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1. 

SUMMARY 

The essay consists of three main chapters nth an intr·" duction and 

conclusion. 

INTRODUCTION 

This defines the limits of the essay and explains the methodology, 

general principles and structure employed. 

~. Origins and Background 

Archaeological and paleographical evidence limits the period of 

occupation of Qumran by the sect of the Scrolls to betveen 150 B.C 

and A.D 68. The movement is thus seen to have emerged from the 

crucible of the conflict betveen Hellenism and Orthodoxy nthin 

Judaism vhich issued in the Maccabean Revolt. Most scholars accept : 

the identification of the sect vith the Essenes. A Palestinian origin 

of the sect :.rom Hasidim wo broke vith Jonathan Maccabeus vhen the 

latter illegitimately assumed the title of both King and High Priest 

ill also accepted by many. Hovever, J. Murphy-O'Connor has plausibly 

lIeen a Babylonian origin of the group from Jevs of the Exile who re­

turned to Palestine at the time of the Maccabean victories and re­

acted against lax Palestinian Judaism. Nevertheless, a strong in­

fluence on the group must be allowed from dissident conservative 

Palestinian Jevs who joined the group, and from the ousted legitimate 

High Priest who became their leader. It seems likely that the sect 

represents a cross-fertilization of conservative orthodox Jevs from 

both Babylon and Judea. Certain general observations and warnings 

are then given, relating the origins of Qumran and the Christian 

Church as Jewish sects, not parties. 
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ii. 

2. The Self-Awareness of the Community 

The vay the Qumran community sall i teelf is traced through a detailed 

examination of its use of three major Old Testament concepts, and 

these are then compared llith passages from the Nell Testament llhich 

shovs the primitive Church1s use of the same themes: 

(i) · The New Temple: It is noted that both communities developed 

the idea of the commtmity itself as the Temple and the deeds 

of its members as the nev and spirituallsed sacrificial rites. 

Both used this concept in oPPosition to the Jerusalem Temple 

and cult. Both believed in the fulfilment in this vay of the 

prophecy that God vould come to tivell among his people and 

thus sav the cOllllIlWlity in an eschatological light. Hovever, 

it is also observed that the foundation of the "Temple" in 

Qumran is seen as rigid observance of the Lav, vhereas in the 

Nell Testament the foundation is unequivocally seen as Jesus 

Christ • 

. (11) The New Covenant: Both the Qumran sect and the primitive 

Church believed that the prophecy of Jeremiah 31:31 had been 

fulfilled in themselves. In both, admission to the community 

is conditional on repentance conversion and freevill offering 

and 1s vielled in relational not legalistic terms, and admission 

to the community is admission into the covenant. Both communi­

ties stress that they observe the fulness of the Lav superior 

to the observance of their opponents, though this "fulness" 

is quantitatively understood by Qumran and qualitatively by 

the early Church. Both have admission ceremonies. Hovever, 

the Qumran "Nw Covenant" is essentially a return to an 

idealised picture of the past and to a fuller observance of 

iii/ ... 



ill. 

Mosaic Lav. The New Testament, on the other hand, sees the 

"Rev Covenantn as effected by the Cross of Christ as the blood 

of the New Covenant and maintained by the Spirit of Christ in 

his Church. 

(ill) The Hev Israel: This expreSSion is not found in either group 

of texts, but in both there appears a self-awareness as the 

eschatological righteous remnant of Israel, established by 

God, vhich liIill survive the coming end. The Qumran thinking 

vould seem not to be clearly formulated, but it, like Paul, 

sav the collllllllDity as having inherited the promises and 

privileges of old Israel. Neither seem prepared to exclude 

a future rSle for the historical Israel, however. The dis­

tinctive Christian use of this concept lies in the velding of 

Gentiles as veIl as Jews into the nev Israel in the person of 

Christ and through his cross. 

3. Eschatology 

The future expectations of the two communities are examined in detail 

under three sub-sections. 

(1) Dualism and the Holy Spirit: The doctrine of the Spirit in the 

Scrolls is marked by a thorough-going Iranian dualism which has 

been as simulated into Hebrev monotheism. Two Spirits, of light 

and darkness, are seen as continually immanent in man from 

creation and as determining by their proportion in each man, 

his ethical behaviour on the Two Ways and his reward in the 

coming eschaton. HOllsver, the presence of the Spirit of Light 

in the cOllllllUJlity does seem in BomB texts to have an eschatological 
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iv. 

significance. There seemB to ba a similar flesh-spirit dualism 

to that found in Paul. The early Church of the Nell Testament 

also seems to envisage a great struggle betveen Satan and God 

in lIhich the person and york of Jesus represents the final 8lld 

deoisive victory of God, and in which the individual believar 

is caught up. It is seen, hovever, that the Spirit in the 

Paul and John is alvays the Spirit of Christ. The figure of 

Melcbizedek in the Scrolls is also examined and seen to fit 

into their dualism, whereas in the Epistle to the Hebrells, 

Melcbizedek is simply seen as an earthly antitype of Christ. 

(11) Messianic Expeotation : This plays a minor rale in the Qumran 

texts. Attempts to saa the Teachar of Righteousness as a 

Messiah figure have proved unfounded though a martyr cult may 

have grovn up around him. There is no agreement in the texts 

concerning Messianic figures, wether there are one, tvo or 

three such figures, nor that they '.!Te vieved in any other than 

the traditional Jevish manner. The New Testament, on the other 

hand, is Christocentric, and the existenoe of the Church vithout 

Jesus Christ is inconceivable. 

(ill) The Last Things : The Qumran sect believed in a forty year long 

eschatological var folloving the Teacher's death, folloved by 

the final judgment, the total destruction of the vicked and the 

blessing of the righteous. They seem to have believed in some 

form of reSUIToction and possibly a hell for the vicked. They 

envisaged a nell Temple and restored Jerusalem and a nev existence 

purified by the Spirit, after the old vorld had been oonsumed 

by fire. The early Church sav itself living in the period of 
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'Messianio yoes' folloving Jesus' arrival as Messiah and before 

his return to judge as the Son of Man. For those who believed 

jn hiln, the viotory had alxeady been llon, and in his resurrection 

vas the guarantee 'of the future bodily resurrection of the 

believer. The one clear feature of the Nell Testament vision of 

the after life is that believers yill be vith Christ. 

4. CONCLUSION 

Both communities originate as sects in opposition to the status guo . 

of Judaism and claim to represent the true people of God with all that 

entails. The difference bet;reen them lies in the central and indispensable 

position of Jesus Christ in every aspeot of the life and thought of the 

early Church ;rhich has no valid parallel ill the Scrolls. 
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Vi. 

INTRODUCTION 

The purpose of this introduction is to define the limits of this essay 

and to explain and justify the methodology, general prinCiple and 

structure used. 

The scope of our examination of the ideas and beliefs of the Qumran sect 

and the Church of the New Testament is limited to vhat contributes to our 

understanding of the nature of the respective communities. No attempt is 

made to present a full theological examination of the concepts vhich arise. 

Th&aim is not an exhaustive treatment, but rather to suggest areas \/here 

the beliefs of the tvo communi ties throv light on each other. 

Our method is to begin by establiShing the beliefs of the Qumran sect in 

each case, vith particular reference to the Hanual of Disci'Oline, and then 

comparing this vith the corresponding concept in the New Testament. This 

avoids the danger of reading back later Christian ideas into our treatment 

of the Scrolls. In our examination of the Nev Testament texts, ve shall 

not aasume that they constitute a unit;r nor that they can be taken at 

face value, but that they bear the marks of the interests of the early 

Church and of the conflicting tendencies and practices lIhich marked its 

development. Consequently the tools of Form, Source and Redaction 

Criticism are utilized \/here they can contribute to our purpose. 

An over- hasty aasumption of direct relationship betveen Qumran and the 

early Church is avoided, especially \/here a common idea can be traced to 

the Jevish background of both. It may be that beliefs videly current in 

Judaism of the tilns have been preserved only in these tvo sources. 

Hovever, ve shall not be concerned defensively to emphasise the nevness 

and originality of Christianity against the sect of the Scrolls, since 
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the Ne;r Testament sa;r Christianity not as ne;r, but as old: the fulfilment 

and continuation of the heritage of Ierael.1 It is also to be noted that 

common themes may have been profoundly transformed by the Christian 

2 understanding and may not be taken at face value. 

Aristotle \Trote that every tragedy should have a beginning, a middle and 

an end.3 The structure of our essay foll01o1S iliis outline in examining 

first ilie originS and background of ilie respective communities, then 

their self-a;rareness of their 01o.'Il status and nature and finally their 

conception of their goal and the eschaton. 

1. Stcndahl, K, "Introduction and Perspective", The Scrolls and the 
Ne~r Testament, ed. K. Stendahl, Green10100d Press, Westport, Conn. 
1957, p 6f. 

2. Benoit, P., "9mn:ran and the N e1o1 Testament", Paul & Qumran, ed. 
J. l1urphy-()lConnor, Chapman, London, 1968, p 18. 

3. Poetics. v1i.3 



viii. 

ABBllEVTATI01!S 

The Scrolls: 

All abbreviations used of the Scrolls follow the method outlined by 

J. Fitzmyer in The Dead Sea Scrolls Hajor Publications and Tools for Study, 

Scholars Press, Hissoula, Hontana, 1975, 1977, P 3-8. ].fe set out here 

the major Scrolls and give the English equivalent used by G. Vermes, 

The Dead Sea Scro lIs in English, Penguin, 1962, 1965, 1968, 1975, 
. followed by any other common name for the same Scroll. 

IQS - The Community Rule, The Manual of Discipline, The Rule of the 

Community, Serek ha-yahad 

CD The Damascus Rule, The Damascus Document 

IQSa- The Hessianic Rule, The Rule Annex, Serek ha-edah, The Rule of the 

Congregation 

IQS~ The Blessings, The Benedictions, Tb.e Book of Blessings 

IQH - The Hymns, The ThaTlksgiving Hycms, The Hodayoth 

IQJ.l - The lIar Rule, The Har Between the Sons/Childre..'l of Light and the 

Sons/Children of Darkness, J.ti.lhama 

4QP.Bless. - The BlessL"1gs of Jacob, Tne Patriarchal Blessings 

4QpNah 

lQpHab 

4QpPs37 
4QFlor 

4QTestim. 

4QOrd 

4QSirSabb 

Journals: 

BASOR 

JTS 

NTS 

RB 

RQ 

TYill 

VT 

ZATlI 

- Corn.rn.entar),/pesher on ?Tahlliil 

Cowmentaryjpesher on Haba.l{]rulc 

- Commentaries/Pesherim on Psalm 37 
- A Nidrash on the Last Days 

- A Hessianic Anthology 

- Commentary on Biblical Laws 

- JlJlgelic Li tl1xGY 

Bulletin of the American Schools of Oriental Research 

Journal of Theological Studies 

New Testa'l1ent Studies 

Revue Biblique 

Revue de Qt=an 

Kittel's Theological Dictionary of the NEn! Testament 

Vetus Testamentum 

Zeitung fUr Alttestamentliche l-Tissenschaf't 



1. 

CHAPTER ONE 

ORIGINS AND BACKGROUND 

The history and identity of the Qumran community haa proved a rich field 

for intellectual speculation and 1ma€ination in recent years in which 

scholars have sometimes shovn more ingenuity than common sense. Their 

juggling vith the slender and ambiguous information available to us is 

rather reminiscent of the professor in Gulliver's Travels vho turns the 

handle of his i'rame to produce ever nev and arbitrary combinations of the 

data available.l Hence it is vith considerable trepidation that ve venture 

on this ground. 2 Some consideration, however, of the historical originS 

of Qumran, even if the extent is necessarily limited by the scope of this 

thesis, is necessary to our purpose, since the value and import of the 

Scroll.s for a cocparison vith the Nev Testament vill be considerably 

affected by whether they are dated to the Seleucid, !-',accabean, early Roman, 

later Roman or Medieval periods - all of which have been suggested by 

Tarious scholar~. 

The evidence linking the Scrolls to the ruins at Qumran during its main 

period of occupation seems conclusive3 , so that the safest approach to 

this question lIould appear to be through the archaeological evidence. 

Various factors, especially coins and pottery have enabled Fr Roland de Yam:, 

vho excavated the site, to give a reasonably accurate time-scale to the 

occupations of the site. A brief eighth century Israelite occupation which 

founded the site had been long abandoned by the time the community of the 

Scrolls arrived.4 This resumed occupation, the first period in the history 

of the sectarians, de Vam: considers prior to or contemporary vith John 

Hyrcanus (135-104 B.C.), "but 'ole cannot push it back very far because the 

modest nature of the buildings and the scarcity of archaeological material 
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attest the fact that this first installation vas of short duration.1I5 

The next stage sail the buildings much enlarged to an "impressive complex 

of buildings" 1lhich obliterated the old Israelite fort. Its approximate 

duration vas from 1.35 to .31 B.C., wen it \/as badly damaged by an earth­

quake and fire and subsequently abandoned.6 The site vas re-occupied 

betveen 9/8 B.C. and 1 B.c.IA.D. 1 and flourished until A.D. 68, wen it 

\laB destroyed by fire, most probably by a Roman attack since their lUTOll­

heads have been discovered in this layer.7 A Roman station \laB then 

established on the site, most probably until the final subjugation of 

Masada in A.D. 7.3.8 Finally, the ruins vere used briefly by rebels in the 

Second Jevish Revolt of A.D. 1.32-5.9 Thus the time-scale into loIhich the 

texts from Qumran must be fitted is from approxil!l8.tely 150 B.C. to A.D. 68. 

This latter date is especially significant since it enables us, vith 

de Vaux, to discount several theories loIhich date the Scrolls during the 

.Tavish Var or mnch later : "None of the Scrolls can be later than A.D. 68. 

