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CHAPTER I

The first point I wish to make, in fact it can be consider..
the primary one in this essay for what is to follow i3 a response
to it, is that theology must be responding theology. This is a
theology which takes the world seriously and responds to it in a
Christian way. This is the approach we find in the New Testament.
particularly in the Epistles, conerete problems and behaviour in
the lives of his converts to which St. Paul responded prompted the

didatic sections of his epistles.

J. G. Davies supports this view in Planning for Mission1

"There are .... two primary realities" he says "with which the
congregation must be concerned: The Gospel of God gnd the world
to which it is sent. 'Authentic theology' .... emerges out of
the dialogue between the Gospel and the world."2 This is what
Tillich calls the method of correlation.3 FPirst we make an
analysis of our situation and then t 7 to relate the Christian
message to the problems within it. While this compels us to
rethink and reformulate many traditional Christian views, nothing
"can change the substance of ... the ... answer, because this is

4

the logos of being, manifest in Jesus as the Christ.! This does
not say that "we have all the answers" (in fact it will beconme
clear that we do not), but it does express our conviction that the

Christien Gospel has to do with 1life in all its aspects.

In current literature about the relation of the Church to
Industry two main reacsons are offered to justify the church's

actively participating in the affairs of Industrial Society.

1. Editor: Thomas Wieser Epworth, London, 1966

2. Quoted from The Congregation in Mission by G. M. Webber
Ibid p.5

3. Systematic Theology Vol. I Nisbet, London, 1964
Paul Tillich p. 70

L. Ibid p.7



Both see such participation as an attempt to disccver "a theology
profound enough to apprehend the given facts of the modern world,
and a Word of God relevant to man's existence and experience in

1
the twentieth century.™

The first approach is that the Church must find out what men

are doing and what the influences in his 1life are. Modern life

is compartmentalized, and this is especially marked in the large

urban areas. "Several trends in technopolitan seoziety tend to
separate the place one works from the place one resides." says
Harvey Cox. "The growing specialization of work demands that

those with comparable specialities gather in more and more highly
concentrated arsas .... The net result is that the workplaée;
the marketplace, and the school have moved away from residential
areas .... Few residential commnities complain.“2 The Church
is related to the residential community where it is situated, in
other words it becomes part of the "home compartment" in men's

3

lives, instead of undergirding them. | When I use Lhis word I do

not mean it to imply that the Christian faith is a crutch.

The result of this compartmentalization, as in earlier ages,
has been two-fold, Your faith is not related to your daily
occupation but to be a Christian is made synonymous with taking
part in liturgical exercises and pious usages. Or again it is
relegated to living a puritanical and morally correct life, so
Christians are people who do not swear, drink or smoke etc.

Prof. Tawney says, "During the last two ceriuries Eurcpe, znd

1. Church anc¢ People in an Industrial City ®. R. Wickham
Iutterworth, London, 1964. p.Z221

2. The Sacular City Harvey Cox, S.C.M., London, 1966

3. God's Will in our Time Church of Scotland, 3.C.¥., London,
1942. See p.26













in a later chapter?

Some may think that the importance of industry has been
overestimated and the gquestion begged in what has been said above.

Accordingly, let us now consider industry's effect on society.

In the "Second statement: on the issues in the study of

rapid social change, igsued by the Department of Church and Soecietly

of the World Council of Churches we find this statement. "Ry
industriglization we understand general technological development
and not simply the growth of largescale manufacturing. Industry,
agriculture, mining, the development of transportation systems and
communications are all parts of industrialization (as we understand
1t)"®  Richard Taylor goes further and tries to show that in
developed countries even rural areas - in fact wherever the results
of modern technology 1s employed -~ are part of industrial socisty.
"Tt is a reminder of the increasing influence which industry has

on the way people live and work, their attitudes and fashions. "2

This emphasizes the wide area of 1life embraced by industrialization.

