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SUi,lMARY: 

This essay consists of six chapters with an introduction and conclusion. 

INTRODUCTION: 

The introduction sets out the scope of the essay and st8tes the 

methodology that is followed. 

CIlAP'l'ER I THE PEOPLE OF GOD 

This and the next two ch~pters deal with the Pauline conception of the Church. 

This chapter deals in particular with Paul's understBnding of the continuity 

of the Church with IsrRel. The Old 'festament terms and types that Paul uses 

aTe exa'llined and their new applic"tion to the Church noted. 'rhe Church is 

exa"11ined as the "people of God", the l1ekklesia" the lI sFd nts lt
, the lIelect" and 

the "temple of t he Holy Spiri t" • 

CHLPrER II THE WHOLE: CHRIST 

'rhis chapter deals with the understnnding of the Church "R being "in Christ", 

as being "with Christ" in his redemptive acts. Here the close union between 

Christ and the Christian is examined,especially as it is conveyed by the 

"local" understanding of "in Christ" and the Christians' participation "with 

Christ" in baptism. The term fellowship (Koinonia) is also examined. The 

chapter concludes that Paul regards Christians as being "solid" with Christ. 

CHAFfER III THE BODY OF CHRIST: 

Here the corporate understanding of the Church as the Body of Christ is 

examined. After a brief survey of variouR theories of origin it is suggested 

that the formula and concept itself was an original Pauline formulation. 

'rhe "body of Christ" is closely identified with the actual redemptive acts, 
I 

but it is exceeding the figures usage to regard the Church under this figure 

as the Ii teral physical body of Christ. While the term is used maaphorically, 

it is yet more than a metaphor. It expresses the corporate nature of the 

Christian Church, in its union with Christ. 

1 
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CHArTER IV LUKE, JESUS AND THE COMMUNITY 

This chapter looks at Luke's treatment of Jesus' purpose. It seeks to 

B.nswer the question as to whether Jesus intended to found a community. 

'i'he question of eschatology and its relationship to the Lukan concept of the 

Church is examined. It is shown that Luke did have an interest in eschatology 

and that this did not prevent him conceiving of Jesus' founding a community. 

C 1l1.Pl'ER V THE RESTORATION OF THE PEOPLE OF GOD (ISRAEL) 

We see in this chapter thAt Luke has an unique ecclesiology. For he doee 

conceive of a Church, but one that is essentially Jewish , in fa.ct the restored 

Israel. Luke only envisages one Israel, from which unbelieving Jews are 

cut off. This Israel, as part of its restoration, comprehends within itself 

both the Samarite.ns (who s.re viewed by Luke more as Jews than non-Jews) 

and the Gentiles. 

ClIfYrER VI THE: hl'OSTLES. THE HOLY SPIRIT AND THE COMMUNITY. 

The Apostles Are regnrded hy Luke "8 the regAnts of tho restored Inrnel, not 

really as the gu"rantors of a Jesus tradition or as the first ecclesia stical 

officials. As such they are instrumental in showing the Church's continuity 

with Israel and the events of Jesus' Resurrection and Ascension. They are 

vi tal for the Lukan conception of the restoration of Israel. When this is 

done by the inclusion of believing Jews, Samaritans and Gentiles, they disappear 

from Luke's account. The Holy Spirit is viewed as Jesus' gift to the Church, 

which guides it into an understanding of its universal nature. The Holy 

Spirit is seen as essential in Christian initiation. Participation in the 

Holy Spirit, together with the Church's common origin, give the Church its 

uni ty 8.nd life. 

CONCLUSION 

The conclusion sums up the Lukan and the Pauline concepts of ths Church, noting 

both their similarities and the points wherein they differ. 

advanced for these differences. 

Reasons are 

I 
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INTRODUCTION: 

The purpose of the introduction is to set out the scope of this essay and 

to define its limits. 

The growth of the ecumenical movement, arising out of the missionary 

endeavour of the modern Church, has raised acutely t .he question of the 

II II 

nature of the Church. The search for the historical Jesus has now been 

" replaced by a search for the historical Church". At the same time the 

unitary view of the Scriptures has been lost and the New Testament regarded 

largely as a. collection of books reflecting quite differing views on the 

same subject . The growth of form, source and redaction criticism has shown 

that the New Testament writers have each to be regarded as authors and 

theologians in their own right. 

However, the recognition of diversity within the New Testament has led to 

extreme positions being adopted, particularly in the area we are to examine. 

Thus it is maintained by some 8cholflrs today t hat Paul is our witness to a 

primitive, unstructured and charismatic (hristianity. Whereas Luke is regarded 

as exemplifying an early trend towards the institutionalised Church, in fact 

a form of "Early Catholici sm". This term is often used but there seems to 

be little clarity as to what it is supposed to describe. Thus it can be 

ta.ken as meaning "that transition from earliest Christiani ty to the so-called 

ancient Church, which is completed with the disappearance of the imminent 
(1) 

expectation (Le. of the Parousia) " which in turn is thought to imply" .•. the 

organization of the Church according to hierarchical in contrast to charismatic 

ministry; the development of the monarchical episcopate; an objectification 

of the proclamation and an emphasis upon a strictly formulated rule of faith; 

a stress upon "orthodoxy" or "sound doctrine" in opposition to false teaching; 

moralization of the faith and conception of the gospel as new law; an under-
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standing of faith in objective r!1ther than subjective, in ste-tic rather than 

dynamic, terms, as fides quae creditur in contrast to fides qua creditur; a 

development of the principle of apostolic succession and transmitted authority; 

J.. 
•• a. trend towards sacramentalism; •• " Luke and other New Testament docu-

ments such as the pastoral epistles, 2 Peter, Ephesians and Jude are regarded 

8.S reflecting this insti tutionalising tendency. Paul in contrast is regarded 

as the exemplar of primitive,pure and charismatic christianity. 

Thus Luke and Paul have been chosen 8.S the subjects for this study of the 

concept of the Church. We are aware of the danger of a comparative approach, 

of only seeing those features that stand either in sharp contrast or in close 

similarity to each other. At the outset it will be admitted that there are 

differences in their understanding of the Church; however these differences 

are not such that schemes of the probable development of the early Church cann~ 

be constructed from the New Testament documents. This is in no way to prejudge 

the results of this investigation . 

NRturally, in an essay of such brief compass, an examination of sources, 

historicity and related fields of enquiry must unfortunately be omitted. 

In this study it will be assumed that Ephesians is Pauline or at least by one 

closely 8.ssociated wi th him. Also, that Luke-Acts is one work written by one 

author. The methodology followed will be that of a straightJforward examination 

of the relevant documents, following in both the Pauline Letters and in Luke-Acts 

a thematic approach. This it is hoped has enabled us to examine their concepts 

of the Church, without becoming involved in technical questions concerning the 

origins or composition of the various works. 
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CHilPTE...'l. ONE: THE PEOPLE OF GOD. 

Paul, in his letters, is the first Christian writer to present a clear and 

powerfll1 statement of the nature and function of the new community that 

originated in, and centred on, the life and work of Jesus Christ. However, 

two qualifications have to be made tc the above statement. First, this 

new community that Paul describes is seen not only in its relationship to the 

Lord Jesus Christ, but also in its relationship to God's chosen people, Isra.el. 

The new community, the Christian Church is rooted in the Old Testament people 

of God and, as will be shown later, Paul describes the Christian community 

both in its continuity and in its discontinuity with the Old Testament people 

of God. 

Secondly, it must not be assumed that Paul presents us wi th a detailed, dogmatic 

treatise on the nature of the Church. To expect this would be to misunderstand 

the nature of the New Testament documents. Paul wrote to communities thnt 

already existed. There was, it may be said, the "brute fact" of the community, 

of the "Church of the 'rhessalonians in God the father and the Lord Jesus Christ" 

(1 Thess.l), or "the Church of God which is in Corinth" (1 Cor.l:l), to which 

Paul addressed his letters. Paul CAn take the existence of various Christian 

communities for granted, for they were all (with the exception of the Roman 

Church (Rom.l:lO) the result of his missionary work. It is to these 

communities that Paul addressed his letters, letters that were really "occasional 

tracts" or "tracts for the times" wri tten to deal with the problems that arose 

in the various communities. Thus, 1 Thessalonians is written to rebuke those 

who, being excessively concerned with the End, neglect their other duties. 

The Corinthian correspondence answers various questions that had been asked, as 

well a.s rebuking the Corinthians for their immoral behaviour. The letter to 

the Galatians contains Paul's rebuttal of the Judaizing party in the Church 

while those to the Ephesians and Colossians show Christ as the exalted Lord , 
head and Lord over all gnostic powers and principalities. 
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Thus the existence of the new community 4s not dealt with in isolation, but 

forme an integral part of Paul's thought in his dealing with specific issues 

that arose in the communities to which he addressed his letters. 

Paul sees the saTing event and lordship of Christ as present realities in the 

world in the life of the Church. It has God a s its Creator, the God who indeed 

cs.lled Abraham, who called Moses and Israel out of Egypt, who brought his people 

out of exile and who now calls to himself a new people from among all the peoples. 

This new community Paul sees as God's work in Christ, which now experiences 

the presence of His Spirit. Thus Paul's concept of the Church cannot be viewed 

in isolation, "but only indirectly in the context of his conception of £alvation 
( 1) 

taken as a whole." However, "it is in his ecclesiological utterances tha t the 

motifs and 8.im3 of h18 thought come to focus. Herein they are actualized and 

given practical application." (1) 

To giTe a complete sUrYey of Pauline thought is clearly impossible within the 

limits of this t hesis. We propose then to examine the Pauline concept of the 

church by viewing the ~uroh as (1) The people of God and as (2) the body of 

Christ. Within thes~ two conceptions are comprehended both the continWtty of 

God's people thoughtout history and the radical discontinuity that, paradoxically, 

this 'new' people of God entails. 

THE PEOPLE OF GOD 

Paul conceives th~ ~urch to be the new people of GDd, a people , that, while 

rDoted in the Dld ethnic peDple of God, by its adherence to Jesus as the Messiah 

(RDm.l:3,4&5) and call for fai th in Him (Rom.l:17, 3:28, 4:4), raised acutely 

the questiDn of the nature Df the peDple of God. He uses titles and descriptions 

fDr the church that previously had Dnly been used to describe the histOrical, 

ethnic people of GDd, Israel. By transferring these titles and descriptions 

to the new Christ-centred cDmmunity, Paul simultaneDusly invests them with new 

meaning as well as asserting the continuity between the old and new peDples of God. 
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THE CHURCH AS ISRAEL/PEOPLE OF GOD. 

The Old Testament Scriptures reve~l that Israel became the people of God through 

God's choice and call (Exod 19:5, 23:22, Dt.4:37, 7:6, 14:2). Israel's 

understanding of herself as God's chosen, particular people, was closely connected 

with the saving action of God in his redemption of His people from slavery in 

Egypt. God in fact declares to the people through Moses that "I will redeem you 

with an outstretched arm and with great Rcts of judgment, and I will take you 

for my people and I will be your God" (Exod 6:6if, 7 ). 

Inextrica.bly linked Vii th the understanding of Israel as God's People is the concept 

of the covenant. God not only calls out a people, he also establishes a relation­

ship wi th them, that he will "make you (Israel) fruitful and multiply you and will 

confirm my covenant with you --- and I will walk among you and will be your God, 

and you shall be my people" (Lev.26:9,12). 

The basis for God's election is his free love for them (Dt . 7:8) or rather his 

love for their forefathers (Dt.4:37) and his promises which he made with them 

(Dt. 7: 8) . 

In Leviticus and Deuteronomy the implications of Israel being God's people are 

fully worked out. With the revelation of God's Law Israel became His nation, 

his own people, with their own distinctive Law (Dt. 4:7). Because God has 

chosen them, they are called upon to separate themselves to Him, to obey His 

commandments (Dt. 7:9). Conse~uently they are a separated people, a people 

called to be Holy. Holiness is in fact the concern of the book of Leviticus, 

particularly of the "Holiness Code" (lev.19-26). Isra.el is God's people only 60 

far a.s they obey JiIim. 

The history of Israel shows how God's people continually failed to keep his 

commandmen ts. The prophets continually spoke against Israel's failure, warning of 

God's coming judgement, yet, they claimed that God was still willing to re-establish 

His covenant which they had transgressed. Jeremiah, for instance, proclaimed 

that the days were coming wh ,en God would make a new covenant, whereby the Law 



- 8 -

"ould be wri t ten in the people's hearts and God "will be their God and they 

will be (His) people" (Jer. 31:33). This was also part of the hope that other 

prophets set forth (e.g. Ezek. 11:20, 36:28, 37:23; Hos. 2:3; ZRC~. 8:8, 13:9). 

This brief survey indicates that the conoppt of the "people of God" is a oentral 

conoern of the Old Testament, a concern that the prophets t ook up, for they looked 

for a purified people of God for the future. 

Paul clearly identified the Church with this ecclesiological people of God, as 

will become olear from his letters. The very word "people" is used by Paul to 

, 
refer to the Church. In the LXX ACJ.Oj (apart from some 40 instances) always 

translates'tJ.4(and has become "a specific term for a specific people, namely Israel". 

Paul uses ),.11-':, in a similar w"-y to refer to Israel, as can be seen in Romans 11:1,2 

. , 
("God has not rejected his people ('TOV >'ci.OV) whom he foreknew. ,,), 15: 10 ("Re joioe, 

o Gentiles, with his people (TOV).a(oil c:(GTOU) and 1 Cor. 10:7 ("1'he people 0' ).«,';, ) 

sat down.) end 14:21 ( ..• by the lips, of foreigners will I speak to this people) 

('\"'{' >-"''{' ,.o~n! .. ). HO'Never, Paul goes beyond LXX. ussge by using )."';J figuratively 

, 
to r efer to the Christian community, which c onsisted of Israelites (,/'>.,,-oJ in LXX 

(3) 
... ) (\ I 

usage) and Gentiles ('T'''- t:Elllq "'" 01 "",01 in LXX usage)" (Rom.9:25,26 2 Cor.6:16 

Titus 2:14). Before Christ there was the people of God and the Gentiles, but now 

< \ I 
there is a new people (0 ""-oS), constituted through faith in Jesus Christ and not 

by adherence to the Law (see especially Gal. 3) or by circumcision (Gal. 2: 12f, 6 : 12r) • 

Thus it is that the common O.T. description of Israel as "my people" (Hos.2 :1,2 5 ) 

is used in Rom. 9:25 of the new community th"t now includes gentiles. Significantly, 

Paul only uses the term >. ... ~S in 
(4) 

Old Testament quo tations, thus stressing the 

continuity of this new people with the old people of God. In Rom. 15:3-12 Paul 

states "that Christ became a servant to the circumcised", in order to show God 's 

truthfulness, that the promises of God might be fulfilled (e.f. Gal. 4:4-5). The 

fulfilment of these promises enables the gentiles to rejoice with God's people 

(Rom. 15: 10). In Christ's sacrificial offering, there has been a clean sing from 
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sin and the provision "for himself a people (Xc(~V)of his own" (Titus 2:14). 

As the people of God, the Church must also be the new Israel and, althcugh the 

term "New Isra.el" does not occur in the New Testament, the understanding that the 

Church is suchlli certainly present. Israel is the specific term that Paul uses 

to refer t o the ethnic people of God, particularly in Rom'~9~11, where eleven 

instances out of the seventeen occurrences of Paul's use of the term occur. Paul 

is dealing with the question of the people of God, who are they and how are they 

consti tuted. The manner in which Paul deels wi th this ~uestion not only reveals 

his s.ttitude towards ethnic Israel, but also provides us with an understanding of 

the new people of God and its relationship to the old Israel. The contrasts and 

figures that Paul employs serve to define more closely the nature of tme people of 

God. 

In Romans,L9Hl Paul is struggling, in the realisation that most of Israel has 

rejected Christ, with the question of God's faithfulness to his promises. What 

happens now to God's chosen people Israel, in their refusal to respond to the 

Gospel ("a hardening came upon part of Israel Rom. 11:25), to obey (Rom.lO:21, 11:2) 

1K1~~ 
andAto seek~ighteousness by works instead of by faith (Rom. 9 : 31)~ 

Paul attempts to resolve this problem by appealing to God's faithfulness to His 

promises and to His people, to the fact of Israel's disobedience and to the 

doctrine of the remnant. 

Thus, in Hom.9 ("For not al l who are descended from Israel, belong t o Israel") 

Paul states that membership of God's people does not only consist of physical descent, 

but also of obedient faith, for the unbelieving Jews are like branches t hat have 

been broken off an olive tree (Rom.ll:17f). They have , in terms of the figure of 

the olive tree (Hom.ll:17f), been excluded from Israel. The believing ~entiles 

however, are like wild oliTe branches that have been grafted on to the cultivated 

olive tree (Israel). That believing~entiles are now regarded as part of Israel 

is clear from Hom.9:25 ("Those who were not my people, I will call my people") 

where an Old 'restament Verse referring to Israel alon~ (Hos. 2: 1) , is now applied 

, 

to _. 
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a people that includes ~entiles. This inclusion of ~entiles into the people of 

God is the meaning of Ephesians, when it states that Jesus Christ has "broken down 

the dividing wall of hostility, by abolishing in his flesh the Law of command-

ments and ordinances, that he might create in himself one new man in place of the 

two". (l!;ph. 2:14,(5)' Previously the 5"ntiles without Christ were referred to as 

"alienated from the commonwealth of Israel , and strangers to the covenants of 

promise" (Eph.2:12f). However through Christ's death they have been reconciled 

wi th the Jews to God (Eph.2: 16) and are now "fellow-citizens with the saints and 

T'lembers of the household of God" (Eph. 2: 19), indeed they are Israel. 

Paul can then use the very title Israel to refer explicitly to this new people of 

God. Such a use is implied in 1 Cor. le:18 by the words "Israel according to 

the flesh" which does imply another Israel "according to the Spirit". However 

Paul does not draw such a contrast here, for he is more concerned to show the 

similarities, so that the example of "Israel according to the flesh" might serve 

as a warning to the Corinthian Church. However, his reference in Gal.6:16 to 

the "Israel of God" does seem to be a clear application of the title, in implied 

contrast to the Israel according to the flesh(l Cor.lO:18)to the Jewish-Gentile 

Church.(5) 

However, in Rom<h9+11, Paul, grief-stricken because his kinsmen have not accepted 

the gospel, does not seem to completely transfer the tenn Israel from the ethnic 

people of God. He does grant that, because of their disobedience, only a remnant 

will be saved (Rom.9:27), but God has by no means rejected his people (Rom.ll:l~). 

A believing remnant has accepted the Gospel (Rom.ll:5) and Paul believes that the 

inclusion of the jen tiles will arouse Israel to jealousy (Rom.ll: 11) and thus to 

belief. Paul illustrates the relationshi·p between the old And new Israel by 

the metaphor of the olive tree (Rom.ll:17-24). The analogy serves to define the 

continuity of God's people in history, for Israel's "hardening" (Rom.llq,25) does 

not mean the destruction of Israel, but rather the exclusion of the unbelievers 

(Rom.ll:18,25). Into this continuity the ~entile believers are grafted, thus 
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enRblihg Paul to say that they (the !entiles) are borne by the root (ijom.ll:18) 

or th'lt the Exodus generation are the "forefathers" of the Corinthian Church 

(1 Cor.10:l). 

As the Church of believing Jews and Gentiles is Israel, so it must also be the 

children of Abraham. Paul shows that descsnt from Abraham is not a Jewish 

pri vilege alone, for in fact, when Abraham was justified by faith, he wae still 

an uncircumcised Gentile (Rom.4: 3, 10-12). Thus he is really the father of all 

who believe, Jew and jentile (Rom.4:1, 11,16). The promise that Abraham would be 

the father of many nations has been fulfilled in the gentiles receiving the gospel 

(Rom.4 12-25, Gal.3:7). Similarly, Paul shows in GA,latiana that membership of 

the people of God is not by physical descent alone or by observance of the Law 

(Gal. 4:1-32), but by faith. So Paul can argue that the true "seed" that is,descendart 

(for the noun is singular)] of Abrah~is Christ. Consequently only those who are 

in Christ, who have been baptized into Christ (Gal.3:27) are Abraham's offspring 

(Gal.3:29), for they all form "one man in Christ Jesus( £'/S is masculine). As 

the trLle Israel then the Church can truly be the "true circumcision" (Phil.3:3), 

for in baptism all have been circumcised with the circumcision of Christ (Co1.2:11,12~, 

This transference of terminology together with its change of meaning is charact-

eristic of Paul's approach to the new people of God. Thereby he asserts its 

sssentia l continuity ,in the providence of God, with His chosen people. . , 
THE CHURCH AS EK K}.~!l'1A 

;J I \. G) 
The use of (~K).~"" to deSignate the new community also reveals its continuity 

with the people of God. Paul's use of this term is understandable in the light 

of its use in the LXX to refer to the assembly of God's people. 

In the LXX. EKK).'1cf~oI.is used about 100 times and is always a translation of ';> ill? (7) 
T" 

or its deriv.'lti ves The Hebrew ten. itself is used of being summoned and of 

the act of sum~oning, particularly of men gathering for war (Gen.49:6jNum. 22:4) 

of the assembly of the people, gathered to hear God's Law (Dt. 9:10; 10:4), of the 

people's leaders gathering for religious purposes (1 Chron. 13:2,4), of a crowd 
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gathering for sacrifice (2 Chron. 20:5,24; 30:3,4) and of the people in the 

temple gathering df("Holy ones" Ps.22:23; 89:6, "of faithful ' ones" Ps.149). 

The term itself is often qualified by the linking of God's name to form 

(Dt.23:26) and it is this understRnding that became important, that of the 

communi ty as God's people. Thus it can be stated that "it ( ~T/(7)bears a r T T 

practically technical sense of the assembly of Yahweh or Israel".) (8) 

Ano ther Hebrew term, 11 V. is also used to refer to the assembly of the people, .. 
I 

but al though it and '111 i7 became practically equivalent in meaning, o'\)V"Yv..ly~ 
~ T (9) 

was 1 .11 './' JI ~A ' usually used to render 'i) •..• fKK>'~olc( translates/1:1~. In the llshnah 

both nl-f< and 'rTI Ii' refer to local assemblies of J ews, 
T ) Y T 

but both terms were later 

I 
displaced by n b r::> Philo 

.,' .. ! 
uses c:I.;v;.YwY10nce, Joseph six times to refer to 

the meeting place of the Essenes. Why then did the early Christian community 
,I I 

descri be itself as {: KlC).,dl,l,.and not o'vV.tywYy\ when the terms were equivalent and 

in fact both translated the current Aramaic n~~.~? Probably the current practice 
I 

of using the term o'"vv"-ywY1 to refer to the Jewish place of worship and the local 

Jewish community placed limi tations on a community that believed the Messiah had 

come and that salvation 
( ll) 

was now open to Gentiles. 

• I 

In the LXX, Deuteronomy, the only book in the Pentateuch to use ~l(1C)..~0'1)., uses it 

to refer to the people as a whole when it refers to "He whose testicles are crushed 

or whose male member is cut off shall not enter the assembly (t:~S i}(K~Yjctl"'lI KuPIOLJ) 

> I 
of the Lord." (Pt. 23:3-8 J. " lsewherein Deuteronomy (\<lC},.I'l0U. is used to describe 

the assembly gathered to hear the Law (Dr. 4:9-13). Interestingly, in Acts 7:38, 

Stephen refers to the Sinai gathering as "the congregation (Ttl {KKNicfl'1:J in the 

wi lderne 98 II • 

J , 

Further in Chronicles, £K~cilot describes the people assembled 

at the building of,and consecretion of the Temple (1 Chron 13:2; 28:2; 29:1; 2 Chrom 

6:2), at the king's enthronement (1 ChIon.23:3) ,fasting (2 Chron. 20:3) and 

sacrificing (2 Chron. 29:23). Nehemiah 
• I 

uses (KK,,~<fI~for those gathered to hear 

the Law or to celebrate feast days (Neh. 18:2; 23:1). The word is used in the 

Psalms of liturgical assemblies (pss . 22,23, 26, 26:12, 35:18, 40:10).(12) 
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flhilo clearly regarded the tlC()..~If(AaS the people gathered in the wilderness 

9.nd receiving God's Law. Josephus saw the Jews as God's own people " .• or 

people prepared for the worship of God •• looked sfter by priests .• The type of 

worship the foreigners call "mystery" and "initiation" and which they cannot be 

bothered to practice for more than a few days at a time,we Jews observe throughout 

out lives, faithfully and joyfully" 
@ 

This very term, closely related to Israel as the people of God is used by Paul 

in various ways. 

He uses it in 1 Cor. 15:9 and Gal. 1:13 (the Church of God)when speaking of his 

past life when he persecuted the Church of God. As this was at a very early 

period, the "Church of God" refers probably to the Jerusalem community. (14) 

Clearly the term does refer to local communities, for Paul can refer to believers 

who gather in "house-churches" (those of Prisca and Aquila's / Rom.16:5, Nympha~ 

" ' Col. 4: 15 and Philemon's Phil. 2) as Tho. C \<K).~cfl,l.. The term also includes the 

totality of believers in a giTen area (of Judea 1 Thes. 2:14; Gal. 1:22; 

of Galatia,l Cor. 16:1; Gal.l:2; of Macedonia
J

2 Cor.8:1 and of Asia)l Cor.16:14) 

or of a city (in Thessolonica 1 Thess. 1:3; 2 Thess 1:1; in Corinth, 1 Cor.l:2; 

2 Cor. 1:1; in Cenchreae, Rom.16:1 and in Laodicea, Col.4:16). The community 
~ , 

gathered for worship can also be termed eI::K'>-~d'I,I,.(l Cor.ll:18; 14:19; 28,35 

Paul sometimes uses the plural form (1 Thess. 2: 14 "Churches of God"; 

2 Thess. 1:4 "in the Churches of God"; Gal. 1:22 "Churches of Christ in Judea" and 

1 Cor. 11:16 the churches of God) which implies that he is thinking of the 

churches as so many local assemblies.(15) 

In 1 Cor. 10:32 Paul by the words "Give no offence to Jews or to Greeks or to the 

Church of God" makes a clear distinction between Jews, Greeks and the Church of God. 

It is not clear as to whether "Church of God" refers to the local assembly or to 

a wider body. What is significant however is the division, for it implies that 

believers are neitaer Jews or Greeks, but through Jesus Christ they are a new 
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people, the Church of God (~T5: the one person" of Gal. 3: 28). Again, in 

1 Cor. 12:28 the statement "and God has appointed in the Church first Apostles" 

suggests that "church" here has a wider, universal application. This is possible, 

as it seems unlikely that one local church would have more than one apostle.(16) 

(17) " 
However the Didache in its teaching concerning apostles" seems to imply that more 

than one could be present at a worship service. So again evidence is inconclusive 

for a universal meaning. Only in two passages in 
(18) (19) 

Colossians and nine in Ephesians 

is it clear that a wider, universal meaning is being given to the Vlord 
I 

However, while the local meaning of ~~~'I,.~o'l.!.iBf stronglY attested, it is unlikely 

tha t the understanding of a universal church is absent from Paul's thought in 

Corinthia.!1s, for he can appeal to common practice concerning the eucharist 

(1 Cor. 11: 23) and the ple.ce and role of women in the local church (1 Cor.ll:2,16). 

