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1 

RECONCILIATION IlT Tfi::E 'JORLD 

"God , • • • t hrough Chri st reconciled us to 

hirJ.self and gave us the ministr y of reconciliation . 111 

11 Among all churches thr oughout the world t:.~oro 

is a growing convict ion that God ' s gr eat reconciliation 

in Jesus Chr is t is sti ll the answer desper ately needed 

by modern man ~" 2 

The Unit ed Pr esbyt er ian Church U. S. A.' s Confession 

of 1967 made "reconciliation the all embracing co:Gegor.y 

for descri bi ng God ' s work and man ' s r esponse , including 

especially his response in social and political action, n3 

The Uniting General Counci l of the -~:ORLD ALLIAIWE OF RE-

FORJJED .A.L';D PRESBYTERI.A.N CHURCHES and the I NTEfu1"ATIOlir.AL CON-

GREGATIONAL COUNCIL was held in August of 1970 in Nairobi, 

Kenya . The the.w.e for the conference , chosen in a "serious 

attempt to list en and to be sensitive t o what the Spirit is 

. t t,. h h II 4 G d R . l d ~,. l F 5 saylng o lle c ur c es , was o econcl es an :.la ~f!_S,._ ree . 

The churches ' concern and involvement in a nission 

of reconciliation between man and man , may be noticed , 

amongst other examples, in the World Council of Chtu~ches ' 

programmes to combat racism6 as well as the similarly en-

1. 
2 • . 

4. 
5. 

6 . 

II Cori nthians 5 :18 . 
Reconciliation in Today ' s World : Ed. Allen 0 . 1Ii1l er, 
William B. Eerdmans Publishing Company , Grand Rarids , 
Michigan 1969 . p . 6 . 
Op . cit. p.6 . See p . l05 e . g . "God ' s reconciliation in 
Jesus Christ is the ground of the peace, justice and 
freedom among nations . . • rr 
Op . cit . p . 6 . 
The book "Reconciliation in Today ' s World" r efol,r3d 
to consists of six papers introducing this the!·.le . 
Quite apart from its controversial help to "liberation 
movements" and its equally debated vli thdrawal from 
financial involvement in Southern Africa. 



titled programmes initiated in ~97l by the S.A.C~C. end 

its member churches. 7 

Reconciliation is, hovrever, a term that is 

meaningfully alive to people, quite apart from the 

Christian Gospel. The experience of bein ~reconciled 

is -vridespread, or at least widely noticed. University 

students and sophisticated persons have been influenced 

by- prestigious thought-formers such as Hegel, Feuer1)ach; 

~~rx , Fromm, Tillich and others. This kind of influence 

has filtered into daily usage in expressions such as, 

11 -!:;his isn't living; it's a mere existen~e". 

It is certain that the term r econciliation ho..s 

2 

acquired a purely secularized meaning, which haG no links 

vdth the biblical ~otif of reconciliation. 

People, instead o£ f eeling estranged from God 

and cut off from entry into ';heaven", because of thE.ir sj_r.., 

are mostly conceiving of their estrangemen·~ as a. loss of 

contact with their own true selves . Or they feel estrru1ged 

from others by a lack of freedom, imposed by socially con-

ditioned norms and guilt complexes. 

Ever since Fenerbach declared that theology 

\vas in fact no more than anthropology, 9 r econciliation has 

bevn the ideal towards which man must strain , by overcoming 

a variety of obstacles. These obstacles ~ay variously be 

identified as class~ economic , or race distinctiuns and 

tho subsequent prejudices and discriminations . Or the otstacles 

1. See minutes of Council meeting, Durban; 1971 and 
r eports, and minutes of Council meeting , Johannesbt~g , 
August 1972. 

8 . Black Power and Black Theology movements are sympto~· 
matic of this unreconciledness . 

9 .. Kenneth Hamilton; "Reconcilia tion and the New Htuila.YlityH. 
Paper II of "Reconciliation in Today' s \vorld rt op. cit . 
1-rhom we have followed closely up to this poi.nt. 
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may be middle clas s morality, imperialism, colonialism, 

or outdated establisilllents of governments and the chm"'ch. 

The proposed r emedy is to r emove all such 

obstacles so that people may be free to make love no-b 

vrar, without interference from either establishments 

of state or church, nor will any man suffer from procon-

ditioned complexes, of guilt or otherwise. Once t he 

obstacles to reconciliation have been removed , mankind 

vdll automatically find wholeness and harmony in a life 

of 'freedom' and, mutual tolerance and 'love '.9 

The kind of anthropological sub jecti vi t y cle.scribed 

above is of direct concern to the churches intent on a mission 

of reconciliation. All too often christian t erminol ogy does 

not convey any distinctively christian meaning, nor does it 

confront people with the options of the faith as set out by 

t he scriptures. The tendency is to confuse the christian 

t er.tJrinology of faith with the subjective state of individual 

consciousness. Reconciliation is one such term as vre have 

seen above. 

Reconcilia tion has been denuded of any distinc-

tively christian meaning. Reconciliation is con:fincd ·bo 

t he decision of human beings to get along together ru1d sing, 

"When your friends are PJY friends, 

And my friends are your friends, 

The more we are together 

The happier we'll be", 

h t R ' 1 ' t' 10 as a ymn o econcl la lOn. 

~-----·-----------

10. An old popular song quot ed by Donald G. lftiller; 
"God Reconciles and makes Free", paper one of 
Reconciliation i n Today 's World op.cit. on who .. .t 
we are now depending for our discussion . 
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It may be granted, in all seriousness, that the 

hw~~ist concept of reconciliati•n has relevance to the 

c~~istian's understanding of the need for s ocial, economic, 

and political changes, and that this in turn helps him to 

u.n6.erstand the distinctively christian meaning and impli-

cat:.Lons of the term. Christian reconciliation must oi 

necessity be worked out in human society in terms of the 

needs of that s ociety. The christian, huwever, must .::;nard 

against making the social, econo~~c or political aspects 

decisively determinative of the meaning of reconciliation, 

for his mission of reconciliation in the world. 

The churches have always to interact with the 

11'VTorld" as environment. They must do so without detaching 

themselves from their environmentll in spite rf their not 

being primarily depende~t on this environment . 12 Rather 

the churches interact with their environment because they 

are set there to live out their destiny in t erms of that 

i nteraction.13 

"The problem today, in a world where the human 

longing for reconciliation and freedom is unquestionably 

widespread and deep, is to christianize this authentic 

ur~e and to save it both froo becoming a new idol atry 

by absoluti zing t he human natural desires and capacities 

for goodwill and freedom, and from becoming a delusive 

hope which will end in tragic disillusionment and dcspair."14 

In such a situation as we have had described for 

us above,15 christians must not jump to t he conclusion that 

people and "soc i ety" are going to r ecognize of their o\m 

effort that the "ministry of reconciliation1116 has beon 

ll. John 17 6 
12. John 17 . 16 • 
1 3 . John 17 ll and 18; Phil. 2 . 12,13 . 
14. Donald G. IV'dller op . cit . p . l6 whose paper we have 

followed closely to this point. 
1 5 . As i n any and all environmental situations . 
16. II Cor. 5 . 18 . 
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entrusted to the church, and therefore call on the church 

for solutions to their problems of alienation or estrangement. 

Both secular humanism and political ideolo~ios 

are recognising the need and opportunity for providinc a 

merulingful goal f or man, and are powerfully competin~ for 

man.' s acceptance. There is nothing new in the churches 

l1aving to compete against secular forces, or principalities 

, f I • •t 17 ana powers, or man s splrl • 

The church needs to be reminded of how it r eceived 

its ministry of r econciliation, as and when it seeks to r e con-

cile an alienated world to God and to itself. The chl~istian 

r eceived reconciliation himself, as he "received Chris t 

Jesus the Lord" , and so must live in Him, "rooted and 

built up in Him and established in the f aith" 9 prcac}ring 

the "message of reconciliation" to every creature; 11 God 

making his appeal" through the churches as the churches 

beseech the world (and each other) on behalf of Christ to 

be 11 reconciled to God 11
o The churches on behalf of Christ 

must preach peace and reconciliation to those afar off and 

those who are near, for through Christ all have accesr~ in 

one Spirit to the Father, and through whou also the dividing 

walls of hostility have been broken down that he might create 

in Himself one New !\Ian , reconciling all to God in One Body 

throue;h His cross ; thereby bringing hostility to ' 18 2..n cna ~ 

It is by 1vay of recalling the whence of the 

mission of the churches and by 1vay of deepening the U:.'1.der-

standing of the ministry of r econciliation entrusted to 

t he christian today and always; and in order that the 

mi ssion of r econciliation may be understood to be neces-

sarily built up and firLlly rooted in the f aith tha·c received 

17. 

18. 

John H. Reisner, "Reconciliation and Creation11 , paper 
four of "Reconciliation in Today ' s World" op.ci·c .. p .86. 
II Cor. 5 :19 ,20; Eph . 1:14-18 ; Col. 1 : 23; 2 : 6 ,7 
which in this paragraph we have used eclectically. 



Cl1rist Jesus as Lord that we pursue the present study 

under the theme of reconciliation. 

6 
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II 

J esus of Nazareth 

THE ANOINTED SOJ.~ OF GOD 

"God was in Christ r econciling the world to 

himself II (II Cor. 5:19) 

We shall see how the t erm reconcil i ation in the 

Pauline1 and post-Pauline2 epistles is in fact to be under-

s tood only in terms of God ' s action in and through Jesus 

called the Christ. Not only is thi s so as regar~s the 

risen and as cended Lord, but specifically also of the 

Jesus who was crucified on the cross . We shall also 

start with the person of Jesus called the Christ as uc 

encount er Him in the Gospels 1 and especially in the syncptic 

Gospels . 3 Having made a study on the three topics; t he 

baptism of Jesus, the tempting of Jesus in t t .e wiluGrness , 

a.n.d J esus as Son of l"1an, 4 we shall t hen turn our attel'ltion 

t o the New Testament passages particul arl y concer.r:ed -vri th 

the r econciliation realized in Christ. 5 

Our chief sour ces on the life, death 1 ru1d resur-

r ection of Jesus, ar e the Gospels . The gospels t hei...1.selves 

are part of the apostolic church ' s proclamation and 1·.ri tness 

-L~O the crucified Jesus of Nazareth as the risen ancl :::.::wended 

Lord and Chr ist . 

1 . II Cor . 5 :18- 20; Romans 5 :6-ll ; Col . 1:15-23 , a~d 
2. Eph . 1 :11- 22 if Ephesians i s not of Pauline authorship 

but see below. 
J . The synoptics being the mor e ' historical ' of the 

Gospels but see below. 
4 . Because of the limitations set on our study we confine 

ourselves to these three topics . From the first two ~m 
hope to form some understru1ding of what tho evangelists 
thought and believed of Jesus of Nazar eth, and from the 
last we hope to form s ome understanding of what Jesus 
understood and believed of hi mself . 

5. In the epistles we have tht. earliest theol ogical 
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In turning to the gospels as sources on the 

li:fe of Jesus, it is impossible to ignore the form-

critical understanding of the formation of the gospeJ_s 1 

of ·(ihe nature of the gospels and of the history of the 

cospel tradition. This form - critical approach propooes 

that all we can be absolutely sure about in the gospels, 

is ·1Jhat they are a record of what the early church beJ_ieved 

about Jesus and his earthly ministry. Hardly a log~PP. 

re~"ls unchallenged as authentically historical. 6 The 

gospels as we have them are written in response to a total 

cncom1ter with Jesus, both as the crucified one and as 

tho risen and ascended Lord w:!:lo exercises his Lordship 

through the Holy Spirit in the church. As post pentecost 

documents they are too subjected to the effects of th~ 

resurrection and ascension and pentecost, to be objective. 

about the events of the pre-crucifixion life of Jesuc of 

Nazareth. 

While not denying any value at all to this 

vie-vr, we must ask ourselves whether the writers of tho 

gospels were so naively unaware of what they were about 

that they projected, like conditioned automations~ tho 

church's christology at the time of vlri ting, backwards 1:m:t:J 

a historical Jesus of Nazareth , thereby creating a purely 

mythological J esus, now called Christ . 

It has been argued , by C.F.D. Moule , that ·che 

synoptic gospel writers7 were in fact doing their best to 

5. (cont.) formulations of the church's r esponse to the 
person of Jesus as Lord, and the one in and throu2)1. 
vrhom God had reconciled the world to himself. 

6. The large amount of sub-conscious influence and t;he 
lack of memory that the form-critics presuppose the 
evangelists to suffer from, leads one to hold their 
criticalfaculties suspect. 

7. Unlike John ' s gospel which presents later christo­
logical thinking as par t of Christ's own t eachinG • 
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remember rather than christologize existentially - and 

tl1at they knew the difference. That there is accretion 

ru1d interpretation is not doubted,but the synoptic 

gospels were written specifically to fill the need ill 

the church for a historically orientated record of tho 

life of Jesus. The gospels were written for both keru~~4 

matic and didactic, and apologetic purposes.
8 

There is 

difficulty in being certain where reporting ceases ru~d 

interpretation starts; and which is remembered teachinc;, 

and which contemporary teaching, being projected backward 

v.nto the historical Jesus. Event ru1d r eport of event can 

never in fact be separated completely from interpreta-cion. 9 

To indulge in. the sort.ir..e out of actual worcls 

of Jesus from possible constructions of the church~ is 

not our present task. For our purposes we shall accept 

th\3 synoptic gospels at least, as substantially a fair 

and interpretive record of the ev;-en-Gs as rerue.li!JereG. e::.nd 

1() 
passed on in the church by the disciples anc ayostles . 

This would include events as factual, though variously 

li~terpreted11 and even actual sayings of J esus which 

jL~~ remembered . 12 

--------------- ---------
8 . Noule: The Phenomenon of the New Testament pp.l08 ff. 
9 . And perception is conQitioned by learned categories, 

and this is where the methods of form-cri ticisl·' are 
useful and valid. 

10. See Luke 1 : 1 - 4 
ll. The baptism of Jesus for instance is attested by all 

the synoptics and perhaps, indirectly by John 1 s Gospel. 
But there are variations in the narratives which :L0ad 
to some uncertainty of detail and therefore of inter­
pretation. 

12. The self-appellation of Jesus by the title Son of I-.lan . 
That Jesus did call himself Son of !'Ian is best attested 
by the fact that in the New Testamdnt this title is 
used once only in reference to Christ by discipl e or 
apostle after pentecost. (Acts 7 : 56 ). What purpose 
would there be in the Evangelists' using&~ unknovn1 
title unless it was historical. What Jesus called 
himself would be carefully dealt with. 
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Even if the actual words were not r emembered verb~tjJg1 

certainly we can accept r ecurrent themes and certain 

turns of phrase as actually remembered and as accurate 

euides to the essentials of events . 

We wish to know what events, sayings of JeGus, 

and what actions of his before the crucifixion, and per-

haps the crucifixion itself helped to convince the disciples 

that here was the Christ, or the Son of God. 13 

What was it in the life of Jesus of Nazareth 

that prepared the disciples to recognise him as the risen 

Lord and as the Christ.14 

l 3 . ~mtt. 16:16 and parallels. 
14. Acts 2:32-36 . Pentecost is part of the experience 

of Christ as Lord and God (John 20:l9-23, 28) and 
is therefore part of the kcrugma which when proclaimed 
leads to the conclusion in Acts 2:36. From a christian 
point of view the title Christ is to be unders tood 
post-pent ecost . It is because of certain pro jections 
back into the time before the crucifixion, (JYiat·c. l6 :l6 
perhaps) that form-criticism has a positive contri­
bution to make, despite our mock-cynicism above . 
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.q:HE BAPTISN OF JESUS 

All the gospels attest to the baptism of J Gsus by 

J ohn the Baptist. 15 "John's baptism was conceived (and 

practised) under the influence of a vivid expectation of 

the End-Age, of the coming of God to exercise ju<lgemon·t;. 

It l"ras , we may say with Dr. Schweitzer, an 'eschatological 

sacrament' . "16 

It is precisely becaus& the baptism of John is 

eschatological that it deals with sin, and that it has a 

com.L;mnal aspect . The only kind of Israel fit to meet 

judgement was one cleansed froili sin;17 and John knew 

15. John's gospel, though it deals with the Baptist at 
length , does not record the event of Jesus' bap-i;ism. 
The story of the baptism in its synoptic form is 
presumed. (John 1:32-34) 

16. C.K. Barrett; "The Holy Spirit and Gospel Traditiona, 
p.33 quoting A. Schweitzer: "The Mysticism of Paul the 
Apostle" p.229 f. From this point in our discuss:Lon 
we follow Barrett's r elevant discussion closely. 
Through the baptism of John, t he peni ten·;~ be came one 
of the prepared people of God, able to await the 
coming judgement without fear of being cast into the 
fire. John had substantial authority fron the 
language of the prophets for adopting washing as a 
symbol of cleansing: Is. 1:16; 4:4; Jer . 4:14; 
Ps. 51:4,9; Ez. 36 : 25 etc. He also had adequate 
pr ecedent for turning metaphor into symbolic action: 
(II Kings 13:15-19; J er. 19; 32:6-15; Ezek . 4 :1--3). 
Barrett, op.cit. p.33 . 

17 . For John, the whole of his vTOrk was overshadovrod by 
the imminent judgement. Every unfruitful tree vTOtLld 
be cut down (~futt. 3 :8,10 e.g.). It was necessary 
to act quickly, and pluck if possible, at least a few 
brands from the i mpending fire; to assemble a ~erJ.nant 
of Israel, truly prepared to meet their God. The 
purity he preached, and to which his baptism contri­
buted, was no general r equirement of goodness; it 
was an urgent necessity of t he last tises /of. Davies: 
"Paul and Rabbinic Judaism", p . 224 - "Whether Jeremiah's 
words be understood to i:nply a New Torah or mo:i..~el;y a 
perfect conformity to the old Torah, (Jer. 31 : 31·~34 ) 
the age to come would mark the triumph of obed::.ence 
to the law, it would be a time when the r ebelliousness 
of the people of ' Israel ' would cease. This was , 
however, not inco1npatible with Ezekiel ' s vision of 
the Age to Come as that of the Spirit, be cause ltlere 
the Spirit is pour ed forth there is fulfilled the hope 
of Jeremiah." Moreover, in the very chapter l·rhere 
Ezekiel looks to the coming of the life-giving Spirit 



from the scriptures of the hope that before the time 
18 

came, God would cleanse his people with water. 

~o one who recalled the deeds of the prophets 

and who himself lived in the thought-world where such 

12 

deeds were natural, it would be an easy step to translate 

the prophesied cleansing into a national act of repentru1ce 

and purifying. If the baptism of John had not dealt vlith 

sin19 it would entirely have failed in its purpose in 

preparing men for a judgement at which guilt of sin or 

the converse was to be the decisive fact or. 

Those who were , by the baptism cleansed of sin 

and made secure against the future judgement were, at the 

srune time, banded together in the ranks of the true Israel. 

Their security l ay in their membership of the purified 

peopl e of God, which they had entered in a manner ru1alogous 

to the entry of a proselyte into Judaism. 20 

-~--------------------------

17. (cont.) he a l so speaks, like Jeremiah , of a Ne'\·f 
Covenant. (Ezek . 37: 26 of. Matt.3: ll ff. e.g.l7 
nThe rite of baptism in this context is closely 
akin to the marking of the faithful in Ezek.9: 4-ll, 
and in various parts of the New Testament". 
(Schweitzer; The Mysticism of Paul and the Apostle, 
p.333.) We should recall too, Old Testament passages 
( e .g. Is.4: 4; Ezek.36: 25) where a cleansing of the 
people with water is pr omised before the final corning 
of God to judgement and vindication. Barr ett, op.cit. 
P• 33. 

18. The baptism of John is comparable to proselyte baptism. 
Paradoxical as this might ha7e s eemed to Jews, John 
asked them, the sons of Abraham to be baptised and 
cleansed - as were proselytes entering Judaism. This 
paradox is one fundamental axiom of John's preaching; 
11 Think not to say in yourselves, we have Abrahal!l. as 
our f ather ; for I say to you that God is able to 
raise up of these stones children to Abraham. 11 Je-v;ish 
descent is no guarantee of security in the day of the 
Lord. Hence the necessity for some act by which those, 
who had forfeited t he right of membership in the chosen 
people of God, might regain their membership. Barrett , 
op . cit. p·. 32. 

19. John the Baptizer appeared in the wilderness, preaching 
a baptism of repentance for the forgiveness of sins . 
~lk .l: 4. 

20 . We have, as mentioned above , followed Barrett closely, 
up to this point but of . G. \I. H. Lampe: "The Sc..al of 
t he Spirit" pp . 20 - 32 . 
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The evangelists' use o£ the baptizing o£ JGsus 

by John, to introduce His ministry in the Gospels is 

christological in that we are to understand Jesus' 

ministry in the light o£ t he baptism event. The bap-

tism event itself in the Gospels is no mere literary 

d b t th d . .p h. t 21 evice u e recor 1ng o~ lS ory. 

"Christianity, in fact, sprang from John's 

mission of preaching and baptizing, a truth that the 

synoptic gospels clearly indicate. According to the 

fQI L d't• 22 J l' 'tl d l d th t th -~.~ra 1 1on, esus exp lCl y ec are a e 

Baptist fulfill ed the prophecy of Malachi23 and was 

the 11 l\1essenger sent to prepare the wayn; the natural 

intGrpretation of the passage is that He regarded John. 

as the 11 forerunner" of Himself. A similar attitude to 

Johnrs work on the part of Jesus is indicated in the 

J.VIarkan tradi tion24 by the reply which he gave to tb.e 

question about authority." 25 

Besides signifying a cleansing in preparation 

for judgement, John's baptism was also preparatory for a 

future baptism with the Holy Spirit. 26 A general outpouring 

of t he Spirit of God was an important part of Israelfs 

c;schatological expectations. 27 The baptism of Jesus by 

Jol-11l. was, "set forth at the beginning of the Gospel (of 

t~rk ) to as sert that the person of Jesus could be under­

stood only in t erms of Messiaship and the Spirit of Goj.. n28 

-------------------
21 . Barrett, op.cit. p . 33 . It seems t hat the apostolic 

church could not avoid t estifying to the baptis~J. of 
J esus , despite the difficulties i t created (cf . 
John 1: 6- 8; 15; 19-23 ). The Markan narra tive for 
ins tance seemed to later evangelists , open to the false 
interpret a tion tha t J esus was a sinful man, inferior to 
the Baptis t; consequentl y they took pr ecautions against 
s uch misunderstanding (e . g . Lk. 3: 15-16 and i·Jatt. 3 : 
ll, 12, 15 ). Whatever the validi ty of Barretts a rgu­
ment we believe tha t there was a s tronger r eason for 
the evangelists' inclusion of the baptism , namely 
that the b eginning of t hs gospel starts with the 
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I t seems evident f r om Barrett' s s urvey as we have follmved 

it , that Jesus ' acceptance of baptism f rom John meant 

that he was moving in the same circles of prophetic ancl 

eschatol ogical expectat ions as the Baptist. 29 

Accor di ng t o Mark , Jesus pr esent ed himself for 

bapti sm in the same way as any other of t he sons of 

Abraham who wished to "break"30 with the disobedience 

and unfai thfulness , which had br ought upon t hem destr~o-

tion in the past, and which wer e now holding back the 

. d K. d 31 proffilse l ng om. 

J esus by accepting baptism associ ated himself 

with a communi ty of God's people who were of a mind to 

bind themselves__.. by this baptism of J ohn 1 s, together in a 

fresh allegi ance to God . 32 

21 . (cont.) preaching of John as the forerunner . 
(of. Mark l : 1 f . with Matt . l J : 7-14 anJ pa~calle1 .) 
However , see below for Barrett ' s agreemr;:..1"i:: with thi£: . 

22 . Matt. ll: 11; 1uke 7 : 27 . 
23 . Mal . 3 : 1 - of . Luke 7 : 24 ff . 
24. !'lar k 11: 30 ff . 
25. G. 'v/ . H. Lampe : "The Seal of the Spirit" p . 20 . Tll0 

point of the ar gument between Jesus and his ques­
tioners, is that Hi s authority is the same as Jor.u1 1 s 
with whose pr oclamation of the Kingdom as imminent, 
Jesus 1 own words and 1.-vorks ar e connected by way of 
fulfilment . 

26 . Mark 1 : 8; Matt . 3 : 11. 
27 . G. W.H. JJampe : op.oit . pp . 29 ff . of . Davi es: 11Paul 

and Rabtinic Judaism" pp . 223 ff .•••. "the Age to 
Come •. • . was regarded in Rabbi nic thought as an Age 
of the Spirit". (p . 223 ). 

28. Barrett: op . oit. p . 34 . See note 21 above . Ny ital ics . 
29 . Barrett : op.oit . p . 35 and in wha t follows we follow 

him closely . 
30 . Barrett ' s use of "bre.ak", which l'le have used as uell, 

for t he more conventional t er m "repent:a:q.£.§.11 , r aisc;s 
t he question of the meaning of repentance . To repent 
of evil may mean to repent of evil or sin committed , 
but it could a l s o mean, not in contradiction to the 
above , to break away from, or abandon evil or sin i n 
principle . That is to r enounce evil ways as a future 
mode of action. Repentance is in the New Testa.1ent 
sense , not only a breaking from the past sins (and 
hopefully their consequences ), but a com4utrnent to 
disown evil ways and ends from henceforth. 

31 . "Nessiah cannot come until the people repent and 
perfectly fulfil the lmv" Sanh. 97a : Schlirer: 11 Je1·Tish 
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31. (cont.) People in the time of Christ", II, ii, 163, 
quoted by Barr ett op.cit. p . 35 notes, cf. tho claim 
of Jesus in Matt. 5: 17 and cf. John 15: 10. 

32. Barrett: op.cit. note on P• 35. "IY1atthew's variant 
in the baptism narrative, and his added verse, are 
secondary; but the motive supplied for the submission 
to baptism, "it is fitting for us to fulfil all 
righteousness !t (Hatt. 4: 15) is worthy of conside:~ation. 
PQghteousness means complete obedience to every ordi­
nance , which, according to some Rabbinic S8yings, was 
necessary before the Messiah could come; "the I.i:cosiah 
ca~not come until the people r epent and perfectly fulfil 
the law". (See note 31 above ). The Interpreters Dic­
tionary notes that, ':.J.;he word K_~ghteousnsss. in the 
report of Jesus' baptism (Matt. 3 : 15) is best under­
stood in r elational terms. John's baptism constituted 
part of his call to r epentance in prepar~tion :i:'or the 
coming Kingdom of God. As such, it was a demand that 
all men , including the Jews, admit by repentance and 
baptism that a radically new relationship to God was 
necessary. Thus by his submission to JolliJ. • s balltism, 
Jesus also recognised the necessity of this Ne1r Covenant 
relationship, (see Isa . 59 : 21; 61: 1 ff . ; Jer. 31: 
31- 34 ; Ezek . 36 : 25-27) by which God vTill bring about 
the establishment of his Kingdom • . • . God's Kin;'3c.lom and 
his righteousness are closely identified in tho luossage 
of Jesus . (Matt. 6: 33; 13~ 43 cf . Matt. 5: 10 ~ 
Ro . 14: 17; I Cor. 6: 9)~. P.J. Achtmeier, Vol . 4, 
p. 93, Righteousness in t he New Testamen~. 

Jesus by accepting baptism f rom John accepted God 1 s 
reign in his own life within the new community bob~g 
formed by John!s preaching and baptism; committinc 
himself to the complete obedience of righteousner:ir::. 
This was made possible in terms of t he New Covenant 
in the Spirit , as indicated by the descent of t :!:1e 
Holy Spirit upon Jesus i n the form of a dove. 



THE ~TOINTING WITH THE SPIRIT OF GOD 

l In their nar ratives of the baptism of Jesus 

I'larir and Matthew say J esus sa\v t he Spirit (Spirit of 

God : ll"latt. ) descending upon himself like a dove. Lul;::c 

16. 