In the light of this 1t is interesting to see what industrial
sociologists say about it. Miller and Form agree, in substance,
with the definition from the Wofld Council ramphlet and then go on
to say, "No modern social institution has escaped the influ=znce of
the economic organization of society. The school, the church, the
home, and recreational institutions are built on human values
arising from the framework of modern civilization. Industrial
society, therefore, refers to more than machines and markets; it
refers to men and institutions locked in the network of relation-

ships dominated by business mores and folkways. Industrial

1. See Chapter 4.
2. P-22

3, Christians in an Industrial Society R. Taylor, S.C.M.,
London, 1961, p.9.
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or training centre but in the process of business itself,"]

In an attempt to emphasize the importance of the social
influences of Ilndustry Wickham calls them "principalities and
powers".2 This term is used advisedly because in industrial
society "the social projections have taken on a power and signi-
ficance guantitatively and qualitatively different from anything
hitherto. Thus, individuals are now dependent on the whole
economy &as nevér before, and the role of industrial institutions .
(are) .. of decisive importance .. (and) .. all pervasive and
determining factors that can enslave men or liberate them, stunt
or increase their stature as men, and which can be demonic and

angelic."3

In much of popular Christian thinking today we find the view
that "the world" is evil, and the epithet "wordly" is the worst
that can be used to describe anyone. Thigs attitude, that there
are two independent spheres, viz, the church and the world, has
resulted in the attitude in which the church is set over against
the secular world, which includes industry. Whereas in fact the

church, the people of God (laos tou Theou) , is inextricably bound

up with the industrial society in which we live. Christians are
involved in, or at the very least influenced by, the social
gstructures within industry and the decisions and actions of the
principalities and powers, If Christians acquiesce to the claim
for two spheres "the cause of Christ becomes a partial and

provincial matter within the limits of reality."™  This leaves

1. Wider Business Objectives M. Forgarty, Political & Economic
Planning, London, 1960C. p 70

2. Ephesians , 3:10; 6:12; c¢f. the elemental spirits in
Colosslans.

3. Wickham op. cit. pp.244 &221.

4. ZEBthics D. Bonhoeffer, Collins, Fontana Library, London, 19566
p.196
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the stage on which the drama of human enterprise is played out -
not- Just the rocks and the hills. They meant the casi of this

drama, too.

"The earth is the Lord's and the fulness thereof, the world
and they that dwell therein. .... They mean the KOSMOS, insofar

as it became the sphere of man's aspirations and man's meaning. "]

In response to sugh 8 plea as this for a positive attitude
to the KOSM0O3, it is likely that.John 1?}6—19 will be gquoted to
show that Christians should not become part of the "world", that
they should remain separate. We are reminded in John's prologue
that this world was made through him, while in the passsage which
is echoed here we read, concerning the creation that "God saw that

n2 TMurthermore when it is held that Christians should

it was good.
be involved in the affairs of the "secular world", because they

are Christians, it follows that should they become so identified
with the rest of the world as to become indistinguishable from
non-Christians they can no longer act as a Christian influence, as
the leaven working through the lump, nor can they act as an
influence if they opt out of "worldly affairs! This doess not

mean that Christians need to approve of everything found in the
world, but it is clear tﬁat any influence t0 be exercised can

only be done if they are thers, We clearly must have a tension
between identification and disassociation, a tension which is
visible in Jdesus, in that he identifisd himself with publicans and
sinners buet did not completely become one of them. This "is the
sltuation where the Church is acutely conscious of belonging to the
world, subject to the conditions of the world, yet a catalyst

within the world .... its only sphere‘of obedience. It seeks

1. God's Revolution and Man's Responsibility H. Cox, Judson
Press, Valley FoRge, 1905. pp.16-17

2, Genesis 1:25
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Lord is at work before Peter arrives,
but he is not known, he is not mani-
fest, It is Peter's task to witness,
to point to the Kyrios who has arrived
and is now present in the house of
Cornelius."

c) 9:1-11 In the part Ansnias playsd in the story
of Paul's conversion and the subsequent
events we sce the same pettern emerge.

