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SUMMARY 

This thesis shows that the incarnation of Jesus Christ is an ever 

present reality for St. John. Christ's abiding presence is known 

to those who are committed to him because he ~ their Saviour and 

Lord. This presence is especially real when his disciples, the 

believers, the Church gather for worship. In the eucharist, which is 

an act of worship, the meaning and purpose of the incarnation becomes 

apparent for St. Paul. By showing that aspects of John's understanding 

of the incarnation co-incide with the early Church's doctrine of 

eucharist (as portrayed by St. Paul) the conclusion is reached that we 

have eucharistic allusions in the gospel of John. Furthermore, John 

presents Jesus in contrast to the Old Covenant. Jesus supersedes the 

Old Covenant and establishes the new covenant of love. Just as the 

Old Covenant was celebrated in the Passover, so the eucharist re-enacts 

the new covenant. By alluding to the old sacrament, John shows how the 

eucharist fulfils the thue meaning of Passover. 

After a brief examination of existing methodologies, I present the 

working hypothesis for this dissertation as outlined above. In a 

fairly detailed exegesis of Jn 6 (with digressions to other relevant 

passages in John) which is divided into three sections (In 6:1-21 

6:22-48, 6:49-71), I have tried to show that John sees the eucharist 

as a celebration which emphasises the community of the church, which 

re-enacts God's great demonstration of love (typified especially in the 

death of Jesus) and which foreshadows that great heavenly banquet, when, 

all will be gathered to him. I reach th·e conclusion therefore that 

we are justified in finding allusions in the eucharist in the gospel of 

John. 
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CHAPTER I INTRODUCTION 



The focal point of the individual Christian's response to God is 

Jesus Chris t. 16 Through him, God's supreme love for the world (In 3 ) 

is expressed most intensely. With him men discover the truth (In 146) 

and all things gain their proper perspective. In him, the creator 

Iff . 7 God is embodied in the form of a servant (In 13 Ph11 2). All 

history is dire·cted to him and from him it gains its meaning. The 

incarnate Christ therefore challenges man at the root of his being. 

The visible, historical Jesus is the place in history 
where it is demanded that men should believe, and where 
they can so easily disbelieve, but where, if they 
disbelieve, the concrete history is found to be 
altogether meaningless, and where, if they ~elieve, the 
fragmentary story of His life is woven into one whole, 
manifesting the Glory of God and the glory of men 
who have been created by Him 1 

1. 

One of the ways in which man has sought to respond to God's action, and 

so demonstrate his faith, has been in worship. This worship is to 

correspond to the believer's life (In 424) and not be divorced from it 

(In 710 , Mt 65, 23 14 ). Furthermore, it is as men gather to worship in 

the name of Jesus (Mt 1820) that the divine presence is actualized 

most powerfully. This experience of dao ganz AndeAe in their midst 

evokes responses from the believers which portray the involvement of 

h . . b' ( 820 t e1r ent1re e1ngs. Mt I , 28
20 17 9-11 16 , In 14 ,Rom 8 ,I Cor 3 , 

54 619 "'124- 11 14 25 C 1 127 " , ,0 , I Thes 48 , 1 Clem 22) 3.. The risen, 

present Lord stands therefore at the centre of the Christian gatherin~ 

which takes place in the context of the crucifixion and resurrection and 

anticipates the coming of Christ. The .Holq S~ makes the service 

. 23 
a real act of worship (In 4 ). 

It is into this framework of worship that the eucharist fits. Jesus 

unites himself with his community, as the crucified and risen Lord and 

so builds it into his one body, the Church ( I Cor 10
17

). The 

individual believer is confronted by Jesus' perfect ·gift of love to 

which/ •.• 
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which he, the believer, responds in faith. Because the eucharist 

celebrates the redemption achieved in Jesus, its frame of reference is 

Jesus' entire Jlife - hi. birth, ministry, death, resurrection, 

ascension and continued vital presence with his disciples. At the 

centre of our celebration of eucharist stands the incarnate Christ. 

I propos~ to show that St. John, in his concern with the abiding presence 

of Christ with his disciples, the Church, alludes to the eucharist. Unlike 

the Synoptics (Mk 14 22- 26 Mt 2626- 30 Lk 22 14-23), John has no specific 

point at which the eucharist is instituted, as such. It must therefore 

be shown that if the 'eucharist' is weaved into the incarnate life of 

Jesus, John is stressing the fact that worship and life are intimately 

connected. The eucharist would really be, an avci~vnac. of Jesus' love, 

which was clearly demonstrated in all his actions. The appearance of 

Jesus' eucharistic teaching in a~B ' active ministry may emphasize the 

fact that our salvation is accomplished by the whole life of the 

incarnate Christ and not only by his death 4 

The gospel's purpose as summari i ed in In 2031 , ~ needs to be borne in 

mind if the allusions to the eucharist are identified. (cf also III, 12 , 

312,16, 18-21,36 441f ,48,50,53 524 ,46f 6 . 11 29-40 47, 
, ' . ' espeC1a y , 

63-69 , 75 , 30f, 38f, 48 , 8 12, 24, 30f, 51 925, 35-41, 10 I , 7f, 26f -, 
1I15,25f, 45f 12 19, 26, 35, 39f, 44- 49 138 , 34f 14 1,3,6, 15, 21 , . , 
152, 4, 6, 10, 12 169 , 13, 30, 33 17 3 , 8, 14, 21-24 1836, 37 19 14, , . , , 15 , 

20 8, 16, 20, 25, 27, 29, 31 21 15-17) 6 
The 6cU.th of the individual, 

must lie at the heart of John's portrayal of eucharist. The message of 

· faith is compatible with an understanding of eucharist because it 1S 1n 

the eucharist that faith is r enewed or maintained. Eucharist is therefore 

a sacrament of faith, and the object of that faith must be Jesus. 

JUU6/ • .• 
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Je6uo is therefore to be the 60QUO of the celebration because as the 

paragon of God's revelation - indeed - as God's revelation himself, he 

SumS up all that has ever been said and will be said about God. The 

eucharist is never to usurp the centrality of Jesus, but it is rather a 

pointer to him, a way of making present what happened and is still 

happening in the incarnation. 

Furthermore, the Gospel of John, is full of references to the Old 

Testament, a feature which demonstrates that Jesus is incorporated into 

God's eternal plan of redemption. The ful~stexpression of God's 

redemption, in the Old Testament, is enshrined in the accounts of the 

Exodus. The Passover was the celebration of God's redemptive act which 

led the Jews from bondage to freedom, from anonymity to being the 

covenant people of God . In the Synoptic accounts the eucharist is 

instituted in a Paschal setting (Mt 26 17 ,19Mk 14 12 ,16, Lk 228 ,11,13,15), 

and this shows how in Jesus all the events of the Exodus, and the incidents 

associated with that deliverance, occupy a dominant position in Christian 

soteriological thought. Furthermore in the eucharist every partial insight 

of the Old Testament into the character of the worship that is due to the 

God of our creation, preservation, redemption and ultimate triumph, is 

perfected and fulfilled}. If euchar.istic allusions are to be derived 

13 23 from the passages in which John refers to the Passover (In 2 ' , 

Jn 64 ,11 55 , .121,131,1828,29,1914), then it is to be expected that for 

him the eucharist would celebrate a deliverance from the bondage of sin 

and the constitution of a New Israel in Christ. The reality of salvation 

for the Jews who are led out of Egypt, . is to be superseded by a 'new' 

reality for those who believe in Jesus Christ • . The law of the New 

Covenant is love and eucharist presupposes and requires a life of love. 

Eucharist is the event in which men share the love which binds them 

together / • •• 

8 
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together and makes them a people, and which binds all and each to 

God! This people as the 'apple of his eye', are the people whose life­

force is God himself~. The metaphysical poet, George Herbert, in 

Pnaye4, depicts the richness of meaning in Christian worship, especially 

as it is epitomized in the eucharist. If it is justifiable to see 

allusions to the eucharist in John the whole gamut of Christian experience, 

would be summarised in that act of faith and love. 

Prayer the Churches ba~qu~, A~ge£h age, 
Gods breath in man returning to his birth 
The soul in p~p~e, hear.t in pitg~age, 
The Christian plumm~ sounding heav'n and earth; 
Engine against th' Almightie, ~~~~eAh tow~e, 
Reversed thu~de4, Christ-~~de-p~e4~~g ~p~, 
The ~~x-d~~ world ~~po~~~g in an houre, 
A kinde of tune, which all thi~g~ 
S06t~~~e,and peaee, and joy, and b~6e, 
Exalted Ma~~a, glad~~~ of the b~t, 
Heave~ in o~~n~e, man well drest, 
The rnKlke way, the b~d 06 P~~e, . 
Church-bels beyond the ~~~ h~d, the 60ul6 bloud, 
The land of ~p~e~; something understood. 

10 (my italics) . 

I . Hoskyns, E.C. and Davey, F.N., The Fo~h Go~pel, London, 1947, p.85. 

2. Aune, D.E., 'The Presence of God in the Community: The Eucharist in 
its early Christian Cultic Context~, Seo~h Jo~nal 
06 Theology, XXIX, 1976, pp. 451-459. 

3 . Cullmann, 0., EaJtly C~t-<.a.~ WOMhip9, (from the translation of 
U~e~tentum u~d Gotte6~en6t, 2 ed., by A.S. Todd 
and J.B. Torrance) London, 1978, pp. 33ff. 

4 . Mary, Sister Sylvia, Pa~~e and Johan~ne My6~~m, London 
1964, p.129. 

5 . Metzger, B.M.,A Textual Comment~y o~ the G~eek New T~tament, London 
New York, 1971, p.256 
Both nCOT€UnT€ and' n COT€UOnT € have good support. The 
implications of the present tense would be that the 
gospel was addressed to non-Christians, so that they 
might come to believe that Jesus is the Messiah . The 
present tense, in stressing a continuous action, would 
imply that John wrote to strengthen the faith of those 
who already believe. 

6./ ... 

I 



5. 

6 Some of the texts cited do not contain the word nLoTEuw or its 
cognates, but they none the less imply the making an act of faith, 
the turning from darkness to light. The list is by no means 
exhaustive. 

7 Richardson, A., 

8 Lyonnet, S., 

9 Lyonnet, S . , 

"10 Herbert, G., 

An Irtbtodu.mon to .the. The.ologlj 06 the. New Te.6.tame.nt, 
London, 1974, p 371 

'La Nature de culte chretien' Studia MKh~~on~, 
XXIII, 1974, pp 213-249. (I have used a privately 
prepared translation) 

lac. . cU. 

Pkalj~, ~n The. Me.taphlj¢~c.a.f. Poe.t¢ (introduced and 
edited by H. Gardner), The Penguin Poets, 
Harmondsworth, Middlesex, 1970, p. 124. 
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6. 

Basically two approaches can be identified in the question as to whether or not 

the eucharist and baptism are referred to in the symbolism of 

1 St. John-. The non-sacramental school led by Bultman~ base their case on 

literary criticism and limit their citations to Jn 35 , 651b-58and 

19 34f . The following extract illustrates this approach. 

The s acraments were subsequently introduced into the tes t by 
editorial process (3:5, 6: 51b-58) . The evangelist avoids 
speaking of them, evidently having misgivings about sacramental 
piety , even going so far as to omit narrating the institution 
of the Lord's Supper, for which he substitutes Jesus' farewell 
pr ayer. ch. 17 2 

The argument against seeing the allusions to the sacraments in John 

insists that he ignores the sacrament because he wishes to correct a 

tendency in the early Church which would see sacraments as a means of 

salvation. Schweizer 3 doubts whether or not the redactionary nature of 

the sacramental passages can he proved, but insists that their function 

is merely anti-Docetic and therefore their stress is the reality of the 

Incarnation. 
. 4 

Lohse - who agrees that the· passages are redactionary, notes 

that this does not prove that the evangelist was antisacramental, but 

simply that he wished to emphasize contact with Jesus through w~neo6, and 

this purpose did not call for any sacramental stress. The underlying 

methodological principle seems to be that if John intended sacramental 

reference, he would have been more explicit in his approach . 

The ultrasacramentalists approach the question from another standpoint . 

The theory that the Old Testament found fulfilment in the New, created a 

5 sensibility to typology John would therefore present Jesus' words and 
) 

actions as prophetic types of the Church's sacraments, and the significance 

of these types would be recognizable ·to the readers of the Gospel. 

O. Cullmann/ . • . 
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O. Cullmann writes ~: 

We have seen that o'ur evangelist's representation of the 
life of Jesus is always based on a conspectus of the 
historical Jesus and the Lord present in community. 
The presence of Christ among his people is actualized in 
the service of worship ... We shall find an indirect 
confirmation of this in John's Gospel, which treats the 
two sacraments as expressions of the whole worship life 
of the early community and cOTrespondingly sets forth the 
relation between the Lord of the community present 
especially in these two sacraments and the life of Jesus. 

Since Jehn's purpose was to ground the faith of the community in the 

incarnate historical Jesus he showed the basis for the sacraments in 

Jesus' words and works. Hoskyns 2 in presenting research into Church 

history and liturgy supports a prosacramental outlook. 8 Niewalda - by 

showing that a dependence on symbolism, or 'deeper meaning', was in 

vogue in all types of li.terature at the time that John wrote also 

concludes that the earliest Christian records witness to the use of fixed 

symbols for the s,acraments. When the symbols are encountered in the New 

Testament and particularly in John, they should be interpreted as 

9 10 references to the sacraments -. Schnackenburg -- establishes an estimate 

of John's sacramentality from the tests which are clearly sacramental . 

He then considers the less obvious tests bearing his criteria in mind. 

Both the ultrasacramentalists and nonsacramentalists have contributions 

to make to scholarship in this regard. The nonsacramentalists,by positing 

their viewpoint, assume, even if tacitly,that references to the sacraments 

are to be found in the gospel of John because it is a pointless exerci.se 

to debate about something which does not exist: Bultmann's observation 

that 651 - 58 , for instance, shows evidence of redactional editing cannot 

be easily dismissed (cf Chapter 5 for discussion on this). But the 

editing may be designed to bring out the real sacramental undertones which 

are already present. This would account for the surface unity of a 

section (eg. Jn 6), and yet allow for the specific, sacramentality of the 

additions. Fori ... 
• 



S. 

For those who claim that reference to the sacraments is introduced as part 

of the anti-Doceticapologetic, a methodological difficulty arises . This 
--J 

approach is confined to two or three passages where an emphasis between anti-

Docetism and sacramentalism can be detected (In 651b-5S, 1934b-35, 1 Jn 56- S) 

If any truth can be ascribed to the ultrasacramentalists, this specialized 

aspect of John's sacramentalism would disappear, and anti-Docetism would be 

an aspect of a larger sacramental presentation. 

The fact that John omits the institutions of baptism and eucharist does not 

mean that he was not interested in the~nor does it mean that he was against 

their celebration. From the Synoptic and Pauline accounts two traditions 

11 emerge both with claims to antiquity and therefore it is not certain whether 

the exact words of institution, as stated by Jesus, are preserved. The 

words of Jn 651 may stand quite close to the Semitic original of Jesus' words 

at the Last Supper! By not pinpointing the institution as definetely as do 

the Synoptics, John may be relating the eucharist more definitely to 

Jesus' incarnation which incorporates his birth, life, death, ~eo~e~on 

and abiding presence with his Church. 

Niewalda's contribution concerning the symbolism sense which was in 

existence in New Testament times (John demonstrates his use of symbolism 

in 129 , 221 3 14 , 739 , 1232f , 21 1S for instance) can serve as a negative 

criticism in exegeting John. If no clear indication exists in the gospel 

that a particular pa$sage has symbolic reference to a sacrament and if no 

early Church document shows that the passage was understood sacramentally, 

12 then sacramental exegesis may be ruled out --. Exegesis still remains the 

method of determining the author~ intention. 

My methodology seeks to show that St. John is concerned, in presenting the 

incarnate Christ, with the abiding presence of Christ with his disciples, 

the Church. Secondly, 1n a brief examination of the meaning of eucharist 

in/ ••. 



9. 

in the early Church, particularly as presented by St. Paul, I hope to 

establish that there are aspects of Christ's abiding presence with the 

Church, as depicted by Joh~ which coincide with the basic understanding of 

the meaning of eucharist. Finally, by alluding to the fulfilment of the 

Old in the New Testament (and especially with regard to redemption as 

typified in the Passover), the words and works of Jesus may be shown to 

foreshadow the eucharist, as they demonstrate the implications of the new 

covenant which is realized in Christ's abiding presence with his Church. 

For St. John the incarnation can never be merely a passing incident, set 1n 

a moment of time. Christ comes as the definite Word of God (114) to men, 

the unique and absolute Revealer, transcending all the prophets. He is not 

only a lawgiver, but also a dispenser of grace and truth. 'He himself' 

belongs to the context of his message (8 12 , 95 , 11 25 ,146 c£ 14) 

Karl Barth writes in commenting on Rom 83 . 

13 

GOD SENDS HIM-into this termporal, fallen world with which 
we are only too familiar; into this order . . . which we call 
'History'; in fact, into this humanity and into this flesh ••• 
GOD SENDS HIM •.. to proclaim the new man who recognizes 
himself in God, for he is made in His image, and in whom 
God recognizes Himself, for He is his pattern; to proclaim 
the new world where God requires no victory, for there He is 
already Victor, and where He is not a thing in the midst of 
other things, for there He is All in All; and to proclaim 
the new Creation, where Creator and creature are not two, but 
one. 14 

Jesus not only brings the Light, he is the Light, he gives life and he is 

Life, he proclaims truth and he is the Truth; he proclaims the word, because 

15 he is the Word he is the Gospel and the gospel is Jesus. 

The glory of God, tabernacling with his people, is basically the meaning of 

the Word was made flesh~ . 14 11 Jesus' entire life shines Wl th glory (1 ,2 , 

God in now being declared , 

to man in Christ, reveals his glory and the greatest expression of that 

glory/ •• • 
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. . 39 28 31 f 5 glory 1S man1fested on the cross (7 , 12 , 13 , 17 ). Jesus realizes 

his glory as he makes himself nought in the quest of the glory of the 

Father. It is therefore in that act of supreme obedience and humilation 

that the glory of Christ 1S 
) 

unden1ably real . 'The exalted Jesus is at 

the same time the earthly man, Jesus; the 'glorified one' is still always 

he who 'became flesh'. Therefore, Jesus' life on earth does not become 

16 an item of the historical part, but remains a constantly present reality 

For St. John the incarnation is as real for the believer today as it was 

there and then. 

It is the Incarnate AOYOS that is present in the Church,the Company of 

believers, the Body of Christ and it is here that Christ continues and will 

eventually p~rfect his work (14 12) . The Paraclete will dwell with them 

(14 15- 17) and they will live because he (Christ) lives (14 19). They will 

continue a perpetual interchange of ay~nn with him (1421) 17 The intimacy 

that exists between Jesus and the believers is depicted in the images of 

the flo ck and the Shepherd (10 1- 18 , 26-29cf 637 , 39, 176 ,11) 1n the vine 

and the branches (15 1-8). The Christ that is worshipped is the same 

. 19-23 Christ who becomes flesh, and who will remain with h1s own forever (20 

21 1- 14 ) Just as the incarnation is not simply an event of the past, so 

Christ's presence with the community of believers persists (cf Jn 17 
vv 

especially 10-19 which portrays a unity between Christ and the believers 
, 

which is reminiscent of St. Paul's teaching on being in Christ'). 

Paul's understanding of the eucharist is fundamentally associated with hi s 

doctrine of the Church as the Body of Christ. For St Paul eucharist is one 

of the ways in which the believer witnesses to the fact that he is 'in 

Christ' ~, a participant in the Body of Christ (1 Cor 10 16). The eucharist 

shows forth the unity of the faithful (Did 94), who have been made one in 

Christl • •• 
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Christ by responding to his call. The unity that exists among believers 

has its origin in the unity that is found between Christ and the individual 

. 16 21 ) be11ever (1 Cor 10 ' ). The eucharist is a pledge of the communicants 

unity with his Lord, and a pledge of the Lord's unity with the communicant . , 

. 18 21 Only those who are committed to Christ (and are bapt1zed cf 1 Cor 10 ' 

Did 95 Justin Apot 66 1) ~ are entitled' to share in the feast which 

expressed such a deep unity between the Lord and the believer and also 

between fellow believers (cf 1 Cor 11 33). Paul (and the early Church) set, 

in vivid contrast, to this oneness, the dissension of the schismatics 

(1 Cor 1117ff cf Ignatius SmlfJtl'tae.aYL6 81, 2 Cor 6 15). The eucharist, then 

implies a corporate sharing - a ~6LVWVL~ of a common salvation (1 Cor 10 16£, 

Did 94 ,105 ,14
2

) • In the eucharist the Church becomes what it really is 

the body of Christ. The fact that we are one. is demonstrated in our 

partaking of one loaf ( 1 Cor 10 17
) • The authority for eucharist derives 

from the Lord himself ( 1 Cor 11 23 ,24,25) and the eucharist shows how 

body of Christ is the extension of the life and person of the incarnate 

20 Christ beyond his resurrection and death --. 

• 

the 

The eucharist then,refers specifically to the death and resurrection of Christ 

(1 Cor 11
26

, Ignatius SmlfJtl'tae.aYL6 71, Justin Apot 663 , V~ 411) - indeed it has 

no meaning apart from this. St. Paul tells that he has received the tradition 

of The Supper's institution 'from the Lord' (1 Cor 11 23). 
21 

Bultmann -- notes 

that in making this statement, Paul is not appealing to a personal revelation, 
I 
\ 

but to a tradition that has been handed down to him, being ultimately derived 

from the Lord. Not only is the clear reference to Jesus' death to be found in 

the words ~E~~TO"" &pTOV DV ~AW~£V (I Cor 10
16

), but also in the time 

reference i:v ":fi VU~ ,T'L ~ nap£6G6oTo (1 Cor 11 23 ). The actual supper was the 

kind of meal that the disciples expected to continue, whether Jesus had 

instructed it or not. What made the meal remarkable were Jesus' words 

TOUT6/ •••••• 
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TOOTO ~OU €OT~V TO ow~a TO Un€p u~wv. In the light of what happened the 

next day, these words gave the 'rite' its meaning. The meal, therefore 

had a retrospective character to it which, however, did not make it a 

static 'remembrance'. The remembrance of Jesus' death implies the recalling 

of that past event to restore its original virtue and the setting of those 

who engage in the &vci~vno~s in the very event which the celebration 

commemorates. This understanding dates back to the Jewish celebration of 

Passover, where the redemption achieved in the Exodus, became, for the 

participants in the Passover a present reality . 

It is therefore OU4 duty to thank, pra ise, laud, glorify, 
exalt, honour, bl ess, extol, and adore Him who performed 
for our fathers and for U6 all of ~ese wonders . He 
brought U6 forth from slavery to fre\edom, from anguish 
to joy, from mourning to holy-day, from darkness to great 
light, and from bondage to redemption, let U6 sing, 
theref ore, before him a new song. Hallelujah! (I have 
italicised the first person plural pronouns to illustrate 
how the past event b ecame a ~e6ent, personal experience 
for the participants) 22 

G 1 · , 23 , d' h P h l' h f 138 , ama le,.- ln expoun lng t e a ssover 1n t e 19 t 0 Ex wrltes; 

Every man in every generation must consider himself as 
having being personally delivered from Egypt . Every 
Israelite must know that he personally has been freed 
from slavery. 

&vci ~vno~s makes Christ present and active at the Eucharist (I Cor 11 27 ). 

The eucharist for St Paul means that the believers make present the great 

act of salvation, when Christ and the believer are made one. The command is 

that t hey continue ( n O~€CT€ - present continuous ) this ac tion to see that 

their new life is based on what he (Jesus) is about to do! Hence the 

eucharist makes ~e6ent the death and resurrection of Christ (I Cor 11 26 

Justin Apot cf QS 219 1 QSa221 ). In the early Church the &vci~ v no~s was 

deliberately celebrated on Sundays and not Fridays (which logicallY would 

correspond to the day of his death), because it was impossible to recall the 

death/ .• • • • 
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24 death of our Lord without reference to his resurrection; von Allmen--

cites the words of Christ at the institution in the liturgy of St Bazil, 

to illustrate the inseparability of Christ's death and resurrection,as; 

Each time that you eat this bread and drink this 
cup, you proclaim my death ~nd be~ wLtne66 ~o my 
Jte6 UJrJtec.fu n. 

In eucharist therefore, as the believer dies with Christ, he is also raised 

22 15 3 20 10 8f with him;he is redeemed (I Cor 15 2 Cor 5 ,7, Gal 2 cf Rom 6 ,14 

Phil 121 I Thes 5 10 and liturgy 1975 25 

Dying you destroyed our death, rising you restored 
our · life, Lord Jesus, come in glory) 

After quoting the words of institution (I Cor 11 23- 25) Paul shows that the 

, . I •• 
~V~~VnOLS commandment 1S fulf1lled by the proclamation of the death of 

26 Jesus --. Jeremias points out that the clause aXPL 00 · ~A~~ is not a 

simple time reference, but when in the New Testament aXPL 00 appears 

with the aorist subjunctive without av, it regularly introduces a 

reference to the attaining of the eschatological goal 25 (Rom II , Cor 1525 

Lk 2124) 12. In the eucharist, therefore, the death of our Lord is proclaimed 

as an eschatological event ( cf Did 105). The death of Jesus is 

commemorated as the beginning of 'salvation time' and its proclamation 

anticipates the coming of the consummation of that time. Thus the eucharist 

foreshadows the eschatological banquet, at which Christ presides and where 

he provides the feast (Lk 14 15ff Mt 22 1- 10 , Rev 199f , 17 cf Is 256 , 

14 Enoch 62 ). The Church, did not only look back to the past in Eucharist, 

but to the future, it lived in the PJte6e~ with a hope for the 6utuJte, 

assured in its belief by what God h~d done in Christ ~. 

The eucharist also depicts n M~LVn 6L~~nMn - the death and resurretion of 

31 25 Christ, being the basis for that new covenant (Jer 31 , Cor II , 

2 Cor 36 , Reb 88 cf 13, 1224 ~). As the Passover was the feast of the 

Old/ •.• 
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Covenant, so the eucharist, for St. Paul demonstrates the new covenant. 

This covenant is not written on stone, but is inscribed on the human heart 

by the Spirit of the living God (2 Cor 33). The law of the new covenant 

is love, which is perfected in Christ and shown forth in the eucharist as it 

'commemorates' his supreme act of love. The believer's living in 

accordance with the new covenant means that his actions of love are motivated 

from within, by the Holy SpiriS as he participates in the Body of Christ. 

The Gospel of John opens with a deliberate reference to the begining of 

creation (Gen I I), when God created all things through the ACyOS. In 

Jesus the ACYos is made flesh and enters our human experience, so revealing 
\ 

God to man- thus the ACYOS of Christ is the ACYOS of God, and that is 

17 
aAn~E~a, the ultimate reality revealed (In 17 ). In the Old Testament 'the 

Word' of God reveals his character, will or purpose and also mediates 

creative power (Ps 336 ,9, Is 55 11 ). ACYOS is also equated with Torah and as 

such represents the equivalent of God's covenant with his people. The Torah 

. 105 II 20 23 Was ll.ght to men (Ps 119 ,Ecclus 31 ,19 ,24 ), the bearer of God's 

grace (hesedh) and truth (emeth) (Ex 346 , Ps 25 1°,40 1°,85 1°). For John, 

Jesus Comes to fulfil the Torah, (In 14f ,14). He is the light, the life, the 

bearer of grace and truth (cf my comments on the incarnation). Jesus is 

presented as the Messiah (In 6 1-1~, the servant of Yahweh (13 1- 12), 

the King of Israel (jn 1212-15,1918) and the prophet (In 49 , 545f , 614 , 740) 

'all figures in the galery of Old Testament expectation 30 

Half of John's explicit quotations are from the prophets. There is evidence 

that besides EYW E~~~ bearing reference to Wisdom, the background of the 

formula in John, can be traced to Deutero-Isaiah. There EYW E~~~ came to 

be understood as a statement of divine unicity and existence and it came to 

represent the divine name (Is 4325 , 51 12 , 526). In addition, John's 

theology/ ••• 



15. 

theology of the new covenant derives from Jer 31 31ff and his theology of 

. 27ff the Son of Man and the Paraclete stem from Ezek1el (cf Ezek 36 ). 

There is also a close relationship between the fourth gospel and the 

Wisdom literature (cf above). If for instance, the Prologue is to be 

explained partly by the Old Testament theology of the Word of God and by 

primitive Christianity's treatment of the Word which comes from Jesus and has 

him as its object; then it is equally correct to call to mind 'the development 

by wisdom writers of the divine Wisdom, personified and mediating in the work 

of creation and the salvation of men~. Similarities are evident in the 

. f W· d (S' 37 11 ,24 P 822 ,25) d f h " d f h' pre-ex1stence 0 1S om 1r , rov an 0 t e AOyO, an 0 t elr 

role in creation and redemption. (Prov 822- 35 Jn 11-14). Wisdom plants her 

tent in Israel (Sir 248
) as the incarnate ACYo, lives amongst us (In 114). 

Like divine Wisdom, (Sir 24 3, Bar 329-38, Wisd 910, Epistle of St James 315 ,17) 

. . 31 14 16 23 26 Jesus 1S from on h1gh (In 3 ,8 ' , , • The eyw E~~o formulas reflect 

a style of revelation which is shared by John and Wisdom (In 635 ,41,48,51, 

8 12 ,95, 11 25 cf Prov 8
12- 21 , Sir 24 1- 21 ). Feuillet remarks that 'they have 

no purpose other than to make men desire a share in the salvific blessings 

which Yahweh offers them through the mediation of his Wisdo~. 

Wisdom also selects her followers and tests them, revealing to them her secrets 

(Sir 411ff , wis 721f ). Jesus purifies .his disciples through his word (In 153, 

1310) and judges them worthy of his confidence and so reveahhis secrets to 

them (In 1515) ~. To love Jesus means to 'keep his word' (In 1421 cf 

Wisd 618). Wisdom promises to live with those who accept her (Wisd 14 ,6 13 ,16 

cf Jn 14 21 - 23). Those who accept Wisdom's message, dine with her (Sir 153 , 

51 13- 16 ,23-26, Is 55 1- 6 cf 65 11 - 13 , Jn 635 ) . 

Furthermore, St. John implies that Jesus comes to institute the new covenant. 

Moses is frequently referred to in the Gospel (117, 45, 3 14 , 545f , 632 , 

7 19 , 22f, 928f) and the Exodus motif is particularly dominant (eg. 

the Tabernacle 
31f manna 6 ) as 

14 14 38 1 ,the bronze serpent 3 , the water from the rock 7 ,the 

is the Passover, which commemorated the deliverance event. 
(In/ . 
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The Jews 34 accuse Jesus of violating the Sabbath, but in John the 

Sabbath work of Jesus is presented as the fulfilment of the Law (In 517 

721 - 24 ). The Jews condemn Jesus for blaspheming because he calls himself 

the 'Son of God'. John uses their own Law to show that Jesus' claim 

is anticipated prophetically in the Law (In 1034- 36). The Jews complain 

that Jesus' teaching is contrary to Moses and the Law. John shows how 

Moses will condemn the Jews for not recognizing him, as the one to whom he 

has pointed (In 545- 47 ) and to whom the whole Jewish H~geoc~chte bore 

witness (In 531 - 39). Besides, the testimony of the Father and the Son 

renders Jesus' teaching truthful (In 8 12- 20). The Jews also believe that the 

Law demands Jesus' death because his work opposed the law (In 197) and he 

poses a threat to the survival of the Jewish nation (In 11 47- 52). For 

John, Jesus' death is demanded as a fulfilment of the Law. The "work" of 

Jesus marks the end of the Jewish privileges and gives birth to the new 

people, as Caiaphas, the High Priest of the Jews, . 47-51 34 had prophes1ed (In II )-. 

Jesus, as the second Moses, leads those who make this act of faith from the 

bondage of sin to the freedom of his salvation. They constitute the new 

34 Israel, and adhere to the new commandment (In 13 ) which is set forth by 

the life and teaching of their Lord and Master. 

35 In this thesis, I examine the sixth Chapter of St. John's gospel - The 

context of this Chapter is Jesus' earthly ministry and Christ is present 

with his disciples. I propose to show that John, in recording the incident, 

presents the ~~c~~ate Christ to the believer and that presence is to be as 

real when he reads the account as it was there and then. Furthermore, I 

propose that the Chapter in its presentation of Christ's presence with the 

Church elucidates concepts (especially Jn 25-58) which coincide with the 

meaning ascribed to eucharist by the early Church and especially by 

St/ .... • 
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St Paul, Finally, by noting the allusions to the Old Testament in the 

Chapter (eg. Passover, manna), I hope to show that John sees in Jesus 

the one who fulfils the Old Testament and gives it its true meaning (cf 

above). John presents Jesus as using the methods of Jewish exegesis 

(particularly in this Chapter cf The work of Guilding and Borgen) which 

were in vogue in his day, to show that Jesus in his complete association 

with his people and the law, reinterprets that law and offers mankind 

new life. As the Passover meant a making present of that past (salvation) 

salvation event, so (I propose) the eucharist makes present the words and 

works of Jesus which embody the new covenant and offer life to those who 

would dare to love as he loves. 
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CHAPTER 3 THE MIRACLE OF THE EUCHARIST 



20. 

John 6 contains a literary and thematic unit. The chapter begins with a 

narrative which introduces the subject of the discourse that follows. " . \ 

The miraculous distribution of the loaves and fishes at the onset of the 

chapter, foreshadows the dispensation of the heavenly bread at the end of 

the chapter. Jesus, in his incarnate life, meets man's material needs, 

making present the Wa4d made flesh. The response demanded from the individual 

is that of faith and obedience. The result of this action is eternal life for · 

the believer, the feeding on that bread which only the Son of Man can give and 

which always implies the supreme sacrifice of Himself . B. Lindars writes of 

Chapter 6: 'the whole chapter has such a clear internal unity and self 

consistency, it is so well balanced and articulated, that it ranks as one of 

the finest products of John's pen' !. lf, therefore the eucharist is referred 

to 1n the discourse, it is also alluded to in the Feeding. I t is the bread 

of eucharist, eaten in remernberance of Jesus' sacrifice which nourishes the 

believer for ever. Furthermore, the strong allusions to passages in the Old 

Testament which are associated with God's actions of deliverance and to the 

Passover, strengthen the argument for Chapter 6 being a single unit. Jewish 

messianic hopes depicted the meal which would unite Israel around the Messiah. 