Every hypothesis loIhich places either the composition or the copying of the 

manuscripts after this date is ruled out by ~e archaeological evidence." 10 

'l'his time-scale is further confirmed by Paleographical studies of the texts.ll 

The identity of the colll!ll!lIlity at Qumran seems to be more securely identi­

fiable from our knovledge of the history of the period. That is, they 

eJ.most certainly represent the Essenes, the third of the three Jevish . 
( -cl.\" tLS mentioned by Josephus in BellUl!l J udaicu.m II.viii.2 (i.e. Pharisees, 

Saducoees and Essenes). Such an important and flourishing community as 

Qumran must have left some mark on the history of its time, and the descrip-

tions given by Josephus, Philo and Pliny the Elder, of the Essenes fit 

vhat ve knov of it, though there are contradictions. 12 Moreover, an 

account by Pliny the Elder of the geographical situation of the main Essene 
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community exactly matches the position of the ruins at Khirbet Qumran.13 

It seems reasonable to conclude that we have in the Qumran texts, the 

third of the main movements within Judaism at the time of our Lord and 

at the beginning of the Christian Church, about wich so little had 

previously been know. Much light will thus be shed on the environment 

in vhich the early Church was nurtured and developed by the stUdy of the 

Dead Sea Scrolls. 

Farther information concerning the origin of the Clumran group must come 

:from the texts themselves, and this is were the real difficulty begins. 

Our information must be gleaned from enigmatic allusions and the veiled 

language of the apocalyptic style. Furthermore, the community existed over 

a period of about two centUries during lIbich, presumably, it underllent 

considerable modification both of its ideas and its practice and also of 

its understanding of its ow hiStory. The difficulty of working out the 

history of the early Church from its own texts must surely be a valid 

parallel. kn. example would be the difficulty in relating Paul's ow 

accOWlt of his activities in his letter ldth the account given of them in 

Acts, where the interval between the two is barely thirty years. Further, 

it can no more be assumed that the Scrolls are a homogenous block of 

material than that the New Testament is.14 It is, therefore, only 

reasonable to assume that there will be inaccuracies of fact as well as 

internal contradictions among the Scrolls. This must be especially true 

in the light of the polemical intention of many of them, lIbich lead6 even 

Allegro to caution careful use of the texts, Dfor our authors, as one 

suspects with certain New Testament llTiters, are not above changing the 

events to suit the prophecy, as vell as the words of prophecy to suit the 

events.15 Events in the cOllllDWlity's past may vell have been reshaped to 

make them relevant to its present needs. 
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The founding of the conmrunity seems to be described in the Damascus Rule: 

For lIhen they vere unfaithful and forsook Him, He hid His face 
from Israel and His Sanctuary and delivered them up to the svord. 
But remembering the Covenant of the forefathers, He left a remnant 
to Israel and did not deliver it up to be destroyed. And in the 
age of vrath, three hIDldred and ninety years after He had given 
them into the hands of king Nebuchadnezzar of Babylon, He visited 
them, and He caused a plant root to spring from Israel and Aaron 
to inherit His Land and to prosper on the good things of His earth. 
And they perceived their iniquity and recognised that they vere 
like blind men groping for the way. 

And God observed their deeds, that they sought Him vith a lIhole 
heart, and He raised for them a Teacher of Righteousness to guide 
them in the vayof His heart. And he made know to the latter 
generations that which God had done to the latter generation, the 
c~egation of traitors, to those wo departed from the llllY· 16 

According to this, the foundation of the sect is in the Hage of vrathH, 

390 years after the fall of Jerusalem in 58'7/7 B.C. Since Jevish historians 

vere by no means accurate in their dating of the Persian period,17 it 

seems safest not to place too much reliance on this date. HOllever, even 

1eaving a large margin of error, the period referred to by the document 

seems to be the time of the Hellenistic crisis wich arose after the 

accession of the Seleucid ruler, Antiochus IV Epiphanes. Onias III, the 

rightful and pious High Priest, llllS deposed and replaced first by his 

Hellenophil brother Jason and then by the non-Zaddokite Menelaus in 172 B.C. 

This murderous, avaricious and degenerate man vas responsible for the 

=cer of Onias at his place of retreat wen the latter objected to his 

robbing of the Temple vessels in 171 B.C.18 }lenelaus lias also credited 

with inciting A.'ltiochus to desecrate and plllnder the Jerusalem Temple on 

his return from a defeat in Egypt at the hands of the Romans. This inaugu-

rated a programme of enforced Hellenisation which led to the revolt under 

the Maccabean family. The passage seems to refer to a time of vide spread 

national apostasy, and indeed the Maccabean var vas as milch a civil liar 
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at its inception as a "freedom strugglen •
19 In this struggle between 

Hellenizers and Judaizers, there arose a group called Haaidim (n?""~n), 

20 dedicated and fanatical upholders of traditional orthodoxy. They 
21 . 

seem to have had a priestly character and to have been intransigent in 

their implacable hostility to foreign influence so that, "they keep up 

var, and are seditious, not suffering the kingdom to find tranquility". 22 

In other vorda, the Hasidim vere the spear-head of the Maccabean resistance 

in· the field, but their purism led them into opposition to the Hasmonean 

~asty \,Then peace ws established. A particular crisis must have emerged 

\/hen Jonathan HaccabEJllS (166-143 B.C.) took the title High Priest as vell 

as King, having credentials for neither. It seems likely that it ws at 

this point that the sect vent into exile in the desert.23 Although the 

Hasidim have long been seen as the antecedents of the Pharisees, and 

perhaps they vere allied to them during the early struggle against the 

Seleucids, it nov appears possible that this Hasidean movement contributed to 

the community at Qunran \o"hose character it resembles. The Hasidim took 

Nazarite vow of celibacy and asceticism vhich caused difficulty on more 

than one occasion to their rulers, and this may be the origin of permanent 

Nazirite vovs in the Qumran sect, \/ho sav themselves as continuing the 

struggle of the Sons of Light against the Sons of Darkness. 24 When the 

Hasmonean establishment proved to be unacceptable to some Hasidean purists, 

they msy have become or joined a party in permanent opposition to the 

Jerusalem uapostates ll , considering themselves to be the only representatives 

of the true Israel, Temple and Priesthood. 

Recently, hovever, J. Murphy-OtConnor has challenged the assumption that 

the main-spring of the Qumran sectarian movement vas from Palestinian 

Judaism.25• This assumption necessitates giving a purely symbolic 

reference to the geographical information in the DaI:lascus Rule. In CD 13- 13 

6/ ... 



6. 

quoted above, there is no mention of any retum to Palestine, but only of · 

the Exile to Babylon and the sect is also indicated by "the converts of 

Israel wo vent out of the land of Judah to sojourn in the land of Damascus". 26 

This reference to Damascus is· problematic if a purely Palestinian origin 

is posited. De Vaux, for instance, is obliged to say that ve should 

aforget political frontiers· vith reference to "Damascus" and "go out 

from the land of JudahD , seeing here instead a symboliC reference to 

Jeremiah 248-10; 2916-19 vhich contrasts the exiles \/ho vill be saved 

\lith the inhabitants of Jerusalem and Judah wo vill be punished.2'7 While 

it is not to be denied that symbolism played an important part in the use 

of geography in the texts, it seems more natural to assume, as J. Murphy-

O'Connor does, that geography played an important part in the history of 

the sect and that this directed the choice of symbolism. Hence the 

aconverts of Israel vho vent out of the land of Judah to soj oum in the land 

of Damascusn in CD 62- ll refers literally to the exile after 586 B.C. -

by \lhich, as ve have seen, the sect dated their origin - and that Damascus 

..26-7· is a symbolic name for Babylon (Cf Amos 5-· ). Consequently: "The Essene 

IlOvement did not originate as a reaction to Hellenism but as the result of 

inspired reflection on the causes of the divine punishment that vas the 

EdJ.e. Of course, wen members of this group returned to Palestine they 

found themselves in opposition to the Hellenised form of Judaism they 

28 round tllere." Evidence cited for this is that the legislation in the 

Damascus Rule vas obviously intended for Jevs in a gentile environment: 

that lQIsa has a correct vocalisation of ABsyre-Babylonian vords and names, 

and that many of their customs and beliefs seem to have an Iranian origin -

especially the:lx duslism of the Tvo Spirits29 - vhich is inexplicable in 

a rigidly conservative sect of Palestinian origin30 but not in°a community, 

hovever conservative, vho had lived in Babylon for nearly four hundred years. 
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This Babylonian community of the "Nev Covenant" or more probably a part 

of' it (CD lcY.3-34) returned to Palestine at the time of the Maccabean 

successes, inspired, no doubt, by apocalyptic f'ervour and vere shocked 

at the laxity of the Judaism they f'ound there vithdraving to the villages 

of Judea.31 

This vas the cause of' the tventy years of "wndering like blind men 

groping for the vayn until "the High Priest, the Teacher of' Righteousness· 

became their leader. rOI;)il nth the definite article vas a "titular 

usage", and vould seem to rei'er to the ousted High Priest of the inter-

sacerdotuID before Jonathan Maccabeus' assumption of the offices, vhen the 

duties would automatically f'ail on the senior member of the Zadokite 

ci;ynasty vho vas never mentioned in records because he never held an official 

post and yet vho vould be regarded by the dev<lut as the true High Priest.32 

This unknO\m High Priest vould seem to have been a man of poverful spiritual 

personality and organising abill ty ;rho voIded the group together in oppo­

sition to the official Jerusalem Temple \1hich vas nov considered defiled 

8Ild invalid.33 Presumably the Teacher vas folloved by some at least of 

the Jerusalem priesthood and probably by the most 60ncervative of the 

Hasideans, and the nevly formed community then vithdrev to the .vildernes8 

at Qumran to avsit the coming eschatological disaster which they foresav 

as the inevitable consequence of the vickedness of the nation. 34 Thus the 

Qumran community is best seen as a product of cross-fertilization betveen 

a more videspread Babylonian Judaism and a conservative breakavay group 

:from the Jerusalem priesthood. It is important to remember the small size 

of the group - no more than fifty initially and a maximum of tvo hundred 

at its height.35 There may also have been a schism vithin the Babylonian 

group ;rho returned.36 
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ROllever the evidence is not entirely consistent betveen texts. The 

Commentary on Habba1ct1k37 seems to indio ate a Roman background. 

A. Dupont-Somer 38 bas argued convincingly for the identification of the 

"Kittim" lIith the Romans who sacrifice to their standards: "they sacrifice 

to their standards and worship their lIeapons of varn39 and come "from 

afarn "ft"om the islands of the sea" to udevour all peoplen. 40 

The description of the Kittim as a universal empire from across the sea 

scarcely fits the Seleucid rulers. Indeed the leaders of the Kittim are 

never here described by the Hebr617 root 17 b , but by the root $ IJJ A , 

and the rapid turnover of rulers envisaged by the text seems a clear 

reference to the f'lllX at the end of the Roman Republic.41 This is 

f'urther supported by the description of their warfare, \/hich matches 

Roman rather than Greek methods here as in the War Scroll.42 The vriter 

clearly envisages the Kittim as tbe instruments to vreak God's vrath on 

the apostste JellS in Jerusalem. The Commentary on NahUlll also has the 

Romans as the Kittim Yho succeed the "kings cf Greece" as hegemons in 

Palestine,43 finally capturing Jerusalem under Pompey in 63 B.C. There 

is also in this text a clear reference to an incident recorded in Josephus 

where the Pharisees, called here the "seekers of smooth things", invited 

Demetrius III to invade Judaea and remove Alexander Janmleus and his party 

(the Sadducees are here called "Hanasseh'). When Demetrius tried to enter 

Jerusalem the Pharisees changed sides and he vas forced to retire. The 

vicious revenge of Alexander Jannaeus in crucifying a thousand Pharisees, 

a death unheard of and sacrilegious to the Jeys, lias a scandal and is 

surely referred to in this text.44 Yet a simple identification of Alexander 

Jannaeus Yith tbe ,licked Priest 45 vill clearly not do, since archaeological 

evidence precludes the founding of the community at Khirbet Qumran as late 

as 103-76 B.C. 
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As we have suggested above, the solution to the problem of inconsistent 

historical data in the texts may be the result of the long history of the 

community and their method of interpreting scripture to refer always to 

contemporary eventa.46 Various aspects of the evidence favour successively 

Menelaus, Jonathan Ma.ccabeus (or his brother Simon) and Alexander Jannaeus 

as the Wicked Priest. The Teacher of Righteousness suggests Onias III in 

some texts but a later figure in others. 47 Perhaps the "Teacher of 

Righteousness" referred to a succession of "pretenders" to the office of 

High Priest.48 In view of the d~alism running through the texts in the 

doctrine of the Tlolo Ways or Tlolo Spirits engaged in continual warfare, it 

seems possible · that the "Wicked Priest" also represents a succession of 

people. There is evidence that some Jevs at this time believed in a 

successive reincarnation of the "Prophet" in every age, culminating in the 

messianic Prophet.49 In the sectarian writings of later Je .. .'ish Christians, 

notably in the Pseudo-Clementine Prea.ching of Peter, there is a developed 

doctrine of a simultaneous succession of the True Prophet !l1ld the False 

"0 Prophet in every age.; Every generation of Qwl:ra.n sectarians would then 

be striving to discern the wo figures in their 0Yn day and relate t.~em to 

Scripture. 

An immediate general point of contact vith the primitive Christian community 

~ch arises from our consideration of the origin arid identity of the Qumran 

Essenes lies in their being moulded by single and forceful personalities. 

Initially this led to speculation that the wo founders might be the same. 

However, the manner of their imprint on their followers is very different. 51 

For the Teacher of Righteousness did not rej ect the \/hole machinery of 

Temple and Law - rather he and his followers claillled to be the only rightful 

and pure inheritors of those traditions. Jesus, on the other hand challenged 

all the externals of the system by appealing to the Spirit which motivated 
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and originated them - effecting thus a spiritual revolution which would 

"turn the yorld upside dovn". 52 The Teacher of Righteousness found a 

movement already in existence and gave it a ney direction, whereas Jesus, 

from the beginning, chose and called his =, seeking to imbue them lIith 

the spirit of his message, person and work. Obviously both share a common 

hostility towards the official Judaism of their 0".Jn day. Yet rather than 

separate and condemn, Jesus moved deliberately among the very outcasts' 

and sinners much Quzran so heartily hated and r ejected. 