How is the r elationship between the universal and local conception of the church 

to be conceived? It can 
.> I 

be denied that there is any difference and tha t ~ lOt}. 1'\0' lot 

always refers to a local 
(20) 

a.ssembly. However it cnnnot be denied that there exists 

n t lenst nn unders tanding of " uni versol body, that the local churches A.re uni ted 

to Christ and consequently to others (Gal. 3:27-28 1 Cor.12:13). Rather, we 

would say, " ••.• the whole power of Christ is most certainly available to every 

local congregation: Christ, since he has been raised from the dead by the power 

of God , has indeed become superior to the limitations imposed by locality and by 

other che.racteristics of the world of space-time matter, but thi s transcendence 

of earthly limitions does not yet belong to the Church". (21) 

m C G'> \. I Ihat Paul saw the hurch as the people of ad, as God's £I<.K.~<fIc/..is evident in 

the explicit parallel that he drs.ws between the Corinthian church (1 Cor.l: 2) and 

the Church of Israel in the wilderness,~'our fathers' (1 Cor.lO:I-4). In this 

paraen£.tic context Paul warns tha.t as their fathers had many privileges yet fell, 

80 could the Corinthians, in spite of their privileged status and their baptism 

and eucharist, still fall under God's judgement. For Paul then the history of 
, 

Israel is the history of the {(I(N)<f\A., the communi ty that like the old, is called 
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by God in · Jesus Christ. Thus he often refers not just to the "Church", but to 

the "Church of God" (1 Thess. 2:14; 2 These. 1:4; 1 Cor. 1:2; 1 Cor. 11:16) oa ... 

the Church of Christ (Gal. 1:22; Rom. 16:16) . Paul takes this Old Testament 

term and invests it with new meaning, for "it was a Christian Jew who first drew 

out the implications of the word and formulated a clear conception of the .Chu~h. 

To St. Paul we are indebted for a doctrine which rightly emphasizes both the 

continuity of the Old and New Covenants of God with men, and also the universslity, 

oneness, and novelty of that society on earth which is God' s EI:I<:).~ald.. in Christ. 0(22) 

·Paul develops his conception of the people of God f ully by using other definitive 

terms and images drawn from the Old Testament. 

Til E: CHURCH AS "THE SAINTS" 

( 
, ,I 

As the people of God, the church is composed of saints OI.,(YIOI ) which term is 

;) I 
used interchangeably with t:\(~).'1o'l.l.(2 Cor 1:1 c,f" 1 Cor. 6:1-2, 14:33, 16:15, 

Eph. 1:1, Phil. 1:1, Col. 1:2, 3:12 with 1 Cor. 1:2, Ga.l. 1:2, 1 Thess. 1:1, 2 These. 

1:1). In the Old Testament, Israel was holy (Deut . 14:2 Exod. 19:5), an under-

standing that contributed to the meaning of the word 'Holy' in the New Testament in 
(2) 

three ways . First, the conception of Israel as Holy by separation to God and for 

his purposes is fundamental in the Old Testament and Judaism. Second, in an 

e schatcllogical sense "the holy" are those who have been delivered from the rule 

of darkness and share in the Messianic age (this is a characteristic theme of Paul's 

writings elf. e.g. Col. 1:12, 1 Thess. 3:13). Thirdly, there is the ethical sense 

in which it is implied that the community will keep the commandments of God 

(1 Thess. 4:3-12). 

The Church, aware of that it is the gathering of the Messianic people, regarded 

itself not only as separated unto God, but also as actually 1l01y, throngh the 

activity of the Holy Spirit (2 Thess. 2:13; 1 Cor. 3:16). The Church then, is 

composed of the saints because they are the new Israel, living in the new age, 

awaiting Christ's return. (24) 
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'l'HE CHURCH AS "THE ELEC'l'" 

In the Old Testament, Israel was fully aware of i~. election by the free choice 

of God. Now, in the New Testament, Paul regards the Church ,as comprising the 

elect. He thus can speak of Christians as '!the elect" (Rom.8:33; Titus 1: 1; 

Col.3:12; 2 Tim.2:10). The election of the Church is rooted in the will of ~od, 

long before itSI actualization in the founding of a Church (Eph.]4; 2 Thes.2:13; 

2 Tim.l:9;). It is to be noted that Paul is referring to a whole people, not 

individuals, for God calls a people now, just as He called Israel in the Old 

Testament period. 1t is only because Paul thought in terms of collective 

enti ties that his agonizing theodicy in Romans 9-11 is possible. 'rhere he is 

not denying corporate election, but the Jewish belief that this election was 

mediated by natural descent. While God does recognise natural relationship 

partly (for Isaac is chosen from Abraham~' seed and Israel from Isaac's), 

election rests entirely with God, even before the birth of the people conc , rned 

(Rom. 9: 11). 

Howover, the fundament"l difference now, for l'aul, is that there 1s no election 

for the Gentiles or Jesus outside of God's own "elect one" (Luke 9:35;23:35; 

(25 ) 
John 1:34) Jesus Christ. Faul can state that only "in Him" are '·~the elect" 

vf. 
chosen befone the foundation of the world (Eph.l:4 ~ 1 Cor.l:27). 

THE CHURCH AS THE "SONS OF GOD" 

As Israel, through election and the coven~t became the "son of God (nt. 14:1; 

Exod.4:22,27; Hos.ll:l), so Paul refers t6J~ommlmity of the Church as "the SOns· 

of God" (ilom. 8:14,19;9:26; 2 Cor. 6:18). Through God's election th~ Church has 

received adoption to sonship (Rom.8:15,23;9:4; l!al.4:5; J<:ph.l:5). 'rhe present 

sonship of the Church is that of promise (Gal.4:22-31) whereas those who rely on 

the Law have a sonship "after the flesh" (Ga1.4: 22-31) and are still in a state 

of servanthood (Gal.4:1-7). Only through Christ is the adoption into divine sonship 

possiole (Gal.4:4-5). The Spirit of the son in the Christian confirms the fact of 
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his sonship (Rom.6:15-16). The believing Jews and Gentiles (Gal.3:26) are 

now co-heirs with the son (Rom.6:17; Gal.4: 6). (26) 

By their incorporation into Christ (Gal. 3: 27) the Church becoC!e s not only the 

1/ 
"sons of God" but also the "sons of Abraham" If you are Christ's, t hen you are 

Abraha;n's offspring, heirs according to the promise" (Gal.3:29) . It is clear 

then t hat the description "sons of God" is a collective term which, like the 

others we have examined, has special reference to the Church as the"new Israel". 

THE CHURCH AS A BUILDING/TEThlPLE 

Building imagery is frequently used in the Old 'restament to describe God's 

people . They are the "house of Israel" (Ruth 5:11; Jer.31:6; Amos 9:11,12) and 

can be "built up" and "cast down" by God (Jer.12: 16;31:4; Ps.69:4). Paul 

applies the term "building"up" to t he Church in 2 Cor. 10: 6, a reference to the 

God-given growth that comes through the apostle's ministry. This expression is 

the 
used similarly in Eph.4:16, where it is closely related to/understanding of the , 

Church as a body. Thus the "building" concept is used in references to the 

growth And building up of the church. This is brought out clearly in t hos e 

passages where Paul describes his Apostolic work as a "laying of a foundation" 

(1 Cor. 3:16-17). Paul by his preaching of Christ lays the foundation which 

is Christ (1 Cor.3:11) . In a slightly differen·t c.metaphor·, thsj; of the Church 

as a Te~ple, Christ is the cornerstone, the apostles and the prophets the 

foundation. (Eph.2:20_22). 

The Corinthion correspondence contains Paul's fullest descriptions of the Church 

as a Temple, iobH i 1"\2 Cor.6:16; 7:1 and 1 Cor. 3:16,17~.2 Cor. 6:16; 7:1 

follows ,on Paul's statement concerning the impossibility of close union between a 

Christisn and a non-Christian. His aim is to show that this new community is 

called, like Israel of old, tc be separated from pagan uncleanliness. God had 

previously dwelt among His people in the Tabernacle (Exod.29:43-45 Lev. 26:11,12) 

and in the Temple (1 Kings 6:11-13; Ps.122:1,9), but now He dwells in the 

Christian community. So the Corinthians are the "temple of God'i (2 Cor. 6:16), 
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8 statement that is substantiated by various quotations from the Old Testament 

(2 Cor. 6:16-18). The latter part of verse 16, a quote from Lev.26:12, reads 

that,Jike Israel of old, theChurch is God's people, among llhom he dwells. Paulv··· 

however, envisages a different, closer relationship between God and His people, 

for he alters the LXX verb "walk among" (Lev.26:12 ~~nt:p'n(/'T~cf"")to "live in". 

"In other words, God no longer dwells with his people in a sanctuary which they 
(27) 

make for him, he dwells in them, and they are his temple. As such they are" 

/ 'T",(i 
called to leave their pagan past and its unclean associatione. The/quote here 

(2 Cor. 6:17 ) is ' originally a reference to the priests and Levites in exile 

(I sa. 52: 11), which Paul., by omitting the words "you who bear the vessels of the 

Lord" (Isa. 52:11b RSV) applies to the Christian community. If the community 

is separate they indeed will be blessed, God will receive them (2 Cor. 6:17rfrom 

Ezek; 20:!4) and they shall be his sons and daughters (2 Cor.6:18 from 2 Sam.7:14 

which only speaks of "son", but Paul widens its scope of reference). 
(28) 

The Christian community, called and set apart in the light (2 Cor. 6:14) is 

indwelt by God, thereby becoming His temple. 

The Christian community is also called a temple in 1 Cor. 3:16,17 but with the 

reference to the fact that as such a temple, the community also has the spirit of 

God. Paul deals with the disunity caused through party strife (1 Cor. 1: 3-13; 3: 5d 

by showing the true relationship that holds between himself, his fellow-workers 

and their mutual work. Their work is likened to a cultivated field (verses 5-9) 

and then to a building ( verses 9tftU, whose foundation Paul has set and upon 

which others build. This is a divine task, for God calls the workers and 

sanctifies the work. Thus the Church is indeed a temple (vv 16,17). The workers 
9 

must proceed wi th care, for God "ill punish them for any negl~nce. Disunity 

caused by men is sacrilege, for it destroys the temple of God', the Church. Now 

the people of God are the temple and the Spirit of God dwells in them (1 Cor.3:l6 

compare the "I (God) shall dwell in them" of 2 Cor. 6:16). In fact, it is the 

f G d' S' ., (29) T presence 0 0 s p1rit that makes the commun1ty 1nto a temple. he Spirit who 

, , ~ 
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,mifies, for it is/ the "Spirit that all are baptized into one body (1 Cor.12:13). 

The temple imagery also serves to bring out the complete unity of the Church. 

There is only one temple, but one that consists of all those included in the 

(.. (? c. 
plural "you" (0 .. ""oJ .. ol'l'lllO l:C1'"'!'t ...... ,....tl$). 

The temple image is applied in 1 Cor. 6:19,20 to the individual Christian's body. 

The Christian's body is the dwelling place of the Holy Spirit (1 Cor. 6) His body 

is no longer his, but God' s~. The conception of the body ((nAJI-'~) of the individual 

Christian believer as the temple of God in (1 Cor. 6:19,20) is best explained as a 
(31) 

particularization of the concept of the Church as the temple" Yet the use of the 

;> , l v 
plural forms (0 l~o.'T(, "t''''''') ""'00" ) indicates that the corporate understanding 

is still present. 

In combining the concepts of the community a.s the temple and the place of the 
n II 

indwelling Spirit, Paul was asserting the claim that the Christians were indeed 

the eschatological people of God, the fulfilment of the,.pnophetic promise of a 

divine dwelling among (in) men (Iss. 35:15'; 44:3; Ezek. 37:14,39:29). 

In Ephesians the temple image is one of many that are used by the author to 

describe the Church. T4e Church is described as the temple in which both Jew 

and Gentile are united to form one people. 

The discussion of the Church as a Temple (Eph. 2:20-22 ) is set in a doctrinal 

rather than a paraenetic context (as in 1,2 Corinthians) . Further, while the 

Temple elsewhere refers to the local community, in Ephesians it refers to the whole, 

universal Church. This is clear from the continual linking of the image, and 

indeed the others also) to Christ and His place in the cosmos, "Head over all 

'"things for the Church" (Eph. 1:22) and from the continual reference to thel 'new 
I 

universal man that has been created by the removal of the division between 

Jew and Gentile. 

The Gentiles were once strangers and sliens to the promises (Eph. 2: 19) apart 

from Christ, uncircumcized, separated from the commonwealth of Iarael, strangers 

to the covenant of promise and without hope (Eph.2:1l-12). However, through 
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the sacrificial death of Christ they have been brought near (Eph.2:13). 

~ 

This was made possible by Christ's death, whereby the \-I£O"OTO')(ovdividing Jew 

and ~ntile was removed. It is unliksly that this dividing wall (Eph.2:14) 

referred to the veil that separated the Holy of Holies from the rest of the 

sanctuary (Heb.lO:9; 6:19), for this was a division that only affected the Jews. 

Rather, the "dividing wall" is 11 reference to the wall in the temple that 

di vided the "court of the Gentiles" from the rest of the Temple, which was reserved 

for Jews. As the temple was part of the Jewish cuI tic and legal system, the 

"dividing wall" can also be a reference to the Law, for this also dellarcated the 

Jew from the Gentile. Christ, by 2is sacrificial death, has rendered such 

di visions obsolete, for in Him there is "one new man in place of the two ••• one 

body" (Eph. 2:15b, 16). 

This new unity, is variously dsscribed as "one new man" (Eph. 2:15)one"body" (2:16) 

or as hllYing "access in one Spirit to the father (2:18). The passage continues, 

the Church being likened to a building of which the apostles and prophets are the 

(3a-) 
foundation, Christ the cornerstone (2:20). The structure that is raised upon this 

(33/ ' • 
foundation 'in him" (f.V '!" .... ~I.l.1-both referring to Christ), is described as a 

building that is "joined together and grows into a holy temple in the Lord"(2:2l) 

and as "a dwelling place of God in the Spirit" (2:22). 

The dynamic nature of the Church is revealed here, for the church is described 

as something that is complete ("a holy temple" "a dwelling place") yet is still being 

built and fitted togeth~ (into a holy temple). As in 1 & 2 CorinthiGns, the 

Church is regarded as the dwelling place of God, with the difference that here its 

relationship to Christ is clearly set out. Christ, depicted as the cornerstone 

is portrayed as the most important and essential part of the structure, without 

whom it could not grow or hold together. Christ is the vivifying and unifying 

element, around whom all revolves. In this respect the content of the temple/ 

building imagery is identical to that of the "body" imagery used in r;phesians, 

Colossians and the other Pauline letters. Christ is part, yet distinct, no 
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confusion is made between Christ as saviour and Lord and the community over 

which he rules. 

Paul then, clearly regarded this new community as the "New Israel:' ConseCJ.uently 

it, like the ethnic Israel, is characterized by the application of the 

attributes, titles and images of Israel. Indeed "it was a Christian Jew who 

" ' first drew out the implications of the wo rd (tl(1().~dl" ) and formulated a clear 

conception of the Church. To St.Faul we are i ndebted for a doctrine which 

rightly emphasizes both the continuity of the Old and New Covenants of God 

with men, and also the universality, oneness and novelty of the society on earth 

which is God' S {l(ll),,\<ft~ in Christ". (34) 



- 22 -

CHAPTER TWO: THE WHOLE CHRIST 

According to Paul, t he limits of the new people of God are no longer defined by' 

circumcision or the adherence to Law, but by faith in Christ. Through faith man 

is identified with Christ in Hia redemptive act of death and resurrection (Rom.6:3-6). 

This identification of the Christian with Christ presupposes a certain understanding, 

not only of the work , but also of the person of 'Christ. In order to describe 

this identification Paul uses certain Old Testament figures to represent Christ. 

Their use is governed throughout by Old Testament and Jewish conceptions of human 

so lidarity. Jesus Christ is seen as the true Israslite, the true man, whose 

redemptive work affects all who are united with Him. Christ's death and resurrection 

are not rega rded as remote events of the past, but as events that affect man in 

the present. Thi s is so only because of the close union that Paul envisages 

between Jesus Christ and the Christian. Thus what happened to Christ, happens to the 

Christian (Rom.6: 3-6) and this is only possible because the Christian is "in Christ" 

(2 Cor. 5:17a). The Church then can be regarded as all those who are "in Christ", 

indeed as the whole Christ. 

Not only does Paul use certain figures (Adam, Abraha~) to express the union of the 

Christian with Christ, he also uses phrases such as "in Christ" and "with Christ" and 

"participa tion in". The "with Chri st" terminology is particularly associated wi th 

the act of incorporation into Christ, with baptistm, while that of "participation 

in" is associated with the Eucharist and the Holy Spirit. An examination of the 

usage of these phrases and concepts will enable us~ndersta.nd the 

Pauline conception of the Church as the body of Christ. 

What is meant by the phrase "in Christ"? 
( 1) (2 ) 

Does it describe a personal or mystical 

experi ence or a ritual event/experience similar to those experienced by the 
(3) 

initiates of the Hellenistic mystery cults? ,'l'he phrase itself occurs about 164 

times in t he Pauline letters, rarely in the non-Pauline corpus. Further, , the 

preposi tion "in" is used more often with the words Christ (Jesus)/Lord than any 
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other 1forel Those who are described as being "in Christ" have the blessings of 

redemption (Col. 1:14; Eph.l:7), eternal life (Rom.6:23), sanctification (1 Cor.l:2), 

grace (Eph.l:6), forgiveness (Eph.4:32), "being made full" (Col.2:1O) "being 

comforted" (Phil.2:1) and "being made free (Gal.2:4). To be "in Christ" then, is to 

possess salvation in all its fulness. 

'{{hile the "in Christ (Jesus)!Lord" phase can be t e,ken as a meaningful theological 

statement, it is not used with the same uniform meaning throughout the Pauline 

corpus. For instance, in the Pastoral Epistles persons are only once described as 

being "in Christ" (2 Tim.3:2). When "in" i s used in 1 and 2 Timothy, it is used 

rather to describe a gift of salvation (faith 1 Tim 3:9; 2 Tim 3:15; Love 2 Tim.l:13; 

grace 2 Tim. 2:1; salvation 2 Tim. 2:10) which is available in Christ, than the 

persons who are "in Christ". Naturally, as those gifts are only available "in 

Christ", to possess them is also to be "in Christ". Other usages of "in" that 

do not concern us are those that could be termed "normal uses", such as "in Him 

dwells all the fullness" (Col.2:9) and "in Christ" meaning Christians (Rom.16:10; 

1 Cor. 3:1; Rom .9:1) where the relationship of Christians to Christ is not directly 

in view. 

What is important is that in many cases the preposition "in" does have a locative 

meaning, in that it is used to denote Christ as the place or sphere in which 

Christians are and in which they recei ve !~he benefits of Christ I s redemption. This 

me aning emerges in statements such as "to all the saints l.!! Christ ' Je sus" (Phil. 1: ), 

"I know a man in Christ (2 Cor. 12: 2) and "those in Christ" (Rom.B: 2), and brethren 

in the Lord" (Phil. 1'4). The plural form (saints, brethren) shows that the state 

of being "in Christ" implies a relati onship with others. This "social" aspect of 

the "in Christ" formula is brought out in other statements such as "you receive her 

in the Lord (Rom.16:2) or "we ask and beseech you in the Lord Jesus Christ (1 Thess. 

4:1), where the implication is that a certain standard of behaviour is expected among 

Christians, because they are all "in Christ". 

\ 

I 
I 
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Not only does the phrase '~in Christ" denote both the "locality" and social nature 

of the Christian community, but also the fact that salvation and the consequent 

benefi ts are only communicated to those who are "in Christ", for Christ is the source 

and "place 't of salvation. 

This locative understanding of Christ is evident in a passage such as Galat~ns 3, 

where the significance of Abraham for both Christology and the concept of the Church 

is set out. In his intepretation of Gen.13:15-17; 17:6 Paul asserts that the "seed" 

promised to Abraham was singular in reference and therefore represents Christ 

( Gal. 3 : 16) • 

Christ is ~ son of Abraham. However the "seed" of Abraham is not merely regarded 

as an individual, but as a corporate figure including, in Himself - all the true sons 

of Abraham. In verse 6 Paul, repeating the promise of Genesis, says of Abraham that, 

"in you shall all the nations be blest", then in verse 14 that the "blessing of 

Abraham CB'De upon the Gentiles in Chri st Jesus". The paralleli SIn here leads us to 

interpret the preposition "in" identically in both caseslftJ Thereby the fact that 

as Abraham's posterity are included in his blessing through family solidarity, so also, 

Christians, by virtue of their solidarity with Christ (in Christ) receive the blessings 

of Abraham. 

It is this corporate figure that Paul ref"rs to when he states that "you =e all one 

in Christ Jesus '; and if you are Christ's, then you are Abraham's ofi~'ing, heirs 

according to pro:n ise" (Gal.3:26b, 2~). Christ is regarded as a corporate being, 

who by including in Himself all of Abraham's sone, destroys old barriers such as raoe, 

social status and sex (G ~_1.3:26,,). The new community is formed by inclusion, incor-

poration into a person (one man Gal.3 : 28), who in turn creates the community through 

its union wi th Him. Through faith the Gentiles have been identified with Christ" , 
~ in their (Gentiles) receiving of the promise they represent their forefather", who in 

the reception of the promise represented his successors.~) 
The "in Christ" phrase is also defined by the way in which Paul compares and contrasts 

it to the "in Adam" concept. PaUl regards the Church as the new humanity through its 
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identifica tion with the last Adam. By describins Adam, his disobedience and its 

results, Paul shows kdam's role as the bringer of cosmic ruin and sin. In contrast 

to Adam's disobedience, the obedience of Christ brought life and righteousness. 

This use of the Adam figure brings out clearly the corporate nature of the Church 

in Paul's thought. 

1 Cor. 15:22 states that: "as in Adam all men die', so were all made aliv8 in Christ", 

revealing that Paul regarded Adam and Christ as the "heads" of two communi ties, 

of the old and new creations respectively (2 Cor. 5:17). Their action involved 

those who are in them in the consequences of that act ion. This is made clear in 

Rom. 5:12-21 where Paul deals at length wit~ the Adam-Christ parallel. 

In context, Rom.5:12-21 follows on his conclusion in chapter 4 that Jesus is the true 

Jew and Abraham the fsther of all who have faith, whether they be Jew or Gentile. lie 

continues, in 5: 1-11 to describe the results of justifica.tion, results that are cosmic 

in scope as the Adam-Christ parallel in 5:12-21 shows. Adam's sin brought sin and 

death into the world (5:15). However, by contrast, Christ's obedience led to 

ri.ghteousness and life abounding to many in the one man Christ (5:15). 

The only point of similarity between Adam and Christ is that their actions hed 

universal significance, in that they by their actions affected many beyond themselves. 

Mankind is thus seen as being under two heads, either under Adam in sin or under 

Christ in life and righteousness. 

This conception, of one man's actions affecting the many, only has meaning if all 
(6) 

humani ty is regarded a s being "solid" with Adam. As men are II solid It in Adam t so aTe 

they "solid" in Christ, an equation which raises the question as to who this solid-

ari ty with Christ involves. The text refers to "all" (Rom.5: 12,j'18) and "many" 

(Rom.5: 15,19) which, being eqUivaleJl,) lead to the conclusion ths.t as "all" are in 

Adam (5:12,15), so "all" must be in Christ (5:15,18). This conclusion seems to 

contradict the Pauline stress on faith in the previous chapters. However, it i s 

possible that Paul stated the passage in this way because he wanted to stress the 

universality, not only of sin, but of Christ's redemption. For, in chapter 6, he 

states, in response to some libertines, that "Do you not know that all of us who have 
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been baptized "(6:1,3). the "all" being clearly limited to those who she,re in 

the new creation (2 Cor. 5:17) in Christ by faith and baptism. 

In 1 Cor. 15: 20-23 Paul uses the Adam -Christ contrast to show the fact of death 

in Adam and resurrection in Christ . In Adam, all men are subject to death; in 

Christ there is the hope of resurrection, because Christ has been raised from 

the deed. Christ' 5 resurrection is described as "the first fruits" of those who 

have fallen asleep", the "first fruits" being the gUll.rantee of the rest to follow. 

In this usage a close union is implied between Christ and Christians, for the 

argument runs from the fact that what affects Christ, also affects the Christian. 

Thus, becBUse of the solidarity between Christ and Christians, "as in Adam all 

die, so also in Christ shall all be made alive" (1 Cor. 15:22). It is only by union 

with Christ that resurrection is possible. Here again, as in Romans 5, the 

solidarity of mankind as in ' Adam or in Christ is presupposed. The solidarity 

of mankind in Adam is guaranteed. A similar solidarity exists in Christ, thus 

Christ can be called the "Last Adam, who, while the first, is from heaven (1 Cor. 

15:47) and is "a life-giving Spirit" (1 Cor.15:48). The future heavenly, 

resurrection state of Christians is only possible because Christ Himself is from 

heaven and has been raised. 

Paul's argument in these passeges is only viable if Adam (and Christ) is ~viewed 

as somehow greater thaq an individual, if he is a corporate being. The concept 
(8) 

of corporate personality, whereby the one represented t he many, is seen in the 

interchangeabili ty of the first person singular pronoun wi th a plura.l form in 

passages such as Exod. 33:15: Num. 20:18-20, the personification of the nation 

as an individual (Num. 11:12 Dt. 8:2-20) and in the unification of the nation's 

experience so that it is regarded as shared by future generations (Dt. 5:3: 

Lev . 25:42). This is the conception of Christ that enables Paul to speak of 

Christians participating in that which occurred to Christ. Thus Paul's concept 

of the Church is inextricably interwoven with His Christology. 



- 27 -

Christians are not only described as being in Chri st, but also as being "wi th 

(ifuV )Him", a phrase that occurs especially in baptismal contexts and seems also 

Ito show the solidarity of Christians with Christ in all that happens to Him. 

For not only do Christians die and rise with Christ, they a lso live with Him 

(Rom. 6:8; 2 Tim. 2:1), are made alive with Him (Eph. 2:5; Col. 2:13), suffer with 

Him (Rom. 8:17; 2 Cor. 1:3-7, Col. 1:24) , are fellow-heirs (Rom.8:17), shall 

reign with Him (2 Tim. 2:12), become like Him (Phil. 3:10) and be glorified with 

Him (Rom. 8: 17). It is however in the passages where Paul discusses baptism that 

the meaning of "with Christ" is most clearly brought out. The Locus Classicus for 

1'aul 's understanding of baptism is Rom. 6: 1-11, which significa.ntly follows on 

from the Adam-Christ parallel in Rom. 5: 12-21 . 'rhere Paul showed that the Christian 

is united to Christ , her!! he reTeals the nature of the union, that by the very act 

of union in baptism a death to sin occ~ed, which makes a continuance in sin imposs-

ible. (Rom.6:1). In Rom. 6:1-11 the aotual prooess of baptism i s desoribed in 

detail, unlike other pasRages (such as Eph. 4:4f; 1 Cor. 1:13-17; 10:2, 12 : 1f) 

where baptism is only mentioned as the basis of appeal for the Christian's 

" ethical life. However, it would be wrong to divide PaUl's thought into doctrinal" 

and "ethical" compartments, for he does not view them separately, but as one. 

Thus, even in the detailed desoription in Rom.6:1-11, baptism is related to 

Christ's death and resurreotion and the ethical oonsequences stated (Rom.6:4 

"walk in newness of Life"). 
(9) 

Paul sees a close relationship between baptism and Chr ist's death, between Christ's 

death and resu r rection and the Christian's death to the power of sin and resurreot-

i on to "walk in newness of life" (Rom.6:4). He can regard this relationship, 

this understanding as well-known and acoepted (see verse 3: "do you not know") 
(16) 

for he bases his argument on it without needing to explain or defend it. Baptism 

is "into Christ", into His death. The preposition E.IS used in verses 3 & 4 

("were baptized into 
(12) > 

is synorrma.; wi th Eo Y 

Christ Jesus", "into his death", into the death (of His) ), 
, I 

or €TT I 'rhus while"into Christ Jesus" <;an mean" under the 



authori ty of", it has, especially in the light of its uSll{Se in verses 3 and 4 

(into His death), a strong local sense, imply£ng close union. 