Manna was an element belonging to t~is New Age and the expectation was that 

its effectiveness (i.e. the manna) would endure at the end of time 

8 (Apocalypse of Baruch 29 ). In addition to these hopes the interpretation 

of the manna miracle in terms of the wisdom of God and his gift of the law 

was followed by the traditional Jewish exegetes of Jesus' day. In this 

chapter John draws these threads of interpretation together and places them 

all in their correct perspective presenting Jesus as the supplier of eternal 

life 2 The Eucharist has its place between the miraculous feeding of 

five thousand and the manna miracle at the end of time 3,4 Christ provides 

the meal on every occasion (In 6 48). The feeding is related to Jesus' 

teaching on the corning Kingdom, and can therefore be regarded as an 

anticipation/ •. 
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anticipation of the eschatological banquet (an aspect present in the 

accounts of the last supper in the Synoptics; of especially Mk 14 25 ). 

The close identification of the eucharist, as worship, with the renewal 

of the covenant binds Christian worship to Christian living . There is a 

sense in which the unity of Chapter 6 emphasizes that the most menial of 

our daily occupations (eg . eating) is linked inextricably to our most 

spiritual communication with God. ACYo, became flesh, and therefore eating 

the flesh of the Son of man ·lends itself as an active parable .of participation 

31-32 Jer 31 speaks of a 'new convenant' which God is to make with his people. 

The first covenant, embodied in the Law given to Moses at Sinai, (Ex 34 28 

13 Deut 4 ) was engraved on the stone tablets, called the 'tablets of the 

covenant' (Deut 99,11 1 Kings 89) and detailed the regulations binding the 

relationships between men and God and those regulations for r~ations of men 

to each other. In the new covenant the content would hardly be different, 

but the motivation for a man's action would come from within, because God 

16 
himself would have written his law on man's heart (cf Ex 32 and especially 

2 Cor 33 Exek 36 27 ). This is why the new covenant has such an impact on the 

ethical behaviour of man. This moral behaviour, more particularly consists 

in 'doing justice and right' as God himself does (Jer 923-24,2215-16) 5 . 

However, this does not necessarily imply that John has not carefully selected 

his evidence in recording the words of Jesus (In 21 25), or that he has taken 

words on this particular subject from other incidents and supplemented the 

original discourse. C. Riccotti writes 6 

Hence the discourse as we have it today is a composite 
which has collected about a chronologically compact 
nucleus other sayings of Jesus that do not 'necessarily' 
(my insertion) belong to the same occasion but are 
related to the same subject 

In Chapter 5 of the gospel the healing of the man who had an ailment for 

thirty eight years (vvl-14) is followed by a discourse in which Jesus 

repudiates/ •...•• 



repudiates the legalistic arguments of 'the Jews' by claiming God's 

h ' f h' '(517 , 19-24,26-32,36-44) aut or~ty or ~s act~on . Jesus has been 

invested with this authority so that men might believe in him, and in 

believing in him they would find life (5 24 ). Jesus is the focal point 

22. 

of God's ac tion. In him God's cleares t dec.laration of himself is made to 

mankind. All that God had said before is amplified and emphasized in 

Jesus. If man wishes to discover anything about God, no matter how 

insignificant or removed that quest may be, he must start and finish with 

Jesus. The 'Jews' had 'shifted' the centrality of this focus from God to 

the law (15 16 ,18,45-47). Chapter 6 continues in the same vein. 

(62) has the same stem as the word used to describe the man whom Jesus healed 

in Jn 55 (viz. &a*EvE~~). 

7 Noack - further defends the viewpoint that Chapter 6 follows Chapter 5 by 

, I Off 
claiming that the d~scourse of 5 develops from the miracle story of 

446ff h ' h h d ' f ' h 11 f h h l' W 1C as no 1SCOUrse 0 1tS own, as sue , as we as rom t e ea 1ng 

in 1-9 
5 • If this is so, the lack of the characteristic Johannine pattern 

of miracle leading into discourse (cf Jn 4) is accounted for, and the 

discourse and discussion (5 IOff ) are understood as the development of 

both miracle stories. This' argument is rather thin as it seems more plausible 

that the discourse following the healing at the Pool of Siloam relates 

primarily if not exclusively to that miracle. 
, 46-54 However, 1n 4 a 

Gentile is the principal figure and in 5 lff , a Jew . It is significant 

that the Gentile believes and sees a miracle, while the Jew, see~ng a miracle, 

remains hard-hearted . If this is not co-incidental, then John seems 

purposefully t o have linked these miracles (the Jews' position becomes more 

evident in 630 ,4If, 52,60,64, 66) . 

In Chapter 6, John's intention of stressing the initiative and centrality of Jesus, 

and the call to faith in him 29ff (6 ) becomes clear. It is in eucharist that 

weI . . .. 
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we commemorate the fact that the Son gives life (5 21 ), that he has healed 

us of our infirmities. In our being healed we now live, realizing that 

our o~y source of true sustenance comes from God himself (6 1- 14). 

The work which God does, that of raising the dead and giving life, 

17 19 21f 
(5 ' , ) precedes man's response to that work. Belief is the only 

28 8 'work' man can offer (6 ) Human belief is enveloped in the 

faithfulness of God~. Logically, as Chapter 5 and the first part of 

Chapter 6 deal with God's a~on, they should precede man's response which 

is dealt with from (6 28ff ). If Chapter 6 has eucharistic allusions the 

present order has further support because the eucharist, is man 4eopon~ng 

in faith to what God has done 10 

vvl-4 give the~setting far what follows. The use of the imperfect nxoAov~E" 

2 
(6 ) suggests that people continually follow Jesus. The stress of Christ's 

presence with his disciples of every age is particularly Johannine. That 

presence ~s as real for the disciples of every age as it was for his first 

disciples. Christ's presence was and always is the incentive to worship. 

The imperfect also explains v24. St. John gives a reason for their following 

Jesus (Unlike Mk 6
3If). Eno~E" is also imperfect, implying a continuous 

ministry. For John the an~ELa celebrate Christ's glory and were witnesses 

to the A6yoS becoming flesh. The Person and Work of Jesus cannot be 

separated and, because of this, the signs are linked to salvation and faith. 

. 20 36 40 37 
They are significant only for the bel~ever (6 ' ,II ,12 ). The sign 

in John, ~s a visible pointer to the invisible truth about him who performs 

it. Jesus' life is a sign, in action, of the love of God ~. The signs 

engender belief, the reward of which is eternal life (20 31 ). The teaching 

of John is that the Christ who became flesh and lived upon earth is 

. . . h h ' . . h h' 12 ~dent~cal w~th t e C r~st who ~s present ~n t e euc ar~st --• . The 

eucharist can only have meaning, if the believer recognizes who Jesus is. 

In/ .•. 
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In v3, John uses exactly the same phrase, £~s TO opos as does Matthew 

1 23 29 at the beginning of the Sermon on the Mount (Mt. 5 cf also Mt 14 ,IS , 

Mk 313 ,646 , Lk 6 12 ,9 28). The mountain is associated with the giving of 

the law and the connection with TO nacrxa (v4) and Moses in yv31ff may 

suggest that John is referring to the deliverance of the Jews from bondage, 

and thereby that God accomplishes a 'new' redemption in Christ. The 

theme of the eucharist is that of redemption and is celebrated by the people 

of the new Covenant 13 (In 6 contrasts Jesus and Moses as does Mt 5-7) -- . 

John does not record the transfiguration p~ ~e possibly deliberately ~ 

because in using imagery which recalls the transfiguration, he proposes that 

a transformation takes place whenever Jesus meets with his disciples (Rom 12 1). 

hence the 'signs' Christ does are continuous! 

3 It was the habit of Jesus, as it was of the Rabbis to sit (£xa~nTo, 6 ) when h, 

taught (Mk 4 1,935 , Mt 2655 , Lk 420, 53). This position emphasises Jesus' 

authority and designates him as presiding over the gathering. Jesus is our 

authority for eucharist and it is he who presides at each celebration of 

eucharist. 

In v4 although TO nacrXa 14 is omitted by some early writers --, it is read 

b 11 . d . 15 Y a manuscr~pts an vers~ons--. Mention of the Passover in connection 

with this miracle is peculiar to John(cf also Jn 213). The Passover was a 

Jewish festival which was followed by the feast of Unleavened Bread (Mazzoth 

from which asu~o. derives). The two feasts later merged and were treated as 

a unity (cf also Mk 141 Acts 124) 16 The Passover is the basis of the 

H~g~e~ehte, which records the redemptive acts of God for Israel. John 

probably introduces the concept as a reminder to his readers that Jesus' 

entire life, his ministry, death and resurrection, is a record of the 

redemptive act of God for the new Israel, the new humanity. 

Later/ •• • .•• 



Later, eschatological ideas were associated with the Messianic deliverance 

of God's people. God's saving action in the past was a prefigurement of an 

even greater deliverance in the future. This is illustrated in the 

following br"ief extract from the Ha.gga.ciah:J.2 

Now we are here, but next year may we be in the land 
of Israel: Now we are slaves, but next year may we 
be free men. 

25. 

In Jesus the totality of the events surrounding the Exodus, centering on the 

Passover with its associated ideas, find their true perspective. Moreover, 

the concepts (Passover and Exodus) occupied a dominant position in Christian 

soteriological thought, especially as Jesus instituted the eucharist in a 

Paschal setting. Jesus is the second Moses, (Deut 18 15 ) leading men and 

women from the bondage of sin and death. He becomes (especially in John) the 

anti type of the Passover sacrifice itself and because of his vicarious 

suffering the redemption of the New Israel is effected. Jesus' life is the 

fulfilment of the meaning of the original Passover. John presents Jesus as 

the perfect Paschal victim, the complete antitype of the old order, whose 

deliverance of the New Israel is remembered in the New Passover, which is the 

eucharist 18. John's constant reference to Passover would add weight to this 

argument. 13 23 4 He uses the word oiciaxa ten times in the Gospel (2 ' ,6, 

19 The notice of the feast at this -. 
point probably also prepares the readers for the correct interpretation of 

the miracle and suggests a point of reference for the discourse ( 1 Cor 57). 

In 13 1, John again refers to the Passover, but here ( the context is Jesus' 

passion. In the Synoptics the institution of the eucharist takes place at 

this point and is directly associated with the Passover (Mk 14 12 ,14,16 

Mt 26 17-19, Lk 22 7f ,II,13) The Last Supper (for the Synoptics) therefore 

took place in Othe night of Nisan 14/15 20. Tn John, however, Jesus is 

killed on Nisan 14 at the time when the Paschal lambs are being sacrificed 

36 in the temple (In 19 ) and he therefore dies as the true Paschal lamb 

(cof/ ........ 
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( Ex I 246 . I 2 I 0 LXX' I 2 2 I 7 cf , , Num 9 Ps 33 cf also I Cor. 5 , 19 Pet I , 

26. 

Rev 56 ,9,12, 1211) before the Passover was eaten (18 28). The association 

with the Passover is made in connection with our Lord's love and self-

offering. This is the hour of glory (111,14, 24 ,11,1223), the hour of his 

death and e~ultation, the fulfilment (TEAO. cf 434,536,1513,174,1928,3°) of 

his mission. 

21 
Inconsistencies exist : the synoptics -- regard the Last Supper as a Passover, 

(In 132) whereas 6e~nvou does not necessarily refer to the Passover meal 

23 Jaubert -- has ingeniously tried to reconcile the Synoptic and 

Johannine accounts using as her sources the chronology of passion week as 

found in V~da6~ Apootolo4Um (Sy~c), a letter of Epiphanius of 

Salamis 24 and Ve 6ab4£ca Mun~~. She introduces the calendar of the 

Book 06 Jubileu apparently used by the rriestly school in the Hexatel.lch and 

preserved by Qumran, to support her viewpoint. In effect two calend~rs existed, 

one of which was worked on a year of 364 days, when feast days were fixed 

and always fell on the same day, the other was based on lunar months and meant 

that feast days fell on different days each year. Jaubert suggests that 

Jesus and his disciples cameto celebrate passover according to the sectarian 

religious calendar, only to find themselves restricted by the adherents of 

normative Judaism • . For our argument, then, John follows the official lunar 

calendar (where the Passover meal would be celebrated on Friday evening) 

and the Synoptics. assume the dating of the Passover according to the solar 

calendar. Jesus therefore celebrated the Last Supper on the Tuesday evening 

of Passion week and died on Friday, Nisan 14. Jaubert's theory is somewhat 

precarious because the chronology for passion week which she postulates is 

first found in the V~da6c~a and there it is only a secondary development 

f h . . C ... 26 out 0 t e fast1ng pract1ce of the hurc.r--. The Church fasted on Wednesday 

for / ....... . 



· for the sin of the Jews in arresting JeSU5 and on Sundays for the 

crucifixion. Jeremias writes: 

Only secondarily in the third or possibly late second 
century, was the meaning given to the Wednesday fast 
made the basis for a new fanciful division of passion 
week which was linked with an equally fanciful new 
reckoning of the three days and three nights between 
the death and resurrection, quite regardless of the 
contradiction with the statements in the gospels which 
they involved. 26 

21 • 

Jaubert's theory therefore fails because of historical anaemia . John's 

27 chief interest seems to be that of theology rather than chronology --

28 The action of the foot washing is set within the context of the meal,--

between the two eucharistic actions ( 1 Cor 11 23- 25 ). Jesus' love is 

effectively emphasized by the juxtaposition of his love, the rule of 

If 29 the discipleship, and the Devil's mastery over Judas (13) The 

conflict between good and evil, God and the devil ensues, with Jesus, 

aware of his divine origin and goal, assuming the role of a most menial 

servant. 
18 As he voluntarily accepts his approaching death (10 ), so 

he is given the responsibility of taking the action by which the world's 
r 

redemption is achieved. 

OT~ ano 9EOD £~nA~EV x~C npos TOV 8EOV unciYE~ describes the incarnation 

and atonement the whole of Christ's work (Phil 25- 11 ). These words also 

explain 134 and 13 12 30 His divesting himself of his clothes corresponds 

to the self-emptying, Phil 2, and his exemption of them and his sitting 

down (avEnEoEv) to the exaltation. The foot washing, an act of humility, 

expresses the incarnation (In 114) which is emphasized in the words 

A~eWV AEVT~OV (cf Phil 27). 

The individual is confronted by the incarnation, as is Peter (136) and 

his . response is that of the 'natural man' as Bultmann has it 11-.. 

The service in question is not just any personal act of 
kindness - for why should this not be acceptable to the 
natural man? - but it is service performed by the incarnate 

Son/ • ... • • 



Son of God. And even if man can reject it out of pride, 
Peter's words do not just express this kind of pride, but 
rather the basic way men think, the refusal to see the act 
of Salvation in what is lowly, or God in the form of a 
slave. 

28. 

The acceptance of Jesus' act of service and his self giving is essential 

to having part in him. The act of atonement must be personally accepted, 

just as the belie·ver accepts Christ at the eucharist and just as the true 

meaning of the foot-washing became evident after the resurrection (6 7), 

so too the mean1ng of Jesus' words at the institution of the eucharist 

canno t be divorced from the context of the Cross and Resurrection ~. 

When the act of service is complete (13 12) the disciples now 'in Christ', 

14f as it wer~ are called to live as their master has demonstrated (13 ). 

This life does not merely involve the outward observance of sacraments 

( 1318f) but as Chapter 13 illustrates, it demands complete commitment and 

the believers complete commitment to Christ . The chaPte~ therefore also 

d h .,.... . f h h' 33 emonstrates t e -v""e. m'l!an1ng ate euc ar1st-. 

The age of grace, as depicted by Jeremiah and Ezekiel (Jer 413,247,3134, 

Ezek 36 27 ) is to be characterized by the internalisation of the Mosaic 

covenant. This new pattern of life is set forth by Jesus because he 

embodies and enacts the new covenant. By internalising perfectly the 

Mosaic covenant, he has inaugurated the age of grace. The be.lie.v~'¢ 

relationship with God and with his fellow-man will therefore be ordered 

by the presence of the divine law in the depths of his 
heart and by the presence of God hims elf, maki ng himself 
known in the secr e t places of the soul (Jer 31:34 ) 
through the communication of the Hol y Spirit (Ezek 36 :27) 
. • • When he is going to leave, he promises to remain 
invisibly present to his disciples through the eucharistic 
rite, and thus establishes a New Covenant to replace tha t 
of Moses. 

34 

It is therefore, in the eucharist that these promises are fulfilled in 

Christ . Lyonnet 34, citing D. Mollat,points out that the gift of the 

newt ... . . 
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new commandment ... corresponds in John to the institution of the 

Eucharist as the sacrament of the New Covenant 1n the blood of Jesus 

20 25 8 35 (Lk 22 , I Cor I I ,Reb 8 ) Not only does the word Macv,;v (.J334) 

correspond to the reference to the new covenant in Jer 31 31 , but 

6~6w~c (13 34 ) recalls the verb used in connection with the law given 

through Moses (cf Jn 117) and is found ( 6waw in LXX) in Jeremiah with 

reference to the new covenant (Jer 31 33) and in Ezekiel· with reference to 

27 the gift of a new heart and the gift of the Spirit (Ezek 36 ). 

The newness of the commandment lies in its nature. Christ writes his 

new law of love on the hearts of his .disciples as he communicates not only 

his life to them but his love. He does this particularly when the hour 

has come (In 13 I) showing "the full extent of his love" (In J3 I), because 

"there is no greater love than this, that a man should lay down his life 

for his friends (In 15 13)." The man who follows Christ, is therefore 

stripped of his old, selfish being, and clothed in the new man. The 

Holy Spirit teaches man from within and inclines his. will to do good 34 

( 2 33-6 k f b'l 123- 25 ) L 34 , ' Th cf Cor ,Boo 0 Ju 1 ees , yonnet - 1n quot1ng omas 

Aquinas notes; 

'The New Covenant is the covenant of the Holy Spirit, 
because the love with which God loves us has flooded 
our inmost heart (Rom 5:5)' and therefore 'insofar as 
the Holy Spirit effects love within us, love which is 
the fulfilment of the law, he is the New Covenant, which 
was not to be expressed by means of a written document 
that cannot give life, but by the Spirit ot God himself, 
which is life-giving' (Rom 8:2). 

It is in the eucharist that this new covenant is shown forth. Moreoyer, 

6~6w~c (In 1334 ,cf Jer 31 33 , 

Jr.e.a.,Uty of AcXae:T€ (Mk 1422f , 

instances the cup is related 

Ezek 36 27 ) expresses in another way, the 

Mt 26 26f Lk 22 17 ,19 , I Cor I I 24f) and in these 

to the New 

36 -; 

Covenant which is sealed by his 

25 
I Cor II ). Chapter 13 

recalls the essentiab nature of what Christ accomplished at the Last 

Supper / .••• 
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Supper: the gift of his own love, the effective participation 1n his 

death and Resurrection (cf 1 Cor 11 26). John Donne 37 in his need for 

commitment realizes the necessity for absolute rule of God's will in 

his life (Jer 31 31ff ) Self denial resulting in the living of the new 

commandment is what is celebrated in the eucharist! 

B~~ my heart, three person'd God; for , you 
As yet but knocke, breathe, shine, and seeke to mend; 
That I may rise, and stand, o'eAt~ow mee, 'and bend 
YOuA 6o~ee. to b~eake, blowe, buAn and make me new, 
I, like an unsurpt towne, ~o 'ano~h~ due, 
Labour to 'admit you, but Dh, to no end, . . . 
Yet dearely' I love you, and would be lov'd faine, 
But am b~o~h'd unto your enemie, 
V~vo~ee mee, 'u~e,or b~eake that kno~ againe, 
Take me ~o you, ~p~on mee, for I 
Exeep~ you e~all mee,never ¢hall be 6~ee, 
NOIl . ev~ ehM~, exeep~ you. !lav,wh mee. (my italics) 

To return to Jn 64_ it was at Passover that the Jews celebrated the 

freedom of Israel and affirmed their own peculiar relationship to God . 

This &v&~vnocs · of past events was conducted in a series of rites and 

ceremonies in which unleavened bread and the flesh and blood of an 

unblemished lamb were of special significance (Ex 127 ,8,13,46). The 

development from the miracle to the discourse, from Moses to Jesus 

(6 32- 35 ) and from bread to flesh is therefore 'almost unintelligible 

1 h f . 4 h . k 129 , 36 .. un ess t e re erence 1n v to t e passover P1C s up , ant1c1pates 

1936 (Ex 1246 , Num 9 12) and governs the whole narrative! 38 To 

appreciate the richness of meaning John assigns the eucharist, as the 

feast of the new dispensation, the reader must bear in mind its relation 

to Passover. Eucharist celebrates the fact that God, in his infinite 

mercy, has set us free from the bondage of sin and established us as his 

chosen people. Eucharist, therefore, fulfils the true meaning of 

Passover. 

As the Paschal lamb was at the centre of the Passover, so Jesus is 

central here (6 5). It is Jesus (cf 24) who takes the initiative 

cf Mk/ • .•. • 



39 The question is not unlike that which Moses puts 

to Yahweh in Num 1113 and Moses' misgivings are comparable to Philip's 

67 (Num 1122) (cf also Elisha 2 Kings 442f) . Wescott suggests that 

n6~EV ayopciow~EV XTA expresses the feeling of tender compassion, an 

emotion clearly noted in the Synoptics (Mt 14 14 , Mk 634 ) 40. Above 

31. 

all the passage illustrates Jesus' anxiety concerning the people. It is 

in the Eucharist that the presence of God in the person of Christ is most 

potentially and powerfully experienced. It was the fundamental conviction 

of Christianity that the divine presence was actualized in a most concrete 

way in and through the assembly of those who believed in Christ and were 

united for worship in his name (Mt 1820). Here the community is seen to 

be gathering around Jesus who has taken the initiative in moving towards 

them in grace. The Eucharist takes plac.e in this awareness. 

Grace is the royal and sovereign power of God, the existential 
presentation of men to God for His disposal, the real freedom 
of the will of God in men. Grace lies beyond all optimism and 
al s o beyond all pessimism. Grace is the power of obedience, 
because it is human existence in that plane and spac e and 
world in which obedience is undeniable and unavoidable, 
because it is the power of the Resurrection. And gr ace is the 
power of the Resurrection b ecaus e it -is the power of dea th, 
the power, that is, of the man who has passed from death to 
life, who has once again f ound himself because he has lost 41 
himself in God and in God Alone. 

Jesus' questioning of Philip also recalls Abraham's offering of Isaac in 

1-2 42 Gen 22 • Chrysostoms -- homily, in dealing with Jesus' testing of 

Ph '1' 1 ' d' ' f b h' 22 1,2 , 1 1p re ates 1t to Go s test1ng 0 A ra am 1n Gen say1ng that 

he was now bringing him also by such questioning to a 
clear realization of the miracle 

Jn 651 - 58 refers to Christ's death which is God's offering of his 

ayanT)To. son (cf Gen 222, Ps 27 Mt 3 17 ,12 18 , Mk 111, 97 , Lk 322 ,2 Pet 117), 

Jes us supplies the physical food -for the multitude here and offers them 

, 51-58 the spiritual food for eternal 11fe (In 6 ) as God provided the ram 

for Abraham's sacrifice Gen 228 ,13. (This passage also has overtones of 

faith/ .. • •.. 
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and obedience). Jesus would again provide a means to salvation when 

he goes to his death. St. Augustine (Se rmo 11:111:7), in his sermon 

based on Gen 22 and Gal 422 , quotes Jn 66. It seems as though the 

early Church (cf ref. 2 Chrysostom) understood the connection between the 

Abrahamic incident and Jn 66, and if these lessons comprised the 

liturgical lections for Lent IV, their association with Christs death 

~n a Eucharistic setting become clearer (cf next chapter on A. Guilding's 

work in this regard). Ruddick 43 points out that the feeding looks forward 

to Jesus' giving of his body on the cross and the sacrificial banquet of 

the Eucharist, as it recalls (with a Paschal significance) Abraham's 

act of perfect obedience in his willingness to offer his only son (cf 

Moreover, vvS and 6 provide the Sitz ~ Leben of the gospels in that the 

crowds coming to Jesus may refer to the early Church gathering converts . 

They need to be fed and J esus' question to Philip is the question to the 

Church of John's day and indeed to the Church of our time. The 

initiative has always been our Lord's and it is always he who must provide . 

Jesus' command of the situation is particularly clear · in v6 44. 

In posing the question and giving the disciples' response to it, John has 

introduced his device of misunderstanding and by reducing the best 

possibility to a 'futile suggestion' (67) John heightens the effect of 

the miracle. 32 Here, then, as at 4 ,the intention seems to be to t ea ch 

that the food of Jesus belongs to another level of reality ~ 

Man's helplessness is obvious and having affirmed this fact, complete 

46 dependence on Jesus is imperative 

A clear parallelism is established between Jesus and the figures Elij ah 

and Elisha in the Old Tes tament . In v9 the words nOL6apLov (only found 

here in the New Testament cf though Mt 11 16 ) and 64apLo (only here ·and 

at 21 9f ,13) r ecall the Eli sha story in 2 Kings 442. There is also a 

similarity/ . • . . 
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43 . 43b-44 
similarity between v9b and 2 Kings 4 • 2 K1ngs 4 bears 

resemblance to the remainder of John's account of the miracle . Brown 

47 .. b" h h d f --, c1t1ng Dau e and Gartner, notes t at anot er backgroun or the 

mention of barley bread is found in Ruth 214 where Boaz gives Ruth 

Some parched grain to eat. In this story the grain is usually taken 

as wheat, but the action takes place at barley harvest and therefore the 

suggestion is that barley bread is involved. The theological significance 

of both the Ruth scene and the Elisha feeding lies in their anticipation 

22 
of the messianic banquet (cf Num II ). Thi s reference would serve to 

strengthen the argument for Eucharistic allusions in this section because 

the Eucharist is an anticipation of the final heavenly banquet (Mt 8 11 , 

Mk 14 25 , Mt 26 69 , Lk 22 16 ,1830 Did. 9
4
). The final deliverance is 

conceptualized in the notion of a final festal gathering of the angels 

and the redeemed before God. Therefore worship can be considered as the 

gathering of the Church before t he eternal presence of God (I Cor 1110, 

Heb 1222 ,13 2 , Col 2 18 , Hermas Sim. 927 •2) 48 Lindars and Hoskyns 49 

make the suggestion that ~PCeLVOO > may refer to the bread commonly used 

during the Passover season . This would prove consistent with TO naaXa in 

v4 and also with its importance for the argument that the passage has 

Eucharistic allusions 50 

v9 may also refer to the S~Z ~ Leben of the early Church as they bring 

their gifts of service to the Church. What we bring is of no avail in 

itself - as Andrew realises in aAAa TUUTU TL EOTLV £~~ ToaouT ou s; the 

inadequacy of the offering . The Church's hope li es in Jesus who take s 

what is given him and cares for his flock . The offering by the small boy 

represents the offering of the people (not the apostles) . It may have 

been the liturgical practice in John's day that the offering should be 

presented, not by the presbyter/bishops, but by the deacon on behal6 of the 

people/ ..• 



people. This emphasizes the fact that men have a response to make, 

an offering to bring. Hence the offering of bread and wine became a 

feature of the eucharist in the early church and epitomized the hope 

that he would take this gift and feed them with the bread of life. The 

following extract illustrates this. 

There is then brought to the president. of the brethren 
bread and a cup of wine mixed with water; and he taking 
them, offers up praise and glory to the Father of the 
universe, through the name of the Son and of the Holy 
Ghost, and gives thanks at considerable length for our 51 
being counted worthy to receive these things at His hands 

':'\4 . 

From vl0 the matter passes solely into the hands of the Lord, who controls 

the situation and who ultimately gives authority to our present celebration 

of eucharist, as he gave the Church of John's day the right to '·make' 

Eucharist. Jesus' command that the 'men recline' could imply that they 

had b.een standirig until this point while Jesus was teaching (Mk 634), as 

5 for the reading of · the Law (Neh 8) (this may be too speculative as it 

could be argued that the people were busy arriving). The use of 

avaR£o£cv and avcR£oav (610) (cf Mk's use of avaxAcvaL (note variant 

39. 40 19 
avaxAL~nvaL) (Mk 6 ) and aVER£oav (Mk 6 ), Mt's use of avaxAL~nvaL (Mt 14 ) 

and Lk's use of xaTaxALvaT£ (Lk 9 14 ) ~nd aVER£o£v (Lk 22 14»recalls the 

. 12 20 Last Supper and other allusions to euchar1st (13 , 21 ). 'To recline' -

avax£L~cvWV (Mk 14 18); aVEx£LTO (Mt 26 20 )-for the fellowship meal also 

accords with. liturgical pr.actice. XOPTOS Roilu, is further evidence that 

the time of year was just before Passover (6 4) . 

Jesus clearly the host of the meal (6 1 I) (EAae£v ... o · 'Inoous ). 52 1S Wescott-

explains the ouv of vII as Jesus answering the obedience of faith (vv 5-10). 

The verbs EAae£V, £uxapLoTDoa, and 6LE6wx£v recall the eMcharist. The 
" " .. 

eucharist tellj . of Jesus; the bread· of life, taking his li~e, ~iving thanks 

for it and offering it to the community who gathered in his name. The 

accounts of the feeding are probably influ·enced by the eucharist at this 

point/ •. · 
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point. 53 Macgregor -- notes that it is strange that John omits further 

eucharistic overtones (cf Mk 641 ) as Jesus neither looks up to heaven 

or breaks the loaves (cf my later comment · re MAao~cnCL (6 12». This 

omission could indicate that John was written quite independently as 

he has allusions which the Synoptics do not contain (eg. TO RaoXCL (64» 

There may, however, be a reference to aVCLaAC~CLS £LS TOV OUPCLVOV (Mk 6
41

) 

. ,., '( 65 435 I 1n £RCLPCLS ouv TOUS O~eCLA~OUS, cf my comment on and Jn ,17; cf 

also Mt 178 Lk 620 and Gen 224 ,13 (LXX» aVCLaA£~CLS €CS TOV OUPCLVOV was a 

feature of the early Eucharistic rite (its date of origin is not certain) 

John never uses the words MAaw or MCLTCLMAaw.T~ MAao£c TOU aPTou (Acts 242 

7 cf 20 ) was the term used for eucharist in the early Church. Hence, in 

this particular, John is less suggestive of the action of Jesus at the 

Last Supper than are the Synoptics. It can therefore be argued that 

John wishes to avoid suggesting that the miraculous feeding is a 

sacramental meal, peh ~e,. John may, however, avoid this reference 'to 

breaking' because the Body of Christ was not broken on the Cross, as the 

true Paschal lamb (19 33 cf Ex 1246 , Num 9 12). Goodenough 54 in 

maintaining that the account of the multiplication was the original 

Eucharistic narrative, takes the issue too far because Chapter 13 

would be suited chronologically and theologically, to the institution of 

the Eucharist (if we are to find one in John;cf my comment on Jn 13). 

In Chapter 6, John relates the eucharist to the S~Z ~ Leben of the 

Church, showing that worship is not divorced from life. 

There are, however, features of vII which are peculiar to John and 

which are eucharistic in character. He uses the word £UXCLpLOTnoCLS and 

Jesus himself distributes the food. use 

the word £uAoyno£v, but in the second feeding Mt 15
36 and Mk 8

6 
use 

£UXCLpLOTnOCLS. Luke and Paul use £UXCLpcoTnoCLs in their Last Supper 

narratives! . • . 
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narratives (Lk 22 19 , 1 Cor 1124) 55 The difference between 

eUXapoOTeCV and eUAOyeCV should not be overemphasized, but the relation 

to the thought that eucharist is an act of thanksgiving is obvious. The 

interchangeability of the words is illustrated by Mk 85- 7 and the two 

words are alternative translations of the Hebrew b;r;k 56 (to bless) -. 

(In Hebrew thought, men give thanks by blessing or praising Goa for his 

gifts.) By 'giving thanks', the Lord takes his place at the head of the 

family. The word eUXapooTnoas recalls the grace (Deut 8 10 ) before meals 

and ,the blessing of the bread and the cup in the Passover. 

Blessed art Thou, 0 Lord, our God, King of the Universe, 
the bringer forth of bread out of the earth. 
Blessed art Thou, 0 Lord, our God, King of the Universe'57 
Creator of the fruit of the ' vine . 

Richardson 58 notes , that the word eVxapooT~a had been used technically 

1n Greek religion for at least two centuries before Christ. It described 

an elaborate act of thanksgiving which culminated in a ~uo~a. However, 

he does add that there is no clear evidence that it was adopted by the 

Church in New Testament times. The term certainly was used in its 

technical sense by the time of Ignatius, the Didache and Justin. 

Let that euehahAAt be considered valid which is under the 59 
bishop or him to whom he commits it. (my italics) -

But let none eat or drink of your eucharist except those who 
have been baptized in the name of the Lord. 
On the Lord's Day of the Lord come together, break bread and60 hold eucharis t. 

And this food is called among us "Eucharist", of which no 
one is allowed to partake but the man who believes that the 
things which we teach are true. 61 

The impact of the word eUXapooTnoas need not be asserted too dogmatically. 

Furthermore, it could be noted that the eucharist in the ancient Church 

was considered to be a sacrament of creation and redemption . The 

association with the eucharist of the offering of the gifts of bread and win~ 

IU a.n a.et 06 "thanlv..g-<-v-<-ng for Cod' 9 creation brings the c.vcXllvnoos of 

Christ's/ ... 



Christ's redeeming activity into relation with his creative activity 

63 as the Word -. 

Jesus, himself, distributes (OLEOWX£V) the food to the multitude as 

he does at the Last Supper in Mt 2626 , Mk 1422 and Lk 2219. As the 

eucharist recalls the fact that Christ has given himself to us as the 

bread of life, it is he who, as it were, distributes the life-giving 

food to mankind - the disciples and the priest are simply his ~genth in 

this. Bultmann notes that 'the distribution to the crowd had to be 

delegated to the disciples' 64 This may be accurate, but ultimately 

this proves John's intention in omitting their distribution for he 

J i • 

sees it as Je6U6 primarily, who gives the bread to the crowd as it is he 

h " h b l' h'" (6 12 w 0 adm1n1sters to tee 1evers at euc ar1st. £V£KAna~naav only 

here in this gospel) indicates that the gospel derives from a different 

liturgical tradition than do the Synoptics. The same word appears in 

the account of the eucharistic meal in Did 10 1, and hence the usage in 

65 John may echo an early eucharistic liturgy John asserts the 

greatness of the miracle in that, although there was a little food to 

begin with, all are filled and there is an abundance of food to be 

gathered up. The contrast between man's meagre state and God's abundant 

blessing is sustained (2 Cor. 1210). 