Another essential point of contact betlleen Qumran and the early Church was 

that they vere sects rat.'1.er than paxties Yithin the Judaism of their day. 

Both saw themselves not simply as pressure groups for change, or as competi-

tors for pOller, but as communities whose very exir,hnce and goal was 

crucially significant theologically. Stendahl rightly emphasises this 

important distinction: 

The structU;"') of the Pharisees and Sadducees differs from that of 
the Essenes in one respect which is of 'crucial i~ortance. The 
former my adequately be described as parties. From t..'1.e stand­
point of their difforent opinions they tried to influence the 
life of the J~~. Tne Pharisees were apparently better organised 
than \10re the Sadducees. It I:!lly also be true t.hat the Pharisees 
took a dim view of the chances for publicans and sinners to have 
a part in the Age to Come, but t.'1.ere is nothing that leads us to 
believe that membership in these parties \fas given a theological 
or eschatological Significance. This h~S, however, precisely 
",hat happened ,litIl t.'1.e Essenes. Tney did not form a party, they 
formed the Commonity of the New Covenant. Through initiation 
and obedience, they were the elect ones. It is this featnre of 
the Essene Co=nity which makes it important to distinguish it 
as a sect over against the parties of the Pharisees and Sadducees. 53 

There is thus a similarity between the Essenes and the early Church as 

sectarian movements in opposition to the status QUO, steeped in the Scriptures 

and reading in them apocalyptic pointers to their ovn day. The way in which 

the tuo comnmnities regarded themselves Yill be the subject of our next 

section. 
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CHAPTER nw 

THE SELF-AWARENESS OF THE COMMUNITY 

The '\lay a community regards itself: its nature and its status - that is, 

its self-concepts, is perhaps the most powerful formative influence on it. 

The images which determine that understanding are often unconscious or 

even subconscious, yet they are the most telling traits in the writings, 

constitutions and language of any community when viewed from outside 

itself. They are peculiar to that community and are what mark it off from 

others. Hence it is a logical starting point for our comparison between 

the Qumran community and the Christian Church of the Nev Testament. The 

complexity of any such examination renders a detailed examination of each 

self-concept impossible. Hence ve shall concentrate on the three major 

concepts and their related ideas: The Ne'\l Temple; The New Covenant; 

The New Israel. 

1. The New Temple 

From '\Ihat VEl have said of the origin of the Qumran sect in a rebellion " 

by a combination of conservative Babylonian Jews \/ho had returned to 

Palestine and the purist priestly party of the ousted High Priest 

against the profanation of the temple vorehip under Jonathan Maccabeusl , 

'lie should expect to see this displayed also in their concept of the 

nature of their community. If the temple at Jerusalem and its cultic 

acts were invalid, hoy were the necessary functions of the temple to 

be performed? No priestly community could dispense vith the need for 

sacrifices and for cultic atonement on which the right relationShip of 

Israel and her God depended.2 Leaving aside the question of wether 

there vere actual blood sacrifices performed at Qumran), we shall 

examine the yay in vhich the temple and its vorship were "spiritualisedn 

by the community. 4 
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The radical new departure in Qumran's idea of the temple was that they 

held the community itself to have replaced the temple. Because of the 

ilefilement of the Jerusalem temple, the Presence of God, il J"J \JI, had 

abandoned the temple. 5 The Presence of God had now instead, taken up 

its abode in the community itself, which thus represented the eschato­

logical new temple.6 Hence the presence of the spirit 7 in the com­

munity, since the spirit vas to some extent analogous to the i\ J'JUI 

and vas believed to indwell the temple. Moreover, the sacrifices of 

blood offerings have been replaced by the life of the community as a 

8 "aveet smell of sacrificen of the new temple, which works atonement 

for the \/hole people of Iarael.9 It is probably this function of 

atonement as a community for the sins of Israel vhich led the community 

to regard itself as the nSuffering Servantn of Deutero-Isaiah \/hich 

vas preparing the way of the Lord in the desert by its suffering.10 

While this concept offers a remarkable parallel with the self-

consciousness of John the Baptist and Jesus, ve shall not consider 

it here since the early Church showed no signs of transferring this 

title to themselves. The atoning sacrificial life of Qumran vas 

essentially yorks of the Lawll, a life of rigid obedience to the 

minutest details of the Law. The blood sacrifice in Israel was 

often linked with an individual's confession of his sin; so also at 

Qumran the sacrifice of a life lived in obedience to the Lav required 

also an inward turning to God12, usually expressed by the .:l11Ll group : 

vhich parallels the Nev Testament use of rt-(';!'vo~1i... : "the conversion 

of his lifeu , .. , n ::J.11V /) 13. This concept oves much to the Old 

Testament prophetic tradition \/hich condemned any use of the cultus 

which ignored justice and righteousness: IQS 8.2f for instance reflects 
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Micah 6:6-8 nnd Psalm 51:19. In this vay the priests of Qumran and 

their follovers substituted a thorough-going obedience to the Law for 

the service they Oyed to the temple14• It is interesting to note that 

later Rabbinnic teaching reached the same conclusion via another road: 

"Even pure oblations" (Mal. 1:11) - this refers to one vho studies the 

Torah in purity ••• whosoever occupies himself vith the Torah is as 

though he were offering a burnt offering, a meal offering, a sin 

offering and a guilt offering ll •
15 The Torah vas also seen as the 

medium of the divine ilJ'I';:>\II: "If two persons sit together and vords 

of the Lav are spoken between them then the il J~;) III rests betveen them. "16 

A fev concrete examples of this temple symbolism from the Manual of 

Discipline should serve to bring out its nature. The purpose of the 

initiation into the cOllll!!lIIlity is givan in IQS 5 51'1': 

That they (0 ~~I) r:1iy lay a foundation of truth (ll..ot\' 110') for 
Israel for the Com=ity of the everlasting Covenant. They 
shall atone (., £) J) for all those in Aaron 'Who have freely . ~ . 
pledged themselves to holiness and for those ill Israel who . 
have freely pledged themselves to the House of Truth (nolle< (l"::t) 
and for those who join tllem to live in col!llllUDity ( -Hr') 
and to take part in the trial and j udgment and condemnation 
of all those who transgress the precepts. 17 

Taking the community to be the subject of the paragraph, as Verllles 

does,l8 !l.6({ II'" is a description of the sect.19 This needs to be 

seen in the light of widespread speculation in late Judaism concerning 

the rock on which the temple and especially the Holy of Holies and 

the altar 20 stood. The basis of this speculation ~as the prophecy 

of Isaiah 28:16, which lies behind the Qumran texts. 21 It vas 

also a favourite text of the early Christian community (e.g. Romans 9:33, 

10:11, 1 Peter 2:4-6). "11'0" ws later ' used by the Rabbis to refer 

to the firm foundation of the Torah which had replaced the temple cult 

after the fall of Jerusalem. Indeed, Lav seems also to have been what 

w.o. 



the Qumran sect sa'll as the foundation of their Nev Temple, since it 

seems to be what is meant by .n.a8 throughout the Scrolls - the Lav, 

that is, as interpreted by the Teacher of Righteousness "according to 

all which has been revealed". 22 That this use of ufoundation" 

identifies the community vith the temple is confirmed by the statement 

vMch follovs, that the community is to "atone" I~;) for the nation's 

Sins.23 Atonement vas inseperably connected vith the Temple 

sacrifices in Jerusalem after the DDeuteronomi" Reform" of the sixth 

century B.C. Hence the sectarians believed that their community 

itself, through its complete obedience to the Lav, is the temple and 

fUlfils the cultic function of atonement. The division of the com-

lIIWlity into "Aaron" and "IsraelI! is related to the temple concept, 

as ve shall see. The pallsage also describes the community all the 

source of judgment on disobedient Israel and of all nations - just all, 

in Jevish tradition, judgment vas seen as proceeding from the temple.24 

The second text 'W'e shall take is IQS 8:4-10 which is highly significant 

for comparison vith the Nev Testament: 

'When these are in Israel 25, the Council of the COlIllllllIli ty 
(,n'il n:f'::l) shall be established in truth.. It shall be 
an Everlasting Plantation, a House of Holiness for Israel 
an Assembly of Supreme Holiness for Aaron (S~l lOPS 1111 I P fI:l 
? Ilill{$ O'llIilj) \iii'? 1/0 I). They shall be yitnesses to 

the truth at the jUClgment, and shall be the elect of 
Goodvill 1<ho shall atone ( I~:» for the land and pay to 
the vicked their revard. It shall be that tried vall 
( 1 n:lil rl.¢lil i)i'{'il), that precious cornerstone ( ...., 'P" ilJ'D), 
\/hose foundations ( 11'0") shall neit.':!er rock nor s10Iay in > 

their place. It shall be a Most Holy !Mellin for Aaron 
(~Ii\l\~ O'lY,/"P Wil P ) vit.':! everlasting imollledge of the 
Covenant of justice, and shall offer up s'W'eet fragrance. It 
shall be a House of Perfection and Truth in Israel that they 
may establish a Covenant according to everlasting precepts. 
And they shall be an agreeable offering, atoning for the 
land and determining the judgement of vickedness lind there 
shall be no more iniquitY.26 
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The same traits may be seen here as in IQS 55f end once again, 

Isaiah 28: 16 is the guiding text. Some scholars have taken the 

'0' !J:$')I to refer only to the inner council of welve men and three 

priests (8: 1), but McKelvey rightly points out that the council vould 

in any case have a representative fUnction for the wole community, 

standing for the welve tribes of Israel end the three priestly 

divisions. Z7 It is seen as the precious cornerstone of Isaiah 28 

""l r'" I\1'i), end f< tried vall 1 n :l i1 n.o' i1 , (which is not viml'ed here 

as a superstructure or building process, but complements t:le ucorner­

stone" as en image of stabill ty). The temple image is also linked 

here \lith the image of growth and fertility, the "Everlasting 

Plantation" O$,y fi~lO~ vith its connotations of paradise, vater 

of life and tree of life - as in Ezekiel 47 and I Enoch 24_26.29 

The atoning vork of the cOlJllJlWli ty, their role in Judgement of the 

\licked are all much the .same as in 55f. Hovever, ve can see more 

clearly here the distinction beween Aaron and Israel:S~lW"S unlf r1::t 

end ~l iil~5 0"11/,1 r lI11? ,10 are parallel here and so both refer to a 

building. Hence it seems the distinction is beween the 'Court of 

Priests' seen as t.l}e Temple sanctuary and the 'Court of Israel' seen 

as the outer Temple.30 

Our final illustration of this theme in the Scrolls come from 

IQS 9:3-6: 

When these become members of the Community of Israel 
according to all these rules, they shall establish the 
spirit of holiness according to everlasting truth. They 
shall atone for guilty rebellion and for sins of unfai th­
fulness that they may obtain loving-kindness for the Land 
vithout the flesh, of holocausts end the fat of sacrifice. 
And prayer rightly offered shall be as an acceptable 
fragrance of righteousness and perfection of vay as a 
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delectable free-will offer:lng. At that time, the men of 
the Community shall set apart a House of Holiness for Aaron 
in order that it may be united to the most holy th:lng and a 31 
House of Community for Israel, for those who walk in perfection. 

What this adds to our preVious passages is the presence of the 

W ll~ nr", the spirit of holiness, or the holy spirit, whose 

!'unction is to purify and inspire the members vith inSight :Into the 

IilJ'Steries of God ( D~I::I P~~S) .32 Further, "prayer rightly offered" 

l!1$w$ LPn ~uI rttJlH1, and "perfection of waY" l" O";l:lrJ 33 are 

seen as the replacement for the blood sacrifices and ritual of the 

Jerusalem temple and effect the atonement for Israel. Gartner also 

cites 4QFlor, 4QIsa and IQpHab 121ff which throw :Interesting light on 

this concept, though, because of the fragnentary and uncertain nature 

of these texts, their value is somewhat questionable.34 Nevertheless, 

\l'e can say for the V~ual of Discinline that it contains a consistent 

temple symbolism. The only caution I!!IlSt be that the belief in the 

co=nity as t.'le replacement for the Jerusalem temple was an interim 

arrangement, for there is evidence that the sect did hope for a 

restoration of the material temple - now purified and glorified - at 

the eschaton 35, and this is highly significant for New Testament 

study.36 

The Book of Acts sholls the early church continuing to worship in 

the temple, taking part :In its ritual though not in its blood 

sacrifices 37, and this indicates that there was a period of trans-

ition in the tninldng of the church concerning the temple. HOllever 

it also records the hostile attitude of the "Hellenists", Stephen in 

particular - a group ;rh1ch may have had Ilome link with the Qumran 

secterians.38 However, it is apparent, even in Acts that the early 
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Church developed as a comnnmity in opposition to the status guo and 

vere gradually excluded from the life of the Jeviah community. This 

and the rapid growth of the gentile Christian community meant that 

the pressures towards the "spiritualisation" of the temple cult vere 

present here as at Qumran. In many places the Nev Testament reflects 

a temple doctrine remarkably similar to the Scrolls, yet ve shall see 

that the resemblance is more superficial than f'undamental. It is also 

important to bear in mind McKelvey's lra:rn:ing that "the temple is only 

one of a wole series of images the apostle uses ·to describe the 

church, none of wich can be properly studied or understood in isola.­

tion from the others." 39 

In the Pauline tradition the most striking parallel to the Qumran 

doctrine of the tetrple is II Corinthians 6:14; 7:1 - indeed, it has 

been called "a Christian reworking of an Essene paragraph which has 

be~ introduced into the Pauline letter·.40 \/hile this may be an 

exaggeration 41, the passage certainly fits avkvardly into its context, 

so that verses ll-13 contain an appeal to the Corinthians to open 

their hearts to Paul and this is continued in 7: 2ff vi th a similar 

appeal and self-defence. The sharp injunct::'on to separate in verse 

14ff seems to have no relevance to this at all, but to be an inter-

TUption. The passage contains many striking echoes of the Scrolls, 

• ~ I . /.' < /. \ 42 for instance the dualisms; LII.r/.LD6IiV1/ o(v'?I"u.( ; f<.:l} 61(07'"05; Xet6TOjlf3f"~. 