V.7I'ites that the Holy Spirit descended upon J esus in bodily 

form as a dove. "In Rabbinic liter ature, the dove several 

times r epr esents the community of Israel; that it vras 

also treated as a symbol of the Spir it of God appears 

2 only to a ver y limited degree ." The r eferences to the 

dove in the descent of the Holy Spirit upon Jesus probably 

symbolize t hat the gift of the Spirit i s gi ven for the 

btLi..lding up of the community of the New Israel, i n t en.1s 

of the New Co·;,renan t in the Spirit. 3 We are not bound to 

interpret the dove as a symbol of t he Spirit as Stra ck 

and Billerbeck seek to do . 4 

A voice froro heaven is reported by the evru1celists 

at the time of the descent of the Spirit, declaring J esus 

to be God 1 s (understood) beloved son in \vhom He was vrell 

plcased. 5 The gospel t estimony is that Jesus ' sonship; 

1 ~ }~ . 1: 10; Matt. 3~ 16; Lk. 3 : 22 cf. John 1: )2-34. 
2. HoL. Strack and P . Bill erbeck: "Kommentaar Zum Nouen 

Testament aus Talmud und Midrasch", Nunich; 1922 ff . of 
Vol . I, p . 23 , quoted by C-K. Barrett, op . cit. p . 38 . 

3. Abrahams: Studies I 47- 50 as referred to by Barrett 
op . cit. pp. 38 , 39. 

4 . Of . I Cor 14: 12 . See Davies , op. cit . p . 203 where 
reference i s made to Ezek . 37 : 11-14 in terms of ·i;ho 
Holy Spirit as the organizing princi ple of nation2~ 
unity. But cf . also 203 - 208 . "As in other thj_n.:;s 
so in his emphasis on the communal nature of t he Spirit 
(I Cor. 12:-14), Paul then was a Hebrew of the Hcbr<:nvs". 
p . 208 Davies op . cit . 

5.. Hk. 1: 11; J.VIatt. 3 : 17; Lk . 3 : 22 . (cf . John 1 : 33 ,34 
1·rhere t he voice 1 from heaven 1 is not coincidental ;,:i th 
the descent but vlhat it declares is r elevant t o the 
descent ). The sonship ascribed to Jesus, is t hat of 
beloved or elect Son . If the allusion is to Is . 42 : 1, 
or 44 : 2 . (Beloved is equival ent to chosen or elects 
as a comparison of Is . 42: 1 and 44 : 2 , and the variants 
in Lk. 9: 35 show.) The allusion may also include 
Is. 11 : 2 ; 52: 13; 61: 1, because for the evanGelists 
Isaiah was considered as one whole . 



17 

whether messianically conceived in terms of the 

11suffering servant" of Isaiah or not, can only be under-~ 

stood in the light of his being anointed with the Holy 

Spirit. 6 If the Son is the Servant of Is. 42, the dec~ 

l~ation that Jesus is the Servant of Goa is inevitably 

accompanied by the gift 0f the Spirit, since the Servant 

must be equipped with the Spirit for the performance of 

his services. If the reference is to adoption as So~--~f 

~Q~,7 then Jesus at his baptism 'becomes' or is revealed 

as such, not as the result of divine begetting, 8 but as 

the one anointed to be the King Messiah, the true successor 

of David. 9 

When Saul and David are anointed to be ki~irs 1 

·(jhe immediate consequence is that the Spirit of the Lord 

10 begins to work upon them. It is not strange t hen, in 

view of Isa. 61: 1; "The Spirit of the L<"rd God is upon 

me, because the Lord has anointed me", to f ind the oxpla-

naJGion of the baptism of Jesus and the descent of the 

Holy Spirit interpreted outside the Gospels by words put 

in. to Peter's mouth at Acts 10: 38; "God anointed J esus of 

Nazareth with the Holy Spirit and with power; how he wont 

about doing good and healing all that were oppressed by 

the c1evil, for God was with Him." 

Whatever we may decide on the historicity of 

t h3 'dove' and the 'voice ' we can certainly conclude that 

the evangelis ts wish us to understand Jesus' ministry as 

6. Cf. Luke 4: 18-21; Matt . 12 : 9- 23 e . g . We shal l 
discuss this issue below. 

7 .. Psalm 2: 7; Luke 3: 22 reading of D "Today I have 
begotten thee " cf . II Sam. 7 : 8- 14 e.g . 

G. The birth narratives in Luke may be anti-adopt ionist 
apologetic declaring Jesus to be God ' s son et ernally ­
but see Barrett ' s discussio n of the role of the Spirit 
i n birth narratives , as compared to the baptism nar-­
ratives . Barrett, op.cit . p. 45. 

9. See al so I Samuel 16: 12-13 . 
10. I Sam. 10: 1, 6 ,10; 16: 13 . Thus closely connected ~rith 



somehow linked with John's baptism and in keeping vri-Gh 

its eschatological motif, Jesus a s baptised anointod 

with Spirit for his task. ·J:h..:. evangelists are as1:ing 

t heir readers to understand all that follows i.n terr,lS 

of 11 God anointed Jesus with Spirit and power. All t he 

healing and good he did subsequently was because God 

i·ras -w-ith hi.u1." 

We cannot in fact understand Jesus' ministrJ 

apart from His f ellowship , in one Spirit, with the 

Fa t her. 11 

10 . (cont.) t he symbol ic anoint i ng with oi l
1 

i s the 
anoint ing with Spirit. Cf. I Kings 19:1 6 for ·che 
anoi n t i ng of Elisha t o b .a pr ophet. Barret, op . cit . 
p . 42. 

11. Eph. 2 :18 , 20b, 22 . 

18 
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Tim KINGDOM COME 

In view of t he above, it seems strange i ndeed 

t hat the synoptic gospels are so lacking in t eachinc on 

the Holy Spirit by J esus. wnat t eaching ther e is has 

often been contested as being projections and not 

genuine l ogia of Jesus. 12 

One of these sayings concerns blasphemy aGainst 

t he Holy Spirit. At 1\fu.rk 3: 29 we find; 11 
• • • • but v,rho-

ever blasphemes against the Hol y Spirit never has for-

8ivoness." In its context of vv 22-30 this saying can 

only mean that to reject the demonstration of God' s 

Kingdom by t he works of the Holy Spirit, 13 to call the 

exorcisms of demons by the power of the HJly Spirit t he 

'\vor:: of Beelzebub ; 14 i s to blasph eme against the Holy 

Spirit. The claim, whe ther made by Jesus or not 9 is 

that Jesus casts out demons by the Spirit of God vri th 

which he was uniquely anointed . 1 5 

12. 

1 7. :; . 

14. 
15. 

Cf. A.W. Wainwright: "The Trinity in the New Testa.;.:lent" 
P• 207, 214 e.g. 
a) Cf. Matt . 12: 28; ~uke 11: 20 . 
b) "by t he finger of God" a_r:td "by t he Spirit of God" 

means much the same thing. It could be said , 
11~y the power and presence of God 11

• cf . Ex. 8~ 1 9; 
3: 18; Ps. 8 : 3; Ezek . 3 : 12-15 e . g . 

Or Satan ' s, cf. ~~ . 3: 23 . 
Barrett, op .cit . p. 104, agrees that , "the decisive 
question was whether a man accepted the works of 
Jesus as due to divine or diabolical inspir ation. 
To take the latter was in itself to r e j ect God's 
salvation, (for Jesus is thought of as 'pneumatic' 
because he is also the r.1ess i ah , i . e . the one anointed 
with the Holy Spirit) and to exclude oneself from the 
Kingdom of God, and t he sphere of forgiveness ". But 
see al so Fuller: "Foundations of New Testament 
Christology 11

, p . 109; "Jesus here indicates that 
his words and works ar e those of the Holy Spirit 11 • 

Fuller then wonders if Jesus under stood his baptism 
in t erms of Isa. 61: 1 ff. If so Jesus then understood 
his role eschatologically, in terms of eschatolo8ical 
prophesies . Cf. Luke 4 : 18. Wainwright , "The Trini ty 
in the New Testament", p . 208 , comments , "To accuse 
the Holy Spirit of being Beelzebub was the graves·(; 
possible sin." (Wainwright defends the authenticity 
of the saying as against Barrett , who questions it . 



The Matthean 
16 parallel expressly claims that 

Jest~s casts out demons by the Holy Spirit. 17 

The point of the controversy over the Holy 

Spirit as present and active or not, was more than an 

unforgiveable offence, it concerned the reality of the 

18 eschaton. The eschatological Kingdom was to be the 

age of the Spirit. 19 If therefore the presence of t he 

Spirit is evident in the words of authority and in the 

worJcs of Jesus, then is the Kingdom truly come upon the 

hearsrs and beholders. 20 The comple-mentary interdepen-

20 

dence of the pres ence of the Holy Spirit and the presence 

bf the Kingdom, or r e ign of God, is obvious. If the 

Holy Spirit i s so obviously at work then is the KingdOhl 

come . 

The Baptist had proclaimed the immi nence of the 

Kingdom and prophesied the outpouring of the Holy SpiTit , 21 

1 5 . (cont.) See also \i{ainwright, p. 212 on Luke 4: 18 e .g~' ) 
The sin against the Holy Spirit i s tha t rej ection of 
God's evident presence, which obduracy seals the ears 
and blinds t he eyes in tha t the blasphemer i s ever 
beyond the reach of God's forgiveness, since he has 
denied tha t God has acted when He did. The bla;<1hemer 
will never r ecognise God. Cf. John 8 : 18-19; 5 : )6 ff. 

16. Matt. 12: 24-32 . 
17. Matt. 12: 28 cf. Luke 4: 18-20. 
18. Cf. 1~. 2: 5-11 where the argurfient is over J esus 1 

authority to forgive sins, and his being accused of 
blasphemy when he does forgive sins with authority by 
healing t he paralytic. Jesus ' author ity to forgi ve sins 
(v.5 ) i s demonstrated in the heal ing (vv. 1 0-12) . The 
authority to forgive and the power to heal are both f r om 
t he same source - the Hol y Spirit. See M.D. Hooker ' s 
exigesis of this passage in, "The Son of Man", p . 86 ff ., 
"It i s suffic i ent t hat popular opinion in Jesus t time 
did consider physical misfortune to be the direct r e ­
sult of sin ( cf . John 9: 1- 3 ). A r emark in t ho i 'al mud 
(B. Ned . 4la) that, "No one gets UJ) from his sic:;:- bed 
until all his sins are forgiven", is r el evant hor 0 to 
all of J esus ' healings as signs of t he Kingdo!f! in ·which 
I srael is pur ged of sin and dominion by Sa t an ." 

19. Isa. 61: 1 ff ., Jer . 31: 31 ff ., Ezek . 36 : 25 ff ., 
Joel 2: 28 ff . and our discussion earlier. Also see 
note 43 below . 

20. Natt . 12 : 28 . 
21 . Matt. 3 : 11 , Luke 3: 1 6 cf . Jotill 1: 33 . 
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within a short space by the one of whom he proclaimed 

himself to be the forerunner. Jesus identifies himself 

with this preaching of the imminent kingdom, submits to 

baptism and the outpouring of the Spirit takes place, He 

is anointed Son of God. As a result of this anointing he 

is directed by the Holy Spirit and commence~ his ministry 

of preaching and good works which evidence the presence of 

God in the Spirit and thus the· arrival of the Kingdo;.~l .. 

Jesus in His own person thus brings the Kingdom. 22 

At his baptism Jesus' sonship is declared in terms 

of a community of the Holy Spirit - a new Israel - as indi-

co.ted in the descent of the Spirit like a dove. The descent 

of the Spirit on Jesus signals the commencement of his 

ministry of preaching the gospel of the Kingdom to the poor; 

the releasing of the captives of sin, and the consequent mis-

fortunes of such a captivity; the recovery of sight to the 

blind, and to set at liberty those oppressed of the devi1, 23 

in short to proclaim the acceptable year of the Lord 1 and the 

inauguration of the Kingdom of God in His own person upon whom 

the Spirit of the Lord had comer- 24 Furthermore the descent of 

the Spirit l ike a dove indicates that this is He by uhom God 

shall pour out the Spirit on the new spirit-community of the 

New Covenant. The Spirit is given to the Son who ~>Till es-

t ablish the community. J esus' mission is completed at 

pentecost. 25 

~--------------------------

22. Jesus' own authority was inseperably bound up IQth 
that of John as we have seen above (Mark 11:27-33 ). 
In other words, it was in his baptism by John that 
Jesus received the authority (by the anointmen·i:; vd th 
the Holy Spirit ) from Heaven , i. e . from God, for his 
eschat ological illinis try . ( Cf. Natt. 11:12, 16·-19). 
Commenting on Matt. 11 :12, 16-19 Fuller, op.cit . 
p.ll7 writes , "Here again for Jesus , his baptisr,l 
marks the point when the eschatological salvat j_on 
burst through". 

23. Of. Acts 10 :38 . 
24. We have paraphrased Luke 14 :18 ff. 
25 . See note 21 above . 
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There may be few logia of Jesus on the Holy 

Spirit in the synoptics, but the whole "Gospel of Jesus 

Christ" as written by the evangelists 9 by putting ·chc 

baptism of Jesus as the event initiating the ministry, 

mru(es it quite clear that Jesus is the one anointed with 

the Spirit and therefore all that follows in his ministry 

is done in the power of the Spirit. The Kingdom prophesied 

by John is being realized in Jesus 1 ministry because Jesus 

is the anointed one, the Son of God, the Messiah. :ehrough 

his baptism26 J esus is understood to have been the 118..i.1 of 

the Spirit in whom the kinbdom of the end was beinG 

realized. It was this anointed one who later dispensed the 

same Spirit to all who r epented and believed in him. 27 

Perhaps the most apt commentary on this duru_ aspect 

of the Sonship of Jesus and his relation to the Holy SIJiri t 

is by a juxtaposition of the personal pronoun singv_lar 

interpolated into Romans 8:14. 

"For ,9-ll who are led by the Spirit 
For he who was led by the Spirit 

of God are ~ of God 
of God was the son of God ... 
You received the Spirit of sonship 
He received the Spirit of sonship 

whereby we cry_, Abba! Father!" 
whereby He cried, 
--~-

Abba! Father! 

I t is because Jesus himself is Son of God i n the Holy Spirit 

that the community he forms by that 8pirit are the Sons of God 

26. Or earlier through his birth as in Luke. 
27. In Romans 8 :14 . ~e are of course not advocating adop­

tionism. The baptismal narratives in the Gospels are 
based on event which the evangelists interpret to witness 
that Jesus' deeds and likewise his proclamation of the 
Kingdom , are present actualisation of the eschatological 
Kingdom of God. In His works , as in His words , God is 
present, acting eschatologically t hr ough Jesus. Fuller , 
op .cit . p .l05, concludes t hat J esus 1 own underst&~ding 
of his words and works is, that God, present by the Holy 
Spirit, is acting eschatologically through HiLlsolf . And 
this understanding is demonstrated by logia which pass 
all criteria of authent:tcity e . g . the "Truly ~ I say to 
you" phrase so characteris tic of Jesus' uttere .. nces . 
See note 33 below. 



THE KINGDOM PROCLAIMED 

From the very beginning of his ministry Jesus 

proclaims the immediate presence of the Kingdom, vri"iih a 

call to repentance and belief in the gospel of the 

Kingdom. 28 

The ethical teaching of Jesus also points to 

23 

Jesus' presuposition that he is acting in union with God . 

The only authority for Jesus' ethical demand upon his 

hearers is, "Truly, I say to you"J 29 which is the same 

forr~lUla that introduces his eschatological sayings. 30 Vli th 

-t;l·dc 111 say to you", Jesus confronts men with the direct 

de~;k'Uld of God. In his words God's demand is directly 

spoken.3l Jesus is not reporting God's message to himself 

as a prophet would, 32 nor is he interpreting a tradition 

or passages of scripture as a rabbi might. The word is 

direct, addressed from the speaker to the he~rer. God is 

directly present, actively demanding unreserved obedience 

to h.is will from those who can believe that Jesus is -Ghe 

embodiment of the eschatological age. 

The works of Jesus also immediately procl aim the 

irameC..iacy of the Kingdom as we have seen. 

Jesus' teaching about God has an immediate quality 

abm .. rb it too. For Jesus, God is not distant but a living 

presont reality. This he expressed by the use of tho 

intir.1ate address , "Abba", 33 and in his teachings about God 's 

- --------------
28. ~oc . 1: 14, Matt . 4 : 17 , Luke 4 : 19,21. 
29. Cf. Matt . 5 : 18 ff. where the, "But I say to you" i s 

contrasted to, "you have heard tha t it was said" ••• 
i s peculiar to ~~tt ., but it catches the point ~ld 
authority of "Amen, I s ay to you". Cf. Luke 6 : 27. 
See Fuller: op.cit. note 17, p . 1 32 . 

30. It is noteworthy that one of the contexts i n 1vhich 
Jesus uses this formula is in sayings that speal;: o:( 
the presence of the Kingdom novr, and its relation to 
the future . E. g . ~~tt. 10: 15, 42. ~~ . 9: 41 . 
Luke 12: 8-9 . 

31 . Mk . 1: 27, cf . Y~tt. 7: 28 ff . 
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d f 
. _._ 34 

pr ovidentia l care which r e mov-es aJ..1 groun or anx:Let..y. 

The nearness of God is QQ!! a reality precisely in His 

drawing near in Jesus' eschatological ministry. This 

sens e of God's intimate closeness is then to be expect ed 

in Jesus . 

Not only is Jesus capable of calling God "Abban 

i n r everent intimacy, because he has known God as tho one 

who has drawn nigh in His very words and deeds, but Jesus 

a dLdts to the same privilege35 those who have responded to 

his own, and ther efore the Fa ther' s , escha t ological ~cssage 

ru1d call in both words and deeds .36 

J esus a ccept ed the possibility, if not t he 

inevitability , of his own death as part of his ministr y 

in t he Kingdom. Not only because he had the very r ecmrt; 

exampl e of John t he Baptis t' s death, but because at t he 

heart of Juda ism martyrdom was cons idered to be inherent 

i n a prophetic vocation.37 Jes us himself quite out of 

context from the pr edi ctions of his deat h , and in re;!lY 

t o the warni ng of Her od's plans to kill him, s ays "••••· it 

cannot be tha t a prophe t should perish away from J eru-

32. Isa . 42: 5, etc. 
33 .. Fuller: op .cit. note 18 p. 132 , not es tha t J er emi as 

(Expos i t or y Times 71 (1960 ) p. 144 ) claims , t ha t 2n 
examination of t he whol e of lat er J ewi s h literature 
of prayer f ailed to yi eld a single ins tance of "Abba n 
as an addres s to God . See Kittel for t he meaning of 
"Abba " . Per haps best explained as meaning Father but 
equivalent to the i ntimat e "pappa 11 or "daddy11 o:f a child 
t o his own father . Such an inti mate t er m does not of 
cours e evidence any dis r espect . 

34. ~~tt . 6 : 25-34 
)5 . " }~tt. 11: 27 is an expl icit expr ession of t he implicit 

Chris t ol ogy of J esus ' own use of 'Abba '." Fuller·, op .cit . 
note 20 p . 133 (cf . Lk. l0 : 22 ). 

36. The eschatological aspect is emphasised by Fuller b e­
caus e he i s concerned with Christol ogy in t er ms of es ­
chat ological pr ophet, but we must not lose s i ght of t he 
complement ary inter dependence wit h t he pr es ence of t he 
Hol y Spi rit. Fuller : op . cit . p .l05- 6 whom we have 
followed in our dis cus sion. 

37. Fuller: op . cit. p .107 . We shall have mor e t o sa:r of 



salem". 38 At the Last Supper Jesus links his death I·Ti th 

the eschaton saying "Truly, I say to you, I shall noJv 

dri1U~ again of the fruit of the vine until that day vrh0n 

I drink it new in the Kingdom of God". 39 Jesus in con-

trast to the disciples is having his last meal on .earth. 

He is to be taken away to die but on the other side of 

death he will feast in the I'-1essianic banquet. "Betlfeen 

Jesus at the supper and the consummation of the Kingdom 

lies the decisive event of his own death . Here J esus 
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brings his death into direct association with the eschato-

logical message of the Kingdom of God which he had proclaimed 

throughout his ministry."40 The association is even more 

explicit in Luke 13:31-33 where his death was to be the 

result of his deeds. "His death, as understood by Himself, 

is a part of God's eschatological action in Him. 1140 

In preparing the disciples for his death Josus 

brought it into the orbit of the whole of His ministry; 

thus creating an expectancy amongst his disciples that 

even his death said something of his relation to God. 

The evangelists in placing the baptism of Jesus 

and the anointing with the Spirit at the beginning o:f their 

1vritten gospels were presenting an apologetic41 for Jesus 

--·-··-----------
37. (cont.) Jesus ' death as part of His obedience in F~s 

r elationship of righteousness vis-a-vis the Fathor . 
38 . Luke 13:33. 
39 . Mk. l4:25. 
40. These two passages are given by Fuller: op.cit. 

pp . 107-8 as two which are authentic words of J esus 
Himself for the reasons he set s out. Others suoh as 
the passion predictions or f.1ark 10: 45b and Mark 14:24 
are assigned to early church addi¢tions. Not only the 
evangelists understood Jesus' death as somehow· J_inJ.ced 
with His ministry in r etrospect , but apparently J esus 
taught them before His death, as the evangelists say 
he did (though the content is in dispute ). 

41. Cf. Moule : "The Phenomenon of the New Testament" p .l02. 



as the spiritual foundation stone of the spiritual 

t emple of God. 42 Jesus the Spirit filled man, because 

of this anointing, is He, in and through whom God was 

26 

active, as his words, works, his whole life and even llis 

death witness. It is He who is also the risen and a s cended 

one as witnessed to by the apostles . Let those who have 

43 1eyes' and 'ears' s ee and hear! 

_.__ ----------------------
42. Eph. 2 : 20- 22. 
43. Luke 10:21- 24 . See also note 35 above on ~futt . 

paral lel at 11:27 . Davi es: op . cit . p . 216, points out 
that i t canno t be doubted that t he Rabbinic Judaism 
of t he first century would have regarded the 111essianic 
Age or t he Age to Come as the Er a of t he Spirit . 
"We may a ssume t hat Paul was rear ed within a Judaism 
which, t ended to r el egate the activit y of t he Holy 
Spirit t o the past . We now point out , however , that 
it was al so a Judaism which cherished a s t rong 
expect ation of t he coming of the Holy Spir i t in ·t;he 
fut ur e . • .• What lent reality to the Messianic claims 
of Jesus was t he pr esence of the Spirit, t he advent 
of t he power of t he Age to Come 11 • (cf . note 19 above .) 
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Jesus of Nazareth 

NEW MAl~ OF THE NEW AGE 

" he is a new creation, the old has . . . . . 
passed away, behold, the new has come." (II Cor. 5:17b) 

!HE TEMPTATION OF JESUS 

All three synoptic gospels narrate that Jesus 

was tempted after his baptism and anointing of the Holy 

Spirit.1 The synoptics agree on five points: 

l. 

2. 

a) 

b) 

c) 

d) 

e ) 

that Jesus faced t emptation, 2 

in the wilderness,3 

for forty days,4 

that he was directed by the Spirit, 5 and 
6 enticed by Satan. 

Mark 1:12-13, ~htt. 4:1-ll, Luke 4:1-13 (cf. Reb. 
2:18, 4:15) • .Mark's r eference is brief and starlt. 
He refers to beasts and omits the fasting. ~~tt. and 
Lillce present a threefold temptation in form of dran~tic 
dialogue between Jesus and Satan. "While God has cause 
to test the faith and loyalty of fickle men , man has no 
ground whatever to test God. In the New Testament God 
tests men's faith and understanding (e .g. J ohn 6 : 6) , it 
is Satan and not God who entices men to evil (cf. l Chr. 
21:1 and II Sam.24:1). 11 Interpreters dictionary article 
on TEMPT, Vol.IV p.568. 
See our discussion below but cf. ~ .g. Matt 4:5 f f . and 
16:21 ff. 
Deut. 8 :16 ; Ps . 95 : 8 , 9 ; Is . 32:16; 35 : 6 ; 40: 3; 
Ezek . 20 :13 ; Matt. 3 : 3 ; 15:33; etc. 
Cf. Ex. 24 :18 : Deut. 9 :9 ; 29 : 5; Josh. 5 :6; I Kings 
19 :8 wi th the r ole of Moses and Elijah a t Matt. l7 : 3 
( ) 

i~t and parallel s . It may be thatp theme of Jesus as the 
Prophet promi sed by Moses (John 1:45 e . g .) is here 
expr essed . 
A man of God could prove his f aith thr ough trials , as 
J ob had done . Empowered by the Spirit, Jesus faced 
and defeat ed his adver sary • . (Inter pret ers Dictionary 
article on "TEMPT" by J. Marsh , Vol.IV p.568.) See 
also our dis cus sion above , that the whole of Jesus ' 
life and ministry was empower ed by t he Spirit. 
Satan (or· Beel zebub) is the New Testament Adversary of 
J esus in his mi nis try against all forms of evil . See 
our discussion above on bl asphemy against the Hol y 
Spirit for instance . 
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The accounts may be regarded as purely the 

result of devout imagination, although Mark's stark 

account would negate this theory; or they may be auto-

biographical, as only Jesus could have told of this ex-

perience. Jesus, however, is rarely autobiographical in 

his teaching. Thirdly the narratives may be an intro-

duction to the ministry of Jesus to highlight the issues 

that will be discussed in what follows. 7 The probable 

amnmr to the question of the temptations is that, as 

they reflect careful thought about J esus , 7 they are, as 

we have them recorded in rJiatt. and Luke, reflections on 

thG life of Jesus expressed in the form of a dramatic 

highlighting of issues in the form of temptations. That 

J esus went into the wilderness after his baptism is not 

necessarily negated by the evangelists use of the event ,. 

and it is quite possible that Jesus related some of the · 

toYJ~P.tations that did occur to hiEJ. as he prepc:red hin.solf 

for his ministry in thought, prayer and planning. l!'or 

our present purposes the historicity of the event as 

narrated is of lesser importance. 

The temptations8 are said to be under the inu 

~~-----------------------

1. Interpreters Dictionary Vo.IV p.568: Temptation of 
Jesus by D.M. Beck. 

8. In the Old Testament the righteous, or the people 
of God are tested, not by any of the powers of evil, 
but by God himself: Gen . 22 :1; Exod . 1 5: 25; 16:4; 20:20; 
Deut. 8 : 2 ; 13:4; Judg. 2:22; '3:1,4. In the caoe of 
Job , wher e the word 'tempt' is not used, there is no 
exception, for in Job, Satan is a subordinate to God 
acting as God's agent . Elsewhere the ' proving ' is by 
an evil power: e.g . in Judges 3:1 ff . The provin.:; 
howev er lies within the purposes of God (Barrett , 
op .cit . p.48 note ). See also Interpreters Dictionary 
TEJV.iPT Vol. IV p . 568: "Perhaps the inner core of e.l l 
temptation, of all forms of testing, is the enb_C3H1ent 
to apos tacy, found especially in persecution (I Pet . 
4:1 2 ). This understanding of temptation underlies the 
petition in the Lord's Prayer: 'Lead us not into temp­
tation' (Matt. 6:13). The Christian like the Old 
Testament Saint knows that it is not God who entices 



29 

fluence of the Spirit. 9 The narratives in ~atthew and 

Luke indicate that Jesus acted under constraint of -cho 

Spirit to face his adversary, fully equipped with dj_v-ine 

pouer. 10 The tests are probably a highlighting of the 

Messianic role of Jesus. That is, the t emptations al~e 

not those of an ordinary individual. The victorious 

over the tempter Satan is the newly anointed Son of God . 

It is this anointed one, who is attacked by Satan (:r.Iatt . 

4:3b if .•• ) as no other could be. Only he could be en-

ticed to establish himseli over against God as an indepen-

dent divine beingt as Adam had. The presupposition ~~d 

force of the devil's enticement is the authority t hat 

Jesus has as God's anointed son. The temptation to be 

like God of Gen. 3:4-5 is here repeated. (Cf. Rom. 5:12 ff. 

ru1d II Cor. 5:17.) The reversal of the Genesis tragedy is 

here evident. 

The scene of the t emptations was the wilderness 1 

a habitation of demons. 11 The temptations are thus s et in 

a milieu pointing to the conflict of Jesus with demons in 

Iris ministry. The confrontation between the Kingdom of 

God a.11.d that of the "Prince of this world'; •12 

Jesus, according to Mark 1 was with the wild beasts. 