Only John has an explicit reference to Jesus' instruction that the remains 

be gathered. avvclY£LV appears in the Old Testament in the account of 

, 16ff gather1ng the manna (Ex 16 ). The Synaxis (a word derived from 

avuclY£LV), became the technical name for the first part of the 

eucharistic gathering. This gathering symbolized the assembly of all men 

and all creation before God and stressed the unity of the Church. It 

must be noted, though, that this gathering of Christians for eucharist 

was at the command of Jesus, had at its centre 'the Person of our Lord' 

(as! ... 



(as in John 6 12 ) and was essentially a sacrament of unity ( 1 Cor 10 17 

In 17 11 - 12). In Did 94 , the gathering of the eucharistic bread is 

closely associated with the gathering together of the Church, the 

similarity to the miracle in John and the passage from the Didache 1S 

striking. 

As this broken bread (cf Jn 612) was scattered on the 
mountains (In 6:3) but was brought together (In 6:12) 
and became one, so let your Church be gathered together 
from the ends of the earth into your kingdom (d Jn 6: 15) 6·6 
(my reference additions) 
(cf also In 11:52; 1 Clem 34:7 and possibly Ignatius 
Pa.e.yQaJtp 4: 2) 

38 . 

The manna miracle was closely associated with the Passover and hence with 

God's redemption of Israel from bondage in Egypt. The miracle was to lead 

men and women to place their ·faith in Christ, which action would result in 

their redemption and creation as the new people of God. In celebrating 

eucharist this proclamation is uppermost in the mind of the believer. 

~Acla~aTa (6 12) (used by all evangelists only in the accounts of the 

miraculous feedings) was used technically for the broken bread of the 

eucharist especially (Did 93 ,4). In the Elisha narrative in 1 Kings 443f, 

35 the fragments indicate an abundance of food (cf Jn 6 ). The Messiah 

(reference to Elijah and Elisha is linked to Messiahship) was the one who 

was to supply that bread which satisfied completely and which had 'eternal 

effects'. The bread of eucharist, accepted i.n faith, nourishes the 

believer for ever. 

Only John adds the reason for the gathering up of the fragments, V1Z . 

~va ~n TC anoAnTac (6 12). This addition may emphasize the sacredness of 

67 the sacramental bread --. Furthermore, it is not impossible that John is 

referring symbolically to the gathering of Christian disciples, in a 

eucharistic context (for it is · in eucharist that our Unity in Christ is 

definitely expressed). The ~va clause may allude to his will to preserve 

them/ •.. 



them from destruction (cf 316 • 639 • 11 52 • 1711 f. 189) 68 -, which was 

ultimately realized in the cross and resurrection. Tertullian writes 

we feel pained should any wine or bread, even though 
our own, fall to the ground 
(cf also Origen, Homily ~n Exoduo 13:3; Clement, 
ApOf.;toUc. ConotituUono 8: 13) 

69 

70 

The twelve baskets (cf Mk 643 ) symbolize the twelve apostles who 

39. 

correspond to the twelve tribes of Israel - the fulness of Israel - which 

were led by Moses out of Egypt. The 'twelve' could be a reference to the 

reconstituted Israel in Christ, the Church, especially in the light of 

v12. The twelve baskets suggest that the Lord has provided enough for all 

twelve tribes of Israel. The expectation of the Messiah was that in his 

day there would be a miraculous abundance (2 Kings 444). 

At the time of Christ, Ruth was considered by the Rabbis as the outstanding 

convert (Ruth 212) 71 The Rabbinic interpretation of Ruth 214 was that 

she ate her fill for her days in this world and she had Some left over 

for the age to come, the days of the Messiah. The point stressed was that 

all would be satisfied with what was given them in the days of the Messiah. 

72 Ruth represented the Messianic community and Boaz the redeemer (goel)-. 

Here the 'meal' prepared for Ruth by Boaz adumbrates the miraculous 

feeding where Christ as the Redeemer feeds the Messianic Community. The 

same motif is evident when the Church gathers for eucharist! The stress 

, , " '1 d l' . 1 73 1S that God s supply 1S 1ncorrupt1b e an lmlt ess -. 

The sharers in the meal recognized the Messianic importance of the miracle, 

but completely misconstrued the real meaning and purpose of the Messiah . 

The On~£LOV , in true Johannine style, bears witness to who Jesus is, 

and in revealing his glory reveals the Glory of God. Because of this 

revelation, the On~£L~ compel men 'to take their stand for or against the 

Revealer' 74 
O~TOS £OToV . &An~ws constitutes the peoples' confession of -. 

faith (c£ Jn 442, 666-69, &An~wS adds strength to the claim by the people 

that/ ••• 
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that Jesus is the ideal prophet who is come into the world. 0 npo~nTnS 

refers to Moses (Deut 1S15, Jn 4 19 , cf 121, Jn 425 ). In Acts 322f 

and 737 the Messianic status of Jesus is found in the promise of the 

prophet like Moses (Deut 1S15~also Jn 631f ). o £pX6~£vos is also a 

standard Messianic title (Mal 31, Mt 1114) and referred to the prophet 

Elijah. The link with Elisha, Elijah's follower in the mUltiplication of 

the lo aves has already been established (cf 2 Kings 442-44). In 1 Kings 19 

a parallel is drawn between ' Moses and Elijah and here John may represent 

75 an amalgamation of these two Messianic figures The common feature 

that can be traced in these allusions, is that the 'Messiah' (epitomized 
) 

here in Jesus) was expected to feed the people, as had Elisha and Moses, 

miraculously. Here John' prepares his readers for the discourse where the 

3 16 miracle of eucharist will be elucidated (cf 1 Cor 10' where manna is 

compared allegorically with the bread and wine of eucharist). 

With dramatic irony, John r ela tes the crowd 's desire to make Jesus King. 

24 
The crowd have misunderstood the On~£LOV (cf 2 ), although they have 

perceived that the miracle worker is the eschatological bringer of 

salvation 76 The crowd's motiv.e is selfish as they simply wish to use 

Christ to fulfil their own ends. Herein lies the foreshadowing of 

6 Judas' SLn, which is intimately linked to the Lord's Supper (18 ). 

(Ironically' the charge against Jesus is summarized in the words 'King of 

the Jews' 1S33ff ). Jesus' true Kingship exis ts, and is expounded fully in 

the cross and resurrection. However, the true Messiahship and Lordship 

of Christ was to be marked by rejection, suffering and death (foreshadowed, 

possibly in the word av£xwpno£v cf 615 ). The issue facing the believer 

in the eucharist remains the same as he choses ther.e to renounce himself 

and 'the world' (1 Jn 215 and possibly Mt 48 , Lk 45) and to associate 

himself with the death and therefore the resurrection of Christ 77 

In/ .•. 
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In In 21- 11 , the wedding setting presents the standard symbol for the 

eschatological banquet (cf Is 256- 8 , Mt 22 1- 14 , 25 1- 13cf Rev 19 7-9, 

Mk 218-2°) and therefore the allusion to Jesus' messianic status is 

clearer. Dodd 78 notes that there is no other narrative p~eop~ 

similar to the Cana miracle except. that of the Feeding of the multitude. 

The following parallels are evident: in both stories a need arises 

(In 23cf In 65); a dialogue ensues between Jesus and his immediate company 

(J 23f f J 65- 10 ) , .. ., b 1 ' n c n , ra1s1ng an anop~a a out the supp y of the need ; 

the available resources are mentioned (In 26 cf In 69) and Jesus gives 

7 10 . 
what seems to be a pointless order (In 2 cf In 6 ); when the order is 

obeyed the need is met 

is stressed (In 210 cf 

9f Ilf (In 2 cf In 6 ), the 'greatness ' of miracle 

In 6
13). 

Jesus' action as a manifestation of his glory, is important because it 

results in the faith of the disciples (6 29 ). Jesus reveals himself as 

the Messiah in a unique way and his gifts cannot be separated from his 

person. Likewise, his gift (of the eucharist) to mankind cannot be divorced 

from his person and he therefore remains the central focus of our 

celebration and faith 79 

In In . 138f , 43,46, Jesus as the master and in the line of the prophets 

invites men to come to him and receive teaching. The theme of inviting men 

to receive life as they remain with him recurs in John and is also 

" 39 2-4 23 13-15 24 26 20-33 evident in the w1sdom 11terature (In I ,14 ',15 ,17' 'Prov.1 

313,422,834, Wisd 616f,728'89,16). Nathanael COmes to Jesus and makes his 

act of faith (1 49 ) in words which recall the enthronement hymn for the 

Messiah - king (Ps 2). This Psalm was ·interpreted in kerygmatic sources 

as a prophecy of the risen Christ (cf Acts 1333 Reb 15 ,55). Furthermore, 

the midrash on Jacob's ladder (Gen 28 12 cf 151 04EOaE ·TOV oupavov 

depicted Christ as the new Israel, embodying the eschatological people of 

God/ . .. 
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God. The title TDv u~ov ToD &v~pw~ou (151) also bears an eschatological 

colouring (Bar 329 cf Jn 313ff , 662). 

Although John is concerned about the future, his 'transmuted eschatology' 

makes the urgency of the future a present reality. The gospel 'vibrates 

and is set in motion at the point where trembling and arrogant human life 

is met by the Life that is eterna1~' (joy is fulfilled _ 15 11 , 1620 , 22, 24 

20 19f ; victory is won - 1633 ; peace is given - 427 , 1633). The reference 

T~ n~Ep~ T~ TPLT~ is found in the midst of the eschatological references 

of 150f and ya~oS (2 1 cf Is 544- 8 , 624f ). If no symbolical significance 

81 is attached to 'the third day' -- the effect created would be that events 

belonging to the future messianic hopes are realized in the ministry of 

Jesus. The third day (I Cor 154), which is enshrined in the creeds of the 

Church is associated with the day of resurrection, the first day of the 

new era. Di1ton 82 comments 'The whole incarnate ministry of the Word 

has a character of the third day of glory' - indeed, for John the death 

. f f h" . 83 and resurrect10n 0 Jesus are a part 0 18 1ncarnat10n --. 

The feast of the new era is the eucharist, which undoubtedly has 

eschatological significance as it prefigures the great banquet at the end 

of time, when the faithful, typified here by Mary and the disciples (6 If ), 

will be gathered around their Lord. 

The mention here of Jesus' mother and especially Jesus' reference to her 

• 84 '1 ' k h' h (19 26),.. •• as yuua~ --, 1n s t 1S event to t e cross ounw nXE~ n wpa ~ou 

(24) is one of the four instances in John's gospel where wpa, used with -

30 20 I the possessive pronoun refers to Jesus (7 ,8 ,13). The latter clearly 

85 refer to the hour determined by God for Jesus' dea t h --. Furthermore, 

it is not quite accurate to say that 24 refers to the hour of death, and 

that therefore the miracle is a sign of the forgiveness of sins by Jesus' -

b1ood/ ••.•• 
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blood 86. In 1223 , 27f 171 the hour is defined as the hour of , 

glorification 1 1 (cf 2 ). Jesus' death, therefore, is only a ~ of what 

happens in this hour, the first step of the glorification, which also 

16 26 26 87 comprises the coming of the Parac1ete (In 14 ' ,15 ) The hour 

of 24 is therefore the time for the full revelation of glory, which has 

not yet come during the life of Jesus. 

Therefore 2:4b indicates that the Johannine evaluation of 
the miracle t~avEpWo£V Tnv oQ~av aUTou (2:11b) is a 
prolepsis of the final glorification. 2:4 warns the reader 
that the meaning of all the miracles is not limited to what 
would have been obvious during the life of Jesus, but their 
full meaning can onl y be grasped in the light of the fact 
that Jesus is glorified and therefore present, in the 
light or the Paraclete' 88 

Although OLaXQVo. is used in the Synoptics (Mt 20
26

, 23 11 , Mk 1043) in 

" 

the general sense of servant, the word gained the technical sense of 

'deacon' in Church usage (Phil 11). Here the usage may be prompted by the 

89 eucharistic symbolism of the feast 

. d 90 h· .( • L1n ars --- notes t at ua~£Plla~VTO~ OLVOU 
3 (2 ) may presumably represent 

the failure of. the Jewish Law, 'which in its turn stands for the inadequacy 

of all religion before the coming of Chris t·'. (cf Lk 136- 9 , Mk 11 12- 1 4 , 

Mt 21 1 8f) • \.. 

Laurentin ~ notices that when people approach Jesus about material things, 

he usually responds by bringing his hearers to a higher plane'. For 

instance, he moves from the Temple of Jerusal.em to the temple of His 

Body (In 221f), from the water of Jacob's well to the living water of the 

Spirit (In 47ff) from the manna of the desert to the imperishable heavenly 

food (In 631ff). With reference to 23~6-10, this sign may therefore 

depict Jesus' replacement of the traditional institutions of Judaism 

(cf 213-22, 410, 25, 61- 13 cf Mk 222, Lk 539 ). Jesus, as the incarnate 

Word is contrasted to the Torah which is symbolized in: A~eLvaL uop~aL E~ 

xaT& TOV XaeapLO~aV TWV 'Iouoa~wv (26 cf Lev 11
29

- 38 ) . He fulfils and 

supersedes/ .•.. 
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17 supersedes the Torah (1 ) and offers a genu1ne knowledge of God as 

he conveys life to men. (cf Sirach 15 17f , 19 20 , 24 212ff , 32 15 , 332f) 

A d · ' 1 92 h . l' . h . h ccor 1ng to D1 ton -- t e ·Cana m1rac e 1S a s1gn t at Jesus 1S t e true 

Wisdom, offering the wine of his revelation in place of the water of the 

Torah. The contrast between the old and new covenant is particularly 

. d' h f h' , . 210 p01nte 1n t e comment 0 t e apXLTpL~ALVO, 1n Jesus' charge is to 

inaugurate the new covenant in which wine would be a figure of the benefits 

h · h Id l' h . . (3 12 49 1 1 f 49 1 1 1 4 18 w 1C wou resu t 1n t e meSS1an1C age Jer 1, , Gen , Joe , 

Am 9 13f , Enoch 10 19 , 2 Bar 29 5). The Church which is brought into being 

by the Cross and Resurrection, disperses the new wine of the messianic 

era in the eucharist. This wine has been given to the Church by her tnue 

bridegroom, Christ. 

Brown 21 links the Cana miracle and the multiplication of the loaves to 

the Elijah - Elisha tradition which seemS to supply the Old Testament 

background to Jesus' miracles (cf my comments on Jn 69 contrasted with 

2 Kgs 442- 44 ). He sees the possibility of the Cana miracle being compared 

94 with Elijah's miraculous furnishing of meal and oil (1 Kgs 17 1- 16 ) 

and Elisha's s~pplying of oil (2 Kgs 4 1- 7). The similarity exists in 

these miracles being the answer to an unexpected physical need that 

cannot be satisfied by natural means i n the particular circumstances . In 

d . . h h h ' h ' 11 d d . 24 b . f 11 13 1 d a d1tlon, t e our, W lC 18 a u e to In , eglns orma y at an 

the references in the dating of the Cana scene (2 13),the multiplication 

4 1 of the loaves (6 ) and the Last Supper (13 ) to the Passover , seems to 

bind the three incidents together. Furthermore,this association of the 

wine of Cana and the bread of the multiplication anticipates symbo l i cally 

95 the eucharistic bread and wine The wine which now stands in place of 

the waters for Jewish purification may also allude to the true cleansing 

agent in the new dispensation - the blood of Christ - which cleanses us 

7 from all sin (1 Jn 1 ). 

The/ . • . 



The source of the new wine remains all important. n6~Ev (29) has a deeper 

I I significance because the answer to where Jesus' gifts come from (cf 4 ) 

27f 14 29f 9 and where he comes from (7 ,8 ,9 ,19) has bearing on who he is. 

it is in believing that man discovers who Jesus is. The 66~a of Jesus 

8- I I 
1S only clear to the eyes of faith (Jn 14 ). It is in the context 

of belief that man sits at Wisdom's banquet, in total, personal and 

sacramental union with the glorified Christ~. The eucharist enables 

us to consume the glorified Saviour, as it is only in his 'hour' that 

eucharist becomes possible (24 , 653 , 62). His glorification inaugurates 

the period of existence when he can give himself as real nourishment to 

his followers, who share a meal of joy in commemoration of his death. 

Against the 'Wisdom background', the eucharist 1S a S~~entum F~d~ ~ 

45. 

because it is'the consummation of the approach to the incarnate Word by 

faith' (2 11 ). Unless we believe, our celebration of eucharist is pointless. 

A. Richardson~, in pinpointing the purpose of the gospels, explains that 

our understanding of miracles (and of the eucharist (my inclusion)) can 

never be divorced from the intention 'tha·t you might believe that Jesus 

is the Christ, the Son of God, and that believing you might have life 

1n his name' (Jn 2031 ) 

They might compel our admiration or evoke our amazement, 
but Christ does not ask for our admiration but for our 
faith; He does not seek to amaze us,but to lead us to call 
Him by His proper name. 

To return to Jn 615ff - with the departure of Jesus, darkness descends 

(cf 1235 xaC crxoTLa n6n EYEy6vEo (6 17 )) and the disciples do not see 

their Lord for a short time (cf 14 18f , 16 16). The theme of darkness 

that follows the withdrawal of the Light of the World is prevalent in 

the 'Passover sections' of the Gospel. The sepa~ation from Jesus is 

stressed by the words ounw EAnA~~Eo npo . aUTou. 0 'Inoou. (6 17 ). The 

expectation expressed by these words is that Jesus is to come and be with 

them (6 19 ) and also that he should always ·be where his disciples are. 

The/ •• . 



The account of the walking on the water and the stilling of the storm 

is far shorter in John than the parallel accounts in the Synoptics 

(Mt 14 22- 33 , Mk 645- 52 , Mt 823- 27 , Mk 435-41, Lk 822- 25 ). In the 

Synoptics Jesus sees the discipled distress (not mentioned by John), 

whereas in John the viewpoint is that of the disciples waiting for 

19 26 98 Jesus (cf 20 ' ~ Brown -- postulates that John uses the narrative as 

a 'corrective' to the previous reaction of the crowd. Here Jesus is 

represented as much more than 'the Prophet' and King - He is God 

(6 20 , cf Mk 650). As in 12 1- 8 a similar sequence of theological thought 

can be discerned. The supper at Bethany is followed by the anointing of 

Jesus' feet, which he interprets in the light of His death and 

. Th' . 1 99 ( . h lk' b I h S ) resurrect10n. 1S m1rac e -- 1.e. t e wa 1ng y on t e ea 

100 symbolizes the death and resurrection of Jesus --, and follows the miracle 

which recalls the Last Supper. This theme of death and resurrection is 

1 .. h . 1 (2 19 639f , 44, 54, c osely assoc1ated W1t Passover 1n the Gospe , 

12 24-26 cf 1 Cor 1536). Furthermore the incident of walking on the water 

recalls the crossing of the Red Sea at the time of Exodus. Jesus, as the 

true Israel, the goel, leads his people from the land of bondage to the 

land he has prepared for those who believe in him (6 21 ). The Haggadah 

closely associates the crossing of the sea with the gift of manna. The 

theme of manna appears specifically in Jn 631 • 

Had He given us their substance, 
And not cleft us the sea 

It had sufficed us! 

Had He cleft us the sea, 
And not brought uS through it dryshod 

It had sufficed us! 

Had He brought uS through it dryshod, 
And not sunk our oppressors in its depth 

It had sufficed us! 

Had He sunk our oppressors in its depths, 
And not satisfied our wants in the wilderness for forty years 

It had sufficed us! 

Had He satisfied our wants in the wilderness for forty years, 
And no t fed us wi. th the manna 

It had sufficed us! 101 
31 

6 also/ . . • 
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31 24 6 also recalls Ps 78 ,and in v13, of the same Psalm, the dividing 

of the sea is mentioned (cf Ps 29 3 , 77 19 ) 102 Aileen Guilding relates 

the theme of death and resurrection to the lectionary background of the 

103 gospel -- The first year seder (Gen 24ff) and its haphtarah (Is 51 6- 16 

1-16 . deal with mortality, bu t Is 51 conta,ns a promise that God's 

salvation will be forever, referring to the redeemed passing over the 

depths (vIO) and 

18 (v 15 cf Jn 6 ) . 

the Lord stirring up the sea so that the waves roar 

(The Haphtarah of Ex 1522 seems to have been Is 63 11 

which is clearl y similar to Is 51 6). The thought and language of 

Is 51 6- 16 , 63 11 £f and John 6 is similar and Dr. Guilding therefore suggests 

that the account of the feeding (Dr. Guilding's contribution is noted 

later in my comment on the discourse) and the walking on the water is 

related to the lectionary readings for Nisan. If this argument is 

104 accepted --, there would be stronger evidence for the close association 

between Jn 6 : 1-21 and the eucharist because Jesus, not only as redeemer and 

Messiah, but as God, would be represented as celebrating the feast of 

redemption, the eucharist, with his own. 

Jesus' presence (in what would seem to be an hour of need) brings calm 

and safety to the disciples (Mk 439 cf 651 ). 105 Lindars -- notes that the 

abiding £G~c Jn 620) presence of Christ is a feature of the Church's 

eucharistic teaching. The EYW £G~c (Mk 650 , Mt 1427 ) cannot fail to 

recall the divine name given in Ex 3 14 (cf also Is 51 12); EY~ t t ~ c ~n 

~o8£Ca~£ was the 'traditional formula of greeting used by the deity in 

his epiphany' 106. The expression' in itself is neutral, but John has 

'made it a leitmotiv of the Gospel as that form of the divine name which 

. d b h ' h . d . f' h ' If 107 the Father has g,ven to Jesus an y w ,ch e, ent' ,es 'ms e - -. 

Among other ideas, the EYW £ G ~c expresses concepts of authority and 

majesty and as such the Transfiguration scene is recalled (also 

associated/ . • ...• 



· . , " ) ( k 931 2 15) 108 assocLated wLth Jesus E~o6os L ,Pet I ---. The 

passage is also reminiscent of the post-resurrection appearance of 

Jesus to his disciples. In Jn 21 1, for instance, there are points of 

contact with the present passage in the words tR~ TnS ~aAdaans, in 

Christ's not being recognized at first (214) and in the exclamation of 

John 6 xup~6s taT~v (217) (an equivalent to the tyw E~~~ of this passage.) 

The tyw E~~~ places Jesus at the centre and climax of the narrative as 

20 the Saviour (a foreshadowing here (6 ) for the understanding of the 

35 39 4 10 25 12 8 17 tyw E~~~ of 6 ) (cf also· Deut 32 ,Is 41 ,43 ' , 48 , Rev I ' ) 

As soon as the disciples are 

'they are at the haven where 

prepared (n~EAov)62Ito accept(AaSECv) Him 

23-32 they would be 'CPs 107 especially v30 

Ultimately, this paSSB"!le may be preparing the 

reader for the fact that eternal life comes through. faith in Jesus 

(vv35-40). 

The S~Z ~ Leben of the church for whom John wrote is also of importance 

here. It seems as if John is warning the Church that she will be 

misunderstood, as Christ was, when she celebrates eucharist. When she 

refuses to be drawn in by the false pretensions of the world, she will 

find herself alone, and storm-tossed. She is here encouraged to remember 

that her Lord comes to her in her need (Mt 2820) . To repeat, Christ is 

present with his disciples of every age and that presence is as real as 

it was for his first disciples; this LS especially true when the community 

gathers for worship. The purpose of this assurance for the believer is 

to preserve and deepen his faith in Christ, so that he may better respond 

to the revelation of the glory of God, which is in Christ Jesus. Jesus 

38 
is the only means by which salvation is achieved and experienced (Acts 2 , 

12 II 23 4 , Cor 13, 6 , I Jn 2 ) and the only agent whereby prayer and worship 

is conveyed and rendered acceptable to God (Rom 18 , 2 Cor 120, Eph 520, 

Col 3 17 , Heb 313ff). The goal of salvation is the attainment of God's 

presence/ ••. 
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presence (I Cor 1520- 28 , I Thes 4 16f , Heb 12 18- 24 , Rev 2122_ 225 , 

Odes of Sol 1I16f, Ignatius Magne6iano 14 1). Jesus intercedes on behalf 

of the community (Rom 834 , I Tim 25 , Heb 725 , I Jn 21). Therefore, the 

community gathered in Jesus' name to offer worship to God through Jesus. 

As a result, the final deliverance was celebrated as if it were a 

present experience and finally achieved ~ As a worshipper, the believer 

I-58 had been nourished by Jesus himself in the eucharist (In 6 ); for the 

believer, faith dissolved those impossible differences and he experienced 

da6 ganz Ande4e, God himself, because he had encountered Jesus (In 6 

especially 15-21). 

Lindars, B., 

2 Lindars, B., 

To see a World in a Grain of Sand 
And a Heaven in a wild Flower, 
Hold Infinity in the palm of your hand 
And Eternity in an hour III 

The Go~pe1 06 John, Oliphants, 1972, p 234 

019. W., p 235 

3 Qumran texts (IQs VI,4-5, IQSa 11,17-22) indicate Essene communities 
antLcLpating the great messianic banquet in their community meals . 
They would have the Messiah of Aaron and Israel at their head. For 
St. John this expectation is fulfilled in the miraculous feeding. 

4 Proudman, C.L.J . , The Eucharist in the Fourth Gospel,Canadian Jounnal 
06 Theoiogy , XII, 1966, pp 212-216 ref p 214 
suggests that John was attempting to wean Christianity 
from the eschatology in which it was cradled, in 
view of its non-fulfilment, and part of his task was 
the rehabilitation of the sacraments for the con tinuing 
life of the Church. John probably realized the 
danger of a purely futuristic eschatology because it 
could be a threat to the severe moral implications 
of the gospel (a brother in its effect, to Epicureanism). 
What is 'futuristic ' in the synoptics i s ~o 'present' 
in John. Therefore, far from 'weaning Christianity 
from the eschatology in which it was cradled , John 
spells out the implications of eschatology' for the 
believer in his present everyday situation. In this 
sense John is existential. 

5. Lyonne t/ • .. 
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5 Lyonnet, S., loc.. ca. 
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Noacks, B., 

Smith D.N., 

Z Wt j a haVln,.W c.heVl T lLacU.Uo Vl, Be..{;(;nag e zWt f(JU.t.[k 
aVld delL L-UeJl£VtIvUt.u..c.heVl AVlaR.ljf.J e def.> v-<-eJLten 
EvaVlgeR.-<.umf.J, Publications de la Societe des 
Sciences et des Lettres d 'Aarhus , serie de 
Theologie, 3 K~benhavn:Rosenkilde og Bagger, 
1954, pp 118f, 129f. 

The Comp06.u-<.oVl and O~delL 06 the FoWtth GOf.JpeR., 
New Haven and London, 1965 pp 129f 

9 Bultmann, R., in The G06peR. 06 John. A Camme~lj pp 207f states that 
the present order of Chapters 5 and 6 cannot be original. In Chapter 5 , 
Jesus is in Jerusalem (5:1) and if, as in 6:1, Jesus goes to the other 
side of the lake, he must have been at the lake beforehand. Furthermore, 
if Chapter 6 followed Chapter 4, good sense would be made of 4:44 and 
Dn~EL~ ... EnL TWV aD~EvouVTWV (6:2) would refer to 4:46 - 54. I do not 
see (as mentioned) why 6:2 could not refer to 5:5ff or why better sense 
is made of 4:44 in the light of 6:14f. 

Bultmann also argues that 7:1 assumes Jesus to have been staying in 
Judaea until then. 7:1 also states that Jesus left Judaea because the 
Jews wanter to kill him, which is appropriate only as a reference back 
to 5:18, provided Chapter 5 immediately preceded 7:1. The sense of 7:1 
does VlOt assume that Jesus had been in Judaea ul'ltLt then. It certainly 
suggests that Jesus had been in Judaea at one time or another, and it may 
suggest that it would be e~pec.ted of him to be in Judaea. There is also 
no reason why 7:1 is appropriate onR.lj as a reference back to 5:18, provided 
Chapter 5 -<.mmed-<.ateR.lj preceded 7:1. Surely, any reader would be able to 
recall, when reading 7:1 , the dispute in Chapter 5. 

Bultmann continues by saying that Chapter 6 shows that the revelation is 
the "peDLS of man's natural desire for life, whereas Chapter 5 shows that it 
is the "peDLS of his religion. This is surely not adequate reason for 
placing Chapter 6 before Chapter 5, if indeed aR.R. that Chapter 6 involves 
is god's judgement, in the revelation of Christ, of man's natural desire for 
life. Chapter 6, in presenting the eucharist (6:51 - 58), reassesses 
fundamentally the meaning of Passover (for instance), which lay at the 
he~ of the Jewish religion, indeed of their 'being' a nation. If one 
assesses Chapter 6 as ' the revelation' being the "peDLS of man's natural 
desire for life, why cannot it be said that Chapter 5 is 'the revelation' 
as "peDLS of man's desire for legalistic and ritualistic purity (5:16, 18). 

10 It cannot be claimed that it is because Chapter 6 has eucharistic allusions 
that the Chapters should be left as they are . The point being made is 
simply that if Chapter 6 has eucharistic allusions, these do not call 
for a reversal of the order of the Chapters. 
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12 Higgins, A.J .B., The LOItd'6 SuppeJt .£n the New Tutament, 
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13 It can also be noted, with reference to Lk 9:28-36, (cf v28 EO, TO 5po,) 
that John uses language referring to the eucharist which is similar 

14 

to that used for transfiguration. If can further be noted that 
Lk 9 also contains reference to Moses, and Peter's confession (cf In 6:68). 
The making an act of faith, believing that Christ is the Son of God, 
includes an individual in the community of the elect - the New Israel 
(the community foreshadowed in Moses activities). 

Irenaeus, St., Adv~M HaeJtUU,II, xxii, 3 

15 Many readers feel that v4 is intrusive as it has no relevance to the 
story and as it stands it seems to interrupt the narrative. The verse 
does have Johannine Characteristics: ~v 6e Eyyu, ' (TO nciaxa cf 2:13, 
7:2, 11 :55) and 'Iou6aLwv. 
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18 

Arnd t, W. F. and 
Gingrich, F.W. 

Roth, C., 

Howard, J.K., 

A GJteek.-Engwh Leueon 06 the New Tutament and 
OtheJL EaJr1.rJ ChllMwn WeJUU:Ulle Chicago, 
1974, pp 638f 

The Haggadah (a new edition with English Translation, 
Introduction and notes) London, 1959, p 9. 

'Passover and Eucharist in the Fourth Gospel' 
Seott.£6h JOUllnal TheologrJ, XX, 1967, pp 329-337 
ref pp 329f 

19 It is not surprising that Bu1tmann does not see any relevance in the 
mention of Passover as he writes 'The date here given has no bearing 

20 

on the events which follow, this would be unlikely anyway, as the 
stories in the early tradition contain no such dates'. op. e.£t.p 212, 
To concede relevance on this point would render his argument concerning 
John's anti-sacramental viewpoint dubious . 

Jeremias, J., The EuehCV1MUe WoJt~ 06 JUM, (translated from the 
German by Norman Perrin), London, 1966, p16 

21 The synoptic accounts are not without question. Gilmore A., 'The 
Date and Significance of the Last Supper', Seo~h JOUllnal 06 TheologrJ, 
XIV, 1961, pp 256-269 and, Black, M., 'The Arrest and Trial of Jesus 
and the Date of the Last Supper' New Tutament E~~arJ6 (Studies in 
memory of T.W. Manson), pp 19ff, object to the dating of the Last Supper 
in the synoptics (as a Passover) citing several incidents (Mk 14:17-15:47) 
which could not possibly have taken place on Nisan 15. To a limit ed 
extent Nisan 15 was observed as having the character of a Sabbath 
(Ex 12:16, Lev 23:7, Num 28:18). The following are maintained as 
irreconcilable with the dating of Nisan 15; the journey to Gethsemane 
(Mk 14:32, Mt 26:36, Lk 22:39); the bearing of arms by the temple guards 
and the disciples on this night (Mk 14:43, 47; Mt 26:47, 51; Lk 22:50); 
the meeting of the Sanhedrin during the night of the feast (Mk 14 : 53, 
Mt 26:57, but cf Lk 22:66), the condemnation to death on the night ~~--~ 
the feast (Mk 14:64, Mt 26:66); the coming of Simon of Cyrene 
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un'uypou (Mk 15:21, Lk 23:26); the purchase of linen and preparation 
of spices and ointments for the burial (Mk 15:46, 16:1 cf Mt 27:59 
Lk 23:53, 56). Jeremias, J., op. clt. pp 74ff adds to these objections; 
the Jewish participation in the session of the Roman court on the 
morning of the feast day (Mk 15:1, Mt 27:1, Lk 23:1); the execution of 
Jesus on the high feast day (Mk 15:15, Mt 27:26, Lk 23:24); the burial 
of Jesus, the removal of the body from the cross and the rolling of the 
stone (Mk 15:46, Mt 27:60, Lk 23:53) . 

Dalman, G., J~uo-J~hua, London and New York, 1922, pp 86-98 and 
Strack, H.L., and Billerbeck, P., Komme~ zum Neuen T~tament auo 
Tahnud und ~~abeh, Munich , 11, 1924, pp 815-834 show quite conclusively 
that these events in the passion narratives do not prove that the Last 
Supper was not a passover meal, indeed all incidents could have taken 
place on Nisan 15. 

The further objections that neither &~v~a nor the bitter herbs, both 
integral constituents in a Passover meal, are mentioned directly (cf 
Mk 14:20) can be overcome. The words le~em and aPTOS could be used of 
both leavened and unleavened bread. (Mk 14 :22 , Mt 26:26, Lk 22:19) 
(cf lehem massot Ex 29:2; lehem pattir Targ. Jer . I Onk, Samar, Ex 29:2 " . .. ... . 

.apTo, &~v~o, LXX Ex 29:2; Lev. 2:4, 8:26, Num 6:19 cf Jeremias, J., 
op. clt. p63). The silence concerning the bitter herbs can be 
understood if it i s conceded that the synoptic accounts do not purpose 
to give an exact historical replica of all that took place at the 
Passover Haggadah (eg several cups are used at different times during 
the celebrations) or the Lord's Supper. Jeremias argues (Jeremias J., 
op. clt. p67) that it is only those moments which are constitutive for 
the celebration of the primitive Church which would be r ecorded. 