This union in Christ's death logically results in the consequence, outlined in 

verse 4, that Christ's resurrection is the cause of the Christians renewed life 

and resurrection. In this respect the use of the comparative conjunctions 

c/ (' ... 
w<rrrep-""',-Wj K-<I in verse 4 shows the link between Christ's death and resurrection 

and its ethical outworkings in the life of the Christian. 

In baptism then the Christian does not undergo some mystical experience, or repeat 

a rite, but rather he participates in the event of redemption. Thus he shares the 

one baptism of Christ (1\l.10:38 Eph.4:5) through union (cr",/p,tv1C)1 YC.yo'V,xfJfV)13) 

in the likeness of His death (Rom.6:5), thereby enabling him to share in the 

resurrection (Rem.6:5,8) "When Christ died something happened once for all, not 

only to Him who died, but to all for whom he died. They also died with Him upon 

(14) 
the Cross". Paul is primarily concerned with the effect of baptism, not its 

mode, is shown by verse 6, where he speaks of "our old men" being crucified (with 

h · " ~m , a figure which does not fit if Paul is here merely referring to a rite of 

immersion. Rather, his concern is union with Christ, 60 that the Christian 

participates in His redemption. Only such union brings about the moral change 

that Paul enTisages. Through being "wi th Christ" in his crucifixion, death and 

resurrection, the Christian is indeed "in Christ" (Rem.6: 116). 

Age.in, the involvement of Christians in the event of the cross and resurrection 

is only possible because Christ is seen as a "corporate personality", who in 

( 5) 
Himself, the one, incorporates "the many". Christ is s e en as the head of a new 

race (as Mam i~ .. tead of all men), thus His humlUlity is stressed. lie is man 

(Rom. 5:15 ; 1 Cor. 15:21, 42). All men, by virtue of their birth, ~re united 

~ith Adam in sin and death. Christ, through becoming man, becomes the head and 

representative of a new community, "one man" (Gal. 3:28), made in the image of 

God (Col. 3:10). This "one man" comes about through the work of Christ, whereby 
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rlivided mankind is reconcil~ed to God. Man can only appropriate this 

reconc illiation by faith , the confession of Christ (Rom.10;9; 1 Cor . 1;13) and 

baptism (Gal.3;27; 1 Cor. 12;13,27). Baptism is the means whereby, in faith, 

man participates in the reality of redemption in Christ. This explains Paul's 

references to Christ and Christians collectively as "one man" (Gal. 3;28; Eph.2:15, 

4:13). This union, this state of being "one man in Christ Jesus" is only possible 

because Christians through baptism have been uni ted with Chri s t. "The formula 

"with Christ" sugges ts to us ' the inclusion of Christians in Christ. What happens 

to Him - death , resurrection etc. - happens to them; in this they are solid 

. th h' " (16) WI. 1m. 

Of course, this stress on incorporation does not mean the Church is a multiple of 

people .. with no individuality. All men are "in Adam", but each man is in Christ 

by faith and baptism. In baptism man is identified with Christ, yet at the 

same time he is now called upon to live a new life in Christ. "!lhat which 

happened to Christ happens also to Christians; dying and rising with Him becomes 

a rule in the Christian life, which works itself out in all areas and in every 

aspect of 
(11) 

life. " This daily dying" (2 Cor. 4:10, Rom. 6:4,5 ,6 Col.?:13,20) 

can only occur because there was a death once for all with Christ (RaW .7 ;4). The 

resurrection of Christ also makes possible the future life and resurrection 

(Rom. 6:8; 8:17; Phil. 3:10; Col. 3:3; 1 Thess. 4:14; 5:10; 2 Tim. 2:11). This 

interrelationship of the historical with the ethical and eechatological,this 

tension between the indicative and the imperative, expressed in the oft heard 

statement "become what you are", is only possible because the Christian in Christ 

forms "one manit. 

In Paul's letter s , the Lord's Supper as well as baptism is viewed corporately. 

It is essential for the Life of the Church, for it is a means of revealing and 

strel18thening the unity that WP..S created through baptism by faith. 'l'his unity 

is described as a "participation in" or as "fellowship with" the risen Lord or 

the Spiri t. 
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In 1 Cor. 10:16-17 Paul states that: "The cup of blessing which we bless, is it 

I 

not a participation (KOIV\lJVI~ in the blood of Christ? The bread which we _break 

is it not a participation in the body of Christ? Because there is one bread, we 
, 

..-ho are many are one body, for we all partake (\l€T£XOIJ~V) of the one bread". 

His words stress the fact that participants at the Lord's table enter into 

personal communion when they sit at the same table with the risen Lord. He 
I 

"ba ses his argument on the conception of the l<oll/vJVI"which is established through 

the Lord's Supper: if one partakes of the Lord's Supper he becomes 1-<.0·.",,-,010) 1iI"C1""'.v ~ 
• I 

if he eats at the table of the demon he becomes Ko,vwvof '0 1(41~"' V I(1<J (1 Cor. 10:20). 

But these are mutually exclusive conditions, and so the ~hristian must not tRke 

(18 ) 
part in a heathen sacrificial feast." 

Paul states that the taking of the bread is a KO l vWVI'cJ. TOt) (fWtJ"'TO) ro c; Xp,c'''ro0 
I t.; ..... 

and the drinking from the cup is a Ko,V\JJVI"-.. -r-ou 0<11-''''--'-0 } TOU X.r, u- ~rl\) These 

phrases do not mean "fellowship with" as it would be strang-e to have fellowship 

with inanimate objects. Rather they mean "participation (with others) in the 

body of 
(19 ) 

Christ "and" participation (with others) in the blood of Christ". r'l sewhere 

the phrase "blood of Christ" refers to Christ's death (Rom. 3:25; 5:9) through 

which salvation w~s made possible. Thus in 1 Cor. 10:16, 11:27, Paul regards the 

drinking of the cup as a participation in the saving benefits that Christ's 

death obtained for the Church. ~'urther, the phrase "the body of Christ" also refers 

to the com~unity, so in 1 Cor. 10:17 the common participati on of the one bread 

corresponds to membership of the body of Christ. This close relationship between 

the eucharistic bread, the Lord's body and blood and the community is brought 

out in 1 Cor. 1l:23-29 where the solidarity of the Church as the "body of Christ" 

is the central theme. Some of the Corinthians, by their selfish behaviour, were 

despising the community. Paul warns the community that "only one who eats and 

drinks without discerning the Body eats and drinks judgement upon himself" 

(1 Cor. 11:29). Here he refers to those who did not realize that participation 



- 31 -

~n the Lord 's Supper entailed not only participation in Christ, but also in their 

bret~, who are one in Christ. The unity then of the community is uppermost 

in Paul's mind , hence the dire warning to those who threaten it by their behaviour. 

This unity is only possible through the death and resurrection of Christ, and 

the incorpo rati on into that death and resurrection by baptism and faith. Christ 

is alive and present in the community, so the Lord's Supper is the witness to and 

declaration of the presence of the risen Christ within the Church. 

Closely related to the Church as the body of Christ is the Holy Spirit ; "For by 

(E~~) oneSpiri t we were all baptized in to one body " (1 Cor. 12: 13) . The unity of 
(20) 

the body is a Living Unity created and sustained by the one Spirit. This is 

possible only because after the resurrection Jesus moved into a nVr.u lid-·-

existence (1 Cor. 15:49) in which the Christian through his union with Christ, 

also participates (Rom. 8:9). Christians have indeed been born of the Spirit 

(Gal. 3:29) and participate in Him (Rom.8:9) for "he who is united to the Lord 
\1 

becomes one Spirit with Him (1 Cor. 6:17). 

(22) 
The whole £hurch participates in Christ and the Spirit, as is stated in 1 Cor. 1:9 

(23) 
"God is fai thful, by whom you were called into the fellowship of His son, Jesus 

Christ our Lord". Here the meaning is "participation along with others in 
(24) 

something", participation in His Son. Elsewhere, reference is also made to 

participation in the Holy 
I / 

KoWWvrJ-. nvnJIlJ.Tej) means 

Spirit, namely in Phil. 2:1 and 2 Cor. 13:13. In Phil.2:1 
(25) 

"participa tion in the Spirit" and not "fellowship in 

the Spiri t". Thi s is the meaning of the identical phrase which occurs in the 
(26) 

unique threefold benediction in 2 Cor. 13:13. Of course it is true that 

participation in the same Spirit necessarily creates fellowship between those who 

participate, but this is not the primary intention of the verses quoted above. 

Rather, community and fellowship flow from the common participation in t he one 
I , 

Spirit. Thus the lJ,o,Vw,,,, ""'V1:lJ~"'fl>.!)also expresses the corporate nature of the 

Christian community, for all Christians share in the Spirit. Indeed, Paul can 
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use the accepted fact of the common possession of the SPiritfas the basis for 

the appeals (2 Cor. 1:21f; Gal. 3:2f) he directed to his readers (so also he 

bases appeals on t he fact of baptism Rom. 6:14). The possession of the Spirit 

can even stand as a definition of belonging to Christ (Rom.8:9). 

The Christian is indeed united to Christ and to other Christians. Paul conceives 

of his Christology and s01eriology in terms of their goal, which is to be 

incorpo rated with Christ in the act of redemption. Redemption is appropriated 

by the individual Christian in the ac t of baptism, which is described in Rom.6:1-11 

as a "being wi th Christ" in His death and resurrection. l'he resulting state 

of "being in Christ" is also deseribed as "participation in Christ" or as 

"participation in the Holy Spirit". 'l'he unity brought about by Christ and 

appropriated by man in baptism is made visible and affirmed in the Eucharist . 

Those statements are descriptions of an objective state, not descriptions of 

ecs t atic mystical experiences, for they describe the realistic. incorporation of 

the Christian into the saving event of Calvary. 

The oorporato nature, both of Christ and of the Churoh, i8 clearly shown in the 

PaUline descriptions of the communi ty being "in Christ", "wi th Christ" "partici-

pating in" and the "body". It is this concept, that of the "·body of Christ", ths.t 

we will now examine. 
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CHAPT&.'l. 3 THE BODY OF CHRIST 

There are only two passages in Paul's writings where the Church is directly 

descri bed as the body of Chri st. These are Col. 1: 8 ("He is the head of the 

body, the Church •• ") and Col. 1:24 (" for the sake of his body, that is, the 

Church ") 

In Paul's other letters, it is never actually stated that the Church is the body 

of Christ, but rather that Christians consist of a body, the body of Christ 

(1 Cor. 12: 27 "Now you are the body of Christ"). This is mainly a verbal 

difference, for it is clear that all Christians, who are the Church, are united 

to Christ and thus are the body of Christ. The most significant occurrences of 

this phrase all occur in Romans and 1 Corinthians. 

Those are: 

1 Cor.6: 15 . 

1 Cor.lO: 17 

"For as in one body we have lDany membe-rs, ,md "11 the 

members do not have the same function, so we, though 

many, are one body in Christ, and individually 

members one of another." 

"Do you not know that your bodies are " embers of Christ"? 

"Because there is one bread, we who are many are one 

body for we all partake of the one bread" 

1 Cor. 12:12,13 "For just as the body is one and has many members, and 

1 Cor.12:27 

all the members of the body, though many, are one body, 

so it is with Christ. For by one Spirit we were all 

bapti zed in to one body." 

"Now you are the body of Christ and individually 

members of it. II 

As the word "body" was widely used in the ancient world, in Stoic and Gnostic 

speculation, the " origin and hence in large part the meaning of "body" has been 

sought in such usage. Its origin and meaning has also been sought in Rabbinic 
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p ) 
speculation concerning Adam, in Jesus (and the Church's tradition) words over 

the bread and wine and in other closely allied phrases such as "in Christ". 

I 
I 

Some commentators see the origin of i\aul' s "body of Christ" l anguage in contemporary 

Stoic literature concerning the body and its members. For instance, the account 
(2 ) 

of how Menenius ·La.na tus Agrippa, brcught the patricians and plebiani; together, 

relating on that occasion the fable of the body and its members, wa.s well known. 
(3) (4 ) 

This metaphor was also applied to the cosmos as a whole and t o the state. 

The universe or state is likened to a body, of which men are parts or members. 

Another view, similar to that expressed in the l Qtters to the Colossians and 

Ephesians, is that of the state as a body, of which the king is the head. 

These parallels to Paul's words are not sufficient to show that he consciously 

used them. Nowhere in extant Stoic literature is the cosmo s regarded as the 

"body of a God". Paul describe s the Church as the "Body of Christ", which focuses 

attention on Christ. In 1 Cor. 12:12-27 the figure of the body is used, the 

digestive organs and stomach being regarded as infeti:or. Howeve r, in i'l1enenius' 

fable the stomach represents the wealthy patricians . ~he difference between Paul's 

teaching and that of the Stoic is even more radical, for according to Paul it is 

not nature that makes us members of the body, but grace. Thus it is unlikely 

that the source of Paul's "body" language is to be found in Stoic para llels. 

Other schola\?d regard a gnostic origin of the phrase as more likely. In 

particular , the gnostic view of th~ cosmos as the body of 8. god, who is it s head, 

is seen as the background to Paul's usage, especially in t he Colossian and 

EpheSian Letters. I n Gnosticism the metaphor has, as an essential feature, the 

relationship of the head to the body. However, in the earlier Pauline Letter s, 

the figure of the "head" in relationship to the "body" doe s not a ppear. In f act, 

the "head" refers to a member of the body,certainly not to Chri s t (1 Cor.12t21). 

Furthe~ i n Gnosticism the metaphor is more concerned with the relationship of the 

head to the body t han with the re l at i onship that exis~ between the members of the 

body. 
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The Gnostic and l'aulins understanding of "body" differ in tha.t, whereas 

Gnosticism regerds the body merely as a garment or prison of the soul, Paul 
(6) 

regards it as denoting man as being and existing in this world. Finally, the 

most dAmaging criticism of the above view is the fact that it is only in Post-

Pauline, especially Mandaen"writings (2nd Century A.D) that the conception 

of men being members of a heavenly body (man) is found. It is probable 

that this literature was influenced by Christisni ty,rather than the reverse 

process occuring. 

Another sUggesti~1J is that the origin of the phrase lies in its use at the 

Eucharist of the Early Church. Christiane, by partaking of the bread, partake 

of the body of Christ. So 1 Cor. 10:16,17 states that "the bread which we break, 

is it not a communion of the body of Christ?" Because there is one bread, we, 

who are many, are one body, for we all partake of the one bread." The major 
(8 ) 

difficulty with this rather attractive thesis is the difficulty in identifying 

the tenn "body" used in 1 Cor. 10: 16 with the identical tem "body" in the 

next verse. 

Clearly the "body" and "blood" ment i oned in 1 Cor. 10:16 are a reference to Jesus 

Christ. It has in 
(9 ) 

fact been shown that in Hebrew thought the body ( ) 

and blood ( b l. ) referred to the consti tuen t parts of an animal/man and the two 

together are often used in sacrificial contextu. So Paul is here referring to the 

sacrificial death of Christ on the cross. The problem now arises as to the exact 

signification of the same tenn "body" in verse 11. It is here that one comment-

stor Buggests that "There is a jump here, from "feeding on" to "becoming", which 

is not explained. What was it within his own understanding of Christ that 

made him - and no one else - take this ae firet sight, extraordinary leap from 

~ I 

the euchar~st to the EKK),~"-\Aitself as the extension of Christ's human 
(10) 

personali ty"? 

Here a straight identification of the litera l physical body of Christ on the Cross 

I 
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,vith the eucharistic elements, with the Church which is His body, is made. 

However, it is not certain that the "jump" in meaning between the word "body" 

as it is used in verse 16 and in verse ~7 can be justified. Undoubtedly the 

participants share in the benefits of Christ's sacrifice and by this partici-

pati on their unity in a body is demonstrated. But to identify the l iteral, 

physical body of Christ with the body of Christians is not thereby shown. 

( n) 
Schwei tzer states that the Pauline conception of "body" is to be delti'ed from 

the predestined solidarity of the elect with the Messiah. Further, "in Christ" 

is merely a brachology for "in the body of Christ" which is so named from the 

most exalted personality who shares in it. This elected solidarity is to be 

found in Jewish Apocalyptic writings (Dan.7:27; Enoch 38:1-5). So he states 

that: "once it is perceived that Vie have to start from the conception of the 

predestined solidarity of the elect with one another and with the Messiah ,the 

mystical body of Christ is at once explained. The participation of the elect 
(12) 

wi th Christ in the same corporei ty becomes a being part of the body of Christ". 

When the Apocalyptic writings of later Judaism are examined though, significant 

differences between them and Paul's writings are to be noted. In context, the 

"one like un to a Son of Man" in Daniel 7 is equated with the Saints of the Most 
(13) 

High" (Dan.7: 13,14 18,22), not the Messiah. It is only in the ~imilitudes of 

Enoch that the figure of the Son of Man is clearly regarded as an individual, 

the Messiah. He is clearly associated with a faithful remnant who are called 

by his titles and will be with him in the New Age. The underlyin~ concept of u 

union and solidarity between Messiah and his people is certainly present here, 

but Paul does not seem to have used the language that is employed by the 

Apocalyptic wri ters. Neither dices he use the tenn "Son of Man ll nor is his theology 
( 14) (15) (16 ) 

based on the de termini sm, time schemes and the avenging Messiahs of their wri tings. 

It has also been held th at the "body of C hri st" originated from the phrase Hin 
(17 ) 

Christ". The "in Christ" phase was then related to the Christians dying snd rising 
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a.gain wi th Christ. However this still does not explain how Christians are 

" 
"in Christ". Both tenns("body of Christ and "in Christ") refer to union and 

participation in Christ and in fact, are really descriptions of the same 

reality, that of solidari ty with Christ. In the case of "body" language, this 

wi 11 be shown later. 

For clear parallels to Paul's thought is found in Rabbinic speculation concerning 
(18) 

the being of Adam. It has been shown "Paul accepted the traditional Rabbinic 

doctrine of the unity of mankind in Adam. That doctrine implied that the very 

constitution of the physical body of Adam and the method of its formation was 

symbolic of the real oneness of mankind. In that one body of Adam East and West, 
(19) 

North and South were brought together, male end female .... The body of Adam 

included all mankind. Was it not natural then, that Paul, when he thought of the 

new hum ani ty being incorporated "in Christ" should have conceived of it as the 

"body" of the second Adam, where there was neither Jew nor ~reek, male nor female, 

hond or free (Gal. 3:28). 

Indeed, not only did P~ul view Chriet as the one in whom social and sexual 

barriers were overcome, he also regarded the body of Christ as universal and 

corporal. This was similar to Rabbinic thought concerning Adam as the one who 

filled the spe.ce between heaven and earth and in whom all men were included a~ 

members of his body. As Adam was representative of mankind, so Christ and the 

Church are so identified that l'aul can even refer to the "body" as "Christ" 

(1 Cor. 12: 12). However, the above parallels do not necessarily show that Paul 

took over Rabbinic speculation in toto to express his own t eaching. It is to be 

noted that there is no actual evidence that the phrase "body of Adam" was 
( 20) 

actually used to designate mankind, and further, the examples quoted by Davies 

refer only to the physical body of Adam, whereas Paul refers to "many" being 

included in the "body". 

Certainly, t he Rabbinic speculation does not necessarily have to be the source 
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(,f Paul's concept and in fact, in view of the vRried and forcefully presen ted 

(21 ) 
cases lor one or anothec origin 

or hTl ~t 
of the phrase, it is perhaps wise to consider 

(22) 
that the term "Body"/is an original Pauline creation. What is to be particularly 

, 
noted is the uniqueness of Paul's usage, for he adds the qualifying gen~tive 

"of Christ", not as might be expected, "of Christians". This raises the 

question of Paul's meaning - is the term "body" simply a metaphor or is it some-
(23) 

thing more, perhaps "something not corporate but corporel"? 

In view of the variety of views as to the origin of the figure, which might not 

be helpful even if known, for Paul's usage might well be original and unique, 

an examination of his body-concept becomes necessary. 

1 Corinthians is the earliest letter to refer to the "body of Christ" a.'ld, 

interestingly, all the occunences of the phrase are in paraehetic contexts, 

where Paul i s rebuking the community for failing to live as the "body of Christ". 

In 1 Cor.6:15-17 Paul refers to the bodies of Christians as the members of 

Christ (6:15). Consequently, a union of a Christian with a prostitute results 

in both becoming one body (6:16). Ignoring the distinction between the terms 

"Body" and "flesh" he states that "he who joins himself to a prosti t ute becomes one 

body with her." (6: 16). This he then substantiates by quoting from Gen.2:24 

which states that in the marriage union, man and woman become one flesh. From 

this passage then, Paul concludes that the marriage union of the flesh is 

comparable to th~hristian' s union wi th Christ. The same verb \<c).\,,(f0o(I( "Cleave') 

from Gen.2:24, denoting close union between a man and woman, is used of union 

with the prostitute (6:16) and of union with Christ (6:17). A crass material-

ism is avoided by Paul's words "But he who is united to the Lord becomes one 

Spiri t wi th Him" (6: 17)." 'ofn compressed form this expresses the thought aBut 

he who joins himself to the Lord constitutes one body with him - a pneumatic 
(24) 

body, " .'Ihile, then the corporate union of Christians with Christ is not the 
( 25) 

subject here, bllt rather the treatment of the physica l body, the unde r lying 

I 
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understanding is clearly that of the union of the Christian with Christ. 
(26) 

In 1 Cor. 10:16-17 reference is made to the one body (10:17) as well as to the 

blood and body of Christ. Through the eucharist they particira te in the· blood 

and body of Christ, in the benefits of his sacrific. Thus, as the .bread of 

which they partake is a uni ty, so also is the body. 

Here Paul is warning the Corinthians Bbout idolatry. Yet, al though he is using 

Old 'festament examples (10: 1-6 ,7f), he does not appeal to the Law which forbade 

idolatry, but rathe r to the fact of participation and union with Christ (10:16-21). 

Union wi th Christ makes union with demons impossible, for such unions are mutually 

exclusive (as that with prostitutes 1 Cor.6:15,17). Some commentators , as WRS 

(27) 
noted earlier, "jump" from the mention of the eucharistic elements to identify 

the Church with the his torical and glorified body of Jesus Christ. However, it 

is more likely that the word d'wl-ld-. is being used wi th different meanings in 

verses 16 and 17. In verse 16 it is a reference to the sacrificial body of 

Christ. Here Paul is referring to the 8hristian's participation in the benefits 

of Christ's sacrificial death. The words "blood" and "body" are themselves part 

of Jewish sacrificial terminology which denote the true aspects of Life which, 

once separa.ted, meant 
( 28) 

death. 

The terms "body" and *blood" are used again in an Eucharistic context in 1 Cor . 

11:27,29. In verse 27 the one who partakes of the Eucha.rist unworthily becomes 

"guilty of profaning the bodY('T"00c(VJ l>'d.TOS)and blood of the Lord". This is not 

a reference to Christ's actual physical body and blood, but rather to the means 

whereby participation is obtained in Christ's sacrifice. IIBody" is not a 

reference to the Church here, as is shown by the addition of the word "blood". (;>g) 

What then about verse 29 which states that "any one who eats 8.nd drinks without 

discerning · the body (TO .... wl' .... ) eats and drinks judgement upon himself"? The 

"body" which the Corin thians f ai led to discern, in the light of verse 27, is 

prohably Christ's sacrificial giving of Himself 
( 30) 

for them. The implicati on of 
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this for their own live s is that they in turn should be sacrificial_in their 

behaviour towards others in the one body. "To be partakers in Christ's 

sacrificial action .•. is to be ourselves the organs of thnt sacrificial action 

towards the -breth-renin Christ. To discern the body then is to recognize the 

true nature of communal life". (31) 

It is only in 1 Cor. 12:12-27 that specific reference is made to the Church a t 

Corinth as the body of Christ (12: 27) and its organic unity through the work of 

the Holy Spiri t dea.l t -.vi th in detail. Only here and in Romans 12:4-8 is the 

"body" langus.ge used as a figure to describe the uni ty and di versi ty of the 

loca.l congregation. 1 Gor.12: 12-27 follows Paul's rebuke to the Corinthians 

for their behaviour at the Eucharist (1 Cor. 11: 17-34) and his statement of 

the various gifts ths-t are given to the community (1 Cor. 12: 1-11). 'fhe gifts 

of God are diverse, yet in their diversity they should reveal their common origin 

in God and the Holy Spirit. In verses 14-20 Paul describes the community as a 

body, which has various parts. All the parts sre essential for the body. He 

stresses that it is God who "arranged the organs in the body, each one of them, 

as he chose", who gave the diversity of function to the body, the Christian 

communi ty. Likewise, th ,re is a God-given unity "there are many parts, yet one 

body" (1 Cor. 12:20). Connecting }'aul's te :lChing on the gifts (1 Cor.12:1-11) 

and the nature of the community as a body (1 Cor. 12:14-27) are verses 12 & 13 which 

root the unity of the community in Christ. 

Verse 12 introduces the figure of the body, stating tha t "lor just as the body 

is one and has many members, and all the members of the body, though many, are one 

body, so it is with Christ". Paul here seems to take two steps at once, for if 

he is drawing out the similarities between a body and the Church, why does he not 

conclude "so it is with the Church"? 

Then in verse 27, he states that "Now you are the body of Christ and individually 

members of it." Thus Christ himself can be said to be a body, made up of many 

members. 
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Here then a close connection if not identity seems to be posited between the 

"body" and "Christ" (verse12) and the "body of Christ" (v 27). 

How is this identification to be understood? It does not seem possible that 

a simple identif ic 1! tion is being ma.de between- Christians and Christ, for Paul 

in 1 Cor. 12: 3 has j ust stated that "Christ is Lord", that is, Lord over the 

Church and distinct from it. 

'Phe word dw p .... is important here - is it a metaphor or a sta temen t of an onto-

logical fact? It has been tradi tionally recognised that whatever the precise 
(32) 

significRtion of the term, Hlere was a metaphorical e lement present. However, 

many contemporary commentators have denied this in preference for a "realistic" 

view which results in the eventual obliteration of the traditional distinctione 

between the historical (incarnate) resurrected (glorified), sacramental and 

mystica l body of Christ. Thus it can be stated that "Christ has only one Body, 

that which he took from His mother the Virgin Mary, but that Budy exists under 

various modes. As a natural- Body it was seen on earth, hung on the Cross , 

rose in glory on the first Easter day and was taken into heaven in the Ascen~ion: 

As a mystical Body it appeared on earth on the first Whi tsunday and we know it 

as the Holy Catholic Church: as a sacramental Body it becomes present on our 

altars at every eucharist, when, by the operation of the Holy Spirit and the 

priestly act of Christ, bread and wine are transform ed i nto , and made one Vii th, 
(33) 

the glorified body which is in Heaven." So also it is said that "In the same WRy 

no clear distinction can be drawn between the flesh body of Jesus and the body 

of His resurrection, so there is no real line between the body of his 

resurrection and the flesh bodies of those who are risen with Him: for they are 
(34) 

i!lembers of i tit. 

(35) 
Robinson in particular, 

(3 6) 
basing his argument on "the holistiC meaning of O-W~~ 

takes a li1leral, physical ("it is almost impossible to exaggerate the materialism 

and crudity of Paul's doctrine of the Church as literally now the resurrection 
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(37) 

body of Christ") interpretation ofc:fUlt-lcl... and totally identifies Christ's 

physical body with the body of Christ, the Church. 