Thi:J may be an allusion to Adam's f!'iendly r elations to the 

beasts in Eden before the fa11. 13 Dominion over the beasts 

i s nometimes associated with conquest over Satan,l4 and the 

beasts of Daniel, chapter seven, represent the evil nations 

8 . (cont.) him to evil, but his own desir es . (I Clu·. 
21:1 f£.; II Sam. 24:10; Jas. 1:12-15) . 

9 . I~tt. 4:1; Mark 1 :12,13; Luke 4:1 . 
10. From this point we r eturn to Barrett's discussion of 

the subject and follow tha t discussion closely. 
Barr ett, op.cit. pp . 49 ff. 

ll. Barrett: op .cit. r efers to Strack & Billerbeck op . cit . p .49. 
12. Hatt. 9:34 , John 14:30; 16:11. 
13. See Kittel T.W. N.T.; I. Adam by J. Jeremias. 
14. B. g . The Messianic prophecies in Is . 11: 6; Ez8l~ . ] 4:25 ; 

cf . Ps . 91:11-13, Job 5 : 23. 
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which have falsely ruled over the saints of the Most 

High, and over whom the Son of Man, as representative 

figure of the saints, will be given dominion. "On the 

one hand we have the initial victory of the hostile powers 

which have conquered and crushed Israel; their triumph is 

temporary, however, for the decree of the divine court is 

followed by their defeat and subjugation, and dominion 

over them is given to the Son of Man, representing tho 

faithful remnant of Israel. On the other hand, we have 

t he motif of Yahweh's conquest over chaos symbolised by 

the f ourth beast, who, at this final batt l e, must be slain 

and destroyed. As in other applications of the myth, 

whether cultic or his torical, it is the people who suffer 

initial defeat, and Yahweh who gains victory; the rule of 

rignteousness is restored to them,but it is the gift of God, 

not the result of their own achievement. The Saints of the 

Nost High have the same passive role in the explanation of 

the vision."15 

Whether the allusion is made to Adam or to the 

Son of Man we seem to be brought to the same milieu of 

divine initiative in creation. The t emptati ons of Jesus 

are in themselves a new beginning, undertaken in the po·;rer 

of the Spirit. 

The FIRST t emptation points to the giving of 

Manna as food for the people of God, as it was expected 

t hat in the Messianic Kingdom the s upply of Manna vwuld 

~--~--------------------

15. M.D~ Hooker: 'The Son of Man ' pp. 22-23 . But sec also 
pp . 11-30. The conquest of Yahweh over chaos stri kes 
a note reminiscent of Gen . 1: 2 when the Spirit of God 
moved over the formless waters (of. I Cor. 6:2) . The 
contrasting between first Adam who is subjugated by 
Evil and God's second Adam in Jesus who conquers evil 
may be in the mind of the evangelists. Whet her Hark 
in fact had a ' Son of ~fum ' allusion in mindaran allusion 
to Adam and the beast s, is not clear. 



be renewed. 16 The posing of the question is. in vicnr of 

the preceding anointment by the Spirit and the declaration 

from Heaven, particularly messianic as well: "If you are 

t he Son of God II Jesus answers that, what is important 

as Son of God, is to obey God's will. 17 This temptation 

touches the whole relationship between "Father" and nson". 

If you are God's son then •..•. and the answer, If I rua 

God's son then my baptism was undertaken that righteousness 

might be fulfilled,18 and righteousness is wholehearted 

obedience to God's will. 

The first temptation is also adamic. Ada.L"l. was 

tempted to eat to assert his equalness to God, knovnng 

good and evil .19 Jesus is tempted to eat to assert lus 

povmr and authority as Son of God - to assert his divinity 

in the face of his obvious human weakness, as he hungers 

16. Thus Barrett : op .cit . p.49 f. 
17. Matt. 4:4; Deut. 8 : 3. 

Barrett : op. cit . p . 50 states in connection i-Ii t h the 
l\'Iarkan, "and he was with the beasts'' (Mk . 1:12) t hat 
Jesus effects the eschatological conquest over s~·.tan, 

which r esults in a salvation that means the r estoration 
of primeval bliss. Jesus has just been anointed "Son 
of God" ("My Son") in the descent of the Holy Spirit. 
The devil tempts with, "if you are the Son of Go<l" , 
Jesus replies UMan shall not li -.;e by bread alone", 
(Deut. 8 : 3)o Jesus thus identifies himself witll man­
or perhe1ps Son of Man - in contrast to "Son of Go~" -
i . e. as one of God's people of the Saints of tho Host 
High , whom he has identified himself with in his bap­
tism. See also Manson : "Jesus the Messiah" p . l59 ff . 
Cullmann: "The Christology of the New Testament" p .l63 
and his r eference to, Jonathan Targum which has 11Son 
of Man" in the text of Deut. 8 :13. 

18. I1att . 3:15 . See our discussion on right eousncsu . 
Chapter VI, footnote 30. Jesus as Son of God in 
human form, or in adamic form, was in a dependent 
(but independent) r elationship to God as Adam had 
been. To assert his given authority and power for 
his own ends , would be to deny that authority 2~1d power 
i-ras dependent on God having given it . Cf. Phil . 2 : 6 ,7. 
Cf . IV~tt . 3:15 and 4:17,20. 

19 . Gen. 3:4 f. 
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after forty ays o as ~ng. 
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The First temptation also foreshadows what is made 

more explicit in the others. The temptation is to trri11k of 

Sonship in terms of worldly limits and needs. If J esus is 
21 

the Son of God then he can do as he wills in this vTOrld. 

The temptation is to limit the scope of God ' s Kingdor.t to 

the bounds of his creation - it is the eternal t emptation 

to secularize, to r educe theology to anthropology, to 

th I th • , 22 reduce God's Kingdom t0 equivalence wi m3ll s au orl·Gy . 

At the first t emptation, the whole fate of IDEU1-

kind is jeopardized. The whole of the adamic tragedy could 

be repeated and affirmed . But Jesus reverses the process 

of the ages, he starts his sonship with ol>edience, not 

disobedience. A new beginning in r elationships betw·cen God 

~1d ~mn is made - a New Man has arrived on the scene, a New 

Age is born. The age of disobedience is pas-t - the age of 

righteousness is inaugurated . 

The SECOND t emptation23 is to perform a com-

pulsive sign that will put the fact of Jesus' sonship 

beyond all possible doubt . 24 The temptation to prove that 

---~~----------------------

20. Matt. 4.:2,3 . 
21. Cf. Rom. 6:1-10 and Gen •. l: 28b ff. 
22. An authority which is in any case derived in r eality, 

but the t empt ation to deny this and to exercise t hat 
authority autonomously . Cf. Genesis l : 28B ff., 
Rom. 1:22 ff . 

23. Matthean order . 
24. Cf. lVlatt. 12:38-39; 16: 3-4; J.Vlk. 8 :11,12; Luke 11 :-29. 

:Pavies, op . cit. p . 206 .•• "The diminution of prophecy 
or the cessation of the Spirit ••• was traced to the 
increasing sinfulness of Israel. 11 In Sitre Deuteronomy , 
R. Eliezer (AD 80-120) when he came to the scriptt~al 
verse; "And because of these abominations the Lord thy 
God is driving them out before thee" (Deut . 18 :12) , 
used t o r emark, "What harm we cause ourselves ! since 
he who clings to impurities, a spirit of impurity 
rests on him ••• ", and he goes on to ask : "Why is the 
Holy Spirit so little in evidence in Israel?" and 
answers with t he quotation: "But your iniquities have 
separated between you and your God" (Isa. 59 : 2) . A 
sinful nation is no longer a suitable environment for 
the Holy Spirit. 
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he is anointed of the Spirit by performing spectacular 

deeds is a possible obverse to the blasphemy of the Holy 

Spirit. It is to abuse the Holy Spirit and to use the 

power and authority for self glorification rather t han 

God's purposes. 

The second temptation is a variant of the 

temptation which Jesus faces at IV.fark 8:12. Again the 

issue is the relationship between God and the Son of God. 

It is faith that opens the gates of the Kingq?m - no·i; the 

proofs and signs, which compel. The temptation is put in 

the form of a quotation from Psalm 91:11 and 12. At 

verse 9 of t he same Psalm the psalmist writes, "Because 

you have made the Lord your refuge, the Most High your 

habitation, no evil shall befall you", and in verse 14 

God says, "Because he cleaves to me in love, I will deliver 

hir;l . 11 The Spirit of Sonship is one of faith, love and 

ob8dience. Jesus meets the temptation by quoting fro;a 

Deut. 6:16, "You shall not put the Lord your Gad to t J.1o 

test , as you tested him at Masah." 

~msah was the name given by Moses to the place 

1rhere the Israelite found fault with God and Moses, and 

put 11 The Lord to the proof saying, Is the Lord among us or 

not?n 25 The temptation is thus doubly barbed - not only 

i s it asking for signs as proof of Jesus's Sonship, 26 vnLich 

is a variation of the first t emptation , but it goes deeper 

as Jesus' r eply indicates, it is a challenge t o put God 's 

anointing by the Holy Spirit to the t eBt. The t emptation 

is no longer merely, "if you are the Son of God .•• 11 , but 

tt ••• as you are the Son of God, God's Spirit is with you, 

or is it?" The t emptation is cruel as it links directly 

---------------
25 . Ex. 17:2-7 
26 . As Barrett: op.cit. suggests this temptation to be . 

The irony of this t empt ation is that J esus t he Son 
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with Jesus' ministry. For the sake o£ the people he 

came to serve, if not for his own needs, he is asked 

to abuse his relationship to God. As at Mark 8:12 vnLorc 

Jesus sighed in his spirit and said, "Why does this 

generation seek a sign? Truly, I say to you no sign 

shall be given to this generation", here at the temptation 

Jesus refuses to accommodate the evil enticement. 

The second temptation may be set forward as 

a recapitulation and reversal of the Israelite failure 

at Nasah, as the first temptation was a recapitulation and 

reversal of Adam's failure, as indicated by the reply of 

Jesus . The psalm from which the temptation is form~uated 

is one of trust in God as protector of the faithful, ru1d 

thus a Psalm which would indicate God ' s community amongst 

men. The cruelty of this temptation as we have seen is 

its appeal to the community sentiment and community s oli-

darity. 

The second temptation is the eternal temptation of 

God 1 s people to put their role in God's world above tho 

God 1·.rho gave them that role. It is to make Judaism or 

Christianity more important than God. It is to make tlle 

church's mission in the world the measure of it's worth. 

It is to exchange the divine ordination to priesthood in 

the 1-rorld for the adulation and approval of the world a s 

the measure of validity for service to the world. It is 

tho temptation to interpr et the clamourings of the vmrld 

for sensation as the guidance of God for Christian activity 

in the world. It is the very modern t emptation to interpr e t 

anthropologica l desir es and wants as divine imper atives . 

26. (cont.) of God i s t empt ed to prove his f aith in God , 
whereas it is forbidden to t est God, to see if His 
Spirit is really with J esus as His Son. 



The THIRD temptation27 is again peculiarly 

messianic. The high mountain is Pisgah - the mountain 

i·rhere l"loses viewed the promised land - from which Jesus 

has in prospect a possible kingdom, which he rejects; 28 

35 

the messianic kingdom was not to be acquired by subr:.ussion 

to Satan, but by the obedience of righteousness, faith and 

love, to which Jesus had submitted in baptism. 29 

The third temptation is aimed at Jesus' role i n 

t he bringing of the Kingdom of God. The allusion to 

Moses ' sighting of the Holy Land from Pisgah30 may be an 

allu0ion to Jesus as the prophet greater than Moses of 

i·rhom J:.ioses hims elf spoke. 31 The restoration of Israel a s 

envisaged by Moses is apparently offered to Jesus. Tho 

full weight of Jewish expectations is flung a t Jesus in 

t hi s t emptation. The temptation to be Messiah of Israel 

in conformation with the political, r eligious, social ru~d 

economic aspirations of Israel and of Judea in Jesus' own 

life time. 32 

The third t emptation appears crude and bltmt 1 

but its force can be seen when it comes from the dis cj_ple 

Peter , whose r ecognition of Jesus as the "anointed" i s one 

tha t makes its own demand and temptation. 33 Jesus' r0ply 

to the devil is similar in both instances. 34 

The third t empta tion is the temptation t o il:rn1e-

ment God' s plans , t o establish God ' s Kingdom in terms of 

·worldly powers, principalities, and to measure God's pOi·rer 

-----------------------------
27. ~~tthean order. 
28 . Thus Barrett: op.cit. 
29 . Cf. e . g . Mark 8 : 36 , 37; Luke 11:28, 12 :15-21, 12:28- 31 , 

and John 18 : 33- 38 for t he true nature of God ' s I~ingdom­
which cannot be confused with the Devil's offer of 
iWrldly glory . 

30 . Deut. 34 :1. 
31. Numbers 27 :12 ; Deut. 34:1 ff .; 34 :10 ff .; 18:15·~22; 

John 1:45. 
32 . Of . other "Worldly Kingdom" t empt ations of J esv_s c:i:; 

John 6:15; J:.iark 10:35-37, 11 :10. 
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and authority by worldly standards of Glory. It is the 

temptation to reduce the Kingdom of God to an earthly 

utopia. The glory of worldly kingdoms, or political 

pOi'T8r, cannot be sought by Jesus as a means to establish 

God 1s Kingdom. His strategy is to obey and serve one 

Lord and Father. 35 The reply of Jesus to this third temp-

tation, "you shall worship the Lord your God and Him only 

shall you serve 11 ,
36 clearly indicates that he is not 

deceived by the enticement . He sees it for what . .) . 
1. G lS • 

A call to abandon God' s Kingdom in exchange for worldly 

kingdoms. He sees that he is asked to abandon God and set 

hiBself up as sole ruler over the world. The shallo~moss 

of t:his glory is seen when it is realized by worshippinG 

satan or the devil - which is to say - when J esus is asl:::ed 

to abandon thinking as God leads him and to think as l!1cn 

tl'l..inlc. 37 

The third temptation is not only a temptation 

that Jesus faced as the Messiah of Israel , t o become a 

political davidia ruler, in order to restore the worldly 

c;lories of Israel. It is the temptation of Israel to 

interpret its relationship to God in terms of dominion over 

oth.Jr nations instead of as God's servant and priests to 

those nations. It is the temptation of Christians to trust 

in their political influence , or their moral influence , to 

establish world peace . It i s the t emptation of all non to 

measure themselves within the limits of their his t ory rather 

tho.n in terms of the divine image and its eternal q_ualities. 

33. 
34 . 
35 . 
3G . 

37. 

See Fuller's treatment of t his event , op .cit. ~ .109 . 
Matt. 4:10; 16 :23 . 
Matt . 7 : 21; 4:4. 
Cf. Mark 12:29-31; Matt . 22 :34-40; Luke 10:25-·28; 
and ~furk 10:42-45. 
See our comment s above on :r..iatt. 4 :10 and 16 : 23. 
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It is mankind's temptation to chase utopias rather then 

to seek the Kingdom of Heaven. 

True greatness, true humanity, true divini-Gy1 

is in God's service to one's fellow being. The Sonchip 

of Jesus (and all Christians) is that of the Son of :Bil, 

who is anointed to be the Saints of the Most High, in order 

to serve, not to be served, in order to give his lifo a 

ransom for many. 38 

In ALL THREE of the temptations there are scrip­

tural allusions, 39 and to all three Jesus replies vrith 

t l . . d . t 40 
10 1nsp1re scr1p ures. 

In the t emptations Jesus is faced with the 

meruLL~g and purpose of his baptism, and of his own r8le 

as tte anointed of God. J esus faces the enticements of 

the Devil, with the forces of God's Holy Spirit. In t he 

temptations we see the aligning of the forces of the 

Heavenly Kingdom against those of earthly powers and 

cl.e!11ons - those of the prince of this world. 

The sonship which Jesus 'receives ' immediately 

involves him with Mission. The relationship of Jesus 

with the Father in the Holy Spirit, directly involves 

Jesus with the problems of his relationship to other men. 

The temptation narratives as we have them in the 

gospel s may be 'mythical' or not, but the three t emptations 

as '•Te have them give us a better understanding of hmv- "l:;he 

baptism and ministry of Jesus was understood by the apostles 

ru~cl. evangelists . The baptism is directly r elated to the 

daily events of J esus' life. The three t emptations high­

light the issues that underly the daily clashes, controversies 

~- · ·····-----------
38. Mark 10:42-45. 
39 . Only the second i s offered in scriptural form. 
40. See Davies ~ op.cit. p . 215, for Judaic belief in 

inspiration of t he scriptures by the Holy Spiri t. 
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and even discussion with the disciples. The clash of the 

tvro kingdoms, the question of who do men that that I an1? 

The defeat of the Devil, with the defeat of every disease-

demon. 

The whole of Jesus' ministry of teaching, 

preaching , healing, arguing, and exorcising are the 

realization of the victory gained i n his temptations , and 

it will be carried out even over the last enemy - death 

itself, for the Kingdom that Jesus was establishing is 

not limited by the limitations of human creaturely exis-

tence - the Kingdom of God is not to be conceived of in 

t erms of space, time, social, economic or political glories. 

The Kingdom is the present active power of God in Ht~aru1 

affairs, by faith acting in love. There are no Angelic 

povrcrs to obrogate the created order, no compulsive in-

vasion of man's freedom to believe with proofs and signs . 

The Kingdom does not limit itself to political, social or 

o.OOJ.torlic glories, however farspread these may be in ti1~1e 

and space. The Kingdom is est ablished through faith , hope 

and love, as men are reconciled to God and one another. 

The battle of the kingdoms will be 'hiddenr. 4l 

The presence of the Kingdom is as a seed planted in the soil, 

a piece of leaven in t he lump, a hidden treasure in a vride 

field , 42 a treasure hidden in heaven, not evident on earth, 

a :priceless pearl for which it is worth trading all the 

glories of worldly kingdoms.43 

----------------------------
41. The 'Messianic Secret ' of Mark is more than an editor's 

device. 
42. ~~tt . 13:1-45. 
4-3.. JYlatt. 6:19-21 and Col. 3 :3. As we have seen the 

'kingdom ' is present in the presence of the Holy 
Spirit in and through Jesus. One wonders therefore 
if the 'parables of the kingdom ' are not the t eaching 
of Jesus on the Holy Spirit . 
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The Kingdom of God, as the evangelists have Qade 

clear through their narratives of the baptism and temp-

tation of Jesus, is not to be conceived of within the 

limitations of existence. The temptation to think purely 

existentially, to make life on earth the whole, and 

therefore the only s tandard of r ef erence , the temptation 

to secularize God in terms of anthropology is to be 

rejected in the face of the evangelists ' gospel. 

Jesus in Himself r econcil es the tensiun bet"t"rcen 

the demands of God upon Man as fellow person - and the 

demands of creaturely instincts for survival and acccp-

tance by one's fellow creatures. Jesus r efuses to let 

llis manhood set up a barrier between himself as son and 

God as his father. Jesus is man as God desired mru1 to 

be -man as God ' s son - full of God's spirit, and by that 

spirit having dominion over the whole of creation.44 

J esus is man as man should be - the son of man who has 

nowhere to lay his head, so preoccupied is he wj_ th serving 

his fellow-man. 45 

Whatever the historicity of the narratives ue 

have studied; the baptism and temptation of Jesus, vre 

have some idea of what the evangelists understood these 

events to have meant. 

Jesus is anointed by God for a purpose. That 

purpose can only be fulfilled in and through the active 

presence of the Holy Spirit. 

44. Gen. 1:26, 2:7. 
4-5. Matt. 8 : 20 . The "foxes have holes," etc . saying is 

a warning to the over-enthusi astic , that to follo-w 
Jesus does not lead to worldly advantages - to follow 
Jesus is to take up a cross (.r-1att. 16 : 24- 27 ). But 
the 'reward' will be given in terms of heavenly glory. 
(~~tt . 25:31 ff. ) 
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The presence of the Holy Spirit in and throu~ 

Jesus is seen to be God's act in establishing the es-

chatological kingdom long promised by the prophets. The 

kingdom, itself is understood as an age of the Spirit. 

Thus the presence of the Holy Spirit and the presence 

of God's kingdom are interdependently complement ary . 

The evangelists see the Ministry of Jesus as 

being motivated by a new departure in t he affairs between 

God and man. Jesus is seen as recapitulating the past 

l1istory of man and Israel and reversing the present order 

of tragedy resulting from man's and Israel's past errors 

and sin. In Jesus the New .Age has dawned by the birth 

of p-ew 1\'Ian in the "birth" by the Holy Spirit. 46 

The evangelists see in Jesus the Messianic 

Kine establishing God's Kingdom - by the power of tl1e 

Holy Spirit. They see God acting in and through Jesus 

to save man from the dominion of evil in this world; 

freeing man to love God with all his heart, soul , strength 

and mind, and to love and serve his f ellow man with the 

sa.u.1e impartial love , with which God has loved him. 4-7 

46. The anointing of Jesus i n his baptism - the birth 
narratives of Luke and Matthew and cf. John 3: 5 ff . etc . 

47. Luke 10:25 ff .; 15. 
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Jesus of Nazareth 

SON OF 1"1AN 

"Who do men say that the Son of man is?" 

(Matt. 16:13) 

In the l ast two chapters we have been lookli~g 

at the baptism and t emptation of Jesus. By doing so -vre 

ac~uired an understanding of how the evangel ists inter-
1 

preted those events.- Whereas then we were not so con-

oerned with the historicity of the narrative, in this 

chapter we will be concerned with historicity because vre 

want to find out, if pcssibl e, what Jesus of Nazareth 

thought of his own ministry, if anything. 2 

For our purposes in this chapter we shall turn 

-Go the self-appellation of Jesus as Son of 1\'Ian. Not 

only is what a man calls himself indicative of his self 

estimation, but some Son of r-'Ian sayings seem to be the 

only words of Jesus about himself jn the gospels, ""~iThich 

can be trusted as ipsissima verba. 

l. If there wer 0 actual events to interpret or not, vms 
secondary to the interpretation for we wished to 
know, not what happened, but how did the evangelists 
understand whatever happened. We are of the opinion 
that there was a baptism, and a periJd of refl~ction 
and meditation at some time where Jesus had to formu­
late a "policy" for his ministry. Tha t the intel~)re­
t ation of the evangelists has been influenced by sub­
se~uent events, the resurrection and pentecost is not 
denied either . In fact if this is so then it is an 
indirect witness to the fact of the r esurrection and 
pentecost. 

2. There is a difference between historicity of event and 
historicity of narrative r eporting and interpret i ng 
such an event. In this chapt er, whether Jesus did or 
did not actually refer to himself as Son of ~~n is 
basic to our findings for we wish to know what Jesus 
thought not wha t the evangelists thought. 



"The question whether and in what sense Jesus 

designated himself the Son of lVJan is one of the most 

discussed and contested problems of the New Testament 

scholarship."3 This being so, we may find in this 
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current historical debate the latest available material 

fo:t: our purposes. 4 

~J!S A1~ THE SON OF MAN 

The title Son of ~Ian has lGng been unders tood 

to be a title of exaltation applied to the "heavenly m.an", 

with eschatological functions. 5 By using this title of 

himself Jesus therefore would be ascribing to himself the 

6 highest imaginable role in the eschatological drama. With 

this concept of Son of I1an is tied up the role of judge­

ment for the Son of Nan as a future event. 7 

There are, on the other hand, sayings which 

contradict the exalted idea of the Son of I•Tan: "The Son 

-·- ··~----------

3. Cullmann: op.cit. p.152. See also M.D. Hooker: op ,cit. 
p.l82 e.g.; V. Taylor: The Names of Jesus, p.25. 

4. We cannot do justice to the whole debate in the 
confines of this study. Only very briefly cru'l -r,-ro 
sketch out the releva."lt issues and draw conclusions . 

5. Taylor: op.cit. p.l52 - We cannot follow his arglliucnts. 
Cf. Cullmann: op.cit. pp. 137-192. 

6. This role is attested by sayings such as those about 
"the day of the Son of Man" (Lk. 17: 22 f.), "tho 
coming of the Son of 1·lan" (Matt. 24:27, 37 f.) and 
ab"out "coming in the glory of his Father with holy 
angels" (Mk. 8:38). To accept these as genuine but 
deny that Jesus designates himself in them r a i ncs 
more problems than it solves, thus Cullmann, passi~n, 
in reference to Bultraann, Theology of the New Testament 
I, pp. 22 ff., who accepts the sayings as genuine but 
says that they r efer to someone else than Jesus in 
Jesus' meaning, on the grounds that "future " sayings 

say nothing about death, and the "death and restrrrcction" 
sayings about the Son of i'flan say nothing about the 
future . Cullmann: passim~ 

7. E.g. John 5:27, ~.latt. 25 : 31 ff . etc . 
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of J.v-lan also came not to be served but to serve", and 

"••• that you may know that the Son of Man has authority 

pn E?arth to forgive sins" 
8 

There are sayings which would confuse anyone 

favouring either of the above two extremes: "For whoever 

is ashamed of me and of my words in this adulterous and 

sinful generation, of him will the Son of Man also be 

ashamed, when he comes in the glory of his Father with 

the holy angels", 9 which in its context associates Jesus 

very closely with the Son of ~an, if it does not actually 

identify him as Son of Man, both on earth , and as coming 

at the end with the holy angels. Of this ambivalence 

Cv~lmann writes, "In view of •.••.• his conviction that 

vdth his person the Kingdom of God was already introduced 

••••• Jesus can call himself the Son of Man alr eady during 

his earthly incarnation, although he did not descend to 

earth 'on the clouds of heaven'. The view then arises 

which we found nowhere in Judaism, that the Son of ~an is 

incarnate in a man in the ordinary human framework, a 

man among men. This is new, not only with respect to 

Philo and the Jewish Christians but also with respect to 

Daniel and Enoch. 1110 

The resolution to the Son of 1~ paradox in these 

Son of Man sayings i s found by Cullmann in an original 

synthesis of two titles, "As soon as Jesus in decisive 

11 passages writes the title Son of Man with the Suffering 

Servant of God (i.e. when he r el ates it to his earthly 

vocation), his designation of himself as the Son of Han 

8 . Mk . 10:45 cf. Dan. 7:14 and Mk . 2:10 cf . Dan. 7:13,18 . 
9. Mk. 8 : 38. 

10. Cullmann, op . cit . p.l59. Note Cullmann's presuppos ition 
that the Son of Man is a Heavenly man , whose ex2.l ted 
being is foreign to human existence. 

ll. E.g . Mark 10 :45, 8:31. 
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becomes also a declaration of humiliation. Thus he 

combines ebed Yahweh and barnasha, the two decisive 

concepts for his self-consciousness, in a really classical 

vray in }TJ.ark 10: 4 5 • "l2 

Dealing with the same pr oblem of reconciline 

the Son of Man title to the context of a human life; 

R.H. Fuller corrects his own earlier findings, that, 

"Jesus while not dictating any interpretation of his 

own person, understood himself to be called to a mission 

of obedience in terms of the Suffering Servant, the ful-

filment of which would lead to his vindication gQ Son of 

r.wn •13 Fuller now concludes, however, and mainly because 

of the inherent "contradicti ons" in the "Son of .Man11 

sayings, that; "Jesus understood his mission in ternlS of 

eschatological prophecy, and was confident of his vindi-

cation hl the Son of Man at the end. 

As eschatological prophet , he was not merely 

announcing the future coming of salvation an~ judgement , 

but actually initiating it in his words and works. It is 

the unexpressed, implicit figure of the eschatological 

prophet which gives a unity to all of Jesus' historical 

activity, his proclamation, his teaching with authority, 

his healings and exorcisms, his conduct in eating vtith 

the outcast, and finally his death in the fulfilment of 

12. Oullmann: op.cit. p.l60 . The t ension that Oullmar.L~ 
here resolves in terms of Servant of God is the ten­
sion of the third tempt ation: How to fit a heavenly 
role into an earthly existence without denying the 
heavenly dimension, i . e . how can the Son of God be 
a son of man or man. Of. Alan Richardson; "An Intro­
duction to the Theology of the New Testament", p . l35. 
"A brilliant new synthesis of Old Testament t heues 
had been effect ed , not merely as a new theological. 
teaching, but as a progr amme of action for the nunistry 
of Jesus ". The tension however is not to be resolved 
by theological synthesis, however brilliant - it is t o 
be resolved in the fact of a new beginning in, ~~d a 
new understanding of God-man relationships . 