22 Box, G.H., 'The Jewish Antecedants of the Eucharist' Jo~nal on 
Theoi09~eal Stu~~, III, 1901-02, pp 357 -369 ref. p. 363 and 
Oesterley, W.O.F. The Jew~h bae~940und 06 the C~~an LLtU49Y, 
Oxford, 1925, pp 167-179 suggest that if the meal was not a Passover, 
then it may fell be a ~ddul meal. The ~ddu6 is a blessing said over 
a cup of win~ . The idea of a ~dduX taking place twenty-four hours 
before the beginning of the feast has no evidence. It is also most 
unlikely that the ' santification' of the Sabbath should be moved 
forward and that the Passover should be 'sanctified' twenty-four 
hours before it began! (cf Gilmore, A., ioe. clt . and Jeremias J . , 
op. clt., p29). 

Loeschcke, G., 'Zur Frage nach der Einsetzung und Herkunft der 
Eucharistic', Z~ehni6t 6U4 w~~en6eha6~ehe Theoiog~e, liv (XIX) 
1912, pp 196ff; Lietzmann, H., Mab~ and LMd'~ SUPpe4 Leiden 1953ff 
pp 170f, 185 and Dix, G. The Shape on the LLtu4gy,Westminster, 1945 
pp50-70 refer the Last Supper to the meal which had an air of religious 
solemnity and was shared by a gathering of friends, hbW4h. Dugmore 
C.W., review of Dix G., The Shape 06 the L~U4gy, JOUAnal 06 
Theoiog~eal S~~ XlVII, 1946, pp 109ff notes that the Haburah constituted 
a voluntary association of those who definitly pledged themselves to 
separate tithes in accordance with the Torah and to maintain laws of 
clean and unclean, and therefore he concludes that this form did not 
apply to our Lord. He also warns that a constant repetition of the 
Haburah theme does not constitute proof. 
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23 Jaubert, A., 

: J . 

La da:te. de. .ta Cene.. Cale.ndJUeJt b.{.bUque. e.:t 
,t.{.t~g.{.e. eh4e.t.{.e.nne. ('Etudes bibliques) Paris, 1957, 
especially pp 100ff 

24 cf Holl, K., Eien Bruchstuck aus ein~n bisher unbehannten Briefes 2 
Epiphanius', Ge.oammeUe. Au6oa.:tze. z~ K..Ur.ehe.nge.oduehte. 
Tubingen, 1928, pp 204-224 

25 Victorinus of Pettau De. Fabniea mund.{., 3, (cf Haussleitef, J. 
V.{.&onin.{. e.p.{.oeop..t pu.a.v.{.onel1O.{.o opeJta COIt.pM 
S~p;to!tum Eeue.o.{.MUeotr.um LaUl1otr.um xlix ) Vienna­
Leipzig, 1916, iv:17-22) cf also Gilmore, A 
.toe. e.{.;t and Jeremias, J., op. e.{.;t., pp 24-26 

26 Jeremias, J., .toe. e.{.;t 

27. This does not imply that the Synoptics are not as concer ned with 
theology. John mentions the Passover, for instance, so that his 
readers may immediately call to mind all the associations of the word. 

28 Me tzger, B. M., A T e.x.;tual Comme.ntalty on ;the Gtr.e.e.k New T e.o;tame.nt, London 
and New York, 1971, p 239 notes that the present 
6£~nvou yCVO~EVOU was preferred by the committee 
because of superior textual evidence X~ B, L, W, X,-.v­
et al cf 6£~nvou y£vo~£vou in ~c, A, ngr , K, n, a, IT 
et all. However, those who preferred the aorist, 
interpreted it as ingressive. 

29 Lindars, B., The. Goope.t 06 John, Oliphants, 1972, pp 448f. 

30 . Suggit, J.N., Note.o an th.e. Exege.o.{.o 06 John 13:1-30, (unpublished), p 3. 

31 Bultmann, R., Th.e. Goope.t 06 John: A Commentalty, (translated by 
G.R. Beasley-Murray), Oxford, 1971, p 468. 

32 The allusion to baptism is noted (denied by Bernard and Bultmann), 
especially in the word A£AOU~£VO, (In 13:10 cf Ac 22:16, I Cor 6:11, 
Eph 5:26,Tit 3:5, Heb 10:22, Rev I :5, Justin Apo.t I :6If, 65f). 

33 Allusions to the eucharist can be seen in the following (cf Suggit, J. N., 
op. e.{.;t., p 4): 

I. naoxa (13:1) was closely associated with the eucharist 
in the synoptics and John. 

2 The context of Chapter 13, with reference to 6£~nvou 
(13:2) recalls the eucharist (cf Lk 14: 16f, I Cor II :20 
Rev I 9 : 9 , 17) 

3 · The eschatological reference of 13:8 (cf Lk 22:28-30) 

4 The expression of unity between the Lord and his disciples 
(13: 14,20) Smalley, S., 'Liturgy and Sacrament in the 
Fourth Gospel', The. Evange.Ueal Quatr.te.tr..ty, XXIX pp 159-170 
ref. p 167 notes. 'The dominant moU6 of the incident, as 
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we gather from the exposition, is that of XOLVWVC~ 
- a 'fellowship' which is here disturbed by the 
presence of a traitor in the midst of the faithful 
disciples (13:10,18) but marked by the characteristic 
of servility. 

5 0 TPWYWV ~ou TOV apTov (13:8) recalls 6:27-40; 47-58. 

6 the betrayal by Judas is associated in all accounts 
with the Supper (13: 18, 21ff cf Nt 26:21, Mk 14: 18, 
Lk 22:21). The presence of the traitor serves as a 
challenge to the Church of John's day and to disciples 
down the ages, that they examine whether they themselves 
do not re-enact Judas' treachery by both partaking of 
the eucharist and living lives which betray their Lord, 
John's account of Judas' treachery stresses the effect 
which it has on the faithless disciple (viz. as he 
leaves Christ's light and he finds himself in the darkness 
of night Jn 13:30) 

7 the action of John 13 prefigures the self-giving of Jesus 
in love on the Cross. 

Lyonnet, S. , 'La natur du culte chretien ' Stu~a ~6~an~, 
XXIII, 1974, pp 213-249. 

35 Lyonnet specifies the moment of institution at 13:34. In the Marcan 
and Matthean accounts the institution is flanked by the prediction of 
Judas' betrayal on one side (Mk 14:17-21, Mt 26:20-25 but cf 
Lk 22:21) and by the prediction of Peter's denial on the other 
(Mk 14:26-31, Mt 26:30-35 but cf Lk 22:34). The proclamation of the 
new commandment (13:31-35) also comes between the prediction of Judas' 
betrayal (13:18-30) and Peter's denial (13:36-38). Furthermore, the 
words of institution themselves give on~ to understand that the 
sacrifice has been 'accomplished in reality, if not on the temporal 
plane, and that therefore Christ is already inviting his Apostles to 
share in this sacrifice, as he invites us to share in it.' The use 
of £6o~cia~n (13:32) which is Aorist (almost unique before the 
Resurrection cf Jn 7:39) also suggests 'accomplishment', hence 
hearkening back to the institution. However, it none the less seems 
unlikely that the moment of institution can be pin-pointed in John. It 
can even be agreed that John does not have a moment of institution as 
such, but that in 13:13f he seeks to describe the true meaning of the 
institution and the implications of that institution, for the believer. 
As Jesus' deep love was enacted in the foot-washing which was an echo 
of his incarnate life, so the believer's love, demonstrated in self­
sacrifice and service to God and his fellow man, is to be the basis 
of his celebration of eucharist. There is no specific moment of 
institution because Jesus' entire life is involved. In the same way a 
believer's worship and life form an integral whole. 

36 I have bracketed the Lucan reference, to indicate an awareness of the 
textual difficulties of the text cf Metzger, B.M. ap. cit. pp 173-177. 
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37 Donne, J., Holy SOl'tvlU in, The Me..ta.phyl.l.{.ca£. Pow, selected 
and edited by Helen Gardner, Hammondsworth, 1970, 
pp 85f 

55. 

38 Hoskyns, E.C. and Davey, F.N. Op. cLt. p 281 

39 It is to be noted that in the narratives of the Feeding of the four­
thousand (Mk 8:4, Mt 15:33), but not in the narratives of the feeding 
of the five thousand, the d,Wuplel.l pose the question. 

40 Westcott, B.F.,The GOl.lpe.t Acco~ng to St. John, London, 1892, p 96 

41 Barth, K., The Ep.£l.lile to the Romani.> 
sixth edition by Edwyn C. 
New York, 1975 p 213. 

(translated from the 
Hoskyns), London Oxford 

42 Chrys. stom, St. John, CommentaJty on Sa.£nt John the Ap0.6ile and 
Evang~t in Hom.£.tel.l 1-47 (translated by Sister 
Thomas Aquinas Goggin), Washington, 1969, ref 

43 Ruddick, C. T., 

Hom xlii. I I pp 423-435 especially pp 426f 

'Feeding and Sacrifice: 
of the Fourth Gospel', 
1967-8 pp 340-341 

The Old Testament Background 
The EXP0I.l.{.t04y T.£mel.l, lxxix, 

In this article it is .also pointed out that the clause Enapa, ouv 
TOV, 6~~aA~ov, (In 6:5) has support in Gen 22:13, as does avaeA£~a, 
Tot, 6~~aA ~oto tGen 22:4). There is also correspondence between 
Gen 22:2 opo, and In 6:3 (cf Mt 6:32-35, Mt 14:13-15, Lk 9:12) and 
between Gen 22:5, where the lad is apparently going to supply what is 
needed, and In 6:9) 

44 Although nELpa,wv is not a Johannine word, as it only occurs here 
(and at 8:6) in John, v6 is ideologically Johannine, because it shows 
Jesus as foreknowing and in control of the situation (cf 12:32f, 18:4); 
stylistically the TOUTO 6E €AEYEV (cf 7: 39, 1 I : 51, 12: 33, 21: 19) and 
aUTO, yap (cf 2:25, 4:44f, 6:34, 13:11, 16:27) are peculiarly Johannine 
and the explanatory interruption is also found at 2:9,21; 4:2 for 
instance. 

45 Lindars, B., The GOl.lpe.t 06 John, Oliphants, 1972, p241 and Bultmann, R., 
op. cLt p 212 show disagreement on the point of 'misunderstanding' 
Bultmann argues that Philip is rather protrayed as naive at this point­
which would surely explain why he misunderstands. Furthermore., to 
agree that misunderstanding and nEL pci,wv have nothing to do with each 
other, is somewhat slender in view of the fact that nELpci,wv only 
occurs here and at 8 : 6 in the Johannine corpus. (Arndt, W.F. and 
Gingrich F.W. op. cLt. p 646) 

46 Andrew is portrayed by John as the disciple who brings others to Jesus 
(cf 1:42, 43, 12:22). 

47 Brown, R.E. The GOI.lPe.t Acc04d.£ng to John (i-xii), New York, 
1966, p 246 
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48 Aune, D.E. 

49 Lindars, B., 

56. 

'The Presence of God in the Community : The Eucharist 
in its early Christian Cultic Context', Seo~h 
Jo~nal 06 Theology, XXIX, 1976, pp 451-459. 

op. cit. 
op. cit 

p 243 and Hoskyns, E.C. and Davey, F.N. 
p 289 

50 Barrett, C.K.,The Goopei Aeeo~ding to St. John (An Introduction with 
Commentary and Notes on the Greek Text), London, 1976, 
pp 69 and 229 argues that it does not seem probable that 
John intends to introduce into his narrative an 
equivalent to an item of eucharistic ritual. But Barrett 
himself states that all reasonably certain allusions to 
the sacrament in John spring from the context of the real 
humanity (v5)~and humility of Jesus (he uses a COmmon 
food of the poor) both of which are evident in this 
passage. Furthermore, John may not make the act of 
offering clearer nor use the word A€LTOUpyO" simply 
because he is not as concerned with the ecclesiastical 
details of the eucharistic rite as he is with 
presenting Jesus as the dispenser of life in the eucharistic 
setting. 

51 Justin Martyr, Apology I, 65,cited in Stevenson, S (ed) A New Euoeb~ 
London, 1975 p 66 

52 Westcott B.F. op. cit. P 97 

53 Macgregor, G.H.C., 'The Eucharist in the Fourth Gospel', New Teotament 
Studieo IX, 1962-63 pp 111-119, cf Lindars, B., Op. cit. 
p 243 suggests that 6LE6wH€U combines the ideas of 
'broke' and 'gave'. This latter argument is not 
satisfactory. 

54 Goodenough, E.,'John A Primitive Gospel; Jo~nai 06 R{b~eai Lit~e, 
lxiv, 1945, pp 145-182 

55 The word €UXapLOTnaa, is also used at Mt 26:27, Mk 14:23 and Lk 22:17 
for the blessing over the cup. 

56 Lindars, B., op. cit. P 242 

57 Roth, C., op. cit. pp 41, 52 cf also The Church 'of the Province 
of South Africa, ~~t~ BOOQ, ~gy 1975, 
Braamfontein, 1975, pp 128 f 'Blessed are you, Lord, 
God of all creation. Through your goodness we have this 
bread to offer, which earth has given and human hands 
have made. For us it becomes the bread of life. 
Blessed are you, Lord, God, of our creation. Through 
your goodness we have this wine to offer, fruit of the 
vine, and work of human hands. For us it becomes the 
cup of salvation: 

58 Richardson, A.,An r~oduetion to the Theology 06 the New Teotament, 
London, 1974, p 379 
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57. 

59 Ignatius To the Smy~na~n6, viii 1 in Stevenson, J., (ed) 
op . cU., P 48 

60 

61 

62 

63 

64 

The Didache 9:5, 14:1 

Justin, Apology, 1:66 in Stevenson , J., (ed), op ~it., p 67 

Bouyer, L. , The Fo~ Go~pel (translated by P. Byrne) 1964, p 109n3 
notes the Christological significance attached at an early date to 
the fish. The ~arliest symbolic representations of the Eucharist shows 
fish along with bread. 

93 The Acts of John has the following close association between the 
blessing of the loaves and their mUltiplication: 
'If at any time He were bidden by one of the Pharisees and went to the 
bidding, we accompanied Him; and before each was set one loaf by him 
that had bidden us, He also receiving one loaf. And, blessing His 
own loaf, He would div ide it among us; and from that little each was 
filled, and our own loaves were saved whole, so that they who bade 
Him were amazed. ' 
in Bernard, J.H. A C~eal and Exeg~eal Comme~y on the Go~pel 

Aeeo~~ng to St John, I (ICC), Edinburgh, 1928, 
p 181 

Bultmann, R., op. cU. p 213n2. 
O\,EOWHe:V (or £OWHe:V~, D al it) of 
11"~nT<:Il: is not satisfactory Oli c, 
seems rather to be an harmonizing 

Evidence for the addition after 
the words Toes 11"~nT"es OC oe: 
D, r, 6, 8) and this addition 
gloss, introduced from Mt 14:19. 

6S The synoptics use the word XOPT&~E:O~" \', which is to be found in 
Jn 6:26 in a pejorative sense. Both words are used in the L~~ 
to translate the Hebrew sb· . The divine promise of future blessings 
is rendered by both these words (Ps 36(37): 19, 131 (132): 15, Joel 2:26). 
The use of these words in the Beatitudes (Mt 5:6, Lk 6:21) and the 
miraculous feedings point to a fulfilment of these promises and the 
expectation of the Messiah. 
cf Brown, R.E., op. cU., p 234 and Dodd, C.H., Hi6to~eal T~dit£on 
~n the FoU4th Go~pel, Cambridge, 1963, p 204, n 2. 

66 The V~daehe 9:4. 
Moule-; C.F .D., 'A Note on Didache ix:4', Jo~nal 6o~ Theolog~eal 

Stu~~, VI, 1955, pp 240-243. 

67 Macgregor, G.H . C., loe. cU., Guilding. A., The FoU4th Go~pel and 
J~h WOnh~P (A study of the relation of St. John's 
Gospel to the ancient Jewish lectionery system), 
Oxford, 1960, p 59. 

68 Barrett, C.K., op .cU., p 231. 

69 Tertullian, . 

70 Dodd, C.H., 

On the Sol~~'~ C~own 3 . in Stevenson, J.,(ed), 
op. cU., p 183. 

op. cU., p 207,notes that the principle for not 
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72 

Daube, R., 

Edwards, F., 

58. 

wasting food is frequently found in Rabbinic sources. 
He also suggests that the pieces of bread which are 
collected symbolize the bread which is not lost (6:27) 
and he therefore regards the collection of the large 
surplus as an 'additional' sign . But Dodd refutes the 
idea of the unity of the Church being inherent in the 
gathering of the ~A~a~~T~, arguing that the Didache 
(9:4) speaks of one ~A~a~~ whereas in John ~A~a~~T~ 
remain in surplus. His argument is not necessarily 
valid, because there i s unity in diversity. The 
eucharist emphasizes the fact that we are one in 
Christ (1 Cor 12:12-27) . It can be conceded with Dodd, 
though, that the symbolism used by John is not exactly 
the same as that used in the Didache and possibly that 
John's ee~ idea here is not necessarily the unity 
of the Church as much as the g~h~ng of all men to 
Christ. 

The New Teil;tamen;t and Rabbbu,e JuclaMm, London, 1956 

Le~e Noteil, 1976; Torrance T.F., Spaee, T~e and 
rne~n~on 1969 

The term goel (the noun gaal) derives from the old Israelite family and 
property law. It signified redemption out of the bankrupcy, bondage or 
any occasion of forfeited rights. Redemption was undertaken by the 
advocacy of a kinsman who was, by definition, bonded to the person in 
need by blood tie, covenant bond or out of pure love. Behind the concept 
lay the Old Testament conception of solidarity, and therefore the basic 
unit was seen as the community, not the individual. Real ownership was 
not the community's either, but God's. The community held it in fee, as 
it were. The goel refers to the claimant, who on the ground of 
res,ponsibility claims the person bound . The n~Wte of the redeemer is of 
importance. He acts in virtue of his position in relation to the person 
in need, claiming the bound person's cause as his own as only he has 
the right to do. When the concept is applied to God (as in the deliverance 
from Egypt), stress is laid on God's truth or steadfastness or holiness. 
In this role God both judges and saves. This concept impli ed most 
rigorously the incarnation of God and therefore embodied in it the 
Messianic hope. It is in the incarnation that Jesus becomes bone of 
our bone and flesh of our fle sh . Christ forges this bond with us in 
love in the Blood of the New Covenant, and as such, stands in our 
place, taking our lost cause as His own and redeeming us in himself, 
delivering us out of bondage into the freedom of our inhertance in God. 

73 SESpw~6aLv only occurs here in the New Testament, and prepares the way 
for the discussion of food (SpDOL') in 6:27, 55. 

74 Bul tmann, R., 

75 Brown, R.E., 

76 Bultmann, R., 

op. Ut.p '213 

op. Ut. p 235 

.eaa. Ut. 
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77 With reference to tva nOLnOWOLV SaoLA£a, it should be noted that it 
was supposed that the Messiah, or anointed Davidic King would COme 
at Passover (cf 6:4). However, the identification of Prophet and 
King is not consistent (cf 1:21, 7:40f). 

78 

79 

John's account suggests an atmosphere of keen messianic fervour (note 
especially the verb apn~csLv ) in keeping with the movements of 
revolt recorded by Josephus Ant 17:271f, 20:97f, 169 . 

Dodd, C.H., 

Schnackenburg, 

op . cLt.,pp 223ff. 

R. ,'Die Sakramente im Johannesvengelium', SaeAa Pag~na 
Paris, 1959, pp 235-254 ref pp 251ff; Smalley, S., 
'Liturgy and Sacrament in the Fourth Gospel' The 
EvangeliQat Qu~enly XXIX, pp 159-170, ref pp 165f 
Schnackenburg, R., The Goopel AQQo~~ng ~o John 
(translated by Kevin Smyth), New York, 1968, p 338 
argue ' 'The sacramental interpretation restricts the 
scope unduly, even though the sacraments, as life­
giving signs are not to be excluded from the gifts 
of Jesus'. One could agree with Schnackenburg, if 
the argument was that the only interpretation for 
Jn 2:1-11 is sacramental. But the allusions to the 
eucharist in this passage not only strengthen the 
importance of the centrality of Jesus but lend an 

Z 

added dimension to the meaning of Jesus' glory 
(especially in linking it with his death and 
resurrection cf Jn 13:1ff). The believets understanding 
of eucharist is subsequently deepened by Jesus' 
revelation. 

80 Hoskyns, E.C. and Davey, F.N., Op. cLt., p. 61 

81 For this view cf Schnackenburg, R. op cLt. pp 325ff; Boismard, M-E., 
VU Bap~erne a Cana, Paris, 1956, pp 133-159; Brown, R.E . op. cLt. pp 105ff 
Bultmann, R. op. cLt., P 114, n3 

82 Dilton, R.J., 'Wi s dom Tradition and Sacramental Retrospect in the 
Cana Account', The C~hoUQ B~buQat Q~enly, 
XXIV, 1962, pp 268-296 

83 If T~ n~£p~ T~ TPLT~ does refer to the resurrection, the allusion 
is symbolical, because o~nw DHSL n wpa ~ov (2:4) suggests that Jesus' 
death has not taken place. The events of this account would therefore, 
foreshadow the events of the new era. 

84 The term yuvaL does not necessarily imply rebuke, impoliteness or lack of 
affection (cf Mt 15 :28, Lk 13:12, Jn 4:21,8:10, 20:13). What is peculiar 
is the use of yuvaL alone by a son in addressing his mother, because 
there seems to be no precedent for this usage in the Hebrew or in the 
Greek. cf Brown, R.E., op. cLt., p 99. 

85 Schnackenburg, R., op. cLt., pp 327ff, sees the 'hour' as referring to 
the hour determined by God for the performance of the miracle. The context 
is against this interpretation, because Jesus immediately performs the 
miracle . 

86 Cullmann/ •.. 



86 Cullmann, 0., EaAly C~~n W046hip, (Studies in Biblical 
Theology 10), London, 1969, p 69 

Hoskyns, E.C. and Davey, F.N., op. cit., p 188 
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87 A close parallel can be found in 7:1-13 where Jesus' brothers really 
want him to ~av£pwoov o£aVTOV T~ x60v~ 7:4. Because his time has not 
yet come, when he goes to Jerusalem, he does so au ~£v£pw~ aAAa WS EV 
xpvniji (7: 10) 

88 Nicol, W., The S~~ ~n the Founth G06pel T~~on and 
Reda~on, (Supplements to Novum Testamentum), 
Leiden, 1972, pp 128 f 

89 If we accept eucharistic overtones in 2:5 nOLnoaT£ could recall the words 
of the institution TOUTO nOL£LT£ £~o TnV E~nv avci~VnoLv ( I Cor 11:24 

90 
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92 

93 

cf Lk 22:19), but this latter argument is slender because Mary's 
instruction to the servants is an echo of Pharaoh 1 s instruction in 
Gen 41:55. The words rather display an attitude of confidence and trust. 
(These sentiments should also exist in the celebration of eucharist) 

Lindars, B. , 

Laurentin, R. t 

Dilton, R.J., 

Brown, R.E., 

The G06pel 06 John, Oliphants, 1972, pp 128f 

Stltuc..tuJr.e U Theotog~e de Lue. 1-11, Paris, 1957 , 
pp 170-173 
toe.. cit . 

op. cit., pp 101-110 

94 TL £~OL xaL oOL (2:4) is reminiscent of the words addressed to Elijah 
by the mother just before he raised her son from the dead (I Kgs 17:18) 

95 The fact that wine is the blood of the grape has been invoked to 
support this viewpoint (Gen 49:11, Deut 32:14 Sir 1:15) 

96 Dilton, R.J., 

97 Richardson, A., 

98 Brown, R.E., 

99 Bernard, J .H., 

toe. . cit. 

The !M.Jw.c.te StOJUM 06 the G06pel6 10 London, 
1972, pp 137 f 

op. cit., p 255 

op. ~., pp 185f; Dodd, C.H., op.~.p 198; 
Lindars, B., op. e.~., pp 245f. These scholars 
all maintain that a new miracle may not really be 
implied by the evangelist. Bernard states that 
EnL TijS eaAcioons may mean no more than "by the 
sea shore", and that its inclusion in the narrative 
may be accounted for in the ideas contained in 

Job 9:8 and Ecclus 24:5. Bernard and Smalley, 5.5., 

Evang~t and Int~p~u~, Exeter, 1978, pp 86f 

note/ .•.. 
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note that the walking on the water cannot be regarded as a sign in 
the strictest sense. Dodd. supports this viewpoint with a similar 
occurence of the same phrase in Jn 21:1, where the sense of the 
passage as a whole demands that Jesus is on the sea-shore (esp 21:4). 
Lindars notes that the Aramaic preposition 'al, apart from meaning 

'on',regularly means 'besides' in such contexts. 

Barrett, C.K., op. ~., pp 233f; Brown, R.E., op. ~., p 252 
Bultmann, R., op. ~.,p215, Hoskyns E.C. and Davey F.N., op. ~., 
P 291; Westcott, B.F., op. ~., p 98. These scholars aware of 
the probl em created by EnL, insist that John intends recording a 
miracle 'whether or not they used the best possible Greek' (Barrett). 
Brown draws attention to Jn 6:25 which implies that Jesus crossed the 
sea in an unexpected way. Mk 6:49 uses the vague preposition as well 
(unlike Mt 24:25). Strangely, Bultmann is found in this catagory, 
arguing that 'E1tL means of course "by" and not .... "or" or "across" the 
lake'. He refers Job 9:8 and Rev 10:5 and so refutes B. Weiss' 
rationalistic explanation. Lindars, citing Josephus who gives the 
width of the lake as 40 furlongs, finds support for the boat being 
near the middle of the lake ( DTa6~ous EexoDL nevTE). 

Brown, R.E., 

Roth, C., 

op. ~., p 254; Dodd, C.H . ,StuUi~ in the Go~pet 
(ed. D.E. Nineham), Oxford, 1957 , pp 23f; 
Fortna, R.T., The Go~pet 06 Sig~ (a reconstruction 
of the Narrative Source underlying The Fourth Gospel) 
Cambridge, 1970, p 65, Guilding, A., op. ~., pp 60, 
66-68; Richardson, A., The Minacle S~o4i~ 06 ~he 
Go~peto 10, London, 1972, pp 106, 117f. 

op. W., pp 30f 

102 The relating of the crossing of the Red Sea to Jesus' walking on the 
water could possibly explain why an otherwis~ puzzling . passage (in 
this context) is included here by John. 

103 
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Guilding, A., 

Smalley, S. S. , 

op. W., p 66-68 

op. W., pp 137f Smalley's cr1t1c1sm of what he 
calls'much scholarship and not a little ingenuity' 
is noted here with a comment: 

There is not certainty about the use and limits of the 
triennial lectionary. (There also seems to be a double 
cycle of readings, shaping the contents and chronology of 
John. However, as with a contemporary lectionary, the 
themes embodied in the double cycle are usually concurrent). 

2 Very little is known about the nature of Christian worship­
apart from eucharist during the first century. It is also not 
known whether John's use of these lectionaries would be 
welcomed or understood . 

3 There is no evidence of the liturgical use of Greek among 
Jewish-Christians in Pal estine at this time. (Guilding 
assumes LXX echoes as integral to the relationship between 
John's work and the Old Testament lections to which he is 
indebted) • 
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4 The whole argument stands or falls by the accuracy of 
Guilding's assumption that the fourth gospel was written 
for a Jewish audience. 
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It will be difficult to prove beyond a shadow of doubt that John had 
any of the passages in mind when he wrote , but the allusions are 
numerous enough to make it plausible that he meant the miracle to allude 
to the crossing of the Red Sea in the Exodus . Furthermore, it can be said 
of John, as it can be said of the English poet Blake, that on the surface 
he can be appreciated by a child. The basic issue remains the same for 
the learned and unlearned! As an artist John would surely use every 
available means to enrich his gospel (whether they were in use at 
the time or not - their existence is all that matters), whether his 
audience would welcome them or not. (If they were anything of the truth, 
the possibility that they would be welcomed by the masses is surely 
remote!). In the same vein, whether John wrote for a Jewish audience or 
not should matter little for Smalley's argument because Jesus was a 
Jew, and if John wrote for non-Jews, Jesus' ~ewishness' would never 
escape the centrality it deserves. Most Christians today, for instance, 
are non-Jews (in the strictest sense) and for them the Old Testament 
allusions remain significant. 

105 Lindars, B., op. cLt. , p 245 

106 Bultmann, R., op. cLt., pp 215 f 

107 Brown R.E., op. cLt., p 254 

108 cf Brown R.E., op. cLt., P 255. The comparison cannot be insisted upon 
as it would not find a great deal of support in a 
rigorous exegesis 

109 Lightfoot, R.H.,St. John'o Goopel A Comme~y (ed C.F. Evans) 
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Oxford, 1956, p 157 

Barrett, C.K., op. cLt., p 234; Lindars, B., op. cLt., p 248 

Possibly Ps 107 bears the closest resemblance to Jn 6 of the passage 
cited. Ps 107:4f tells of a hungry, wandering people. Ps 107:9 
tells of the Lord feeding them. In Ps 107:23 some go to sea 
£~nL~nAn~c in ships. In Ps 107:25 the Lord raises a stormy wind and 
in Ps 107:28-30, the Lord delivers them, by calming the sea and 
bringing them to their haven . (cf Brown, R.E., lac. cLt. 

Aune, D.E., 

Blake, W., 

lac. cLt. 

Complete W~ngo (ed G. Keynes), London Oxford 
New York, 1971, (from Poemo 6~om the P~cR~ng 
ManU6~pt Aug~eo 06 Innoncence) p 431 
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Having recorded two miracles which concentrate on the centrality of 

Jesus and proclaim him as creator and redeemer, John continues to 

expound in the discourse a deeper significance for Jesus' action. 

John is presenting Jesus as the one who in his life, death and 

resurrection won for the believer eternal life. This in essence is 

what the eucharist entails. Just as the implications of Christ's action 

are expounded by the priest, who is Christ's representative (standing 

before God in intercession for the people and standing before the people 

as God's represe.ntative), so Christ now expounds the meaning of the 

miracle. After his death, Jesus 18 separated from his disciples and the 

people, and it is on his return, in his resurrection that the true 

significance of his life and death become apparent. (In 16
16

). As John 

sees the foreshadowing of Jesus' incarnation firmly rooted in the Old 

Testament, so 1n his life, as John recalls it,there is a definite 

prefigurement or events to come. In John 6, Jesus performs the miracle 

of eucharist, the giving of himself for the nourishment of mankind, he 

then departs and returns first to his disciples and then to the crowd 

and the explanation of his deeds is manifested. The believer attempts 

to make his life an ava~vnoL. of Christ's. As the Passover recalled and 

represented the redemptive acts of God, so eucharist enacted the epitome 

of God's redemption as found in the life, death and resurrection of 

Christ. The worshipping community of John's days, is prefigured in 

Jesus' earthly ministry in John's attempt to show that .the. .t.66Ue. which 

faces a contemporary community, celebrating eucharist (no matter when 

. . . 12-14 . 
that community ~ contemporary eg. at the end of t1me Rev. 5 ) 1S 

universal . Jesus' discourses could be seen as a reply to the question 

of Ex 12
26 

• 'What mean ye by this service?' (AV). John therefore, 

seeks to find in the once- for_all real, hi.storical events of Christ's 

life the further implications for the history of salvation (already 

contained/ •... 
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in the signs) and to sensitize in his audience a grasp of this 

comprehensive perspective for past, present and future; . 

So, because the cross can never be isolated from that for which it was 

erected, since it is at the same time the key to and the culminating 

point in the history of salvation, the anamnesis of the death of Christ 

implies explic.itly 'or implicitly, the anamnesis of the entire history of 

salvation .•. Since it is an ' llf'lamne.6,w of the death of Christ, the 

eucharist (my alteration) links salvation to history and at the same time 

casts on to this history the light which enables uS to understand it -. 

Besides vv 22 and 25 confirming the miracle that has 'just taken place, 

(cf 29f , 451f) l. vv 22-25 also express a deeper theological motif. 

Hence the mistaken expectation of the crowd (6 14f) is answered as 

Christ's Person and work are unfolded and as the decisive trial for 

3 the faith of the disciples intensifies In v23 a significant description 

of the scene of the miracle is found in the words TaU Tonou onou £~ayov 

TOV apTov EuxapCOTnoaVTos TOO ~up~ou i. If this clause is original, then 

the Lord's giving thanks is emphasized, and an eucharistic interpretation 

is inevitable.vv51-58 could be used as evidence that John intended this 

association with the eucharist here. EuxapcoTnoaVTos TOO ~up~ou also 

suggest that this was a central feature in the miracle and that the entire 

occurence could be identified by the expression - just as 'eucharist' 

today depicts far more than just 'giving thanks'. John uses TOV apTov 

the singular noun, which is used nowhere else of the five loaves. lt is 

however, the technical usage for the eucharistic bread ( 1 Cor 1016f, 

1 J27) 5 

Jesus ~s addressed as 'Rabbi' in v25 (cf 63 (and my earlier comment) 

Jesus sat down as was the traditional habit of rabbis when teaching). 

, 3 25 
The fact that he fills this role in 6 and 6 may indicate a link 

between/ . .• 
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between what follows and the miracle of the feeding . This would 

strengthen an argument for Jn 6 being a single unit. Nicodemus uses 

the same title when he comes as spokesman for the Jews and Jesus' 

teaching to both Nicodemus and the crowd concerns life eternal and 

the demand for faith. The question n6TE WOE y£yov~s; maY) be a reference 

to Jesus' origins (cf 728 ) and is seemingly ignored by Jesus . However 

'the mention of the Son of Man and the bread 640m heaven would constitute 

a theological answer to how Jesus had come here: he is the Son of Man 

13' 6 who has come down from heaven (3 ) 

But it is quite clear that the crowd do not intend this deeper 

interpretation. In fact Jesus insists that they have misunderstood his 

action (cf Jn 4 15). They have perceived only the outward miracle, 

illustrating that Jesus' an~EC~ are ambiguous; they can arouse offence 

and faith just as . does his last and greatest anpECov. The Jews of 

Christs day assumed that the ritualistic enactment of service gained 

salvation for them (eg. Lk 6 1- 1 
I; Jn 5 10- 18). (The problem seems to be 

perennial) This is the kernel of the anti-sacramentalist's or non-

sacramentalist's argument. 7 Bultmann - suggests that John avoids 

speaking of the sacraments because he has misgivings about sacramental 

piety (cf my earlier quotation). He also argues that although John 

came to terms with the ecclesiastical practice of baptism and the Lord's 

Supper he remained suspect of the misuse: the sacraments therefore 

8 remained superfluous for him. The underlying methodological principle 

of this approach is that if the Evangelist intended sacramental overtones, 

he would have enumerated them more clearly. To know exactly what the · 

evange.list 'intended' can only be speculative in the last analysis and 

surely in the context of a faithful worshipper, the allusions are evident. 