There is also the use of the vordrr.~LS verse 15, \.hlch \!as used 

at Qumran ( S,I::I) to determine every individual's entry and position 

in the community or among the damned,43 the exhortation to separateness 

and purity and the comparison of the Christian community to the temple. 
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, r' '0. , _ 
T"nis last parallel is highly significant: TLS c)£ l>ulflr.o(fol.Ol-f>oS 11'01.10> COLOV 

~ , 
\ 'c /, ,- , 'C\ - ) ~ 16 I th 

rl--r~ £0,,1<)1\0"; '1),,"fk,5 «"'e "'"'0,5 V&o~ &~t" 3c.:>"TC!Sverse • n 0 er 

vords, Christians are the true temple and therefore rigidly separated 

from unbelievers· or renegades vho, since they are tainted vith idols 

convey impurity by their very touch. This is clearly intended in a 

moral sense - if' ve accept the Christ/Beliar opposition as placing 

it as a Christian text - and parallels the 

impulses which cause a man to disobey the Lav in the Scrolls e.g. 

IQS 2:11 rather than implying any concrete idolatry.44 The neatly 

arranged Old Testament passages - freely rendered and joined into a 

unit in the pesher style vhich is also characteristic of Qumran -

all point to the fact that the Presence of God has nov come to dvell 

nth the Christian community as in the last days. Leviticus 26:12 

l1hich refers originally to the tabernacle is applied to the Church 

which has the Presence of God not simply as a shadowy thing (the 

-vall among" of Leviticus), but as an abiding reality - E\l0<.t.06t.:> &V 

ct~rro1.5 (Paul adds a vord not used of God in the Septuagint). This 

text is combined with Ezelde137:Z7 vhich refars to the eschatological 

presence of God with his people. 45 The same theme of separation 

for purity is behind the quotation from Isaiah 52: 11 vith the promise 

of God's blessing on his people from Ezekiel 20:34 and 2 Samuel 7:14. 

The appeal for purity and holiness in 7:1 is a natural consequence of 

vieving the community as the temple - as ve have seen in our considers-

tion of the Scrolls. 

In 1 Corinthians 3: 16f in the context of the rivalry at Corinth beween 

follovers of Paul and Apollos ve find a clear identification of the 
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) )/( . C/ 'n ~, " Church and the temple: 01.11<- OI-()d.1"~ ,,1"(. "'(.(0 S -uEou ~6-r\:; K~(.-ro 

~ ~ Do ~, (~ , - '/ , ,. ~ a. ~ C> / 
lNf:vj<ot- 'fov v£.ov t-" r Ol-i<-~<; tl- 1"I-S -rov Vl)I.o" IOU lJ~<.l ~O~~f-1. 

n (0. I ( \ \ ~ c ~ (/? (/ /, {'" 
1"0<>1"0\1 OV£'oS " ~(/.~ VotoS -rou Vf.,bU Q(6<05 &&'fc.v ()('1'"<\If.5 l.E .. r, ~E~5 

The quarrel leads Paul to point out the nature of the Church by 

comparing it first to a plant yhich Paul planted, Apollos >latered 

but God gave the grwth (verse 5f Cf the founding of the Qumran 

sect by God as a plant in CD 1.7), then as a building wose founda­

tion is .Tesus Christ, laid by Paul and built by others (verses 10-15 

Cf the rn::J. 51tll i1 of IQS 8:7), and finally as the temple of God. 

All three symbols are related to the temple image as ye have seen in 

) >/( cJ 
our study of IQS 8:4-10. The o-.>I(.O"""otTL o'fc. seems to imply that 

the temple doctrine \laS veIl kn01ffi at Corinth and that Paul had 

previously stressed it. 46 He is referring the Corinthians back to 
) -fundamentals. Again the Presence of God is seen as welling (OI..Kt-'V) 

in the Church as the ney temple in the person of the Spirit (1"0 fI \I£,vf'.i.) • 
/ 

Hoyever the superficial similarity to the Scrolls is misleading, for 

there is a radical transformation: the 't}f;f~~(.(>V of the temple is 

Christ and no other (verse 10) and the Spirit is the Spirit of Christ, 

the gift of Christ to his Church and the earnest of wat is to come.47 

There is no suggestion in the Scrolls that the Teacher of Righteousness 

\!as ever seen in this light - rather the foundation of the sect \laS 

the !1c~ of the Lay rightly interpreted. For Paul, the Spirit consti­

tutes and unifies the community as the temple. It is the Church cor­

porately yhich constitutes the temple, as the collective ~\.~.5 indicates, 

and so cannot be divided. 48 At this point Paul is close to his other 

description of the Church as the Body of Christ which is related to 

this temple doctrine as Ye shall see.49 . Finally, the context indicates 

that the threatened destruction of the temple refers to false teaching 

yhich resulted in schism (parallel to the building on the foundation 
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of Christ which Paul laid); schism is thua seen as a profanation of 

the temple mrlch Yin bring its destruction on itself because it 

violates the holliess of God.50 

Ephesians has been noted by many scholars to reveal affinities with 

the Scrolls 51, and 2: 18-22 contains a direct reference to the temple 

as the community. The context of the text is that the cross of Christ 

has broken down the dividing wall of hostility between Jew and Gentiles. 

Here Paul is already seeing the Church as the temple, since the 

r,-,,('ro,-Xo-l (verse 14) would seem to be a reference to the material 

\/all separating the "court of the Gentiles" at Jerusalem from the 

temple itself, and which was sumbolic of the Law. 52 The cross 

abolishes the old separation and unites Jew and Gentile believers 

into a new and higher unity-which transcends their differences in "one 
'( , ,1 (I _ 

ne\{ man" (E.~~ llol.~"o5 otJae.,;}'t'fO) verse 15) as one body ( tl{ 60/-00( verse 
. (,\ -

16) in one .Spirit ( EI/ rrVf-vyOl. verse 18). Only thus do they 

have access to the Father - again a reference to the temple, since 

/ 
tTeo60<.'(<':>'01 verse 18 was used in the Septuagint for the presen-

tation of a sacrifice or the personal appearance of the suppliant in 

the temple. 53 The close identity of the temple image with the body 

image in this passage is clear and is very important since, again, it 

reveals the basis of the understanding of the Church as the temple as 

Christological. There is some parallel to the emphasis on unity as 

the mark of the temple community at Qumran in the use of the unusual 

term -, n" to describe it. Hovever, since it is particularly related 

to fellowship of goods and vorship, ve shall examine it later in 
,­

connection with the New Testament expressions KD'-I/<..J"'- 0<. and 

"\'/54 &1i(. 1'0 0<..;1'0. The Gentiles, having been excluded from the 
/ 

promises to Israel, had been 5£ VOL 
I 

and rTo(.~ot. \(.ot. verse 19, 
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btlt nov are joined vith Jevish believers in a new heavenly citize.nship 

- ~, I ~ - - a. - 55 as 6'h/fTO)."1"",,\. 1"..:>" ot~u,.)" lULL. o""tc.o .... ro-> v£.oO. The temple image 

has been combined vi th the image of the building 
) I 

oc.l<..oS 0 t'-"/ in 

verse 20, so that the dynamic concept of a building still in the 

process of growing is added to the static idea of the temple. The 
I 

prophets and apostles are the 'i1t.r~A"'O" (representing historical 

continuity) btlt Christ is the ()/"eot~""V c.cU.o.s ,the Cornerstone 

and foundation 56, an image used also at Qwaran as we have seen. 

Yet there it is used entirely ecclesiologically. In Ephesians it 
I 

is in Christ, that the uvhole buildingn ( 110£60( O{Ko~or1 ) holds 
)1 • 

together and grow (olV3 t." Cf 4:16), like a body. There other 

comparable texts in the Pauline tradition \/hich vould repay study, 

btlt vhich must be excluded from the limited scope of this study e.g. 

I Timothy 3:15, 57 and I Corinthians 6:19-20 58. Enough has been said, 

hovever, to ShOll that the temple image is deeply rooted in the Pauline 

tradition. 

It is also a vide spread concept, shoving in all the dii'ferent strands 

of New Testament tradition. 59 It finds clear expression in I Peter 

2 :3-6, 'Where priests and sacrifices are re-interpreted to refer to 

the Christian life, just as the community is interpreted as the nev 

temple. Christ again is seen as the o(."~olC'-.)vc..C«,,05 verse 6, of 

Isaiah 26:16 but, vith obvious reference to the Resurrection, also 

as a A~~o\l 3~"'f ot.. verse 4. The natural sense of nliYing 

stonen as uncut stone is not uppermost in the image since this is 
I. 

extended to all members of the community (Xtyo:. S;:;vrf..S verse 5) 

vho make up the temple as individual stones (and so presumably cut 

stones). 60 The feature of this text is that the priesthood has been 
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extended to all believers wo are a 

Cf verse 9, wose duty is "to offer the spiritual sacrifices" 
, / , C\. / -

(olv£.V~OKo(.l.. 1T,,~~-rql.ot.s Ov61,.O'..S ). The "spiritual sacrifice" 

is a morally upright life (Cf 2:1)61. This the logical conclusion 

to the spiritualisation of the temple and its worship: yet it is not 

one reached by the Qumran sect. Although P I''S .. J J. may be a 

technical term for the wole of the sect in IQS 9:14 62" and CD 3:19-

4:3 seems to identify the term priests v.i.th "the penitents of Israel" 

( ~lI- 'ui' 1'l.iJ Oil 07Jil:Ji) ), uhich is elsewhere a title of the whole 

community 63 the sect retained a rigid distinction between priests 

and laity. Many of the Levitical requirements of ritual and moral 

purity for priests were extended to the people, but the priests still 

had a special cultic function in the ' community. It seems likely that 

the sect's eA1Pectation of the eschatological restoration of the purified 

.;rerusalem temple lay behind the continued distinction. 

In Hebrews, llhere there is a thorough-going Christology of Jesus as 

the High Priest, offering himself as a complete, sufficient sacrifice 

once for all, there is a picture in 12:18-24 of the unity of the Church 

vith the heavenly Jerusalem and its company in opposition to the old 

Sinai covenant. "Hount Zion" came to refer to the temple in late 

Judaism and the temple seems to be intended here. The result of this 

identification is a deDand for purity and holiness in the community. 

Although the Book of Revelation makes very Significant use of the temple 

image, its theSis is not that the community is the temple, but that 

there is no longer any need for the "new temple", since in the City 

of God the Presence is al.laYS there and that God himself and the Lamb 

replace the temple. Finally, by the time of Ignatius of Antioch who 

was martyred in c 107 , we can see that the typological evaluation 
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of the temple cultus had become customary in the early Church. 

place of worship is described by him as the COVG["0(61'"1,(VO'l( 

(lgEph 5: 2, 19Trall 7: 2, 19Mag 7: 2, 19Philad. 4 Cf 19Rom 4: 2. 

The 

This is 
/ , 

extended also to the . individual believer in 19PhiJ.ad 7:2: 1"'1" 
( .... ( \c:.~ -
ujA-c.;:,,, l..)S voteV' u£.o!) -f1fEl..n. (Cf 2 Clem 14~.3) and the 

believers are COf..0'f0~O(, or Xet...6"(ocr Of 0 (. in 19Eph.11:l, 

19Mag. 12, 19EFh 9: 2, 15:.3. 

60< e \<.0( 

The breadth of 1;1:3 tradition of the temple in the Ney Testament indicates 

that it is very ancient in origin, deriving in some yay from Jesus's 

mm understanding of his person and vork. The CleanSing of the Temple 

in the Synoptic Tradition (Jo'.ark 11:15-18, Matthev 21:12-16, Luke 19: 

45-48) seems to represent the york of the Messiah as the reneyer of the 

temple and is linked vith the triumphal entry of Jesus into Jerusalem, 

an event rich also vith messianic connotations, and the rejection of 

disobedient Israel (the ·cursing of the Fig Tree in Hark 11:12-14, 20-22, 

Matthe\{ 21: J.3-22, Luke 1.3: 6-9). HarkJ4:58 records the accusation agrdnst 

Jesus by a "false witness" that he said, "I vi11 destroy this Xf£.e01iO(.j1"OS 

temple and in three days I vill build another ~xf(.eD1TOt.1To:5" (Cf 

Matthe\{ 12:40 the "sign of Jonahu). The Johannine account of the 

cleanSing of the Temple is seen as inaugtll"ating Jesus's vork and 

represents Jesus as describing his own body as the temple (John 2:18ff) 

lIhich replaces the defiled Jerusalem temple. 64 Since he is the 

perfect manifestation of the Father (14: 8-11), he replaces the Presence 

of God in the temple in his own person (Cf 1:14). Yet John seems to 

be witing also from the perspective of the post-Resurrection 

\/orshipping community 65, so that the "body" of 2: 18ff refers also to 

the community of believers, to the Church, since John Beems constantly 
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to be hinting that the presence of Christ continues in the Church, 

especially in the Eucharist. 66 In conclusion, it Beems that we can 

see in the · Qumran documents and in the '!lords of Jesus a common 

background of opposition to the Jerusalem temple cult tlhich re-inter-

preted and spiritualised it. There is, however, no parallel in the 

Scrolls to the central role of Jesus :in the New Testament interpre-

tation of the New Temple. 
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2. The Nmr Covenant 

This area of comparison has not as yet been veIl explored by the criticn. 