13. I n his "The Mission and Achievement of Jesus", as cited 



his prophetic mission. Take the implied self-under­

standing of his role in terms of the eschatological 
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prophet away, and the whole ministry falls into a series 

of unrelated, if not meaningless fragments ••.•. Jesus 

did not define his own person as that of an eschatological 

prophet. It was simply the working concept which Guided 

him in the tasks of his earthly ministry. The basic 

datum of New Testament Christology is not the concept of 

Jesus as eschatological prophet, but his proclamation and 

activity which confront men and women with the presence 

~~d saving act of God breaking into history and his utter 

commitment and entire obedience to the will of God vrllich 

made him the channel of that saving activity. To interpret 

·i;his datum in terms of explicit Christology was the task of 

the post-easter church, in uhose ~erugma the Proclaimer 

became the Proclaimed."l4 

13. (cont.) in "Foundations " op.cit, p.l30. 
14. Fuller: op .cit. p.l30-131. The acceptance of tho 

inconsistencies of the Son of Man sayings, as based 
on Bultmann's findings, (Theology of the New Testa­
ment, I p.29 ff.) makes Fuller reject the gospel 
vli tness that Jesus referred to himself as Son o:f 
Man, directly or a t all. Consequently the title 
for Fuller must be a Palistinian Christological 
title which soon dropped out of use , as there is so 
little evidence of its use in a Palestinian church. 
Thus Fuller is reduced to a Jesus as eschatolocical 
prophet, eventually to be vindicated by the Son of 
Man who was another person. One of the r easons why 
Fuller is driven to such minimal statements of Jesus: 
self understanding i s the "traditio-historical 
cri ticism11 which he follows. By this critical m.ethod 
Jesus cannot be ~nown to have said anything, as 
attested by the Gospel , which the gospel does not 
somehmv r eflect as a natural development within 
palestinian Judaism and its categories. Such sayings 
should also r efl ect an aramaic style of language . 
Nor does it seem tha t Jesus i s allowed to quote scrip­
ture , especially if the Gospels have the LXX version 
rather than an Aramaic or Hebrew form. Sayings ·chat 
reflect the faith and practice, and situations of the 
post-easter church as known from outside the gospels , 
must be elimina t ed , thus denying any originality or 
creativeness to Jesus himself - except insofar as the 
post-easter church may have neglected to incorporate it 
into its post-easter gospel , faith and practice. 
See Fuller, op . cit. p.l8 f f. We have already stated 
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It would seem however, that quite naturally 

in their context, that there are sayings of Jesus in 

which he refers to himself as the Son of Man.
15 

"Some 

scholars have asserted that this title as a self-desig-

nation by him was an invention of the evangelists based 

on the theology of the early church, but this all too 

simple a thesis is disproved by the fact that Son of ~~ 

was not at all a common title for Jesus in the early 

church .•.• If the evangelists were really the first to 

introduce the title , why do they use it only when they 

16 
represent Jesus himself as speaking? 

They themselves never call him by this name and 

they never r eport another's doing so in conversation vTith 

Jesus. This would be completely inexplicable if they vrere 

really the first to attribute the title to J esus as a self-

designation. Actually, they have preserved the memory that 

only Jesus himself used it in this way." 

The division of the "Son of Man" sayings into 

separate groups which are never combined or reconciled, 

and thus l eads to speculation about genuine sayings and 

non-genuine sayings, has been opposed by N.D. Hookcr.18 

14. (cont.) that the evangelists were consciously @aking 
an effort to record the historical aspect of their 
preaching as a response to such a need in the ? OSt­
easter church. See our discussion above. Chapter II, 
p.8 ff. 

15. We need not enumerate them all : Mk.2:10; 2 : 28; 8 :31; 
9:9,12; 10: 45 ; etc. 

16. Cullmann's own footnote at this point, "The fact that 
in isola t ed passages (certainly Matt.l6:13) they do so 
wrongly does not l essen the forc e of this argument -
the title Son of ~an is applied to Jesus by another only 
once in the New Testament;in Acts 7:56 by Stephen . The 
v ery fact tha t it is a Hell enist who uses this ex;)res-

-" 

sion seems t o me to go back to a correct memory of the 
author". Cf. Hooker , op.cit.p.l97, where Hooker gives 
Stephen ' s use of the Son of Man title a meaning comple­
ment ary to t he use by Jesus as self appellation. 

17. Cullmann: op.cit. p . l55. Cf. Hooker : op .cit. j).l86 and 
s ee also her p . 78 ff. and 174 ff. for a discussion in 
greater de tail on other aspects of 11Son of Nan" as used 



This tendency to divide the sayings, is attributed by 

Dr. Hooker, in part at least, to the prejudiced vie\·T 

t hat the Son of Man title can only refer to the "Son 

of I·1an appearing with clouds 11 
; i.e. to an exalted 

heavenly Son of Man with no connection to an earthly 

person. 19 
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The solution to the apparent contradictions in 

the Son of lVJan sayings is found by Dr. Hooker in t he 

Danielic visions: "The authority, necessity for stufering, 

and confidence in final vindication, which are expressed 

in the 1-ia.rcan sayings, can all be traced to Dan. 7.n 20 

Scholars have apparently failed to understand that in this 

vision of Daniel is is "written of the Son of IVIan, that he 

should suffer many things, and be treated with contemptn . 21 

With r eference to Mark 14:18-2122 Hooker says that it is 

17. (cont.) by Jesus especially p. 182 ff. Cf. also 
V. Taylor: The Names of Jesus , p . 25 . 

18 . Hooker: op.cit. p.l80 e . g . in refer ence to R. Dultmann 's 
Theology of the New Testament, 1 p .29 ff. 

19. Hooker: op.cit. p.l82 ff. e.g. where Hooker discusses 
the 'psychological ' difficulty of thinking of Jesus as 
a sane man identifying himself with an eschatological 
supernatural figure travelling on clouds. "Here , how­
ever, we must question the assumption, that this is 
what Jesus must have meant", in assuming this title. 

20. Op.cit. p . l 92. We cannot here r ecapitulate alJ. of 
Dr. Hooker's arglli~ents for this conclusion, but see 
pp. ll-30 which end with the conclusion, "It is easy 
to understand, however, why, when the ' one like a son 
of man' ceased to be understood of Isr ael and became a 
distinct and separate figure , he was thought of in con­
nection with the glory of the future, and not the 
sufferings of t he present. Both because it was a title 
fitting for one given authority by God, and because the 
emphasis· was thrown more and more upon the future glory, 
in contrast t o the all too familiar r eality of the 
present, the Son of Man gr ew apart from concepts of 
suffering and humiliation". 

21. Hooker: op . cit. p.l92. Quotation from Mark 9 :12. 
22. "For the Son of Man goes as it is written of him, 

but woe to tha t man by whom the Son of Man is betrayed." 



48 

precisely the ideas of obedience and suffering "which 

are brought out in the antithesis between 'Son of I-Ian 1 

and 'he who betrays me ' 11 
• 
23 "Here the title Son o:(.l:M 

is, paradoxically an appropriate one since it expresses 

both obedience to the will of God and authority. The 

irony of the situation is again found in the fact that 

this authority is denied: the Son of Man is delivered into 

the hands of sinners, who refuse to acknowledge him; he is 

ha.11ded over into the power of t hose who do not obey God. 

As in Daniel, the usurping powers of evil are triumphant: 24 

the Son of Man is handed over in the hands of sinners -

i.e. into the power of Gentiles, 25 who have appropriated 

an authority which does not belong to them. " 

The binding factor in the apparent disjunction 

of the Son of Man sayings~ is found by Hooker in the 

Authority of Jesus, and in the Suffering - vindication 

theme. All the sayings are expressions of J esus' authority 

as Son of Man, "whether it is an authority which is exer-

cisod now, which is denied (now) and so leads to suffering, 

or which will be acknowledged and vindicated in the future. 

This theme binds the t hr ee 'groups ' of 'Son of 1~ 1 sayings 

together, f or each, paradoxically, implies the other two. 

26 The sayings in chapter two do not in themselves involve 

the others, but because they are r ejected by the Je1v.ish 

leaders they are inevitably followed by the sayings about 

suff ering and final vindication. These two themes of 

23. Hooker: passim and in what follows. 
24 .• "Cf. H.E. Todt; Menschesohn, p.l85, Eng . Trans. p . 200 o" 

(Hooker's own footnote.) Cf. Davies, op . cit. pp. 263-· 
273 "···· obedience to the law ( Torah) was ••• thought 
of i n terms of death". 

25.. "Cf. D.E. Nineham, The Gospel according to St. Hark , 
1963, in loc." (Hooker' s own footnote .) 

26. Mark 2: 10, 28 e . g . 
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suffering and vi ndication ar e also linked t ogether . It 

is someti mes maintained that the two gr oups of sayings 

t d b . d 27 H are entir el y separ a e an are never com lne . ere , 

however , we s ee dangers of dividing sayings into groups •• • 

the bel i ef in the ultimate vindication of the Son of I~ 

i s contained in every one of the ~~roan passion pr edio-

,_ t f th t. 28 ·cions, express ed in erms o e resur rec lon . Equally 

significant is the fact that all three of the •.• • parousia 

sayings •.•• are in context s which are concerned wit:Ll 

suffering: the comi ng of the Son of Man in J.Vlark 8:38 and 

13 : 26, 29 r epresent the vindication of those who have 

suffered for Jesus ' sake, and the shame of those who have 

not been prepared to share in hi s suffering; in 14:6230 

it signifies the vindication of Jesus hi mself, now sta·J.ding 

before the high pri est, about t o bear the sufferinGS ·which 

he has foretold for the Son of Man The triumph of 

the Son of Man is thus no isolated event, tut it is firmly 

linked with the present sufferings of Jesus and his dis­

ciples . 31 The sayings at Mark 10:45 , 14:21 and 41,32 also 

contain within themselves the paradox of the Son of rian, 

for each depicts the Son of Man in a situation where he 

docs not exercise the authority which is properly his."33 

27. rrR . Bultmann, Theology of the New Testament, I p . 29 f . " 
(Hooker ' s footnote . ) 

28. Mark 8 : 31; 9:31; 10:34. 
29. JV.lk . 8 : 38. "For whoever is ashamed of me .•. •• of him 

will the Son of Man al so be ashamed , when he co~.1os . . • 
Mk. 13 : 26 . 11 And then they will see the Son of l.an 
coming in clouds with gr eat glory." 

30 . Mk . 14:62 . "And Jesus said, 'I am; and you wi ll see 
the Son of Man sitting at the right hand of Pov1er , and 
coming with the clouds of heaven .'" 

31. "A similar situation is, of course, found in Dan. 7, 
where the triumph of the one like a Son of ~~n in vers e 
13 is set in the context of Israel's present sufferings , " 
(Hooker's own footnote. ) 

32. "The Son of l\'Ian al so came not to be served but to serve , 
and to give his life as r ansom for many . " 1V&. 10:44; 
Footnot e 22 above for Mk. 14 : 21 and "The hour has come; 
the Son of 1vlan is betrayed into the hands of sinners" , 
Mk . 14:41. 

33. Hooker: op . cit . p . l80-181 . 
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Hooker's arguments seem to us as probably 

acceptable even to Fuller in t erms of the "traditio-

historical criticism". The understanding that Hooker 

expounds for the title Son of Man could easily be r eflec­

ted within palestinian Judaism and its categories.34 

The only demand such an understanding makes is that the 

Danielic rather than the Enochian and l ater writings 

about one like unto a Son of Man, have been taken as a 

basis for that understanding. This is much more probable 

t han the alternatives proposed by Fuller himself. It is 

anybody's guess as to what working, but undeclared, con-

cept Jesus used to give his ministry the unity it aDparently 

has.35 

It is, in our view, not only possible but also 

probable that Jesus could conceive of his role and rrrnistry 

in terms of the Son of Man idea, and that this idea would 

fit in with Jesus' acceptance of John's baptis~ to fulfil 

righteousness. That this righteousness would bring him 

in-lio conflict with the beastly powers of evil, and an 

apparent defeat by them, but that he could nonetheless 

hope for, and express faith in, a vindication in the i dea 

of resurrection , 36 is quite in keeping with the Son of Man 

idea as expounded by Hooker . 

34. See above : footnote 14. 
35. See above: Text to footnote 13 and 14. 

(Manson: The Son of Man in Daniel, Enoch and t he 
Gospels; Bulletin of the John Rylands Libraryt Ibn­
chester, 32, 1950, pp.l7l-~93 .) 

36 . Hooker: op.cit. p.l8l and in what follows . The 
consequences of Jesus' authority for others in 
Mark 2 :10, 28 ar e obvious. In ~~rk 10:45 also t 
the Son of l~n i s linked with those for whom he 
gives his life . 
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~].[US Al\TD THE (SAINTS OF THE r110ST HIGH) MA1!I 

The corporate aspect of the Son of Man is also 

important for our study, not only because it affects the 

veracity of its actual use by Jesus as a title~ but 

because the corporate nature of the title will help us 

to understand what Jesus did think of himself vis- a-vis 

any community with which he might be associated. This is 

important for we have seen in our study of the baptism 

and the temptation that Jesus was understood to be related 

to a community. 

It is in fact the corporate nature of the title 

Son of lVlan, "which led scholars such as T. W. lVlanson to 

maintain that the Son of Man, as in Daniel, was in fact 

a corporate figure. 35 The Son of I~n in the gospels; 

however, is not a truly corporate figure; rather, it is 

true to say that the consequences of the Son of lVfan 1 s 

authority always extends to others; that as in Enocl11 he 

is no isolated figure, but the one on whom the fate of 

others depends. 36 In all the sayings which predict 

suffering for the Son of ~~, Jesus is linked in tho con-

text with his followers, who are expected to share _)_otE. 

hiP-_sufferings and his glory. 37 Similarly the fate of 

those who have follwed Jesus or been ashamed of hiHt is 

l irJred with the vindication of the Son of Man in r,rark 8 :38 

and 13: 26. Only in the context of the passi on narrat i ve 

does the Son of lV~n emer ge a s a s oli tary f igure . Evon the 

saying in Mark 14:21, howev er, is set within the context 

of the las t s upper, and is i rrim.ediat ely f ollowed by t he 

breaking of the bread and the pouring of the wine , s ymbols 

of the share which the dis ciples have , both in the death 

.lR~\ 
~ u ~~ P/ ;: ~(' ·rv~ l' 1''\ ,. -..tl<,y , 

~ liSRAHY 
\ .,: , _ 

37. My italics , not Hooker's o 

~-....-
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of the Son of Man, and in his place of honour in the 

conling kingdom. n 38 

On examining the corporate nature of Son of 

Han in the Danielic vision Hooker found that, "Daniel 's 

bnagery suggested that the vision of 'one like a Son of 

llan' was not used simply as apocalyptic symbolism, but 

was intended to express a very real and fundamental truth 

about the righteous nucleus of Israel. The vindication 

of those who wer e faithful to God was certain, because 

he had acknowledged them as his chosen people, destined 

to inherit the rule once given to Adam; 39 their present 

suffering was due to the fact that this authority was at 

tho moment unacknowledged by the rebellious (beasts) 

nations over whom they should be ruling. 40 This thome . . . . 
of Israel's divine right to rule the earth, usurped by 

other nations, was found in much j_nter-tostamenta.l 

literature, expressed sometimes in t erms of Adam, though 

the phrase 'Son of Man' is not used. In I Enoch, in spite 

of the fact that the Son of Man has become an individual 

or supernatural character, he is still closely assooia·bed 

vnth the themes of election and obedience. Both he, and 

the community which is so closely linked with him, are 

defined as the ' elect' and 'righteous•. 41 The fact that 

38 . 

39. 
40. 
41. 

Hooker: op.cit. pp.lOl-102. "In Nk. 14:41, and 14:62 
the Son of Man is found alone - in the sayings and in 
the context. Nevertheless the words of 14:41 e cho and 
fulfil those of 9:31, similarly 14:62 affirms the vin-: 
dication mentioned in 8:38; Mark 10:45 r eminds us that 
the solitary Son of Man is not in f act alone, and tha~ 
events of the passion finally link the Son of ~fum and · 
the 'many ' firmly together." Hooker; passim. 
See our discussion above under tha t emptation of Jesus. 
Ps. 44 cf. Ro. 8 :36. Matt. 10:24,25 (cf. Mk.3:22). 
Hooker: op.cit. pp.l89-l90, who also notes that 
A. Schweitzer concludes much the same, "Tha Son of 
Man described in those sayings which seem to be 
original is a man who lives a lowly life on earth, 
rejected, humiliated, handed over to his opponents, 
but eventually exalt ed by God and to be the chief 
witness in the last judgement". Schweitzer in Journal 
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in Daniel, 'the one like a Son of ~~' is a corporate 

tern1, need not occasion any difficulty. Daniel itself, 

ru1d the interpretation given by Enoch, are evidence of 

the oscillation between corporate and individual. 1142 

"There is no psychological problem involved 

in Jesus' use of the term for himself; 43 for it is not 

taken with hubris as a claim to supernatural power and 

position, but is the consequence of his obedient re~~bio~­

shi,P to God44 and his acceptance of the will of God, 45 and 

it expresses, not self-aggrandizement, but rather his 

faith in God, 46 who wiJlfulfil his purposes and vindicate 

those who are faithful to him. Jesus himself is the 

embodiment of this ideal, the one true Israelite who is 

able to accept the mission and destiny of his peoplo; but 

as in I Enoch, he is closely linked with those who are 

prepared to join themselves to him. Jesus proclaims the 

Lt7 Kinedom of God, the kingdom which he himself accepts' and 

embodies, and calls other men to accept the same yol>:G of 

obedience, which will involve them in the same experience 

41. 

42. 

43. 
44 . 

45. 
46. 

(cant.) of Biblical Literature; Philadelphia, U.S .A., 
79, 1960, pp.l21 ff. Hooker then comments, 11Sch1·rei tzer 
links this picture primarily with the sufferinc , 
righteous man in Wis. 2-5, but he compares also the 
exaltation of the righteous Enoch in Enoch 70-71, and 
the r epr esentative character of the Son of Man in 
Daniel". 
Cf. Ryder-Smith; The Bible Doctrine of Sal vat ion : 11IVlan 
is always both individual and soci etary. • . • thov.gh one 
cannot r esolve this paradox- or "antinomy"o••• no one 
denies that it is ther e ." See the whole chapte:r; and 
book on the societary concept of salvation throuGh 
vicarious action of a societary person . Gf. also 
Davies : op.cit. pp.268, 272 e .g. 
See above : note 19. 
What we find i n the t e rm righteousness as it applies 
to the righteousness Jesus seeks to fulfil in submit­
tin to John' s baptism. See above: Chapt. II, note 32. 
See our discussion on the FIRST tempt ation above ; p.30. 
See our discussion on the t emptations, and the 
possible typological association of Jesus with Adam. 
See also footnot e 81 below. 
As we saw in Jesus' r elationship to John the Baptist 
in Chapter II above . 
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of suffering and vindication; yet he stands apart from 

them by the fact that it is in him that men are faced by 

decision, and ultimately the path which they take is 

determined by their attitude to him.tt 48 

When Jesus "acts as the one destined to be the 

triumphant Son of lVIa.n already during his ministry ru1d 

humiliation" 49 it is because he is already the Son of 

Nan of whom it is written "that he should suffer many 

things and be treated with contempt" (Mark 9:12), and 

is therefore "destined to be triumphant".50 J esus as 

the Son of Man may rightly hope in the r esurrection even 

51 when faced with persecution and death. The faith of 

Jesus refuses to accept that the Kingdom of God is to be 

conceived of in terms of an earthly kingdom and its temporal 

elories of gentile-like authority which commands the ser­

vice of others.52 God's Kingdom is realized in the exer-

cising of an authority which declares that life's treasures 

are in heaven not earth, 53 and that participation in the 

heavenly glories finds its counterpart in a participation 

of God's people's righteousness and obedience to Godt in 

faith and hope. The priority of the divine dimension 

over the merely existential, and God's ultimate victory 

over the present conditions, however apparently contra-

dictory this victory may seem, is the good news of God •s 

48. 

49. 

50. 

51. 
52. 

53. 

See our discussion on the blasphemy against the Holy 
Spirit above , Chapt. II, "THE KINGDOM COME", p.l9. 
Fuller: .op.cit. p.l08, as quoted by Hooker: op.cit. 
p.l88. 
The basis of Jesus' faith in his own vindication ru1d 
r esurrecti on is precisel y in his being the Son of 
Man who serves and dies, a ransom for many. 
Mark 8 : 31; 9:31; 10:33 . 
Mark 10:41-45. See also our discussion on the 
t emptations above, and especially the THIRD temp­
tation. 
Matt. 6:19, 20; 13:44; 19:21. See also our dis­
cussion under the THIRD temptation. 



Kingdom, present and active through the presence and 

action of the Holy Spirit. The Holy Spirit being sen·fi 

to create a community, the church, as the saints54 of 
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the Most High who, while participating in the sufferings 

of the Son of Man, are assured of sharing in his vindi­

cation. 55 

Hooker's conclusion that it is because the Son 

of ~~ is to suffer many things that he shall also be 

triumphant, should resolve Fuller's dilemma of the 

"inconsistencies" in.. the Son of Man sayings, which 

prevent him from accepting these sayings as genuine and 

thus in turn prevent him from accepting the idea of 'Son 

of Man' as a self-understanding of Jesus. The Son of 

~~understanding would allow Fuller to see Jesus' 

ministry as a coherent whole - and not a 'series of un-

r elated and perhaps meaningless fragments', which he can 

find only in the self-understanding by Jesus of himself as 

' eschatological prophet' . 56 

54. Rom. 1:7 ; 8:27 . I Cor. 1:2; 6:2; 14: 33 ; 16:15; etc. 
55. Rom. 6:3 ff. 
56. Fuller: op.cit. as discussed above . The text following 

the ref. to footnote 12 above. 
Fuller's 'eschatological prophet ' turns out to be much 
more than prophet, and does not give enough recog­
nition to the position of John the Baptist as the 
prophet of the · eschatological kingdom (Lk. 7:24 ff . e.g. ). 
If Jesus ' baptism by John was as crucial for his 
ministry as we suggested above, and as Fuller aclmits , 
(p~l29) in terms of the eschatological prophe cies -
then the whole of those prophecies were open to him 
as sources of self-understanding; if not for self­
identification. In this regard we have some sympathy 
with Alan Richardson's comment, in which he r evolts 
at the idea that, "Jesus was, (according to Bultm.ann: 
Theology of the New Testament I p.31) entir ely unaware 
of the synthesis of Son of Man and Suffering Servant 
as a programme for his ministry, and the credit for 
this profoundly original r eint erpretation of Olcl 
Testament theology must go to some unnamed genius 
of the Hellenistic Church before St. Paul ' s conver­
sion." (Richardson: op . cit. p.l35-136) . 
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"The bold new teaching about the Son of Man; 

was the original work of Jesus himself, and no other 

plausible suggestion has ever been put forward." 57 We 

do not necessarily agree with Richardson and Cullmaru1 

t hat Jesus did synthesize the Son of ~fun and Servant 

ideas into a new kind of messiahship.58 Hooker has 

sho1m us that this is not necessary to explain the idea 

of a suffering Son of Man, or to explain the apparent 

contradictions in the Son of ~~ sayings. 

We do agree with the idea that Jesus should be 

given his due in being able to think, and to apply his 

thought to the Old Testament scriptures as much as any 

other man, and not to conceive of him as a mere "channel" 

(Fuller's term), but as a free choosing co-operative 

par·ticipator in his mission. 

In order to exercise this freedom of co-operative 

participation, 59 some concrete self-assessment and some 

definite role must be implied in Jesus' self understanding 

tha·!; makes sense , historically, textually, and theologically, 

a..n.d fits into the whole picture as given to us in the New 

Testament . We must allow the witness of the gospels, that 

Jesus did t each about himself and the Kingdom of God60 with 

a s elf consciousness that he was somehow central to t he 

events he was involved in, and t he kingdom he was pr eaching 

and teaching about. The one defined s elf underst&~ding that 

we have from all the gospels is t ha t cont ained in the title 

Son of J.'llan. 61 

57. 
58. 

59 . 
60. 

61 . 

Richardson: op.cit. p .l36. 
See our discussion above - text t o note 12 and note 12, 
p.44. 
If we wish t o preserve the "two-nature " chri stology . 
See above wher e Fuller admi ts tha t J esus did do this 
a t least twice, and i n connection with his death. 
See notes 27, 29, 38, 39, 40 and r el evant t exts of 
Chpt. II: The Anointing with t he Spirit of God . 
Hence s urel y its centrality to the whole Christological 
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!._RANSOM FOR MANY 

Jesus, as we have seen above when considering 

THE KINGDOM PROCLAIMED, 62 considered his martyrdom and 

death as part of his obedience to God. This was so, 

not only in .the view of the evangelists, according to 

Fuller, but by sayings which could be accepted as authen­

tic, Jesus himself taught his disciples about his forth-

coming death. 

There are two sayings of Jesus in which he com­

pares his fate with that of the prophets. 63 Despite 

Fuller's conviction to the contrary, we see no use of 

' prophet' such that it would lead the reader to conclude 

t hat Jesus ~hought of himself as a prophet or eschatological 

prophet. 64 Fuller uses Friederich's views as an argLUaent 

that Jesus while not calling himself a prophet thi~~ of 

l1imself as a prophet. It is illogical to argue that from 

tv10 sayings where Jesus directly refers to himself as 

associate of the prophets as against the dozens of Son 

of Man sayings where he equally associates himself Hith 

the Son of Man, that Jesus thought of himself a prophet 

and not Son of Man. Was Jesus deliberately trying to hide 

61. (cont.) debate in New Testament studies at present­
a debate we have not been able to ignore. 

62. See footnotes 38 - 40 and text t o these. 
63 . }~rk 6:4; Luke 13 : 33: There are others where an 

allusion may have been intended. Matt . 5 :12 ru1d 
Luke 13:34, 4:21, and 20:14, etc. 

64. "In neither case is 'prophet' a self designation. 
Each time Jesus is quoting a proverb or a comnonly 
accepted truth. As Friedrich (Messianische 
Hohepriestererwartung inden Synoptikern)= however , 
has pertinently remarked about the second passaGe -
and it applies equally to the first - "By not only 
identifying himself with this view point , but 
engaging himself to make it a r eality he is ranging 
himself in the company of the prophets." In other 
words, without using 'prophet' as a direct self 
designation , J esus clearly indicat es that he understood 
his role in prophetic terms insofar as it involved 
Eejection and martyrdom." Fuller: op . cit.p.l27. 
- In Z. Th. K. 53 (1951) 3, p . 265-311. 
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that he thought of himself as prophet by raising a 

Son of Man smokescreen? On grounds conceded by Fuller, 

-Gnat Jesus does not make 'prophet' a s elf-designation in 

the two sayings we would suggest that Jesus knew that like 

the prophets he would be martyred. This does not mean 

that he thought of himself as a prophet - as the parable 

at Mark 12 :7 indicates, but only as sharing their fate of 

a 1death for righteousness sake'. 65 

Jesus at his third prediction of the passion 

d t . 66 . k d b J d J hn f h an resurrec lOn lS as e y ames an o or a s are 

in the glories of the coming kingdom. 67 Jesus repli es 

that they do not understand the implications of their 

reque·st nor the nature of the kingdom, 11are you able to 

drink the cup that I drink, or to be bapcised with the 

baptism with which I am baptised?" 68 In the companion 

saying in Luke 12:50, "I have a baptism to be baptised wit h; 

and how I am constrained until it is accompl:Ls~ed 1 11 , it 

seems that when Jesus spoke of his baptism he not only 

thought of the baptism r eceived from John but also thought 

that, that to which he was baptised included his suffering 

1nany things and even death. 69 The baptism t o fulfil 

r ighteousness is a baptism into obedience and ser ving of 

God as we have seen in our discussion of the t empt a t ions . 

Baptism is linked with the cup a t Mar k 10:38. 