The people of God must therefore be a responding community,
they must keep watch and recognise God's action in the process of
chenge taking place in the world. The Church is largely past-
oriéntated and concerned with trying to preserve what it considers
to be permanent. This exclusive pre-occupation with the past will
no longer do, Harvey GcXx conslders that "a church whose life is
def'ined and shaped by what God ig doing now in the world cannot

2 The main point

be ghaped by .... antiquated specifications.™
here which is relevant to the discussion is that God is active in
society and his people must follow where he is leading. Newbigin
also holds this view and adds, "the promise of the Spirit is

~only given to those who go. And if the experience of one mission-
ary 1s to be trusted, T would add that one has to run to keep up
with him, 3

. /’
If the Church then wishes to spesh with God it must be pre-

pared to speak about the world, for God's conversation with his
people is about the worid which is the direct arez of his activityf
If the Church is brepared to do so it will perceive the signifi-
cance of the induétrial world and ses that it has its place within
the will of God. Ne will see that the sclentific esnd economic
revolutions of the past few centuries are not competitors with

God for his sovereignty, but that it 1s rather the Spirit of God

1. Plenning for Mission Ed. Thomas Wieser, Epworth, Loadon,
1960, . 20. See slso Rupp op. cit. p.95-6.

2., The Seculsr City op. cit. . 105

3, op. cit. p.122

L4, Symanowski op. cit, P- 39
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It isclear that there are deficiencies in both these
approaches; neither can make any real claim to have the whole
truth. The former does not help people wrestling with the
problems of industry. Those who advocate it usually use archaic
Christian language, unreal and incomprehensible to men in industry
looking for a world view in which their own experience of life
makes sense.] The individualism which the approach advocates
does not do justice to man's social environment. "Conversion
requires a neighﬁour, end I find‘my neighbour today in society.
No man is independent of his relationships.' In loving God in
my neighbour, I love him in the setting of patterns that -~ for
better or worse - condition his life ..... If there is love, we
are neither able nor willing to avoid those areas that determine

and condition man's life on earth??

The Social Gospel approach 1s not profound encugh to explain
human tragedy and failure. The 1mporitant question ig not whether
we can conceive of such a society énd work towards improving man's
lot, apart from Christ, but whether it is realizable without him.
To quote Anselm's famous words, "'You have not yet considered the
exceeding grevity of sin'. The New Tesgtament views man as dis-

abled by sin so that he cannot'himself lay hold on his true 1ifed"

Historically this dichotomy wss emphasized by the Reformstion
when Luther saw works and faith ass alternatives. John Wegley
combined the two, his strong evangelical emphasis on salvation by
faith was combined with an insistence on “3ico0d works™. Likewise

some Industrial Missioners have made attempts to combine them.

1. R. Taylor op. cit. p. 54
2. Bernett op. cit. p.365

3. The Scope of Demythologizing J. Macquarrie, S.C.M., London,

1960. p.2L/5.
R. Bultmann makes thie point when he asks whether
man can attein the existentialists' ideal without

Christ.
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William Gowland! of the Methodist Industrial College at Luton
has here shown himself to be a true follower of Wesley. In the
article quoted above2 Emilo Castroc shows c¢learly that conversion
and love for our neighbour are two sides of the same coin.
Christians in industry should then have a positive approach to
the industrial world and be both symbol and instrument Iin showing
forth what it means to be committed to Jesus the Christ and work-

ing for the improvement of mesn's lot.

1. See R. Taylor p.54

2. See p.365 Bennett and c¢f. p.30 Mosley op. cit.
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Christian faith. Congervative in polities, an aristocrat by
temperament, fundementalist in theology, he feared and disliked
democracy, he detested the Trade Unionse, arnd put all his strength
into the work of protective legislation on behalf of the oppressed
and of such religious~philanthropic enterprises as the Ragged
Schools, ® Carpenter continues "He was always the Grand Seigneur
driven by his conscience to be the solitary Good Samaritan."1
Shaftesbury was prepared to work. very hard on behzlf of the work-
ing—classés but not work with them, it is not surprising, there-

fore, that he failed to gain the affection of those for whom he

fought so courageously.