This interpretation is certainly attractive as it stresses the "Wholeness" 

of man and the Church, as well as providing a link between redemption and its 

application to the Church. However, to insist on such li teral "physicali t y" 

is to absolutize and give ontological reality to only one of the terms which 

Paul uses to describe the Church. ~Lsewhere Paul describes the Church as a 
( 38) 

"pure virgin" (2 Cor. 11:2 Eph.5:22-32), as an "olive tree" (Rom.1l) or as the 

"temple of the Lord" (1 Cor. 3:16). The Church cannot literally be all of these. 

Further, Paul's description of the Church as a body itself ·varies. In 1 Corinth-

ians and Romans the Ithead" is a IImembertl of the "body", whereas in Colossians the 

"heB.d" is Christ. Both usages of the body and its members cannot be treated 

as descriptions of an actual ontological reality. 

It i s common Hebraic usage to emit the comparative lias" or "like" and to present 

the metaphor in bald terms such as "Israel is a sca.ttered sheep" (Jer.50;17) or 

"I will say of the Lord, He is my refuge and fastness (Ps.91:2). 'l'here is indeed 

a close link betweenthe symbol and reality, but the figure is not rega rded as 

(40) 
more than metaphor. 

This is not to deny the union of the Christian with Christ, what is being denied 

hcwever, is the view that this union is "crudely" physical. Rather, in line 

wi th other terms that Paul U:le" to d.e~cribe the Church, the "body" languag e is 

to be regarded as powerful, metaphor - like language. In support of the 

(41) / 
metaphorical use of "body" terminology it should be noted that the conjunctir,133I-(",eottTt:\ 

and O;"TW 5 which are used of compari sons/ metaphors and which are, signific"ntly, 

found both in 1 Cor.12:l2 and Rom.12:4,5, where the "body" terminology occurs. 

One tendency of absolutizing the "body" termino l ogy i s to rega rd the Church a s 

an actual "extension of the incarnation". The danger of pushing this view to 

extremes is that the distinction between Christ and his people becomes obscured. 
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If the Church is regarded as an "extension of the incarnation" to what extent 

then does it become an extension of the a tonement? Further, the body-figure 

as used by Paul is not used to describe the Church's mission in the world. 

Rather, it occurs in paraenetic contexts, where the relationships between 

Christians and also between Christ are elucidated. Body terminology then is 

concerned with the inner structure and Life of the Church, not its mission. 

This severely mi tigates against any view that rega rds "body" language as grounds 

for an "extension of the incarnation II , the extension of Christ's mission. 

Paul then, is using metaphor-like language when he describes the Church as a 

"body". Yet, in spite of the denial of a "crassly physical" understanding 

(42) 
presented above, Paul's language is not and cannot be "mere metaphor." As has 

been shown, the danger in a total physical identific?ction of Christ and His 

Church results in the obscuring of the distinction between them . For as " we 

cannot completely identify Christ and the Church, no more can we completely 

distinguish them. The Body of Christ is Christ and the members of His body 

are His members. We cannot go beyond this logically". (43) 

This is only possible because the Christians are incorporated into Christ and 

thus become one with Him. So in a way, predicates of Christ Can be transferred 

to Christians because they are "in Him". This union is not however, a physical 

one, but one that is brought about through the action of the Hol y Spiri t, to 

create a spiritual body (1 Cor.6:17). 

In the passage 1 Cor. 12 : 12-27, the elction of the Holy Spirit in the body is 

brought out in verse 13." ~'or by (in) one Spirit we were all baptized into 

one body - Jews or Greeks, slaves or free - and all were made to drink of one 

Spirit." Union in Christ results in the anullment of racial and social differences, 

which are replaced by differing Spirit given functions. There is a functional 

diversity , but only one Christ and one Spirit, for "here Paul speaks on l y of the 

unity which is brought about by the abrogation of the (physical and social) 
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differences between believers. This idea is not deniable from the figure of an 

organism. For the latter is designed to emphasize the belonging together of 

different elements. Thus •..• an indic"tion~in favour of the interpretation 
(44) 

that the body of Christ is Ire-existent in relation to the "parts". Here there 

(45) 
body, or that is no suggestion that the Spirit is the "soul" of the it is the 

Spiri t that incorpora.tss or joins the Christians to Christ by baptisn, but 

rather th9.t it is baptism that incorporates and releases the Spirit. This is 
, ,\ 

seen in the form f\~ tV OWjJO\. which impl ies that Christians are by be.ptism 

brought into relation with an already existing unity. Christians share in 

(47) 
the one Spirit by virtue of their incorporation in the body. 'rhis conclusion, 

that union with Christ is the sssential and primary feature of baptism, is clearly 
(48) 

brought out in Rom.6:1-11 a passage discussed earlier. Thi s baptismal and 

"body" language is the l!mguage of solidarity and participation in Christ. 

The whole passage dealing with the body metapher (1 Cor.12:14-26) is ended by 

Paul, in verse 27 moving from a strong ly ClJetaphoric"l handling of the "body" to 

state: "Now you are the body of Christ, and individually members of it." 'I'he 

particularly emphatic position of the "you" in the Greek i s to be noted. ],'or 

emphasis it is placed first in the sentence. !r'or the Christians !tin Chri'sttl are 

the new men of the new age and their behaviour is to be adjusted accordingly. 

~'urther, it is the "body" of Christ, not of "Christians". The gen<!tive "of 

Christ", a genottive of po~session, not identity; means that it is a body over 
(49) 

which be lotl8s to him. This u88.&e shows which Christ rules and that the 

community is not simply a "body of Christians", but the body of Christ, for 

it is through Him alone that the community has its being. 

Now the body is no longer determined by the parts, but vice versa the parts by 

the whole. .lJ'he figure may still be echoed in the expression EIZ pt.p00J . While 

the thought of verse 27 does link up with the figure, namely with the idea of 
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unity which it, too, contains, yet it stands in isolation in between the figure 

and verse 28. 'fhis shows that Paul does not construct his view of the 'Church 

on the basis of an organism, but can use the latter merely as an illustration." 
(50) 

Once again, the fact of union and participation is primary.(51) 

This fact is clear from Rom.12:3-8, where, in a similar context to 1 Cor.12:12-27, 

reference to various gifts is included in a description of the Church as a "body". 

Rather than the "body of Christ", it is here "one body in Christ", that is, in 

whom the members are one body. The intention here, as in 1 Corinthians, is to 

stress the unity of the Church in the midst of the variety of gifts exercised 

by its members. The members "are one body and that in Christ; our unity is 

crea ted by Christ, and only by Christ : It does not ex ist independently of him".(5 2) 

The "body" 1'0rmula is also used in Ephesians and Colossians, but with the 

difference th8.t a distinction is drawn between the "head" and the "body". The 

tem "body" has, i n these letters, a lso acquired "a fixed technical significance". 

The Church is c a lled the "body of Christ" (Eph.l : 23;4:13 ) as well as simply 

the "body" in an absolute sense (Eph.4:4; Col.l:18,24; 2:19;3:15). Not only 

is the Church described as a "body" but Christ's relationship to it is described 

in terms of Christ being the "head". Eph.l: 22 ,23 states t ha t God has "made 

him the head over all things for the Church, which is his body, the fulness of 

him who fills all in a ll." As "he ad", he also gives spiritual gifts to the 

body (Eph. '4:8-16). Christ is described as "head" of all thinge, but particularly 

as head of the Church (Eph.4 : 15f; ~01.1:18, 2:10 ,19). While these passages 

speak of the "body" and "head" as the Church and Christ respectively, other 

passages seem to imply a close un ion, by referring t o the "body" (Eph.4: 12 ) 

being built up "until we all attain to unity of the faith and of the knowledge 

of the Son of God, to mature manhood, to the measure of the stature of the 

fulness of Christ" (Eph.4: 13) , or of growing" up in every way i nto him who i s 

the head, into Christ, from whom the whole body, joined and kni t together by 
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every joint with which it is supplied •. "(Eph.4 :15 ,16) . Likewise Co1.2:l9 

describes the state of some "not holding fast to the heed, from whom the whole 

body, nourished and knit together through its joints and ligaments, grows with 

a growth that is from God." 

An examination of those texts show that we are not dealing with one composite 

metaphor (body and the head thereof), but r a ther with two different metaphors. 

This is shown from Eph.l: 22 ,23 "and he has put all things under his (Christ's) 

feet and has made him head over all things for the Church, which is his body, 

, 
the fulness of him who fills all in all." The verb TT/.YjpOUptvoV can be inter-

( 53) 
preted as a passive or a middle (with an active meaning) participle. If it is 

regarded as passive, it leads to an understanding of the Church as being filled 

(54) 
by Christ, who is filled by God. However, the verb need not be passive, and 

nowhere else does Paul use the passive with this verb to refer to Christ. 

, I 

Further, if it is " passive pa.rticiple, then the T«' ,.,-0(11"[ cI.. of verse 23 must be 

t~ken as an adverbial construction or as an accusative of respect, a usage 

( 56) " 
that is doubtful in raul. Rather,TG( '\10(11,0<. should be taken as the object of 

rr"' ,,! f'""",r'vov (being then a middle with an active sense). This i s similar 

to the construction in Eph.4:10 where the 

/ 

, I 
verb is the sRme, the object ,"-" "ti~V"f'('. 

(57 ) 
The noun11'>'1P"")JO<.is then in apposition to if~ j-l", , which, together wi th the 

previou s suggestions, produces en understanding of Christ as filling everything 

in all ways, Christ being the fulness, which in turn refers to his body (Eph.-l:22)_ 

(58) 
Al though some commentators regard the "heRd" terminology as an extension of the 

body metaphor, this i s to be doubted, for if it is an extension, certain inc on-

grui ties result. First, l'aul refers to the "head, from whom" (not which) (C o1.2: 19 ) 

and "him, who is the head" (Eph.4:15) which show that the head is regarded as a 

person, Christ. Further, the body is described as growing, but Christ i s alrea.dy 

complete (Eph.4: 15). Secondly, in Ephesians 5, if the "body - head" language is 

regarded as a unity, the wife becomes the torso, the husband the "he ~.d", the Church 
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likewise a torso, Christ the "head". 

Paul in fact has, in Eph.l:22,23, stated the fact of Christ's hea.dship over the 

body very carefully. The two terms "body" and "head" are separated in the 

senten!,e construction by the word"Church". ForChrist to be the head of the 

p 

Church as His body requires the verb "give" (\;,'b""p-, ) to be translated as 

(59) 
"appointed" or "made" a meaning thisverb · does not have in l'aul, and when it 

is used, always has an indirect objec~~O) Rather the term head is to be linked 

wi th the word "feet" (Eph.l:22), for "Christ is head, not because the Church is 
(61) 

His body, but because all things have been subjected under His feet." Thus 

the "head" terminology derives from the fact of Christ's cosmic rule and the 

subjection of all powers, principalities and dominions (Eph.l:20-22 Col.l:15-20, 

2:9). Theorigin of such a "head - feet" language can be seen in Ps. 8:6. (62) 

This conclusion is appropriate to Paul's argument. For while no exact evidence 

is available as to what the Colossian heresy was, it seems that it we,B being 

asserted that Christians were still subject to the principalities and powers of 

this world. Paul responds by asserting the cosmic power, authority and signifi-

canee of Christ." In him the whole fulness of deity dwells bodily" (C o1.2: 9) 

or "the beginning, the first-born from the dead" (Co1.1: 18), where "fi ,·~t-hom" (63 ) 

is a technicsl term, denoting the first of a new race. Christ, by his activity 

in creation is prior to and above all things" in heaven and on earth, invisible 

and visible" (Co1.1:16). Thus the Colossians need not fear the elemental powers, 

or be concerned about "human precepts and doctrines" (Col. 2: 22) for in Christ 

are "hid all the treasures of wisdom and knowledge (Col.2:3). This is why Paul 

places his statement concerning the relationship of Christ to the Church in a 

cosmic setting. 

The words "fulness" and "fill" are used frequently by Paul in Colossians to 

describe this cosmic significance of God and Christ. l"urther, such terminology 

is also used to describe the relationship of the Church to Christ. This was in 
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response to,it seems, the claims that Christians were subject to various powers. 

In Greek thought, Hellenistic philosophy in particular, the gods and men were 

thought to so "fill" up space that there was no "cmpty spRce." Paul seems to 

use this concept here, when he describes God as "the fulness", outside of whom 

" nothing had any existence or power. 'fhis fulness theology" is used not only 

to describe God but also his relationship to the rest of creation. 1.
1his is so 

in Christ, for it is in Him that the"fulness of Godhead dwells bodily" (Col.2:9). 

\'(ha.t is true of God's being and relationship to creation, is also true of Christ. 

"that is, the whole might and glory of God wi th respect to all things becomes 
(64) 

manifest in him, makes its appearance in him and asserts itself in him". Thus, 

in Christ, the Colossian Christians have no need of either intermedia.ries 

or esoteric knowledge (C ol.2:6,7,9,19). 

Christ, by virtue of his' being "head over all things" is also head over the Church. 

'rhus the Church can be described a.s His "fulness", the sphere that is created, 

controlled and held together by him (Eph.l:23). This understanding of "fulness" 

obviates the necessity of holding views that r egRrd the Church as in some way 

"C ompleting" or "fulfilling" Christ. To hold those sort of views or to interpret 

!'aul' 8 'vJe&ds in Col.l: 24 as implying any incompleteness in Chri st or His work 

is to destroy Paul's argument against the Colossian h eretics. 

Christ is complete, the Church's only task is to "hold fast to the head" (C o1.2: 19) 

and to receive the nourishment and gifts that the head gives to the Church(Eph.4: 11-1. 

As in the earlier letters, ColOSSians and Ephesians stress the unity of the Church 

in Christ (Eph.4: 3-5), in fact, the uni ty and ultimate cor.tpletion of "the fulnes!!" 

in Christ (Eph.l:10). ~his does not imply that the Church includes everything, 

for a clear distinction is made between those who recognise Christ's headship and 

are united with Him and those who are not. These are the powers from which the 

Church has been redeemed (Eph.2:2,5,6) and against whom the Church battles 

(Bph. 5: 7 ,6: 12). A clear distinction is thus made between the new redeemed humanity. 
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comprising of Jews and Gentiles (Eph.3:2-6) and the powers that previously held 

them in subjection. The "head" metaphor serves to set forth lJhrist IS position 

as Lord of the Church and the creation. Christians are "in Christ" already 

(Eph.l:23), yet this is also a state to be gai ned by growth (Eph.3:19 Co1.2:19). 

This growth comes about through the giftG which the Lord, the head of the 

Church, pours into the body His Church (Eph.2:14-16; 4:11-16). 

Paul also deels with the relationship of the head (Christ's) to the body 

(the Church) in terms of the relationship between husband and wife (Eph.5: 22-33). 

In a specific application of Gen.2:24 to the Church as the Bride of Christ, 

Peul states that the unity effected by marriage is parallel to the relP.tionship 

between the head and the body. He does state that this is a "great mystery" 

(Eph.5:32) , but this analogy shows again the solidar ity that exists between 

Christ and His Church. 

"For ecclesiology we may observe tha t it is on the heights of this theology of 

the Body of Christ that what is new, specific and unique in the Christian idea of 

ttl!' Church c10l1rly nlllor6oG , ovon w)wn tho bnckground of Old 'l'eotHment Lh~ught 

regarding the people or community of God, the Covenant and eschatological promises 

is remembered or comparison is made with certa in gnostic, Hellenistic conceptions. 

1'he further development of the ideas, their penetration by speculation and the 

Christian distinctions drawn, are guided by the revelation of Christ. The Church 

of Jesus Christ is only intelligible as a result of the s~ving event which took 

place in Jesus' crucifixi on and resurrection and as a continu!=l.tion of his activity 

in the Holy Spirit; its relation to the exalted Lord, however, its link wi th him 

and its dependence on him and union with him, its life deriving from him and 

striving directed towards him, cannot ultimate ly be further understood: th~t 

(65) 
is the deepest mystery of the Church." 
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CHAl'TER 4: LUKE, JESUS AND THE ClfURCH. 

"J esus came preaching the kingdom of God, what carne was the Church" 

E. lOISY. 

Loisy's statement has become famous, but for the wrong reason. He meant it 

to be a positive statement, but it has in fact been taken as implying that 

somehow, the Church was not quite what Je~us had intended. Jesus came preaching 

the kingdom of God and the imminent end, not the Church. 

In fact many contemporary exegetes regard the failure of the Parousia to 

materialize soon as a constitu,ltive factor in the Lukan conception of the Church. 

For the e arly Christians awaited the Parousia expectantly, having no need for 

any institution, any "Church" at all, as "You do not write a history of the 
(1) 

Church if you are expecting the end of the world to come any day. " In fact "the 

imminence of the End has ceased to play any part in LUke." (2) 

\'l"th the loss of such an expectation a work like LUke-Acts can be wri tten. 'Ibis 

wri ting is regarded as the acceptance of an institutionalized "early Catholic" 

Church. As eschatology is removed, so it is claimed·)the present institution 

becomes all important, a substitute f or the eschatological expectation. 

However, it is not all clear that this ia in f RCt the position. The imminent 

e~ect"tion of the Parousia does not necessarily mean that a Church and Church 

organisation are superfluOlls. Some interval between Christ's ascension and the 

Parousia must have been expected, cr else why did the Church continue to preach 

the Gospel or P"ul embark on hi~ extensive :nissionary journeys? No matter how 

long or short this interval was expected to be, its length does not necessarily 

make the existence of a Church irreleva.nt. Thus Luke's eschatology must be 
to see 

examined as well as his concepti on of Jesus' mission/whether it comprehended 

the founding of a. new community. 

When Luke is in fact examined, far from eschatology being of little concern, it 



- 51 -

is seen to occupy a substantiRl section of his work. He quotes the words of 

John the Baptist: " Even now the axe is laid to the root of the trees" (LK.3: 9), 

words that clearly imply coming j udgment. He also states the Baptist 's words 

" 
that Christ's winnowing fork is in His hand, to ~ear his threshing floor and 

to gether the wheat into his granary, but the chaff he will burn with unquench-

able fire" (Lk 3.: 17). He also sees the coming of the Kingdom in the person 

of Christ, when he states that Christ says "The Kingdom of God has COI!le near to 

you (Luke 10:9). 
~ 

Further, when the messengers Jesus is addressing have their 

message re jected, they are to say: "Even the dust of your town that clings to 

our feet, we wipe off against you; nevertheless know this, th8.t the kingdom of 

God has come near" (Lk 10 : ll). Neither of these references to the kingdom are 

found in the Matthean parallels , a fact which scarcely shows that Luke has little 

interest in eschata1ogy. 

Then of course there is the material in Lk 21:5- 37 and 17:20- 18:8 which shows 

that Luke was interested in the End and clearly saw a period of time between the 

~scenBion nnrt the Fall of Jerusalem and the End. Jesus had already spoken of 

the destruction of the Temple (Lk 19:42-44) of the desolation of Jerusalem 

(Lk 19: 42·:"'~4) and of the unexpectedness of the End (Lk 12: 35-45), but these 

events had not yet been re l ated to the · coming of the "on of Man. So, in 

Chsl'ter 21:5-37 Luke presents an Il.l1swer to the question of the relationship of 

the End to the fall of Jerusalem . Jesus, who is still te aching in the Temple 

..l!o~ 
(in it.k 13:3 Jesus is addressing the d:isciples on~ . of Olive s; this shows Luke's 

stress on the place of Jerusalem and the Temple) a bout its destruction (Lk 19:42-44; 

21: 5-6), is asked when "these things shall be" (Lk 21:7) and what the sign will 

be. Jesus replies by warning his listeners about speculating about the End, as 

to how and when it will come about . In his reply the destruction of the Temple 

seems to be separated from the End. For in the section dealing with the coming 

of the Son of Man, Luke records words not found in the othe:rf:;ospels, "Now when 
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these things begin to take place, look up and raise your heads, because your 

redemption is drawing near H(Lk 21:28). He, that is Luke, seelGs to di3tingui3h 

more exactly those parts of the speech that refer to the fall of Jerusalem 

and those that deal with the coming of Christ, than the other Gospels do . 

. (4) 
Ellls suggests that the narrative in chapter 21 falls into "four sign sayings", 

t he first wan1ing agains t the teaching of false prophets and wars, which do not 

necessarily imply that the End is near (Lk 21: 8-ll). The second states that 

before the End comes the disciples .will be subject to persecution (21:12-19), 

the third that the surrounding of Jesusalem is a sign of its prophesied f a te 

(21 : 20-24) and finally, the fourth "sign saying" warns that there will be cosmic 

disturbances heralding the coming of the Son of Man and thus the approach of 

f inal redemption (Lk 21:25-28). Then practicAl adVice follows, on how the 

Christian should conduct himself so as not to be t aken unawares when the Son 

of juan comes. Further , all four of these "sign- sayings" refer to the End, but 

fro~ different perspectives. The first two deal with the whole period from the 

resurrection onwards, while Lk 21:20-24 moves from the judgement that falls 

upon the Jews !lnd Jerusalem and Lk 21:25-28 deals with the cosmic signs of that 

End. That this is the case, that a clear distinction is drawn by Luke between 

the events surrounding the fall of Jerusalem and the Parousia, i s seen by 

Lk 21: 12,,( "But before all this" - referring~back) and the close parallelism 

between verses II and 25 which .refer to another, cosmi c event, apart from the 

occurrences na.rrated in verses 12b-24. 

It seems certain that Luke did know Rnd use Mark 13 as a basis for his work, 

especially in the light of the almost identical wording in Lk 21:5-11a, 16f, 21a, 

23a and 29-33 with !.lark's account. He has, further, omitted those sections of 

Mark that he has used already (Lk 17:23 _ Mk 13 : 2~-33/1k 12:39-48 = Mk 12:35-36). 

It is sometimes suggested that Luke had another source here as he, very oddly, 

leaves out Mark's references to the Gentile mission and the gift of the Spirit 
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(J.:k 13:10,~). However this omission could be accounted for by the fact that 

this is given great a ttention in the accounts of the exaltation and the subse-

quent mission of the Church. 

Luke has modified his source in that the signs of the End are not presented 

as some apocalyptic scheme, as in Mar k, but rather as events that witness to 

the reali ty of the Kingdom of God and the Son of Man. It is this which gives 

hope in the present suffering (Lk 21:29-32). He carefully separates the 

persecutions (Lk 21: 12a) from the apocalyptic signs .; death indeed can intervene 

before the End (Lk 21:16,~). The destruction of Jerusalem is seen more as a 

fulfilment of "all that is written" than as the action of God, at the Parousia 

for instance. Clear reference is made to an End, separate from the fate of 

Jerusalem:" until the time of the Gentiles he fulfilled" (Lk 21:24) ; Bud , the 

diSCiples must be vigilant" lest .. that day come UPON you", for when the cosmic 

dis turbances occur they must "look up and ntise (their) heads, because (their) 

redemption is drawing near" (Lk 21; 28) • This clear distinction between the 

judgemen t of Jerusalem and the signs of the Parousia is indeed "Luke's •. own 

peculiar contribution to> New 'restament Eschatology." ( 5) 

Similarly, Lk 17:20ff shows, by its modific 3tion of tradition and addition of 

material, that Luke was interested in e schatology. 'rhe passage states that itl thOllgh 

the Kingdom of God is present, the Son of Man is coming again, a comin~ that 

cannot be predicted by signs.' It consists of three closely related sections (6) 

(Lk 17: 20-21; 22-37;18: 1- 8) which are set in the context of teaching about the 

• 
necessity of faith (Lk 17:5 - 18:S) in situations Vlhere the Jews have failed to 

respond to the Gospel (Lk 17; 11-19) and the End has not yet come (Lk 17: 20_21; 

18; 8 ) . 'rhe first section contains the dialogue wi th the Phari sees about the 

coming of the Kingdom of God. Jesus' answer to the Pharisees that the 

"K' d f G " () .. ... ,.. ) 1ng om 0 od is in the midst of you Ev-r0J NT"WV is in Luke only. Here 

Jesus is. recorded as dealing with one of the central concerns of Jewish apocalyptic, 
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the time and place of the Kingdom. As the copula (is) is not expressed in 

Aramaic, this answer refers either to a present or more probably, to a future 
(7) 

event. The second section, containing teaching adc r essed to the disciples, 

warns of false teaching concerning the signs of the End. 'fhe End, when it C01:leS, 

will be sudden and consequently the disciple s must be constantly on the watch. 

lIere, only Luke has the reference to thee days of Lot, although Ml'tthew (24137f) 

has the material, altered though, dealing with the conditions of the End times, 

1\ 

"in the days of Noah (there is no Markan parallel). Matthew also has the 

command not tc come down from the housetops, but i n the context of the 

destruction of Jerusalem (24:11), whereas Luke connects it with the Parousia. 

Matthew refers t o two in a field and two grinding a mill (24:40f) ,whereas Luke 

refers to two grinding and to "two in one bed" (Lk 17-34). The thi rd section, 

the story of the unjust judge, stressing the vindication of ~od's people when 

the End comes, only appea.rs in Luke. Thus it is clear that Luke had an intere st 

in and was concerned a bout eschatology. Thi s i s not to deny that Luke has, 

by his clea.r delinep..tion of the events surroundin" the destruction of Jerusalem 

and of those surrounding the End, removed the rarousia. to some far and distant 

future. It must not be forgotten that Luke also record s Jesus' words to the 

effect that" this generation will not pass a.way till a ll ha.s taken place . " 

(Lk 21:32). The exact meaning of those oft-debated words is not our concern. 

Ltathe r, it is hoped that it has been shown that a statement such as "the 
(S) 

in Luken is a manifest imm*~ce of the end has ceased to play any part 

misreading of Luke. 

In the light of Luke's t eaching concerning the imminence of thefnd and his 

intere st in eschatology, how did He view Jesus's mission? Was Jesus envisaged 

a.s the founder of a new community or not? 
, I 

The word "Church" (I:KK~~a"I(I.) only 

oCcurs twice in the Gospels, and then in the s ame passage in Ma.t thew, where 

Jesus is recorded as saying that "on this rock I will build my Church" (l!;att. 16:1S) . 
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This has seemed to many commentators to be an eaxly insertion into the account 

•• (9) 
to justify a hierarche.l Church. 

~ 
of the Confession, evidence of early attempts 

, ' 
However, if we avoid giving the term EK\(.:»~O"I.I. the meanings it has a.ccrued 

and translet.. it, as it probably should be, as "people of God" or "community" (10) 

much of the difficulty in accepting the genuiness of these verses is removed. 

However, those verses axe only found in Matthew, and not in the Luken parallel. 

','Ihat is common to the synoptic Gospels is the record of Jesus going about 

proclaiming the Kingdom of God by His words and actions (Mk 1: 15 Lk 3: 17-19). 

There is much debate over "presentist", "futurist ll or IIpresentist-futuristlt 

eschatology and as it is not within the scope of this essay to deal with this 

issue in detail, it will be taken that Jesus in Himself brought about the 

Kingdom of God on earth, which yet awaits its consummation in the future. 

The "Xingdom of God" does not so much denote a kingdom or prea AS express the 

fact of God's actual rule. The expression as such does not appear in the Old 

Testament, but the understanding of God as ruling is certainly present (ExOd 

15:18). The book of Daniel does in fact speak of a univereal kingdom (Den. 2:44; 

7: 27) that God will bring into being and c ive to His people. In Rabbi nic 

li terature the term "Kingdom of God" is regarded as a way of expressing God's 

reign, as in the saying "to take the yoke of the kingdom of God upon oneself", 

If 'I 
which means to recognise God as King. 