The &~nv &~nv of v26 is a solemn formula which is unparalleled in Jewish 

literature 9 The term &~nv is used, in the gospels to introduce and 

strengthen/ .. 



strengthen a person's own words and in this senRe is confined to 

the words of Jesus. The &~nv is always followed by A£YW v~Cv (oo~) 

(In 151,33,5,11,519,24,25,626,32,47,53,834,51,58,101,7, 

24 16 20f 38 12 20 23 18 12 , 13' ',14,16', 21 ) and the nearest equivalent 
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would be 'Thus says the Lord', used by the prophets to confirm that their 

words enshrined a divine message. On the lips of Jesus, they express his 

authority. The duplication of &~nv derives from Jewish liturgical usage 

and is attested with &~nv as a response in the Old Testament, Qumran, 

Pseudo-Philo, the Talmud, prayers,inscriptions and magical texts~. 

v26 is distinct from what precedes and introduces a new dimension into the 

context lQ, however, it is connected strongly to the feeding miracle 

because throughout the entire discussion there is reference to eating and 

sustenance. Here Jesus pinpoints the error of the crowd's enthusiasm; 

because it was grounded on the purely physical interpretation of the 

sign (6 14f ) and did not attempt to perceive what it really proclaimed 

about the person of Jesus. (cf Mk 814- 21 , Mt 165- 12). This verse also 

illustrates St. John's distinction of meaning for the word on~ELov, it is 

not a mere portent but represents the truth of the Gospel symbolically. 

v27 supports the Johannine dualism suggested in v26 in the contrast 

between apwo~v TnV &noAAU~EVnV (cf 6 12) and apwo~v TnV ~£vouoav £~S 

~wnv &~wv~ov (cf 413f Lk 12 29 , Is 55 1). As the bread of the miracle 

was not bought, but given by God, so the bread man needs is the word of 

God II This food is identified as the gift of the Son of Man - whom 

worshippers receive at eur.harist. 'Son of Man', which occurs only on the 

lips of Jesus, often has an eschalological flavour, referring to that time 

of plenty when the Son of Man comes as judge. Hence, Jesus, the Son 

of Man, gives himself to believers as the Bread of life and eucharist, an 

action/ .•• 
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action which is real and contemporary. The effects of that present 

action will be fully realized at the eschaton. Just as eternal life is 

a present gift, so the gift of the food which lasts forever is a 

present gift. 'Then heavenly realities are realized in the ministry of 

12 Jesus--.' Although John deals with the present, the rigid distinctions 

between past, present, future and eternal, for that matter, are blurred . 

When he therefore recreates for his readers the eucharist in a worship 

setting the past becomes present (6 31 ) and the present eternal (654). This 

cannot but reveal God's own timelessness. In Jesus, God comes into time 

but is not bound by it . It also insists 'that life is not assured by 

human food'( I Cor 6
13 , Ex 16 20

) as the food is perishable as is the 

life which it gives. If man wants eternal life, he must find the food 

which endures II (Heb 724 , Acts of Thomas 117, 124, cf I Jn 217). Gerard 

Manley Hopkins captures the eternal sway of God's sovereignty 

challenging man at the root of his existence. 

Thou mastering me 
God! g-tVeJL of blLe.a:th and blLe.a.d 

Wo!U'.d '<l <l:tJta.Vld, <ltlJay 06 the 6 e.a.; 
LOM 0 n .uV-tVlg aVld de.a.d; 

Thou hast bOUVld bOVle6 and VUI'I!.l in me, na6teVled me 6.te6h, 
And after it almost unmade, what with dread, 

Thy doing: and dO<lt thou touch me afresh? 
Over again 1 6ed thy fi-i.VlgeJL aVtd fi-i.Vld thee. 14 

(my italics) 

Furthermore, Jesus is 'sealed' (£o~pciycaEv ) in the giving of this gift; 

he is authenticated and consecrated (10
36

) by God because he is his Son 

(6 32 ,40 cf 132). The use of the aorist marks an act at a particular time 

and in this instance, it is specifically God's act . Bernard, therefore, 

h h l · h b . 15 ( 22 suggests that we ave ere an al US10n to t e apt1sm -- 2 Cor I , 

13 6 Eph I 2 Clem 7 ) of Jesus and the Descent of the Spirit (interpreted by 

. . . f' . . l 32f ) (f 1 the Bapt1st as an attestat10n 0 H1S m1SS1on c a so Hermas 

S~u..e. 9 16 •4 2 Clem 86). The close association of baptism with eucharist 

is not/ .... 
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is not uncommon 1934f) because what is effected in baptism is shown 

forth regularly in the Eucharist. Each of the sacraments derive their 

meaning from the death and resurrection of Christ, each being an 

assurance of God's faithfulness and demanding an expression of man's 

faith. The new life given in baptism is regularly renewed in the 

h . 16 
euc ar1st -. The sealing of God's people with the sign marked them as 

his own, and assured them of salvation in the day of wrath and 

. d 17 JU gement - It was these same people, sealed by the Spirit, as was 

Christ, who were to be fed with the bread which endured forever, the 

body of Christ symbolized dramatically in the eucharist . 

Kilmartin ~ notes the Exodus motif underlying the presentation of 

h 6 h 61-59 k h . . f ' h .. C apter • He argues t at ta es t e tr1part1te arm, c aracter1st1c 

of the earlier Jewish Passover Haggadah. The significant feature of the 

bread miracle, the question by the Jews and the interpretation by Jesus, 

is matched ~ith the form and content of the meal, the questioning by the 

four sons and the interpretation by the father respectively. Kilmartin 

then draws parallels between the traditional questions of the sons and 

the question posed to Jesus by the Jews (cf Ex 1226 , 13 14 Deut 620). 

The first question, the Hokhma concerns a point of law and is posed 

by the wise son. 

What mean the testimonies and statutes and the judgements 
which the Lord our God hath commanded you? 19 

This halakhic question is found in 628 . The Haggadah question, asked 

by the child who does not know how to ask, is echoed in 630ff • These 

children are simply taught concerning the apparently contradictory 

passages of scripture. The boruth question, set by the wicked son, 

seeks to ridicule some interpretation (6
42

). 

'What mean ye by this service?' 'Ye', he insinuates, not himself, 
Since he has excluded himself from the generality, he has denied 
a cardinal principle. Therefore shouldst thou also distress him, 

saying/ ••.. 



saying 'It is because of that which the Lord did for 
me when I came forth from Egypt' for me, not for 
him - for if he had been there, he would not have been 
redeemed 20 

69. 

The first question by the Simple Son, called the derek h'eres question ~s 

mirrored in 652 • 

'What is this?' 21 

Further support for this Haggadah influence is found in 635 when compared 
with 

This is the bread of afflication that our fathers ate in 
the land of Egypt. All who are hungered - let them come 
and eat: all who are needy - let them Come and celebrate 
the Passover . 22 

The liturgical use of tyw €L~L is found the liturgies of the Passover 

Haggadah emphasizing, in the context of Israel's deliverance, God's 

presence and activity amongst his people (Ex 12, In 626- 58cf vv35, 41,48,51). 

St. John associates the redemptionJinvolved in Passover with the redemption 

springing from the death and resurrection of Jesus and it seems as though 

there waS a celebration (whether a Christian Passover, or not. It should 

be noted that there is really no necessity for insisting on the existance 

of a Christian Passover, if John is writing to Jewish Christians, because 

in that case the eucharist would supersede any such celebration) in which 

the story of the Exodus was treated as a type of deliverance which 

foreshadowed that ultimate and perfect deliverance wrought by Christ, the 

Paschal Lamb (1 Cor 57, 10 1- 5 cf In 129 , 1933 ). However, to suggest that 

there is suc.h close correlation between the questioning at the Haggadah 

and the questioning of the crowd in In 6 is somewhat artificial. In the 

25-34 . section 6 there are four questlons, making the singling out of two 

of these questions to save the parallel of the Passover meal somewhat 

forced . The purpose of the questions seems primarily to show the 

misunderstanding of the crowd. In 4 23 uses a similar technique. 

(Question: In 49 cf In 625 , Answer In 4 13 cf In 627 , Question: In 411 - 12 

cf Jn/ ••• 
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cf Jn 630- 31 , Answer Jn 414 cf Jn 632- 33 , Reaction Jn 4 15 cf Jn 634). 

The question of 642 and 652 are both sceptical and therefore the 

question by the sincere child would be missing. 

Although the close connection cannot be made satisfactorily, the questioning 

by the Jews would at least be reminiscent of the inexperienced questioning 

of the child who did not understand the significance of the Passover meal. 

The questions and answers were important because they served to make the 

redemption of long ago a present reality. The questions may betray 

misunderstanding, but they also indicate that our act of faith must 

permeate our minds, souls, bodies, spirits-our entire being. Therefore 

eucharist must, for John, never merely be a matter of tradition, but 

should be an expression of the believers complete commitment to Christ. 

The link that John is making is that between worship and life. 

After Jesus has told the crowds to 'work' for food that lasts (6
27

), it 

seems as though they expect Jesus to give them some new observance, or 

to point out some forgotten or unknow detail concerning the performance 

of God's will as expressed in the Law (very similar to the Essene monks 

of the Qumran community) (6 28 ). The Jerusalem Bible notes that Jesus 

substitutes faith in God's envoy for works in the Jewish sense (6 29 ). 

A similar contrast is to be found in Paul between 'faith' and 'keeping the 

law' 28 (Rom 3 ). Thomas Aquinas discerns a contrast here between the 

eternal law, written on stone (e~~U6 pAOpo~~ et de6~ptdm). which 

consists in fulfilling God's demands from without, and the inner law written 

on the heart(iex ~nt~U6 d~~pta) identified with faith working through 

love. This law consists in accep~ng the justifying action of God in 

faith, and in atiow~ng this action of love to operate within. 24 
-- St.John 

carefully avoids presenting the eucharist in the light of a legalistic 

rite whereby man can attain salvation. As the crowd rightly perceives; 

what/ •... 
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what is being demanded of them is that they should believe in Christ. 

Eucharist can only be efficacious in a 'faith-setting' and even faith 

is a gift of God (Jer 31 31ff In 644 Rom 123). 

Faith becomes law identified with the activity of the Holy Spirit 

(R 82, 4) . " (6 28 ) h' h f J om • Aga1nst £pya w 1C man can per orm, esus sets 

2~ 
Tn Ipyov TOO 8£00 (6 ' ) and identifies it as faith. 

B 25. h' h ' (5 24) J .. ouyer -- p01nts out t at 1n t e prev10us sermon esus 1ns1sts on 

faith in him who sent him, whereas now he urges faith in himself, the one 

38 26 sent (5 ) Wescott -- notes that our Lord deals with the error and the truth 

in the question (6 28 ). 

In the one work which God' requires of man and man owes 
to God, all fragmentary and par~, works are included. 
It is a true work as answering to man's will, but it 
issues in that which is not a work. 

The present subjunctive of ncoT£u£CV expresses not a single decisive act, 

but continuous commitment 'faith is the life of works; works are the 

27 necessity of faith' Karl Barth ~as stated it superbly. 

Faith assumes with implicit confidence, that the invisible 
existence of men in God has veritable and concrete reality. 
Faith is the incomparable and irrevocable step over the 
frontier separating the old from the new man and the old 
from the new world. Faith presents itself in a series of 
paradoxes: human vacuum- divine fullness; human speechlessness, 
ignorance, and expectation-divine words, knowledge, and action; 
the end of all things human-the beginning of divine possibility •. 
Faith is the divine revolution and upheaval by which the well­
known equilibrium between 'Yes' and 'No', grace and sin, good 
and evil, is disturbed and overthrown ... The believer sees the 
beginning of God in the end of man, and the light of His mercy 
in the tempest of His wrath. By faith the primal reality of 
human existence in God enters our horizon; by faith the 
incomparable step is taken; by faith the conversion from which 
there is no return occurs; to faith no looking backwards is 
permitted: to faith, in the light of the absolute 'Moment' and 
of the death of Christ, there is no supposition, but only 
reality: to faith there is not only vacuum but also fullness, 
not only human belief but also divine faithfulness .•. We believe 
in our identity with the invisible new man who stands on the 
other side of the Cross .•. We believe ~hat we ~hall aloo t{ve 
with~. We therefore believe that we are the invisible subject 
of the FUTURUM RESURRECTIONIS. Accompanied by many question­
marks and marks of exclamation, with all due reservations and 

restrictions,/ ... 
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restrictions, we say that this faith is 'our' faith ••• If 
we believe, sin lies behind us. 28 

Because the claim to give eternal life confronts the crowd with ' the 

final authority, the crowd demands a visible act which corresponds with 

Jesus' statement concerning his authority (Mk 8 11 Mt16 1 cf Lk 1116 

22 1 Cor 1 ). Their hope is that they should see food actually falling 

from heaven as their fathers had in the desert (Ex 164- 36 Neh 9 15 , Ps 78 23- 9 , 

10540 Wisd. 1620 Deut 83). 

Dr. Aileen Guilding ~ closely associates the lections for the second half 

of Nisan with Jesus' discourse (Gen 69ff , Ex 15 1 or 22 Num 11) 30. 

The feeding of the five thousand which may symbolize the Last Supper is 

related to the lectionary background. The eucharist is seen in terms of 

. 31f 49 the gLft of manna (In 6 ' ,Ex 16, Num 11) and in terms of the contrast 

49 between eating the bread which brings death into the world (In 6 ,Gen 3) 

and that which gives eternal life (In 647f). 

In 6
51 f f 31 . . ,32 the bread of lLfe LS called Jesus adp;--. It can be argued 

John's use of aap; here may prove that he is not at all concerned with 

eucharist because in the accounts which refer to the body of Christ in the 

Lord's Supper, the word aw~a is used (Mt 26 26, Mk 1422 , Lk 22 19 , 1 Cor 10 16 , 

24 1 Cor 11 ). It may, however, be argued that John in his very use of this 

word, associates the eucharist with the incarnation (In 114). The 

lectionary background of John 6 could also serve as an explanation to the 

meaning of adp~, because Israel asked for adp~ in the wilderness 

(Num 11 4 ,13,18,21,33, Ex 163 ,8,12) 33 There is also a connection 

between the giving of the manna (Ex 16, Num 11) ~ and the seder for the 

first year of the lectionary cycle (Gen 3). Midrash S~6~e, in commenting 

on bdellium in Num 117 

12 Eden (Gen 2 ). 

• notes; 'namely' like the bdellium of the garden of 
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The Manna, g~ven by God in the wilderness has the appearance of that food 

which belongs to Paradise. Furthermore phrases from the Genesis seder 

are interwoven with the manna discourse of In 6, linking the themes of 

eternal life and heavenly bread. 3 50 22 51 
(Gen 3 " In 6 , Gen 3 cf In 6 , 

Gen 3
25 

cf In 631). Eucharist undoes the curse of man's disobedien~e, 

restoring him to paradise. Gregory of Nyssa writes ~ 

When we had tasted of that which brought dissolution 
to our nature, of necessity we needed in turn something 
to reunite the severed elements, in order that such an 
antidote passing into us might by its own proper 
counteracting influence repel the mischief already 
introduced into the body by the poison. What then is this? 

• • > • It ~s noth~ng else than that Body wh~ch was shown to be 
superior to death and which became the source of our life. 

Is 49_55 5 the haph t arah to Gen 69 would be one of the lessons from the 

prophets for the end of Nisan. There are also close parallels between this 

lection and In 6 (Is 552a cf" In 627 , Is 55 2b cf In 663, Is 54 13 cf In 645 ). 

The word of God, which in John is made flesh, oclp~, is t hus the true food of 

the soul. Philo, in interpreting these Passover sedarim,interprets QU,O , 

o ap,o, 5v ~6WH£V HUPCO, U~LV ~aY£Lv ,00,0 ,0 pn~a as meaning that the bread, 

given to the Israelites, was in fact this word. In a further comment on 

Gen 314 he writes: 12 

That the food of the soul is not earthly but heavenly, we shall 
find abundant evidence in the sacred word, ' Behold I rain upon 
you bread out of heaven'. You see that the soul is fed not 
with things of earth that decay, but with such words as God 
shall have poured like rain out of that lofty and pure region 
of life to which the prophet has given the title 'of heaven'. 

The same idea of the food for the soul being instruction given by the word 

of God, is clearly evidenced in Is 54 13_55 3 . Feeding on manna symbolizes 

the hearing of the life-giving word of God. This word nourishes the soul, 

as bread does the body . As the bread of the feeding miracle nourished their 

bodies , so the Word, made flesh in Jesus, was to nourish their souls. The 

bread of eucharist not only reminds uS that we depend for our physical 

sustenance/ .• • 
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sustenance on God, but also that our souls can only find nourishment in 

Jesus, God's Word. 

Jesus, showing that manna is the symbol of a higher gift and of a heavenly 

food, follows the most authentic tradition of the Old Testament 38 In 

Deut 8
2
- 3 the real purpose of the manna miracle was to teach the Israelites 

that God's word and his commandments are food. 
39 . 

Cazelles -- takes note of 

the alliteration which exists in the above text; 

Yahweh, who can create by his Word, has the means to give 
life to men. He gives life to the Israelites by his 
divine commandments (MitzWah) , which comes from his mouth 
(Motzah) 

and the LXX emphasizes the idea ov, En' &pT~ ~6v~ ~noETaL 0 &v~pwnos, ahh' 

EnL naVTL pn~aTL T~ E.nopEuo~£v~ 6La oT6~aTo, ~EOO ~nOETaL 0 &v~pwnos 

(Mt 44) . Hence the commandments of God, because they contain the word of 

God (which also created the manna) are the real food for those who observe 

them (cfWisd 1626 , Amos 8 11 , Jer 15
16

, Ps 119 103 , Ezek 33). 

The theme of faith can also be traced to the lectionary readings for Nisan 

and in particular Ex 14 31 • Guilding suggests that by the time Jesus preached 

his sermon on the bread of l'f 40 1 e --, the theme of faith in God's provision had 

already become a traditional theme in the exposition of the readings for Nisan. 

The decree of Gen 319was that man should labour for his food; manna was God's 

gift, but it required Israel's faith in God's goodness. Israel's sin (Num 1411) 

in the wilderness was her unbelief. The theme of unbelief appears in the 

sedarim for Nisan in all three years of the cycle. The Exodus seder presents 

the distrustful prudence ·of the Israelites as they try to preserve SOme of the 

manna for the following day (Ex 1620); in the Numbers seder, unbelief provokes 

the question in Num 115 and in the Genesis seder, the same theme is evidenced 

6 41 
in Eve's discontent with the provision made bv God (Gen 3 ) --. 

The crowd demand a On~E~OV as proof of Christ's authority, when faced with 
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the challenges of vv27 and 29 (cf 218 , Mk 8 11 , In 448, 20 29 ). The Jews, 

in ' demanding a miracle similar to that performed by Moses, show that they 

have misunderstood him and still imagine that 'life' is given by physical 

food. The providing of manna was regarded as Moses' greatest miracle 42 

and it was expected that the coming Messiah, as the second redeemer would 

43 8 provide manna and so correspond to Moses, the first redeemer -- (2 Bar 29 , 

Midrash Me~ on Ex 16 25 , Midrash Rabban on 19 Ecc ; Midrash Tanhuma 

(Beshallah 21 66). Furthermore, manna was also associated with Passover 

4 44 time (cf 6 ) and the expectation grew that the Messiah would come on Passover --. 
, 

(cf Midrash Me~ on Ex 16). Just as the incarnation challenged man's 

existence fundamentally, so Jesus' revelation of himself always supersedes 

man's greatest expectation . Bultman writes 45 

Thus this reference to the manna g1ves expression to man's 
folly in imagining that he knows the signs by which the 
Redeemer is to be recognised, his folly in imagining that he 
has criteria at his disposal to which the revelation must 
conform in order to gain recognition; whereas · God's revelation 
destroys every picture which man's desires make of it, so that 
the real test of man's desire for salvation is to believe even 
when God encounters him in a totally different way from that 
which he expected. 

Peder Borgen 46 shows how the biblical quotation to be found in 631 is 

expounded by a word - by - word analysis in much the Same way as the rabbinic 

47 exegesis of a particular text h . . . 6 31 d d T e c1tat10n 1n In oes not ren er 

48 exactly anyone Old Testament text 49 Borgen -- suggests that Ex 16 is the 

source because John 'would in this instance fit well into the strong homeletic 

tradition' in which a text from the Pentateuch is followed by a subordinate 

quotation from the writings or the Prophets (Is 54 13 cf In 645 ). Ex 16 15 also 

provides a good basis for the philological exegesis of the text (In 6
31b

) 1n 

632f and only Ex 16 provides a context which includes both the words concerning 

the bread (In 631b , 32f,51) and the murmuring (In 641 ,43) 50 

Borgen/ ••• 
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51 31-33 . Borgen - shows that 6 H an example of typical Jewish -_ exegesis. _ -For 

instance, in 6
31

the crowd cites scripture; 'He gave then bread from 

heaven to eat' and in the pattern of Jewish exegesis Jesus, in effect, 

replies 'Do not read "he" as "Moses" (ou Mwuons), but" " Rcnnp )lOU", and 

do not read "6':6wx£v", but "6~6wOLV". 52 Brown ~ notes that the tense 

correction is based on a different Hebrew vocalisation wherein the consonants 

ntn are read as n~t~n rather than natan. The contrast between the two tenses 

stresses that the Father's giving has begun and will continue. Jesus indicates 

that the Old Testament is finding its fulfilment in his work. The real 

• r 
(aAn~Lvov) bread from heaven is his teaching, which can never be separated 

from his person. The contrast between manna, as purely physical nourishment, 

and the Word of God, as spiritual food, has its precedent in the Old Testament 

(Deut 83 , cf wisd 1620, 26). Furthermore, the contrast between Jesus and Moses 

17 and between Jesus' teaching and the Law (In 1 ) can also be detected. (The 

parallelism invites us to interpret 'manna' as the teaching of Moses, which 

is the Torah.) 

Lindars 54 observes of 632 that John produced a remarkable echo of the petition 

in the Lord's Prayer, 'which explains the sudden, and not strictly necessary 

f 'F h 'f 'G d" ( f M 69a , II" ' " h " d b d f use 0 at er or 0 c t V1Z.: G1ve us t 1S ayour rea or 

the tomo~ow - eRLouoLOS ~). 634 also reflects this petition, and like the 

Samaritan WOman in 4
15

,who did not understand her request, the Jews in this 

55 instance do not realize the implications of their request . St. Jerome -

interprets the word that took the place of eRLouoLOS in the version of the 

Lord's Prayer, used by Aramaic-speaking Jewish Christians: mah~ quod ~~~ 

CJtaoUnum, ut 6U 6e.nouo: panem n06tJw.m CJtaoUnum, -£d e.ot 6~um,da nobM 

ha~e. Literally, mahar denotes the next day, but in a transferred sense, it 

could be used to refer to the end of time. Jerome, therefore, did not 

understand 'earthly' bread, but the bread of life. This eschatological slant 
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in the petition for bread was the dominant one in the first centuries of 

both the Eastern and Western Churches. . . 56 
Jerem~as wr~tes--

For Jesus, there was no opposition between earthly bread 
and the bread of life, for in the realm of the ba6~~ 
all earthly things are hallowed. The bread that Jesus 
broke when he invited publicans and sinners to his table, 
the bread that he gave to his disciples at the Last Supper, 
was earthly bread and yet at the same time the bread of 
life. For the disciples of Jesus, every meal, and not 
only the last one, had deep eschatological significance. 
Every meal with Jesus was a salvation meal, an anticipation 
of the final feast (cf Jn 6:1-14 (my insertion).At each 
meal he was the host, as he would be at the consummation .• . 
This is the way in which the petition for 'tomorrow's 
bread' is also meant. It does not tear apart the everyday 
world and the heavenly world, but asks that in the midst of 
everyday secularity the powers and gifts of the coming age 
may be effective ..• In a world enslaved by Satan, in which 
God is distant, the disciples are to ask for their share 
in the glory of the consummation now. 

57 Borgen's analysis leads to the conclusion that Midrashic method, 

d . 1 11' d . 31-33 patterns an term~no ogy are a ev~ ent ~n Jn The text of the 

homily apTov EM TOU oupavou £OWM£V aUTO". ~ay£cv is introduced with a 

preceding haggadic fragment; o~ naT€p£. n~wv TO ~dvva £~ayov EV T~ Epn~~. 

Th . . (·632f) . d h h . h e expos1t~on shows ev~ ence t at t ere are close agreements w~t 

the midrashic patterns of contrast where the Old Testament text is corrected 

or confirmed over against a different reading. The pattern of contrast is 

often connected with an explanation (as 633 connects with 632). As noted 

above, the midrashic pattern of contrast which highlights the different 

tenses of the verbs, makes the verb refer to eschatological time (cf the 

different vocalisation of the verb in Hebrew). This pattern also sharpens the 

contrast between 'Moses' and 'my Father' and ultimately between Moses and 

Jesus himself. . 31-33 '· Further exegetical methods are employed ~n Jn 6 where 

for instance, a pronoun from the Old Testament quotation varies the person 

according to the exegetical interest (eg 61 31 aVToc. cf 632 VnLV). Words 

from the Old Testament and haggadah are supplemented, in paraphrase with 

(6 32 , > 633 _ 635 ,48 651 • other words TOV aAn~Lvo~, TOU ~£OU, Tn. ~wn., 0 .wv 

and the brief clause in 633 Mac swnv OLOOU' T~ M60~~), (This method is 
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also evidenced in Philo) and a word from the haggadah (6 ~~T~e~LVWV 633) 

defines and replaces a word in the Old Testament quotation (631b EOW~EV 632 

OEOWXEV - oLowa~v) 

John, therefore presents Jesus as the one who in his incarnation associated 

himself fully with the people amongst whom he came to live". He therefore 

presents Jesus as using the traditional Jewish method of exegesis and so 

stresses his complete identification with his people. But as the incarnation 

presents man with a most radical reassessment of his being, so Jesus demanded 

from his contemporaries a revaluation of their faith and this revaluation 

would make its effect felt in the deepest parts of their lives. It would 

demand from them " commitment and the new law of God now written on their 

hearts would give life its desired direction. The Passover recalled God's 

gift of the Torah which brough~as it were, an imperfect redemption. The 

eucharist reminds us of God's new law which is to be so deeply engrafted 

on the hearts of his people that their will would be to love as completely as 

he does. 

The only way in which life is given to the world is in Gols revelation (633) 

through the bread which comes down from heaven. It seems as if John has 

introduced an intentional ambiguity in v33 as there is uncertainty as to 

whether 6 ~~T~e~LVWV is personal or impersonal . The crowd take it as 

impersonal in 634 (possibly another illustration of John's technique of 

'misunderstanding'), but the personal connotation prepares for 635ff 58 

Jesus cannot be separated from his gifts to mankind. v35 emphatically 

shows that whoever wants anything from Jesus must receive Jesus hi.mself . 

If he wishes to have life, Jesus is 'what' he really desires! Jesus gives 

the bread of life in that he L!; the bread. of life.' 59 He is the bread 

of life because he is present in the service of the Father for man. 
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Bultmann identifies the EY~ £G~c here as a ~ec09~on formula 60 

(cf In 651 , 8
12

, 95 and cf below). £yw is the predicate and reflects 

Jesus' relation to men. EYW is emphatic and is contrasted with an 
? . . 49-51 10-13 1nadequate or false revelat10n (6 , 10 ). In the context it is 

evident that the use is also exclusive ~, because the crowd suggest that 

the manna given by Moses is the bread of heaven. In 635 , Jesus is claiming 

to be the only source of life, the true bread from heaven (cf Ps 353 , Exl5 26 

Deut 3239). In his mission, then, Jesus, in being the source of eternal 

life (In 11 25 , 146 , lSi,S) is the means through whom men find life (In 107,9 

6 . 11 14 In 14) . He teado men to 11fe (In 18 ' ), revealing to men the truth 

(In 146) and nourishing them forever (635). These 'predicates' ~eveat the 

divine commitment in the Father's sending of his Son. 

'11 62 Feu1 et- observes that all three EYW £G~c formulas in the Discourse 

(6 35 ,48-50 651) , d b h ' " b l' 'J d , are accornpanle y t e lnvltatlon to e leve 1n esus an 

to eat his heavenly bread which is himself. John bears a close resemblance 

to Provo 8, 9 and Sir 24, where after Wisdom has praised (Prov 8 12 ,17, 

Sir 24 16ff ) herself, she invites man to listen to her, to come to her and 

to fed by her (Prov 832 , Sir 24 18 . cf especially the parallel between 

Sir 24 18- 20 and In 635 • 'Wisdom's followers will always hunger and thirst 

because she offers a food which never satisfies. Jesus' followers will 

have no hunger or thirst because their Master, in giving himself to them 

in the mystery of the eucharist, is capable of satisfying ·a11 their religious 

, , ,63 "1 64 h'" h f' , asp1rat10ns -) D1 ton - states t at 1t 1S 1n t e context 0 1nt1mate, 

reciprocal friendship which is established between a properly divine being 

and the lowly men"who have become his disciples, that one shQuld ,place the 

parallel promises of Wisdom and John. As mentioned in my second chapter -

to dine with Wisdom entailed accepting her message (Sir 153 , 51 13- 16 , 23-26 
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cf Is 55 1- 6 , 65 11 - 13). Jesus' fulfilment of the Wisdom typology renders 

him, a 6o~o~, the perfect teacher - prophet. 

Borgen 65 relates 635 to John's midrashic treatment 'of the Old Testament and 

fragments from the haggadah. The significance of this is evident when 

635 ,48, 641 and 651 are placed together 66 It then becomes obvious that the 

phrase EYW EL~o is a formula to be used when a word from the Old Testament 
• 

(eg 0 , d' 631b ) , b 'd ' f' d ' h (' h ' apTO~ c1te 1n 1S to e 1 ent1 1e W1t a person 1n t 1S 

instance, Jesus) or figure in first person singular, 

o EpX6~€vo~ and 6 ~oOT€VWV are placed in parallelism in 635 (cf 737f cf 

sir 24 21 , Is 49 10), To benefit from t he fact that Jesus is the bread of life, 

it is necessary for the individual to come to him and in so doing to make his 

act of faith. Furthermore the juxtaposition of the verbs nEovdoQ and 6o~naEo 

(cf 414) may refer to the eucharist, which involves flesh and blood and is 

67 both to be eaten and drunk --, If this is the case, John is stressing again, 

the indispensability of faith when men gather to celebrate eucharist! 

vv36-40 spell out the necessity of believing in Jesus (cf 635 ) and the will of 

the Father that men should have life through him 68, 69 Borgen -- suggests that 

636 paraphases the Old Testament quotation which is cited in 631b • In 632 

Jesus gives the authoritative meaning to this quotation when he alters 

• • (6 32) 636 fl h' " f 632 ( f aUTots to u~Cv • Hence re ects t e lnterpretatlon 0 c a 

" 1 ' '036 15) S1m1 ar 1nstance 1n 1 and 1 . v (J 636 ) , "b' OTL n 18 not recltatlve, ut It 

introduces a motivating causal proposition . Borgen therefore, translates 

the verse 'But I said "you.", because you. have seen me and yet do not believe' , 

Jesus' assumption at this point is not gratuitous, but is probably prompted 

by the crowds' lack of proper understanding, illustrated in 634 70 

The collective use of the neuter singular nav (639 , 17 2,24, 1 Jn 54); 'is 

71 not unknown in classical Greek' The ideal for all who believe in 
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Christ is eva naVT£' EV ~OLV (17 21 ), and this concept may underlie the 

neuter singular usage here. The Church exists to show in her life th~ 

21 unity which exists between Christ and the Father (17 ). The eucharist, 

as the sacrament of the New Covenant, stresses our common participation in 

Christ, and expresses the fact that we demonstrate our union with him in 

34f our love for one another (In 13 ). 176- 14 , 22, 24 h' h . . h' , w ~c ~s set w~t ~n 

the context of the Passion, recalls 637 . The allusions to unity are 

evident in all the verses. In 637 , Jesus demonstrates the unity that 

exists between his Father's will (expressed • OLOWOLV) and his action ~n 0 

( ' .,. 28f) ou ~n £xSaAw £~w cf 10 
72 It is Jesus' death which shows most -. 

clearly his subjection to the will of his Father. In 638 , the words 

same contrast which is found in the Synoptic tradition of the agony 

in the garden (Mk 1436 cf Lk 2242 ). The reference, however, does not 

only refer to his death, but also to his ~~~ection, which prefigures 

h . f h f . hf 1 • •.•• (6 39 ) t e resurrect10n 0 t e a1t u £v T~ £oxaT~ n~£pa • In alluding 

to his death and resurrection at this point, Jesus connects the fact of 

his being the bread of life with the Offering of himself in love. 

The content of these allusions is the Incarnation ( xaTaS£Snxa ano TOU 

ovpavoO) and it is precisely here that an echo with the bread of heaven 

h 633. f d t erne 1S oun (cf 

73 The incarnation gives man the opportunity of 

belief in Jesus, the bread of life, the revealer of the Father, so that 

he (the believer) may come to eternal life. These are the themes which 

undergird the entire discourse and which remain the basis for the 

celebration of eucharist. 

74 37 39 Brown - remarks about the eschatology of 6 and 6 • Jesus speaks of not 

driving out anyone who comes to him ( cf Mt 8 12 , 22 13 where the context is 

the final/ •..• 
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present and illustrate John's 'transmuted' eschatology. 639 , resembles 637 , 

b 
•• , i ~ 

ut the context of £v T~ £axaT~ n~~p~ illustrates final eschatology 

(cf 525- 29 ). (The verbs CLCWOLV (present), 637 , and c~cwxev (perfect), 639 , 

support this observation) 640 combines both types of eschatology in n~oT£uwV 

and O,VOOTl1ow. John's usage here, however, stresses the fact ,that God's action 

is not bound by the categories of time. Jesus' incarnation blurs the limits 

of time in that the past has significance in the present and the present 

is related directly to the future and the future is prefigured in the 

present (cf my comment earlier). 

It is evident that the text of the homily (John 631b ) was followed by a 

. d h' f h' I I . I . 632f . . d h h m1 ras 1C pattern 0 p 1 0 oglca contrast 1n It 1S eV1 ent t at t e 

homily first discusse; the theme of bread (6 35- 4°) then the theme 'from 

heaven' (641 - 48) and finally the theme of eating (649 - 5°). Borgen 22 shows 

34-40 . how 6 glves a systematic exposition of parts of the text introduced by 

634 • 641 - 48 , 'follows the usual pattern of exegetical debate in the 

Palestinian Midrash and in Philo 76 (cf Ve M~one Nom£num 141a, 

142b-144) . Having cited Me~ on ExodU6 122 77 and compared it to 

Jn 641 - 48 , Borgen ~ derives the following exegetical pattern: an Old 

Testament text is cited (In 631b), followed by the interpretation (641 

paraphrases words from the Old Testament quotation together with a fragment 

from the Haggadah. Elements from the exposition in Jn 635 ,38, are 

included). The objection to the interpretation is then raised after which 

the interpretation which has been questioned is referred to and repeated. 