In order to see just how much he did for the working-classes
we must note his achievementis. His first battle was for the Ten
Hours Bill, which limited the working day of young people to ten
hours a day. This struggle lasted from 1831 to 1847. As a
Christian he felt it his moral and religious duty to engage in it,
although he wished someone else would do it in his stead.

Vested interests, however, were involved and one act of Parliament
was not enough. Ways weré found to circumvent the provisions of
the Bill, and further Bills were passed, finally consclidated in
the Factory Act of 1874. He also took up the cause of the
Climbing Boys who were sent up the chimneys by the sweeps. After
a campaign lasting 35 years,in 1875,a simple Act was passed pro-
viding that all sweeps be licensed by the police. He also
campalgned to improve conditions in the minss and a Bill was
passed which prohibited women, girls and boys under thirteen from

working in the mines. Finally he worked for the improvement of

1. Church & People 1789-1889 S. C. Carpenter, 5.PC.K.,
London, 1933. pPp.307-308
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WaPWickshireJthe organizers gsent a deputation of itwo of their
number to aék Arch to take control, and the middle-aged farm
worker suddenly found himself a national figure, and his National
Agricultural Labourers' Union a formidable power throughout large

areas of the countryside."1

It must be recorded that the efforts of the lay Methodists
were not supported by the church courts. Although most of the
leaders of the NfA.L.U. were Methodist local preachers, e Bishop
Fraser was the only clergyman for whom Arch had any enthusiasm. 2
The celebrated Tollpuddle Martyrs is a case in point, Five of
the six were Methodists, three of whom were local preachers who
had experienced the democracy of the Methodist structure and had
the benefit of preaching experience, When, therefore, the agri-
cultural workers started to organize for their own betterment
they emerged as leaders. They were arrested and received severe
sentences for their efforts, but no aid was given to them from the
church, it came from elsewhere. Methodism thus gave men and

i

organization to the unions but not official support.

Local preachers, however, not only acted as trade union or-
ganizebs but also lead services of worship among their fellow-~-
workers. A Commissioner wentlto investigate a report regarding
services held in a coal-mine. "He found a very reverent congre-
gation. John Wesley's hymn Book was used for the singing.

When the leader prayed the others knelt,"? The Commissioner was
much impressed by what he had seen and heard. These men there-
fore did not separate their work and their worship and these

gatherings may be consldered forerunners of Christian discussion

1. Mayor op. cit. p.1CO

2. 1Ibid p. 101

3. 1Ibid p.103

4. See Wearmouth op. cit. p.183

5. Wearmouth cp. cit. p.187






.

igsues. " Tt's influence was limited becguse it did not
initiate any scheme or programme which could put this claim into
practice, nor help Christians to apply the pool of knowledge it
had collected except publishing its formidable report. The
Conference seems to have suffered from a weakness often found in

the Church viz. solving problems by passing resolutions.

Shortly afterwards followed the "coal stoppage™ which led to
the General Strike of 1926. Temple was abroad at this time for
health reasons, the.ArchbishOP of Canterbury wrote to him about
it but advised him not to hurry back. The Archbishop was "hourly
interviewing men like members of the Cabinet, Ramsay MacDonald and

"2 On his return Temple became a member of a group

his friends.
composed of Bishops and other Church of England leaders, leaders
of the Free Churches together with laymen and women who tried to
mediate in the coal dispute. Although the attempt at mediation
wag not very guccessful, "one result at least had been achieved

by the Churchs' group. Coming as it did immediately after the
Archbishop's action in the General Strike, its intervention chang-
ed completely the miners' attitude to the Churches. By organized
labour organized religion had hitherto been held to émbody the
reactionary spirit of privileged caste andjto be consistently
opposed to the welfare and progress of the workers; notable
leaders of the Churches had now come into the open with an inde-
pendent and unprejudiced outlook."?  Mayor feels that this claim

lacks sufficient evidence and believes that it rather added to

Temple's reputation as a Champion of the workers.