The kingdom is the rule of God over his creation, which rule can be acknowledged 

and accepted by men. The rule of God then implies the existence of those over whom 

this rule is exercised. Jesus, by His words and works of healing was regarded 

"s the Messianic inaugura.tor of the Kingdom, as the one in whom God acted. Thus 

Jeslls is recorded as s"ying th"t " •• if it is by the finger of God that I cast out 

demons, then the Kingdom of God has come upon you". (Lk ll: 20). 

The tem "finger of God" is used in the Old 'festament in contexts describing 

God's act of Creation (Ps. 8:5) , His act of r edemption out of Egypt (Exod 8:l9) 

and of the giving of the Law (Exod. 31:18). Thus Jesus is clai ming that He casts 
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out demons by the same power, that of God. When messengers from John the Baptist 

came enquiring if Jesus is " •• he who is to come" (Lk 7:20), Jesus does not 

directly reply to the question, but performs a healing miracl e and then asks the 

messengers to look at His works. Here Jesus is claiming to fulfil the Me ssianic 

promises of such passages as Isa~ 28:18f, 35:5f and 61:1f. The kingdom then, is 

a.ctually present in the life and deeds of Jesus. However, this is not enough, 

for Jesus then goes on to praise John, who is seen as the fulfilment of the 

promise that one would 
( 12) 

prepar e the way of the Messiah (Malachi 3: 1) . Further , 

in Lk 16: 16 a contrast is drawn between the time before and the time after 

J ehn the Bapti st , a ~ime marked by Olen "entering t he Kingdom of God violently". 

Yet, even references to "entering the Kingdoin vi olently" do not clear ly establish 

the fact of a c ommuni ty, for, out of the sixty synoptic sayings and para.b l es in 

which Jesus speaks of the Kingdom, the concept of community is only promin ent in 
(13 ) 

about one sixth of them. In Luke, community is suggested by only two of these 

passages, that is, 7:28 ( "yet he who is least in the Kingdom of God i s greater 

than he. ") and 16: 16 ("the Good News of the Kingdom of God is preached , and every-

one enters it violently"). 

Other passages in Luke need t o be examined, particularly those in Luke 13 that 

deal with the Kingdo~ . In Lk 13:18,19 a comparison is drawn by Jesus between 

the Kingdom of God and a seed which , when plAnted, grew into a tre e, upon whose 

branches the birds of the air nest. The purpose of this saying, together with 

the one on heaven in the next two verses, is to describe the growth of the 

Kingdom of God from small and humble origins into something extremely large (this 

is the reason for the extremes in sizes in the sayings . ) Now, in Daniel 4:12 

a tree with branches is used to describe the greatness of Nebuchadnezzar and his 

vassals. In Ezekiel 31:3-6, the birds that settle on the branches of a tree 

represent peoples dependent on the king . The verb used in Luke 13: 19 (~ol"'G( crK~"()UV ) 

is a technical eschatological t erm (~.f. Ac 2:26) for the incorporation of the 
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(14) 

Gentiles into the people of God. As rega rds the reference to the "Le aven" 

in Lk 13: 20, 21, the people of God are likened to "dough and a "lump" in ilomans 11: 16 . 

Further on, in Lk 13: 22-30, the matter of entry into the Kingdom of God is 

deal t wi tho In response to a question about the number of the s aved, Jesus warns 

of those who have heard His message, have even been with Him, but have not 

responded. This opportunity to respond will not last for ever (Lk 13:25-28). 

The Jews will be cast out and the Gentiles, those from "the North,and South, 

East and West" will be at the Messianic banquet instead (Lk 13-29,30) . 
(15) 

These pas sages reflect the current idea that, in the last days, the Messiah. would 
( 16) 

g Rther His community together. The .Messiah is to be seen in terms of the reign 

of God, for the message of the reign of God is one of salvation for man (Lk 2:30-32). 

This saving message is primarily directed to Israel, but in the face of Israel's 

hardne ss of hea.rt and rejection of the Gospel, it is also directed to the nations. 

Thus the concept of the Messiah and the reign of God demand, as their correlate, 

the existence of a people, a people t hat cons ists of those who have responded 

to the message of the Kingdom and are awai ting the consummation,the "si tting 

at t able in the Kingdom of God" (Lk 13:29). 

A j,\essianic community is envisaged in the vision recorded in Daniel 7, where the 

"one like to a son of " an" (Dan.7:18) is later likened to the "saints of the 

most high". Significantly, the ti tle "Son of Man" w:Lth one exception (in 

Stephen's speech Acts 7: 56) occurs only in the Gospels, and then only by Jesus 
(17) 

of Himself. It seems likely that, in Judaism, the term "son of man" was 

regarded as a description of the eschatological, messianic bringer of salvation. 

Jesus used the term to refer to Hi s present work. of His future coming on 

the clouds (Lk 9:26, 17:24,30; 21:27) "to ~ring rede::lption near" and, . particularly, 

wi th reference to His suffering tha.t was to be accomplished in Jerus2lem 

(Lk 9:28; 18:31-34). It is of great significance, in the Light of the close 

identi ty between the figure of "one like unto th~'3on of Man" a!1d the "saints 
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of the most high" in Daniel, that Luke stresses that Jesus' followers are 

called to be with Him and to share in His trials and sufferings (Lk 14:26,~ 
\,~) 

22:28). 

A new community is also suggested by the parable of the barren fig tree (Lk 13:6-9). 

In this account Jesus stresses that repentance is essential and that the Jews still 

have time to r epent. The parable reinforces Jesus' message by describing .a 

fig tree that, although it has not borne fruit for three years (a reference to the 

tim e of Jesus' ministry?), is given a period of grace through the intercession of 

the gardener. The fig tree is of course, a well-known symbol of Israel (Hosea 

9:10; Jeremiah 8:13; 24:1-8; Micah 7:1) and by its use here the danger of judge-

ment falling on Isra.el for her failure to repent, is graphically portrayed. It is in 

fact possible that Jesus is here actually referring to his own mission to Israel, 

(19) 
that he is the gardener who asks for a delay in cutting down the tree. Judgement 

though, is near, and the reference to "cutting down" (Lk 13:7) does recall the 

lSaptist's \'lords that those Jews who relied on works and race without repentance 

are like a tree and "even now the axe is laid to the r oot of the trees. ;';very 

tree therefore that does not bear good fruit is cut down" (Lk 3:9). The natural 

Israel will be visited with judgement and cut away; and in this account of judge-

ment thens is the suggestion that another people will take lsrs.el's place 

(Lk 13:7 in the words "why should it use up the ground"). 
(20) 

A communi ty is clearly implied in the saying of Jesus "Fear not, -"l",i,-,t,-,t,-,l,-,e,--~f"l::o,;:c"",k, 

for it is your f~ther's pleasure to give you the kingdom" (Lk 12:32), in the phrase 

"li ttle flock", Jesus is warning his disciples, the "little flock", not to be 

anxious about earthly things, for they have a father who will look after them. 
(21) 

'£he figure of a "flock" is used in Old Testament contexts(;.!icah 5:4; ISRiah 40Ll I; 

;';zekiel 34:12-24); PSA.bls of Solomon 17:45) whiGh describe the messianic king as 

the one tending the flock of God. 'rhe flock i s particularly regarded as the "remnant" , 
those who have been faithful to God. So, "in the tYro prophecies of the exile 
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(Ezekiel and Deutero - Isaiahthe Remnant doctrine bifurcates: and in a ll l ate r 

religious teaching, where it i s pre sent, it t akes the fonn either of a saved 
( 22) 

C.O,.."'fofllT 
Remnant or a saving Remnantll . This ~ de scribes well the nature of the new 

community as Luke envi sages it, for mission, the spre"dl.ng of the saving Good 

News by the saved is a primary theme of this work, particularly of Acts. It is 

a l so an i llustrati on of the purpo s e of Jesus' l i fe a nd work, that of being t he 

savi ou r of His people (Lk 2:30). This is well ahown by another s t ory with 

pastoral imagery, that of the parable of the Lost Sheep (Lk 1 5:4-7 ) which Jesus 

uses to justify 
(23) 

the Phari sees ' charges that he "receives sinners and eats with them" 

(Lk 15:2}. For God, the "shepherd" in terms of the parable, does not desire that 

a nyone s hould be lost. Jesus'. mission then, is one of gat hering the lost , the 

sinners end tax-collectors into the Kingdom of God (Lk 13:.22-3°). 

The existence of such a community of repentant sinners is the goal of J ohn the 

Baptist's ministry, for the essence of his prep-ching was "liltptism and repent ance 

for the forgiveness of sins" (Lk 3 : 3). Luke's st r ess on true r epentance is echoed 
, 

throughout Luke' s work (tJ~TO(V01~ Lk 3:3-8; 5 : 32; 15 :7; 24:47; Acs5 :3 1 ; 11:18; 13:24; 

19: 4 ; 20:21; 26:20 j but only used once in Mark: Mk 1 :4 'md twice in rf.at t hew) 
I 

~. 3 :8,11 the verb ~Er~vo~~ Lk 10 :13 ; 11:32 ; 13:3,5; 15 :7,10 ; 16:30: 17: 3 , 4 

Acts 2 : 18 , 3: 19; 8 : 22; 17:30; 26:20 but only twice in Mark)" 1:15:;6:12)and five 

Their repentance would be 

seen by their works. Luke see s John's activi t J as the fulfilment of Old '.te s tament 

p r ophecy, in terms of the Isa i ani c fore runne r who prepares the way of the MeS Siah .. 

J ohn, by ca ll i ng for r epentance is preparing the way, by having a repentant people 

prepared for the coming of the Messiab . Luke is the only ~ynoptic writer to Quo te 

in full from Isaiah the words : " •. and ,,11 fl esh shRll see the salvation of God" 

( Lk 3:7; ;ilk 1 :3 Matt . 3:3), word s that are taken up again in Acts 2:17 where 

in a Quotation from Joel used to describe the signific~nce of lentecos t, 

John indeed sees his bHptism as a prepar ation for the "one greate r than I", who 

"will baptize with Spirit and fire" (LK 3:16)~ The word s "tbe solvation of God" 
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are used at the end of Acts of the Gentiles (28:28). Thus John's minis try was 

fulfil l ed in that of Jesus and the Church, i n the gatheri ng of a communi t y of 

repenta nt Jews and Gentiles. That John's mission resulted in t he estRbli shm ent of 

a co:nmunity i s evident from the re'l.uest tha t Jesus's disciples make, "Lord , teHch 

u s t o pr ay , as J ohn t aught his disciples" (Lk 11: 1 ). This re'l.uest shows that 

Jesus' disc i p l es , like J ohn's regarded themselves as a clea rly defined group tha t 

1 
needed a distinguishing prayer. The disci pl~ re'l.uest was not so much one of 

how to pray, but r a the r for a prayer to ma)::Il. t hem°$-s belonging t o a specific commun­

i ty. Thus the disciples at least regarded themselves as Jesus '. communi ty. 

Luke sees the choice of the Twelve as of great s i gnificance . Unlike the other 

Evangel:i:st s, he often refers to the twelve as apos tle s (Lk 9: 10; 11 : 59 ; 17: 5; 22: 14; 

24:10)tonlY he rec ords J esUSneming t hem "Apostl es" (t:;f. Mk. 3:14, Matt. 10:2). 

Luk e describe s how, a fte r pr 'yer, Jesus calls His di sciples and chooses twelve, 

who::! he c P.l1s Apostles . This pattern of prayer p-nd choice is r eflected in the 

ct.QrL'I 

life of the ~ Christian Community , as in the account of the ch00"i ,,;:; of Mattas 

(flct' 1:2~-26), in the Hending of I'nu l A.nd lJarnf<baa (flc\..913:2 ) und in thei r 

appoint ing of p r esbyters, (Acts 14:23) . 

, 
The tpostles ro l e as constitutive membe r s of the new community is c l early br ought 

out in tr.e Lukan account of Jesus ' words at the Last Supper (Lk 22:31-38). Jesus 

gathers the Apos tles a r ound Him a s he prepar es to celebrate the Pas sover (Lk.22:14). 

It is str essed that the consummation of this ce lebration wil l only be in the 

Kingdom of Go d (L~ 22:16, 18 ,30) . }o 
However, the j'postles are thosejWhom Jesus has 

appoin ted the kingdom "that you may eat a.nd drink a t my t able in my kingdom, and 

si t on thrones j udging the twelve tribes of Israel" (LX 22 : 30). Participation 

in the Lord 's Supper en tails obedience and f aithfulness. Thus Luke changes the 

position of Je s us ' prediction of Judas ' s be t raYA l, f or MK 14:18f (Matt 26:2lf) places 

it before the Supper, Luke afterwards . This is because LUke cannot conceive of one 

participating i n the Lord's Supper wi th the deliberate i ntention of betraying Jesus. 
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Obviously then for Luke the Lord's Supper, as practised by the Church, was a 

ma.nifesta tion of constancy in trials (Lk 22: 2S) nnd of a fellowship of love 

(Lk 22: 24-27) • 'rhe position of this last incident (Lk 22: ;>4-27) is very signi-

ficant. Jesus has joined in the :Passover prior to His suffering (v 15), he has 

looked forward to the consummation of the Kingdom (vv 16 ,IS), and lie has 

identified the broken bread with his body (verse 19). The account of the supper 

is immediately followed by t he predi ction of the paradosis by Judas (vv 21-23), 

and the dispute Rmong the disciples for pre-eminence, contrasted once more with the 

'0 , .. l<ov,J.. of their Lord (v. 27) and followed by the promise of rewards to those 

"who have pe rsevered wi th me in my trials" (verse 28). The whole series of 

incidents is recorded by Luke in such a way as to contrast the attitude of the 

treacherous and faithful di SCiples ~ of every age, and not simply as a 

historical record of a single event. Once again Luke see'ns to indicate that the 

death of Jesus is to create a community of those who are united in their loyalty 

to Chri s t end who will share with him at the ,;lessianic banquet a t the eschaton 

(22: :?9f) , where the reference links these ve rses to the Last Supper (vv 16,lS), 

which i s seen A.S the anticipation of the Eucharist\.toS) 

The Twelve are seen by Luke a.s the guarantee that the community gathered by Jesus 

i s indeed the eschato logica.l community of the End, which aw aits the fulfilment 

of the promises made to God's people. It is noteworthy tha.t in the Judaism of 

the period, the belief prevailed tha t only two and a half tribes survived the 

exile and that at the End the other nine and one half wou l d be brou~ht in from 

the world. The twelve then are indeed the escha.tological sign, that God is 

ce.lling out a people for His name. 

Thus there i s suffi cient evidence to show that Luke regarded Jesus as c a lling 

into being a community of faithful disciples. It is the calling and 

constituting of this community that must now be examined. 
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CHAPTER 5: THE RESTORATION OF THE PEOPLE OF GOD (ISRAEL). 

"As Acts unfolds the reader discovers thl"it at each critical 
\ I 

chapter the Lord ~l~ TOu T\V\:u\J",lOf employs extraordina.ry means 

to instruct the Church in the universl"ility and unconditionality 

of the Gospel .•• the Church learns the nature of the Gospel 

(and of the Holy Spirit) as promissory, free and universal, 

apa.rt from the Law •.• Thus LUke-Acts becomes an object 

lesson in the nature of the Church and its mission". (1) 

The most striking feature of Act~1 portrayal of the people of God is Luke's 

seeming reluctance to apply the Old Testament descriptions of the people of 

Israel to the new Christian community. "The Saints" is used sparingly, in 

9:1),)2,41; 26:10 and then only in accounts of Paul's conversion, when his 

persecution of the new community is being described. Even more striking i s 
, , 

Luke's use of ?\"'''~. ""'05 is a common Septuagintal designation of the people 

of God and Luke has more instances of this word in his double work than in any 

of the other gospels or even Puul (who only uses it eleven times, :md then in 
I 

paraenetic contact, in Old Testament quotations) . While A 0<0 r can refer to a 

crowd, (a Jewish one at that)(2)or the nations, Luke uses ·it particularly in 

the significl"ition as Israel. This can be seen in the contrast thA.t is drawn 

I ~ 

between people o-.. OS) and the nations , Gentiles ({:ev~) (Lk 2:32 Ac 26:l7,23;21'l:27,28) 

and in the 
, .... ;1 \ 

qualifying words that often go wi th the wordll"'Or i tself (}.."'O~ Io-p"'-l"\" 

Acts 4: 10; 
'I( , ~ , .. _ \. 

13:24; >-,,01 o(\)\OV Lk 21:21; Acts 28:26,27; )...<0\ ",v~ov:Cor. Acts 13:17; ?o<.O[ 

Tv::,v':r:OU~C<\W\l Acts 12: n). ,,«Or then is used by Luke in its essentially 

religious signification, as denoting the people of God, Israel. This is in 

keeping with his understanding of the history of redemption, of the coming of 

Jesus Christ, for Jesus Christ is pre-eminently a Jew, who is the fulfilment of 

Jewish hopes. Thus, in the Birth Na.rra.tives (Luke 1,2) ,Jesus' birth by the 

action of the Holy Spirit is presented as the eschatological event, for which 

the faithful in Israe l have waited and longed. The Old Testament promises to 
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Abraham and to David have found their fulfilment in J esus Christ. The accounts 

of Mary meeting Elizabeth and of the v~rious prophecies given by those who 

are closely attached to the Temple all serve to stress the Jews' place in the 

history of God's saving action . 

John the Baptist is particularly seen as the link between Jesus and the Old 

Testament. He is the last of the prophets, whose task (Ezek. l:13-17i 3: 

is to prepare Israel to mee t the Messiah. His mission emphAsizes the fact that 

Israel has been unfaithful and needs t o be called back to obedience (1:17,76,77) 

and that the Old Testament is incomplete, for it looks forward to Him whom John 

will proclaim . So , when Mary meets Elizabeth, Luke records that "John leapt 

in his mother's womb" (1:41) thus signifying the importance of Jesus. 

<iachsri ah is a Te!l1ple priest, devout and fai thful, And to him is given revelAtion 

and promi se that he wi 11 have a son who will prepare the Messiau' sway. l' fter 

John's birth his father is filled with the Holy Spirit and prophecies, telling 

how these events that are ta.king place are the fulfilment of Jewish expectations, 

of the promises to David (1:69) IUld Abraham (1:73 ). Likewise 0imeon gives 

P"'Q.l\~~ () ( ) pra s to God when he takes J e sus in his arms 2:28f and Anna. Lk 2:36f 

likewise. 

The characters present in the account of the birth as shown, are devout Israelites 

"seeking the consola tion of lsrae l" (Lk 2:25). Luke, by presenting the births 

of John and Jesus in the context of Old Testament piety and by centr.ing the 

nArrative around the Temple nnd Jerus~lem seeks to show that the Old Testament 

and i ts institutions clearly point to ana witness to Jesus Christ as their 

fulfilmen t. 

Jesus is thus presented pri marily as the fulfilment of Jewish hope and prophecy. 

His mission is to the people of Israel first a nd foremost . Thi s is recorded in 

the Gospel, which devotes about one third of its contents (the central section 

9:51 - 19:44) to describe Jesus' journey to Jerusalem, where the Climax of his 
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ministry is revealed, the completion of the salvation promised to hbraham 

(1:32,54,72). The events in Jerusalem are presented as the climax, not only 
( 3) 

of the Life of Jesus, but also of God's covenantal RCtivity with the Jewish people. 

The elements of Judgement and rejection present in the i~arkan account of the 

Entry and Cleansing of the Temple are much reduced by Luke. He completely omits 

the li.arkan account of the cursing of the fig tre e , and shortens the a ccount of 

th e cleansing of the 'r emple. The l!:ntry into Jerusalem is seen as a regal event, 

the group of followers in Mk 11:8-10 having become a. multitude, praising God and 

acknmYledging the present Jesus (19:37-40). Luke rec ords the cleansing of the 

'rempl e but removes from it the Markan element of rejection. _ Rather. for Luke 

it marks the possessing of the 'l'emple by Jesus, who use s it as a place for giving 

daily teaching (19:47; 20:1,9,45). The temple then, correctly understood is 

the institution which must give way to Jesus and his teaching. 

However, at the same time thet Luke portrays the person and mission of Jesus as 

the fulfilment of Messianic hope, h e 11.1so clearly reveals the division that 

this caused ~nong God's people Isra.el. This division, this refusal of God's own 

people to recognise his salvation is prophesied in the very Birth narratives 

themselves. Zachariah himself has to break with past custom and call his son 

John (1: 61-67), Mary in her song of prllise speaks of the remove.l of rulers, 

the putting down of the mighty, t t,e calling of those of low degree, the fi lling 

of the hungry, the sending away of the rich ( ;> :53-54), for "his mercy is on those 

who fear him"(Lk 1: 52)Likewise Simeon speaks of the "rising and fall of """.ny in 

i srael" (2:24). All words which stress the necessity of obedience to ~od, an 

obedience which it was John's mission to restore. John's mission itself assumes 

the failure of God's people (Lk 3:~ 7-9) their need of repentance and obedience 

(Lk 3:3, 4-6) in fact, the calling together of a new, repentant and obedient 

peop le. (4) 

It is in the context of the birth narratives, with their joint themes of fulfilment 

and diVision, that Luke hints at the forming of a new people of God, one that 
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includes even the Gentiles. In Luke 1:17 Luke sb,tes that John "will go before 

him in the Spirit "nd power of Elijah, to turn the hearts of the fAthers to 

the c':ildren, "nd. the disobedient to the wisdom of the just, to mRke reaciy for 
)y 

the Lord s people prepared. This prophecy, based on the Old Testament book 

of Malachi (3:3,22) and Sirach 48:6J~ show5that John's ministry was one of 

reconciliation. The acceptance of John's mess~ge will produce a new generation 

of children who possess the wisdom of the just, children who could(and would) 

come from among the gentiles (Lk. 3:8)(5) 

It is important to note that Luke does not portray stotal· rejection of the 

Gospel by the Jewish people, but rather the division within Israel t ha t the 

message brings. LU.ke sees only one Israel, the one to which the promises were 

made in Abraham and David and in which these very promises are now being ful-

filled in the life of John the Baptist, Jesus and the restored Israel. 

'£he promises are fulfilled in the restored Israel for it is to Israel that the 

proclises were ma.de. Jews who repent and believe are pll.rt of the true,rsstored 

Israel. From the begin~ing, the Gospel is for the Jews (up to C.10 of Acts) and 

this brings division within Israel itself, between those who accept the message 

end thus l~main in the restored Israel and those who reject it and thus exclude 

themselves from IsrAel. In Acts, Luke never speaks of a "New Israel" (6), because 

for him there is only one Isrll.el. "Israel" is never used as a term for a Church 

that includes both Jews and Gentiles(7) Israel continues to be a reference to 

the Jews, and "Gentile" the term for non-Jews . (Certainly, while the terms 

"New Israel" or the llIiderstanding of a "Tertiu:n Genus" are not present in 

Luke's work, this is not to deny that they are present in germinal form). The 

Uospel then is an intensely Jewish affnir, it is the fulfilment of Jewish hope 

and expectation; first promised to Abraham, but a fulfilment that also includes 

the Gentiles, as Lk 1:17 indicates (~.f. a lso Lk 2:29-32; Ac 2:39; 3:25; 13;47). 

This understanding is justified by an examination of the only two references in 
, 

Acts where>- .. oj is used of the communi ty thB.t is not completely Jewish. In 
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Acts 15 James replies to the Apostolic council's ~uerie8 by relating the entry 

of the Gentiles under Peter's ministry. This event occ~ed under divine 

guidance (15:12) and is in fact the fulfilment of Old Testament propheSy 

(15: 10-18). In this context James speaks of how "God first visited the Gentiles, 

to take out of them a people C),.,fov) for his name". If, as has been suggested(8) 

the background to those verses i s not Dt.4:2; 7:4 ·~xod. 19:5; 23: 22, but rather 

Ezekiel 36:24,28 and L:achariuh 2:11("RIld many nations shall join themselves to 

the Lord in that day, Bnd shall be my people") James's argument becomes clear. 

He sees the conTersion of Cornelius as the fulfilment of t he Jewish hope of a 

c onversion of Gentiles who would join the restored Israel in the new age. 

James's words in Ac 15:16 & 17 are also significant. In verse 16 the (9)~uotaj;~on 
comes from Amos 9: Ilf (LXX) where the literal reference to the "tent of David" 

refers to the restoration of the undivided kingdom of Israel, as in the reign 

of David. Verse 17 continues by referring to the presence of Gentiles in the 

Church as a further fulfilment of prophe~ . However this depends on the LXX 

res.ding, for the Masoretic text states "that they (Israel) may possess the remnant 

of Edam and all the nations which are called by my name". Not "that the rest 

of men may seek the Lord." 

So it is stated that, in addition to the people to whom God gave the promises, 

God has also "taken from the Gentiles a people for His nS'lle". Likewise in Ac. 18:10 

the reference i s to many who will become Christians in Corinth, 

meaning not so much a "big nation" but "a great group of peoPle"(lO). In these 
, 

passages then, the only ones where 11,,0\ refers to others outside .Israel, the 

conversion of the Gentiles is seen as the fulfilment of God's promise a theme 
J 

t hat is prominent in Lk (Lk 2:29-32 Ac.l:8; 2:39; 3:25; 15:47). 

In line with this interpretation, it is incorrect to hold that Luke portrays the 

Jews as rejecting the Gospel, this rejection leading directly to the Gentile mission. 

Rather, as has been noted, and will now be examined in detail, Luke sees the 
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Church as the restored Israel, in whom the promises are flllfilled-, promises 

which also include the Gentiles. 

It is essential then to Luke's purpos <: ' h"t the promises are shown to have been 

fulfilled in Israel first. Thus, in accordance with his purpose of showing the 

restoring of I srael' in t he fulfi l ment of prophe~, Luke has distributed accounts 

of the conversions of Jews in large numbers t hrcughout the whole of Acts (2:41,47; 

4:4; 5:14 ; 6:1,7; 9:42f; 12:24f; 13:43f, 14:lf; 17:1; 21 :20) . Thus, for instance, 

in the first part of Acts , that is, up to the account of the Conversion of 

Cornelius (10,11) and the Apostolic Council (C.15), the descriptions of Jewish 

conversions increase from 3,000 (2:41) to 5,000 (4:4) to the statements that 

"still even more were added (5:14) (ll) nnd that "the number of the disciples 

increased greatly in Jerusalem, and a great many of the priests were obedient to 

the faith (6:7). Until indeed Luke can report in Ac. 21:20 "you see, brother, how 

many thousands there a re among the Jews of those who have believed". This concern 

of Luke ' s iR Ellso reveElled i n the way in which many of the conversions are 

described as occurrirgin Jerusalem Am ong t he most devout Jews and indeed included 

priests (2:41,47; 4:4; 5:14; 6:1,7; 21:20). 