(This repetition is very free and fragmentary). Finally, the answer to the 

objection and the solution to the problem is given (In 647). A reference to 

the interpretation may conclude debate (In 648 ). Furthermore 644a has 

parallels in the 'conditioned prohibitions' in Mishnah (B~~~Ukim 1:5) and 
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Philo (De Spe~bU6 Leg~bU6 1:242) and 645a rates a brief exposition of 

13. 45b-46 ' . Is 54 1n 6 • The quotat10n is 'followed by a general statement 

of participial style, and then by a statement of reservation' to which 

Philo (De M~one No~nurn 270 and D~ Op~6~cio Mundi 149) and the 

Palestinian Midrash (Me~ on ExodU6 13, 21) refer. 

From Borgen's argument, it is evident that 631ff represents an unified 

discourse. 641 - 48 , shows the Jews' inability to comprehend or accept Jesus 

as the 'bread of life' • The familiar concepts of birth and parenthood 

(cf 642) nourishment (641 ) and religion (63Iff , 45f) are overturned by 

79 Jesus --. To accept the implications of his claims demands from his hearers 

(of every age) complete commitment (647 ). It is as we celebrate Christ's 

total giving of himself to us as the bread of life in the eucharist, that we 

are faced with the full challenge of the incarnation (as were the Jews of 

his da0~f above). The issues which faced men and WOmen in Jesus' day are 

the same issues which confront the 'would be' believer today. 

Ey6yyv~ov appears in the LXX account of the Israelites' murmuring during the 

2 7ff 10 80 Exodus (Ex 16 ' cf I Cor 10 ). Brown -- remarks that the image is one 

of 'critical complaint' rather than 'open hostility'. The word has close 

connections with the themes of manna and therefore also with the theme of 

81 Passover --. The 'unbelief' of this group of people is epitomized by their 

. • , . d 82 . . . t1t1e - o~ Iovoa~o~- 1n John. Bernar -- wr1tes of them 1n h1s comment on 

Jn 119. 

'The Fourth Gospel is pre-eminently the story of the 
rejection of Jesus by these 'Jews', who were deeply 
imbued with national sentiment, intensely conservative 
in religious matters, bigoted and intolerant in their 
pride of race (cf 5:10). 

This rejection by the Jews foreshadows the final rejection which culminates 

in Jesus' death. The close association between Jesus as the bread of life 

and his rejection finds a parallel in the eucharist which cannot be divorced 
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from his death. OOTOS is pejorative (cf 652 , 715) and 'InooDs 0 ULOS 

'Iwon~ is found ~n the synoptics in passages which illustrate rejection 

(Mk 63 , Mt 1355 , Lk 422 cf In 444,7 26- 28 , cf also Jn 652 , 715). The 

Jews' rejection of Jesus displays their spiritual ignorance and diobetLe6 

which is, ironically portrayed in oC6a~Ev (cf Is 69). Thus the Jews, in 

their objection do not see that the divine cannot be contrasted with the 

human (cf 8, cf nws in 34 ,9). 

For this is the very absurdity which the event of 
revelation proclaims; and the condiE~on of its understanding 
is that man should relinquish (In 6 my insertion) the 
assurance with which he believes he can pass judgement on the 
human and the divine as objectively determinable phenomena. 83 

643 prepares, as it were, the way for 644f , which presents the reader with 

a fundamental doctrine of the Fourth Gospel. The approach to God does not 

have its origin in man but is initiated by God in grace. Jesus' divine 

origin is known only to those whom the Father draws (EAXUOp) 644 (cf Hos 114) 

and teaches (In 637 , 1232 ,40, Mk 4 11f , Mt 13 10ff , Lk 8 18 cf Is 22-4,504 ,54 13 , 

Jer 24 7, 31 33f , Hos 11 4 , Mic 42 , Ezek36 25- 28 , 1 In 220-29, 1 Thess 49). A 

84 Rabbinic source P~gu Aboth 1:12 cited by Barrett and Brown -- shows how 

'to bring nigh' describes the conversion of a proselyte. Hillel said 

'Be of the disciples of Aaron, loving peace and pursuing peace, loving 

mankind and bringing them nigh to the Law'. (cf The OXYILhyrtcchWl PapytU 654 9f). 

The salvation thus initiated by God finds its fulfilment in Jesus and will be 

fully realized by the believer in the eschaton. The Son takes up and completes 

&vaoTnow &UTOV EV T~ EoXciT~ n~£p~ what the Father has begun. Barth 85 writes; 

Grace, as the power and authority of God over men can 
never be identified with the actions or with the passivity 
of the men of this world. Grace is the unobservable truth 
of men: it is their impossibility, which constitutes the 
veritable possibility of their acting or nQt acting; it is 
their veritable existence, which can be defined only as non­
existence . The man who is under grace has this contradiction 
in himself. Grace is not 'something', which a man has in 
himself, it is that which God has in him, by which the man 
of sin is contradicted . . ... This possession of grace occurs 
as the impossible possibility of God which is beyond every 
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possibility of our own; it is the freedom which God takes 
to Himself in us. He takes it, and He takes it IN US. We 
are under grace, and we are ourselves the objective of its 
attack. Not only is it impossible for uS to escape it, but 
we cannot even stand aside as spectators watching the progress 
of the assault and waiting for it to die down. We are, moreover. 
ourselves the attacking party, for, as objects of attack, we 
die, as crucified (Rom 6:6) in order that we may pass from 
death to life, and may discover that we are ourselves united to 
God in His active contradiction of our life. Through this divine 
contradiction the new individual, created and redeemed by God, 
is shown forth as the invisible reality of our very existence 
while our visible reality is declared to be untruth .•.. We are 1n 
no position to s ay 'Yes" to sin. 

Jn 645 which explicitly refers to the prophecy of the New Covenant (Is 412f) 

according to which God was to teach his people directly, shows clearly that 

Christ intends to contrast this New Covenant which he institutes, with the 

covenant at Sinai. Only Jesus and the New Covenant, with its ~nnvt nature, 

which institutes an immediacy between God and man, brings salvation. 

Anything redemptive in the Old covenant is 'owed' to the new. What 'saved' 

Israel was faith in him who promised the gift 86 87 
It is the to come - 1n 

incarnation Ithat all nch.lT E S; 
45 6 may hear Ctxouao.s; 645 and learn ( jla\l(;,v 645 ) 

directly as it were, from the Father 88 

The contrast between Jesus and Moses, which pervades much of the discourse is 

again suggested by the words oUX OTC TOV naT~pa £wpaM£v (6 35 

537 , 728f , gI6,33) John holds up the example of the Son against the Old 

Testament background, where not even the greatest representatives of Israel 

have seen God (Ex 338 , Is 65) . . The failure of Moses to see · God is contrasted 

to the intimate contact which exist between Jesus, the Son, and his Father. 

The Jews held that the true teaching of God was given 1n the theophany on 

Sinai and in the Torah (typified in the manna miracle cf above). In fact the 

true teaching of God is given in the Tncarnation of the word of God in Jesus: 

47£ 6 challenges the individual to believe in terms which suggest the prom1se 

which belongs to faith~. In these verses, Jesus again stresses the fact 

that/ •... 
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that the keeping of the New Covenant does not exist 1n the blind 

adherence to a set of rules. The New Covenant demands that we believe 

in Jesus and so live according to the new law. He is the bread of life, 

. 51-58 who embodies the spiritual food of self-giving 1n love (cf 6 ) and it 

is as we believe that we become one with' him in death and therefore also 

1n resurrection (~wnv a~wveov 647). 

Before progressing to the discussion on 649ff , a brief consideration of 

1-14 90 In 21 will be undertaken. Shaw -- notes two traditions which present 

1-4 themselves in In 21 ; the first concerns the fu1ness of the apostolic 

mission, pictorially displayed in the process of being gathered in 

(cf Lk 51-11 which is not a resurrection appearance, pe4 ~e, also cf 

Mt 1347- 5°), the other represents the presence of Christ in the eucharist 

of the Church. Placing these propositions alongside each other, he 

concludes that the apostolic work of the Church is to gather all men to 

Christ in the eucharist. In 21 1- 14 (cf Lk 24 13- 35 in which a 'quasi-

91 eucharistic' meal takes p1ace.-- also bears resemblance to In 6; the 

1 . . (. 6 1). -ocat10n 1S nepav ene Tn. 

scenes describe the only meals in the gospel and both have the elements 

9f 9 11 11 of fish (cf especially 6~apeov (21 cf 6' ) and bread; 21 recalls 6 

and both portray Jesus as the host. D 92 gives a more explicit statement 

of the host pronouncing the blessing with its inclusion of the words 

eux~peaTnaa. E6wHev (cf 6 11 ). 6 15 presents Jesus as leaving his disciples, 

and as has been shown (cf my comment in Chapter 3) this separation may 

symbolize his death. 
14 ' 

In 21 also recalls the separation of death 

(EH V€HPWV), His return to his disciples (cf 6
19 ) is the context of 

In 21 1- 14 • 

93 Shaw -- comments on the lack of unity 1n 21 1-14. For instance- an enormous 

draught of fish is caught in obediance to Jesus' instruction but when the 

disciples/ •••• 
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disciples arrive on the shore, a meal of fish is prepared for them. If 

Shaw's conclusion (cited above) is valid then this anomaly is desposed o~ 

If 21 5 has a eucharistic reference, its purpose is to lead to 21 10f • The 

meaning that would then emerge would be that although the fish are to be 

caught and brought in, they are not to be disposed of because of what Christ 

himself has prepared. Christ's sacrifice, symbolized in the bread and 

fish 94 ~ is not repeated because it has eternal effects. Furthermore, 

the presence of the Lord and his command in 21 6 proclaims the abiding 

truths, which are that it is in his authority that the Church conducts its 

mission in the knowledge that his presence undergirds their endeavours. 

Besides the fact that in catacomb art the representation of a meal with 

. h " ( ' 2 2) 96 h f seven at table appears 1D a euc ar1st1c context cf 1 -- t e use 0 

TovapTov (singular) (21 9 ,13) strengthens the possibility of a eucharistic 

background for this p~eope .. 
12 21 may allude to the S~Z ~ Leben of 

the Church as they gather for eucharist. ou TC, £~; would be the sort of 

question asked by some of those whom the apostolic ministry had gathered 

into the fellowship of the Church. The correct answer to the question is 

imperative for the celebration of eucharist because that answer implies an 

act of faith. " The question recalls Mk 829 , Mt 16 15 , Lk 920 cf In 667-69. 

13 1 1 22 
Furthermore the vocabulary of 21 not only recalls In 6 but also Mk 14 

1n the record of the Last Supper. 

97 Brown -- argues that if in the reception of eucharist, the early Church 

26 awaited the return of their Lord (1 Cor 11 ), they would read eucharistic 

significance into those meals where the resurrected (2114) Lord did appear 

among men. 

George Herbert ~ vividly depicts his Lord's approach to him in the eucharist 
; 

in his poem Love. The poem captures the reticence (cf In 136 ,8) he 

experiences as he realizes the immensity 'of being served by his Lord at the 

eucharis t/ .. • 
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eucharist. The poem closes with his act of faith and complete commitment 

to his Lord's will. This is the true believer's response to eucharist . 

NOTES 

2 

3. 

Love bade me welcome : yet my soul drew back, 
Guiltie of dust and sinne. 

But quick-ey'd Love, observing me grow slack 
From my first entrance in, 

Drew nearer to me, sweetly questioning, 
If I lack'd any thing. 

A guest, I answer'd, worthy to be here: 
Love said, You shall be he. 

I the unkinde, ungratefull? Ah my deare, 
I cannot look on thee. 

Love took my hand, and smiling did reply, 
Who made the eyes but I? 

Truth Lord, but I have marr'd them: let my shame 
Go where it doth deserve . 

And know you not, sayes Love, who bore the blame? 
My deare, then I will serve. 

You must sit downe, sayes Love, and tas te my meat: 
So I did sit and eat. 

von Allmen, J.J. 

Bultmann, R., 

Lindars, B., 

Westcott, B.F. 

The LoJtd'.6 SuppeJt, Ec.umeJUc.aX SWcUe.6 .{.n 
WOMhlp No. 19 London, 1969, P 26 

The GO.6pel 06 John, A CommentaJty, Oxford, 1971, 
p 217 
Th e GO.6pel 06 John, Oliphants, 1972, p 249 

The GO.6pel Ac.c.oJtcUn9 to St. John, London, 1892 
p 99 

4. The variant readings for this verse must be noted. HUPeO, is rarely 
used in the Johannine narrative (except after the resurrection), and 
some Wes tern texts (D , 091 it ade eyr c ,s arm geo 'Dietessaron') 
omit the clause, suggesting therefore, that the words are a gloss 
(cf Bultmann, R., lac. c.it). The words do, however, occur in most text 
types and should not be omitted (cf Metzger, B.M., (ed) A Textual 
CommentJtaJty on the GJteek New Te.6tament , London New York, 1971, p 212). 
(For a contrast to Bultmann's view of XUpeOS cf Cullmann, 0., The 
C~tol09Y 06 the New Te.6tament, (translated from the German V~e 
C~tol09~e de.6 Neuen Te.6tamei1t.6 b)': J. C. B. Mohr (Paul Siebeck) 
Tubingen, 1957), London, 1963, p232 (n' especially). 

5. These/ .... 
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5. These··arguments can be used tD show that the particular clause 
in v 23 is a gloss by those who would profess that John is 
anti-sacramental. (cf Bernard,J .H., 'A C~ea! and Exeg~Qa! 
Comme~y on xhe Go~pel aQQ04~ng xo SX John; Edinburgh, 1928, 
p 189). The textual evidence weighs too strongly against such 
contenders though. 

6. Brown, R.E., 

7 . Bultmann, R., 

8. Bultmann, R., 

9. Jeremias, J., 

10. Fortina, R.T . , 

The Go~pel AQC04d£ng xo John, New York, 1966, 
p 263 

Theology 06 xhe New Tu:tamenX, II (translated 
from the German by K. Grabel), London, 1976, 
p 9. 

The Go~pel 06 John A Comme~y, Oxford, 
1971, p 472 

New TuxamenX Theology , London, 1972, pp 35f 

The Go~pel 06 SigM, Cambridge, 1970, p 69 

11. EPoa~ED~ac when alone, can mean 'work for or earn the food' (cf 
Arndt, W.F. and Gingrich, F . E., A G4eeR-Eng~h LeX-<-Qon 06 xhe 
New Tu:tamenX and Oxhe4 EMly Ch!W,wn LUeMXMe, Chicago, 1974 
p 307). 
Here, however, the context of 8pwDcs . suggests a free gift of the 
Son of Man, rather than thing to be earned or worked for 
(cf 4:14 , 6:35). 

12 Brown, R.E., 

13. · Bultmann, R., 

14 . Hopkins, G.M., 

15 . Bernard, J.H., 

16. Suggit, J.N., 

17 . Lampe, G.W.H., 

18 Kilmartin, E.J., 

op QU p 264 

op eft p 223 

The W4eQR 06 xhe Veuv.,Qh,[.avtd in Po~ and PM~·e 
06 G~d Manley HOPR-<-M (Selected with an 
introduction and notes by W.H . Gardner) 
Harmondsworth, 1970, p 13 

op QU, p 191, Lindars, op QU, p 255 contests 
this with no valid argument. He states that 
Ecr ~pclyCDEV means that he has already been 
marked out for his purpose. This particular 
fact is surely most obviously implied at Jesus' 
baptism, or when the Spirit descended upon him. 

ChJW,x-<.an I~ovt : Some TheologiQa! 
PeMpec.uvu, 1977, (unpublished), p 4 

The Sea! 06 xhe Sp~, London, 1951 

'Liturgical influence on John 6,' The 
CaxhoUQ BibUQa! QuMX~y, XXll, 1960, 
pp 183-191 

19. Roth/ .••• 



19. Roth, C. , 

20. Roth, C. , 

21 Ibid 

22. Roth, C. , 

23. Brown, R. E., 

24. Lyonnet, S. , 

25. Bouyer, L. , 

26. Westcott, B.F. , 

27. Barth, K. , 

The Haggadah, London, 1959, p 15 

010 rUt., p 16 

010. rUt., 10 9 

90. 

Nw Tv.da.men.:t EMaY<l, London-Dublin, 1965, P 81 

'La nature du culte chretien', Studia 
~<l~on~, XXlll, 1974, pp 217ff 

The Founth GO<lpet (translated by Patrick 
Byrne), Dublin, 1964, p 112 

010. rUt., p 101 

The Ep~tte to the Romano, (translated from the 
sixth edition by Edwin C. Hoskyns), Oxford, 
1975, pp 201f. 

28. I have dwelt at length on this point because those who are opposed 
to seeing allusions to the eucharist do so, ofter insisting that the 
central theme of this passage, for instance, is not the eucharist, 
but faith. (And indeed, it is (20:31)). The eucharist seeks to 
draw us into a deeper commitment and to strengthen our faith - not 
usurp it. St. John, if he is speaking about eucharist at all in 
Chapter 6, therefore, can only explain it in the context of faith. 

29. Guilding, A. , The Fo~ GO<lpet and J~h Wo~~p, Oxford, 
1960, pp 60-66 

30. The miracles which have just t aken place (6:1-21) are associated 
with the time before Passover (6:4), the discourse being given 
on the next day (Tn cnaup LOV, 6:22). However, the lections cited 
by Dr . Guilding are those for the end of Nisan. Arguments 
concerning the strict chronology of John, tend to be pointless. 
The reference to the Passover in v4 is a vague one, included 
probably, to assist the reader to associate what follows with the 
theme of God's redemption. 

31 For a fuller discussion see my comments on 6:51ff in the next 
chapter. 

32 . v9 is also closely associated with Numbers 11:22. See my comment 
for the association, especially found in words like 6~apLov and 
naL6cipLoV. 

33 . The thought and language of In 6, Ex 16 and Num 11 are similar , 
cf especially Num 11:1, Ex 16:2, In 6:41,43; Num 11 :21f, 
Ex 16:18, In 6:7,9; Num 11:13, Ex 6:12, In 6:51,55. 

34. ForI .... 
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34 For a fuller discussion, cf Peder Borgen's contribution in this 
field, discussed fully at a later stage in the chapter. 

35 . Gregory of Nyssa, The G~eat Catee~m, XXXVII, Library of the 
Nicene Fathers, p 504 

36 Philo Legum Attego~, III, Ix 

37 Philo op. cLt. III, lv, LVI 

38 Feuillet, A. , Johannine Studieo (translated from the French 
by the Rev. Thomas E. Crane), New York, 1965, 
p 62ff 

39 Cazelles, H., Le Ve~~onome (Bible de Jerusalem), Paris, 
1950, p 49, note a 

40 Guilding, A., .toe. cLt. 

41 Evidence that early Jewish exegetes drew lessons of faith from the 
lectionary readings for Nisan is found in Philo, Legum At.tego~a, 
111, Lvl, pp 164ff, who, commenting on Ex 16 :4 writes 

42 

43 

...•. he lacks faith if he has no belief that both 
in the pres en t and always the good gifts of God are 
lavishly bestowed on those worthy of them. 

and in Midrash Me~, which quotes a saying of R. Eleazar of 
Modiim (first century) 

'He who has enough food for today and yet says "What shall 
I eat tomorrow? belongs to those who are of little faith'. 

Brown, R.E. The Goope.t Aeeo~~ng to John, New York, 1966, 
p 262 

Bul tmann, R., op. cLt.,pp 227f; 
Hoskyns, E.C. and 

Brown, op. cLt.,p 265; 
Davey, F.N., Op. cLt., pp 293 f 

44 The rabbinic references come from a later period than Jesus, and 
therefore do not prove the importance of the manna theme in his day . 
It is however, reasonable to assume that the Jew's expectations 
regarding the Messiah (which were prevalent in Jesus' day Jn 6:30f), 
would be influenced by their knowledge of that 'first' redeemer 
(i.e. Moses). 

45 Bultmann, R., 

46. Borgen, P., 

op. cLt., p 228 

B4ead F~om Heaven : An Exegetiea.t Study 06 
the Concept 06 Manna ~n the Goope.t 06 John 
and the W~ng¢ 06 p~o, Leiden, 1965 

47. Moloney/ .••• 
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47 . Moloney, F.J . , 'John 6 and the celebration of the Eucharist' 
The Vownhide Review, XCIII, pp 243-251, 

48 

49 

50 

51 

52 

ref p 244, makes the following contemporary 
comparison: 'Although the practice is dying, 

it is still common enough for a preacher to open his sermon with: 
"The text for today is .. . " He then unfolds his homily by giving 
the various possible meanings of the text, taking up words and 
phrases and repeating ideas from the original text until he winds 
his way to a conclusion'. 

Barrett, C.K., 

Borgen, P., 

Borgen, P., 

i Ex 16:4(LXX) 
In 6:31b 

ii Ex 16: 15(LXX) 
In 6:31 
In 6:32 

In 6:33 
In 6:51 

iii Ex 16: 2 (LXX) 

In 6:41 
In 6:43 

Op. eit., p 240, suggests that John has combined 
parts of Neh 9:15, Ps 78(77) : 24, and 
Ex 16:15 in composing the quotation. Brown, R.E., 
Op. eit., p 262, cites Ex 16:4,15, Ps 78:24 
and wisd. 16:20. 

Op. eit., p 40f 

toe. eit., demonstrates the argument in the 
following way: 

apTou, EX ToD oupavou 
aPTov EX ToD oupavou 

6 apTOS, QV EOWXEV XUPLO~ u~Cv 
apTOV - ~6WK£V aUTOCs ~aYECv 
080WXEV u~Cv TOV apTOV -
6 naTvp ~ou o~owaLV u~uv TOV 
6 - apTO, TaU ~EOU -
6 &pTO~ - 0 - owcrw -

OLEy6YYU~EV nfiaa auvaywyn 
~L~V 'IopanA EnL Mwuanv 

" apTOV 

'Ey6yyu~ov ouv o~ IouocicOL TIEpL aUTOU 
~n yOYYV~ETE ~ET' aAAnAwv 

Borgen notes that John's rendering apTov (singular) is nearer the 
Massoretic Text than the LXX (apTou,). However, two differences 
between Ex 16:15 and In 6:31 do exist. John lacks XVPLO, and has 
aUToL , instead of U~LV (cf Ps 78(77) :24). It is quite probable 
that 6 naTnp ~ou (In 6:32) and ~EoD (In 6:33) are exegetical 
interpretations of XUPLO, in Ex 16:15 . In 6:32 has V~LV as does 
Ex 16:15. Borgen observes that in exegesis the pronouns of the 
Old Testament quotations are often changed. 

Borgen, P., 

Bultmann, R., 

'Observations on the Midrashic Charac ter of 
John 6', Zei;(;6eh!UM OWL die YletaeJ.>ta.meYlilA.ehe 
Wi6~eYl6eha6t UYld die KUYlde den itteneYl ~ehe, 
LIV, 1963, pp 232-240, ref pp 233f 

toe. eit . , argues that £OWXEV (6:32) read by 
B.Dal instead of OEOWXEV indicates assimilation. 

53 Brown/ ••. , 
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53 Brown, R.E., .e.oe. m. 
54 Lindars, B., op. m., p 238 

55 Jeremias, J., New Teotament Theo.e.ogy London, 1972, pp 199f 

56 

57 

notes the debate about the meaning of en~ouo~oS. 
Moulton, J .R. and Milligan, G., The ']/oca.buR.alty 00 -the GJteek. Teotament: 
,IUU6buU:ed 6Jtom -the Pa.pytvi. a.l1d o-theJt 11011-.e.,ueJta.Jty MWteeo, Part III 
London New York Toronto, 1919, pp 242f, observe that the papyri 
have shed no clear light on the word which might well have been a 
new coinage by the author of the Greek Q to render an Aramaic 
original. Both scholars argue that the sense is 'tomorrow' or 
'the ~medLa-te.e.y following day' and in that case it would be connected 
with n en~oDoa (n~£pa) in accordance with the sense of en~Eva~. 
Jerome, in his commentary on Mt 6:11 (cited in Klostermann, E., 
'Apocrypha', II K.e.Q;i.ne Tervt; OWL -theo.e.og.u..ehe ul1d plU.e.06opwehe 
VoJt.t eo ul1g, VIII3, Berlin, 1929, p7) tells that in the Gospel of the 
Nazarenes (a Targumlike translation of Matthew in Aramaic), the 
ma~ar appeared - quod dicLtWt eJta.6~l1um. Although the Gospel of 
the Nazarenes is later than Matthew, mahar is earlier than Matthew 
because when the translator came to the'Lord's Prayer, he wrote 
down what he prayed each day. If this is so, then 'tomorrow' is 
the Aramaic expression from which €ncouo~oS derives. The contrast 
between En~ouocoS and On~Epov lS parallel in the following 
petition in the Lord's Prayer. 

Jeremias, J., 01'. m., pp 200f 

Borgen, P., 
BJtead oJtom Heavel1, Leiden, 1965, pp 61ff 

58 0 xaTaBa~vwv ex TOU oupavou was taken over in the Nicene Creed to 
refer to Jesus : 'For us and for our salvation he came down from 
heaven' (cf Brown, R.E., op. m., p 263 

59 Bultmann, R., 
life-giving force, 
are synonymous and 

op. m., p 227, notes that ~wn means the 
o aPTOS TnS ~wns (6:35,48) and 0 ~PTOS '0 ~wv 
mean 'making alive' (cf 4:IOff.). 

(6: 51) 

60 Bultmann, R., op. m., pp 225ff contrasts this Jteve.e.a.-toJty 

61 

62 

formula with the ~eoe~ol1 formula, which answers the question 
'Who are you?' (cf Gen 17:1 Rev. 1:17); he contrasts it with the 
qua.t£6~ea.-toJty formula which describes the subject by answering the 
question 'What are you?' (Ezek 28:2,9, Is 44:6,24; 45:5-7; 48:12) 
In the ~e~O~e~ol1 formula the speaker identifies himself with 
another person or object. The example given is quoted by Plutarch 
(de Isis at Osiris, p 354c) when Isis says'£yw E~~~ n&v TO yEyOVOS 
Ma~ QV Ma~ £ao~€vov 

Zinunermann, H., 

Feuillet, A., 

'Das absolute ego elml also die 
neutestamentliche Offenbarungsformel', 
~b.e..u..ehe Z~ehtU6-t, IV, 1960, pp 54-69 
266-276 ref p 273 

]oha.I1~l1e S-t~eo, New York, 1965 pp 86+ 

63 Ibid 
64 Dil toni . ... 
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64. Dil ton, R.J. , lac. . c);t. , 

65 Borgen, P. , op. c.d., pp 72f 

66 Ibid 

6:35, 48 £yw 
, 

6 " TI1~ r;wi'k ELIlL apTO~ 

6:41 
, 

El.llL 6 " 
, 
~a TaSa~ 

, 
Toil oupaUJoO qw apTo~ 0 E~ 

6:51 
, , 

6 " • r,;wv 0 i:~ Toil oupa~oil ~aTaSa~ Eyw ELIlL apTos 0 

67 In a discourse on bread, it is strange that hunger and thirst should 
feature. If 'bread' referred only to rev~lation (Sir 24:21) the 
juxtaposition would be possible, however, if an allusion to the 
eucharist was intended the usage would be more sensible because 
both actions are involved in this celebration. 

68 Bultmann, R., op. c);t., pp 220ff suggests that 6:36-40 should 

69 

follow 6:41-46. He argues that. 6:36-40 are strange because 6:36 
upbraids the people for their unbelief before the question of the 
believers assurance of salvation is discussed - 6:37-40. Furthermore 
6:36-40 cannot be considered as the organic and neces sary 
continuation of 6:34f, and nor can 6:41 be said to be motivated by 
6:37-40. Bultmann's final order is 6:27, 34f, 30-33, 47-51a, 41-46 
36-40. For the present discussion the fact that 6:36-40 deals with 
the necessity for belief in Jesus which is cited in 6:35 
challenges Bultmann's viewpoint and in this instance John would 
illustrate ou ~LaTEdETE (6:36) with Iyoyyur;o~ (6:41) 

Borgen, P., op. c);t., pp 74ff 

70 Leon-Dufour, X.,'Trois chiasmes johanniques', Nw Tu.tam el'Lt 

71 

72 

73 

74 

75 

76. 

S.tu~u, VII, 1960-1961 , 'pp 251-253. I n a careful analysis allows 
that 6:36-40 have their own organisation and 6:41 presupposes that 
6:35 has been followed by 6:36-40, 6:41 attributes tyw ELIlL 6 
apTo~ 6 ~aTaSci, i:~ TOO oupavoO to Jesus and this reference is a 
composite statement made up of 6 :35 and 6:38. However, the 
argument is not all that satisfactory because if 6:35 were 
followed immediately by 6:41ff then the corning down from heaven 
could have echoed 6:33. 

Barnard, J .H., op. c);t. , pp 199f 

Lindars, B. , op. c);t. , P 261 observes that the banquet 
metaphor, implicit 1n the Wisdom allusions of 
6:35, explains EMSdAOO e:~w. 

Ai though X, D, r, to read 
, 

for cino (A, B, L, T, W, e ) the E~ 

meaning remains the same. 

Brown, R.E. , op. c);t. , p. 276 

Borgen, P. , op. c);t. , pp 75-80 

Borgen, P. , op. c);t. , pp 80ff 

77 Borgen/ ••• 
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82 
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Borgen, P., 

95. 

op. cLt., P 81, gives Me~a on ExodUh lZ Z 

as follows. 

1. 'This new moon shall be unto you' (Ex 12:2) 

2. the new moon, of course, He .6howed hhn a;t Mgh.tt-i.me 

3. R. Simon the son of Yohai says : Is it not a fact that all 
the words which He spoke to Moses He spoke in the daytime-only; 

4. How then could He, which speaking with him at daytime, 
.6how hhn :the new moon, a;t Mgh.tt-i.me? 

5. R. Eliezer says : He spoke with him at daytime near 
nightfall, and then .6howed hhn :the new moon ~gh:t a6:te4 
Mgh:t6aU. 

Borgen , P., 

Bultmann, R., 

Brown, R.E. 

cf Glasson, T.F., 

Bernard, J .H., 

Bul tmann, R. , 

Barrett, C.l{., 

Barth, K., 

op. cLt., pp 82ff 

op. cLt., pp 229ff 

op. cLt., P 270 

Mo.6e.6 ~n :the FoU4:th GO.6pel, London, 1963, pp 101f 

op. cLt. , pp 34f 

'fJp. cLt. , p 230 

op. cLt. , P 245; Brown, R.E., Op. cLt., P 271 

op. cLt. , pp 215f 

86 Lyonnet, S., .toe. cLt . 

87 Although Jer 31:34 does not seem to have influenced In 6:45 directly,_ 
the thought contained in both text is similar. 

88 Lindars, B., Op. cLt. pp 263f observes that in 645 the idea of 
bread, although not directly referred to lies' not far below the 
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In John 6, there is a. progression in the allusions to Jesus' death 

as his demands intensify. For instance, in 615 (cf my comment in 

Chapter I), there may be an allusion to Jesus' death and resurrection . 

This theme is more explicit in the complaint of the Jews because it is 

their rejection which leads to his death. The call to believe in 

Jesus, which is a cardinal aspect of the gospel, is explicit in 

629 , 40, 47. In 650ff , besides the reference to his death, there is an 

exposition of the implications Jof commitment to him. It seems as if the 

Jews' greatest barrier existed in their inability to accept his origin-

his coming down from heaven. Just as manna was from heaven, Jesus, as 

the bread of life, came from his Father in heaven. The difference lay 

in the fact that the fathers who ate manna in the wilderness died, but 

those who eat the bread of life, the Lord himself, never die. Ironically 

as they participate in Jesus' incarnation so too they participate in his 

death - but death for St . John is not a defeat, but a manifestation of 

1 the incarnation and therefore of the glory of God - T.S. Eliot, in 

the ]o~ney 06 the Mag~~, faces the paradox of an encounter with the 

incarnate Christ. To all external appearances the experience spells out 

death, and yet it presents abundant life (In 14 ,16, 10 10 , 11 25 , 14 26 ). 

All this was a long time ago , I remember, 
And I would do it again, but set down 
This set down 
This : were we led all that way fo r 
Birth or Death? There was a Birth, certainly. 
We had evidence and no doubt, I had seen birth and death, 
But had thought they were different; this Birth was 
Hard and bitter agony for us, like Death, our death. 
We returned to our places, these Kingdoms, 
But no longer at ease here, in the old dispensation, 
With an alien people clutching their gods 
I should be glad of another death. 

Brown l notes that the u~wv of 649 indicates the deep cleavage that 

exists between the Church and the synagogue at the time when the 

evangelist/ ...•. 
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evangelist wrote (cf Jn 817 , 56). It could also serve to sharpen the 

contrast between the food Jesus gives and the food which was given at 

the time of Moses. The story of Moses is shown to contain it's 

own refutation because those who ate manna died (Num 14 23 Deut 135) 

f J 4 13f b h ' 1' , (4 10 ,14 38) c n ,ut t e Son 1S 1v1ng Bread ,7 and those who eat 

of that Bread live for ever! (11 26 ). Only that which gives indestructable 

life, can be called the bread of heaven. oVT6~ (650 cf Ex 16 15) refers 

back to the Revealer (cf eyw 647f) and forwards to &pTO~ (6 50f ) showing 

that Jesus, as the one who is the Bread which gives eternal life, comes 

4 from God -. Furthermore the manna, which stands for the Law of the 

Sinai covenant and which does not possess true life-giving properties, is 

21 superseded (Gal 3 ). 

5 49 Borgen - marks 6 as a 'new beginning', which repeats - with slight 

differences and a supplement ( H~L &~£~~vov ) - the haggadic fragment at 

the beginning of the homily in 631a . Part of this fragment plays a 

central role in the structure of the homily because it marks out the 

beginning, is found in the middle and is included in the closing statement 

of the homily (6 58). 

~~YEtv is also introduced into the exposition in 649 . The systematic 

exegesis of the homily places this word at the centne of the exposition 

5 Borgen - summarizes the exposition as follows: 

~~YEtv is interpreted 1n 649-51a by connecting it to the interpretation 

of the other words of the text (331b) given in 632- 48 . 652- 57 gives a 

more independent discussion and the concluding statement of 658 places it 

within the exposition of the whole text. 