During the Depression in the early 1930's Temple had very
of the

strong views about unemployment and clashed with the Chancellor/

1. Mayor op. cit. p.370
2. Iremonger op. cit. P.337

3, Iremonger op. cit. D343~
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the problem of unemployment analysed and suggestions made about
how "the Church will best contribute to their solution;" rinslly
an analysis and evaluation of the Co-operative Movement. In the
Report we find such statements as "there has been a marked in-
crease of solicitude about the problems of industrial and social
life ....", a fact which is thankfully recognized. It goes on
to say "Character is influenced at every point by social condi-
tions, and an active conscience, in an industrial society, will
look for moral guidance on industrial matters. Economic science
doea not claim to give this, its task being to inform but not to
determine the conscience and Jjudgement ..... In this work the
clergy, whose gpecigl duty it is to ponder the bearings of
Christian principles, have their part; but the Christian laity,
who deal directly with the social and economic facts, can do even

more."1

In the report of the 1920 Lambeth Conference we again find
a section on industry viz. "The Church and Industrisl Problems®.
Here again we find en esnalysis of industrial problems and sugges-
tions about Christiar attitudes to them. Randell Davidson and
Cosmo Lang were aware of Industrial problems as is shown by "the
Report of the Archbishops' Committee on Christianity and Indus-
ne

trial problems" which was used extensively by the Lambeth

Committee in making their report.

Apert from efforts at high-level during crises such as the
cogl-stoppage, the Conferences failed to suggest methods for
training the clergy to enable them to "ponder the bearing of
Christian principles™ on industrisl problems, neither was there

any provision for men to engage in this work until Dr Hunter,

1. The Lembeth Conference of 1897 8.P.C.K, London 1907
p.96

2. S.P.C.X 1918,
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Bishop of Sheffield, appointed E. R. Wickham (now Bishop of
Middleton) in 1944 to initiate it. I must qualify this by
adding that, as in Scotland, during World War II chaplains wers
appointed to factories, Wickham was one of them. In England
these were the "larger munition centres to which large numbers

of men and women had been drafted under the Essential Work Ordert”
This venture did not have the official backing of the Church and
the Bishop had to finsasnce the scheme from diocesan funds. The
Commissioners of the Church of England have only recently agreed
to pay half the stipends of Industrial Missioners, until then any
sppointments had to be financed by diocesan funds. We may note
that in England Free churchmen usually join Anglican teams to

enter this work.

We must also note the work done in this field by the World
Council of Churches. At Amsterdam (1948) the delegates who
elected to be assigned to.the group "The Church sand the Disorder
of Society" were given a background volume written by authors who
"were heirs of the Oxford Conference of 1937 which conceived of
the Church as an organized community with a corporate responsi-
bili=sy and a specifiic function in the field of cconomic activity

2 The group presented a report to the

and political life."
Assembiy in which one of the sections is entitled "Economic and
Political Organizations™. The Chairman of the Study Department
felt that a more practical approach was needed to this kind of
problem and proposed an inguiry into the "Meaning of WorkM.
"Jltimately at Zvanston the 'Meaning of Work' theme, broadened to

a consideration of the essential significance of the so-called

'secular' occupations and professions, occupied a section entitlec

1. Priest and Workers ®dited D. L. Edwards, S5.C.M., London
1961 . p.125

2. The Social Policy of the World Council of Churches
E. Duff, Longmnans, Green, London, 1956 pP.163%
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CHAPTER TIII

In attempting further to find reasons for and a solution to
the lack of communication between the Church and industrial
society we must analyse the present situation and suggest improve-

ments.

R. M. Fukada writing on The Task of the Church in the Indus-

trial Society of Japan says that great and rapid changes have

taken place and "the Church has been caught in the turmoil of

this confusion - frequently too slow in its réactions to meet the
needs effectively, frequently playing an obgtructively conser-
vative role, rather than being in the van in the changing situa-
tion. A mnatural result of playing such a role is a loss of rele-
vance to the surrounding social structure."1 This may be said of
the church in most developed countries. In Chapter I I argued
that our theology must be = "reéponding theology"; part of the
reason for this lag is that the church is able to respond to a
situation only after it arises. But, it must algo be said, the
church has been vefy slow in recognizing the needs of a situation
and this has contributed to a further loss of relevance to society
and i1ts neesds. This 1is particularly so in the industrial
soclety of today. Theologiang have not been concerned so much

to state the Gospel in terms understood by the man in industrial
soclety or relevant to his situation, as to carry on the struggle
of rival theologies.2 It is essential for the church to be in
close touch with what is happening in the soclety in which it
exists to be able to detect the needs of the situation and respond
to it. This means that there must be those in the church who
have a knowledge of the social structure in which it exists, and

be able to engage in dialogue on current issues.