Opinion has been divided as to whether there is an analogous self­

understanding ~Tith regard to the covenant. ThoBe who do see a 

correspondencel emphasise the similar roles played by the Teacher of 

Righteousness and Jesus, and the eschatological perspective: 

"Die EndzeiterfUllung steht vor der Tiir, und der Alte Bund ist nicht 

aufgeholen; aber eben aufgenommen in dem eschatologischen Neuen Bund, 

der j e in dem beiden Gemeinde realisiert wirt." 2 Others assert 

that these similarities are merely superficial and that the Qumran 

"nelil' covenant" is only the renewed and confirmed Old Covenant.3 In 

the Christian new covenant, the role played by Jesus is quite different, 

they claim, since he had already come and brought in the last times 

wereas Qumran still avaited the end. Hovever, as Braun correctly 

points out 4, this difference lies only in the foreground and not 

de facto, since Qumran had a different understanding of itself to the 

Old Testament and Judaism and say itself in a new eschatological 

situation, while the' Christian Church still avaited Jesus' return. 

The exact relation of the ideas at Qumran to the Church can only be 

established by a close examination of the relevant texts. 

The concept of covenant in the Old Testament is difficult to define 

precisely, since to translate 11 ~") :l.. as "covenant" is already more a 

paraphrase than a translation. J. Behm defines the tvo aspects of its 

meaning as : "the firmly regulated form of fellowship betveen God 

and man and man and God" and "the half-legal and half-sacral form of 

a fellovship betveen man and man."5 These tvo are not opposites but 

complementary, since God guarantees 01 ~\V in the covenant relationship 
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but only if' the right relationship il p1~i III !.)fI}6 is maintained 

betveen man and man vithin the covenant under the ill I!]. The 

validation of tile covenant on the part of God, moreover, lies in his 

acts of deliverance in history. Yet the legal aspect of the covenant 

in much the "equalitY" of the partners came to be uppermost and to 

create the illusion that God's protection vas simply unconditional and 

obligatory. Hence the attack by Amos, Hoseah and above all Jeremiah, 

l/hich sought to re-affirm the relational aspect of the covenant. 6 

Jeremiah vas especially influential with his doctrine of an eschatological 

ney covenant lIhich vould be "not like the old one" but "I vill put 

my lay \li thin them, and I vill wi te it upon their hearts; and I vill 

be their God and they shall be my people" (Jeremiah 31:3lff. Cf 32:37-4l; 

Ezekiel 36: 25ff; Isaiah 55: 3ff). This forms the background of both 

the Qumran sectarians and the early Church. 

The wole of the first section of the ~lanual of D; scipline (1: 1-3: 12) 

is concerned \lith the covenant and seems to contain a description of 

the feast of the Renewal of the Covenant (1:7-2:19) consisting of 

prayers of thanksgiving and praise, public confession of sins, a 

blessing on the "Men of God's lot" and a double curse of the "Men of 

Belial's lot" (Cf Deut. 27:11-26). This ceremony vas re-enacted 

yearly (2: 19f }~·h ~~((.IM "ZI" S I:::> i) JIJ):l. ;) JIV 1lJr.>l" il:).)) and vas 

the time to re-admit nev members according to the rules (6:13ff), to 

promote or demote existmg members (5:24) and for all to renev their 

covenant vovs. It probably took place on the Day of Pentecost or 

Feast of Weeks vmch vas videly held to be the anniv'ersay of the Sinai 

covenant in late Judaism.7 Since there vas only one such ceremony a 

year, Brovnlee plausibly sugges:ts this as the reason for the uncertain 
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8 length of the probationary period. Possibly this vas also the 

occasion for a convention of sectarians from all over Palestine. 

The duty of the ~)"7':>III.o (Teacher) in bringing forward candidates for 

admission is described in 1:7ff • 

• an ~"".:l:l. ~~ "'pIn !111/)~S lJ"::J..'Jj) ~I:) ~8 "7::Jir~ I 
ttl~;:1Jj) 5/J 1J?/.')rJ ("7J!)$ l~ilrr'i1~\ s~ fl:f)l:t ,nli1) 

.?1n/~n "l1~1,l)~ 

The expreSSion "to bring into the covenant" 1'1"1:1:1. "'8:ti) 5 (Cf CD 19: l3f) 

or "to enter into tile covenant" ft?I::l:l III ::l:y7 (1:16f etc) is a 

termus technicus at Qumran for entry into the cOllIlllUIlity.9 Those to 

be admitted are O"7J.IJi/, not just "those llho volunteer", but 

"those llho freely offer themselves (that is as a freevill offering)" 10. 

We have already examined the nature of sacrificial language at Qumran 

under the concept of the Nev Temple, and here, too, the sacrifice is 

performance of the Law"pln ~1\iJ.jS. The covenant is called-,-an (1~1:l 

8Zld this central Old Testament concept of Tan i mplies both love and 

faithfulness, and describes the quality of the covenantal relationship 

bet\Teen God and man. (Cf 2: 24, 5:4,26; 8'2; 10;26, Cf 4: 5 wich cite 

Micah 6:8 "lon nJi)c!) The sect's use of Ton has led Brmmlee to 

suggest this as a ground for connecting it with the Hasidim.ll In 

any case, the qualification of ~r'l:l. by \'0 n emphasises the relational 

aspect of the nell covenant as in Jeremiah - tilough the covenant is 

only specifically called "new" i) I/) ""1 n in the Damascus Rule 

(CD 6:19; 8:21; 19:34; 20:12) in spite of the fact that "renewal" is 

an important concept in the Scrolls.12. Nevertheless, the mark of the 

covenant at Qumran is precisely the fulfilment of the Whole Lall as 

the important expression ~ I;) so common in the Scrolls indicates 

(e.g. Lall ihll) ~ll n IQpHab. 7: 11; 8: 1; 12: 5 and Statutes of God 

IQS 1:7; 1:15; 3:8; 5:20 Cf. CD 6:4; 7:4f; 19:4).13 This emphasis on 
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the Whole Lav '\laS in opposition to official Judaism which they re­

garded as omitting part of the Lav and hence as apostate. This 

technical use of the vord ~ I:) is comparable to Matthev's use of rr~6 

(23:3; 3:15; 5:15; 28:20) evidently In contention against anti­

nomian Christians who desire to abolish part of the Lall. 14 This 

polemical intent probably lay behind the opposition of the sect to 

alleviations of the Lav. 15 The result of the f'ulfilment of the whole 

Lav - 'Which is clearly l!lQ!:2 rigid and complete than their opponents in 

contemporary Judaism - ill perfection lJ7t>n or perfection of lIay CPbSl 

ll. (IQS 1:8f, 2:2; 3:3; 4:22; 5:21.; 8:1;9, 18, 20; 9:2,5,6,8, 

9,19; 11:ll,17) 16. Again, Matthev's Gospel provides a close parallel 

to this concept in its use of -rrt-ef..66t..... (5:47) and iTce'-'6f.6f.c..v 
(5:20) of the superiority of the diSCiples over the Pharisees, and 

~ 

(5:48; 19:21) as the mark of this 11£ ~t.6(,O'l/ • 

Matthev's use is not paralled anywhere in the LXX or Nev Testament, 

but only in the Scrolls. The use of t:1'7~?l in the Scrolls is 

characterised by special lall based on revelation and stricter than 

17 official Judaism and by exclusion of any who are outside the 

community from the tl'>l)rT which marks the true people of God and 

leads to life. It is clear that "more" is understood quantitatively 

at Qumran and qualitatively in Matthev (not the letter but the spirit). 

Yet, as Barth points out, both continue the Old Testament understanding 

of perfection to mean total obedience, and complete dedication to God. 

This passage also describes entry into the covenant as uniting "1 n 1'jJ S 

the candidate '\lith the community in a nell relationship which is con­

sistently described as a "1 Jl'7 one of the most common words in the 

Scrolls occurring more than 68 times.18 This unity of fellowship 

demands a nev 'fay of life and s::-andard of conducto'bn I~J~S l~j)rrj)5 
( 1 ~ i) is used here of conduct as in the Old Testament in Hi thpael 

e.g. Psalm 6:3; 101:2; Proverbs 20:7; 23:31) vhich is based on a 
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special new revelation J'll$illi) ~I~ and is related to "appointed times" 

.rrl'l:Hl "1)11.0. Thisln?is linked with the love for God (CD 2021; 

IQH 14:26; 15:9-10; 16:7,13) and for the brethren (CD 6:21; IQS 2:24; 

4:2; 5:3-tl.; 8:1-2; 10:20) which tempers the legalism of the sect.19 

It is an interesting parallel to the Hew Testament concept of , 
the fellowShip which marks the Jerusalem Church in Acts 2:42, and 

which is the basis for the sharing of goods and property (2:44; 4:32) . 

101hich was the aTIernal mark of their mutual sharing in divine things 

. with 'one heart and soul'. The 'fellowship' in the Church is also seen 

as having a pracoical expression in sharing Paul's collection in the 

Gentile churches to support the "poor . saints" in Jerusalem.
20 

This 

is a remarkable pnrallel to the communism at Qumran. 21 

It may also be significant that one of the technical descriptions for 

the Christian meetings for worship is 1"~,, f.~ 1''0 t(~'b (Acts 2:44) a.'ld 
f • / l 

there is a close verbal Similarity in "e06t:""'~s.\ "fav) 6'Z'50tl.f·vov~ ~"'-~ 
," >'\'~I ~t~ol." &1'1'( '-0111.)1'0 to the e.'cpression1n'i'1 ~ad (e.g. IQS 5:7) describing 

admission to the community. 

However, the parallel must not be el:!Jlhasised too strongly. J. Naier in 

his study of the meaning and development ofln 1 in the Scrolls has come 

to the conclusion that its priDary meaning is "ritual-cultic" develop-

ing from priestly exclusiveness and only secondarily has an eschatolo­

gical theme of conversion and covenantal fellowship.22 Horeover, in the 

Christian Church, the KQ('V~~~ vas essentially based on a conmon 

fellowship or parta.1ting in Christ.23 This is ,mat Paul describes as being 

iv Xt~6'1'\~aS the Body of Christ, 1"'~ 6~ -r,,:J Xt~6f()~. 24 In contrast, 

there is no evidence that the,n" derives in any sense from Qumran 

Hessianism or from the person of the Teacher of Righteousness. 25 

Before entering the covenant, public confession is made accepting the 

corporate guilt of Israel "under the dominion of Belial" (1: 21-6) and the 

candidate thrOHS himself on the "grace" of God >~~ IIQ n ., p n11 

n~I~'::.ll n{I'»~ 1:l'~~(2:1). This repentance is crucial to the 30/ ••• 
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new covenrmt, for it takes the place of circumcision as the spiritual 

mark of tele covenant: 17 "Ho longer may they Yalk in stubbornness of 

heart" (5: 5f,::t5lI11'1 W) 1lI','{ 15~ ~I~) but they must "circumcise in the 

Community the foreskin of evil inclination and stiffness of neck" 

(5:6 nwp ~II~' l~ (1S")'~ in'J. SttJ5). This means separation 

from evil-doers (5:lf $1'~Jj) '&>18. n'S~b ~:li'lS') to be united into 

a ~ommunity (I n'7) of people who have freely pledged themselves to 

holiness (5:5f urTlp5 tJ'74iJl1.0i7). This aspect of Qumran as a 

voluntary company of tho:;:e nho have repented ( .J I uJ ) is point of 

contact vith the Christian Church also, in contrast to official 

Judaism and a simple racial qualification.27 

However, although the Qumran sect considered itself to be fulfilling 

Jeremiah's prophecy of a nev covenant and. indeed emphasised the need 

for an invard conversion so that lavs \lere "vritten on the heart", 

the predom::nant idea is that of returning to an idealised picture of 

the past rather than something essentially nev: The entrant into the 

new covenant in 5:7-10 takes a binding oath ( 10 ~ n~l:ll,!) ) ·to 

return :J,J (J)~ vith all his heart and soul to every ~, 'J commandment 

of the Lav of Moses "in accordance vi th all that has been revealed of 

it to the sons of Zadok, the Keepers of the Covenant end Seekers of 

God's \/ill". The reference in the hymn 101hich concludes the Na:lUal 

to entering the covenant day SlId night is paralleled by reciting God I s 

decrees morning and evening (10:10). Thus the "nev covenant" of Qumran 

is in essence the same as the old covenant and this is clear especially 

in the Damascus Docum~ in spite of the covenant being called n tLrr n • 
God called the sect into being because h", "remembered the covenant of 

th'" forefathers" (l:L,O'Jw,'t1 SP")4 1I~'t4). It is th", old covenant 

rlilferred to in 3:4. 8:18 (!11.J.~ {l'l::l ), 16:1 (lIGQd made a cov"'nant 
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with you and !lJl Israel >SI(jI7)1), 12:11. (Where a manservant or 

maidservant of a member may not be sold because "they have been 

brought by him into the covenant of AbrahamD;'j':lt.' (171J.") Cf 13:14, 

14: 2 ($ ~ n 'i.) ). 

It is clear that ritual lustration formed a highly important part of 
. . ~ 

the life of the Qumran sect, both from the archaeological evidence , 

from the external literary evidence 29and the Scrolls themselves. In 

the latter the _ter of the conmnmity baths is seen as purificatory 

( ill J n".6 30 e.g. IQS 3:9) but only when accompanied by sincere 

repentance (IQS 5:13-14) and instruction by the community which leads 

to a cleansing by the Spirit of Holiness (IQS 3:4_9)31. However, 

there is no evidence at all in the Scrolls that this vater rite \las 

what constituted admission to the Nev Covenant as in the Church of 

the New Testament. Indeed, the rite is essentially repeatable,32 

end it has no relation to any Hessianic hopes. Indeed, there is 

nothing to s~gest that the main function of the \lashing is not ritual 

purity as it is in the rest of the Judaic tradition.33 Qumran also 

held a ritual meal 34 in line 1Jith the instruction in IQS 6: 2-3. 

'They shall eat together (1n"?) and they shall bless together.' 

