Words: Faith, p.T70
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However, some modern Protestant theologians, including
Bul tmann, appear to be reluctant to accept the reality of the
resurrection, They have consciously or unconsciously assumed
that the absence of non-Christian historical verification
'proves' that it was not a factual event. They have failed
to discern that this circunstance really only implies that
the event cannot be supported by 'independent' (that is,
non-Christian) witnesses., That there should be no independent
witness is not surprising, for the experience inevitably led

to committal and confession of Jesus' lordship.

The evidence of interested parties is commonly assumed
to be suspect and this assumption is partly responsible for
hesitation in accepting the Christian witness to the fact of
the resurrection. It overlooks an important difference
between the nature of Christian witness and, say, the witness
of a man in court, or a second-hand car salesman. In court
or in second-hand car sales the testimony commits another
without committing the witness or salesman, The Christian
witness is one who is himself committed. As one who also
takes the risk into which he attempts to persuade his hearers,
he is more likely to present reality than a used-car salesman.
The witness of the Apostles and the early Church in the
scriptures should therefore not be minimised on account of

their committal to "Faith in Christ Jesus™".

Tillich and the'Reality of the Christ'

In dealing with the reality, of Jesus as the Christ, Tillich
points to the importance of recognition and committal in establishing

the 'Christian event', He writes:

"Jesus as the Christ is both & historical fact and a subject
of believing reception. One cannot speak of the truth
about the event on which Christianity is based without
asserting both sides."?

He speculates on the consequences of a breakdown in the continuity

of the believing reception of the Christ:

"If Christ is not the Christ without those who receive him
as the Christ, what would it mean for the validity of
this message if the continuity of the church as the group
which receives him as the Christ were interrupted or
destroyed?"3

1

John 2d:29

2 Tillieh,  Systematic Theology, Vol.2, p.l13

3

ibid, p.114
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of the evenl are also dismissed, Finally, he suggests that the
reality of the resurrection may be discovered in the negativity
which is overcome in it. This is the overcoming of the
"disappearance of him whose being was the New Being.
It is the overcoming of his disappearance from present
experience and his consequent transition into the past
except for the limits of memory... In an ecstatic
experience the concrete picture of Jesus of Nazareth
became indissolubly united with the reality of the New
Being., He is present whenever the New Being is present.
But this presence does not have the character of a
revived bedy, it has the character of a Spiritual
presence.” 1
Tillich suggests that this may be called the 'resuscitation' theory
of the resurrection and claims that it keeps nearer to the oldest
source in the New Testament (I Corinthians 15) that the physical
theory in the Gospels. This claim is based on an overemphasis
of the time factor in the comparatively short period between the
writing of the Pauline letters and the synoptic Gospels. It is
true that Paul has no references to the empty tomb, but it is a

matter of opinion whether his references are more concomitant

with the Gospels or with Tillich's resuscitation idea.

Mthough Tiilieh talks in terms of an historical examination
unprejudiced either by faith or science we must suspect that the
difficulties which he and other Protestant theologians have in
accepting the reality of the Christian event are based on an
overriding emphasis given to scientific thinking, The modern
success of science has prejudiced our thinking in other fields.
Science suggests by induction that men do not rise from the dead.
But if the Christ—event is unique we should not expect science or
the inductive method to help us in theology. This is often over—
looked. Kierkegaard has emphasised the uniqueness of the
Incarnation. The unigueness of Christ's resurrection, as the
earnest of all who will be raised in him, may be proclaimed in

similar fashion.

IR WX R H I N X

We conclude our discussion on the relation of the subjective
element of faith to the objective events of Christ Jesus, by
suggesting that when the resurrection is given its rightful role

in atonement doctrine, and the ascension and pentecost are also
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allowed to play their full part in theology, the establishment
of the Church will be seen to be one of the central achievements
of e Christ—event. On a purely historical level this is
clearly the case - the Church began with Jesus' ministry and
that of his disciples. We have exar 21ed and criticised the

opi ons of Bultmann and Tillich on e relation between subject
and object. We have attempted to emphasise the reality of the
resurrection alongside the reality of the Cross. We must
recognise that the ascension poses difficulties, mot hisgtorical,
but scientific, of an even more seri is nature than the
resurrection. Whereas arguments based on the whereabouts of

the molecules of Jesus' body are facile as an attempt to discount
the resurrection, the ascension into a heaven which is not 'up

there' must be understood symbolically or parabolically.

However, the first task of Chr: tianity is not to 'explain'
the reality of the Christ-event to scientific thinking, but to
proclaim the reality of the Gospel of reconciliation which is
shared by all those who are 'in Christ'; those who have been
baptised into his Body, who partake of his body and blood in
the thanksgiving and sacrifice of commumion, who seek his will

in the Word, and who are guided by his Hely Spirit.

We have dealt mainly with the 'subjective' element of the
atonement and have found that its meaningfulness was derived
from its relation to the objective 'Christ-event' mediated in
the faith of the Church and that the significance of the event
includes the establishmenf of the Church as the medium through

which atonement ordinarily becomes effective.

Recent studies of the images of 'sacrifice', 'ransom' and
'Christus Victor' confirm these conclusions, The sacrificial
figure was distorted by the mediaeval idea of the Mass, and
Anselm's rationalisation placed the emphasis on individuslity.
Reformation reaction against the institutionmalisation of the
Church propagated the emphasis on personal religion. Modern
rationalisations of substitution result in illustrations which
reduce itto a psychological level, and exemplarist theology

flourishes at the popular level. But studies such as those of
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Yerksl and the article Orlﬂ)ﬂﬂ"f\?irg in Kittel's Theological

Lexicon of the New Testament show the communal aspect of the

sacrificial rites of Israel from which the New Testament images
are drawn., The aspect of community in the Church is thus

re—emphasised.

In a similar fashion the picture of Christ's congquest needs
to be rescued from the rationalisations of the scriptural imagery
as found, for example, in Origen. A reinterpretation of the
scriptural references to principalities and powers in terms of the
communal and social pressures which bind the individual is found
in Tillich's conception of Freedom and Destiny, and in Caird's
lectures on 'Principalities and Powers'. Aulén favours the
Christus Victor idea as a description of the atonement. In Christus
Victor he emphasises the imagery of the Christus Victor scheme as
opposed to the rationalisation of sacrifice and substitution., His
concept of temporary dualism is enlightening but what he describes

in Christus Victor is virtually a three-sided contest, God,

Satan, and man are invelved. Ironically man is least involved
and atonement seems to be a metaphysical war between God and
Satan, with man as an almost inanimate prize. In The Faith of

the Christian Church, Aulén seems to recognise that the temporary

dualism is between God and man; more especially man in community
(cf. Tillich's concept of &emonic, also estrangement). The
victory is achieved by the establishment of a new community in
which the dualism is overcome, Tillich has referred to the
commnity as the New Being. We prefer to relate it more closely
to the Church. The Church continues the fight in which Christ
was victorious. It is the victory of Christ which malkes her
confident of her ultimate success despite the apparent enormity
of the odds in confronting the world, and in the fifth columm
which has riddled the historie Church. It is this fifth column
which prompts us to try to conceive the Church as an eschatological
eklkklesia. The conception itself is acceptable but we cannot
divorce it from the Churcq in the world, for it is here that the

|
battle must be continually joined,

1 R.K. Yerks, Sacrifice in Greek and Roman Religions and in Judaism
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