1. International Review of Missions Vol 54, 1965. pp.173-L

2. Newbigin op. cit. p.102
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The chufch has benefitted from urbanization. "The concen-
tration of population, wealth and ability has meant that churches
can easily be established in large numbers. Qualifi=d leader-
ship is easlily attracted to the ministry of urban congregations."1
"ouzlified™ here means trained in theology in its historical and
systematic aspects and in the art of preaching. These churches
are usually situated in the suburbs and flourish in middle class
suburbs rather than among those in which artisans and factory
operativeé live. The church 1is then orientated towards home life
and personél morality, both valid areas of concern but they do
not embrace gll of life, rather than towards an effective en-
counter with the social and ethical issues of industrial society.
There are signs that the church is beginning to resact to the
peculiar problems which have grown with urbanization such as
delinquency, the underprivileped etc, but even here it is only
scratching the surface. We may note in passing that here again

. . . 2
the church is doing the "ambulance work" of society.
g Y

There are strong reactions to the relationship of the church
with suburban life. Kraemer says "het is met deze autonome
gettos, mentaal zo goed as ruimtelik afgelegen van het hart van
het stad, dat de kerk een 'onheilige glliantie' sijn aangegaan."3
This is a valid criticism in so far as the church has gllied her-~
self with surburbia and has become a stranger where men work and
where their lives are determined to a large extent; 1t is heve
she should also make her presence felt in service and in con-

freontation.

1. Iunternation Review of Missions Vol. 55 1966, p.254

2. See p.4 above.

3. Ed. Kraemer a.o. Gemeente in Meervoud op. cit. p.14

Translation: It is with these éionomous ghettos, separated
mentally and geographically from the heart of
the city, that the church has entered into an

'unholy alliancet
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meet a tanglible expression of their commitment to the working-
class. ' The English work-priests have a closer identification
here because they have families to support, like most workers.1
Their struggle to improve the lot of their fellow workers by
colleetive action, such as trade unionism; may be seen as an
expression of their identification with the aspirations of and

love for the working man.

In their’statement the English group note that "the laity are
frequently told to exercise Christian leadership in their place of
work and to work out a pattern of discipleship there, and so they

should."2

But, as we have seen, they are not able to exercise
this leadership without help nor is the church able to help them.
By going into industry the priest-workers purpose "to discover

3 Having dis-

again what the Gospel of Love means for today."
covered it they will be able to proclaim it in word and deed as

well as help laymen to exercise the leadership required of them.

By what criteria do we judge this expression of the Church's
concern for the worker? Considered on strictly utilitarian
grounds industrial chaplainé would be a better use of manpower.
Because of their identification with the workers, the priest-
workers do not reach the principalities and powers, furthermore
because they are full-time workers they can only reach a few
fellow-workers. Does their presence and leadership among the
workers not deny the lay Christians an opportunity for leaderchip

and witnege®

I think that we cannot Jjudge this movement on utilitarian

grounds. Both the French and English priest-workers consider this

1. See M. ¥ard Trance Pagan Sheed & Ward, London, 1949
p.210 and Edwards op. cit. pP.159

2, Appendix III, point 12

3. Appendix 1III, point &














































































VII

ag8 a class, they are the lowest stratum of society:
suffering a 'poverty' which is s complex of conditions -
the very wage-status itself, the impersonsl nature of
much of the work, the deprivation of responsibility,

Job insecurity, educeational under-privilege, and low
social status.

The Gospel in Material Terms

If we seriously intend to get over the Gospel to the
people of our time, we must live it in the materialistic
terms of meoney and work which they most essily understand.
For our pari, this means that we must exXpress our faith
by sharing fully the 1ife of the wage-ecarning class.