This is further outlined in IQS 6:4-6, nAnd when the table has been 

prepared for eating, and the n61J \line for drinking, the Priest shall 

be the first to stretch out his hand to bless the first-fruits of the 

bread and n61J \line. n 35 Whether or not this is actually a covenant 

meal is not clear, but it is highly likely in view of the normal Jewish 

practice on the Sabbath. l1oreover, the Hessianic Rule (IQSa 2:19-21) 

indicates that the seot praotioed or antioipated a l1essianio Banquet. 

\Ie shall oonsider the relation of this to the Christian Eucharist later. 
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Although the lJEJl.1 covenant KotW'.s .... ttJ11iS not refeITed to frequently, 

it is clearly a fundamental assumption on the part of the Nev 

Testament =iters. In II Corinthians .3:6ff Paul makes a definitive 

statement of the early Church's attitude in the context of a discussion 

of his authority. The church members themselves are his "letters of 

recomme~dationl! 6u6"'",,'\L K.~" StlL~""cA~", a "letter from Christ 

delivered by us, =itten not yith ink, but \lith the Spirit of the 

living God, not on tablets of stone but on the tablets of human hearts" 

verse.3. Thus Paul clearly sets the context for a discussion of the 

nen covenant \lith a reference to Jeremiah 17:1, .31:.33 and Ezekiel 11: 19, 

36:26. It is God wo empowers (~CI4l.".u,,) Paul's ministry of the new 

covenant - since the covenant is from first to last the "disposition" 

of God. The contrast is made between the old covenant Tfo<-~:/.\'b<. ~".8J I 1<-1 
verse 14 yhich is a =itten code and kills ,..~ '{~ ~ Q'f~r &rfo"n{VtL 

verse 6, and the ney covenant Kc(.\,"i ~l."'~ '11<..1 which is in tile 

\ r' ~ .... Spirit and gives life 1'"0 ¢"C 1T1/f."'/,1L 3'.JOflOLE-(.. • The Spirit is the 

Spirit of CIll:ist in Paul, the gift of Christ to his Church and the 

giver of life: In Romans 8:9-11 Paul teaches that tile life is given 

because the Christian is made one \lith Christ in his death and so 

also in his resurrection. The old covenant is characterised by Lay 

lIhich Paul repeatedly sees as leading to death (II Corinthians 3: 6, 17; 

Romans 7:8ff) although it is good (Romans 7:16). Christians, however, 

have "died to the lay through the body of Christ" (Romans 7:4) and so 

are "discharged from the law, dead to that Wich held us captive, so 

that we serve not under tile old =ittencode, but in the new life of 

the Spirit" (verse 6). It is not that Paul condemns the old covenant 

of Lay: it is God' s J~~9'1 11-, and has its Ollll ~ OS elL (II Corinthians 

.3:9f; Cf Romans 9:4) and is historically continuous with the new, but its 

glory is fadi:ng (K~"'OI~l(0'1"~II'1vv7 ,11) and has now no glory at all because 

(I ( /. 
it has been surpassed by the glory of the new covenant (~W~Kf.vr'1S urr:ef0}.').oUb1S 
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~tgr; verse 10). The name doctrine of the nell covenant is 

evident in Galatians 4:21.£f in the typological story of Sarah and 

Hagar. The Sinai covenant, represented by Hagar, sets its members 

in a state of bondage; the heavenly covenant, represented by Sarah 

sets its members in a state of freedom.36 

Much the same teaching runs through the Epistle to the Hebret/s. 

In Chapter 8, comparing 1I1Oses l s ministry 'With the "more excellent" 

heavenly priestly ministry of Jesus (that is, contrasted \lith the 

Ushadoy" miniStry of priests on earth according to the lay of Moses), 

the writer sees the old covenant superseded by the ney and better 

, I I) ("C', ) 
covenant mediated by Christ ( ~,,~ ~f ... -r-'lo"05 f.f,'vJ oI<>W1ur ft6"sverse 6 • 

He directly cites Jeremiah 31:31-4 to shoy the old covenant to be 

'I I ,/ ,') ""' 
obsolete (-("0 £t "liol.}",,'-oo.J/ ..... f.'Jo'l btl (j1(01.6 '<!-o'" ~C(US OI.feoc"",u..oV 
verse 13 cf 9:1,15,18). In 9:15-22 the sacrificial death of Christ 

as the mediator of the ney covenant ( ~("oLCj1;:'1~ 1c.. .. '-"1~ /-I.t6~11~ 

verse 15) i~, compared \lith the sprinkling of the people and book of 

the Lav vith the blood of calves and goats. The writer explains the 

need for Christl s death in the legal terI:lS (~ S '-<;I.1:Jt-r~ 'JO~ J ~£.~ fX.,-,>S I 
) 

(6)\vC-LV; o/£.fz..s'Qo!.l) of a last 'Will and testament yhere the death of 

the party is obviously necessary, and so Christ dies on behalf of God.37 

Here the blood of Chriilt is emphasised as the seal of the neY covenant, 

in line vi th this epistle I s doctrine of Christ as the heavenly high 

priest offering himself in atonement for men. Hebrevs sees the ney 

covenant in terms of the cult and ritual centred around the temple, 

but it has the same doctrine of the establishment of a neY covenant through 

the death of Christ effecting atonement for those \lho enter it. 
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Baptism is the means of entry into the Ne~T Covenant, but this baptism 

is always into the death and resurrection of Jesus Christ (~.g. 

Romans 6: 1-4). Baptism is specifically related to the Covenant in 

Colossians 2:llf where it seems that it takes the place of 

circumcision.38 

In him also you were circumcised 1Ji th a circumcision 
made 1Jithout hands, by putting off the body of flesh in 
the circumcision of Christ; and you were buried with 
him in baptism, i n which you were raised 1Jith him 
through faith in the working of God, who raised him 
from t>he dead. 

The symbolic treatment of 'circumcision ' is a remarkable parallel IIit.~ 

IQS 5: 5 which \1e have already considered,39 but there is no suggestion 

there of any connection IIith a Messianic redeemer. 

Further light on the early Church's understanding of the Ne\l Covenant is 

given by the Synoptic tradition in the accounts of the Lord's Supper 

(Mark 14:24, J.latthe\l 26:28, Luke 22:20 Cf I Corinthians 11:25). 

Although Luke uses ~ "Ill ~ 11'.1 sometines in the conventional Jewish \lay 

(Luke 1:72; Acts 3:25; 7: 8) he follows the other evangelists here. 

According to Hark, the wine itself represents the blood of the new 

S"oL~")I"~ , but in Paul the cup is the nell &"1II~1K.1 in virtue of his 

blood. It is likely that Paul's acco11.'1t is the earlier and more 

likely to be authentic: 40 I Corinthians 11:23-26 "For I received from 

the Lord what I also delivered to you, that the Lord Jesus on the night 

Vhen he ~s'betrayed took bread, and when he had given thanks he broke 

it, and said, "This is my body which is for you. Do this in remembrance 

of me". 

In the same way also the cup, after supper, saying 
"This cup is the ne~1 covenant in my blood. Do this, 
as often as you drink it, in renembrance. For as 
often as you eat this bread and drink this cup, 
you proclaim the Lord's death until he come. 

1 Corinthians 11:23-26 
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Ir, the >torship of the early Church, the eucharistic meal thus instituted 

by Jesus himself 
~ 

takes on a 1IDique significance as an olVa.r "'16" S , 

a 'bringing into the mind again' of the death of Christ which 

inaugurated the Nelf Covenant. It thus replaces the annual Passover 

Meal and the weekly Shabbat ritual as the felloyship meal of the 
- . 

Nw Covenant. Moreover, the Eucharist in the early Church had 

eschatological dimensions, as the Pauline passage clearly ShOl/S 

it is a proclamation of the Lord's death, of the coming of the Hessiah 

in the person of Jesus Christ, and also an anticipation of his return , 

an anticipation of the future Messianic banquet. In other >tords, 

h0101ever striking the parallel beween Qumran and the early Church in 

their concept cf themselves as the ne'\l covenant community, their basis 

for this belief is quite different; in the first it is the old La>t re-

interpreted; in the second it is the death of Christ which has inaugurated 

the eschatological nev age and sealed a nev covenant with his blood. 

tIe have already seen that the Gospel of St Matthe;l has close affinities 

with the thinking of Qumran at this point - possibly rooted in a 

similar polemical intention to preserve the i'ulness of the Lav against 

attack. Hatthew has long been noted as springing from a Jewish en-

vironment and as concerned especially to conserve the Jelnsh heritage 

of the Church, e.g. 5:18f and 23:2. TIle most comprehensive and con­

Vincing attempt to trace this motivation has been by M.D. Goulder in 

Midrash and Lection in Mattheu.42 Although ye could not hope to do 

his the"sis justice here, it is that the Gospel vas vritten by a 

Christian Jewish scribe in the traditional Jewish Midrashic method 

as an embroidery on Hark and vas witten to coincide with the JeYish 

Lection in such a vay as to sh0101 that Jesus Christ vas the fulfilment 

of Judaism. An example is the Sermon on the Mount which is based on 

the Jwish Pentecost lection (i.e. anniversary of the covenant on 
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Sinai and the giving of the Lay), that is Exodus 19-20:23. So Matthew 

has Jesus gather his first disciples - like Moses 43 - and take them 

up the m01mtein and deliver to them the neY command_menta. Matthew 

theJl expounds the ten ri0101 commandments starting in reverse order like 

Noses ;dth the Second Table of commandments concerning man(chapter 5) 

and continuing ;dth the three antitheses of 6:1-18 concerning God and 

concluding ;dth the tenth new Christian commandment: the command to 

the rich young man to go and sell all he has and give to the poor. 

This giving of the nell law is framed by the blessing of the macarisms 

and the peroration - illce Moses - to his people to hear them and do them.44 

Perhaps, therefore, it is not entirely fanciful to see Matthew, as 

K. Stendahl does 45, as the flwering of a W " ~ iJ SP.J. of learned 

Je;dsh Christians who laboured like ille Qw;Iran scholars to give the 

Church a Hnnual of Discinline. A.,"8.:1n, however, it is in the form and 

manner of the Christian doclL'!1ent that parallels with the Scrolls can 

be found: the content of Matthew's new law is radically different, 

as ve have already suggested. What Jesus commands is not a su-icter 

and more rigid interpretation of the Lm; of Hoses, but an absolute 

acceptance of the snirit which lay behind the commandments in such a 

way as to fulfill alld surpass the old covenant. In thiS, Hatthew is 

'Wldoubtedly in line ;d th the teaching of the early Church and indeed 

has dominical sanction: Hark 12: 3ar, Hatthew 22: 37-9, Luke 10: 27 

Cf John 13:,34, Romans 13:9, Galatians 5:14, Jas. 2:8, Didache 1:2. 

Ultimately the nell covenant is for Matthev, as for the other \lI'iters, 

Christocenu-ic. It is highly si.,"Ilificant that Hatthev ends his Gospel 

;dth the eleven disciples again vithdraYing to a mountain "here they 

worship Jesus and receive his commision:· "Go therefore and make 

disciples of all nations, baptizing them in the name of the Father 

and of the Son and of the Holy Spirit, teaching them to observe all 

that I have commanded you; and 10 I am with you always, to the cl~ose 
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of the age" (28:16-20). The commandments are nO1/' given an entirely 

different focus: AD. authority 1I~6ol ~O<.l6 to( has no" been given 

to Jesus, and it is his presence like the j/ ::J '1 J IJ) of God which vill 

be 1<1 th the disciples nw to enable them to keep these commandments 

:ill the last age. 
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3. The New Israel 

The expression nNew Israel" is found in neither the Scrolls nor the 

New Testament and so the first priority in our discussion must be to 

establish whether or not the concept is implied in the texts. Perhaps 

the most appropriate point at which to start is \lith the account of the 

founding of the community in CD 1:4-8: 

"But remembering the Covenant of the forefathers, He left a 
remnant ({l' l~1iJ '''~Ulil) to Israel and did not deliver it 
up to be destroyed. And in the age of 'Wrath, three hundred 
and ninety years after He had given them into the hand of 
ldng Nebuchadnezzar of Babylon, He visited them, and He 
caused a plant root to spring f r om Israel a11d Aaron (n~3"1 
J1 )ll!) lJ \.11,1111 i'") 1)<'1111 S'>C)/JI' b) to inherit His Land and to 
prosper on the good things of His eart..'l. And they 
perceived their iniquity and recognised they were guilty men~" 1 

The "plant root" seems to derive from the eschatological language of 

Isaiah 11: If : "Then a shoot shall grow from the stock of Jesse 

("'W' ~'t.161(!j1l c'{j")l) and a branch shall spring from his roots 

(i\"19' 1'(Vl(Vb l~JI). The spirit of the Lord shall rest upon him, 

a spirit of wisdom and understanding, a spirit of counsel and pO~ler, 

a spirit of knowledge and the fear of the Lord." This prophecy seems 

to be interpreted collectively and applied to the Qumran co=nity. 

Although the nremnant" (rt'"")C\ 10) of verse 4 seems to refer to the 

survivors of Nebuchadnezzar1s destruction of Jerusalem in 586 BC,2 

the context suggests that the nplant rootn is also a description of 

the remn8.;'lt now identified ~Iith the sect and, by implication, the 

sect represents the true Israel in the process of developing or else 

the nucleus around wich the eschatological Israel will gather.3 It 

is God who established the remnant and the plant root and not as 

J. Coppens suggests 4 the community in its ow strength. The remnant 

is what is set apart from the destruction wich overtook the disobedient 
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nation in 586 B.C. and which i)'ill survive the future eschatological 

destJ:-uction of the .. Ticked. It will be heir to the holy land and its 

bounty in order that the "Covenant of the Forefathers" may not be 

invalidated and God's purpose in salvation history thwarted. Further, 

a consequence of this, or rather the mark of this for the elect, is 

that they repent and confess their sin. In other uords, a conversion 

is required of them. 5 

The same doctrine seems to be evident in CD 2: l1f though the root , 

is not used, rather the cognate I!»!> : "And in all of them He raised 

for Himself men called by iUs name, that a remn~t (Ill!l)~) might be 

left to the Land, and that the face of the earth might be filled with 

their seed. And He made known His Holy Spirit to them by the hand of 

His anointed ones, and He prodaimed the truth (to thec) n. 6 It is 

noteworthy that here the remnant concept is accoI:!panied by the gift of 

the eschatological spirit of prophecy. The "seed" seems also to 

derive from the \lffp ~l)-of Isaiah 6:13 which describes the purified 

remnant left after the destruction of the nation which represents its 

future hope.7 Another example of this is in IQH 6:7-9: 

Thou uilt raise up sUl"Vivors among Thy people 
and a re!!Dlan t (511 I ~ w) \T:i. thin Thine :L'1heri tance. 