The exposition of cp~yEtv can be seen to fall into two parts ' h 651b 
W1t 

serving as a bridge between the two. 650- 51 is a contrast to the 

statement from the haggadah in 649 49 . 50 • a-rrol..civlJ . (6 ~~E~~VOV cf 6 ~Il 

~naEL). 650 takes the form of 'explicative definition', the phrase 

being/ •.. 
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being qualified is: 'the bread which came down from heaven', and 

it repeats, freely, the haggadic paraphrase of 633 A proposition 

'introduced' by eva (epexe9~~ 650) also adds the word ~aYE~v 

from the text. 

651a repeats, freely, the same haggadic paraphrase of the text, but 

combines it with the EYW £L~L formula, supplementing the qualification 

6 ~W" (cf 635 ,38,4If,48f) . 'The succeeding clause of the conditional 

style adds ~EYE~V to these elements'. which are also found in the first 

half 06 the homily. (Me~ on ExodUh 223; 

51a 71 use a conditional clause as does Jn 6 • 

Philo Legum Atte90~e III: 

Me~ on ExodUh 1526. 

22 5 ; Philo De M~one Nom~num 47 illustrate how an Old Testament 

quotation is interpreted by a general participial statement cf Jn 645 ). 

Hence 'Jn 631 - 58 , Mekilta on Exodus and Philo alternate between 

participial and conditional style in the interpretation of an Old 

Testament text! This feature was well known in the judicial traditions 

of the Old Testament and Judaism ~l. 

1 8 1 h h d" h 651b-58 , h d b Bu tmann -, a t oug a m1tt1ng t at refers W1t out any ou t to 

the sacrament meal of the Eucharist, insists that the Sacraments play no 

role in John 2 and therefore assigns the section to an ecclesiastical 

d ' 10 e 1tor -. D I I'd unn - conS1 ers 651c-58 as uniform with its context because 

651c explains 633 and because the theme.s of eternal life (640 ,47 ,53f), 

of the resurrection at the last day (639f ,44,54), of eating and drinking 

(6 35 ,53-56), of apWOL, (6 27 , 55) of Jesus being sent by the Father 

(6 29 ,57), of the identification of that which is eaten with Jesus 

(6 35 ,48,57), of eating resulting in life (65Ia , 57f), of bread from 

heaven (6 31 - 33 , 41, 50f, 58) which is contrasted with manna (630- 33 , 

649-51,58) f d h h h d ' ,are oun t roug out t e 1scourse. 12 Furthermore, Brown-

notes/ •• • 
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notes that an 'insurperable objection' to Bultmann's theory is 

evidenced in the eucharistic undertones in the multiplication scene, , 
. h .. I (6 22- 24). h' d' h ~n t e transltlona verses , 1n t e lntro uctl0n to t e 

discourse and in the body of 

that 651 - 58 

. 35-50 the d1scourse (6 ). It is none the 

less, impossible could have been understood by the disciples 

or the crowd, but in the context of Jesus' death the passages' mean1ng 

becomes quite evident. What John may be illustrating in this technique 

(if it is at all intentional) is Jesus' awareness of his mission to die 

and also to blur (cf my earlier comments) any rigid distinctions which 

may exist between his incarnate life and his death. Undoubtedly x~T~~cl, 

(651 ) refers to the incarnation and 6WDW n DclP~ 1l0U £DT~V ~ni:p Tjj, 

6 f h · h 13 TOU x DlloV ~wjjs re ers to 1S deat --. The eucharist is established 

through Christ's giving of himself and therefore cannot be separated 

from the 'remembrance' of his death. 

The eating ( ~clyn 651 ) ~ of the bread of life is equivalent to an act 

of faith as both actions have an identical result 

~~wva (651 cf 6 40,44,47). The believer's eternal life has its source 

in the death (and resurrection) of his Lord and 6WDW n 6~p~ 1l0U, not 

only recalls that death, but also illustrates Jesus submission unto 

death (cf I Cor 133). 

k 
15 . Hos yns -- wr1tes 

'The symbolism of the discourse, and of the Passover 
miracle which precedes it (6:4) now demands a clear 
reference to the sacrifice of the Lamb and to the 
Eucharist as the feast upon the sacrifice. It is 
moreover peculiarly appropriate at this point because 
the death of the Christ most effectually moves men 
to faith (6:44 cf 12:32f). The saying contains a 
double reference. First, redemptive significance is 
assigned to the death of the Son of God, who is to 
offer His Flesh as a sacrifice for the life of the 

world;/ •. • .. 



world; secondly sacrificial significance is 
assigned to the Eucharist, which is at once the 
concrete commemoration of the sacrifice once 
offered and the guarantee of its efficacy, and also 
communicates its benefits to those who partake 
with faith'. 
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_ 52-57 16 
The second part of the exposition of ~ay8cv (6 ) can be divided 

. f 652 . . h' h' f 11 d b h lnto our parts. ralses a questlon W lC 18 0 owe y tree 

points which comment on the question. 53 (6 uses a conditional style, 

654 ,56 a participial style). 654 ,56 develop the exposition into 

'subordinate explications' in 655 and 657 respectively. 658 concludes 

the entire homily. 

52 · 
In 6 ,the Jews question the interpretation that identifies 0 apTOS 68 

OV EYW 6wow with n ocip~. They query it by placing the words TnV oapxa 

and OOTOS into the wording of the Old Testament quotation, found in 

631b . (cf Philo Ve M~ane Naminum 259) 17 652 also questions 

Jesus' interpretation that he himself (6
51b , €yw 652 

OOTOS ) is the 

b · f h 1 . 631 b h d ' h b' su Ject 0 teO d Testament text ~n , were Go ~s t e su Ject 

(cf 632f). This part of the question is answered in 657 by a reference 

to the correspondence between the Father and the Son. As Borgen notes, 

because 652 is clearly a paraphrase of parts of the Old Testament text 

in 6
31b and because 6

52 , as~ a clear exegetical discussion, ties the 

1 . 651 ff 1 1 . . 631 b who e sect~on of close y to the 0 d Testament quotat~on ~n , 

h h f . l" db ' 18 t e t eory 0 ~nterpo at~on ~s very u ~ous --

Furthermore, the exposition of the text in 651b-58 is developed by 

the help of fragments from the eucharist traditions which are fused 

with haggadic fragments about the manna. St. Paul, in Cor 11 23ff , 

also 'quotes from the tradition about the eucharist and uses fragments 

of it in comments of a participial (relative) and imperative nature' 

Borgen/ .•.• 
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. 27 29 Borgen 1llustrates from I Cor II ' ; 

Cor 1127 Whoever (as av), therefore eat6 ~he b4ead or ~nk6 
~e cup 06 ~e L04d in an unworthy manner will be 
guilty of profaning ~he body and blood 06 ~he L04d. 

1 Cor 11 28 Let a man examine himself and 60 e~ 06 ~e b4ead 
and ~nk 06 ~e cup 

1 Cor 11
29 

For anyone who eat6 and ~nk6 (0 yap Ea~LWv MaL nevwv) 
without discerning the body eat6 and ~nk6 judgement 
upon himself. 19 

The above illustrates 'that fragments from a tradition can be paraphrased 

in a fresh way within the framework of the traditional participial style'. 

(cf Jn 631 - 58 and its use of the haggadic tradition). The style used by 

St. Paul does not occur in independent and pure form because he uses the 

participial style with imperative applications to the readers. Paul also 

shows how a tradition concerning the eucharist can be reduced to fragments 

and used in a paraphrasing exposition. "Paul's eucharistic connnents 

suggest that fragments from the eucharistic traditions may have been 

similarly paraphrased in Jn 6
51 - 58 . In these verses there are agreements 

between John and the eucharistic sections of the New Testament and it 

seems as though this section also draws on traditions which are similar 

to the haggadah concerning the manna in 1 Cor 10 1- 4 ". 
20 

n~nT£ - nLvwv / ~~ayov - enLov. SpwaL, - neaL, 7 Spw~a - ne~a). John 

draws on the eucharistic traditions in 651 - 58 as does Paul in 1 Cor 1127ff 

and he uses fragments from the institution of the eucharist as found in 

1 Cor 1123ff . The fragments about the eucharist and manna coincide to 

some degree, thus making the interweaving process more natural. 

That John draws from those two traditions in his paraphrase is strongly 

supported by Jn 655 where 'flesh' and 'blood' from the eucharistic 

tradition are qualified in an emphatic way as 'food' and 'drink', from 

the tradition about the manna by a variant of the midrashic pattern 

which/ •..• 
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which was also employed in 651b . 

It has been noted as strange that John uses TP~Y8LV (6 54 ,56-58) as 

h b · f -' d f h 1 • Co' 21 t e present su st1tute or ~ay8Lv 1nstea 0 t e usua 80vL8 LV--, 

but there are parallels in Hellenistic Greek usage. TPWY8LV is also 

used in the quotation of Ps 41 10 in Jn 13 18 . Borgen highlights the 

similarities : 

Jn 658 

Jn 13 18 6 TP~8LV ~ou TOV apTov (ps 41:10) 

The fact that TPWY8LV only occurs in these 'eucharistic passages' in John 

. d' h' f h h" d " 22 may ~n 1cate t at ~t comes rom t e euc ar1st1c tra 1t10ns -- Brown 

gives two 'impressive indications' that John has the eucharist in mind 

in this passage. 53 If the words of 6 are to have a 'favourable' meaning, 

they must refer to the Eucharist because 'to eat someone's flesh' 

denoted hostility in the Old Testament (Ps 272 Zech 11 9) and in the Aramic 

tradition the person who ate flesh was likened to the devil. Moreover 

as Dunn 24 observes - the eating of flesh and drinking of blood were 

11 b · J . h . ( f 7 1 0- 14 tota y 0 nOX10US to a eW1S aud1ence c Lev 1 29 
cf Acts 15 ). The 

4 17 13 drinking of blood was forbidden by God's law (Gen 9 Lev 3 Deut 12 

20 10 17 23 Acts 15 cf Jer 46 ,Ezek 39 ). It is also suggested -- that John's 

use of odp~ (651 - 56), although it differs from the synoptic's ow~a, 

which is used in their accounts of the institution of the eucharist, 

probably reflects a tradition which is closer to the original eucharist 

language of Jesus (Ignatius Roma~ 73 , Phitadelphia~ 4 1; Smyrnaeans 7 1; 

25 14 2 
The use of alip~ also recalls 1 (cf 1 Jn 4 , 

7 2 Jn ) and hence sets this passage within the context of the incarnation, 

although the mention of flesh and blood call to mind Jesus' death and 

sacrifice. The great redemptive act which was eternal life for all who 

believe/ ••.• 
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believe in the Word become incarnate, is the lifting up of the Son 

of Man in death - and exaltation and the gift of the Spirit (cf Jn 663). 

Like Paul, John associates the eucharist directly with Jesus' death in 

this passage. un£p TnS TaU x6a~ou ,wns 6
51 also indicates that a 

reference to Jesus death 1S intended (1 29f cf 315ff , 442, 1 Jn 3 16 , 

1 Cor 1124) in this section and the force of E~cixoVTO (652 ) probably 

for shadows the rejection which led him to his death 26 The objection 

and answer in 6
52f may reflect the S~Z ~ Leben of the early Church. 

The Jewish Apologists, for instance, attacked Christianity on the 

grounds of their celebration of Eucharist (Origen Celsus 627 ) 

The truth of 651b is phrased negatively in 653 • The flesh of Jesus 1S the 

bread of heaven which gives life to the world and there 1S no ~6e for 

the world in any other source! (cf 33 ,5) 27 The E~V ~n sayings deal 

with the conditions of entry into the Kingdom of Heaven and in this 

instance our participation 'in Christ' is demanded, if we are to taste 

eternal life. The Hebrew idiom 'flesh and blood' denotes the whole man 

and therefore the demand is for a total association with Jesus Christ. 

Those who participate in the sacramental meal, and so associate 

themselves with Christ, in fact, become one with him, 'bear within them 

the power which guarantees their resurrection' (6 54 Rom 8 11 ) 
28 29 

654 h . f . h' -... 1 1 l' k h In ,t e spec1 1C emp aS1S on Tn CaX~T~ n~Ep~ c ear y 1n s t e 

allusions to Christ's death (651ff) to the resurrection. Therefore the 

celebration of eucharist, for St. John, refers to both the death and 

resurrection of Christ (cf my discussion on St Paul's view of the eucharist). 

The point of this verse seemS to be to correlate the eucharistic feeding 

with both the 'present possession of eternal life, and the participation 

in it after the general resurrection (640 1 Cor 11 26f , Mk 1425 Lk 22 18),30 
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(the resurrection of Christ prefigures the resurrection on the 'last 

day'). 54 The thought of 6 moves from the nat~e of the food to its 

Barrett 31 elucidates the meaning of aAn~nS: 32 

, . 
My flesh and blood really are what food and dr1nk 
should be, they fulfil the ideal, archetypal 
function of food and drink, that is in giving 
eternal life to those who receive them! • 

33 Bultmann -- suggests that aAn~ns may be taken in a dualistic sense and 

as such would give the following meaning to 655 . 

cAll other food can give life only apparently, but 
not really; the sacrament alone is real, true 
nourishment, since it gives life! I 

The person who eats the Lord's flesh and drinks his blood is united with 

Christ and participates in the divine life which the Son receives from 

the Father (14 20 ,23, 154- 7, 17 11 ,23, I Jn 224, 36,24, 4 15f). The 

formula which is employed to describe the union (EV E~oL ~£VEL xayw EV 

aUTW) is used elsewhere to describe the relation of faith to the 

Revealer ( 10 14f, 154f , 17 21 - 23). The celebration of eucharist is an 

expression of a deep, personal relationship and commitment between the 

believer and his Lord. Although it is established in the here and now, 

it persists forever. 

~£VELW is used by John to express the permanency of relationship between 

the Father and the Son (1038) and also between the Son and the Christian 

34 . Brown -- wr1tes: 

The fact that the relationship between Jesus and his 
disciples is patterned on the Father-Son relationship 
is also given expression in what John says about life 
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and love. Indwelling life and love are but different 
facets of the basic unity binding Father, Son and 
believer. J (17: II ,21,23; cf I Jn 3: 15, 17; Jn 15: 9-1 0 
I Jn 4:16). 
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The use of the present continuous (pevEo) stresses the fact that Christ 

is always present with those who commit themselves to him. The 

incarnation, as has been said repeatedly, is still relevant today and 

Jesus' presence remains as real here and now as it did when John wrote. 

The implication of this fact for eucharist is that as the Church 

celebrates that feast, so it proclaims the abiding presence of Christ 

with his own. 

The aorist aneoTEoAEV (6 57 ) also emphasizes the incarnation as it marks 

the definite moment when the Father sent the Son into the world (cf 3 17 , 

657 also underlines the intimate relationship which 

exists between the Father and the Son. In 526f , Jesus claims that his 

autho~y derives from his Father and in 657 he traces his ea~a~ty 
35 to give life from the Father --. It is because Jesus abides in the 

4 36 Father that men may live by abiding in him (cf 2 Pet I ) 

37 57 Godet -- comments on 6 ; 

I As the infinite life of nature becomes capable of 
apporpriation by man only so far as it is concentrated 
in a fruit or a piece of bread, so the divine life is 
only brought within our reach so far as it is incarnated 
in the Son of man. It is thus that He is for us the 
b~ead of life. Only, as we must take the piece of bread 
and .assimulate it to ourselves in order to obtain 
physical life by its means, we must, also in order to 
have the higher life, incorporate into ourselves the ' 
person of the Son of man by the inward act of faith, which 
is the mode of spiritual manducation. By eating Him, 
who lives by God, we possess the life of God.' 

Borgen 38 notes that 657f continues the participial statement, 0 TPWYWV ... 
XAT, but both verses have statements of differen.t style connect~d to 

them. In 657 the participial statement is included in the pat~rn of a 

comparison/ •.• 
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comparison:- Xa~W~-MaL 
39 Exoduo R~bbah 3, 17 compares the 

relationship between God and Moses to the relationship between Moses 

and Aaron, just as the relationship between the Father and the Son 

is compared with the relationship between the Son and the person 'who 

eats' him in Jn 57. Borgen concludes - that where the Palestinian 

Midrash uses 1::> -!:>, John uses xa~ws; xaL (Lk 631 1 Cor 1549 cf ws;-xaL 

Mt 610, Act 75 Gal 19). 

In Jn 658 , the participial statement (6 TPWYWV XTA) is preceded by two 

brief clauses which are introduced by aUTOS; EOTLV, which refers back to 

what precedes in the homily ~nd indicates that the conclusion follows
40

. 

. 49-58 Hence the background of John's pattern and style (1n 6 ) is clearly 

. d h' h (651 a, 52) . f . b m~ raB ~c; a parap rased text ~s ollowed y one or more 

f d · · 1 (6 51a ,53) . . . 1 (654 ,56, statements 0 a con ltlona or partlclpla nature 

657b , 58). The similarities with passages which have specifically 

eucharistic connotations have also been noted . 

In using this approach, John not only claims for Jesus, that authority 

which belonged to the teachers of the law, but proclaims him as the 

teacher from God · - God himself. Peter's attestation of faith (668) is 

logical in the light of the discourse! Besides attributing this 

authority to Jesus, John also presents him as relating to people in the 

situation in which they find themselves. He therefore, associates 

himself with their methods of teaching, (almost as a sign of commitment 

to them) but his teaching is such that it demands commitment from his 

hearers, if they are to accept it and begin to understand it . In terms 

of the eucharist; it can be said that Jesus' teaching has God's authority. 

Macgregor~, in deriving John's sacramental doctrine from this passage, 

claims that John has in view the dangerous tendencies of the realistic 

magic-I •••.• 
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magic-sacramentalism of the mystery cults who hold to purely 

materialistic notions of sacramental grace. Here the meg, performance 

of the rite is efficacious apart from the participant's state and John 

therefore stresses the spiritual and ethical side of the sacraments. He 

prov1'des the t'd t t 't l' (f 35 6
53ft f 663 d 1334f ) an 1 0 e 0 r1 ua 19m c, c an . 

'The bequest that Jesus left his friends in the sacrament is not a mere 

ritual ordinance, but a spirit of love and service that will unite them 

in fellowship with one another and with himself, and will be the badge 

of discipleship' 42 

1 
43 , 

Mo oney -- wr1tes: 

All the communities of the early Church were asked to 
live by faith in a salvation brought to them by a man 
who had died on a cross. What was demanded of them was 
a leap into the darkness of foolishness .,. However, 
in all their foolish hope, these communities had something 
permanent and s table which they must have experienced: 
Mt 28:20, Rom B: I, Jn 6:5Ic-5B ... there must be an active 
decision to accept the revelation (cf 5:23-25) . This is 
the decision which was made a t th e Eucharistic celebrations 
of the Johannine communities. They believed that Jesus was 
the unique revealer of God, and that he was the place 
where 'the world' could find eternal life, but this belief 
was not merely an intellectua l assent (although it is that 
as well - my inclusion!) to a preached message - it was 
firmly anchored in their lives, in the Eucharist. 

59 
6 records that the scene of the discourse is in a cruv~ywy~, which 

emphasises the solemn and public character of the discourse. 44 Hoskyns 

points out how suitable it is that the nature of true worship should be 

disclosed to the Jews in the framework of that worship of which it is 

the fulfilment. Before progressing to my closing comments on Jn 6, the 

possibility of allusions to the eucharist in 1934f will be discussed. 

The conte~t of this passage is clearly Jesus' death. 45 Ford-- also sees 

three allusions to the passover in this section: the hyssop (19
29

), the 

33 36 , 34 46 
unbroken bones (19 ' ) and the m1ngled blood (19) The 
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testimony of the witness does not only serve to prove the actual 

death of Christ, but it serves to show the 6~9~6~eanee of that 

occurence. Jesus, as the true paschal Lamb of God (1
29

), cleanses those 

who believe in him and so accept his sacrifice of himself on their behalf 

(The idea of kipperis evidence here). Just as the blood of the lamb 

shielded the children of Israel from the curse of death which swept 

through Egypt, (Ex 1223 ) so the blood of Christ protects the b~ev~ 

from death which results from sin . Furthermore as the Passover re-enacted 

this deliverance, so the Eucharist makes present the sacrifice of the 

c~oss, 'by the power of the Holy Spirit and the Word, and in its 

liturgical p~e6e~on of the Son's sacrifice by the Church to the Father, 

in thanksgiving for all His blessings and intercession that he may grant 

them afresh' 47 

' lk' 48 h h' l ' 1 . . 934 W1 1nson -- argues t at Jo n 1ntends a 1tera mean1ng 1n 1 • He 

claims that John attests to the reality of the incarnation (114) in a 

truly human, physical body and t o the fact that Christ really did die 

( ' '635) .. . . aAn~LVn - a factor wh1ch 1S essent1al to redempt10n. This pyhsical 

death prepared the way for a physical rising which was the climax and 

authentication of Christ's mission. Although the context of these verses 

is Jesus' death, John depicts that death as an integral part of Christ's 

incarnation. The same thought prevails in the celebration of eucharist 

as the Church who has as her host (in eucharist) the incarnate Lord, is 

encountered by the crucified Christ . 49 The place of the origin of the 

.ater and the blood, is significant, becaus e the sacraments of the Church 

do not spring purely fro'm'religious experience, but from the historical 

scene of human obedience, suffering and death, which is shown forth in 

the humble, ministering love of Jesus for his own. 

Brooks/ • • • 
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Brooks 
50 , 

SUnnnarlZeS; 

The interweaving of the theme of the reality of the human 
existence of Jesus with references to the eucharist 
strongly suggests the author's understanding of the eucharist. 
This understanding is augmented by his forceful presentation 
of the humiliated, human, servant, Jesus at the very place 
where the reader expected to find the institution of the 
eucharist. Thus the Johannine author understands that the 
eucharist is a pointer or witness to the reality of the 
humanity of Jesus. 

In 660ff, John records the reactions to what he has just said. In 

encountering the flesh and blood of Christ, men are faced with the choice 

of accepting or rejecting the revelation of God in that encounter. 660 

may reflect the S~Z ~ Leben of the early Church where men might not 

have been able to accept the full implications of Jesus' words. a~ouaavTES 

does not imply acceptance, whereas &~6UECV means to hear with acceptance. 

The point being made is that what Jesus' words demanded were not only 

intellectual assent, but also submission, self-devotion and surrender. 

a~Anp6s has a twofold connotation of being 'fantastic and offensive' 2l 

(Pt 178 , 30 11 , Jer 32 17). What is difficult or impossible for man becomes 

a reality through the action of the Spirit. Our act of faith has its 

origins in the faithfulness of God. 660 prepares the way Jn 663. 

H k 52 , 'A h ' d' 1 " fl h ' h as yns -- wrItes s t e Incarnate War 1S lVlng es In t e power 

of the Spirit, so the words of the Son of God gives life to what is 

otherwise dead and profitless', What 'offends these disciples is the 

necessity of the Incarnation and Cross in order that God may give life 

to the world. The disciples are offended (a~av6aAC~Ec) because of their 

refusal to see God's act of salvation in what is lowly (cf my comment 

on Jn 13) (I Cor 123 Mt 11 6 , Is 8 14 , Rom 9
32f

, 

Mk 831 - 38 

Pet 28 cf Mt 16 21 - 28 

Cullmann 53 suggests that the miracle of the ascension (662 ) is 

intended/ .•• 
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intended to help the disciples understand the miracle of the Eucharist. 

It is after his ascension that the Spirit comes to teach them and give 

them life (663) 54 avaSaLVOVTa OnOll n TO npoTEpoV (662) is to the 

Father (7 33 ,133 ,16 5,7,28, 75) through crucifiction, resurection and 

ascension, but also implies that the Son of Man has descended. The 

incarnation, death, resurrection and ascension are the -ptolegomena, not 

only to eating his flesh and drinking his blood, but also to understanding 

the implications of that action 55. The presence of the Holy Spirit in 

the eucharist which is made possible both logically and chronologically 

by the ascension, ensures that the 1closest personal union and communion spirit 

exists between the worshipper and Christ (6 56). The life-giving Spint 

is the Spirit of Christ himself. It is the gift of Christ's own life 

through personal union with Christ that we receive in the Eucharist' 56. 

The words of St. John in 663 are similar to St. Paul's in 2 Cor 36 cf 

_ I Cor 1545 • The function of the Spirit is to give life ( 35f ,8, 423f 

738f cf Gen 12 Ezek 37 1- 14). The Spirit engraves the new law of love 

which is re-enacted in the eucharist, on the heart of the believer • . Just 

as the believer has no life apart from the Spirit so the eucharist, 

without the Spirit, becomes an empty ritual. The contrast between 

57 

2 Cor 33, Jn 34) emphasizes that only flesh which has been verified by 

the words of the Son of God is Living flesh; apart from the Spirit flesh 

is dead and powerless to give life. This general principal applies to 

the flesh of the Son of God, who is the Word, and to the consecrated 

bread and wine of the -Eucharist 58. In Deut 83 manna is related to the 

words of God. Mldhahh Me~a on Ex 1526 states 'The words of the Law 

which I have given you are life for you'. John (with the emphatic tyw 

may/ ... 
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may again be emphasizing the contrast between Moses and Jesus (cf 631f ) 

and by so doing he stresses the fact that Jesus, in imparting the 

Spirit, seals the new covenant which is inaugarated by the shedding of 

his blood (cf my earlier comments). 

59 Borgen -- elucidates a hermeneutical principal which is implied in the 

Midrashic exposition of 631ff : 'an Old Testament passage (6 3Ib ) shall 

32b not be interpreted within its own external meaning of the past (6 ), 

but on the basis of the present spiritual reality to which it points 

John also develops this principle into a theological one, 

applying it to the works of Jesus and to anthropology. The distinction 

between the external and spiritual spheres results in a conditioned 

dualism. If 'external factors' (eg. adp~) are used against the spiritual 

sphere, then the external sphere is 'misused for evil', but if the 

external factors 'point to the spiritual reality of the Son, then they 

serve their proper and good function' 60 

The homily of Jn 651 - 58 illustrates the external and spiritual 

interpretation of the works of Jesus and 660ff shows that concept of the 

eternal and spiritual spheres is applied to anthropology. Jn 663 

6 ,14 6 51f 63 2 provides the key (3 ). The terms aClp~ (I ,3, 6 ' ,17) and adp~ 

XCI" Clt~CI (6 53- 55 cf 113) refer to manna as a whole. In Judaism aClp~ 

XCI" CI"~CI signify man and the sphere of his activity in contrast to God 

h 1 f h . .. (. 4 18 17 31 and the eaven y powers and the sphere 0 t e1r act1v1ty S1r I, , 

N gir 95 , Sotah 8 1, Mt 16 17 I Cor 1550 Gal 116 Eph 6 12 , Reb 214). John 

interprets 'these ideas within the thought-category of spiritual and 

13 14 If external Spheres', God (I ), Logos (I ), the Son (17 ), the Spirit 

(36, 663 ) spiritual and divine birth (113, 36) and life-giving power 

63 (6 ) belong to the spiritual sphere whereas the fact of human birth 

13 
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(113, 34 ,6,642 ) is listed in the external sphere of man and his 

activity. 

A sharp distinction between the two spheres is established . Man 

and his activity are ineffective in producing any life-giving effects 

in the spiritual sphere, first because they belong to the external 

63 sphere (6 ), but as the spirit enters the external sphere of man and 

that sphere points towards the spiritual sphere, it serves its proper 

and good function. As Hoskyns writes ~. 

The Word incarnate is living flesh and as such is not 
subject to corruption; consequently, His words are 
creative acts, by which the regenerate believers who 
have the Word of God, or the Spirit of God, abiding in 
them (3:5-8,5:38,8:31 - 37, 8:5If, 12 : 48-50, 14:17, 15:7 
17:16f), and the material of Christian worship (water, 
bread, wine) have become living flesh or matter'. 

In 664 , John again stresses that the life which 1S offered to men in 

Jesus, is received on the basis of 6~h. John may be speaking to 

situation of the early Church where there might have been 'non-believers' 

who joined the celebrations of eucharist just as Judas Iscariot 

participated in the Last Supper (In 1321 - 30 , Lk 2221 - 23 cf Mk 14 18- 21 ; 

Mt 26 20- 25 62 cf Jn 670f ). Man is alienated from the truth and 

from God, because of his unbelief. Like Judas, he is defeated, because 

'he has left the light of life and wanders in meaningless darkness' 

( 30:r . " . . . 1 . 636 
Jn 13 - 'IV OE vVs J. The charge Jesus made to h1s d1sc1p es 1n 

concerning non-believing is repeated and followed by a reference to the 

working of the Father's Will (6 37 ,40, 44 cf 665 ) . Prof . Suggit 

connnents: 
63 

'the disciple who betrays J esus or his followers 
(In 13:20 c f v16) cannot de feat God' s purpose: when 
disbelievers reject the Lord t hey r e jec t life f or 
themselves . Jesus' triumph is not affected : indeed 
it is so sure that even b efore his passion John can 
have him say 'I have conquered the world', (t.e. 
the powers of evil) in a context which assures his 

disciples/ • .. 
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disciples that they too have no cause for fear, 
since they share in his victory (In 16:33) 

Moreover, the betrayal of Jesus also implies the fragmentation of the 

body of Christ, the Church. 6w6£xa (6 70 cf 613 ) may symbolize the 

new Israel which was constituted by our Lord. In this context it 

distinguishes between the greater body of disciples and the close-knit 

inner circle. The eucharist, as a sacrament of unity, maintained this 

christian " brotherhood' as it renews faith in Christ. The sin of Judas 

stands to remind the Church that the betrayal and denial of the faith 

1 . 'bol' 666) a ways remalns a POSSl 1 lty In . The sin of becoming a traitor of 

Christ and of his servant destroys the basic fabric of the Church unity! 

J ' . 0 667 1 0 l' 1 h esus questlon ln app les u tlmately, not on y to t e twelve or 

to the crowd who were listening to him, but also to the Church of John's 

day. In fact the question is constantly relevant and pin points the 

31 67ff central issue of the gospel (20 ). 6 clearly recalls the synoptic 

at Caesarea Philippi (Mk 827f , Mt 16 13f 14 
Mk 8

29 
Mt 16 16 scene , cf In 6 , , , 

cf In 667 , Mt I 6 I 7 , cf In 663 ,65 , Mk 831 , Mt 16 21 , cf In 671 , Mk 833 , Mt 16
15 

Mt 1623 , cf In 6
70 , cf In 1

49 , In 1036 , cf Mk 124 , Lk 434 , Act 314 , 427 ,30). 

Here Peter, on behalf of the twelve, makes his act of faith. 65 Barrett 

in noting the characteristic list of the Perfects K£RLoT£vxav£v HaL 

eyvwxau£v derives the sense 'We are ln a state of faith and know~edge 

we have recognized the truth and hold it'. (cf In 1336- 38 , Mt 2633- 35 

Mk 14 29- 31, Lk .223 1- 34). 

Peter's designation expresses that Jesus stands over against the world 

as the one who belongs to God. The title therefore shows Jesus' 

special relation to God (1036 ) as his representative, Revealer, in the 

world. Bultmann ~ observes that in the light of 1220 - 33 and 17~ 

the title/ . • 
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the title donates Jesus as the one who has consecrated himself as a 

51 - 58, 70f 7 17 16 sacrifice (cf 6 ) for the world (cf Judg 13 ,16 Ps 106 ) 

Just as Peter committed himself to Christ after the Last Supper (cf 

above references), so it is expected that the believer's commitment 

to Christ would be deepened as he celebrates eucharist and as the 

Spirit of God reveals the truth of his action to him. Lindars 67 

writes of Peter: 

He thus demonstrates what Jesus has just said about the 
capacity to perceive the truth. He comes as one drawn 
by the Father, he recognizes that the 'teaching of 
Jesus is 'spirit and life', and accordingly he entrusts 
himself to him in fa ith and can make acknowledgement 
of Jesus from personal experience. Thus at this point 
Peter typifies the kind of response which John hopes his 
readers will be led to make (cf Mt 16:17) 

" f 20 19- 29 f J S " 68 h 1" d h In an exeges1s a Jn , Pro. . Ugg1t -- as out 1ne t e 

eucharistic significance of the passage, being careful to note that 

John is not concerned with the eucharist as such, but only as an 

expression of the nature of God's act in Christ and as a help to 'bring 

men to put their faith in him. Jn 20 19- 29 must be seen in this light. 

" 19 26 The mention of the f1rst day (20 ' ) of the week has significance 

because it was regarded as the day for Christian worship and especially 

for the celebration of eucharist (Act 20 7 )~. The importance of 

~8suring that only the faithful are present (Did 106 cf in Jn the Jews 

represent the a~LaToL) is contained in TWV ~u-pwv ~g~AgLa~gVWV (20
19

). 

20 As the disciples who represent the early Church gather (19 ). so Jesus 

comeS into their midst (19 20 Mt 18 20 , 28 20 ). The reality of the Lord's 

presence with the disciples of every age demonstrates the abiding nature 

of the incarnation. His presence is as real as when he rose from the 

dead on the first Easter day and as the Host at every eucharist, Christ's 

presence gives the celebration its authority. 

The/ •••• 
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The eucharist is an enactment of the redemption which is ours through 

Christ's sacrifice. The €'~pnvT) (shalom) (20 19 ,21,26) which Christ 

gives (20
19

) describes this restored relationship between God and man 

which is effected by his death on the cross (1427) Justin Apot (1 65 ). 

This peace did not only represent the forgiveness (20 23) which was won 

for man through Christ, but ·it also demonstrated the unity and 

fellowship which christians had with one another 'in Christ' .(cf 

Clement of Alexandria PaedagogU6 III. II. 81 2- 3). 

In 2020 , Jesus shows his disciples his hands and side. At every eucharist 

the Lord assures uS of his presence by the signs of his body and blood, 

which find their meaning in his death and resurrection. Just as the 

first disciples recognized their Lord by outward evidence, so at 

every eucharist disciples of every age do the same. 

The event which marks the fulfilment of Jesus' mission is his r~sen 

appearance to the disciples and to his gift of the Holy Spirit to them 

The action of the Holy Spirit is connected with and stems from Christ's 

39 glorification on the cross (7 ). The resurrection is not simply a 

consequence of the crucificti6n of the incarnate Word, but it ~s a 

vindication of his person and an assurance of his presence' through the 

Holy Spirit with disciples of att ages. As the risen Christ breathes 

on the disciples, they receive his life (2022 cf 66,. 'Jesus' presence 

in the Spirit is firmly assured, signified and made real at ev.ery 

. ) 70 
euchar~st. 