Luke shows that it is the most devout (2:42; 18:8; 21:20) Jews, the priests (6:7) 

indeed the "noble" Jews of Berea (17:11) that accept the Gospel. He seeks to 

de~onstrate that t he Jewish Christian Church is indeed truly Israel. This is 

shown right in the begin~ing of the Gospel, where its characters are all depicted 

as devout Jews, believing and hoping for the restoration of Israel (Lk . l: 5,9, 27, 28 , 

46-55,64, 68-79) and throughout Acts (Ac.l:6;2:46;3:1;5:2;10:4;11:2;15:1;16:3;21:20) 

Paul is seen as a l oyal Jew, who is persecuted, not so much because of his 

adherence to "the way" but for his rupport of the vr,ry Phnrq,saic concept of a 

resurrection frem the dead (23:6; 24:15;21; 26:6,27; 28:20). Even the jews in 

the Diaspora, the result of Paul's missions, do not become a different group, 

but are closely related to the Synagogues (26:11f). The Christion Jews helong 

to Israel, a fact further brought out by LUke's use of~~bP~J ~'i.t)..~O; He does 
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indeed refer to Christians as bret~, but typically, it is a peculiarly Jewish 

(12) 
f orm of address. "On the other hand, the address "brothers" for Gentiles is 

consistently avoided (2:29,37; 7:2; 13 :2 6,38; 22:1,6; 28:11). Thus for example, 

in his address in the :iynagogue at Pisidi~ Antioch, Paul speaks of "Breth$! , sons 

of the family of Abraham, and those among you that fear God" (13: 26), clearly 

distinguishing between the Israelites and God-fearing Gentiles. Here "the 

designation "brothers" is more than a polite address, and can .. be applied only to 

I sraelites. Hereby the solidarity and inner connection in the people of God is 

expressed. To be Ii brother means to belong to the family of Abraham, to share in 
, 

the promises, ~<Qt).~O) meanS Israelites (1:16; 3:12; 7:23,25; 13:26). (13) 

Bven when Luke describes the conversion of Gentiles, for instance Cornelius, he is 

d e scribed as "a devout man, who feared God wi th all his household , g ave alms 

liberally to the peopl e, and prayed constantly to God" (Ac. 10:2), that is, his 

Jewishness i s stressed . Likewise the description of "Jews and devout convert8 to 

Juda.ism" (13:43), of Greeks (in the SynAgogue (14: ) who beli eved, and a great 

many of the devout Greeks (17:4 ,12) believed . Thus Luke shows thp.t many Jews 

believed and the Gentiles who were added were,with exceptions, devout and God-

fearing . 

kt the same time as he describes the great advances of the Gospel among the Jews 

and the Gentiles, Luke portrays opposition coming largely from the Jews . 'fhis 

pattern of acceptance and rejection is rooted in Luke's work. It is prophesied in 

the Birth Narrat ive s, in the statement t ' ,at "he has put down the mighty from their 

thrones, and exalted those of low degree" (Lk 1:15; 1:51) and "this child is set 

for the fall end rising of meny in Israe l and for a sign that is spoken aga,inst" 

(Lk 2: 34) . Particularly significa.nt is the account of Jesus' sermon in the 

synagogue at Nazareth (Lk 4: 16-30) which by describing the listeners' wrathful 

reac tion (verses 28-29), prefigures the Passion itself and indeed the l'rogress of the 
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Church's mission in Jerusalem and in the Diaspora. It is also notable that 

the "centra.l section" (9: 51:-\2>:\\) is cast in the form of a journey, undertaken 

by Jesus and his disciples, which reveals th8.t Jesus' (and thjjs by implication 

the disciples also) mission includes suffering. (14)Likewise, in Acts, the 

disciples mission is marked by great successes accompanied by persecution. 

The result s of Peter's speech in c.3 is the conversion of 5,000, and persecuti on 

by the Jewish Leaders (4:1). After 5:14 and 6:7 both references to the greAt 

growth of the Church, there follows trial, imprisonment (5:17) and the stoning 

of Stephen (c7-)respectively. At PisidiQn Antioch the mission results in both 

conversions and blessings (Ac. 13:42,45f) as at Iconium (14:2) and Berea. (17:12). 

Luke shows that while many Jews accept the Gospel, others reject it and l ead 

opposition to the Christian mission. In particular, Luke seeks to show that it 

is not the Jewish people as a whole who oppose the gospel, but rather some of their 

leaders, in particular the Sadducees (g6~'.\; 5: 17f; ..... ) (who of course did not 

believe in a resu rrection). This persecution marked both the missionof Jesus and 

that of His disciples. Perseation is indeed linked to the gentile missior. 

(after all the persecution at Jerusalem does cause the Church to scatter) but is 

not its cause. Rather, the Gentile mission is the result of the fulfilment of 

pro phecy to Israel, of the restoration of Israel. This is why, in spite of the 

command in Ac.l:8 the Gentiles in the person of Cornelius and his household 

(God fearers .none the less) are only reached later in the narrative. This is 

not the result of laxity or failure to understand on the part of the Apostles, but 

rather part of Luke's plan. Luke first seeks to demonstrate that the promi oes 

have indeed been fulfilled in Israel and that Israel is being restored. Only when 

this identity between the restored Israel and the Christian community has been 

clearly established does Luke describe the inclusion of the first Gentiles. 
(15) 

Part of this process of restoration is the inclusion of the Samaritans. In the 

Lukan perspective, it is unlikely that the Samaritan mission is viewed as a half-way 

house" between the Jewish and the Gentile mission (Ac.lO onwA.rds). 



_ 70-

In fact, it is not even quite correct to speak of a Gentile mission in the 

la tter part of Acts, becs.use c .12-28 describes, not so much a Gentile mission 

as the mission to 
(16) 

the Jews of th " Diaspors .• The Gentile mission as such 

really only begins at Ac.28. 

In other New Testament writers, such as John and Matthew, it is clear that 

the Sama.ritans are not regarded as Jews. (17) However, in Luke, more material 

is devoted to the Samaritans than anywhere else in the tl ew Testament. Luke has 

a parable (Lk.10:25-37) and a miracle (Lk 17:11-19) dealing with Samaritans, 

s.s well as the account of the rejection by the ::;amaritan s in Lk. 9: 55f. Then of 

course there i s the lengthy account of the Samaritan mission in Ac .8. Signifi-

cantly for Luke's view is the fact that both the Gospel miracle and parable 

come from LUke's special material (L) and the account of the rejection (9:55f) 

is inserted into the Markan framework at this point. 

The Samaritans are also mentioned at important points in Luke' 8 narra tive, such 

as Luke 9:55f (beginning of "Journey" to Jerusalem), Ac.l:8 (missionary mandate) 

Ac. 8: 1; 9: 31 (sum'nary of Church's prayers before the Peter-Cornelius epi sode) 

and 15:3 (Apostolic Council). 

Luke, it must be noted, assumes that his readers know about the Samaritans, who 

they are and what their customs are, for he nowhere gives explanatory comments 

such as we find in John's Gospel (John 4:9; cf 4:20; 8:48) . He clearly does not 

regard them as Gentiles, for the account of the mission comes before that of the 

Cornelius .. episode (Ac.10) , which Ibuke presents as the coming of the Gospel to 
( 18) 

the Gentiles. Acts 8 has a place in Luke's purpose, Samaria is mentioned in 

Ac.l:8; 9:31 and at 15:3 and Luke connects the Jerusalem Apostles with the 

mission (Ac . 8:l4). 

That Luke does not regard the Samaritans as non-Jewish i s evident from a comparison 

of Acts 8 with the Cornelius episode in Acts 10. As a Jew, Peter is severely crit­

icized 'for even associating with Gentiles (11: 1-3, 18), who are uncircumcised 

and unclean." He has done something unheard of 
, ' ~ 

(a,~H\! lorO'V,) by associating wi th 

. )' 1\ 
a Non..J ew ( ..... \I\o f"/'o't') (10: 28 ) because a non-Jew is impure (lO:28b). (19) 
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No such reaction is noted when the gospel ie accepted in Samaria. Philip pre"ches 

the word and two <apostles, Peter and John/come down from JeIUsalem and af t er 
(20 ) 

laying on of hands, the S~maritans receive the Holy Spirit (S:14f ). Rather than 

(2l) 
regarding the Samaritans as non-Jews, Luke seems to view t hem a~ Jews who are 

not Orthodox. 'fhis explains the story in Lk 9: 51-56 when Jesus is rejected by 

the Samaritans - because he is going to Jerusalem, because he is an orthodox 

Jew (to his father 's hOllse Lk 2:tr1). This is a significant epi sode , portrltying ItS 

it does the Samaritans emnity towards JeIUsalem (9:53 ' because his f ltce was set 

towards J eIUsalsm), particularly in the light of the important role J eIUsalem and 

(22) 
the 'fempl e play in Luke's theology. T)1.e centrality of JeIUsalem is crucial 

for Jesus's claim to be the Jewish Messiah. ~'hus for Luke the Somari tanG are :r.ews 

who have strayed from orthodoxy, but by the preaching of the gospel they a re re-

united with Israel centred in Jerusalem. This is the significance of the two 

4liRoStles'visit, f or it is they who are the eschatological rulelS of the restored 

Israel (Lk 22:29 Ac. 11:54), who acknowledge the Acceptance of ~amarin into Lhe 

restored Israel. 'l'hus, at the Apostolic Council James can say that the Gentiles 

have now been included into the restored Israel (15:16f). Thus it seems this far, 

that Luke's eschatology is extremely "Israelie-ori entated, f or the centre of his 

thought is the restored Israel, centred in Jerusa lem, t o whom the Gentiles are added. 

This understanding of" restored Israel is clea.rly revea led in James'. speech t o 

the Aposto lic Council (15:13-21 ), where he, agreeing with the a ccount of 

Cornelius' conversion, proceeds to substantiate Peter's action and its results 

by quoting the Scriptures (Amos 9:11-12;Jer. 12:15 LXX) 

In verse 16 the words "dwe lling of' David" refer · to Isra el, (23 )whiCh has now (by 

implicatio~)been restored (the reason for Luke describing the conversi on of ~any 

" Jews ?-nd S"-'1lari tans Ac.l-S)and thus en"bles the Gentiles (. "rest of men" "all the 

Gentiles") to come into s a lvation. The priority of Israe l in salvation is again 

p.sse rted, the restoration of which leads to the inclusion of Gentiles, B.n incluSion 
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prophesied by ~cripture and thus,warranted by God Himself. Here Luke expresses 

his view of mission, "to the Jew fi rst and then to the ~entile"~24) The gentiles 

are not regarded as establishing a Church that s t ands in opposition to or in 

contrast to Israel. Rather Israel, the restored I~ra.el that consists of those who 

repent, is the people of God. To this people then are the ~entiles added. 

The question the Council was deal ing with was that of the Law. Could 5entiles be 

saved wi thout adherence to the Law? The Council's reply as swpmed up in Jrunes's 

speech reveals t he ecclesie>logical i mport ance of the Law for Luke, for the Law 

was one of the distinguishing marks of Isrnel. Luke records that the chRrges 

made against the Christians were tho s e of being against the Law and against the 

people (Ac.6:11,13,14}: 21:21,28: 25:8: 28:17) Rnd those charges are linked 

(Ac 21: 21,28). Thus to speak Rgainst the Law is to speak against the people. 

So it can be seen that the Law is regarded as an essential part of the definition 

of the"peopl e". 

Luk" , B treatment of the Law shows that he does regard the Chur·ch as Israel, 

restored no doubt, but Israel none the less, thus it obeys the ],aw. r'or Luke's 

handling of the Law is totally differen t to tha.t of other "ew I'e stament wri ters. 

This is seen in his terminology, for only Luke uses v0I''''J Kvp'ov or V"",Oj .,..wv ""TI"WV 

(Lk 2: 23,24; 3f; Ac 22: 2) refers to the Mosaic Law as "the customs" (Ac 6 : 14; 15:1; 

22: 21), speaks of "Moses being pre ' ched" (4c 15;21) and of "speaking again st Moses/ 

or the Law" (Ac 6:4, 13,14; 21;21,28 ,35;8). 'fhe expression the "Law of Moses " 

occurs five times in Luke-Acts (Lk 2;22 ; 24;44: ~ 13:38; 15:5: 28:23), but only 

three times in the rest of the i' ew Testament (John 7:23; 1 Cor. 9;9; l Heb 10:28). 

The essential sign of adherence to the Law, of thus belonging to Israel, was 

circumcision (At!.- 15: 1, 15: 16: 3). Luke does not "spiritualize" circumcision as is 

done elsewhere in the New 'l'estament (Col. 2:11,~;Rom. 2:29 - although see 

Stephen's speech Ac 7:51, but here of course he is stressing that they have not 
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been acting as the circumcised should. cf. Deut. 30:6.) Neither does he 

spiritualize Abraham, who is not the fatijer of all (as in Paul: Romans 4; Gal.3) 

but only of the circumcised and the promises belong to Abraham and his children 

(Lk 1:68-75; Ac 3:25; 7:18). (But see Ac. 2:38,39, "Tho s e Rfar off") 

Thus Luke sets out to show that the. early Church was truly the people of God, 

t hat they did observe the Law. So, in the llirth Narratives, Luke shows the 

obedience and devotion of all concerned in the births of John and Jesus ,to the 

Temp le and its institutions, especially circumcision (tK2: 21,22) • Luke shows 

that Jesus we a true Jew, and so are his followers. This is particularly evident 

in tile account of " tephen's trial and comsequent stoning (Ad 6:8-7:60). Stephen 

is charged with blasphemy agFlinst Moses, the Law, the,r'Temple and against God; in 

particular, that he teflches that "Jesus of Nazareth will destroy this place, 

and will change the customs which Mo ses delivered to us." (Ac 6: 14). Luke regards 

these accusations as being ffllse as Stephen'R speech shows (Ac 7:2-60). Further, 

the 
every such accuso.tion is absent in gospel. Luke's trelttment of his sources showR 

· c~reful handling, any derogatory word about the LFlw in his sources being modified 

or excluded. Like the Ra bbiS, Luke does not view one commandment in principle 

being raised above the others (Matt. 7:2; 22:24-30; Mk 12:28). Luke's account 

of Mark 12: 24-34 is concerned rather vii th eternfl l life tha" wi th the first command-

ment. 'fhe statement a.bout the first commandment ia Luke is placed in the 

I 
4awyers mou;th, not in Jesus' as in Mark. In his treatment of the lI,arkan passage 

on div=U,I~.lO: 1-10) Luke does not men tion Moses or cast doubts on his legis-

lation. He does not speak of rejecting God's law to keep the traditions of men 

(Mk 7:8; ;,latt.15: 3); rather he asserts that the customs of the fathers a re kept 

by the Churcl especially by PflU~ (Ac.21:21f; 28:17). He also regards alms-giving 

as in accordance with the Law and vitally important (LI(. 11:21; 12:33; Af:;. 9:35, 

10:2,4,31; 24:17). He does indeed record four instances of disputes concerning 
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Jesus and the observances of the' Sabbath,but in each case he seeks to show that 

8.11 J eBus , did was within the Law. (e.g. L~lO:13-17). In fact, Luke alone of 

the evangelists can refer to the "Living Oraclee" of the Mosaic Law (A~7:38) 

and indeed, he rega rds the Law as eternally valid (Lk 16:16 and 17ff). 

He even describes the €hristians, who as Jews, are "all zealous for the Law 

(Ac. 21: 21). 

This stress on adher.ence to the Law is i~portant for Luke because it i s a 

constitutive element of Israel, and he only knows of one Isra el. Thus his 

stress on the promises to Israel (Lk 1-2; roa 1:8, 2:36,39; 3:35, 13: 26) and the 

" particularly Jewish nature of , for example, hi s ti tlEil for God ~ 3 .. our "athers" 

(Ar: 3:13; 5:30; 7:32; 22:14: 24:14) "of" Israel" (LIL1:68 A<t-13:17), of "thy 

people" (Ae. 13:17 ) of "Abraham Isaac and Jacob" (At;. 3:13; 7:32) and or "J acob" 

It is precisely in its adherence to the LaVi that the Church .prove s i teelf 

to be the people of God . Luke stresses that it is the Christians who keep all the 

Law (At:: 21: 21; 24 : 14) while the Jews do not. However, the promises to Isre.el, 

to the restored people of God,!, contained, as we have seen, a place for the I 
Gentiles, who will join Israel (1)ib-l-'): 14). 'rhe decrees then of A8': 15: 13-17 show 

that the Law is not abrogated, bu t is still in force. What the decrees do seem 

to suggest, is that the minimum re~uirements as laid down in the Law 

(Leviticus 17-18) concerning "strangers~' (I.~ gentiles) ,the.t dwell among 

Israeli tes, are applied to the Gentiles. 

Na.turally there are Jews who reject the Gospel, and by so doing they no longer 

are part of the people of God, but are excluded. This Luke shows in the ~T~~ 

from Dt. (18:15-16) that Peter used i n his speech (3:17-26) just h"fore his 

arrest by the Sadducees end Temple Leaders (Acts 4: l).In the statement in verse 23 

"Bvery soul that does not listen to the Prophet shall be destroyed from the people': 

The underlined words have been added for they are not in the original text of Deut. 

The people referred to can only be Israel, thus Luke shows t hat the rejection of 
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the Gespel will result in exclusion frem Israel. 

'fhis unders t anding 'Of Isrl'el' s prieri ty in sa.lvl'tien and missien is alse shewn 

in the passa.ge (L~ 24: 45f) where the resurrected Lerd explains the Scripturee 

te the eleven. The scrir tures are Vii tness te Him and his ministry, te His death 

I'nd resurrectien, a nd te the fact that "repentance RIld forgiveness 'Of sins sheuld 

be preached in his name te all na tiens, beginning from Jerusa.lem." This under-

standing 'Of the (;hurch' s missien is reiterated in the werds 'Of Ac.l: 8 "yeu sh a ll 

be my wi tnes s es in Jerusalem a.nd in all Jud~ a.nd ~fi!llaria and te the ends 'Of the 

ear,th, " 

iljl , ( 0 ) Again, in Pe ter's speech,! Cernelius heuse 1: 34-43 , the ceming 'Of salvatien in 

Christ is described purely in Jewish terms 

centext), 'Of the salvatien that has ce~e te 

(except fer verse 34 which sets the 

/ 
the Jews ("«OS IO:~. Jesus is 

"L " ( 6) described as erd ever all v erse 3 and "judge 'Of the living and the dead 

(v.43) fer it is threugh Israel that the gentiles will gain salvatien.(2
5

) 

It is 'Only threugh Israel that salvutien is pessible, a salva ti en that includes 

~entiles. Thus LUke shews, in his speeches te the Jews, that the Gentiles are 

included. Peter en the day 'Of Pentecest, e.ppeals te all the Jews gathered in 

Jerusalem, lecal and fereign (fre~iaspera.), stating that "the premise i s te yeu 

and te y eur children "nd te all that are afar 'Off" (2: 39). Here "all tha.t are 

afar 'Off" can indeed refer te Jews, but it seems p r ebable, in the light 'Of Lk.24:47 

and Ac.l:8 that a reference te the future inclusien 'Of the Gentiles is mea.nt.(26) 

Peter's speech in Ac.3:11-26 alse refers te the pesitien 'Of the Jews and Gentiles 

i n the histery e~alvatien. In his appeal te the J ewe , they a r e r ec egni sed as --
the "sens 'Of the prephets and 'Of the cevenant which Ged gave 'lD yeur f athers" 

(3: 25a). Frem the scriptures he shews that Christ's ceming (3:22) and sufferings 

(3:18) were all fereteld, that beth the prephets and Moses (3:18,22,24) fereteld 

his ceming. Jesus Christ is the fulfilment 'Of Jewish hepe and scripture. Net 

te respend new is te be "destreyed frem the peeple". Part 'Of this resteratien 'Of 
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of Israel is the inclusion of the Gentiles which has been promised by God in 

scripture. So Luke depicts the Jews in Pisidi~n Antioch as responding (13:43f), 

along with some proselytes(13:45), whi l e others reject Paul's message. 

Here again a c lear appeal to propheey (13:47 based on Isa.49:6)to legitimize 

the Gentile mission is made. Yet, Luke promptly proceeds to describe, not 

prea.ching to Gentiles, but further preaching in synagogues (14:1; 17:1,10,17;18:4, 

19,26; 19:8 etc.) These accounts of Paul's preac hing in~ynagogues (although he 

is R missionary to the Gentiles) continue right up to the end of Acts , nt w~ch 

point the mpndate of Act.l:8 has been fulfilled; the gospel has been preached to 

all the Jews, in Jerusalem, Ju~} SAmaria and in the 6ispersion. Israefnas been 

restored by its acceptance of the Gospel message. Those who rejected it have 

been cut off from the people (3:25). The believing Jews Rre Israel, in whom 

the promises are fulfilled and to whom the Gentiles have been added, also, in 

fulfilment of promises." 'rhe Jews (who believe) are the cornerstone of the true 

Isre.el into which the Gentiles have also now been incorporated". (27) 

If chen" the mission to the Gentiles is embedded in the structure of LUke- Acts, 

why is a direct vision (reported) Rnd command from God necessary to spur Peter 

on t o Cornelius? The issue in Ac.lO,n and A.c.15 (Apostolic Council) 

is not so much the fact that the Gentiles have received salvati on (15:1), but the 

fact tha.t they have received salvation just like the Jews (15:4,11), but without 

becomi ng Jews. The Christians at Jerusalem are horrified that Peter has associate d 

with Gentiles (Ae.11: 1-3). This is the issue that is set before the Council .. 

can the gentiles be saved wi tlb1"circumcision (15: l)? What is the relationship between 

the Jewish Church and the Gentile Christians, when, as is made clear in the text 

by the repetition of the Cornelius account for the third time (Ac . l O,ll) God has 

so decisively acted, giving them the Holy Spiri t, the gift of salvation (A.c.n: 

17,18)? God, in his saving action, has included the Gentiles, who are now 

included with Israel, though not requiring circumcision. Vie will now proceed .. 

fnrther~exp-mine the characteristics of the restored people of God. 
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,CHAPTER 6. THE APOSTLES, THE HOLY SPIRIT AND THS COO!UNITY 

How does Luke view the ~ostles, th~ir place and function in the new community 

that has been brought about by the events of Jesus' life, death, resurrection 

and the outpouring of the Spirit at Pentecost? The concept of <apostleship 

that is presented by Luke is the source of much debate, views ranging from the 

~postle s being the first ecclesiastical officials and guarantors of the Jesus 

tradi~n, or missionaries par excellence, to their being of hardly any signi-

ficRnce at all, their existence being merely due to t he traditional materi al 

that Luke happened to util,ize in Lk 22 and Ac.l:15-26. 

An exrunination, net of Luke's sources, for this is not the purpose of this work, 

but of his over all purpose will enable us to come to a clearer understanding of 

his conception of the b.postles . Further, it will be seen that, f a r from being 
(1) 

"a curious survival", the Apostles are integral t o LUke's conception cr: the Church. 

First we will deal with conception/of the apostleship which do not do full 

jus tice to the peculiRrly Lukl1n presentation of the Church. MflIlY commen tators (2) 

regard the apostles, in LUke's scheme, as being primarily the wi tn~Bse s to Jesus, 

his life and work. They are the guarR,ntors of the ecclesiastical tradition 

about Jesus. However, in Ac. 1:21, while it is stated that the qualifications of 

an apostls demand that he be an eyewitness to Jesus' ministry, nothing else is 

said about the significailce of this . What is said, is that the apostle s are the 

witnesses to the resurrection. Further, the speeches as recorded in the re st 

of Acts contain very li ttle inform" tion about the earthly life of Jesus, apa.rt 

from the fAct of his death . (e.g. 2:23,30; 3:14,4:10,27; 5:2f). This is significant, 

for if the apostles were reg"rded by Luke as gua.ra.ntors of the events of Jesus' 

life, "ould not the speeches hm's had far more references to his earthly life than 

they do? 

Rather, in LUke's presentation, the ~postle s , all the disciples and all the Jewish 
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people already knew about Jesus. Thus in the speech that Luke presents through 

I'eter on the day of Pentecost,reference is indeed made to "Jesus of Nll.zareth, a 

ma.n atte sted to you by God wi th migh~ ?lorks and wonders and signs which God 

did through Him in your midst •.. " lAc.2:22b), but this is immediately followed 

by the words "as you" yourselves know (Ac.2:22 )) . Words whIch look back to the 

.,.0 ....... > 
comment of ·the' EII'P'?" " , travellers who, amazed that their new trR.velling companion 

" does not know the things that have happened there (in Jerusll.lem) in these dp.ys 

lLk 24: 1e ) , state that the events were "concerning Jesus of Nazareth, who was 

a prophet might in deed and word before God and all the people" (Lk 24t.19). Again" 

in the speeches of Act s 3-4, there is no reference to Jesus a part from the 

stateOlen t about his death and its significence (Ae. 3:15; 4:10). However, it is 

stRted that the ,Apostles are witnesses te the resurrection (Ac •• 3:15). 

In Peter's speech to Cornelius (Aa 10:34-43) we find the fullest references to 

the ~ife a.nd work of Jesus , of which the Apostles are indeed eyewitnesses (A9.10:39), 

but so are the people, for it is assumed that even the Gentiles (Cornelius) nnow 

&bout these events (1\c . 10:36" You know the word which he sent to Israei)'However , 

in the fo :,lowing verses (: ...... '40-42) it is to the apostles in particular that 

::od manifested the ri sen Christ,for Yete r says "not to all the people , but to us 

who were chosen by God as witnesses, who s.te and drank with him after he rose from 

the dead" (a.f. Lllv24:30 ,48; Ael:4,e) . Here Luke clearly shows the apostles 

ere not necesea ry to gu~rantee the account of the life and ministry of Je~ , for 

this is well known among the people (" Israel" 10:36i "all Jews from 

Galilee" 10:37; "in the country of the Jews and in Jerusalem " 10:39).):t has even 

reRched the ears of the God-fearing Gentiles, Cornelius (10:36). ltather , he 

stre sses that they are the witnesses of the resurrection , they were with Jesus 

p-fter the resurrection and they understand and rrre called to preach on the 

signific ance of the resurrection for Israel (10:41-43) . Note in co~nection with 

"Israel", the use of the words,.."" )."'-'2 in verse 42 which refers to the Jews , (4) 

which shows that Luke conceives of a Jewish miSSion, which as part of its fulfilment, 
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includes the Gentiles (10:44-48). The apostles bep.r witness to the re surrection, 

for they saw the risen Christ and t ;,ey understood the scri ptures that refer 

I 
'fhis view of the apostles function as witnesses to the resurrection is confirmed 

by Paul' s speech in the ~ynagogue at Antioch, recorded in Ac. 13:l5-41. Here 

reference is made t o the history of Israel; John the Baptist, the trial, death 

Rnd resurrection of Jesus. The whole speech presents the good news as the fulfil-

ment of the Abrahfu~ic promises to his descendnnts (13:26,32). However, it is 

significant that Pau l does not r efer to his meeting with the resurrected Lord, 

but rather to the testimony of the Twelve (13:31). 

1'he way in which Luke treats the 'l'welve in his gospel •. lso indicp.tes tha t he did 

not regard them as the guardians of speci al trRdition, as the guarRntorc or 

authenticators of the facts concerning the life of Jesus. Rather, in his 

I 
presentation Luke, in contrast to Mark , clellrly states thllt Jesus tellching anri 

flC ts V/e,re done before nIl the people. 1'his is Been in LU ke ' s handling of the 

thrl<an material. ,'or instnnce j~a rk 4: 10 record s the fllct thA.t Jesus gave priva.te 

'1' te".ching to those wi th him and t o the welve on the meaning of the parables. 

Luke , in his account, (LR 8:4-19) omits to state that Jesus explained the meaning 

pri va tely (LI<I. 8: 9 "hi s disCiples asked him what the parable means" ) and set the 

whole story in a public context (Lk 8: 4, 8: 19). Again, in Mark 9: 14f an Rccount of 

an eXllorcism is followed by private teaching (9:28), whereas in Luke the priil.te 

teaching is omitted and replaced by a statement concerning the crowd's reaction 

(lLk 9:43). So also, the ;;,arkan saying about divorce (M" 10:2f) is followed by 

an account of the disciples enquiring privately (MK 10:10), nn account which in 

Luke, placed in a different ccntext (that of the speech concerning we~tth Lk 16 : ) 

clearly envisaged the teaching as being public, for it is recorded that the 

Yharisees heard it (Lk 16:14) (7) Thus ~uke makes it clear that as to the events 

of Jesus' life, the follower~ , the crowds, even the Pharisees, in fact/all the 

people, knew about them - not just the Twelve. In no way can Luke be held to view 
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the Twelve as the guflrdians of e.n authentic Jesus. tra,di tion. For Luke the 

tra dition was common knowledge among friend and foe. What for Luke distinguished 

the T,yelve, a nd will be dealt vii th in depth l a ter, is their unique witness to 

the Fst-L<esurrection event and their significanc e for lsre,el. 