The cup was the "symbol of a l':'t or d<.1i.ned by C·cvl . Iu ·~he 

Olr1 Test ament the phrase.; is com;nunest in th.J p:r·c: .~: he lis 1 and 

vdth them, since their me3sage was usually one of doom, it 

65. Matt. ~: 10, 11. 
66 . Mark 10:32- 34 . 
67 . Mark 10:35-37 . 
68. Mark 2.0 : 38 . 
69 . Cf. Rom. 6:3. 



is a 'cu~ of vengeance', but •••• a psalmist for 

instance could speak of 'the CUP. of salvation'".70 

59 

Jesus used the idea in Getheemane; "Father; all 

things are possible to thee, r emove t his cup from me 11
, 

the cup here clearly refers to Jesus' suffering and 

martyrdom. Jesus would know, if he understood himself 

to be the Son of Man who was to suffer many things, that 

it was his Father's will that he should accept death as 

part of his Sonship - and he wanted to fulfil all 

righteousness even to the drinking of this cup. 

Righteousness or obedience to God's law even 

unto death was considered the acme of obedience.72 The 

inspiration of the ~~ccabean revolt was loyalty to the 

xo.r$. 73 Although the Maccabean party had lost militant 

support, the obedience unto death by which the Macca·oe(:).n 

martyrs bore witness of their loyalty, left a profound 

impr ession. The militancy was r e j ected but ·:tbe i dea of 

obedi ence unto death, a passive acceptancp of death out 

of loyalty to the r evealed will of God as the crown of 

l oyalty to the Torah, was 'in the air' in first cent ury 

Judaism11 •
74 

70. Psalm 116:13. Ryder Smith: op.cit. p .l55. 
71. Mark 14: 36. 
72. "there is evidence" says De.vies, op.cit. p.263, "that 

for certain sections \-ri thin fir s t-century Ju.daisn1 

martyrdom for the sake of the Torah was considered 
the a cme of obedience rr. 

73. Davies, op .cit. r efers us to see W.O.E. Oesterly: and 
T.H. Robinson: The History of Ksrael, Vol . II pp . 217 ff. 

74. Davies, op.cit. p . 264-265 . Davies comments further , 
"we should expect tha t in his (Paul ' s ) thinking on 
the death of Jesus he would apply to i t this concept 
of obedience ; (Phil. 2: 8 ) the death of the Messi ah 
could only have one ffieaning for him, it would be the 
express ion of obedience to the demands of God". See 
also Romans 5:13-18 where the second Adam can be 
connected to t he Son of Man as discussed above and 
Phil. 2:8. 
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"When we go on to ask in what sehse Jesus 

fulfilled the will of God or how he became aware of -the 

demands of that will, we must answer that that will vas 

revealed to him in scriptures."75 Not only his ovm 

righteousness through obedience but that of his disciples 

is also revealed to Jesus through the scriptures, ~1d so 

in reply to James and John Jesus explains that, "those 

who appear at his right and left hands in glory will be 

those who have drunk his cup of suffering and who have 

been baptised with his baptism of death. Jesus not o11ly 

mentions their suffering, but apparently links them vrith 

his own".76 There is an apparent link between Son of Ivlan 

and Saints of the Most High. 

The discussion of glory and baptism, l eads -to a 

dis cussion of authority and service , 77 and concludes , 

nFor the Son of l\ian also came not to be s erved but to serve , 

and to give his life as ransom for many". 78 "The fact t hat 

t he words emerge incident ally, just to point a l esson, shows 

that they express a truth that J esus took for granted, and 

t hat his disciples ought by now to take for granted. This 

means that its i deas were integral to J esus' thoughts about 

Himself" . 79 The r elationship between J esus and the 

75. Davies : op.cit. p . 266. 
76. Hooker : op.cit. p.l27 
77. We are in these verses 10:42- 43 confronted with the 

gentile or beastly powers of authority as in Daniel, 
chapter 7. 

78. Mark 10:45 . 
79. Ryder-Smith : op.cit . p.156 . The passage goes on 

"··· her e unmistakeably the concepts of the Son of 
Man and the Suffering Servant blend. It is the term 
ransom that is novel". The t erm lutron is then shown 
to have been used in the LXX only for ransom and 
redeem. Lutrosis is not used to render any other 
terms besides 'ransoming' and 'redemption' and not 
'kipper' which is to 'cover' or ' make atonement' for 
sin . 
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coll~unity is summed up in this verse. Because Jesus as 

t th h . t d . t' 80 
Son of ~an finds grea ness roug serv~ce, no o~na 1on, 

and authority through obedience even to suffering, that 

81 the disciples must follow the same way. 

THE SON OF f!IAN LND THE SUFFERING SERV~ 

That the Son of 1~ should be called upon to give 

his life as a ransom for many does recall the demru1d upon 

the Servant of Isa. 53 to offer his life as a sin o:Cferi.ng 

for others. Vle must continue with IViark 10:45. 

Ryder-Smith, 79 ~~d others such as Cullmann £ind 

this verse and its ransom theme an allusion to Isaial'.~. 53 

ai"'ld the Suffering Servant. Cullmann says, "that the 

identification of the Son of Man with the Servant most 

clearly appears, (the phrase "for many", in particulars 

recalling the greatest servant song vlhere ifmanyil occu.:rs 

no less ~han four times) but it is probable ·:;hat the 

identification lies behind every passage where the 

suffering of the Son of Man is mentioned11
•
82 

.. _.._,............._ _________ _ 
80. See our discussion under the Temptation of Jesus and 

especially the THIRD. 
81. Of. lVlark 8:34-38. "The expectation of Daniel sugc~ests 

that the Son of lVlan would come to be served not to 
serve (Dru1. 7:14a). As the inheritor of Adamts 
dominion, the Son of Man's destiny is to rule others 
and not serve them~(Dan. 7:l4b) Houever the Son of 
Man who i s to suffer, is one who i a obedient to God' s 
law, the Son of r~n r e verses the transgressions of 
Adam, and is not subject to death - an idea whi ch 
has no difficulties in Daniel, wher e he s i b2 ifios 
the nation, or even in I Enoch, wher e the Son of ~fun 
is identified with Enoch, who was 'taken' by God. 11 

Thus Hooker, op.cit. p.l4l. Cf. Cullmann, op. cit. 
p .l63-4 (See also note 46 above .) 

82. Cullmann, op.cit. p.l52, goes on - "the 'one like unto 
a Son of Man' in Daniel typifies sufferers who aro to 
triumph; the Servant of the Lord in Deutero I sai ru1 i s 

· also a sufferer who triumphs, the idea is addod t hat 
his triumph is to s ave others from sin by his ovn1 
death and r esurrection". 



This view is contested by Hooker83 who turns 

once more to Dan . 7, where contrary to expectation, 

suffering and death are integral to the concept of the 

Son of Man. "What of the ideas of service and of ran-

som?" Hooker argues that because the Son of Man is a 

corporate figure, 84 "we must recognise that vlhile t he 

destiny of the 'saints' as a whole is to move through 
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suffering to glory, the destiny of particular indivj_duals 

may vary considerably: for some it meant death , and if 

the author's hope were ever fulfilled, it would be truly 

said of them that they served their fellows and gave 

their li~es as a ransom that God might save his people . 

This is the basis of the idea found in ~ Maccabees, that 

the sufferings and prayers of the martyrs atoned for 

Israel. These are the fe1.v whose lives were given for the 

many, and whose deaths proved their obedience to God. 

Moreover it is the martyrs of the Maccabees who are 'the 

people of the Saints of the Most High', symbolized by the 

one like a Son of Man in Dan. 7. 

If Jesus is now seen as fulfilling the r8le of 

the Son of r1an, the startling paradoxes of Mark i0:45 are, 

after all, comprehensible. As Spn of Man he is destined 

to pass through suffering and death to glory, and authority; 

buJG since he alone is the Son of Man, it i s part of his 

destiny also to serve others and to give his life as a 

ransom for them. The 'few' have been narrowed down to one, 

who s tands over against the many.n85 Yet in this very 

ver se where Jesus s tands al one over against the many , he 

83. Hooker, op.cit. p.l42. 
84. Ryder-Smith 's concept of "s oc'ietary" already r ef err ed 

to would be of help in understanding the "individual­
to-many" r elationship •. 

85. Hooker~ op.cit . p. 142-3. 
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seems to be using the t er m Son of ~nina societary way , 
I 

in the context. Already the follow~~s have been urged to 

serve, not to seek dominion- for th~m too the path of 
I 

glory lies through suffering and h~lity which they uill 
I 

share with him (Mark 10:39). Yet t~ere is distinction 

bet-vreen Jesus and his followers. It 
1 
is the Son of I Ian 

(implied Jesus himself, in the conte1t) who will ransom 
I 

the many. It is the word r ansom that s eems to some; like 
I 

Ryder-Smith , 86 to be "novel" and out lof place. 

' The judgement of novelty or foreigness, says 
I 

Hooker , is based on the presuppositi 0n of interpreting 
I 

this verse in the light of Isa. 53:19, an association for 

which there i s no justification.87 
I 

Ransom is 
I 

for sin- off ering in the LXX and refers to the 
I 

never used 

deliverance 
I 

of God's people from bondage, both at Exodus and from 

Babylon. 88 

"The most likely background for the use of this 
I 

word is the Jewish hope that God himself would redeem his 
I 

people - a hope expressed by the later prophets and by the 
I 

apocalyptists. Yet this hope of redemption is the hope 
I 

which has taken hold of Jesus' disci ples : (Lk. 24 :21)89 

it is one with the inbreaking of God's Kingdom into the 

world, with the r es toration of I~rael, with the new era 

86. See note 79 above. "Out of place' and 'novel ' because 
of the expect ation that the term hilasmos or expiation , 
to fit in with the offering for sin of Isa . 53 :10, 
be found. I 

87 . Hooker : op . cit . p .l44 and note passim for her argument. 
The point of Hooker 's argument is that there is no 
justification for lutrosis to be associat ed with "an 
offering for sin". Even Ryder-Smith who does see a 
r ef erence to Isa. 53 here, as we saw above, rejects 
the s i n offering association, but for different 
reasons . (Ryder-Smith, op.cit . p . l56 f.) 

88. E.g. Ex . 6:6 ; Deut . 7:8; Isa . 43:1; Mic. 6:4; 
Isa. 52:3, 62:12; Mic . 4:10; Jer. 15 : 21 . 

89. And the same hope may be behind the request by James 
and John . Mark 10:36,37. 



visualised in Dan. 7, and with the gospel which Mark 

~vroclaimed in 1:1. It is, in fact, the message of the 

vrhole ministry of Jesus, who restores men to wholenes s 

and casts out devils by the finger of God: the life 

that has been spent in freeing men from bondage is 

now given as their ransom.9° Far from introducing a 

foreign concept into the verse, therefore the word 
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mtrosis expresses the supreme example of the 11 servicc" 

\-Thich is spoken of in lVfark 1:43- 45a. n 91 

Surely, if the Son of 1•1an is as Hooker points 

out, rightly seen by Jesus as one who must go throu.gh 

suffering and death to vindication and glory - then the 

most obvi ous commentary on t he service rendered by the 

r edeeming Son of Man as servant , would be the Servrurb Songs 

from Isaiah. The societary concept present in both the Son 

of lVlan and the Servant would lead naturally t o such a cross·· 

r efer ence. Should we be f orced to choose either the Son of 

11an concept or the Suffering Servant and Son of 1\fa.n 8 ;}rn-

t hesis, as the basis of Jesus' s elf understanding then 

Hooker's Son of ~Ian t hesis s eems more plausible t han the 

thesis of a 'brilliant synthesis' . (Cf. Hooker, op .cit. 

p.l46). 

90. Jesus r estores the I srael as God ' s people - he 
restores estranged men and women to fellowship -;ri th 
God - he r econciles sinners to God . 

91 . Hooker: op .cit . p .l44-145 . We have t aken quite some 
time to discuss the Son of ~~ in r egard to Jesus 
and his ministry - while a t the same time arguing 
for the authenticity of the Son of ~an sayi ngs as 
a basis for concluding that Jesus did t hink of him­
self as associated with the Son of .lVfan complex of 
ideas . We have quoted at l ength from various 
author s , and especially Hooker, with whose vievr·­
point we agree to a large extent. While conceding 
her ar gument s for a suffering Son of IVIan , we vronder 
why Hooker i s so adamant that Jesus did not use the 
Suffering Servant i dea, especially as many scholars 
find this idea not only in the Son of Man sayinJs , 
as we have seen, but elsewher e? 
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If Hooker is right in concluding that the Son 

of Man in addition to suffering is also to die as a 

ransom for many, then it seems all the more probable 

that the Suffering Servant should be assimilated and 

fused with the Son of Man concept, not in an "original 

synthesis", but in a most natural way . If Jesus did not 

do so, the apostolic church very soon did so - it was 

inevitable, especially once Jesus the Son of Yan was 

vindicated in the resurrection. 

The emphasis that Jesus places on servi~~, on 

being servant for others' sake seems to us quite a 

natural development from the Son of Man as the "man for 

others". vie suggest that the association between Son of 

Nan and Servant in Jesus' ministry was made, not by 

Jesus sitting aside and synthesizing Old Testament 

themes of theology, but as a consequence 0f events and 

experien~e . As a rosul t of his anointing w:i_ <;h the Holy 

Spirit Jesus was called to a ministry of 5ervice, 92 which 

was to be expressed as complete obedience to God to ftllfil 

righteousness. This call to obedience soon led t o a 

situation where he suffered and would die for righteousness 

sruce . Having at his baptism conceived of himself as 

associating with an eschatological community, the call 

to be God ' s Son, God's elect, God's Man, the New Aclam; 

the Son of Man is quite understandable as we have seen 

from Hooker's discussion. 

To associate to this experience the prophecy of 

Isa. 53 of a s ervant who is called to suffer, but who~ 

-- ~------------------------

92. Luke 4:18 cf. Isa. 61:1,2. And ;Ln New TestamGll"G 
times Isaiah was considered as one whole work 
of OJ;le prophet. 



God will vindicate in resurrection is not at all 

difficult. 93 As we mentioned earlier the ministry of 

Jesus is not the result of a theological synthesis, it 
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is the consequence of a new beginning, in God-man rela-

tionships, as interpreted to us by the evangelists in 

the baptism narratives. It is as a consequence of 

the baptism of Jesus, his anointing with the Holy Spirit 

as God's Son and Servant, as a Second Adam, as the Son 

of r1an who is to triumph over all adversity, suffering 

and death, that Jesus in himself not only marks the new 

beginning, but fulfils it - thus ransoming, redeeming the 

captives of beastly powers to freedom where they may be 

reunited with God. 

93. To limit Jesus to the use of one theme from the 
Old Testament as Hooker t ends to do in her desire 
to get her ideas accepted is not only unrealistic, 
it just does not r eflect the wide spectrum of Old 
Testament scriptures alluded to by J esus in his 
preaching and t eaching. And if the variety of Old 
Testament sources wer e available to the writers of 
the New Testament would they not also have been 
available to Jesus. 
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v 

THE RISEN LORD l 

••• and you will see the Son of man sitting " 
at the right hand of Power." (Mark 14:62) 

The Son of man went as it was written of him 

2 that he should go, offering himself in the complete 

obedience of righteousness to what he considered to be 

his Father's will, 3 which in the event meant giving his 

life as a ransom for the many . 4 He was betrayed into ·iJhe 

hru1ds of sinners5 and deli~ered to the Gentiles , as he 

h d d h - a· · 1 6 a warne 1s 1sc1p. es . 

Yet in the face of his impending death he looks 

forvrard in f aith to a vindication beyond death, 7 and 

gives instructions to his disciples accordingly. Also 

as he faces his capt ors he looks forward , beyond the 

present suffering , to his vindication. 8 Ironically it 

-------------------------
l. There is a hiatus between the forsaken Jesus a..n.d the 

scattered disciples at the time of Jesus' crucifixion , 
(Mark 14:50) and the Apostl es as gathered on the day 
of pentecost, and preaching the Gospel of Jesus Christ 
(Acts 2:1 , 36) . This hiatus is filled with the resur­
rection and ascens ion of Chris t and the descent of the 
Holy Spirit upon the former disci pl es of Jesus , as wit­
nessed by themselves . These "event s " are events of 
f aith rather than events of history . It is not pos­
sible within our limits, nor necessary for our pur­
poses to s t udy and discuss them in detail. We are 
bound to indicate in part , however , how it is believed 
these "events " a r e to be understood for a proper con­
sideration of God ' s reconciling action in Jesus Christ, 
such as we have undertaken . 

2.. Mark 14:21 . 
3. Mark 14:36 . 
4. Mark 10:45 
5. Mark 14 :41 ; 10:33. 
6. Mark 8 : 31; 9 : 31; 10:33 cf. Luke 13 : 33 as discussed by 

Fuller : op.cit. pp .107-108 and see above ~footnotes 38 
and 40 - THE KINGDOM PROCLAI~ffiD. 

7. Mark 14:25, 28 . 
8. Mark 14 :62 . 
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was as King of the Jews that Jesus was finally crucified, 

after having been deserted, betrayed, and mocked. 9 In 

utter desolation he died.10 

It is at this point in the story that a veil is 

drai·m over. The next point of the story is the vritness 

of the Apostles to Jesus as Lord and Christ.11 Those who 

had deserted the Son of Man as a frightened bunch of eLLs-

oiples now unitedly proclaim that man's appointmen·c by 

God as Lord and Christ. They explain themselves and 

the change brought in theill in terms of resurrection, 

ascension and descent of the Holy Spirit. It is plain 

t hat the absolute despair on t he part of the disciples 

after the crucifixion12 is matched by the undeniable con-

viction of the Apostles after Easter. "There is a hiatus 

here. What was it that made disciples apostles? \Vhat 

"\"Tas it that brought men across this gulf? Wha t wa~, it 

that changed them?"l3 

The narratives of the Apostolic Church indi cate 

bot h a continuity and a discontinuity. "The continui t y 

r esides in the identity of the crucified Jesus with the 

risen Christ ••• But it is the discontinuity that init ially 

i mpr esses. The r esurrected one does not come as the s i mple 

f ulf ilment of inchoate longing and unconscious expectat i ons. 

9. Mark 15:18, 26; 14:50; 14:71; 14:65; 15:20, 30. 
lO. Mark 15:34 cf. Ps . 22. Some say that J esus' usc 

of the first line of the Psalm indicates, not despair 
but faith, a s indicated in ver ses 19 ff. of t he psalm. 
Fittingly ther efore we may add that J esus gave his 
life to the Father sayi ng "Fa ther, into thy han.ds 
I commit my spirit!" (Luke 23 :46) 

11. Acts 2:36 
1 2. It was not even a close dis ciple who buried hi m -

and the women could only l ook on. Mk. 15:43, ~-7 c:f . 
Luke 24tl9-21. 

13. Neville 'Clark: Interpreting t he Resurrecti on, p .l9 . 
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He encounters doubt, incredulity, perplexity, unbelief 

(~futt. 28:17; Luke 24:11, 38, 41; John 20:25, 27; 21:4). 

Recognition is achieved slowly and painfully. Faith is 

won not because of human expectation but in the teeth of 

false hopes already disappointed (Luke 24:21). 

Therein it is made decisively clear that no 

simple unbroken line joins Golgotha to the Resurrecti on 

morning. The Cross is a terminus. It is set starkly in 

the path of all natural expectations, and on its cross-

beam is inscribed the caption: 'No through road'. It is 

an impenetrable darkness, extinguishing the flickering 

candles of human desire. 1114 The cross to the disciples 

was tre end of the Son of Man, despite all that Jesus 

had taught them, despite the repeated warnings of per-

seoution and martyrdom, they had expected a redemption 

of Israel contrary to the evidence before them now. 15 

The man from whom they had asked for privileges when he 

came to his glory16 had accepted the bitter cup from 11is 

Father in Heaven, and left them disillusioned. "Only a 

new· act of God, a light which is divine, can turn night 

into day, make of the terminus a fresh beginning ."l7 

The words, actions, the whole life of Jesus the 

Son of Man considered in abstraction from the r esurrection 

and ascension are as dead as the crucified Jesus, and as 

relevant to life as his body buried by Joseph of Arimathea. 

"Only when the risen Lord is seen and known .••• Then, and 

only then, do disciples to whom the s criptures have been 

expounded find their minds opened. 1118 Only when the 

~-----------------------

14~ Op.cit. p.lOO . 
15 . Luke 24:2la 
16. r.furk 10: 37 
17. Clark, op.cit. 
18. Op.cit. p .lOO: Commentary on Luke 24:25 fi ., 45 . 
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discontinuity has imposed itself i n all its shatt ering 

power, is the true continuity unveiled. "This means 

that the 'happenings' to which the apostles bear witness 

are not finally to be explicated •.•. They create faith; 

thoy are not its creation. 

The Resurrection is not a symbolic expression of 

the real meaning of the Cross. It is the new deed of God 

which makes Calvary significant. The event of the Resur-

roction is first and foremost a transaction between God 

and Jesus Christ,19 and only then and ther efore, a trans-

action between Christ and the believer. It is God's 

acknowledgment of their Lord. 1120 

Not only has Jesus triumphed over death, He has 

also ascended into heaven to sit at God's right hand . 

"The two are not identical. To have triumphed over death 

is to have reversed the adverse verdict passed upon the 

sons of Adam, but the consequence is not, as might have 

been expected, a r eturn to the earthly Paradise but an 

entrance into the heavenlies - an entrance which has been 

ef:fect ed through the Ascension which ther efore consum.:1a.t es 

t he economy of redemption, while being an integral part of 

it •••• To be restored to the condition of unfallen Adam 

would no doubt be an occasion for r e joicing , but to onter 

with the second Adam into heaven itself is somethin3 which 

surpasses even that which the Resurrection by itself 1-rould 

have effected . 11 21 "The Resurrection and Ascension of Christ 

19. The vindication of Jesus as Son of 111an triwnphant. 
20. Clark, op.cit. p .lOl. 
21. J.G . Davies; He ascended into Heaven , p.l82. 

This is theologizing aft er the event as Luke is said 
to have done in Acts . Cf. John ' s Gospel where if 
Luke ' s chronology is followed theologically, Jesus 
was r aised from the dead, ascended to his Father 
r eturned to insufflate the disciples with the Holy 
Spirit, • thus enabling them to wield the power of 
forgiveness of sins : John 20 :17,19 (cf. John 7 : 39 ; 



are two moments in the anticipation of the ultimate 

22 home-gathering of the whole people of God". 

But if the .Ascension is the fulfilment of the 
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Telos of Man in union with God, "the new hurnani ty vThioh 
....,..,. -
appeared in Christ" is also to be universalized, "ancl 

for this the .Ascension is the necessary precondition; 

issuing in the mission of the Spirit and so of the 

Church 11
o
23 

At this stage we might sum up with J.Go Davies 

the recurring movement in the reconciliation of man to God; 

11 Christ descends in order that He might ascend with our 

humanity: He ascends in order that the Spirit might 

descend through that assumed humanity which is the fo~Ult 

and source of this blessing: the Spirit descends in order 

that we 1 in season, might ascend whither our Head has 

preceded us. On earth the immanent Spiri~ is the earnest 

of our inheritance, the first fruits of our risen and 

ascended human nature. 1124 

The Ascension is not only the vindication of the 

triumphant Son of Man over all the beastly powers in 

oreation, 25 it is also the prerequisit to the establishment 

of the Son of man in the societary aspect - the Saints of 

the I·~ost High. It is the prelude to the creation of the 

community of the Son of Man by the same spirit that 

initiated Jesus of Nazareth t o his role as the Son of ~~ 

21. 

22. 

' 
24-~ 
25. 

(cont.) John 15:26; 16:7) 20 :22, 23. John's 
theological "chronology'' or sequence is the sane 
i. e. resurrection, ascension, pentecost, but the 

'events' all t ake place on one day . 
J.G. Davies, op.cit. p.l84, quoting; "C.F.D. l\Ioule , 
'The Ascension - .Acts 1.9', Expository Times, No . 68, 
1957, p.209 ." 
J.G. Davies, op.cit. p.l77. Cf. Also Klinneth, The 
Theology of the Resurrection." p . 292 . 
J.G. Davies 1 op.cit. p.l77. 
Eph. 1:20, 21, 22. 



who must suffer many things and give his life as a 

ransom for the ~~y who are now enabled through that 

offering to receive the Holy Spirit and become born 

again26 by the Holy Spirit,become new men of the new 

creation in the community of the Son of Man~ 27 

The presence of the Spirit is now sometimes 

equated to the promised presence28 of Christ himself. 

This however does not mean the pr esence of the Spirit, 

or of Christ in the Spirit, super sedes the historical 
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presence of Jesus the Son of 1~ and of the Holy Spirit 

in Him, such that one may relegate the earthly ministry 

of Christ to past history. 29 

"The work accomplished by Christ in his incarnate 

life remains central, and it cannot be superseded . Thus F 

although the presence of the Spirit is equivalent to the 

presence of Christ, 30 it is necessary at tne same time to 

observe the distinction between them. The presence of the 

Spi rit is •.. consequent upon, the presence of the incarnate 

Christ, who wrought in history the work of God 11 ,3l for 

the redemption of men. 

11 
••• the Sp~rit continues the presence of Christ 

beyond the brief span of his historical appearance ru!d 

completes it by effecting its inward apprehension among men. 

26. John 3:1-16. 
27. Or now in t erms more familiar: in the community of 

"Christ's body", "the Church", whose unity with 
Christ, its head is in the Holy Spirit. 

28 . ~~tt. 28:20 cf. John 14:18. 
29. We have Bul trnann in mind here : CF. e . g . "Kerugua 

and Myth". Insofar as the dispensation supersedes 
the historical manifestation of God in Christ; ~oda­
lism strikes at the basis o:f the Christian faith , 
which rests on the decisiveness of the incarnation 
krisis . 

30 . As it was the equivalent of the presence of God in 
and through Jesus of Nazareth as Son of man. 

31. Hendry : The Holy Spirit in Christian Theolo3~ , p . 23 . 
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D.J. both emphases, 32 however, th.e Spirit is presented 

in a purely Christo-centric reference. There is no 

reference in the New Testament to any work of the Spirit 

apart from Christ. The Spirit is, in an exclusive sense, 

the Spirit of Christ. u33 "The Father is present and 

active in the Son, who in turn continues to be present 

and active in the Spirit. n34 

The easter-pentecost experience of the disciples 

is not to be reduced to theological synthesizing or 

speculation. Just as Adam's disobedience was r eproduced 

i n the sons of Adam so also the Second Adam's obedience 

nmr reproduces the new sons of God. It is an experience 

that can be experienced only "when a man is confronted by 

the eschatological deed of God, veiled in the ambig~uties 

of history and challenging his very being in its o\'m 

historicity", 34 only when the offence of the cr oss is 

t1->tl.ly confronted. This means following the disciples 

through the gospel narratives. Hearing the words of 

J esus of Nazareth, s eeing the works and deeds of the Son 

of r·Ian who came to serve, not to be served. "The Gospels 

32. Op. cit. in relation to Johanine and Pauline vi01m 
of the role of the Spirit, p.26. 

33 . Op.cit . p.26. Hendry' s extreme view is questionable 
of cour se . E. g. in Luke 1 : 35 the Holy Spi rit ther e 
can hardly be called the Spirit of Christ in the 
same sense as at Romans 5: 5. But the point is made 
that post pentecost - the Holy Spiri t is associat ed 
with J esus Christ such tha t without Jesus of Nazareth 
crucified , r isen and ascended there was no Holy Spirit . 
Calvary and pentecost ar e inseperable . 

34 . Op.ci t. p . 31 and that whole chapter on "The Ho,l,;z 
Spi rit and God" . Nowher e in his assertions that the 
Spirit is Christ's does Hendry take the baptism of 
J esus by John the Baptist into consideration - thus 
he overlooks tha t God was pr esent and active , a t 
l east in t he understanding of the evangeli sts , by 
t he Hol y Spirit and Christ then ,post pentecost~ 
continues to be active as God ' s Son , in t he Holy 
Spirit. Clark, op.cit. pl05 . 
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do not begin with the Resurrection and the exalted 

Lord. In the fullest sense they do not anticipate. 