In this section Thomas is presented as a type of Christian disciple, 

who needs ev~dence. The assurance given here is that later disciples 

are given signs in the eucharist (20 25 ,27) which enable them to make 

their act of faith . St. John in recording Thomas' overwhelmed response 

stresses the need for an act of faith in the eucharist . The eucharistic 

signs/ .•. · 
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signs need an attitude of faith and commitment if they are to be valid 

evidence for the presence of the risen Lord, with his disciples 71 

In this passage, John seems to be trying to show the Church that the 

eucharist which is celebrated on each Lord's day is not a mere 

liturgical rite, but a setting forth of God's glory and revelation in 

Christ. As such, it offers visible signs of our Lord's presence and 

redemptive love. This 'nemembe4ance' calls from them their continued 

faith in Christ, their Lord and God 72 

As the sinner is met by the presence of his perfect, loving Saviour in 

the eucharist ~nd sees on his body the wounds that won victory ~nd 

perceives in his gaze forgiveness, he realizes the folly of his unbelief 

and cries with Thomas 'My Lord and my God'. Geo~ge Herbert ~ tries to 

grasp the depth of that love in The Agonle. 

Philosophers have measur'd mountains, 
Fathom'd the depths of seas, of states, and kings, 
Walk'd with a staffe to heav'n, and traced fountains: 

But there are two vast, spacious things, 
The which to measure it doth more behove: 
Yet few there are that sound them; Sinne and Love. 

Who would know Sinne, let him repair 
Unto Mount Olivet; there shall he see 
A man so wrung with pains, that all his hair, 

His skinne, his garments bloudie be. 
Sinne is that presse and vice, which forceth pain 
To hunt his cruel food through ev'ry vein. 

Who knows not Love, let him assay 
And taste that juice, which on the crosse a pike 
Did set again abroach; then let him say 

If ever he did taste the like, 
Love is that liquor sweet and most divine, 
Which my God feels as bloud; but I, as wine. 

For the synoptics, Jesus' death is depicted by darkness (Mt 2745 , 
Mk 15:33, Lk 23:44). However, in John, the actions of Jesus are 
taken as equivalents for the radiance in which the power and presence 
of God are brought within human experience (In 1:14, 2:11,8:28). 

Hence/ ••. 
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Hence, the action 1n which he most fully expresses himself -
his self devotion 1n love for mankind - is the conclusive 
manifestation of the divine glory. (cf 7:39, 13:31, 17:5,22,24). 
Obedience, humility, victory and divinity are not only evident 
in the cross of Jesus, but shine throughout the gospel (3:14-21, 
4:6,34,38, 6:48-51, 7:6f, 37-39, 8:2,10:11-18). Bultmann, R., 
The Theotogy 06 the N~ T~tament, 7, II, London 1976, p. 52 
supports this viewpoint as he observes that for John, Jesus' 
death has no pre-eminent importance for salvation, but is the 
accomplishment of the work which began with the incarnation, the 
last demonstration of the obedience (14:31) which governs the 
whole life of Jesus. The crucifixion is an elevation, a 
glorification (3: 14, 12: 16,23,32,34, 13:32, 17: I) - indeed the 
humiliation of Christ makes his glorification possible. 

Eliot, T.S., 

Brown, R.E., 

The Jo~ney 06 the Mag~ in Eliot, T.S. Coltected 
Poemo 1909-1962 5, London, 1970, plIO 

The Go~pet aQQo~ng to John, New York, 1966, 
p 271 

4 A contrast between physical death (649 ) and spiritual death (650) 
(cf 11:25-27) is noted by some commentators. (Bernard, J.H., 

5 

6 

7 

8 

9 

10 

op . ~., p 206; Brown, tOQ. ~.). Bernard writes 'The bread of 
life, which Jesus offers in His own person, has not to do with the 
nourishment of the bodily life, nor does it secure those who 
believe in Him from the death of the body. But it is the 
appropriate and divinely given nourishment of men's spirit, and he 
who continually feeds on it (who) is secure against spiritual death. 

Borgen, P., 

Lindars, B., 

Nauck, W., 

Bultmann, R., 

Bultmann, R., 

Bultmann, R., 

BJte.a.d 6Jtom Heaven an ExegWQ~ Study 06 the 
ConQept 06 Manna ~n the G06pet 06 John and the 
~ng6 06 P~o, Leiden, 1965, pp 86ff 

op. ~. pp 265 f 

'V-i.e TJtadilion und deJt ChQJtQ/U:eJt d~ eMten 
Johann~b~e6~, ZugtUQh un BUt.itag Z~ Tau.6e 
.{m UJtQ~tentu.m und deJt aUen K~Qhe, ' 
Wissenschaftliche Untersuchungen zum Neuen 
Testament, III, Tubungen, 1957, pp 29f notes 
the same principle in I In. To support his 
observation,he cites the style of Hebrew 
judicial tradition and Qumran literature. 

The G06pet 06 John : A CommentaJty , Oxford, 
1971, pp 218-221 

Theotogy 06 the N~ T~tament, II London, 1976, 
pp 58f 

The Go~pet 06 John: A CommentaJty, Oxford, 1971, 
p 219 in explaining the eucharist in terms of 
6:5Ic-58 explains the celebration as the meal 
'where the flesh and blood of the 'Son of Man' 
are consumed, with the result that this food 
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gives eternal life, in the sense that the participants in the 
meal can be assured of the future resurrection! Bultmann finds 
this passage strange in relation to John's thought in general, 
and especially to his eschatology. He argues that it is 
contradictory to the preceding verses where the bread of life 
which the Father gives by sending the Son from Heaven (6:32f), 
is the Son himself, 'He gives (6:27) and is (6:35,48,51) the 
bread of life' (cf 4:10, 8:12) and as the Revealer gives life 
to the world (6:33 cf 10:28, 17:2) - to those who come to him 
believing (6:35 cf 3:18,20f, 5:40) and in all this, Bultmann 
claims, 'There is no need for a sacramental act, by means of which 
the believer must make the life his own'. Furthermore, the 
terminology of 6:5Ib-58 seems to be taken from a different circle 
of ideas from that of 6:27-5Ia. Hence 6:5Ib-58 has been added 
by an ecclesiastical editor . Smith, D. W., The. Compo6-U;{.on and 
O~de.4 06 the. Fo~h G06pe.l, New Haven and London, 1965, pp 137-139, 
argues that there is no substantial stylistic grounds for denying 
6:5Ic-58, to the evangelist. He notes that the passage stands 
'out sharply from its context because of its interpretation of 
the bread of life as the bread of the eucharist' . Moloney,F.J . , 
'John 6 and the Celebration of the Eucharist', The. Vowi't6~de. Re.v~ew, 
XClll, pp 243-251 also suggests that the discourse is not broken, 
pointing out that if there is a redactor, he has not only 
'succeeded in catching many nuances of Johannine style in his 
addition (cf Ruckstuhl, E. 'Die literarische Einheit des 
Johannesevangeliums. Die Gegenwartige Stand der einschlagigen 
Erforschung' Stu~ F~b~ge.i't6~, 1951, pp 220-271) but, 'as 
these critics are prepared to accept that 6:5Ia,b, belongs to the 
original sapiental discourse, while 6:51c does not, he has been 
able to knit in his redactional passage by continuing the discourse 
where it originally ended, Furthermore, Moloney observes that 
6:52 is in the same vein as 6:25-34, 41f, 60 and 6:53 again takes 
up the discourse proper. It herefore seems unlikely that the 
passage added would contradict what preceded or succeeded the 
addition and the verses should therefore be considered as a 
continuation of what has already been said. 

II Dunn, J.D.G., 'John 6 : A Eucharistic Discourse?' New Te.6tame./'tt Stu~e.6, 
XVII, 1970/19Z2,pp 3L8-338. 

12 Brown, R.E., 

13 Smith, D.W., 

'. 

The. G06pe.l aeeM~ng to John r ~XII, New York, 1966, 
pp 282-294 

loe. ~. , sees eucharistic allusions in Jesus g1v1ng 
his life unEp the world, in John's use of craps instead 
of ~uxn (which is characteristically Johannine, cf 
Mk 14:22-25, I Cor 11:23-25) and in Jesus' anSwer to 
the Jews' question (6:52) in which he emphasizes the 
need of eating the.flesh and drinking the blood • 
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14 Brown, R.E., .toe. . cA..t . , suggests that .pcXyn ••• ds TOV 
aLwva may echo B~nabaA 9:10 which cites 
Ezek 47:1-12. The trees, which grow alongside 
the river which flows out of the Temple, are 
interpreted by Barnabas as the trees of life. 
These give eternal life to those 'who eat of 
them' . 

15 Hoskyns, E.C., and op. cA..t., p 297 
Davey, F.N. 

16 Borgen, P., toe.. cA..t., 

17 The argument is illustrated in the following way: (words from the 
Old Testament are underlined) 

In 6:31b 

In 6:52 

18 Borgen, P., tOe.. cA..t., observes how the midrashic pattern which 
occured in 6:35,36f,45,51, can be detected in 6:52ff. 
The following conditions are evident: A paraphrase 

19 Ibid 

or quotation of words from the Old Testament, followed 
by an exposition of participial or conditional nature. 

20 The words of In 6:51-58 which have parallels in the eucharistic 
traditions in the synoptics and I Cor II are: (cf Borgen, P., 
loc. cit.) 

In 6:51 

Lk 22: 19 

Cor II :23f 

In 6:52 

Mt 26 :26 

Lk 22: 19 

In 6:53 

6 :55 

Mt 26:21£ 

Mk 14: 23f 

Cor I I : 27 

In 5:57f 

Mt 26:26 

Cor 11 : 27 

6 apTOS - 6wcrf>J n crClP~ lJOU EOTLV 01l':P 

apToV-£OWH€V - EaT LV TO aw~a lJDU TO unEp 
apTOV - ~ou EaT LV TO awua TO unEp 
60UVClc - TnV crClPXCl ~ClYEtv 

600s - ~ciYE1E - 10 crwlJcX 

e:OWX£V-TO aWl-Hi 

( '" n - crap~ lJou - TO ClclJCl lJOU 
1 Cor 11 :23f) 

0' .( , 
EllcOV-TO aClJa lJOU 

, ~ 

TO a~lJa 

(cf above Mt 26:26, Lk 22:19 

£cr~LD - ll~V~ - TOU crVlJCl10S xat TOU ClLlJClTOS 

6 TPWYWV - 6 TPWYWV - TOV apTov 

Moulton/ •.. 
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Moulton, J.H. 
and 

Milligan, G., 

Borgen, P., 

Brown, R.E. 

Dunn, J.D.G., 

25. Brown, R.E., 

121. 

op. ~., VII P 644, state that the word 
TPWYW was originally used of animals meaning 
to 'munch or eat audibly' and then of men 
(Herod ii : 37). 

toe. ~., notes that the presence of TPWY£LV 
in In 6:54,56,58, does not necessarily denote 
a special theological significance. I have, 
however, drawn attention to the implications 
attached to Jesus' statements concerning the 
eating of his flesh and drinking his blood. 

toe. ~. 

'John 6 : A Eucharistic Discourse?' New 
Te6tament S~ud[e6, XVII, 1970/1972, 
pp 328 - 338. 

toe. ~., points out that there is really no 
Hebrew or Aramaic word for 'body', as we 
understand the term. 

26 6:52 may also depict John's characteristic 'misunderstanding' (3 4). 
Th~ quarrelling in this instance might have arisen because some 
would interpret Jesus' words literally and other would see a 
figurative meaning in his challenge. (cf the Rabbinic exegesis of 
Is 55:1, Prov 9:5). The opposition of the Jews grows with the 
development of the teaching. 

27 The universality and absoluteness of DUX €X£TE ~wnv £v£aUTOL, has 
caused some churches to adopt the practice of giving eucharist to 
infants (Eastern). Hoskyn, E.C., and Davey, F.N . , op cit. p 298, 
indicate that the Western Fathers defended the practice of the 
Western Church, which was not to admit infants to eucharist but to 
baptism, by noting that whereas faith is demanded in 6:35,45,47, it 
is not mentioned in 3:3ff. Their argument is inaccurate because 
faith is assumed in 3:15f,36. 

28 Bultmann, R., op. ~., pp 235f 

29 It should be noted with Lindars, B., op. cit. p 268 that the 
title 'the Son of Man', not only refers to the giver of manna 
(6:27) in the coming age, but also to the one whose exhaltation 
is by way of the cross (3:14). 

30 Lindars, B. , 

31 Barrett, C.K., 

op. ~. p 269 

The G06pel Aeeo~~ng ~o S~. John, London, 1976 
p 247 cf Brown, R.E., lac. cit., Ruckstuhl, E. 
'Auseinandersetzung mit Joachim Jeremias tiber 
die Echtheit von Jn 6:5Ib-58, Vie ~~ehe 
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CONCLUSION 

The gospel of John is written in the context of a worshipping comunity. 

At the very centre of worship ~s the victorious Christ, because it is 

~n ~ that the focus of the manifestation of the glory, God with 

his people ,is to b~ found. No longer is God's presence bound to a 

temple, but all worship becomes worship in the Spirit . As a result 

John stresses Christ's presence with the disciples of every age -

a presence as real now as the presence of Jesus was with the first 

disciples. 

Moreover, because of Christ ' s centrality and presence all previous 

means of grace are superseded by the eucharist and baptism (which are 

both sacraments that witness to his presence and authority). The 

. . ~ 
euchar~st, espec~ally, beeza~2 a celebration of the New Year, of 

creation and harvest, of the day of Atonement and every sacred occasion. 

A contemporary German grace, which is said before meals, captures the 

idea of Christ's presence in the Chris tian's daily meal; 'Komm, Herr 

Jesu, sei unser Gast, und segne was du uns aus Gnaden bescheret hast'. 

St John shows that his understanding of eucharist coincides with the 

meaning which the early Church assigned to it. He emphasizes the role 

of the community and the fact that as the community gathers for eucharist, 

so Christ is present (In 6:1-14, Jn 20 : 19-20; Jn 21 :1-14). It is in 

their common bond of faith in Christ that the unity of the Body of 

Christ finds expression. The eucharist cannot be divorced from Christ's 

death and resurrection (In 6:51-63) - indeed it is an dvd~vcrL, of that 

sacrifice, (the greatest crn~ELov ) . 

. Just as the Passover commemor ated 'the redemption from Egypt and the 

giving of the Torah, so, for John, the eucharist celebrates both the 

redemption/ ••• 
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redemption from the bondage of sin and the imprinting of the new 

law of love, on the heart of the believer, by the Spirit . Finally, 

the eucharist in John, foreshadows that great banquet which marks 

the perfection of redemption in Christ, at the end of time (In 2:1-11). 

Jesus' giving of physical food (In 6:1-14) is a symbol of his gift 

of that spiritual food which nourishes man forever (In 6 : 21,51, 

Jn 14: 27) . 

It is therefore valid to see eucharistic allusions in the gospel, but 

it must be stressed that John's purpose is not to write on the Eucharist 

per se, but rather to lead into, to deepen and to renew faith in -Chris t (20: 3 1 ); through. allus ions. ' 

In assessing the extent to which we are justified in finding allusions 

to the eucharist in the gospel, we have constantly to bear in mind this 

issue of faith. 

The evidence for (the death and) resurrection, for instance, is not only 

to be found as a past history experienced by the first disciples, but is 

to be found in Christ's abiding presence with his Church, which as it 

makes eucharist ~~ 604th the 9~ound6 06 6aith and is caught up into 

heaven with the people of God!!' 

As the Body of Christ gathers in his name to celebrate eucharist, Jesus 

himself is present and the question he asks as believers re-enact that 

supreme manifestation of his love, is always, 'Do you love me?' 

Notesl.Suggit, J.N., loco cit, 1 



BIBLIOGRAPHY 

Arndt, W.F., 
Gingrich, F.W. 

Aune, D.E. 

Barrett, C.K., 

Barth, K., 

Bernard, J.H., 

Bettenson, H., 

Black, M., 

Blake, W., 

Boismard, M. E. , 
Borgen, P., 

Borgen, P., 

Bouyer, L., 

Box, G.H., 

Brooks, O. S. , 

Brown, R.E., 
Brown, R.E., 

Bul tmann, R., 
Bultmann, R., 
Bul tmann, R., 

127. 

A Glteek-EVlg£..u..h LeueoVl 06 ;the Nw Tu;tamevt;/: 
aVld o;thvr. EaJt£.y ChJrMtiaVl Utvr.a;/:Wte 16 
Chicago, 1974 
'The Presence of God in the Community :The 
Eucharist in its early, Christian Cultic 
Context', Seo~h JOWtVlat 06 Theology, 
XXlX 1976, pp 451-459 

The Go~pe£ Aeeo~~Vlg ;to S;t. Jo hVl (An 
Introduction with Commentary and Notes on 
the Greek Text), London, 1976. 
The Ep~;t,ee ;to ;the Roma~ (translated from the 
sixth edition by Edwyn C. Hoskyns) London 
Oxford New York, 1975 
A CJrA.;t{.eat aVld ExegetieaR. CommeYLtalLy Ovl ;the 
Go~pe£ Aeeo~~Vlg ;to S;t. JohVl, I (ICC) 
Edinburgh, 1928 
Voeumento 06 ;the ChJrMUaVl ChWteh 2, London 
Oxford New York, 1975 
'The Arrest and Trial of Jesus and the Date of 
the Last Supper', Nw Tu;tam evt;/: EMay~ · (Studi es 1.n 
memory of T.W. Manson) pp 19ff 
Compte;te WJrA.;t{.Vlg~ (ed G. Keynes), London Oxford 
New York, 1971 
Vu Bap;terne a CaVla, Pari s , 1956 
~ead F~om HeaveVl : AVl Exegetieat Smdy 06 ;the 
COVleep;t 06 MaVlVla ~vl ;the Go~pe£ 06 JohVl aVld the 
W~Vlg~ , 06 p~o , Leiden, 1965 
'Observa tions on the Midrashic Character of 
John 6' ,Z~e~6;t 6AA ~e Vleutu;tamevt;l:Uehe 
W~H~eha6;t uVld ~e KUVlde dvr. aUvr.evt K~ehe, 
liv, pp 232-240 , 1963 
The Fo~h Go~pe£ (translated by P. Byrne) 
Dublin, 1964 
'The Jewish Antecedants of the Eucharist' 
JOWtVlat 06 Theolog~eat Sm~u, III,1901-02 
pp 357-369 ref. p 363 
'The Johannine Eucharist : Another Interpretation; 
JOWtVlat 0 6 B~bUeat Ldvr.a;/:Wte lXXii, pp 293-30 
Nw Tu;tamevt;/: London-Dublin, 1965 
The Go~pe£ Aeeo~~Vlg ;to S;t . JohVl I-XIl, New York 
1966 
The Go~pe! 06 JohVl A CommeYLtalLy, Oxford, 1971 
Th eology 06 ;the Nw Tu;tamevt;/: , 8. I, London 
Theology 06 ;the Nw Tu;tamevt;/: 7, (translated 
from the German by K. Grabel) London, 1976 

Cazelles/ ....• 



Cazelles, H., 

Chrysastom, St. John 

Cullmann, 0., 

Cullmann, 0., 

Cullmann, 0., 

Dalman, G., 
Daube, R., 

Dilton, R.J., 

Dix, G. , 
Dodd, C.H •• 

Dodd, C .H., 

Donne, J., 

Dugmore, C.W., 

Dunn, J .D.G., 

Edwards, F., 
Eliot, T.S . , 

Feuillet, A., 

Ford, J.M., 

Fortna, R. T. , 

!LO. 

Le Veutenanome (Bible de Jerusalem), Paris, 
1950 
Commentany on S~nt John ~he Apo~tle and 
Evang~~ ~n Hom~~ 1-47 (translated by 
Sister Thomas Aquinas Goggin) Washington, 1969, 
ref. Hom xiii. II 
Ea!U'.y ChJvU.wn WOMMP 7 (Studies in Biblical 
Theology 10), London, 1969 
Ea!U'.y ChJvU.Wn WOMMP 9 (translated from the 
German of UltehJvU.~entwn und GOa~~eM~ Z 
Zurich, 1950 by A.S. Todd and J.B. Torrance), 
London, 1978 
The C~~otogy 06 ~he New T~~ent Z,(translated 
from the German V~e C~~otog~e d~ Neu.en 
T~~e~, Tubingen, 1957) London 1963 

J~~-J~hu.a London and New York, 1922 
The New T~~ent and Rabb~Me Jud~m, 
London, 1956 
Wisdom Tradition and Sacramental Ritrospect in 
the Cana Account Jn 2:1-11 The Cathol£e 
B~bl£eai Qu~eJtty, XXIV, 1962 PP 268-296 
The Shape 06 ~e L~u.!tgy, Westminster, 1945 
H~~o~eat T!ta~on ~ ~he FOuUh GMpd, 
Cambridge, 1963 
The Inte!tpltUation 06 ~he FOuUh GMpd 
Cambridge, 1968 
Hoty Sonn~ in, M~phy~~eal Po~, (selected 
and edited by Helen Gardner), Hammondsworth, 
1970 
review of Dix, G., The Shape 06 ~he ~u.!tgy, 
Jou./tnat a 6 Theotog~eat S~u~~ XlVII, 1946 
pp 109ff 
'John 6 : A Eucharistic 
New T~~ent SW~~, 

Leau.!te No~~, 1976 

Discourse?' 
XVII, 1970/1972 

The Jou.!tney 06 ~he Maj~ in Eliot, T. S. 
Co~ee~ed Poem~ 1909 - 1962 5, London, 1970 

JohanMne S~u~~, (translated from the French 
by T.E. Crane) New York, 1965 34 
"Mingled Blood" from the Side of Christ Jn 19 , 
New T~~ent SW~~, XV, 1968-1969 pp 337f 
The Goop~ 06 S~gM (a reconstruction of the 
Narrative Source underlying The Fourth Gospel) 
Cambridge, 1970 

Gilmore/ ••.. 



Gilmore, A., 

Glasson, T. F. , 
Godet, F.L., 

Goodenough, E., 

Gregory of Nyssa, 

Grillmeier, A., 
Guilding, A., 

Hausleiter, J., 

Herbert, G., 
Herbert, G., 

Higgins, A.J . B., 

Holl, K., 

Hopkins, G.N., 

Hoskyns, E.C. and 
Davey, F.N. 
Howard, J .K., 

Hunter, A. N., 

Irenaeus, St., 

Jeremias, J., 
Jeremias, J., 

Jaubert, A., 

Justin Martyn, 

129. 

'The Date and Significance of the Last 
Supper', Sc.o:ttA..6 h J oU/mal 06 Theology, 
XIV, 1961 pp 256-269 
MMe.6 -tYl ,the FouJL;(;h GO.6pe.t, London, 1963 
Comme~y Oyl ,the GO.6pe.t 06 ·JohYl, II (In 6 

:to end) Michigan, 1893 
'John, A Primitive Gospel', 
JoU/mal 06 &LbUc.al LdVtaxUlte, lXiv, 1945 
pp 145 -182 
The Great Catechism, XXXVII, 
Library of the Nicene Fathers 
C~,t -tYl C~~aYl Tna~oYl, London, 1965 
The FouJL;(;h G06pe.t and Jw-i..6h WO!L6MP (A study 
of the relation of St. John's Gospel to the 
ancient Jewish lectionery system), Oxford, 1960 

V-t&OtUM ep-i..6c.op-t Pe.ta.v-toYleYl.6-i..6 opvw (COIl.pUl> 
Sc.tUp,tOIW.m Ec.c..te.6~Uc.olW.m L~YlOll.um XIIX) 
Vienna - Leipzig, 1916 iv : 17-22 
Love in The Temple, 1633 
PhaYe4, in The Me.ta.phy.6-tc.al Poe,t.6 (introduced 
and edited by H. Gardner), The Penguin Poets, 
Harmandsworth, Middlesex, 1970 
The LoM'.6 Suppe4 -tYl ,the Nw Te.6t:ameM, London 
1956 
Ein Bruchstuck aus einen bisher unbe~annten Brief 
des Epiphanius, Ge.6ammei,te: Au6.6atze ·zUlt 
K~c.heYlge.6c.Mc.h,te 2 Tubingen, 1928 pp 204-224 
The W~ec.R 06 ,the Veu.-t.6c.h..taYld -tYl Poem.6 aYld PhO.6e 
.of Gerard Manley Hopkins selected with an 
introduction and notes by W.H. Gardner, 
Harmandworth, 1970 
The FouJL;(;h GO.6 pe.t , London, 1947 

'Passover and Eucharist in the Fourth Gospel' 
Sc.o:ttA..6h JOUhVlal Theology xx, 1967 pp 329-337 
ref pp 329f 
The GO.6pe.t Ac.c.o~d-tng ,to S,t. Paul, London, 1966 

AdVeMUl> Hae4e.6e.6, II, XXii, 3 

Nw Te.6t:ameM Theology 1, Lohdon 1972 
The Euc.hatU.6~c. WoJui.6 06 Je.6Ul>, (translated 
from the German V-te Abendmah.t.6wo~e Je.6U 3 
Gottingen, 1964) London, 1966 
La date de la Cene. CaleYldJU.e4 b-tbuque d 
.tdUltg~e c.~~eYlYle (Etudes bibliques) Paris, 
1957 
Apology 1,65, cited in Stevenson, J. (ed), 
A N w EUl> eb-tUl> London , 1975. 

Kilmartin/ . •• 



Kilmartin, E.J., 

Klostermann, E., 

Lampe, G.W.H., 
Laurentin, R~, 
Leon-Dufour, X., 

Lietzmann, H., 
Lightfoot, -R.H., 

I,indars, -Jl<., 
-Lindars, B_., 

Loeschcke, G., 

Lohse, E., 

Lyonnet, S., 

Macgregor, G.H.C., 

Mary, Sister Sylvia, 

l1etzger, B.M., 

Michaelis, W., 
Milligan, G., 
- - -

Moloney, F.J., 

Moule, C.F.D., 

Nauck, W., 

Nicol, W., 

Niewaldo, P., 

130 

'Liturgical Influence on John 6' 
The Ca.thoUc. &bUc.a.e Qua!deJLty, XXll, 1960 
'Apocrypha' II KtUne Ted 6iiJr. ,theolog.i..oc.he 
und phLto~oph.i..oc.he Vo4t~ungen, Vlll3, 
Berlin, 1929, p7 

The Seal of the Spirit, London, 1951 
StAuc.,t~e e,t Theolog~e de Luc. 7-77, Paris 1957 
'Trois -chiasmes johanniques' New T~,tamen,t 
S,tu~~, VII,1960-196I, pp 251-253 
Ma6~ and LOAd'~ SUppeh, Leiden 
S,t John:~ Go~pe.t : A Commen-tahy -ed. C.F. Evans 
Oxford, 1956 
The Go~pe.e 06 John, Oliphants, 1972 
'Word and Sacrament in the Fourth Gospel', 
Sc.oft.i..oh Jo~na.e 06 TheologY, XXlX, 1976, 
pp 49-63 
'Zur Frage nach der Einsetzung und Herkunft der 
Eucharistic', Z~c.~6,t 6iiJr. wih~e~c.ha6,tUc.he 
Theolog~e, liv (XlX) 1912, pp 196ff 
'Wort und Sakrament im Johannescvangelium', 
New T~,tamen,t SW~~, Vll, 1960-1961 pp 110-125 
'La nature du culti chretien', S,tu~ 
M.i..o~~on~a, XXIIl, 1974, pp 213-249 

'The Eucharist in the Fourth Gospel', New 
T~,tamen,t S,tu~~ IX, 1962-63 pp 111-119 
PauUne and Johan~ne My~~c..i..om, London 
1964 
A TeX-tua.t Commen-tMy on ,the GAeeR New T~,tamen,t, 
London New Yorke, 1971 
V~e Sak.hamen,t ~ Johann~evang~, Bern, 1946 
The Voc.abu..iaJty 06 ,the GAeeR T~,tamen,t 
rUM-tha.ted 6hOm ,the Papy~ and o,theh non­
~ehaJty ~o~c.~, Part III London New York 
Toranto, 1919 
'John 6 and the Celebration of the Eucharist', 
The Vow~~de Rev~ew, XCIlI, pp 243-251 
'A Note on Didache ix 4, JOUhnat 60A Theolog~a.e 
S,tu~~, Vl, 1955, pp240-3 

'Die Tradition und der Charakter des ersten 
Johannesbriefes zugleich e;n Beitrag zur l'aufe 
tID Urchristentum und der alten Kirche' , 
W.i..o~e~c.ha6,tUahe Un,t~uc.hungen zum Neuen 
T~,tamen,t, III Tubingen, 1957 pp 294 
The Semw ,in ,the FoUh-th Go~pe.e TM~on and 
Reda~on, (Supplements to Novum Testamentum), 
Leiden, 1972 
Sak.hamenU~!:frtJboUR ~ -Johann~evangeUum 
Limburg, 1958, -_-

Noack/ .••• 



Noack, B., 

Oesterley, W.O.F., 

Pancaro, S., 

Philo, 
Proudman, C.L.J., 

Ricciotti, G., 
Richardson, A., 

Richardson, A., 

Robinson, J.A.T., 

Roth, C., 

Ruckstuhl, E., 

Rucks tuhl, E., 

Ruddick, C.T., 

Schnackenburg, R., 

Schweitzer, A., 

Schweizer, A., 

Schweizer, E. , 

131. 

ZUll johann.U.ehen TJta.d..U<.on, BeUtUige zUll 
1<JU;t,i.k. und dVt WeJuVtlvUWehen An.a1.y.6e 
de6 v~~en Evangel£um~, Publications 
de la Societe des Sciences et des Lettres 
d'Aarhus, Serie de Theologie, 3, 
K~benhavn: Rosenkilde og Bagger, 1954 

The J~h baek.g~ound 06 the C~~n 
L~gy, 'Oxford, 1925 

The Law ~n the Fo~h Go~pet The To~h and the 
Goopet Mooe6 and Je6U6, Ju~m and C~~vtdy 
Aeeo~~ng to John (Supplement to Novum 
Testamentum) Leiden, 1975 
De Praemus et Poenis, 57 and 65 
The Eucharist in the Fourth Gospel, Cana~n 
JOUllnal 06 Theo£ogy, XII, 1966 pp 212-216 

~6e 06 C~t, Milwaukee, 1947 
An r~odu~n to the Theo£ogy 06 the NeW 
Te6tamevtt 6, London, 1974 
The ~ade StM~e6 06 the Goopw 10, 
London, 1972 9 
The Body - A Study ~n P~ne Theo£ogy , 
London 1977 
The Haggadah (a new edition with English 
Translation Introduction and notes), London, 
1959 
'Auseinandersetzung mit Joachim Jeremias uber 
die Echtheit von Jh . 6:516-58' 
V~e Ut~ehe UnheU de6 Johanne6evang~, 
pp 220-272 ref. pp235-242 
'Die literarische Einheit des-Johannesevangeliums 
Die Gegenwartige Stand der einschlagigen 
Erforschung', Stu~ F~bi1.ttgeM~, 1951, 
pp 220-271 
'Feeding and Sacrifice : The Old Testament 
Background of the Fourth Gospel, The 
Expo~~o~y T~e6 lxxix, 1967-8, pp 340-341 

Die Sakramente im Johannesevangelium 'Sa~ 
Pag~na,rr, 1959 pp 235-254 
V~e My~.uk. de6 - Apo~tw Pau£U6 , 
Tubingen, 1930 
'Das johannesische Zeugnis vom Herrenmahl' 
Evang~ehe Theo£og~e, XII, 1952-1953 
pp 341 - 363 
'EGO EIMI. Die religionsgeschichtliche 
Herkunft und theologische Bedeutung der 
johannischen Bildreden und Zugleich ein 
Beitrag zur Quellenfrage des vier ten 
Evangeliums:, Fo~ehungen ZUll Rel£g~on und 
L~VtatUll de6 aiten und Neuen Te6temevtU, 
LVI, 1939 P 91 

Shawl . . . . 



Shaw, A., 

Smalley, S., 

Smalley, S.S., 
Smith, D.W., 

Strack, H.L., and 
Billerbeck, P., 
Suggi t, J. N. , 

Suggit, J.N., 

Suggit, J .N., 

Suggi t, J. N. , 

Tertullian, 
Thurian, M. 7 

Torrance, T.F., 

Victorinus of Pettau 
Vollert, C., 

von Allmen, J.J., 

Westcott, B.F., 
Wilkinson, J., 

Zinunermann, H., 

132. 

'The Breakfast by the Shore and the 
Mary Magdalene encounters as Eucharistic 
Narratives', The JOU4nal 06 Theolog~eal 
S~udie¢, xxv. 1974, pp 12-26 
'Liturgy and Sacrament in the Fourth Gospel', 
The Evang~eal Q~e4ty, XXiX, 
pp 159-170 
Evange..eM~ and I~eJtp!tueJt, Exeter, 1978 
The Comp06~on and 04deJt 06 ~he Fo~h 
G06pet, New Haven and London, 1965 
Komme~ zum Neuen Te¢~e~ aU6 Talmud 
und ~d4a6eh, Munich, II, 1924 
C~~n I~on : Some Theolog~eal 
Pe46pe~ve¢ 1977 (unpublished) 
'Exegesis : The Eucharistic Significance of 
In 20:19-29' JOU4nal 06 Theology 604 
So~heJtn A6niea, XVi, 1976, pp 52-59 
NO~e¢ on ~he Exege¢~ 06 John 13: 1-30 
(unpublished) p 3 
'Poetry's Next-Door Neighbour' 
JOU4nal 06 ~he Theology 604 So~heJtn AOniea, 
xxv, 1978, pp 3-17 ref pp 15f 

On ~e Soldie46 , CMwn 3 
The Euehani6~e Memo~ 3, II - The New 
Testament (translated by J.G. Davies), London 
1965 
Spaee, Hme and IneM~on 1969 

Ve··6abniea mundi, 3 
'The Eucharist Quests for Insights from 
Stripture', Theolog~eat S~die¢, XXi, 1960, 
pp 404-415 
The LOM'6 SuppeJt, EeumeMeal S~die¢ ~n 
WOMhlp No. 19, London, 1969. 

The G06pet Aeeo4ding ~o S~. John, London, 1892 
'The Incident of the Blood and Water in In 19:34' 
Seo~h JOU4nal 06 Theology XXVIII, 1975 

'Das absolute ego eimi also die neutestamentliche 
Offenbarungsformel' &bwehe ZeA..:t6ehniM, IV 
1960, pp 54-69, 266-276 ref p 273 