Another conception of the ~ostleship is th&t_ which sees their task primari ly 

as a missionary one. Yet it remains a fact that the apostles are presented a s 

(8) 
doing very little missionary work, in fa.ct only Peter and John are recorded 

as doing any missionary work, that of visiting and laying hands on the Samaritans 

(Ae. (j: 25), ,md that after Philip had ,)reached and baptized the Samaritans 

(AC.8:5-8), and of course, there is also i 'eter's mission to Cornelius. 

" In fact the term missionary" does not even seem very appropriate 8S ape.r t from 

there being hardly any record of their missionary "ctivity, the apostles, ~ Clnd 

that being mainly Feter) are presented as proclaiming th~ message of Jesus' 

vindication by resurrection to the people of Israeli. It would be perhaps more 

appropri1l,te to view the apostles as prophets, as those who proclaim God's message 

of slllvation and judge:nent to his people (2:22f; 2:36,39; 3: 13,19,24; 1\:10: 4:47: 

5:10). 

Ne i ther does Luke regard the sending out of the Twe!ve as pertaining to the 

essence of their role. :.lark records the calling of the Twelve and immediately 

delinea.tes their function as "being wi th Jesus" and being "sent out to preach 

and cas t out demons" (!.ik 3: l4ff). Luke however, while he does record th'l t the 

Twelve are "with J esus" (Lk 8:1), also notes that others are also (LI{:(j:2) . 

Further, he has separated the accounts of the calling (Lk 6: 12) Hnd of the 

commission (Li\. 9p. Even then, the HccoUnt of thp. mission of thp. 'fwelve finds a 

pa rA-llel in the next chapter, where Luke record s the mission of the Seventy, who 

have the srune message, and mission. In fact, the "Seventy" have better claim 

to "Apostle ship" in the sense of mission, for they not only proclaim the Kingdom 

of God (L~1O:9) and cast out demons (~1C': 17) but are representative of Christ 
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himself:" He who hears you hears me, and he who rejects you rejects me, and he 

who rejects me rejects him who sen t ., ,, " (LtI..10:16) (9) Thus it seems evident 

that Luke ·does not particularly regard the essence of Qlpostleship as being their 

mi sSionary acti vi ty. 

A popular notion of the apostles is that they are the founders of the "Insti tut-

ional church", the founders of the various ecclesiastical offic€S~ Yet it is 

undoubtedly strange that if Luke di d conceive of the ilpostles as ecclesiastial 

founders, that he hardly mentiongthem in such a role. Certainly, on J~SI 

demise another dlipostle is elected, (Ac.l: 15-26), yet after the dedh of James 

(Ac.12:2), no attempt is made to replnce him. 

the Twelve were essential to thefhurch. 

A fact which is very odd if 

The Twelve are recorded as organi sing the appointment of the ~even in Ac i.6:l-6 

but it is noteworthy that the people elected them, the ~ostles laying on hands. 

Even the "even do not have a clearly defined office. At the election the rep.-son 

is given that they are necessll.ry so as to ,.,bviate the cb.postleB "waiting on 

t e.bles" (Ac 6: 2). Yet, shortly afterw c,rds we read of how Philip "the des.con", 

one of the "even, i s preo.ching to hl:e eunuch and baptizing him (lI.c. 8: 26- 34 ) 

a Sa'Uaritan vill"ge (Ac.8:5- B) - a function that supposedly belonged to the 

Twelve (.;"". 6:2) Luke just mentions the fact that the churches had "elders", 

making no reference t o their origin or constitution. 
-Ii,. E,Jw 

Tl:ey are not linked in any formal way with the Apostles . Luke refers tOFewish 

elders (4:5 , 8 , 23; 6:12 ; 23:1f; 24 :15) quhte often, the first reference t o 

"Christian" elders appeaxing wi th no explanation at all (11: 30) . From then on 

he simply refers to the fact that Chris tian congregations had elders (Ac.15:4; 

6:22; 16=4; 20:17; 21:18). The only statement abou t their "origin" is a reference 

to P"ul and Dafuabas (neither of them 3postle s , i .e. of the Twelve according to 

Luke) appointing elders in every Church (Ac.14: 23). Again, Luke mAkes qui te 

frequent reference to i.:hristian prophets (A8.11:27; 13:1; 15:32; 21:10) Vlithout 
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making any attempt to explain their origin or even to relate them to the ~postles. 

Then of course there is the wel:J...kno !,n fact that after the so called "Apostolic 

Council" (Ac.1S) (which is not even presided over by an <ilpostle) and a brief 

reference in Ac.16:4 the <!i,postles disappear completely from Luke's account. Thus 

their is "no basis for claiming that Luke traces ecclesiastical office back to 

the I/lpostles. The rea.son is that LUke 's eschatology, coupled with his view of history, 

he.s no room for B.n ~1<.K.}'~o"(c;l. as a specific religious institution". (le) 

For Luke sees the apostles as closely linked with Israe l and the kingdom of God. 

~'hus, while he follows Mark in some instances (6:13; 9:1,10; 12;18:31; 22:3,47) 

he, in contrast to rdll. rk and Ma tthew, lays stress on the ~postles, for he makes 

special reference to the Apostles (8:1; 11 :4 9;17:S). But unlike Mark there is very 

li ttle 'secret" teaching given to the !wostles by Jesus (for Jesus is shown before 

all Israel) (3:7,10,21; 4:23,37; 5:17; 7:1,3,17 etc.) 

Only in the account of the Last Supper and in the events between Jesus' death 

and resurrection do the Apostles play A determinate role. In the account of the 

Las t Supper, the role of the 'rwelve becomes prominent. Jesus addresses his fare-

Vlell speech to them, in which they s.re 

and rulers over Israe l. (11) Here their 

linked with Israel, for they will be judges 

future role as the eschatological rulers 

(not Church leaders) of Israel is se t forth. 'fhe number twelve is important for 

Luke ,an observation that can be verified from a study of his source material. 

llark does refer more often to the 'l'wel ve, but Luke seems to regard the number 

itself as vital, without which the group is incomplete. Thus, in the account of 

Judas' betrayal (Lk.22:3) while Mark refers to Judas as "one of the twelve" 

(Mk.14: 10; ),I tt. 26: 14), Luke speaks of him as "of the number of the twelve." 

Luke's version does make the number constitult i e (12) Again, he says in 1.c.l:17 

of Judas "he was numbered among us ", the s cme word being u d . Lk 22 3 " se as 1n • :. It 

is doubtful that thi s is a synonym for "belonging to", f or when Luke wishes to 

express membership he use s o ther words(13). So the election in Ac.l, is essential 



- 83 -

to cmnplete the nu:nber 12, where it is recorded that Mat thias was enrolled 
r (14) 

(OV'jI("' .... ::'lji1\1Icre~ ) with the eleven. The verb used, has numerical significance 

for Luke (Lk 19:19; 22:3; AC.l:17). 

Luke (11 so see ks to show tha t the Tv,e 1 ve are det'tiied from God's call. '.chi sis 

seen in his account of their ca ll (LK.6:l2ff). 
I 

Instead of Marks "and he went up" 

he u ses the more formal "And in those days" which he uses elsewhere for 

accentuation (6:l~cf 1:5; 2; '1; 9:51). He further adds tha.t Jesus had spent the 

night praying (not i n Mk 3:13) thereby before the election of the 'fwelve stress-

ing their divine sRnction. He also omits Mark 's reRson (to be wi th Jesus and to 

be sent out,Mk 3: 14 ) for he sees their role as being in the future. This stress 

on the divine ordering of the Twelve is seen again in Lk 11: 47 with its 

r eference to prophets and apos tles being sent to IsrRel. 'l'his is mentioned again 

in Aats 1:1-26 which stresses the role of God and the Holy Spirit in their 

election. The election of the new apostle is shown to be demanded by scripture 

(Ac.l:20b-21) and Ilpproved by God (Ac.l:24-26). !'eter explicit~ly states in 

Ac.lO: 39f that the apostles were chosen by God as wi tnesses to the ministry 

(1 0 :39) a.nd r esurrection (10:41). 

Not only are the 'fwelve commissioned by God, but they are specifically commissioned 

t o israel (~.f. Ae.1O:36,42) for as Lk 22:30 asserts, they will serve 8.S 

(1') / 
eschatological regents of Israel. .. The connection between the ~postleEa role 

as witnesses to the nesurrection and as eschatological rUler~1 5) is found in 

Luke's conception of the Kingdom and Me ssiahship. }'or Luke the resurrection is 

central , it is in f act characterized as "God 's prOmise to the fathers (AI';.26:6) 

or as "Israel's hope" (26:6-7). It is particularly seen as the fulfilment of 

SCripture (Aii.26:22 ,23; 24:44-46). He also links the concept of the Messianic 

kingdom to the Resurrection (Ac.2:30; 13:33f). 'rhus, as the primary task of the 

'l'welve accord i ng to Ac.l:22 i s to witness t o the rlesurrection, the connection 
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betwee n this and their role as eschatologic«l regents (Lk 22: 30) becomes clear, 

for the resurrection is the fulfilment of Jewish eschatological hope. For, the 

twelve are linked to the Kingdom (Lk.22:29) . and to Israel (~Jt.26:6 shows that 

Israel is described as the "people of the twelve tribes" - and there are twelve 

apostles ef L.., 22: 29). 

'rhis is the significAnce of the Resurrection accounts in L(. 22-24, where Twelve are 

especially associa ted with the Resurrection. Thus the message of the Resurrection 

in !.lark is given to "his disciples and Peter" (1017) in Mat thew to" his disciples" 

(28:8) but in Luke to "the eleven And all the rest" (24:9) and to "the {:jpostlee" 

(24:10). The Emmaus travellers come t o tell the disciples, but discern that the 

eleven nlready know of the resurrection (24:34) and Jesus has appeared to reter. 

The speech of Lk.24: 36-49 is primarily directed to the tpostles (24:9,33) also 

, ).. I 
A~.1:2 £"i"tl .q,,l>;l/oJrefers back to Lk 4:44; 14 ) . 'i'he first chapter of Acts is 

totally directed to the account of Jssus' last meeting with the eleven and choice 

of th~ twelfth apostle. The opening verses are important for they not only 

look back to Jesus ' last appearance, but also set out the coming events. The 

l{esurrection has convinced the disciples of J esus' lrIessiahship and the significe,nce 

that this has for the Kingdom of God. For they have no doubt now that the King-

dom will be restored to Israel, the only question is when? (Mt.l:3,7). Rather, 

the Jewish hope is placed in immediate connection with Pentecost (Ac.l:B) 

a nd with the Ascension. (Ac.l:9). 

The Kingdom that Jesus proclaimed is the one Israel awaited (Lk l:32f) a.nd the 

Re s urrection is the ,sign of this. For in Ac.2:25-30 the quotation of 1's.16: B 

relates the Resurrection and the Ascension to a n enthronement. 'J.'he Resurrection 

and .!.scension show Je sus to be the MeSSiah and it is of this that the Opostles 

are witnesses B,nd clessengers of (Ae.2:36; 3:11; 5:3lf; 13). So "they are set apart 

whenever the ~esurrection, the Messia~ of Isr,'1el, or the redemption of God's people 

is di scussed. 

I 
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Luke's references to the Twelve are arranged and constructed to indicate a 

(16) 
special relationship between the lie ourrection ••. and the 'fwelve". 

This explains why t he QPostles disappear after Ac.15:2,6; 16:4 for, a~cording to 

Luke, After the Apostolic Council their tast is complete. This is shown in James'_ 

sp~ech(~7) when in verses 16-18 Israel's restoration is presented as a fact, for 

the Twelve are the esche.tological rulefs of Israe l and, by Acts 15, the faithful 

Jews, Samaritans and believing Gentiles had been included. 

Thus the fulfilment of promise cannot occur until the nwnber of th1Twelve is 

co~ple te. For Lwce, the fulfilment of Jesus' ministry is not the Cross, but 

(18) . 
rather the Resurrection! Ascension! and Pentecost . I/hilc it is true thr. t the 

Resurrection 8-nd Ascension show Jesus as Lord and Christ, the promises mllde by 

John (Lk 3 :15-17 ) a.nd Jesus (Ac.l:5) still have to be fulfilled. As Feter's 

speech (Ac.2:29:33) points out, only the events of the Cross , li.esurI'dction and 

Ascension have mLde Pentecost possible. 'rhe r est of Acts shows how, through 

the action of the Spirit, the restora.tion of I srael occurs and the Gantile mission 

gets under way through Paul. Pentecost is the constituitivc factor in this, 

for it is indeed the fulfilment of the "promise" (L\I,..24:49 At: .l :4- 8; 2:33) the 

promiseJmade to Abraham and his posterity (LK.l:55 Ac.2:39 c.f. Gen.17:1-l0). 

Through the Spirit men can now receive the blessings of Abraham. Here it is likely 

thRt Luke sees the coming of the Spirit as the fulfilment of the promises in 

Ezek.36:27 and Jer. 31:33 that the Law would be written on men's hearts._ 

'rhe' Spiri t then inaugurAtes "nd mAintains the new covenAnt , which iH cha rllcter-

ized by his (the Spirit's) presence. This seems probable in the Light of the Spi:i-it'r 
~ 

coming at Pentecost, which was the Jewish feast Vlhich celebrated the givin!; of th~ 

Law on Mount Sinai . 

Luke shows that the action of the Holy Spirit is in fact a continllA.tion of the work 

of Jesus. This is brourrht out by the opening words of Acts 1:1 which refer to 

the Gospel as a record of ",,11 that Jesus began (~FS"'TO ) to do and pree.ch lt which 
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that,in Acts, Jesus' ministry is centring in the Church th rough the Holy Spirit. (19) 

This is seen in the fre~uent accounts in Acts of the Spirit empowering the 

disciples for preaching, (Ac.2:14ff, 42; 3:8; 4:31; 7:55) and the performing of 

miracles (AQ.3:2-10jcf. 4:7,8-10; 6:8). The restoration of Israel by the calling 

to repentance of Israel (Pentecost Ac.2), Se.meria (~.8) and the Gentiles (Ac.1Q) 

is ~~rked by the power pnd guidance of the Holy Spirit ( Ac. ? :2-4; 8:14-18; 

10:19 ,20 ; 44- 48) . 

( 29' 
\) , 

26-39 

Yet, the coming of the Spirit at Pentecost is not just a continuation of what went 

before. Penteeost is R new beginning, the beginning of the restorn.tion of Isrnel. 

This is seen particularly in LUke 's division of hi n work into two parts, the 

Gospel closing wi th an account of the Ascension related to the Crucifijl!,,,'O~ and 

~esurrection; Acts opening with an account of the Ascension , the times related 

to Pentecost and the subse~uent events. "In othe r words the Ascensi.on from one 

standpoint 

Age of the 

bring s t o an end the story of Jesus, and from another begins the 
II (2G) 

Spiri t. 

Between the occurrence of the Ascension and }'entecost in Ac .l,2 lies the account of 

t he election of Matthias. Certainly his election is of God (Ac.l:20,24), but the 

absence of any reference to the Spirit is notable, especially when RIter Pentecost, 

election to any function depends on the Spirit and Spirit possession (A~,6:3,13: 2-4 ). 

'l'his again shows the difference of the situation before and after Pentecost, and 

shows the importance of the Twelve in Luke's ecclesiology, as representative s 

of IsrH.el. 

Pentecost is then 111 epochal event, as significllllt as the Resurrection And Ascension, 

for "as the ex" l t .. tion was the climax of Jesus's ministry for Jesus himself, so 

II (21) 
Pentecost wa.s the climax of Jesus' ministry for the disciples. At Pen tecost 

t h e Spirit comes upon the disciples (22) "Illld there e.ppeared t o them tongues as of 

fire, distributed and resting on each one of them. AnJ they were all filled with 

the Holy Spirit and began to speak in other tongues, liS the Spirit gave them 
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utterance (1\&..2:3,4). 'fhe "wind" (Ac.2:2) is n. reference to the Spirit of God 

in Gen. 2:7 (cf Ezek 37:9; John 3:8), while the reference to fire denotes both 

the presence of God (Exodus 3:2) and purific <ltion (Lk 3: 17). 'fhe precise 

me"ning of the account of "speaking in other tongues" has been the centre of much 

debate, but for our purposes it is sufficient to note that, Rpart for it signifying 

the Spirits control of their speech, it is also an event that causes the many 

"Jews, drawn from every nation under heaven" (Ac.2:5) to exclaim "how ic it 

that we hear, each one of us in our own native language." (Ac.2:8). For here 

is the beginning of the restoration of the tribes of Isreel, di spersed since 

the Exile. 

It is not likely that the reading "the Jews" of Ac .2:5 need be rejected, following 

1< ~ reading. This omission may have been an attempt to widen the scope of 

reference , but this is done by the whole account of the congues speaking, which 

is probably a sign that the curse of Babel had been reversed and a new Spirit-

given unity created. (23) 

The immediate result of the~Piritls activity is that reter preaches to those 

present, recounting the prophecies that have been fUlfilled by this event And 

the significance of all thi s as showing Jesus to be both Lord and Christ ('\c.2:22-36 ) 

This causes the listeners to say "Brethren, what shall we do?" to which Peter 

replies "Repent, anfe baptized everyone of you in the name of Jesus L:hrist for 

the forgiveness of your sins; and you shall receive the gift of the Holy Spirit. 

For the promise is to you and to y:)ur children and to all that are far of f, every 

one whom the Lord our God calls to "him " (Ac.2:38,39). The co[!ununity comes into 

being then by the preaching of Jesus 1 Lordship and i,leSSiahship, so that it can be 

said that "wi th this affirmation of faith a new comlluni ty is born, 'I'he sca.ttered 

disciples congregated once more in Jerusalem, the foc"l point of the coming 

reiglll of God". (24) 

This new community is described in Ac.2:42 as " devoted •.. to the ApostleJ.; 
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This teaching and fellowshiP) to the breaking of breAd and the prayers" . 

translation (RSV) ' obscures t he fRCt that "fellow~hip" h"s .en a rticl e and should 

,,(25)V' . h b . b e rendered as "the fellowship. arl0US meanlngs ave een g lven 
(26) 

to thi s word 

but the mos t likely meaning is that of "the sharing of a c ommon life whose source 

w"s in God,,~2l1-) Thi s life of c ourse has moni fested itself in the communalism 

described in Ac.2:44.45 and 4:32-37. where the Christians are desc r ibed as "all 

who believed were together" (2 :44) and "of one heart and soul " (4:32). This 

uni ty and fellowship is g iven by the Spiri t who is given by Jesus the Lord 

( AI4!.2:34). The Spiri t i s not a possess i on of the Church . as t he a.c count of 

Anani"s & Sapph:fa ( Ac .5: 1-11) c l early shows . 'l'hei r behaviour was hywcri tical 

and a denial of t.he Spirit-given unity and communa.lism . The continuity of the 

new communi ty is shown by the 'l'welve who link the present events with the events 

of Jesus ' life. They teach , and t heir teaching is closely connected wi th the 

p erson of Jesus. for the GOlll of their teaching is obedient faith (e . g. Acts 2 : 14-40) 

T ne tem " the brea king of bread" is found elsewhere only in Lk ?4-3 5 ('l'ravellers 

to Emmllus e. ~ Ac 10: ,'Il) p.nd pr obably does refer t o the Lord 's Supper. for here 

"the emph"sis is on the act of "bre eking" the bread shows this circum s tance Vlholly 

trivial in itsel f to be the signific ~nt element of the celebration •.• But iT 

could only be s i gnificant when it was a sign~~ . vi z. of ~hrist ' s being broken in 

\~28) 
death. However Acts has little to tell us about it. but from the a ccount of the 

La ,. t Supper. dealt with earli er (29) the partici p" tion in the Supper was held t o 

b e such that treactery and unfe.i thfu l ness was" denial of the uni ty so expressed . 

Ananiasand Sapphjfa's decei t like Judas' betrayal . leads to de?.th . The prayers are 

? lso menti oned as a ma r k of the new community. the a rticle "the" mea.ning that the 

re ference is to the dai l y Templ e prflJers which the Christians . as true IsrA.eli test 

would attend (Acts 3:1). 

The activi ties of the new community leRd almost imm :,diat6ly to persecution by the 

Jewish authorities (Aa 4:1-3. 5:17-1 9 ; 27-28.40; 7:57-60 ; 8 :1-3; 9-lf) which 
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results in the Church's spread to Samaria (Ac.8:1). Phili , preaches and it is 

clearly stated that the Samaritans believed and were baptized, yet the Samarit~ns 

only received the Holy Spirit when Peter and John laid hands on them (Ac.S:17). 

While much controversy surrounds these verses,what · seemsAo be the case is that 

only when the Apostles, as representatives of Israel, receive the ~amarit"ns, is 

the Spirit given. For J;ialvation is "from Isrp..el" and for the Samaritans to have 

received the Spirit apart from the sanction of the 'rwelve and JerusR.lem c ould 

have precipitated schism in the new community. 

As the prea,ching and wonder-working (Ac. 3: 18; 5: 12-16; 6-8 that led to persecution and 

tf:e eventual inclusion of the Samaritans was inspired by the Spirit (Ac.4:8,13,3l; 

6:8) so Peter's mission to Cornelius was divinely led (A~.IO:3,9-16). ! 'eter, 

obedient to the vision, preached to Cornelius'. household. 'IIhile he spoke" •• the 

Holy Spirit fell on a.ll who heard the word ..• Then Peter declared can anyone forbid 

wRter for baptizing these people who have received the Holy Spirit just a s we have? 

(A'i:.10:44-47). 'fhis event causes the Jerusalem opostles to seek an explanation 

from Peter, whc answers that "As I begfln to speak, the Holy Spiri t fell on them 

just as on us at the beginning (i.e. Pentecost) ••. I1'then God gave the same gift 

to them as he gave to us when we believed in the Lord Jesus Christ, who was I that 

I could wi thstand ~od? ••• And they glorified God saying Wrhen to the Gentiles 

) 11 
also has God granted repentance unto life (Ac.ll:15-18). 

lfere then tha,t which occurred to the Gentiles is shown to be simila.r to the event s 
/ 

of Pentecost. Indeed "the Lord '0 \;.. 1'"00 nvcvl!.rT0j employs extraordinary means to 

instruct the Church in the universality and unconditionality of the Gospel .• 

"l'he Holy Spirit is essential in the process of becoming a Christian,for without (31) 

it there is no "repentanc <? unto life". Here, the coming of the Holy Spirit is 

closely linked with baptism by water •. Thi s is shown by the acccunt of Paul's 

conversion, when he states (Ac. 22: 16ff) Ananias I words "why' do you wai t? '~rise and 



- 90 -

be baptized and ?lash away your sins, calling on His NA1Ile" which are compared 

with Ac. 2:21" •.• whoever calls on the name of the Lord shall be saved". In 

Ac. 9:17 of course it is related that at this time he received the Holy Spirit. 

That "Holy Spirit Baptism" is the initiatory Christian experience is a lso seen in 

(32) 
the conversion of the Ephesians (Ac. 19:1-6). It is the Holy Spirit who guides 

the Church and includes into its fellowship "everyone whom the Lord God calls" 

Luke I s theology then "presents the disciples as the eschatological co'nmuni ty, 

posse ssing the promises of the Covenant, living in unity, empowered by the Spirit, 

eng~ged in universal witness, built upon the 'fwelve, created at Pentecost, anrl 

including the Gentiles in its liilnbrace. ,,(33) 
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CONCLUSION 

In recent times the concepts of Salvation-History and eschatology have come 

to dominate the interpretation of Luke-Acts. However, it is misleading to 

view Luke as the only New Testament writer who dealt with history. Hather, 

PaQl and indeed the other New Testament writers write from within an under-

standing of God's saving action in history. Luke does not view "Salvation-

History" and thus an institutional Church as a development caused by the 

failure of the End to occur. Rather, Luke sees both the history of God's 

people and the fact of the Church's existence as a vindication of the Gospel. 

Neither history nor the Church possess salvific powers in thems elves, but 

r~ther both are the subject of the God who has exalted Jesus as Lord and Christ. 

" There is thus very Uttle evidence of a Luke.l1 early Catholic" conception of the 

ChQrch as an insti tution dispensing s~_lvation. Such an understf'.nding of the 

ChQrch is not present in the Pastoral Epistles either. It is true that Paul 

is mflking provision for successors (2 Tim. 2:2; 4: If), dealing wi th family 

ma.tters (Titus 1:6; 1 Tim. 3:4cf; 1 Cor. 6,7) and regards the Church not so 

much as the body but as the "pillar and bulwark of truth'" (1 'rim 1:10; 4:1; 

5:17, 6:3,20; 2 Tim. 2:2; 3:10jTit. 1:4) )that iSya guardian of truth and true 

doctrine. However, this does not necessarily imply that a change in the 

conception of the (;hurch has occurred, due to the delay of the Pa.rousia or 

" the development of an insti tutiona.l'" Church. Here Paul could be responding to 

a different situation than that addressed in his earlier epistles. 

This of course immediately reduces the differences that are supposed to preva.il 

between Paul's "primi ti ve" concept of the Church and Luke' 8 late developed 

"Early Catholicism". 

Luke in fact views the Church in its essential continuity with IsrB.el and the 

Old Testp.ment Scriptures. I 
This i s shown by his accounts of Peter5snd Paul's 

speeches, which stress God's action towa.rds his people and his stress on the 
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Resurrection (Ac.23:6) as 8, common Pharisaic-Christian belief. In particular, 

the first Christians in Jerusalem and later, Paul, are all portrayed as 

exemplary Israeli tes, attending the Temple and attending preyers (Ac. 2042 ,46). 

In fact, the Church is actually Israel itself, the restored "people of God" , 

from which unb elieving Jews have been cut off. The restored Isra.el comprises 

believing Jews, S3Illaritans and indeed even Gentiles . 'fhis is all in accordance 

with Old Testament Scriptures, in fulfilment of t he promises made to the fathers. 

This uni~ue Lukan ecclesiology is particularly shown in his a ttitude towards 

the Law, which is vital to his conception of the people of God. As Israel 

which is being restored, in whom the promises of Jer.31:31-34 ~nd Bzekiel 36:26,27 

are being fulfilled, obedience to the Law is essential as ~ hallmark of the 

true peopl e of God. Conse~uently the Apostolic Council dealinrr with Salva.tion 

without adherence to all the Law, is necessary and indeed, Luke c"n even 

describe the Jewish Christians as being "zeRlous for the LaVf". 

,'Ihile Luke does stress that the Church is Israel, one with the Israel of the 

past and indeed inheritor of its titles such as "people" or "brethren", which he 

uses preferably of Israelites, he is forced thereby to use new tems to express 

the uni~ueness of the Christian community. The community is described as 

"the disciples" (Lk.6:17 ; Ac.19:9), "Christians" (Ac.ll:26) "believers" and as 

the "way" (Ac .9:2; 19:9, 23; 22:4, 24:2), not merely a sect (Ac .24:14) as the 

Jews claimed, but the very way of Life itself, for it was Israel. This in turn 

is related to Luke's understanding of Jesus' person and work. Jesus is viewed 

as the fulfilment of Jewish promise B,nd hope, a. fulfilment tha t is shown by 

Jesus' Resurrection and Ascension. The Resurrection and Ascension are central 

for Luke as they are the Vindication of Jesus' claims. Such stress and import-

rulCe are placed on these events that there is little mention or even understanding 

of the Cross as an atoning sacrifice. The only rea l reference is Ac.20:28, which, 

as it is in a speech by Paul, probably does not reflect Luke's view. 
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Rather, Jesus is sean in tems of the "suffering servRnt" of Isai ah, an 

emphasis that comes out cle'lrly in the Birth N,,=ative and the "Central Section" 

(Lk .9: 5 ~ 19 ) . In the latter it is shown that the "Path of Glory" is through 

suffering and persecution, which the disciples also share. In Acts Luke, by 

para~ltism between Christ, Stephen, Paul and the acccunts of persecution shows 

the Christian 's relationship to Christ in terms of participation in Christ 's 

suffering. 