Of course it is true that the Evangelists write as men 

of faith. They write because they know that Christ is 

risen. Otherwise they would have no testimony to bear, 

no story to tell •. • ... The surprising thing is that the 

stor-J should be told l>li th so deep and pervasive a sense 

of the significance of the historical Jesus, and that 

for this purpose - the 'Gospel' - should be created. 35 

I s this not the r eason for the Marean 'messianic s ecret'?"36 

vn1a t was explicit pos t-pentecos t had to be veiled and 

r endered implicit. Only thus could post- pentecost 

~~~~~opae be given a 'historical' presentation which 

moved towards the Cross and Resurrection as the anti climax 

and climax of the narr ative . 

11So it is that the spiritual pilgrimage of t he 

disci ples is not wholly hidden f rom us. They ar e no·t 

presented as those who , from the beginning , under s t ru1d 

and believe . Rather it is made decisively clear t hat it 

is only as they companied with the earthly Jesus, lis tened 

to his teaching , wondered at his authority, questioned his 

identity, fled from his Cross, that they came at l ast to 

know him as the risen and exalted one to whom all power 

had been committed. They carried t heir f al se hopes t o his 

gr ave . Only a new act of God transfor med their past , and 

made them s ee . . . . There i s no hurllan way from t he cruoi-

fixi on t o the Resurrecti on morning •.• n37 The doors being 

shu·t ••••• but Jesus cameand s t ood among them •.•• he breathed 

'7.8 on t hem , and said t o them, "Recei ve t he Holy Spir i t". :J 

.... 

35. A new l iter ar y genre . 
36. Clark, op .cit. whom we ar e s t ill f ollowi ng closely . 
37. Clark, op . cit. p .l06-l07. 
38. John 20:19- 22 . 
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THE MINISTRY OF RECONCILIATION 

"All this is from God, who through Christ 

reconciled us to himself and gave us the ministry of 

reconciliation." (II Cor. 5:18) 

In the New Testament there are but four passages 

of any importance in which the reconcile - reconqiJ~atiou 

complex of terms is used. If the letter to the Ephesians 

is of Pauline authorship1 then the theme of reconciliation 

is used exclusively by Paul in a Christological sense. 

These four passages are at II Corinthians 5:18-20; 

Romans 5:10,11; Colossians 1:20,21 and Ephesians 2:16. 2 

J_~ CORINTHIANS 5 :18-20 

The canonical II Corinthians text is not the single 

unity the title suggests. 3 II Corinthians 6~14; - 7:1 inter-

l"'Upts the connection between 6:13 and 7:2, differs in theme 

and temper from what precedes and follows, and is probably 

out of place in its present context. 4 

1. See introduction to Ephesians passage below. 
2. The terms appear also at I Cor. 7:11 with reference to 

the reconciliation of a wife to her husband; at Romans 
11:15 where the "reconciling of the world'' is said to 
be possible by casting away of the Jews; at J.VI.a·lithew 
5:24 where Jesus s peaks of a person being reconciled 
to his brother before making sacrifices; and at Acts 
7:26 where Stephen refers to Moses trying to reconcile 
two Israelites in Egypt. These four references are 
not included in our study as they do not bear directly 
on Christology. The Greek words used in the passages 
by Paul are: the noun katallage and the verbs 
katallasso and apokatallasso. In Matthew 
diallage (thi) i s used and in Acts sunnallag~ 
(sunellassen ). 

3. Se e e.g •. Moffat: New Testament Commentary. 
Guthrie: New Testament Introduction. The Inter preters 
Dictionary of the Bible, which we have used as a basis, 
Peake's Commentary on the Bible, etc. 

4. This may be part of the l etter warning his readers 
not to associate with immoral men. I Cor. 5:9-ll. 
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The thesis that II Cor. 10-13 is part of the 

so-called 'severe' letter5 implies that these last chapters 

of II Cor. were i'Tri tten some weeks earlier than the first 

nine chapters, and were addressed to a situation where 

Paul reluctantly but vigorously defends his apostolic 

6 authority and the genuineness of his ministry and gospel. 

Titus is charged with the delivery of the severe 

letter and returns to join Paul in Macedonia. He brinGS 

good news from Corinth and Paul writes a "letter Q.f r~_qon­

~tJ.iation".7 This last of Paul's letters to Corinth, of 

which we have any record, apparently consists of II Cor. 

1:1 - 6:13; 7:2 - 9:15 and 13:14. In this letter Paul 

is grateful that the previous letter written out of 

anguish of heart and many tears (the severe letter) has 

l1ad the desired result in that the ringleader of tho 

revolt has been punished. Now that the crisis has been 

surmounted, it was the duty of all to forgive and comfort 

the offender. Reflecting on the happy ending to the Corin-

thian affair, Paul bursts into thankfulness to God and 

tUldertakes a general vindication of his ministry. 

The passage we are to study is an expression of 

c;ratitude and an apologetic for Paul's and the churches 

ministry, and forms part of the "Letter of Reconciliati on". 

But this letter is written against the background of tlw 

previous conflict over Paul's ministry and authority. 8 

5. See II Cor. 2:3-4, 7:12. 
6. If chapters l0-13 are the severe letter sent a:fte:c the 

painful visit II Cor. 2 :1, then we obviously have lost 
part of it . 

7. Title given to Chpts. l-9 (excluding 6:14 - 7:1) by 
Interpreters Dictionary. 

8. After the writing of I Cor. and giving rise to the 
writing of the severe l etter, a band of teachers came 
to Corinth, boasting of their pure J ewish descent, 
stressing that they were Palestinians rather than 
Hellenistic Jews, they claimed to be Christians (II Cor. 
11:22-23) and flourished l et t ers of corr~endation from 



It seems that the false prophets were not 

Il~aizers such as Paul attacks in the letter to the 

Galatians, nor were they emissiaries from James and 

associates in Jerusalem. It appears that the heresy 

these "superlative apostles" (11:5) were propagating 

was related to the heresy Paul has to combat at 

Collossae, a type of Gnosticism. 9 
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The probable date of writing lies from 54 - 56 A.D.
10 

J.J __ .Qorinthians 5: 

n
18All this is from God, who through Christ recon-

ciled us to himself and gave us the ministry of r econciliation; 

19that is, God was in Christ reconciling-the world to him-

self, not counting their trespasses against them, and en-

trus ting to us the message of reconciliation. 20 So we are 

runbassadors for Christ, God making his appeal through us. 

lflc beseech you on behalf of Christ, be r econciled to God. 

Or in Christ God was reco~~~~~~ . 11 

All this is from God; The old has passed ar.'ray, 

the new has come •12 Anyone who is in Christ is a nevr 

8$ (cont.) Christian communities they had already 
visited (II Cor. 3:1), presenting themselves as 
true Apostles and as servants of righteousness 
(II Cor. 12:15). They attacked Paul's person, 
reputation, and apostolic credentials: 10:1,8,10; 
11:7-9,16; 12:1,2,16,17 and cf. 1:17-18; 3:1; 
5 :13 and 8:20-21. Paul counter attacked their 
allegations: 10:12,15-16 ,18; 11:4,5,12-15,20 ; 
and 12:11. 

9. Inter preters Dictionary: Vol.I p.696. See our 
introducti-'n to the Colossians passage below. 

10. See Commentaries , etc. 
11. Footnote , alternative reading given in the Oxford 

Annotated Bible RSV. OUP. 1962 whose text we use 
throughout except when quoting other's works. 

12. Of. Ro. 5:12 ff. 



creation.13 The relationship of being in Christ by 

faith14 saves anyone from the death of Sin.15 The 

initiative of reconciliation is always with God.16 

Who through Christ reconciled us to himse+.!; 
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God takes the initiative in and through Jesus Christ to 

reconcliethe estranged-in-sin to himself. 17 God docs 

avray with the old enmity to introduce the new peace V'vi th 

God, through Christ.18 

and gave us the mini stry of reconciliation;19 

From r econciliation to God through Christ - God has also 

given to the r econciled the ministry of reconciliat~gg. 

What may be personal at this stage is universalized in 

verse 19. The ministry of reconciliation is given by en-

trtlsting to believers, those who have been reconciled and 

20 therefore who can witness to the message, the message 

of reconciliation. This message is also the witness that 

"God was in Christ reconciling the world to himself; not 

counting their trespasses against them." This is the 

13. II Cor. 5:17. The~ creature is the new spiritual 
man ( Ro. 8:3 ff.) created after the likeness of God 
in true righteousness and holiness ( Eph. 4:22-23) , 
which is the full stature of manhood in Christ (:Jph. 
4:13). See commentary on "For if while we were 
sinners" Ro. 5:10 below and cf. Stewart, J.S.; 
A ¥~ in Christ, p.l77 ff . 

14. Stewart, op.cit. p.l77 ff. 
15. II Cor. 5 :14 ,14 cf . Ro . 5:12 ff. 6:23 . 
16. Cf. Ro. 5:1 , 6 . 
17. Cf. Ro . 5:10 below. Paul never speaks of a recon­

ciliation of God to man. God is always the subject 
of reconciling action - and always in Christ . All 
the r econciliation passages in Paul emphasize the 
role of Christ. 

18. Ro. 5:1 below. 
19 . The plural 'we' presents a problem in these verses , 

because Paul distinguishes between himself as 11 1ve 11 

and "you" in 20b. In 20a Paul may be including all 
apostolic and prophetic ministers of the gospel 
(Cf. I Cor. 1:12 f . and 3 : 3- 9 and II Cor. 1 :1; 4:13; 
6:1) in contrast to the converts at Corinth. Paul , 
however, argues from his own sufferings for a defense 
of his ministry ( 4:7 ff .; 6 :4 ff.) but the conclusion 
in 4:17 ,18 is not without r eference to the converts 
at Corinth (cf. I Cor. 11:1; Gal. 4:12 and Phil . 1:27-30) . 
See also II Cor. 1 : 3-7, and the inclusive "I " of Ro .7:7 ff . 

20 . \Ve shall return to the wi tne,ss aspect later. 
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Gospel of Jesus Christ, in a nutshell. It speaks of 

se~vation from trespasses and peace with God. 

no~ counting their trespasses against them; This 

Gospel in a nutshell, not only swnrnarises within itself the 

t th h . t' 21 b t themes of justification, redemp ion roug exp~a ~on u 

G ' 1 d . . t. t. 22 . . l . t. also expresses od s ove an ~nJ. J.a J.Ve J.n reconc:L ...... l.a ~on. 

and entrusting to us the message of reconcj~~-~~ion; 

To Paul and his fellow ministers23a has been entruoted the 

Gospel message of Reconciliation. The important thing to 

note here is that only those who are r econciled to God in 

Christ, are commissioned as ministers of this message. 
27,-b 

Only those who are 'in Christ' can be His ministers J or 

become His ambassadors to make the appeal to others to 'be 

reconciled to God.' 

An apostle or commissioned ambassador for Christ, 24 

does his work in the one body as a member of the body. 25 

The Body of Christ as a whole has been entrusted with the 

message of reconciliation to the world. 26 The 'we 1 in 

these verses may differentiate apostolic function vrithin 

the body as a whole, but does not set it apart and over 

against the church as a whole . Nor does this diffcrc~tiation 

of function exclude the Corinthian converts from the inclusive 

21. Cf. Ro. 3:21-28 and our discussion below. 
22. Cf. Ro. 5:6 ff. 
23. a) E. g . Col. 1:17 b) See note 19 above . 
24. Paul refers to himself in both these t er ms , e . g . 

I Cor. 1:1; II Cor. 1:1; Ro. 1:1-6. An apostle is 
a witness (Acts 1:21-22; 22:4-16 esp. 15 ; also 26:16; 
cf. Gal. 1:15,16) to the risen Lord (I Cor. 15:7,8) 
to the resurrection of the Lord. What for Lw[e as 
writer of Acts is a witness , is for Paul an apostl e 
or ambassador. The witness of the r esurrection becomes 
a witness to the risen Lord and thus an apostle sent 
to proclaim the r econciliation in "rhich he hililself 
participates by the grace of God. 

25. I Cor. 12:1 ff. 27 ff. cf. Ro. 15:5 ff. 
26 . Paul expresses this in Phil. 1:5-7; 1 :27 - 2:11 , 

Phil. 2 :5-11 is an exhortation to the Philippiru1s 
to share in Christ ' s sufferings (1: 29 ) so that every 
knee should , in heaven and earth bow to Christ, 
(2:10,11) cf . Ro. 6:1 ff. 
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responsibility to receive and propagate the reconciliation 

received in Christ. 27 

be reconciled to God; The basis of Paul's 

appeal to be reconciled to God is Christ's death in 

vrl1ich God made Christ to be sin, though Christ himself 

kn 
. 28 ew.no SJ.n. God shows his l0ve for us in that Christ 

d.ies for our sakes29 - that we might become the "righteous­

ness of God". 30 

"We1131 have received God's righteousness in 

Christ who r econciled us to God. This is for "our sakes" -

11 so that in Christ 'we' might become the righteousness of 

God". 32 Jesus Christ's death as expiation set fort·rard by 

God is the evidence and realization of God's righteousness 

and love, 33 which r econciles men to God. In being r econ-

oiled through the faith relationship in Christ the Rison 

Lord, 34 the r econcil ed become the reconciling instruments 

of God's righteousness, 35 witnessing as Christ's ambassadors 

to the world that God is righteous in Jesus Christ, through 

the Holy Spirit.36 

27. II Cor. 1:3-4. 
28. Cf. Col. 1:13-15,18 ,19; Ro. 3:25; 8:3; Gal. 2:17 ff. 

Heb. 4:15; 9:26 f.; I Pet. 2:21-25 Paul avoids saying 
Christ is a sinner. Christ suffered the conseQuences 
of sin like a sinner though he was not a sinner. 

29. Cf. Ro. 5:8. 
30. II Cor. 5:21c cf •. Ro. 3:21,22,25b,26; 5:17,19 , 21 ; 

6:13,20-23; 8:9-11; Gal. 5:5-6; Phil. 1:9-l; 
3:8-11. Righteousness is not merely moral purity 
but rather the positive action resulting from a right 
relationship, i.e. from love. God is righteous in 
that he r econciles the world to himself, Jesus can be 
r ef erred to as God's righteousness - and so cru"l the 
ministers of reconciliation for they become t he i nstru­
ments of God's reconciling love and its action . See 
our discussion below on righteousness and reconciliation. 

31. See note 19, etc . above . 
)2 . II Cor. 5:21. 
33 . Ro. 3:21 ff.; 5 : 6 ff. 
34 . Ro. 5:1 etc. below. 
35 . II Cor. 4:13,14,15; 4:1; 3 :4-6 cf. Ro. 6:13 . 
36 . II Cor. 4 :13 - 5 :5. 
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This understanding of verse 21 is not only 

justified by the exposition of Ro. 3:21 ff. but it 

follows naturally from the preceding verses, especially 

18 and 19. 

The "ministry of reconciliation" given to Paul37 

(and the church), is an entrusting of the "message of 

reconciliation" effected by God in Christ, 38 so that 

the church may by firstly itself being reconciled to 

God, become the righteousness of God. 39 That is the 

church by participating in Christ, by being the body of 

Christ, participates in Christ's mission of reconciliation. 

Reconciliation being the realisation of God's righteous-

ness, of God's love, ac,ti ve through Christ, is also active 

through Christ's body in the church. Because the ministry 

o:f reconciliation is God's action in Christ, the ministry 

is one of witness to the Risen and ascended Lor d, 40 [lis 

work of reconciliation, and to the promised giving of 

the Holy Spirit, 41 through whom the witnessing is done. 42 

Paul's witness43 to the Risen Lord is, by him, expressed 

as Apostleship. 44 

Where the writer of Acts uses the term witness _...,._., .. -........... 

in connection with proclaiming the gospel, Paul uses t he 

t erms, Apostle or Ambassador , 45 in connection with the 

message of reconciliation, the gospel . 

37. II Cor. 5:18 See note 19 above. 
38. II Cor. 5 :19 
39. II Cor. 5:21 
40. Acts 1:8,21; 3:15; 4:33; 5:32; 10:39,41, 42 ; 

13:31; 22:12-16; 26:16 . 
41. Acts 2:32,38,39; 5:32; 11:15-18; 20:26-28 passim. 
42. Acts 2:4,14; 3:8; 5 :32; 6:8-10; 9:31; 13:2-4 

etc. Cf. Luke 12:11,12. 
43. Gal . 1:11 ff . 
44. Gal. 1:1 
45 . An Apostle is a witness (Acts 1: 21) to Christ's resur­

r ection primarily. (Acts 2:32; 26:16 ). 
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All such witnesses, apostles, ambassadors, ru1d 

ministers of the Gospel, are the-se through participation 

in the reconciliation they witness to or minster. 

1bey are ambassadors of the Lord Christ, the reconciler 

of God, in whom they are reconciled to God. 46 

God's love and righteou8ness are manifest in 

Jesus Christ, reconciling to God, those who in responding 

by faith to Christ, have also received through the Holy 

Spirit the gift of God's love and righteousness. \!lith 

tlris same gift they receive the oinistry of reconciliation; 

ai·e entrusted with the gospel message of reconciliation as 

aL1bassadors for Christ, making God's appeal to the 

umQ~iehteous to be reconciled to God. Thus the reconciled 

become God's instruments of righteousness - peacer!lc'i].rers 

and therefore sons of God. 47 Working together with God , 

~ Christ, in reconciling the world to God in Ghri§_1, 

they have the guarantee of the salvation for which they 

are working, by participation. 

46. Ro . 1:1; Col. 1:1,7 . Servant of the Gospel, minister 
of Christ, apostle by commission of Christ: All 
these point to the ministry of reconciliation. Even 
elders are ministers of reconciliation. Acts 20:17, 
28,32,35 ; Col. 4:17; I Pet . 5:1 . 

47. ~futt . 5:9; Ro. 8 :15 ; Gal. 4:5. 
48 . Phil . 2:12 cf. Eph. 4:11-16. 
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The letter to the Romans is the l ongest extcu1t 

letter of Paul , and offer s the most comprehensive account 

of his underst anding of the Gospel of Christ~1 

The l etter seems to come to a na tural endin~ at 

the end of chapter 15. Chapter 16 which starts with the 

co~nendation of the deaconess Phoebe and l ists many per-

sons known to Paul has been thought to be addressed to a 

different church . 2 The inter pr etation of the l etter as 

a whole is not affected by the critical conclusion that 

may be reached concerning chapter 16. 

Paul himself indicates vrhy he wr ites to t he 

Rorr~~s . He had long hoped and prayed to visit them and 

now at last it seemed possible to do so , as he had a ccom-

plished what he had set out to do in the Easter n pr ovinces v 

He 1-ras now planning a mission t o Spain and hoped t o pass by 

Rome on his way, hoping that the Romans might support such 

a mission. First however he had to t ake the contribution 

for the poor to Jerusalem where he f ear s the kind of recep­

tion he may get.3 

The l etter is obviously paving the way for Paul ' s 

visit. As Apostl e to the Gentiles he not only f eels some 

r esponsibility to t he Romans , as he does towards all 

nations, 4 but desires to shar e in Christian f ellovrship 

·with them, in the belief that it will benefit both them 

and himself. 5 He r efutes any thought that he might be 

criticising or correcting their faith and knowledge of 

t he gospel , 6 and almost apologis es for his boldness in 

writing t o r emind them of what they already know~ ? 

l. See Commentaries, etc . as for Corinthians. 
2.. See ar guments for and against this t hesis in Inter-

pr eters Dictionary and Guthrie . 
3 . 1:9-13; 15 :17- 32 . 
4. 1:5- 6, 13-15 . 
5. 1:11-12. 
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Although not mentioning it, Paul is manifestly 

removing misunderstandings of his gospel which he fears 

8 may have been formed at Rome. Also if he is to ask the 

Romans for their support for the Spanish mission, they 

have the right to know the substance of his t eaching. 

Though Romans r etains some elements of a letter 

it most nearly approaches a theological treatise. Theo-

logical exposition is not related to particular problems 

at Rome, as the letters to Corinth are written in response 

to particular events, errors, and problems of the 

Corinthian church. The letter to the Romans therefore 

tends to be more formal and apologetic of Paul's Gospel, 

as he preaches i t, and consequently more comprehensive. 9 

The probable date for Romans extends from 54 to 

59 A.D. 

RoiD;,ans 5: 
10"For if while we were enemies we were reconciled 

to God by the death of his Son, much more, now that vre are 

reconciled, shall we be saved by his life. 11Not only so, 

bu-G we also rejoice in God through our Lord Jesus Cb.rist, 

through whom we have now received our reconciliation." 

6. 15:14. 
?. 15:15. 
8. 3 :7-8; 6:1; 9 :1-2. 
9. This l etter has been called the "Gospel accordinc; to 

St. Paul". It is the first conscious effort at a 
complete statement of the Christian faith that vre 
have and probably predates Mark ' s Gospel (60 - 70 A.D.) 
See Commentaries, etc. for dates . 



F0r if while we were sinners: There is no 

distinction, all have sinned a~d fallen short of the 

glory of God, both Jew and Gentile.10 Enmity towards 

God, estrangement or Sin consists of falling short of 
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the glory of God - the image of God that man should 

mru1ifest,11 and for which he was created. The whole of 
12 

n~tind is enslaved in sinful enmity or godlessness, 

through the sin of Adam,13 to which all men are consigned 

by God.14 

The enemies of God include the Jews whose 

covenant law only increased their trespass,15 and the 

gentiles who are without law, but nevertheless are in the 

dorainion of s in and are doomed to death16 as were those 

from Adam to Moses.l7 

Christ dies while men were sinners "at the riGht 

timen:18 that is eschatological time , in the fulness of 

time as predicted by the prophets. Christ's life, death 

and resurrection are all eschatological events. 19 

We were reconciled to God by the death of l~~~- Son: 

Paul does not refer to t he death of Jesus without at the 

sruue time implying the resurrection. 20 Justification and 

10. Ro. 3:22b,23 taking up the arguments from Chapters 
1 and 2. 

11. See Dodd: Epis tle to the Romans, p.75. The gl ory 
of God is seen i n God's image - Jesus Christ : Col.l:l5 ff. 

12. Ro. 5 : 6. 
13 . Ro. 5;12 ff. Adamic Sin should be considered as 

societary rather than contagious or hereditarv . 
See note 25 below. 

14. Ro. 11: 32 . Sin as Paul understands it , is an objec­
tive state in which man finds himself, even apart from 
his own choice cf. Ro. 5:14. The l aw came in through 
the Jews , only to make guilt apparent - not to creat e 
sin. Ro. 5 :20; 7:7 f. The l aw discloses to r~ his 
predicament in his r elation to God. 

15. Ro. 5 : 20 . 
16. Ro. 6 :23 . 
17. Yet the Gentiles are not without guilt for there is 

knowledge of God in the world outside the Law Ro.l:l8 ff. 
18. Ro. 5:6 cf . I I Cor . 6 : 2. 
19 . Ro . 3:21. See Dodd, Apostolic Preaching and its Develop­

ment. p.2l. 
20. And ascension as we have distinguished definite parts 
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redemption are achieved by the expiation21 made in 

Christ's blood (sacrificial death), on the proviso of 

faith in God's action in and through Christ. 22 Under 

tJ.JXee me t aphors; a) forensic justification, 

b) emancipation of slaves, c) sacrificial expiation -

Paul attempts to give meaning to God's action in Jesus 

Christ. 23 This is described as reconciliation at 5:10. 

By faith in this action of God in Christ -believers 
24 

have peace with God. The bondage of sinful estrance-

~ent from God is broken - the believer is freed, emanci-

pated from the estranging powers of existence that 

separated him from God. 25 

Much more, now that we are reconciled 7 sha~~ 

&~~saved by his life: Justification, emancipation 7 or 

expiation, is only the initial stage of God's reconciling 

action through Jesus Christ~6 It is the necessary first 

20. (cont.) to the r a1s1ng of Christ. Ro. 6:4; 8 :10 etc. 
Paul speaks of the now risen and ascended Lord of 
whom it must not be forgotten that he was crucified. 
See Jersalem Bible note "k" on Ro. 4 Cf. I Cor. 5:17. 

21. Hilasterion is nov1 divorced from propitiatory meaning 
given to it in former times. God is always tho subject -
man or sin the object . J esus does not propitiate God's 
wrath. He was put forward by God as an expiation for 
man's . s in. Ro. 3:24,25a. It must be noted that in 
this study we are concerned primarily with t he reality 
of "a tonement" not in theories or explanations o:f 
"atonement". 

22. Ro. 3:25a. 
23. See Dodd, Epis tle to the Romans, p.80. 

(Emancipation= ransoming). 
24. Ro. 5 :1 cf. Eph. 2:14,17 e~g . 
25. Dodd, op.cit. p.8l. Cf. Montefiore, "Truth to Tell", 

p. 18 ff. who describes the state of sin to which 
God consigns men , as the existential evolutionary 
background, to which man is heir ~o, as an existant 
organism. This "demythologizing" of Adamic original 
sin (Ro. 5:12 ff.) in terms of man 's existence should 
be taken together with the socio-psychological ~~talt 
that a person is heir to and has to live in. How·ever 
Adamic sin is demythologized it does not detract from 
the personal guilt of sin (Ro. 1:18 f.) 

26. Ro. 5:9. 



s·bep towards r econcili ation, or peace with God, or 

salvation. 27 C.H. Dodd sees in the "much more now ••• 

phrase 9 the transition point, in Paul's argument9 from 

. ' . f' t. t l t. 28 
JUS'Gl 1ca 10n o sa va 10n. 
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II 

Salvation is the new life which the faithful now 

ent ers. The believer shall be saved29 by Christ's present 

life - i.e. by being in Christ by the Holy Spirit ~iven by 

the ascended Lord. 

We have already noted that Paul always implies 

the resurrection and ascension of Christ when mentioning 

Christ's death. It is the risen and ascended Lord of 

uhose death he speaks. We must understand resurrection .to 

include ascension 9 for Paul speaks of the r eigning Lord, 

in1o is to appear at the parousia when the sai nts will join 

Him in his r esurrection.3° 

If Chri st's death and victory over death in the 

resurrection ransoms man from the wages of sin; death; 

how much more will a man who is in a faith relationship 

with the ascended and reigning Lord be saved, i. e . live in 

union with God and therefore be beyond the grasp of death 

and sin. 31 The aim of Salvation or its fulfilment is the 

"rejoicing in God" , of verse 11, at present through the 

living "Lord Jesus Christ", through whom the r econciliation 

pas. been received . 

27. Ro. 5:1. 
28 . Dodd; Apostolic Preaching and its Development, p. 93 . 
29. Salva tion is in Paul's thought, a present reality 

working towards a final consummation. The r econ-­
ciliation now lived in Christ by the Holy Spirit is 
to be consummated a t the l ast day - in union with God, 
when Jesus returns the kingdom to God so t hat God may 
be everything to everyone . (I Cor. 15:28) . 

30. I Thes . 4:13 ff . cf. Ro . 6:3 . 
31. The "much more now" of verse 10 is an enl arge11cn.t of 

the same theme expr essed differently in verse 9 . 
Chr ist's death justifies - shall be saved from the 
wrath of God; Christ ' s death r econciles -much more 
now by life shall we have salvation. 
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The reconciliat ion received t hrough Christ is 

God ' s love poured into christi an hearts thr ough the Holy 

Spirit32 given to the faithful. I t is because of this 

reconciliation which has been received through Christ, 

that chr isti ans may rejoice in their sufferings. 33 

To die with Christ to sin is also to rise ~·ri th 

Cl~ist to resurrection (and ascension) life . 34 Just as 

Christ accepted death as God ' s ransoming action frojj1 sin 

for the many,35 so the believer must die to sin, i. e . 

accept severance from the old life that he knew, in order 

that he might receive the new life . Baptism into Christ 

implies receiving the baptism of Christ in both its 

aspects; not only receiving the new life in the Holy Spirit~ 

but also drinking the cup of the baptism of the cross . 36 

For Paul it is inconceivable that a person who 

is baptis ed into Christ, i.e. has become a member of 

phr~st's Body, the church, should continue to live in sin, 