Thou wilt purify and cleanse them of t.'leir sin 
for all their deeds are in Thy truth. 

Thou wilt judge them in Thy great lovingkindness 
and in the multitude of Thy nercies 
and in the abundance of l'hy pardon, 
teaching them according to Yny word; 

and Thou 'Tilt es'tablish t.'lem in Thy Council 8 
according to the uprightness of Thy truth. 

E.P. Sanders has argued that the sect did not call itself nremnant" 

during its historical existence and that it refers solely to the 

future eschatological destruction. 9 This certainly seems to be the case 
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in IQl1 13:8, J4: 81' \fhere the context is thG eschatological war. 

However, in Jevish thinking, and this is t1:'Ue also of Qumran, future 

hope and present experience are not clearly distinguished - especially 

in Apocalyptic works. The same duality of reference seems even to be 

present in the Biblical use of 1<'<1/.1. W.U. Heaton has pointed out the 

danger of assuming that the concept always points to the future : 

II ,8. (t) primaril:r directs attention backwards to the whole of which it 

has been part and t.1:le devastation and loss by'."hich it has been brought 

into being" 10. Yet it does also contain a promise as well as a 

threat since it contains the hope of the nation's rebirth after disasterll• 

It is both the judgement of G<:>d on the wicked nation and also the mercy 

of God who spares a reJ:lllant after they have been purged by the calam1ty.12 

"!hat is new in the way Qumran seems to regard itself is its claim to 

be a separate and exclusive voluntary community, especially in the 

Manual of Disciuline e.g. S:lf, 10). The remnant is no longer within 

Israel and Surviving it in the coming disaster, but it is separate and 

exclusive 13 and if this is so, it is a departure from the Old Testament 

usage. Entering the community is the sole means of entry into the 

Covenant of God (1:18- 2:4) in contrast to the traditional concept of 

Israel and the Covenant where memberShip is automatic for the nation, 

even if th e blessings are conditional. J4 Repentance now becomes 

crucial in admittance to the community: 

And after them, all those entering the Covenant shall confess 
and say: 
trUe have strayed I We have (disobeyed!) He and our fathers 
before us have sinned and done wickedly in walking (counter 
to the precepts) of truth and righteousness."lS 
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The response of God pronounced by the priests is mercy: 

"(And God has) JUGged us and our fathers also; but He has 
besto~ed His bountiful mercy on us from everlasting to 

1 t · 11 ever as mg. 16 

God's judgment refines the renmant ~ th the eschatological spirit of 

holiness (4:20f, 17) and his mercy is a gracious choice unrelated per se 

to any merit of its reCipients: 

AIl f'or me, 
my .justH'ication ('lJ=>W/)) is ~ith God 

In his hand are the perfection of my way 
and the uprightness of my heart 

He ~ill -wipe out my transgression 
through his righteousness. lS ll:2ff 

At this point, the Qumran understanding of itself comes very close to 

the Christian understanding of itself. 

G. Vermes has expressed this 1oIell, "For the sectary, election vas not 

a ratter of' birth, an :lllherited privilege. Every individual, even 

those born il;to the Co=unity, vas required to take the oath of the 

Covenant of his 01Jll free ~ill because he had been chosen by God from 

all eternity to become one of his servants.·19 

Three other titles used by the community of itself are relevant to 

this idea, although they cannot be examined in detail here: 

lithe Elect", the "Suffering Servant" and "the Saintsll. The Nanual of 

Disciuline a."ld the ~ call the sect "elect" (o"'jn:l): 

lIelect of God's ~ (IQS 8:6); of man (11:6); of time (9:14); of 

righteotwness (IQH 2:13). (Cf IQH 14:15, IQS 3:20, 22; 4 QpPs 37.2:24f, 

2:5, 3:1, I QPHab 9:12, IQS 11:7). The sectarians seem to be called 

the Elect, like the members of the early Church, because they are the 
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ones chosen by God to be spared the co ming eschatological destruction 

and to be formed into the neY Israel which is already present in 

embryo in the purified remnant at Qu=an. Related to this is the 

title "the Saints" [1'11,11 ' ·V) which although sometimes used of the 

angels apparently, is also used to describe the community who will 

judge the nations - an obvious derivation from Daniel 7:22, where the 

Son of Man concept is interpreted collectively as the Saints of the 

Most High" who will judge the nations and then "receive the kingdom". 

(Cf I Corinthians 6: 2). AIl in Daniel, the title again refers to the 

righteous remnant. The title "the Suffering Servant" is used in a 

collectiVe way to refer to the role of the community as the remnant 

atoning for the land by its rigid and ascetic life in the wilderness 

and preparing for the coming eschaton. (IQS 8:13, 9:4, Cf 5:6, 8:6, 

9:4, 4:20ff, Cf 4 Hacc. 17:21). Little is said of the suffering of 

th S ... 21 e ervan ... . 

From this it can be seen that many of the ~deas of the title "new 

Israel" or of "Israel" are implied in the Scrolls. However, 

E.P. Sanders, in a fresh examination of the evidence, has come to 

the conclusion that Qu=an did not simply appropriate the title but 

that members were conscious of their status as sectarians, chosen out 

of Israel and being a forerunner of the eschatological true Israel 

vhich God would establish to fight the decisive war. 22 He argues 

for this by pointing out the partitive sense of ~~ioll" ~:lW (CD 4:2, 

6:4f, 8:16) and ~~IW~ "'iO:l (CD 4:3f Cf 4 Qflor 1:19, IQM 12:1) 

vhich i mplies that the sect were conscious of not being all of Israel 

but the group who repented and joined the covenant. 23 Further, the 

blessing of the priests on those who enter the covenant is not on 

"Israel" or the "true Israel", but on "all the men of the lot of God 
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vho valk perfectly in all H~s vays" (IQS 2: 1) • Sanders challenges 

Brounlee 's interpretation of the "majority/multitude of Israel" in 

IQS 5:22 as shoving that "the true Israel is to be identified vith 

the sectarian community· 23by pointing out that it could refer to the 

majority of those Israelites yho join the community as against those 

vho don't 25, One problem with Sander's argument is that the sect 

claimed to have inherited the meclusi ve covenant and it is scarcely 

conceivable that a :rev could be both an Israelite and outside the 

Covenant. Also, the terms "every Israelite" in IQS 2:22 and "the 

seed of Israel II in CD 12: 2l.f seem fairly definitely to refer to the 

sect. Most propably the thinking of the Qumran group vas not clearly 

formulated in this regard and vas inconsistent. 

Sanders makes a valid distinction between the War Scroll and the 

Messianic Rule on the one hand, and the Hanual of Disci uline and the 

Hvnnls -on the other. In "the latter, the enemies of the community are 

apostate :revs and ~~e use of the title "Israel" is guarded. In the 

former, which refer to the eschatological yar, the Yhole of Israel 

seems to be envisaged as being converted to the COJ:llllUl1i ty and so it 

is then properly called the congregation of Israel ( ? K J CJ)7 Sil? 
e,g. 1:19 etc). 

This is the Rule for all the congregation of Israel in 
the last days, yhen they shall join (the Community to 
yalk according to the lay of t he sons of Zadok the 
Priests and of the men of their Covenant yho have turned 
aside (from the) way of the people, the men of His 
Council Yho keep His Covenant in the midst of iniquity, 
offering expiation (for the Land). (IQSa 1:1-6)'26 

In other yords, the sect believed, like Paul, that their community 

yould one day include the whole of the people who nov refuse to join. 
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Nevertheless, in their division into priests and laity, vith a 'holy 

of holies' and spiritual sacrifice, their representative council of 

tvelve and three (IQS 8:1 representing the twelve tribes of Israel 

and the three priestly families) and their claim to a new covenant 

entered by spiritual circumcision, they do in fact claim to be the 

true representatives of the New Israel : "In short, the Essenes are a 

counter Israel organised by a counter priesthood, the 'true Israel' 

led by the 'legitimate' prieSthood.,27 

The title "Israel of God" is specifically claimed for the Christian 

community by Paul in Galatians 6:13-16: 

For even those who receive circumcision do not themselves 
keep the law, but they desire· to have you circumcised. 
that they may glory in your flesh. But far be it from me 
to glory except in the cross of our Lord Jesus Christ, by 
which the world has been crucified to me, and I to the 
vorld. For neither circumcision counts for anything, nor 
uncirclllllCision, but ne1o1 creation ( IC oJ '-II '1 ~T{6~5 ). 
P d ( :», ~)\ , .... )b eace an mercy ~LE' '1 v 1 Elf Q/1.l-r<n)S" K L At 05 e upon 
all yho valk by this 'rille (\<ot~ ff6,)L -r~ K",,, 6,,~ TOC)I~ 6~~xf~' 
upon the Israel of God." 