Luke depicts the unity of the Church by describing t ne beginnings and common 

origin in history. Instrumenta.l in bringing this unity into being is the !{isen 

Lord, who through His Spirit, directs the Church into its universal mission. 

Here the tension ari ses in Luke's concept of the Church for, as the Church 

expands, its relationship, not to the Ol d 'l'estament , but to Christ and His Spirit 

becomes decisive. The Spirit, while connected with baptism, is seen more as an 

epochal inaugurator and consequently the understanding of individual p~rticipation 

in the Spirit is not as personal as in Paul. 

'l'he Church is seen as Israel, in whom the pr omises of the Old Covenl1nt are ful­

filled . This understanding of the Church would explain the omissi on of the word*s 

"neVi covenant" in the shorter text of the Itccount of the institution of the 

Last Supper, as well as showing genuineness of that text. 

All this is only possible through the vinrliclttion of Christ by his Resurrection 

and Ascension whereby the Holy Spirit has been g iven to create a new community 

that is characterized by the new life through participation in that Spirit. 

Pe.ul by contrast, does not view the Church so much as "Israel" as "New Israel", 

for he still sees the Church as an entity a.part from Isre.el as a nation, whom 

God will still redeem. Luke has avoided this tens ion by identifying the Church 

Vii th the Israel of God in whom the promises are fulfilled. 

Instead of using "Israel" a.s the basis for his concept of theChurch, f'aul has 

an understanding of Christians being "with Christ" in His redemptive work and as 
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e. consequence, "in him". This corporate unity is expressed by Paul in the 

concept of "the body of Christ". The ,U"lgtpg of the Church is aeen Inot so 

much as being in its common historical origin (although Paul does not exclude this 

(c..f- i':ph.2: 11,20) but in ~ and through the sacrificial body of Christ, wherepy · 

"all are one man in Christ" (Ga1.3:28). 'l'he Church enters new life through 

participation in the death and resurrection of Christ, an understanding totally 

absent~~deed a lien, to LUke's thoughts, Paul, unlike Luke, clearly rela tes 

his understanding of the Church, baptism and the Lord's Supper to Christ's 

sacrifice. For Paul Christ's dell.th and Resurrection are central, for Luke 

the Resurrection, Ascension and Pentecost take precedence. The closest Luke 

comes to Paul's doctrine of the "body of Christ" is in the account of Saul's 

conversion in Acts 9 which experience might have indeed been the source of 

Paul's doctrine, which Luke does not seem to use although the parallelism thll.t 

he draws between the suffering of Christ ~nd the Christian does come close. 

So the difference here between the l' ll.uline And the Luke~ conception of the Church 

stems from t heir differing Christologies. 

On e i s tempted, on the basis of the conclusions drawn a.bove, to assign Paul or 

Luke to this or that stage in the development of the early Church, but such 

comparisons are invariab ly subjective and rest on prior Il.ssumptions. Rather, 

the diversity reflected in Luke and in Paul's concept of the Church can a180 be 

understood in terms of their purpose . Paul used incorporative language and the 

body concept to express the unity of the Church. Luke stressing the Church as 

the restored Israel expresses a similar concept by rooting the Church's unity 

in its common historicn.l origin and the work of the Holy Spirit. "Thus there is 

I'In essential unity in the t ea.ching of St . Lu ke and St . Paul in thi s respect 

al l go back in thought to the appearances of Jesus Christ on ep.rth as a new 
( 1) 

cree. tion .. 1\. 'l'he differences in their conception lie in their differing under-

standings of that Christ event which is the ultimate unifying factor. 
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QUOUT10NS AND ACKNOWLEIXlEl>'.ENTS 

1NTRODUcr10N 

I,Kase~,. an c' t 237 ". op. 1. P 
, 
a.Elliott op. cit. p214. 

Chapter I 

1. Bornkamm G. Paul p.176. 

2. Strathmann '. Theological 'Dictionaryof the New Testament voln:(A"'~j) p.32. 

Ibid / 3. p. 51 52. 

4. Used ten times i n Paul: Rom. 9:25 (Hos.2:25). 9:26 (Hos.l:10). 10:21 (Isa.65:2) \ 

11:1.2 (Ps.94:14). 15:10 (Deut.32:43). 15:11 (Ps.117:1). I Cor.10:7 (Exod.32:6). 

14:21 (1sa.28:11) .2 Cor.6:16 (Lev.26:16). Titus 2:14 (Exod.19:5. Deut. 4:20). 

5. This is not only a reference to converts from among the circu~ci~ed 

out to all. Jew and Gentile. The "and" is epexegetic and should De rendered "even". 

Another view maintains that the phrase "Israel of God" refers to a faithful 

remnant who have as yet not believed. but are marked for salvation. This, however. 

is unlikely in view of the thrust of Galatians where, for instance, both Jews 

and Gentiles are treated as the sons of Abraham. (3:7). See R.N.Frew, op.c.it p.150. 

6. A popular interpretation of this term is that it is r elated to 1<.oI.'lIt'-'1>lus i: \0\ 

and this means a "called out body". However, this meaning cannot be derived 

from the word itself. See Deissman, A. Light from the Ancient East, 1920, p.112. 

and Johnston op.c.it. p.35. 

7. See K.L. Schmidt, The Church. (Bible Key Words) A. & C. Black. P.51. 

8. Johnston. op.cit. P.36. n.2. 

9. Hfltch & Redpath I. p.433. "Synagogue" and Ekklesia are also used more 

or less interchangeably. (Prov.5:14, Judges 20:1, Joel 2:16). in the LXX. 

10. Johnston op.cit. p.38. n.l. 

11. ibid. p.41. 
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Chapter 1 (contd.) 

12. Cervaux. op.cit. p.104. notes that the Psalms consistently translate 

edah as synagogue and qahal as ekklesia. 

13. ibid. p.105. 

14. See also Phi1.3:6. According to Acts. Paul was en route to · r rosp"ctive 

Christians in Damascus. which fact implies another community there. Does this 

mean that Ekklesia has a wider reference than to a local community? D.E.H. 

Whiteley. op.cit. p.187. regards 1.Cor.15:19. Gal.l:13. Phil.3:6, as being 

inconclusive for either a local or universal meaning 

15. Thus K.L. Schmidt's paraphrase of l.Cor.l:2, the one church of God, 

such as it exists in Corinth, is not quite correct. ~f.Ce~ux, p.l08. 

16. D.E.H.Whiteley p.187. Cervaux p.108 regards it as a reference to a 

worship service. 

17. Didache XI: 3-6 

18. Col.l:18,24. 

19. Eph.l:22, 3:10,21, 5:23,24,25,27,29,32. 

20. GervaulCop.cit. c.4. 

K.L.Schmidt. op.cit. "Each Community, Large or Small, represents the 

Universal Community, the Church." 

21. D.F.H.Whiteley op.cit. p.189/190. 

22. Johnst<>n. op.cit. p.45. 

23. I am indebted to R. N.Fl·ew, op.cit. p.102., for this material. 

24. In later Judaism it waS common to describe the redeemed people of the 

new age, or those w~o were expecting the final judgement, as the holy ones 

or saints. (Daniel 7:18,22 Enoch 38:4,5) R. N. Flew. op.cit. p.l02. 

25. "The Elect" is common Messianic title, Enoch Chapters 39 - ' 71. 
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Chapter 1 (contd.) 

26. L.S.Thornton. op.cit. p.51. 

McKelvey. op.cit. p.95. 

28. This radical separation, denoted by words such as "light" and "darkness", 

is a common theme in the Qumr~ writings (C.R.iii, ) 
I' 

29. McKelvey. op.cit. p.10l, points out that the ll.o<.l in Cor.3:16 is really 

li tl.'V l.' e is really "even" exp ca e. •• 

30. Does the Spirit place the Christian i nto an already existing entity 

or create it? Whichever is preferred, the Spirit is still regarded 

as bringing about unity. 

31. McKelvey. op.cit. p.102. 
, 

32. Some commentators take O(.Y'po{,JJVld.!OS as a reference to the key-stone 

of en arch, the stone that holds all the others. However, this interpretation 

fails t o present a coherent picture, for Christ is the stone upon which the 

others are built. Christ is pictured as en essential part of afoundati on 

not as the l ast locking-stone to be inserted. 

33. Johnston. op. cit. p.45. 
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CfL'.PTE..~ 2 

1. The view of A.Deissman, who in his Das in Christo Formel first brought 

the significance of "in Christ" to the fore. The phrase described of 

close personal union between Christ and the Christians. He failed, however, 

to stress the phrases roots in the historical events of the cro ss and its 

social nature. 

2. A view propounded by A.S.Schweizer in the Mysticism of St.Psul the Apostle, 

who regarded 'in Christ' merely as a brachology for being partakers in the 

mystic a l body of Christ. He based his concept of the body of Christ, 

which he rega.rded as the primary figure from which all other expressions 

were derived, on the understanding of the predestined solida.ri ty of the 

elect with the Messiah. 

3. Heitzenstein, Perdelewitz af_E.G. ~e lwyn 1 Peter pp. 305-313 

4. lWM Wedderburn SJT 1971 p. 89 

5. AJM Wedderburn SJT 1971 p. 94 

6. E. Best's phrase 

7. C.K.Ba rrett Romans A. & C. Black. p.114. 

8. See especially H.\'iheeler Robinson The Hebrew Conception of Corporate 

Persons.li ty in Zei tschift fun die Al testestamentliche Wissenschift. Beiheft 

66, 1935. pp. 49-62. 
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e . g . MK.IO:38 John I: 29,35. 

10. That Paul does t o.ke this understanding of ba.ptism for gnmted is seen in 
>? 

his using00 v' not y.l. p (see Schnackenburg Ba.ptism in the Thought of St. Pa.ul 

p.45). 

11. "Into dea.th (of His)" - Sanday & Headlam Romans p.157 (11.3.,11'.4). 

12. Blass - Debrunner, Funk A Greek Grammar. 206 (2) 

13. Some commentators suggestdvt't",ol as a botanical image _ "grow together". 
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Romans p.123: E Best c·t 51 • op. 1. p. • 

14. A euv-compound verb with "Him" understood. So RSV'. 
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15. i..': .!IHornton The Comm. Life int The Body of Christ p.46. 

16. E. Best. op cit. PI. 57. 

17. R. Schneckenburg. op.cit. !l4.157. 

lB. Lietzmann quoted in Campbell op atl' p.375. 

19. Campbell. op.cit. p.375/6. 

20. L.S.Thornton. op. cit. p.94. 

• > 
Xfld"T'{:" • 2l. A. Deissmann claimed that EV mrwp<l. ... ' is equivalent to ~V 
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"in Christ" to "in Law" 

22. Christ and the Spirit identified 2 Cor. 3:17, I Cor.5:17/13:45. 

Christ and the Spirit seen as distinct 1 Cor. 12:4,5, 2 Cor. 12:11, Eph. 2:18. 

23. liThe Fellol<shi p" 
~ 

- this veediBg (RSU) is rendered impossible by the 

absence of the article in Greek Campbell op.cit. p.80. 

24. Campbell op.cit. p.380. 

2'· ). So RSv' & Vincent j6.C.. 1897 ad loco 

26. Campbell op.cit. p.379. 

Chapter 3. 

l. e.g. W.L.Knox Paul & Jerusalem. 

2. Livy bk.2. 

3. As in Epictetus 

4. See E.Best. op.cit. p.223. 

5. Particularly R. nul tmanQ . op.cit. 

6. J.A.T.Robinson. op.cit. pp 1-16 

p.37. 

7. J.A.T.Robinson. article Corpus Christi:Mysterium Christi. Ed. Bell & Deissmann 
also E.Best op.cit. PI.87 No.2. 

8. Supported by J.A.T.Robinson The BOdy p.56-58. 

9. J. Jeremias. Eucharistic Words of Jesus. .. p221 
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10. J.A.T.Robinson. The Body. p.57 

11. E. Schdeitzer. The Mystppm of St.Paul the Apostle. pp.76, 99, 103, 110. 

12. ibid. p.1l7. 

13. Some Rabbinic interpreters give these verses a Messianic interpretation. 
E.Best. op.cit. p.210. 

14. Note his stress on faith (Rom.3:22) and individual responsibility. (Rom.6:1). 

15. Note his warnings against desiring to know the time of the 2nd coming. 
(1.Thess.5:lf) . 

16. Christ came to save 
72:4-6. ~Ezra.12:32 

the world (Rom.3:21,22, 
(Der Leib Christi). 

5:1, 8:1). Contrast 2 Baruch 

17. The view of Percy in Dqr Leib Christi. E. Best. op. cit. p.93f. 

18. W. D. Davies. Paul and Rabbinic Judaism. p.57. 

19. Ibid 

20. E. Best. op.cit. p.91,92. 

21. See list of views and defenders. E. Best. op.cit. p. 
J.A.T.Robinson. op.cH. p.55. 

22. J.A.T.Robinson. op.cit. p.50. 

23. J.A.T.Robinson. op.cit. p.31 shows that Paul did sometimes use 
them interchangeably. 

24. R. Bultmann. op.cit. vol.l. p.209. 

25. A.J.M.Wedderburns. op.cit. p.75. 

26. ~K.Barrett. I CorinttDans. p.233 suggests that it was so placed to 

facilitate the flow of the argument into ut7. 

27. There need be no Liturgical significance in the fact that Paul 
mentions the cup first. C.K.Barrett. 

28. J. Jeremias. The Eucharistic Words of Jesus. p.144. 

C.K. "Barrett. 1. Cor. p.232. 

H .• llidderbos op.sit. p.l72. 

29. C.K.Barrett. 1 Cor. p.273. 

30. C.K.Barrett. 1 Cor. Pr.274f-' 
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31. L.S.Thornton. op.cit. p.343. 

32. H. Hidderbos. op.cit. Chapter 9. Section 59. 

33. E. -M~1. Christ, The Christian and the World. p.161. 
quoted in E. Best. op.cit. p.10l. 

34. J.A.T. Robinson. op.cit. p.53. 

35. ibid. 

36. The holistic meaning ofa.r.tJ~ is difficult to prove: R.H.Gundry. op.l!it. 
Chapters 1 - 5. 

37. J.A.T.Robinson. op.cit. p.51. 

38. Notice that J.A.T.Robinson describes Paul's other non-body references 

to the church as 'metaphor'. op.cit. p.52,53. 

39. See also Ps.80:5, Hosea 10:1, Isea. 52:2. 

40. E. Best. op.cit. p.98. 

41. Blass, E, Debrunner. Grammar of N.I. Greek, cup. 453. 

42. Source lost. 

43. Source lost. 

44. Conzelmann. 1. Corinthians. p.212. 

45. A common reformed view. 

46. H. Hidderbos. op.cH. p.372. 

47. Not as E. Best. op.cH • . "The Spirit brings Members into the Body". p.97. 

48. In Chapter 2. 

49. C.K.Barrett. 1.Cor. p.292. This will be seen later when Ephesians 
and ColossiQPs are examined. 

50. Conzelmann. 1.Cor. p.214. 

51. E.Best, in discussing this verse, doesn't seem to be able to decide 

between 'metaphor' ("it is like the body of Christ".p.105) and'realism' -

("Christians are the Body of Christ".p.104. r.2 . 

52. Hidderbos. op.cH. p.376/7. 

53. J .A. T. Robinson. Eph. (1939). p.57-61. 
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54. 'tates R. E.T. vol. 83. pp. 146-151 : lists 5 possible interpretations. 

55 . Howard.G. N.T.S. 20. 1970. p.352. 

56. ibid. p.352. Arndt & Ging~ch. op.eit. p.339 
> • 

57. Not.O(V TOll (\,l22) as Yates (E.T.83) claims. Why in Qpposition to 

a word 12 places back in the sentence ~ 

58. Best. op.cit . p.146/7. Robinson op.cit. p.66. 

59. Howard. G. op.cit. p.353. 

60. Eph. 1:17,22, 3:2 ,7,8,16, 4:7,8,11,27,28, 6: 19, Col. 1: 25. 

61. Howard, G. op.sit. p.753. 

62. Note its use in I.Cor.15:27. 

63. See Proverbs 8 : 22,23. 

64. Ridderbos. H. op.cit. p.389. 

65. Rudolf Schnackenburg. op . cit . p176. 

Chapter 4. 

Kaseman, Essays in New Testament Themes p.28. 

2. Source lost. 

3. M~rris L. p.68 in Studying the New Testament Today. Vol. I. 

(Presbyterian and Reformed Publishing Co. 1975) 

4. Mar sha 11 1. H. ~ p.153 

5. Cairo! G.B. Luke (Penguin) p.229 

6. f ranklin, Christ the Lord 

7. See Jeremias J. Theology of New Tes tament Vol. 1. p. 100/101 

and the summary of views: Ladd G.E., Jesus and the Kingdom 

p.224 *1' 25: Conzelmann in his Theology of Luke interprets 

this as "the Kingdom of God is with you in your hearts" p.120i. 

8. Conzelmann op. cit. 

9. Cul];nann O. op. cit. 

10. Jeremias J. Theology of the New Testament Vol. 1. p.167-170 

11. Strack-Billerbeck Vol. 1. p.173 

12. Luke 16:16 (see 7:28) does not denigrate the position of John as 

the final prophet. He is not in fact excluded from the Kingdom of 
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God (Luke 13: 28) • Hi s work is regarded as the beginlljrlg 

of the Gospel. John is indeed even regarded as "preaching 

the Good News" (Luke 3: 18 cf Ac 1: 22) • Thi s, toge ther 

with the fact of demon activity in the mi nistry of Jesus 

(e.g. Luke l1:20f) severly damages Conze1mann's division of 

Luke-Ac into 3 periods of salvation history: 

(i) Age up to and including John 

(ii) Age of Jesus, marked by the absence of demon 

(iii) 

Taylor v. 

activity/die Mitte der Zeit", and 

the age of the Church. 

Sacrifice 

Lists Matthew 13:38, 41, 43; 5: 19; 16: 19 

Mark 9:47 Matthew 7: 21 Luke 7: 28; 16: 16 

14. Jeremias J. Theology of the New Testament p.147 

15 . The words "some who are last will be first K.T.L." are 

probably a reference to the response of the Jews and the 

Gentiles to Jesus. Marshall Luke p.568 

16. Flew R.N. op. cit. p.53 

17. For discussion of Jewish Messianic hope, see Taylor v. op. 

cit. p.12-20 

18. Bultmann in his History of the Synoptic Problem denies that 

Jesus refers to Himself, but rather to a future figure. This 

is based largely on its occurfence in Enoch. (However, ~latthew 

Black, in a public lecture at Rhodes' University, 1979, points 

out that Enoch c.37-71 is the only place in pre-Christian 

Literature that deals with the apocalyptic Son of Man. But, 

in the Qumran discoveries fragments of everyone of EnocJsl 

118 chapters have been found, except chapters 37-71. This is 

probably a later development and insertion, inspired by the 
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Gospel account. If this is so, one of the main props 

of Bultmann's argu,me nts falls away. 

19. Jeremias J. The Parables of Je sus p.ll1. 

20. It is not a late community formulation as Bultmann suggests. 

The presence of Aramaisms pOint to an earl y Palestinian origin. 

21. Flew R.N. op. cit. p.39 

22. Flew R.N. op. cit. p.39 quoting Hanson ToW. Teachings of 

Jesus 1971 , p.1S1 

23. Hatthew's version is different in that it is used to illustrate 

the necessity of seeking apostate brethren. 

24. Jeremias J. Theology of the New Testament p.170 

25. Suggit J.N., in his paper; Luke's understanding of the 

Eucharist p.3 

Chapter 5. 

1. Bruner F.D. A Theology of the Holy Spirit. Eerdmans, 1973 

p.161 

2. Not therefore just "popular' with no religious signification, 

as Strathmann claims in hi s Theological Dictionary of the 

New Testament, Vol. IV. p.SO 

3. Franklin E. op. cit. p.SS 

4. See Chapter 4. 

5. Brown R. The Birth of the Hessiah p.27S/9 

6. The term "New Israel" is not used in the New Testament at all. 

7. Dahl N.A. op. cit. p.324 

8. Dahl N.A. op. cit. p.324-327 

9. Bruce F.F. Acts p.298 

10. Dahl N.A. op. cit. p.326 
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11. See Arndt and Gingrich op . cit . p.490 (~",,)..\Ol/ n.1.) 

12. Jervell J. p.50 

13. Jervell J. p.50/51 

14. Conze lrnan H .. Theology of St. Luke 

Caird J.B. Luke 

15. Jervell J. p. 

16. Jervell J. p.123 

17. Luke, of all the New Testament writers, takes the most interest 

in the Samaritans. John contains the narrative of Jesus and 

the Samaritan wo~n, the comment of 4:9 revealing that they 

are a group of which his readers know little. In Matthew 10:5 

a mission to Samaria is described; from the contrast that 

Matthew draws between the I1House of Israel" and the Samaritans, 

it seems that he does not regard the Samaritans as Jews. This 

view of Luke is 'strengthened if Stephen was actually a Samaritan. 

See Anchor Bible Corumentary on Acts where an article shows 

that Stephen in his speech (Ac 7:1-56) was using the 

Samaritan Pentateuch. 

18. It is doubtful if Luke included traditional material here to 

illustrate the expansion of the Church. The language of Acts 

8 is quite Lukan (Jervell J. op. cit. p.114 contra Conzelrnann 

op. cit. p.71) and if it is Luke's purpose to depict Cornelius as 

the first Gentile convert, why did he place the Samaritan episode 

before Acts 10 and thus lessen its impact? The answer lies in 

the fact that Luke did not regard the Samaritans as non-Jews 

(Jervell J. p.129) 

19. Jervell J. p.117 
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20. Geographical references also indicaLe the Jewishness of the 

Samaritans. In Acts 1:8, mention is made of Galilee, Ju~ 

Samaria and the rest of the world. Then in Acts 9:31 before 

the mission to the Gentiles, a reference is made to the "whole 

church of Judrutt) Gali lee and Samaria". Finally Acts 10: refers 

to the Gospel being preached throughout JudaA<l) an implicit 

reference to Samaria. 

21. I am indebted to Jervell J. for the following point 

(p.111-127) 

22. Conzelmann C.F. esp. p.35f 

23. Haenchen regards this as a reference to the resurrection 

of Jesus (Acts p.448) but as Jervell J. comments (p.52) 

this would be odd as the second half of the verse refers 

to Gentiles. Therefore, the first half should refer to the 

Jews. 

24. A very early view. Dahl op. cit. p.326/327 

25. Jervell J. op. cit. p.57 

26 Haenchen Acts p.184 denies the reference to Gentiles here, but 

see Bruce F.F. Acts p.99 

27. Jervell J. op. cit. p.64 

Chapter 6. 

1. Lindars, quoted by Jervell J. op. cit. p.l07 n.43 

2. e.g. Conzelmann p.216; Haenchen p.163; 353 

3. This time the statement is co~~borated, not as in Peter's first 

sermon, by Scriptural proof, but by the testimony of the eye­

witnesses, the Apostles. Haenchen Acts p.206. 

4. Haenchen ~ p.353 

5. See Chapter 5. 

6. Jervell J. op. cit. p.99; Haenchen Acts p.410 

7. See also Nark 10:17f (rich young mEln) and Luke 18:24 
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Hark 12:41 (the widow' 5 mite) and Luke 21 : 1 

Hark 13:1f (the Apocalyptic discourse) and Luke 24:5,7. 

8. Haenchen ~ p.144 n.i. 

9. It has been argued that this is a parallel account to the calling 

of the Twelve. This need not be so and even if the account were 

traditional, Luke didn't have to include it if it didn't suit 

his purpose. Notice in Luke 10:16 the understanding of 

Shaliach upon which the concept of the Apostle has been built . 

The problem with this view is that here i t applies to the ~eventy, 

not the Twelve. 

10. Jervell J. op. cit . p.96 

11. The speech is made up from material from Mark (10:41 ft) 
Q (22:30 Hatthew 19:28) and L (22:28,29). 

12. Jervell J. op. cit. p.84 

13. ibid. p.84 

14. This verb is used as, by it "the human factor is excluded" 

Haenchen Acts p.162 

15. Haenchen Acts p.164 asserts that the eschatologicm function 

of the Twelve in Luke disappears in Acts through a historicising 

tendency. Or, they are the accounts of traditional remembrances. 

16. Jervell J. op. cit. p.81 

17. Discussed in Chapter 5. 

18. Dunn J.D.G. op. cit. p.44 

v 
19. Bruce F.F. op. cit. p.66 states that 1f'Scc"C is emphatic and 

not merely a Semitic auxillary. But see Arndt and Gingrich 

op. cit. p. IlB whereby they say that{s means "simply what 

Jesus did.1t 

20. Dunn J.D.G. op. cit. p.45. 
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21. ibid. p.44 

22. It is debatable if all the disciples (Ac 1:15 - the 120) or 

just the Twelve are being referred to by "they were all together." 

(Ac. 2:). Haenchen Acts p. 167 denies that "all" just refers 

to the Twelve. Yet, it could, for Luke has just mentioned them 

explicitly in Acts 1:26 (and see 2:14) as well as devoting 

1:15-25 to the election. 

23. For a discussion of this position see: Bax 0.5. A Different 

Gospel. (A critique of the Theology behind Apartheid). 

Presbyterian Church of South Africa 1979. p.19. 

24. Kung H. op. cit. p.80. 

25. Thornton L.S. op. cit. p.5. 

26. See Flew R.N. op. cit. p.l09j110 and Thornton L.S. op. cit . 

additional note G. p. 448. 

27. Thornton L.S. op. cit. p . 6. 

28. Bruce F.F. op . cit. p.l00 

29. See Chapter 4. 

30. Dunn in Holy Spirit Baptism pp.63-69 suggests that the account 

shows thOlsalvation is impossible without the Holy Spirit, even 

though the Samaritans had been baptized in water. He further 

suggests that the parallel between the accounts o f Simon Hagus and 

the Samarit ans leads to the possibility that as Simon's was not a genui 

act o f faith, neither was that of the Samari tans . Even granting 

Dunn's point, why was it then necessary for Apostles from 

Jerusalem to corne to Samaria? Couldn't Philip have rectified the 

situation? Rather, this is a crucial step in the restoration 

of the "New Israel". It is unlikely that this should be taken 

as an example of delayed confirma tion. See Brunler F.D. op. cit. 

pp. 173-188. 
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31. Brun,er F.D. op. cit. p.161. 

32. It is not at all clear that the Ephesian ~isciples were 

Christian Qisciples. They were probably disciples of John. 

See Dunn J.D .G. : Baptism in the Holy Spirit pp.83-90 and 

Hoekema: Holy Spirit Baptism (Paternoster 1972) for 

detailed arguement. 

33. Franklin E. op. cit. p.147. 

CONCLUSION 

1. C.F.Burney .. The Ara~~ic Origin of the Fourth Gospe l pp 43ff 
quoted in SJT vol. 1954 p.170. 