i . e . live separated from God . To be baptised is for the 

old man to die and for the new man to come alive by the 

Holy Spirit, in Christ.37 

32. Ro. 5:5. 
33. Ro . 5 :3. 
34. Ro. 6 :4. 
35. As we saw earlier in dealing with Jesus as Son of .f>ian. 
36 . Mk. 10!39 and our discussion above. 
37. We are not here concerned with baptismal theology as 

such - that is beyond the scope of our pr esent dis­
cussion. Just as Jesus of Nazareth by his baptism 
became the societary Son of 1~, and es t ablisher of 
the eschatological community, the church, so also 
the individual by his or her baptism into Christ 
becomes part of the Body of Christ , part of the-­
eschatological cOiilliluni ty. The s elfish individualism 
of the old man dies and is transformed into the new 
manhood of the Son of Man , it is to become one of 
the many for whom the Son of Man died. 



89 

The salvation received from God in Chri.st has 

a built-in future tense which contains in it the 

eschatological hope of final consummation. That is, 

the salvation or union with God enjoyed now, through 

Christ, by the same spirit with whieh Christ has union 

1vith God, is anticipatory of the union to be had ivith God 

i~~en Christ returns and presents the church to God.)S 

The new lire given by the reigning living Lord 

Jesus Christ39 gives the assurance whereby we may hope for 

ru1 eventual complete union. 40 This assurance and hope are 

given in the guarantee of the Holy Spirit pouring God's love 

in our hearts. 41 The present reconciliation in C~xist, by 

t he Holy Spirit, carries with it the promise of futliTe 

salvation from the wrath of God which befalls all sim1ers 

in the end of time, 42 and the promise of future consum;:aation 

of reconciliation in full union. 

With the doom of God's wrath , is contrasteu the 

final salvation unto ascension life which is already 

g~tranteed now by the Holy Spirit, the Spirit of Christ. 

There appears to be a threefold dynamic in the 

reconciling of man to God. 

1) Firstly as man is captor of sin and beas·tly 

povrers, and thereby estranged from God, Christ is set 

forth by God as expiation, ransom or as justification for 

God ' s forgiveness. This is done on God's initiative and 

i s achieved in Christ offering his life as a "ransom for 

nanyt1. The cross is the symbolic focus of this action of 

God in Christ - but this action looks forward to a response 

from man . 43 

38. Cf. Eph. 2:18. I Cor. 15:20 ff. - 28 . 
39. Ro. 5:11 cf. 5:lb-2 . 
40. 5 : lb,5. 
41. II Cor. 5:5. Ro. 5:5 . 
42. Ro. 5 :-b; 6: 23 . 
43.. The future salvation assured now in Christ's ascended 
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2) Faith i n which man 's r esponse is involved 

is to receive the "knowledge of the glory of God in the 

face of Jesus Christ 11 •
44 This knowledge is twofold: 

a) it is the knowledge of God as hidden in Jesus of 

Nazareth which leads man to the disappointment of the 

cross; b) an~ it is the r ecognition of this knowledge 

in the risen Lord. But this easter experi ence which 

cives birth to the relationshi p of faith is an act of 

God - not an act of human volition. 

The human response can follow Jesus as far as 

the cross and from there despair of the hopes raised by 

t he knowledge of God's glory glimpsed in the face of 

Jesus the Son of Man. Only God , by the giving of his 

spirit brings life from death. 45 

From this new standpoint46 of grace throu@1 faith, 

from this new relationship of having been redeemed by 

Christ's cross and r econciled to God in the resurrection47 

t h2re comes through the gift of the Holy Spirit, t he third 

dynamic. 

3) Having been brought into Christ, 48 ther e comes 

through the gift49 of the spirit ~11.£.iliation _if)_~.Go.Q. , 

which in itself has two aspects. Because r econciliation 

has been received50 in the guarantee of the Holy Spirit 

not only is it a new reality bringing the new creation 1
51 

43. (cont.) Lordship in verse 10, is a t the end of 
v erse ll referred to as the r econciliation now 
received. Salvation and reconciliation both r efer 
to peace with God. (Ro . 5:1.) Salvation as an:ti ci ­
pated may be expressed therefore as reconciliation 
consummated. 

44. II Cor. 4:6. 
45 . Ro . 8:11. 
46 • Ro • 5 : 2 • 1 · 

47 . Ro. 5 :5-10. 
48. Cf. Ro. 8 :1, 2 with 5:1,2. 
~-9 . Ro. 5 : 2b, 5 cf. II Cor. 1: 22 and 5:5 . 
50. Ro. 5 :11 
51. II Cor . 5:17. 



but it is that reality of the new ~re~tion which is 

eternal, i . e . of one nature with God's being. 52 It is 

the:i:i reality given by God in the "easter experience" 

1-rhich promises fulfi l ment of what it is - union with 
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God in the one Spirit thr ough Christ. The givirg of the 

Spirit thus marks the participation of the many in the 

§..l?_c]'~a ton • 53 

The giving of the Spirit also gives to the nevr 

creature a foretaste of God 's t elos for him. The Spirit 

is the guarantee of being given the final fulfilr.aen:b of 

God ' s glory, as seen in the f ace of the ascended Christ. 54 

Tlris goal is the hope given in the present reconciledness, 

given in Christ . Through participation in the present life 

of Christ as Lord shall we be saved both from the wrathful 

suffering that is in the world - and be saved to t he l ife 

already alive in us by the Holy Spirit. 55 

52. II Pet. 1:4. 
53• Acts 2:14 ff. The hope given by the guarantee of the 

Holy Spirit, transforms the hardships and sufferings 
of existence from wrathful agencies into disciplinary 
agencies Ro. 5:3,4 c . f . Ro. 8.31 ff. "The supreme 
greatness of christianity lies in the fact that it 
does not seek supernatural remedy for suffering, but 
provides a supernatural use of it." Simone Weil 
quoted by F.R. Barry: The Atonement, p . l75 . 
Cf. II Cor. 7:10. 

54.. Ro. 5:2b . The Glory of God i s the divine likeness 
which man is intended to bear - but from which ho 
has fallen short (Ro . 3 : 23). It is the fulness of 
God's image in humanity as r evealed in Jesus Christ 
as Lord, i. e . the ascended Christ in full communion 
with God the Father. Eph. 4 :13 ,15; II Cor. 4-: 41 66 ; 
Col. 1:27,28. 

55. Participation in the Holy Spi rit or the koin~n~~; 
is participation in or koinonia with Christ who is 
himself in union with God by that spirit. See 
notes on Ro. 5: 9-10 and II Cor. 1:22 in Oxford 
Annotated RSV and notes e and f on Ro. 5 :5 in 
Jerusalem Bible . 
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In verses 10 and ll of Romans chapter 5 , t he 

tl1reefold dynamics of God's dealings with men in Christ 

are summed up in the use of the term reconciliatio~: 

56 57 Tl:!.e death and resurrection of Christ ransoms o:r releases 

man from the state of sin and transfers him into a 

standing of reconciledness58 through the relationslrip of 

f aith. This reconciliation59 is r ealized in a faith 

relationship involving ma~ 's response but depending for 

its realization upon the r evelation of the resurrection. 

I t i s realized as man is brought into Christ by the Holy 

Spirit. In this reconciliation by grace through faith~ 

r ejoicing in God60 is possible because the promise and 

gurantee of fulfilled r econciliation is re0eived n9~[, in 

the giving and r eceiving of t he Holy Spirit , who uni-tes 

the believer to God in the fellowship of those who liva 

r· Ch . t' 61 J.n r1s o Thi s rejoicing anticipat es thA conGt~~ation 

o:f the r econciliation now r eceived through Christ Ll'l the 

Holy Spi r it. 

62 In Christ the Messianic peace has come , ru1d is 

bestowed by Him and63 His disciples are it messengers . 64 

I t is thr ough the reconcil ing act of God in Jesus Christ 

that the believer has B._eace with God . 65 This. peace is 

II ·1 · t. rr66 h. h f th f t our r econc1 1a 10n w 1c assures us o e u ure 

salvation. 67 

56 . 
57. 

58. 
59. 

60. 
61 . 
62 . 
63 . 
64. 
65 . 
66 . 
67 . 

See DU:~ Epistle to Romans. pp . 94- 95 . 
God is a lways the subject of Christ's ransominG by his 
death . See above . 
Or 'Peace with God' . 
Salva tion is the act ual word used in Ro . 5 :10. Sal­
vation is associated with peace be tween God and 1-"lan . 
I s . 2 :2-4 ; 11:1-9; 52 : 7-10 e . g . af. Ro . 5 :1 . 
Ro . 5 :11. 
Cf. Eph. 2 :18 . 
Is . 9 : 6 cf . Lk . 1 :79; 2 :14,29 f . 
Mk. 5 : 34; Lk . 7 : 50; Jn.l4:27 ; 16 : 33; 20 :19,21, 26 . 
Lk. 10 : 5 f . Act s 10: 36 . 
Ro. 5:1 . 
Ro. 5 :11. 
Ro . 5 :10 . See also I Pet . 1:5 , 9 cf . Ro. 10:15 with 
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The terms r econcile - r econciliation , point to 

a change being effect ed, 68 a change from enmity to recon-

cili ation. Biblical language speaks of this changG··over, 

as brought about by God, as salvation . Paul r ef er s to 

God 1 s sal vific action as r econciliation . Recon<.-ili2.t ion 

as a dynamic, is an action of God working t owards t he 

ultlinate and final s alva tion consisting of peace and uni on 

"'vith God. 

67 . (cont.) II Cor . 5:19 ' Gospel of peace ' - ' message 
of reconciliation', and Eph . 1:13 - ' Gospel of your 
salva t ion ', and Ro . 1 :16 "The Gospel .•• the power 
of God for salvation". 

68. See Ki t t el ' s : Katal~asscr in the New Test ament. 
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,C.Q10SSIANS 1:15-23 

Paul writes to the Colossians t o r emind t hem of 

l the gospel he pr eached to them. The finality of j'est-:.s 

Christ as reconcil er between God and man was being 

chall enged by 'heretical ' teachers. Gnostic tendencies 

as well as Judaic ritualisma seem to have been part of 

2 t he heresy. 

The Colossian heresy seems to have been a r.wstery 

cult in which visions played a part. 3 Christiani ty was 

assailed as i mmature and Christ's r edempti on as 

insufficiento 4 The angelic powers were t0 be worshi:Qped 

v.rith or above Christ . 5 It is be·li eved that the heretics 

r egarded the angels as i ntermediar i es between holy , 

transcendent deity and the material world where man lives. 6 

Certain ascetic and liturgical practices were conside~ed 

essential to maturity ~~d perfection of salva tional 

Paul vigorously objects that the Colossians are 

falling into negative l egalism and a r e denying the reality 

of the r econcilia tion achieved by Christ and maintajned by 

vn i on with him, 1vho is Lord above al l powers on eart h or 

in heaven. 

The heresy s eems to have been a syncretism of pagan 

and Jewi sh r eligious features , and possibly a pre-ClLristian 

Jev-Tish ' gnosticism' • 8 

2 . 

'7.. 
) -. 

6 . 

7. 
s . 

Pauline Authorship has been contested but unsuccess ­
fully we feel, but see Commentaries , etc . 
See Moffa t's Commentary a l so Interpre t ers Dictionary 
etc . and Stewart, A ~fun in Chr ist, p . 64 ff . 
l : 26-27 ; 2:2 . With the attendant danger of hyper~~ 
pneumatism. 
1 :13-20; 2 :15. 
1:16; 2 :8- 20. The stoicheia are the planetary ru~d 
starr y spirits that affect ed man ' s birth and destiny; 
probably also the angels standing behind the L'Iosaio law. 
See Inter pr et e r s Dictionary, p . 660 on Colossians &~d 
article on ESSENES . 
2 :11 ff . 
Interpreters Dictionary* 
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The date of the letter probably lies betvreen 

56 and 57 a. d. if it v1as written from an Ephesian jail, 

and between 61 and 62 A.D. if it was written from a jail 

in Rome. 9 

Colossians 1: 

nl9For in him all the fulness of God was pleased 

20 to dwell, and through him to reconcile to himself all 

things, whether on earth or in heaven, making peace by 

the blood of his cross. 

21 And you, who once were estranged and hostile in 

1~ind, doing evil deeds, 22he has now reconciled i n his 

body of flesh by his death, in order to present you holy 

and blameless and irreproachable before him," 

Paul deals with the Colossian s ituation by pointing 

firstly to the absolute priority of Chris t in relationship 

betw·een God and his creation, 10 and secondly to the pre-

ei;1inence of Jesus Christ in the reconciliation of tho 

whole world to God.11 In Christ all things cohere, or hold 

toGether,12 even the elemental powers and angelic beings13 

are subject to him, as not only were they created in Him ,14 

but he has disarmed them as he did the law.15 

Christ ' s victory over the powers was gained through 

his death and resurrection . 16 Christ as the risen ru1d 

9. See commentaries, etc . on question of dating. 
10. Col. 1:15,16 ,19. cf . Phil. 2:6; Jn. 1:1-3; Heb . 1:1-4. 
11. Col. 1: 20 cf. Phil. 1 .: 9 ,10 ; Eph. 3:9 f. 
12. Cf. Acts 17:24,25,28; Heb . 1:4-14; Jn. 1:9,10. 
13. Col. 2:18,20 . 
1 4 . Col. 2:15 . 
15 . Col. 2:14 ,15 cf. Heb . 2 :8 ; John 1:5 (Col. 1:13). 
16. and ascended of course! Col. 1:18; 2:10-15 (Cf. 

Eph. 1:19 f .) 2 :15; 3 : 4 f . ; 6 :10 f f. and I Cor . 
15:26-28 . The classical theory of atonement of 
"Christus Victor" is based on Christ's defeat of 
elemental powers and angelic beings which kept men 
in bondage of sin and therefore death. See Col. 
2:20,23; 3:1-11 cf. Heb . 1:10-13; Ro . 8:37-39; 
I Pet. 3:22. See also Gust af Aulen , nchri stus 
Victor" p.69 ff . 
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ascended Lord has become the head of the church - and 

the new creation - the new man in Christ, thus becoming 

-- l7 preeminent in all things concerning God ~d man. 

The emphasis of Christ's r econciling role is the 

heart of Paul's argument against the mediatory roles of 

ti:1e elemental spirits and angelic beings •18 Christ by 

Paul's account out-medi ates all the elemental spirits 

and angelic powers 1 of which he is the creator in the first 

place and over whom he now r eigns c 

The emphasis on the reconciliatory role of 

Christ is also the basis of Paul 's appeal for morality .19 

The means whereby the reconciliation between God 

d 11 t . 20 . 1 d. 21 . h. d . , 
~~ a crea 1on, 1nc u 1ng man , 1s ac 1eve ; ~s oy 

God in Christ, 22 in the incarnation23 of Christ, God 1 s 

eternal Son; 24 is in the Son ' s death and r esurrection. 25 

To worship t he powers subsumed under Christ's 

pmver, is idolatry26 and legalistic rituals are blas­

phemously autosoteriological. 27 In Christ, having been 

fre ed from the authority and power of these spirits ruLd 

l7w Col. 1:18-20 cf. Eph. 1:22-23; 4:15; Acts 26:23 
Ro. 14:9; I Cor . 15:20; II Cor . 2 :14b- 18. 

18. Col. 1:20; 2 :18,20,15 cf. Eph. 6 :12. 
19. Col. 3:1 ff. The aim of religious life which is 

to put on new nature in which they must grow (3:10), 
to the image of the creator. This aim cannot be 
accomplished outside of faith in Christ. Cf. 
Gal. 5 :4-6; I Cor. 15 ~ 50; John 3:6 . 

20. Col. 1:20. 
21 . Col. 1:21. 
22 . Col. 1:19 of. II Cor. 5 :19. 
23. Col. 1:22, 15-16; cf. Heb. 2:14-18 ; Jn. 1:14 9 101 11. 
24.. Col. 1:13 of. Heb . 1:2,5; Jn. 1:14c. 
25. Col. 1 : 20,18 . In which the s pirits and angel i c 

beings are disarmed (2:15) of their shadowy powers 
(2:17) of which powers , Christ was the substance 
anyway. 

26. Col. 2 :18. 
27 . 2:8, 21- 22. 
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angels, the Colossians are free to worship GoJ in 

Christ28 who will lead them to and present them to God.
29 

11First things first", says Paul, "Christ is pre-eminent 

ru1d to become like Him, Holy and irreproachable
30 

is 

within His power to give. It is also the hope of those 

who trust in Fim. 31 The old nature is to be cast avmy -

the new nature taken up, 32 and the whole of life is to 

be lived in Christ."33 

The old nature is immoral, full of evil,34 the 

new nature is compassionate, loving. 35 It is on the basis 

oi the new nature given in Chris't that Paul makes his 

appeal for mor ality, love, etc. The new life is a life 

filled with God's Holy Spirit - a spiritual life in Christ 

must evidence the fruits of the Holy Spirit. 36 

God in Christ, 37 has reconciled the estranged and 

hostil e sinner to Himself, through the incarnation 3B and 

by the death, resurrection and ascension of Christ39 who 

28 . 3 :1 . 
29. 1:22 cf. I Cor. 15 :28. 
30. 1: 22; 3:9-10. 
31. 1:23. 
32 . II Cor. 5 :17; Ro. 5 : 5 cf . Col. 2 : 20. 
33. 3:3,9,16,17. 
34. 3:5. 
35. 3~12 cf. I Cor. 12:31 f. 
36 . This same principle is the basis of James ' argument. 

Jas. 2:14 f. J ames has often been considered to 
contradict Paul's "justification by faith" with a 
doctrine of " justification by works ". In Jas. 2:14 ff . 
faith is not rejected, rather the works ar e considered 
as "fruits of rie:,hteousness". (Cf. Phil . 1:9-·ll). 
Both Paul and James base their ethical exortations 
on the presupposition that if God's righteousn3ss in 
Christ is given in the Holy Spirit - then one can 
rightly expect evidence of this i n the life of ·i:;he 
Christian. This evidence is called works by Jar.1es , 
and called fruits by Paul. James is not without the 
idea of faith bearing fruit (1:16-18,22 James pre­
supposes a knowledge of th~ Gospel in his exortation 
on faith and works), nor is Paul without the idea of 
working out one 's own salvation (Phil . 2:12). 

37. Col. 1:21. 
38. Col. 1:13 ,15 ,16 now enfleshed at Col. 1:22. 

See note 23 above. 
39~ Col. 1:20c, 18b . 
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now reigns supreme over the church a....'1.d over all things 

ru1d creatures. 40 The news of the r eality of God's rocon-

oiling action in Jesus Christ is brought to both thor:Je 

near and afar off through the ministry of the church in 

f th 1 f '1' t • 41 ml • the preaching o e gaspe o r econc1 1a 1on. L11s 

pr eaching evokes the response of faith in Christ. 42 In 

the faith r elationship, through baptism, 43 the believer 

~~-Christ44 enters a process of r econciliation whoreby 

thf: individual and the 1-fhole body of the church is -Gra...~s­

formed and recreated45 towards the ultimate goal of bGing 

n~~~ented46 bef or e God, holy, blameless and irreproachable 

at the end, 46 but also in the present. 

The ]resent aspect i s contained in the 'go,pe,1 

of the future fulfilment47 - the Holy Spirit being the 

gv.arantee of the "hope of the gospel", as we have seen 

above, though it is not mentioned here . The guarant8e is 

spoken of as "Christ in you1148 the hope of glory which is 

40 .. 
41 . 

42 . 
43. 

46. 

47. 
48 . 

Col. 1:18a,c, 20 . 
Col. 1:23b,c, 25 ,26, 27; 1:5-8 cf. II Cor. 5:13~20 
cf. Eph. 2:17. 
Col. 1 :4,5,6,23; 2:6,7 cf. 3 :3. 
Col. 2:12,20- 3:1 ,3, 4 . "If with Christ you died •••. 
If then you have been raised with Christ. (Cf . Ro . 
6:3 ff. and 2:11-15) 
Col. 2:9,10,11; 3:3,11 ,15 ,16 ,17; Col. 1:13 ,14 . 
Col. 1:6 ,10,17 - 22 , 25- 29 : Col. 2:2 , 6 9 12,19 . 
(The positive of the exortation would read 11 Hold fast 
to the Head ..... gr ows wi th a growth that is from 
God") Col. 3:1,10,11 (Cf. Eph. 2:14-18) Col. 2:19 ; 
II Cor. 3 :18 : Col . 3:2-4 . The goal of this grovri~h 
is to appear irreproachable (1:22) before God in 
t he glory of God which appears in Jesus Christ - i n 
its fullness. Col. 1:19 . 
1: 22; 3 :4. (he has reconci led ••. in order) This 
"present a t i on 11 may be i mmediate in t erms of C:hrist ' s 
priesthood (Heb. 7:23-25 ; Ro. 8 : 34 ) and would be a 
strong ar gul!ient against el el!1ental mediators . Or i t 
may be futur e in t er ms of escha tological fulfilr.aent . 
Whether pr esent or fut ure, and probably both, the 
pr oviso of verse 23 "rould hold good . 
Col. 1:23. 
Col . 1:27. See also Col . 3:4 - th8 argument following 
in verse 5 picking up the provided of 1:23ft 
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laid up for you in heaven,49 the fulness-of-life they 

have come to in Christ50 and which is hid with Christ in 

Goa. 51 

When Christ appears52 in whom the fulness of 

deity (Gvd)53 dwells, then they too will appear with 

Christ in Glory: 54 The goal of christian life and faith 

is ultimately to share in Christ's resurrection and 

ascension life , which is entered into now by baptism of 

cross and s pirit, by entry into the Body of Christ55 vrl1ich 

i s now being prepared for that glory by a growth which is 

from God. 56 

The reconciliation (peace of Christ) 57 must rule 

the heart for it is to this r econciliation , that the 

estranged were called in the one bo1y. 58 In this body 

·with the new nature being r enewed after the image of God,59 

by the love of God which binds everything together L.11. per-

60 feet harmony, there cannot be Greek and Jew 9 circwncised 

and uncircumcised, barbarian, scythian, slave, free man , 

but Christ is all, and in a11 . 61 

49. Col. 1:5; 3:3,4. 
50. 2:10. 
51. Col. 3: 3 . 
52. Col. 3 : 4. 
53. Col. 2:9; 1:19. 
54. Col. 3:4 cf. I Cor. 15. The gl ory of God in Christ, 

the image of God, of which man has fallen short (see 
our discussion above under Romans 5). This glory of 
manhood as the image of God , God's glory, is hidden 
in the ascended life of the ascended r eigning Lord 
Jesus Christ (3:3) who's spirit God has sent into 
the hearts of believers as guarantee of their sonship 
in Chri st , his beloved Son (Col. 4 : 4 ff.) Cf. 

55 . Col. 2 :19; 3:10 ,11 and 12-15 cf. Eph. 2:16 belo-vr. 
56 . Col. 2 :19. 
57. Col. 3:15. 
53. Col. 1:24. 
59. Col. 3:10. 
60. Col. 3:14. 
61 . Col. 3:11 cf . II Cor. 4 :13 - 5:10,14 . John 14.: 1~3 

and Eph. 2 :14 ff. 
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The letter to the Colossians is devoid of 

explicit teaching on the Holy Spirit . At 1:8 the reference 

to the Spirit implies that the love of the Colossiru1s for 

11 h . t• . . th s . •t 62 a c r1s 1ans 1s 1n e p1r1 • If we then look at 

2:2 f. and 2:19 it becomes clearer that the knitting 

together in lo·re, which comes as growth from God is in 

fact growth in lov6 by the Holy Spirit whose greatest 

gift is love. 63 As the aim of the letter is to combat 

heresies by showing the pre-eminence of Christ, Paul 

tactically speaks of "Christ in you". 64 Christ is the 

£9ntent of Christian spirituali~y, 65 to whom the Spirit 

bears Wl.tness. 66 Th f f e orrunission o speci ic teachinG on 

the Holy Spirit67 in Colossians is tactical not theological, 

but it does show that what is central to Paul's Gospel is 

Christ as reigning Lord, ru1d He as Lord because it was He 

who was also crucified. 

62. All the saints= christians (cf . 1:4). 
63. I Cor. 12 :31 ff and 14:12 . . 
64. Col. 1:27 . 
65 . Cf. I Cor 12 :3 . 
66 . John 16:8-11,13 ,14 . 
67. Xrue worship in S.pirit and in truth can only l ead 

to the high chris to1ogy of Col . 1:15 f f. ·Thi s 
deficiency is corrected in Eph. 2:18 , 22; 3! 6 . 
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~SIANS 2:14-18 

The Pauline authorship of Ephesians has been 

l strongly contested, by some who consider the lette:r as 

dependent on the knvwn corpus of Pauline l etters ru1d 

modelled on the letter to the Colossians. Ephesians 

thus becomes an eclecticcomposition by a brilliant 

Paulinist. Such a thesis appears possibl e when one is 

confronted with a synoptic study of Ephesians and other 

accepted Pauline letters. If this thesis, kno\m as the 

Goodspeed-Milton thesis, is accepted then the autho:rship 

of Ephesians does not for our present purposes affect our 

111cthod of cons1dering Ephesians as part of Pauline theology, 

for there is nothing in Ephesians that is contrary to 

Patuine writings elsewhere, and that cannot be devclo?cd 

from what Paul has written el sewhere. 

Guthrie however makes a strong case for PauJ.ine 

authorship despite the difficulties of determining the 

occasion and purpose of the letter. The supposed desti-

nation found in some t exts and given as Ephesus is in 

doubt because Paul would not be so detached towards people· 

ht) k ... '1ew well. 

Guthrie assumes a kind of circular letter theory 

and seeks for the circumstances in the writer rathe:r than 

vrith the readers. P 1 ° t d 0 0 h 1 d au 1ncarcera e 1n pr1son as ... 1a 

time to reflect on th8 theme of Christ and the Church . This 

he formulates more quietly once he has dealt with the 

Colossian heresy, in terms of the high Christology first 

met in Colossians . 

11 The direct link betw..;en this letter and the one 

to Colossians has a direct bearing on its purpose . The 

l. See Commentaries, etc . of which this introduction is 
a brief :resume. 
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same themes are dealt with although in modified form. 

It seems probable that the apostle, with the positive 

doctrine of "Colossians" still in n1ind, wrote down acain 

in a general way without the specific background of 

heresy. Something of the same process may well have 

taken place in the case of the Galatian and Roman lctters."2 

The background more generally is a concern for 

unity in the church and its obligation to grow in the love 

and power of Christ .• 

The date of the letter to the "Ephesians1
l is 

later than 70 A.D. and pGssibly as late as 115 A.D. if not 

1vritten by Paul. If it i s written by Paul then i t reflects 

the same conditions as Colossians and shares the dates of 

56 - 57 A. D. if written frow. Ephesus, and 61 - 62 i f 1'7:ri tten 

from Rome. 

1411For he is our peace who has made us botl1 one , 

and has broken down the dividing wall of hostiiity, l5by 

abolishing in his flesh the law of commandments and ordi-

nances, that he might create in himself one new mac .. in 

place of the two, so making peace, 16and might reconcile us 

both to God in one body through the cross, thereby b:cinging 

t he hostility to an end . 17And he came and preached peace 

to you who were far off ru1d peace to those who were ncar; 

18 
for through him we both have access in one Spirit -Go 

the Father." 

2. Guthrie, op.cit. p .l35 (Pauline Epistles). We 1uay add 
that a simil ar process seems to have taken nl aco between 
the ' severe ' letter of II Corinthians (10-13 ) and the 
letter of reconciliat ion (II Cor. 1-9). The severe 
letter being a passiona t e defence of Paul's apostle­
ship &~d ministr y in various aspects, and the latter 
letter a mor e contemplative exposition on the n•i nistry 
of Paul and other apostles and the church's ministry 
of reconcilia tion in general. 
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I n this letter t he reconqiliation of men t o 

3 4 God is closely associated to the peace between men. 

The reconciliatio~1 to God takes place in the "one body 

where the dividing walls of hostility"5 between Greek and 

Jew are transcended in the new society. 6 

The GentilES• or Greeks, l i ving outside the law· 

i·rcre once dead in their sins. 7 They were without Goc1 

ru1d hope in the world . 8 The Jews had the covenant of 

promis e in the commonwealth of Israel, 9 -vrhich witnessed 

to Christ. Israel, however, shar ed like the r est of man­

kind, in the doom of God's wrath and consequent death.10 

The hostility towards God of both Gentile and Jew is dis­

played in their social divisions •11 The dividing viall of 

hostili ty between J ew and Gentile12 - even on the grolli~ds 

of the God given law13 is a denial of Godliness. 

By abolishing the law of commandments and ordi-

nances (i.e . the r eligious differ entiations of the Jo-vrs 

i·Thich er ected the dividing wall against gentile entry into 

the inner courts of God's temple. Cf. Mk . 15:38) Clu."is-G 

created in himself15 the new wor'shipper and the ne\v t cm:ple . 16 

3. Eph. 2:16 of. Col . 1:24; 3:10,11,14 as discus~ed above . 
4. Eph. 2:14,15,16,17. 
5. Eph. 2:14. 
6 . Of. Ro . 10:12; Gal. 3:28; Col . 3:11 e . g . 
7 . Eph. 2 :1, 11~21. 
8 . Eph. 2 :12 of. I Thess . 4 :13. 
') . Eph. 2:12 . 

10. Eph . 2:3 of. Ro. 2 :1 ff. 3:21-31 . 
ll. Cf . Gal. 5: 20 f. 
12. This metaphor may be a general one but it probably 

derives from the dividing wall in the temple at Jeru­
salem which separated off an outer court for Gon"Giles 
from the inner wherein Jews only were allowed. See 
Comment aries etc . (It was the outer court tha-G Jesus 
cleansed of money changers 1V1k . 11:15-19 and pa:;.."aJ_lels .) 

lJ . Cf . Romans 9 : 4-5 
14. Of. Romans 2 :17 ff ; 3 : 9 ff; 3:21-23 . 