In our opinion only on the basis of such a 1life is the
preaching of' the Word likely to carry much conviction in
modern industrial society. )

Rediscovering the Gospel

We wish to learn, even while we live it ourselves, what
the Gospel should mean for industrial worksrs and their
families, and how to exXpress it go that it may be under-
stood. We must not only humbly learn the outlook and
conditions of life of those so long estranged from the
life of the Church, but also, with them, allow our grasp
of the faith to be deepened. Qur purpose is not to
'translate the Gespel into terms which simple people can
understand', but to discover again what the Gospel of
Love means for tedsy, in life as wel%éin word.

It follows that we must learn the practice of prayer,
worship, and the priestly vocation {in its particular
and general sense§ in the life and work of those with whom
we have to do,

Dignity of Labour

We believe that manual labour, the necessary supporti of

ihe material fabric of society, pertaxee. like other forms
of work, of an intrinsic nobility conferred by the Creator.
The status of worker has therefore s godly dignity in it-
gelf. We seek to make it manifest. It ig only by seeing
it in this way and recovering the senge of a divine vochtion
in such a 1life that the fatigue, boredom, and aspparent
triviality of labour in industry may be freely borne and
given its true significance.

No Classes in Christ

We believe that most social benevolence as commonly taught
and practised gives all aid short of equality of essential
status and that this 1= repugnant to the will of God snd
falls short of Christian love. The Incarnation of God is
with man as simply man, and whatever in the structure and
practice of society demeans one class of men in relation to
another is a virtual denial of the Incarnation.



10.

11.

42,

VIII

Secular Precedents

In the Lord's own words, the Cospel 1s the good news of
the Kingdom of God. To preach the Gospel among the workers
is therefore to stand for the Kingéem in industry, that is,
for a re-ordering of industrisl relations, and even of the
economic structure of society. But we are by no means first
in the field. We are preceded by various secular and par-
tial expressions of the human dessire for brctherhood snd
justice. Among such are the Trade Unions. We feel bound
therefore to enter into the struggles for Jjustice, brother-
hood and industrial democracy which are already going on in
secular terms, serving the Gospel no less in this way than
in direct personal acts of love.

Church Finance

We are uneasy about the present financial policy of the
Church of England, WNe believe that the Church, more than
any other body, should be self-supporting, and that the
clergy, 1f they do not earn their own living by secular
work, should bs dependent on the giving of Church members.
Although this is graduslly being realised in the Church and
efforts ars being made to implement it, the official finan-
cial structure of the Church does not accept its implications.
The charge often made by working men that the clergy are
state-paid is far too near thes mark. Although they are nct
actually state-paid, the fact remains that in practice most
of them are living very largely on 'unearned income' (i.se,
the interest from past invastments?}, This, to the working
man, is ag bad as being state-paid. With some juatice he
may regard the clergy as living on the fruits of his labour,
and without his consent.

Relation Lo the Conventional Ministry

We would emphasi¢ that we are in no s=sense in competition
with the paid mini try, althcugh we believe the clergy

should not partake so much of the character of a profession
in the secular world as they now do,. e are anxious to

work in co-operat: n with the parochisl ministry in every way,
and with any spec: lised minisiries with which we may come 1in
contact. Some of us prefer to exercise a primarily parochiail
ministry, beling committed as priests on the gtaff of or in
charge of parishes; whiie others of us desire to be clear of
parochial responsibility in order to have greater fresdom to
experiment in whatever way seems pest. We think thst there
is a place for worker priests in both of these situstions.

Worker Priests

The Lambeth Jonference {1958) has said plainly that there

is no theological principle which forbids a man being or-
dained priest while continuing in his lay occupation (Re-
solution &9). WHe wish to take this further: the expression
of religion in daily life in the world is not an extra, but
is of the essence of Christianity. It therefore seems
right that some clergy - the accredited leaders of the Church

- should be fully in the strains and stresses of daily life
to_the extent of earning their living at secular work. The
laity are frequently told to exercise Nhristian legdership