15 . Cf . Gal 4 : 4 where Christ by living under the lmr, in 

himself and in his death abolishes the laws custodian­
ship . (Gal . 3 : 24 ) Relationship to God as sons is no 
longer under the law in which only t he promise of son­
ship is present , but through faith in Christ (Gal . 3 : 25 ) . 
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The templ e (or househol d of God)16 is built 

up into a dwelling place for God in the Spir it.17 ClLrist 

himself, the new wor shipper, is the corl".er- stone., t he 

18 key to the whole temple str uc t ur e . This whole household 

is bui lt up step by step , apostles, prophets , Jews , Gentil es , 

all keyed i n Christ as Lord;19 t he whole struct ure of the 

church is a d welling place for God in the Spir it - in 

20 1-Tl"Lich God shall be e-;rerything to everyone . 

The uni ty of the temple or household structure 

lfith Christ as corner-stone is clearly emphasized. 21 In 

this t emple, in which God can dwell i n the Spirit, i-,,_en n0t 

only need to be reconciled to God in Chri st who is part of 

22 the structure , but need to be reconci led to one another . 

Tho reconciliation between men can only take place in and 

t hrough the reconciliation of men to God in Christ ~~ who is 

"our peace 11
•
23 

"It is not difficult to see what the New Testament 

means by desi gnating Christ as cornerstone of the no~r 

tohlp1e . It refers , in the first instance to , his pr3-

eruinence, both in di gnity and in time . 11 24 

16. 
17. 
]_8 . 
19 . 
20. 
21 . 

22 .. 

23 . 

24. 

2:19 . 
2:22 . 
2:20 cf . Col. 1:18 . 
2 : 21. 
2:22; II Cvr . 15:28. 
Eph. 2:20b-2l cf. Eph . 4:10-16; Ro . 12 : 4 ff; 
I Cor . 12:4 ff; Col . 1:18- 20 and 3 :14; I Cor.14 :12b. 
Eph. 2 :16- 17 cf. Eph. 4 : 2 ff . Vatt. 5 : 22-24; Col . 1:4; 
I Cor. 12 : 27- 13:13 . It i s unthinkable that differences 
especially of r eligious function (I Cor . 12:29- 30 ) 
should break the unity of love in the Holy Spii::i t. 
Cf . Eph. 4 : 30-32 and Matt . 6 :14 . 
Eph . 2:14,21 cf. Eph . 4:17-25; Gal. 5 :16-25; 
John 20 : 20-23 . See Moffats comment ary on Eph. 2 :11- 18. 
IVlcKelvey; The New T~mp1e , p . l8l f . Christ is thus 
designated the beginning of t he Church, the first 
born among many brethr en , or first fruits of the 
r esurrection . 
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Secondly in this structure "Christians ar e 

joined primarily to Christ and secondarily to one another ." 

"There is also the suggestion that Christ pre·· 

supposes Christians as Christians presuppose Chris-c. The 

t1vo belong together and t ogether f or m t he Church. " 

"The Church is the t emple of God, or God's 

Spirit; it is never t he t emple of Christ. Christ is 

placed alongside believers as part of the t emple, and the 

temple is still God's . 11 

"The temple image i s particularly suggestiv8 in 

what it has to teach us concerning the life of the church. 

This is conveyed under the image of building (construction) , 

and is conceived of in differ ent ways ." The gifts of the 

nscended Lord are f or this specifi c purpose (Eph.4:7 ff .)~ 25 

The church possesses its own inher ent powers of gro-.;·rth by 

virtue of its union with Chris t the living stone, and 

' upbuilds itself in love' (Eph. 4:16 ). 

" The conception of the church as a building under 

construction , with no s uggest ion of when the work wj_l l be 

completed, and at the same time as a t emple in whicil God is 

actually dwelling and worship is being offered ... i s a 

par adox which is basic to much New Testament thinkin_:s , the 

paradox of present possessi on and future hope . 11 

In the New temple Christi ans have sacrifices to 

offer on behalf of other s as Christ offered himsel f for 

others . "This in fact is the whole point of the Ncn·r 

Testament in calling Christians priest s : a priesthood 

exists not for its own sake but for others ." 

"Thus First Pet er says , 'You are .•. a r oyal 

priesthood that you may declare the wonderful do~ds 
,,......___ ... ___________ _ 
25 . That i s the apostles , pastors teachers have r eceived 

the gift s of thes e ministries for the building up of 
the church. 
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of him who called you out of darkness into his marvellous 

light '. (2:9). Similarly, Paul states, ' My priestly ser-

vice is the preacl1ing of the gospel of God, and it falls 

to me to offer the Gentile to him as an acceptable sac:~i-

fico consecrated by the Holy Spirit' (Ro. 15:16 NEB 

cf . 11:13). Those converted are the sacred first frtdts 

(I Cor. 16:15; II Thes. 2:13; cf. Rev. 14:4 f.). In turn, 

the converts are themselves sacrifices, to which the 

missionary's life is added as a libation (Phil. 2:17 ) . 11 

"In all this it is of uaramount importance to 

remind ourselves that the priestly and sacrificial nature 

of the Christian life depends upon the sacrifice made by 

Jesus Christ." The Lord and Head of th~ Church. 26 

Through Christ all men, have access in one 

Spirit to the Father. 27 

26. VIe have quoted l\IcKel vey at l ength because he svj·,~·larises 
very succinctly what we may discern in the s t udy of 
Ephesians and Colossians . 

27 . Eph. 2:18. 
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~~ASSADORS FOR CHRIST 

11 God making his appeal through us: We beseech you 

on behalf of Christ, be reconciled to God. 11 (II Cor. 5:20) 

It is in the setting of sinful Israel, which is 

being called to repentance and righteousness by the voice 

of one crying the wilderness, 

"prepare the way of the Lord 

Bake his paths straight 11
,
1 

that we are introduced to Jesus of Nazareth. It is in this 

setting of a people being prepared that Jesus makes his 

appearance - and comes to be bapt::..zed by John into t l1e 

prepared community. 

The evangelists make it clear that Jesus ut ands 

in relationship to God only in a societary context. This 

i o emphasized in the dove symbol used in the baptimna 

narratives. Also by the Holy Spirit with which Jes us is 

snointed to be the Christ, or Messiah2 who will hinself 

barltise with spirit, the cornmu...'li ty aspect is implied; in 

the light of earlier prophecies concerning the Spirit. 

If we are correct in concluding that Jesus lULder-

s t ood himself, his role and minis try , i n t er ms of t he Son 

of rrlarl who had t o suffer many thi ngs , despite his aut hority 

an_d eventua l triumph and vindica tion by God, then J·8sus 

als o understood his r el ations hi p t o God in a soci0t ary 

c ont ext. He did cone t o offer his life as a rans oEl f or 

many . Jesus ' s onship i s both a sonship in which God is 

his Abba, Fa ther; and a sonship which is shared ui·ch 

men a s Son of IVIan. 

-- -------------
l. l\1a r k 1:3. 
2. In the evangelists' view at l east it was so. 
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The descent of the Spirit upon Jesus at hiD 

baptism indicates what is confirmed in his ministry: that 

Jesus is what he is, does and says what he does and says 

in the Spirit. The presence of God's Kingdom is present 

because Jesus casts out demons by the power of the Eoly 

Spirit. The ev~gelists certainly understood Jesus' 

ministry as a pneumatic ministry. Jesus' own awareness 

of God's closeness seems to be expressed in terms of the 

Kingdom of Heaven or God. But we saw that J esus' teaching 

on the Kingdom might as well be teaching about the Holy 

Spirit. 

The evangelists witnes s that Jesus of Naza;coth was 

received as a prophet, as a man of God, and to s ome ho was 

"the one to r edeem Israel"~ 3 Some even asked Jesus for 

privileges of glory in the coming kingdom. 4 

J esus by his life, words and deeds had impr es s ed 

on his followers a knowledge of himself that raised hopes 

and longings for God's Kingdom to be established soon and 

they even believed that he, J esusJwould s omehow do i t. 

Despite J esus' warnings and teachings to the contrary they 

s eemed to hope for a r estoration of Israel in socio-

political terms. 

No wonde r then t hat J esus ' arrest, t ria l and 

crucifixi on l ef t t hem confused , desol a t e and a fra i d of 

s hari ng his f a t e , so t hat t hey gat her ed secr etly wi·iJh doors 

closed. 5 And i t was in their despair t hat J es us appoQr ed 

to t hem , commissioned t hem and breathing on them said 

11Roceive the Holy Spir i t". 

3. Luke 24:19-21. 
4. Mark 10:35 f. 
5. J ohn 20:19 . 
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Just as the appearance of the Second Adam 

t · t t 1·n the Holy Sp;r1't. 6 so the coincides with he ano1n men ~ , _ 

appearance of the brothers of the first born coincides 

vdth the descent of the Spirit. 7 

Jesus as the anointed and tempted Son of GocJ. })lays 

a determinative or Adamic role. He reverses the sinfu_l 

order of Adam's fall. He refuses to make himself GcJual to 

God but lives by faith and obedience to his J?ather 's vdll. 

He does so in the Spirit. 8 The same Adamic role is found 

in the ·son of lVlan role - the Son of Man is the obedient 

s~lfferer of many things, to whom authority is given, but, 

by whom authority is never abused. In spite of the world's 

denial of that authority, by faith in God and obedience 

ovun unto death , the Son of Man r emains in the bounds of 

created manhood and is vindica t ed by God - as witnessod by 

the apostles~ 

The death of Jesus is the acme of his obedi.:mce 

aud faith. It is here that he proved himself as truo Son 

of Y.Ian; offering his life a ransom for many. It is here 

too that he proved himself true Son of God - for to have 

avoided this baptism and cup would have been to yield to 

the temptation provided in the glories of existence. He 

chose rather to obey God trusting that God would vindicate 

him as Son of ~.!.all . He is the true man, the man created i n 

God's i mage , i n whom the f ullness of God ' s glory dwells , 

and i n whose f ace we may see tha t Glory, who i s also true 

Son of God. 

Ther e is a continuity of function be tween God and 

J esus, brought i nto being in t he anointing of the Eol y 

6 . J esus ' baptism. 
1. "Pentecost". 
8 . !ilark 1:12 of. l'~latt. 4:1; Luke 4:1,14. 
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Spirit . The indwelling of Jesus by the Hol y Spirit 

is God ' s witness t o Jesus that he is God ' s son- t ho 

true Son of Man . It is also a t the same time that Josus 

thus becomes God ' s agent among men. In his presance God 

is present by the Holy Spirit, for t he manhood that Jesus 

displays i s the image of God . In responding to Jesu3 men 

respond to God. In and through Jesus of Nazareth the 

pmrer of God in r eality does break through into the lrorld 

of men, to liberate the captives from existential estrange­

ment . To cast out the demons that captivate men'B m:Lnds 

and bodies in false cormnitments . 

Those who deny that God works in and through Jasus, 

and thus in the world, blaspheme against the Holy Spirit, 

and thereby condemn themselves to alienation from God for 

they will nei ther 'hear' nor ' see ' tha t the worldly clories 

arc subject to God ' s authority. To such, God is dead and 

irrelevant in the world . 

The morality or ethics that Jesus taught and prac­

ticed wer e based on a r el a tionship to God - a relationship 

of righteousness towards God . He himself did only ~nLat 

tho Father wanted him to do - because as God's Son - as 

Son of Man his desire was to please the Father. 

One cannot conceive of Jesus' power in the Spirit , 

·i;o cast out demons for example , without the prior bapt i sm 

and ' election ' to Sonship . One cannot conceive of tllr,:i:; 

Sonship without both t he desire to fulfil righteousness -

nor the power of the Holy Spirit to fulfil t hat r ishtcousness. 

It is precisely as God ' s Son in righteous relation­

:J"ip to the Father in obedience and faith, even un·co (;.eath -

tb.at Jesus is truly Son of Man , the New I'lan creat8d in God 1 s 

lillatie . It is by this r el ationship of trust and obedience 

as Son of Man even in the bar;tism of death that Jesm:: 
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r eD.lizes the New manhood, and thus by this new reality 

ransoms man from the bondage of the old manhood which is 

lived in ali~nation from God. 

But our assessment of Jesus as Son of ~fun ru1d 

Son of God is determined by the inclusion of the res1}.r·-

rection in our thinking. And so it rrrust be! 

Whoever Jesus might have been, apart from tho 

r cstrrrection the evangelist would never have r ecorded the 

story of this person who called himself the Son of I-J.an. 

;,'c notice the same trend in Paul's writings. He lives in 

tho time of the risen and ascended Lord - yet he constantly 

rGturns to a man called Jesus who was crucified. It is 

God, by the resurrection who puts the sign and seal on 

Jesus' life and reveals the reality of its New maill~ood. 

vlithout the resurrection the hope of the restoratim1 of 

Israel would have remained a disappointed hope. It io the 

resurrected Jesus who is Lord and Christ. The anointrnent 

1·ras by John symbolically with water. The Sonship vms 

realized in Jesus of Nazareth as Son of r~ but the vindi-

cation and authority was given in the resurrection c.nd 

ascension . 

Since Jesus is Lord, since the New manhood is 

accept ed by God and received into t he heavenlies - therefore 

is the New manhood also given by the Lord to his follow-men -

·C;o the many for whom he offered his life that th.;y may be 

r edeemed from the captivity of ' powers ' and 'princ) . .~,lnli ties 1 

~1other in the skies or on earth. 

Paul who was a ' second generation 1 9 Apostle , also 

cla,ims to have been a witness to the r esurr ection.10 vTe 

---·-------------
9 . 

10. 

There is no evidence that Paul knew Jesus ' in ·che 
flesh ' • II Cor. 5:16. This is a matter of stru1clpoint. 
I Cor. 15 :7-9 . In spite of the fact that the 1ascension' 
must have taken place . V/e see here the danger of putting 
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find that he too was confronted with the presence of God 

in Jesus Christ, but through the church. His first reaction 

was as is well known - to crucify that humanity which dared 

to speak on behalf of God. In the end it took a ' resuxrec-

tion appearance' of Jesus on the Damascus Road to recreate 

Paul and make of hi;:n also - an apostle and ambassador. 

Paul in his letters gives us the earliest extant 

'\-r.ritings on Christianity. Whenever he attempts to sv.nxJarise 

what it is he is talking about he is reduced to the rocon-

ciliation theme. 

In defence of his ministry Paul can only r eply and 

say , "I once regarded Jesus Christ from a human point of 

vi ow, I no longer do. In being in Christ I am a nei-r 

creature. All this is from God who through Christ recon-

ciled me to himself, and gave me the ~inistry of rc con~ 

'l ' t· nll Cl la lOU. 

When trying to apologize for the gospel he uas 

::~reaching, trying to reassure the ChristiailS in Rome , and 

r;aL1. their support for his mission to Spain he sw:··~ .·ar: ' . .::1es 

his gospel, "while we were enemies we were r econciled to 

God by the death of his Son , much more, now that we are 

reconciled, we shall be saved by his life. Not only so, 

but we also r e joice in God through our Lord J esus Christ, 

through whom we have ~ r e ceived our reconcili~tion. 1112 

At Colossae t he Christians were i n danger of sub-

nutting themselves to eler.1ental powers , becoming slavos of 

existentia l powers. Also it seems that there were al1[SGlic 

povmrs behind the mosaic law to which J ews would turn for 

10. (cont.) theological interpret a tion of experiental 
r ealities into temporal categories - we land up with 
'mythology '. 

11 . Cf . Ro. 15:16 and cf. 11:13 . 
12. Ro . 5:10, 11. 
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mediation with deity. Gentiles would turn to the 

planetary and s tarry powers and spirits. Again Paul 

"\vrites in terms of reconciliation~ "You who were estranged 

~~d hostile in mind~ doing evil deeds, he has now recon~ 

ciled in his body of flesh by his death, in orde~ to 

present you holy and blameless and irreproachable lJofore 

him, provided that you continue in faith. For in him all 

the fulness of God was pleased to dwell, and through him 

to reconcile to himself all things~ whether on earth or 

in heaven~ making peace by the blood of his cross. :rl:3 

At Ephesus the heresies had reached a stage of 

development where Jews and Gentiles were separating from 

one another. Again the exortation i s based on the r eality 

of God 's reconciliation in Christ J·esus; "Christ is our 

peace, who has made us both one, and has broken dovm the 

dividing wall of hostility, by abolishing in his flosh 

the law of commandments and ordinances, that he might 

create in himself one new man in place of hro, so making 

peace, and might reconcil us both to God in one body tDrough 

the cross, thereby bringing the hostility to an end .•. for 

through him we both have access in one Spirit to the 

Father. 1114 

If the church i s to undertake a mission of recon-

ciliation in a world that feels itself estranged , the church 

must understand the world situation and itself in relation 

to that s ituation. But more than tha t, the church must 

understand its own situation in r e l ation to God. 

The church must know that it is God who r econciles . 

The church itself is God ' s church , and as the t emple in 

~rhj_ch God dwells by the Spirit, the church because of its 

·-~--- -------------
13. Col. 1:21- 23, 19-20. 
1 4 . Eph. 2:14-18 . 
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corner-stone Jesus, may become the reconciling agency 

in the world . It is in Christ that the church can ta.:c 

a reconciling role. It is as ambassadors of Cr~ist, the 

Head , that the church has a ~ission and a message of 

:reconciliation. But it is only as it works togeth~o~~ vli th 

God as ~ ri5hteousness15 that it may effectively apyeal 

on behalf nf Christ, "be reconciled to God".
16 

The church cannot identify itself with any 

utopian plan17 of salvation for man. Utopias, whether 

economic, social or political are all kingdoms seen from 

the top of I•.Lt. Pisgah. The Devil has to be worshipped. to 

obtain them. Salvation is promised now, and guaranteG is 

::;ivcn of it, by the Holy Spirit who witnesses with tho 

Christian ' s spirit that be is indeed a Son of God, o.nd 

by this spirit of adoption may cry out Abba! Father! ~ut 

Salvation is also to come, "at the Parousia". 18 Tho 

Christian understands Salvation in terms of the 1_~2-~ 

given by God, in the ascended Christ. A Telos in tcr~s of 

earthly "peace in our time", or "equal pay and opport"Lmi ty 

for all 11 , is a false and utopian Telos which can o1ily bring 

disillusionment . 

The church must know that man feels estran~ed in 

this world. 1vian may diagnose it as estra ngement fro_il his 

o1m true self and propose r emedies . God's diagnosis is 

t11at man is estranged from the Glory of God. .Man :J-..s. cs-

tranged from his true self - as God intended him to be . 

-~- .. -------------
15 . 
lG . 
17. 

1 o u . 

II Cor. 6 :1. 
II Cor. 20. 
Utopian plans such as that of Karl 1\fu.rx, overlook the 
dependant (yet independant) nature of man upon God, 
and suggest that man being master of his own fate 
must grasp control of history and build a perfcc-iJ 
world . 
"Theological" time not temporal time. 
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~fun can only become truly Son of Man as he becowes Son 

of God in Christ. 

The church is a royal priesthood, called into 

beinti to suffer many things and offer itself as a ransom 

for many. It can do so only in Christ. It is incon-

ceivable that the church should have power to cast o~xc 

t he demons of society and heal men and women without the 

prior "election" and anointing in the Holy Spirit . One 

cannot conceive of a church without both - the desire ·co 

live in Christ, by the Spiri t , and the spirit wher eby t o 

f~Llfil that desire . 

The church as t he household of God in v1hm1 God 

di'iells by the Spirit, is so primarily because of Jesus 

Christ who i s the corner-stone . The church cannot exist 

i'rithout Him. The r eality of the church's mission ol recon-

ciliation depends upon the reality of its own reconciliation 

in hj.m to God. Because of this dependence on prior recon­

ciliation to God in the Spiri t, member s of t he church arc 

in reconciliation one to another. Christ is their peace . 

The r eality of r econciliation has to be evident - au f:;_"ui ts 

of the spirit in the church - if the church is to -vri t ness 

eifectively - that Chris t is risen and ascended and is the 

Lorcl. of creation. That this Lord of all died on tlle cross , 

that God may reconcile through him, all men to hilllScJ_:f and 

·to each other . 

The church must understand its own paradox:LceJ_ 

position as an open ended process in t ime , "until t he Lord 

cm,les u . The church as the focus in which God is uresent .. 
by the Spirit, yet which is in itsel f not yet the )~~~ 

in ·which God dwells fully is well illus tra t ed by t he Low 

Testament symbol of the household or teillple of God . 
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"The conception of the church as a building 

under construction, with no suggestion of when the uorl'~ 

n:Lll be completed, and at the same time as a temple in 

1.hich God is actually dwelling and worship is be inc:; offered, 

looks like a contradiction. What we have here, hm~cvor, is 

a paradox which is basic to much New Testament thinJdnc:;, 

the paradox of present possession and future hope. Like 

each of its members, the church is called to becor:1c~ \That 

it is, the dwelling place of God in the Spirit. Recoc;­

riition of this fact19 preserv0s the church from the tuin 

evils of complacency and despair." 20 

The church cannot become complacent for it i ::; still 

building - the gifts it has received, of Apostleshi:p, ·ceacher, 

prophet, healing , etc . are for the building of the Do~y . 21 

Tho church cannot ' arrive ' at its end without God ' s 

initiative in the parousia . The church may build i-\JLjolf 

up in love, 22 but only so that it may be presented before 

God j_rreproachable by Christ its Head , who it must lJo 

roD.embered is pre-eminent in the church because of ll:l_s per-

feet obedience to t he Father. The church can never alford 

itoelf any complacency. 11 The church that is called to 

SOl"VG men on earth is the church that serves God in heaven; 

t~w degree to which it is able to make its own particrLlar 

contribution to the world ' s life depends upon t he de~roe 

of its nearness to God." 23 

Nor need the church despair . That it will probably 

suffer for righteousness s ake , it has been told by its own 

Head . "The outward circumstances which govern it ma~~ --~ and 

··- ·-- ···-----------
19 . Fact of open endedness l eading to the paradox of 

!!.Q.!! and then. 
20. McKelvey, op . cit. p . l 82;183. 
21. Eph. 4:7 ff . I Cor . 14 . See 1"1cKelvey, op.ci·c. p .l8 2 • . 
22. Eph. 4:16. 
23 . McKelvey, op .cit. p .l87 . 
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.certainly will - include suffering, defeat, apostasy, 

-Ghs. rise of false messianic claims. 1124 But it is in t hese 

very times that ~ ts hope 25 will not turn to disappoin·cDcnt, 

nbecause God's love has been poured into our hearts tl1rough 

. t 26 the Holy Spirit whicl-J. has been glven o us, as a cuo.ran-

toJ 
27 

that what is mortal will be swallowed up by lifc. 11 

The significance of t he church is that it s~LO\)_ld 

be f~ of "where men are confronted with the r ealit:- and 

pouer of God's Kingdom. The rest is in the hands o:C tho 

Father. It is sufficient for the church
28 

that it be 

faithful. :But this is not a matter of anxiety. Tho 'tvit-

ness to the Kingdo,!.l is not the vwrk of men but of tho 

Spj_ri t. The 1.1ission of God is not to be prosecuted o..fter 

tho manner of a human crusade. It is the participation of 

the church in the Spirit ' s witness to what t he Father is 

doing with the ·whole maze of events which make up hmnan 

life - namely to sum up all things in Christ, in \·rhm~ they 

vrere all created." 29 

Such a faith gives us a place for free, rG~ponsible 

action. It gives the assur~~ce that what we do is not lost 

in the abyss of meaninglessness, but that it is part of the 

fu.1fill ing of God ' s purpose for history. It deli vej:·s us 

on the one hand from the alternations of optimislJ and 

pessimism which beset any undertaking not rooted in :Zaith 

concerning God ' s whole action in history. It de l ivers us 

on the other hand from the kind of over-heated apoca.lyp·-

, • • 30 h" h • t t t t I 1iJ.ClSm w J.c lS no con en o leave the day and tl1e 

~---------------

24 . 

25 . 
26 . 
27 . 
28. 
29. 
30. 

Newbigin: The Relevance of Trinitarian Doctrine 
for Today ' s Mission. p.50. 
Ro . 5:2-4 . 
Ro. 5:5 . 
II Cor. 5: 5 , 4. 
And Christians. 
Newbigin , op . cit . p . 50 . 
Which is a kind of utopianism. 
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hour' in the Father's hands. 11 In this faith we can c,o 

out into every nation to preach Christ as Lord, kno;·rinc 

-Ghat, whatever be the result, we are thereby sharinc; in 

tl1e vTork of God and shall share in his joy." 
31 

As it seeks to reconcile estranged m&~ to Gnd in 

Jes1.lS the church should ever remember that Jesus \·:as 

reconciled to his own manhood 32 only as he was reconciled 

in being God's Son who as man was to live by every 110rd 

that proceeded from the mouth of God, 33 and that he was 

so reconciled by his baptis~ in the Spirit. 34 

"We are invited to become through the presence of 

the Holy Spirit, participants in the Son's loving obedience 

to the Father. 

All things havs been created that they may bo 

summed up in Christ the Son. We are invited to participate 

in an activity of God which is the central meaning of 

creation itself . 

All history is directed towards that end. All 

creation has this as its goal. The Spirit of God, l~lo is 

als o the Spirit of the Son, i s given as the foretaste of 

t hat consummation, as the witness to it, and as the :~nide 

of the church on the r oad towards it. 

The church is not promi sed success; it is promised 

tlu peace of Chris t in the mi dst of tribulation. .An.d for 

the present it has the assurance : ' Be of good cheer , I 

have overcome the world'. For the future it has the J)romise : 

1 i -ti is your Father' s good pleasure to give you t he Kingdom' ."35 

31. Newbigin: op . cit . p . 5l. 
32 . As his accept ance of death indicates . 
::a . Matt. 4 :4. 
34 . As we have shown in the study of the baptism ·­

t empt a tion narratives in the Gospels. 
35 . Newbigin: op .cit. p .78. 
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"For if while we were enemies we were reconciled 

to God by the death of his Son, much mor e , now that ~;o are 

reconciled, shall we be saved by his life . Not only so , 

but we also rejoice in God through our Lord Jesus Chris t ·1 

·c:1rough whom we have now received our r econciliation; for 

t~rrough hi m we have access in one Spirit to the Father . 

From now on, therefore , we r egard no one fro~ a 

hm:uan point of view. If anyone is in Christ, he is a new 

creatur e; the ol d has passed away, behold the new has come. 

~Ll this is froffi God, who t hrough Christ r econciled U8 to 

lli1:1sclf and gave us the mi nistry of r econciliation; t>.at is 

God was in Christ r econciling the world to himself , not 

cotu1ting their trespasses against thern, and entrustin~ to 

us the Gessage of reconciliation . 

So we are ambassadors for Christ, God :nakin~ his 

appeal through us, We beseech you on behalf of Christ , be 

reconciled t o God . "36 

36 . Ro . 5:10 ,11; Eph. 2 :18; II Cor . 5 :16-20. 
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