It is clear from this that circumcision - that is the out101aI'd and 

racial mark of a Je>r - is no longer a guarantee of membership of 

God's people. All those 1o1ho believe in Jesus Christ have now taken 

their place as the true people of God: "For we are the true circum­

cision" (Phil. 3:3). The decisive factor is now i" ...,.~ 6T"'V~~ 10'3 

r:.veL(J\) ~~,,' 1'1607:,Xft-£~WhiCh brings about a radically new Situation, 
, / 

~~~, KT~lLS , 1o1hich transcends the racial and religious barriers to 

create a new Israel, an Israel of God (Cf II Corinthians 5:17, 

}fa tthew 15: 13) • The Church thus inherits the promises made to the 

Old Israel, the 
.,/\ 

and £1\£.05 ) of 

the people of God (Cf Psalm 125:5, 128:6). Already in t.':tis passage 1o1e 

see both the similarities and the differenceb beween QUlIIl'an and the 
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Nev Testament use of this term. The tvo agree in seeing themselves as 

an eschatological special community vhich is not co-terminous 'With 

the ejIlpirical Israel and which excludes those who do not voluntarily 

. join it. Both see this as demanding a neY outlook and standard of 

- I -""'\ I 
conduct: indeed, Paul's expression It' "''''-Icl/L -r,,~r';;l GlOc'x1'oU"-'IiS 

strikingly similar to the characteristic Qumran El.."'Cpressions 1 ~ j) ?I il 

and l"or lJI 1J"l)J'l. However, Paul envisages the new Israel 

as universal in scope, including believing Gentiles, and determined 

by belief in the crucified Christ. Nevertheless the Christian Church, 

like Qumran, uses this concept to transfer to itself the tradition, 

scripture and status of the old Israel and called itself 1.\:.\:.~16(.b( 

just as Qumran had used a similar expression in Hebrev to describe its 

ultimate apocalyptic goal: S i) P . 
Paul's major exposition of this doctrine is in Romans 9-11, vhere it 

is voven into the argument and related to the actual missionary 

situation of his day - Israel's rejection and the Gentiles' acceptance 

of the Gospel. Paul, as a good Jev, believed that the privileges and 

promises of God's Covenant people still must belong to Israel, for 

God's righteous purpose cannot fail (9:4-6). Paul explains how this 

can be reconciled with the rejection of the Gospel by most Jews by 

reference to the idea of the remnant, a distinction betveen the 

physical and the true Israel vhich had alvays existed, even since the 

time of the patriarchs (verses 9-18). Paul had already prepared for 

this by teaching the common guilt of all men before the righteousness 

" / , \ I ,-~~ 
of God: OVUcL~ f.,-nN 'tTe06t.:>rrC>1\1flft»..-ri~",~u~~(2:11). This 

means a radical re-appraisal of the meaning of the membership of Israel: 
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The true Jew is not he who is such in externals, neither 
is the true circumcision the external mark in the flesh. 
The true Jew is he who is such inwardly, and the true cir­
cumcision is of the heart, directed not by written precepts 
but by the Spirit; such a man receives his commendation not 
from men but from God. (2:28f Cf 9:7). 

Yet God's election of a remnant is the sovereign work of his grace: 
./ ') ;I ~ ~I ?(,\ / J \ __ \ _ 1/",,'0 
-<eel rNJ 0\) '1m) uu-O\J1'""o5 oVd~"'fO<.l 'ft-XDI/135 ~ct 1'"w I!IItw-l"!l>j / (verse 16), 

and this is 1'urther illustrated by his choice of the nell community 

consisting of both JaYs and Gen tiles, symbols of the dual aspect of 

the relIlllant doctrine which lie noted above: judgment!=ath and mercy. 

Wrath for the unbelieving Jell and mercy for the believing Gentile. 28 

Paul supportS this llith three quotations from the prophetic tradition: 

Hosea 1:10, Isaiah 10:22£ and 1:9, all referring to the tradition of 

the remnant. Yet in Paul, here as in Galatians 6: 13-16, the measure 

of the new Israel is Jesus Christ crucified: the Jews are left outside 

it. because: lle06it<.~.J .-.;, 'tl~t> -rOQ T'(f0(,"f!f~-rDS (9:22) - ful­

filling the prophecy in Isaiah 8: 14. This standard is again expressed 

in I Corinthians 1: 23f: 

Jews call for miracles, Greeks look for wisdom; but we 
proclaim Christ - yes, Christ nailed to the cross; and 
though this is a stumbLL,g-block to Jews and folly to the 
Greeks, yet to those who have heard his call, Jells and 
Greeks alike, he is the power of God and the wisdom of God. 

The old dispensation is not invalidated: rather Jesus Christ has 

fuJl'illed the Law and in doing so has ended its power and brought 

I '- / ,-) 
righteousness to those wo believe in him: 1"£',),0$ 'Q"'~ '<0t-QI.).\ ~"6~O~ E<..S 
(' I ,- I I 
c>\,.ltol\,.06I.1V1" II",-"n .. "\'21T'6-r~UW""l (10:4). "f"€-~(l5 has here both the 

sense of 1 fulfiLJent' and of 1 end '. Christ has shown the real 

meaning of the Lall, yhich can nOli only be understood by the means of 

Christ. Consequently instead of the written Lay being the standard of 
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life and confession, Christ now is - pointedly expressed by reapplying 

the references to the Lav in Deuteronomy 9:4 and 30:12-14 to Christ. 

t:/ " Confession the "Jesus is Lord" is the only road to salvation nov: or. Ul-v 
) , 

It:ot~ l1UTWl. .. 15 til T~ !<.cI~~<.t>( (01) 

This is the crucial 

point of departure from the parallel Qumran doctrine. 

Yet Paul cannot, any more than the Qumran sect, simply appropriate 

the title "Israel" to the extent that the historical Israel is forgotten 

or vritten. Just as Qumran seemed to believe that God would reconcile 

all Israel to itself at the end of the age, so Paul refused to 

I ':l " Ie ..... ' believe that God had rejected his people: ),6<s~ aD" M 61tfw6tX\"tI 0 v<io.s 
\ '') .... '1 . 

"-0\1 )..OI..DI/ o(v1""cN; t1,(MOvIO(11: 1). God has chosen a renmant by his 

~ )" I 
sovereign grace ( A~rJ.. KoL" £.~\O~1'1 x«e .. "IZ>5 verse 7) .mich includes the 

Gentiles preCisely because Israel has been disobedient: hence through 

> , -
their transgression salvation has come to t.lle Gentiles (",MOl 1"w , 
'ii~rtf"forrL ~ 6..rr1{~'"".1 fo"~'w'verse 11) as part of God's fathomless and 

vonderful purpose (verses 33-36). The conversion of the Gentiles Paul 

\ / ,/ . 
envisages as stirring racial Jeys (1i1l.~.31/1<')6w,OO -r1"&.:er:d) to emulation 

so that they too vill be saved. (verse 14). For the disobedience of 

Israel is a deliberate act of God, so that the elect have attained the 

AttjA <!. but t.he other have been blinded and hardened to the Gospel 

( (\) \) I ( c\ \ \) / C\ 
('1"f.l:~o1 ~n-~v!tv O~ dt; /lOl..-t\Ol ~(f<,)~<,)016flj,V 11:7). For this 

Paul finds scriptural varrant in Deuteronomy 32;21, Isaiah 29:10, 

Psalm 69:22-23, 35:8. But the hardening is only partial and temporary 

until the purpose of God is achieved and the full number (1f/\ffl.¢f<<lI ) 
of the Gentiles have entered the eschatological Israel and then the 

d.. I , / 
.mole of the natural Israel ~11 also be saved: 00' ""'fc.>6'S O(TfO j'(£eOU5 
- >1 \ \ / ,/ > . ~ I " ) - I 

-r~ 6eoi'1l' Q't6'0\lji.\1 o(X~.S oV 101lf."i()<")j<-t!. --r..:>J '~"LWV 1?1..6e.XtJ'jl I<CO(.~ 
. (f "')' / J \ .. 
ov'f":>S "rrol$ '6~aL1A 6'..JC:01~&1""ollo. . 
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nIt ia here plain that the remnant concept is provisional for Paul. 

The remnant vill become the totality. It is thUB a productive number, 

not an unchangeable minority.n 29 Paul's image of the cultivated olive 

tree into which the Gentiles as "wild olive branches" have been grafted 

while the disobedient natural branches have been broken off (verses 

16-24) points in the same direction. It emphasises the continuity of 

the natural Israel and the miracle of the inclusion of the Gentiles 

by God's grace. 

Hence the distance between Pau 1 and Qumran in their attitude to the 

traditional and racial Jew is not as great as has sometimes been 

claimed. The great difference between them is the universalism of the 

Christian Gospel - though there may have been some struggle to establish 

it _30 and the cross of Christ as the standard of belief and condition 

of entry of the eschatological nell' Israel, rather than the Torah. 
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CHAPTER TIffiEE 

ESCHATOLOGY 

Related to the way a community sees itself is the goal it envisages 

for itself and its env:ironment. More especially for JEWS in the 

uIntertestamental" period, with their intense longing for religious 

and' national restoration, was this true. We have already seen that the 

major self-concepts of the Qumran sect all had an eschatological 

reference: the New Temple as the ,TOnderful, fillal creation, by God 

himself, of a fit dwelling place in the midst of his people - none 

other than the comnnmity itself; the NEW Covenant referring to the new, 

reconciled relationship with newly interpreted Laws, which God was 

establishing ,11th his people in the last days, and the NEW Israel, 

seminally present in the eschatological remnant which God had spared 

from his disobedient, people, which would be victorious over its enemies. 

It reooins to examine the content of the sect's future hope and their 

role in it in more detail. One of the prcblems with this is that, 

although the Scrolls claimed special new insight into the mysteries 

n" I of the future, based on the revelations granted to the Teacher 

of Righteousness, they reveal considerable diverSity on more precise 

details of that revelation - reflecting in fact something of the multi­

fariousness of their Jewish eschatological heritage: "As in Judaism 

at large, there were no doubt many different ideas in circulation with 

no effort to reduce them to a system. It cannot be assumed that ideas 

found in one book were shared by writers of all the other books."l 

Nevertheless, there is a characteristic general emphaSis of Qum'an 

eschatology, which we shall endeavour to trace and compare with the 

early Christian comIllWlityls vielol of its goal and purpose. 
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We shall examine firstly the dualism of the sect and its relation to 

the concept of spirit, secondly the messianic expectation and lastly 

the Last Things according to the Apocalyptic of Qumran. It should be 

noted here that our main purpose in this section is not a study of the 

eschatology in itself, but purely for the light it throvs on the 

nature of the extraordinary comnmni ty vhich settled on the shores of 

the Dead Sea, and on the nature of the early Christian Church. 

1. Dualism and the Holy Spirit 

The general viev of the Spirit of God in the Old Testament may be 

briefly summarised as the poyer of God vhich had a moral emphasis 

and impinged on Israel as the poyer of God in history to transform 

the nation. Further, it was seen as a dynamic and creative 

principle and, lastly, as the means of specific empovering of 

individual leaders and prophets. It vas the "purposeful and 

deliberate operation of God's personal pover." 2 The belief 

gradually evolved of a future outpou;:'ing of this Spirit in the 

Last Times.3 The Rabbinic tradition testifies to the belief that 

after the last prophets - Haggai, Zechariah and Halachi - the 

Holy Spirit left Israel and is no more available.4 It Yill only 

return in the Last Days to rest upon the Messiah and to be given 

to the ransomed righteous vho Yill be morally purified by it. 5 

Similar beliefs are attested by the words of John the Baptist.6 

The Christian Church, as Ye shall see, believed itself to have 

inherited the promise of the Spirit of God in the Last Days, 

and this belief had been thought to be unparalleled. The dis-

covery that the Qumran sect also frequently describes the "spirit 

of Truth" or equivalent expression as at york in the community 
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naturally caused great excitement. Jlany scholars have assumed 

that 51.c~ nn is the eschatological Spirit of God rather un-

critically, but it must seriously be questioned whether such a 

simple identification is possible.7 

The most significant passage in this respect is IQS 3:13 - 4:26, 

(Cf the Untitled 4Q18l Vermes p 251) which contains the definitive 

expOSition of the sect's doctrine of the two spirits which motivate 

mankind. (4Q280-2 4Q286-7 Blessings and Curses p 253f). It contains 

a thorough-going Iranian dualism 8 which is wedded to Old Testament 

monotheism so that, "Not man through his original choice, but 

God has decided the allegiance of each man to one or the other 

side before his existence, and, ' as a result of this, has established 

his deeds and his end irrevocablT'. 9 The exposi Hon follows a 

logical pattern of catechetical instruction ( r:l j) > ~?:) ()I,c, ? ) 10: 

First, God created all things and planned their course: 

From the God of Kn01.rledge comes all that is and shall 
be. Before ever they existed He es t ablished their 
design, .and when, as ordained for them, they come into 
being, it is in accord with His glorious design that 
they accomplish tJleir task withcut change. The laus of 
all things are in His hand and He provided them with 
all their needs. (3:15-18)'11 

Thus the dualism has been assimilated into Hebraic monotheism: God 

created ooth the Spirit of Truth ~q nil) or holines (\i)j 'p nll)12 

Cf lUsdom in 4Q185, VGr!!les, 00 cit, P 257ff) or Prince of Lights 

( lJ' II <X ,IV 13) or Angel of His Truth ( 1 S1J1?{ 1<' S ~ 14), and also 

the Spirit of Error (i)<)I~ nn)15 or Belial ( S~.,~').)16 or Angel 

of Darknes s 'lWfl l8~!.:.)17 Cf the Seductress in 4Ql84, Vermes, 0 0 cit, 

P 255ff. (Cf Isaiah 45:7). It would seem tha t there is no distinction 
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beween the terms (Spirit', 'Prince' and 'Angel' as titles for 

the two opposing forces: 'Spirit of Truth = 'Angel of Truth'; 

'Prince of Light(s), = 'Spirit of Light' (IQS 3:25). Second, in 

creating man, he imbued him with vary-lng proportions of the two 

Spirits: 

He has created man to govern the world, and has 
appointed for him tHO spirits in uhich to walk until 
the time of his visitation: the spirits of truth and 
falsehood )I:lill :f1.o,xil rlin" 'i\ JjJ • (3:18 - 4:1) '18 

Third, there follows Ii list of the counsels or "uays" of the wo 

spirits (4:2-11 Cf Galatians 5:16-24)19. Fourth, there is a 

description of the blessed reward of those WO walk in the spirit 

of light, and the terrify:ing punishment of those who valk in the 

spirit of darkness. (4: 6-14). Fifth, all men have a varying 

portion of these spirits (verse 15) and the balance determines 

their nature. Recently discovered horoscopes describe the 

proportion of evil to good and relate them to physical characteris-

tics (4Q 86(1), (2), 4Q (Aram) Hess. Horos. See Vermes, op cit, 

P 268 ff). Beween these spirits is everlasting hatred and 

varfare in lI"hich man is caught up (verses 16-18). Sixth, God has 

ordained an end to falsehood and judgement of those who follow it, 

Din the mysteries of His understanding and in His glorious 

wisdom". (verses 18-20). Likewise he has ordained that the 

righteous will be purged by the spirit of holiness at the end 

time: 

God will thEm purify ,"')::l.every deed of Han l:l~ with 
His truth; He will refine -Ppl' f or Himself the human 
frame by rooting out all spITi t of falsehood from the 
bounds of his flesh. He will clea.'lse III L!J him of all 
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wicked deeds nith the spirit of holiness U),""TJ? 11)); 
like purifying ,raters He "Till shed upon him the spirit 
of truth nbl5 1'11' (to cleanse him) of all abomination 
and falsehood. And he shall be pluneed into the spirit 
of purification that he ~ay instruct the upright in the 
knowledge of the Most High and teach the wisdom of the 
sons of heaven to the perfect of way. For God has chosen 
them for an everlasting Covenant and all the glory of 
Adam shall be theirs. There shall be -no more lies and 20 
all the works of falsehood shall be put to shame. (4: 20-23). 

BrOlmlee suggests that the "Man" (/2;1) may refer to the prophet-

Hessiah upon whom God ,rill shed his Holy Spirit, and cites 

CD 2:l2f to support this: n.b~ "'~lI1llli'lrnll In 7 Ulb 1"7]. O)\"T-W. 

However this latter expression IWiUb comes in the context of 

God raising up prophets in the past to preserve for himself a 

remnant from his disobedient people and most commentators emend 

it to I 'n' UJll referring to the prophets of old as a scribal error. 21 

The 1 J. A in our passage- seems to ~ean no more than that each one 

of the community will receive the purifying Spirit in the last 

time. The .mole section ends .Tith a reaffirr-.ation of God's role 

in setting the spirits in "equal measure" (':l::l"'T:J.) until the 

end and apportioning them to each man (23-26). 

Thus the two spirits are seen as indwelling each man in a 

immanent rather than an invasive or transcendent _y as two 

"constant currents" in conflict 22 until the spirit of truth 

finally triumphs and purifies the elect. Is not this the escha­

tological Holy Spirit promised by Joel and present no.r in the 

Qumran community, just as the early Church also claimed about 

itself? Several difficulties, however, occur with this theory. 

The emphasis is on a continuous presence of both spirits since 

creation rather than on a fi nal outpouring of pOloler on the 

eschatological community.~3 The one clear reference to the 

purifying eschatological spirit seems to point forward to the End 

which is not yet.24 
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Yet several texts in the l1anua,l of Discipline seem to indicate 

a different understanding. Firstly 3:7-12, in the context of the 

admission of ne., members to the community, seems to teach that 

the member loIill be cleansed !!.Q!! "by the spirit of uprightness 

and humility" ( ill J::l1 '") (/) 1"7 nl"):4), 'lhi6h expiates ('/:;) \"') n) 

his iniquity. This seems to be in conjunction loIith the lustra-

tional practices of the sect 'Which may bear some resemblance to' 

Christian baptism.25 In other loIords, the eschatological spirit 

of 4:20f seems to be envisaged as already operative in the 

community. Fw:-ther, in IQS 9:3ff : ~/;);) ~~7U>~:J. i1$~ ?:II")\):J. 

Wili' 01111 o~5 ;)~& il D'J t:)~11 the sect is seen as a "foundation" or 

ninstitutionu of Holy Spirit - though the meaning of the passage 

is disputed. The expressio~~")Ili~~ ;-)~~ ~ \"I1:::l seems to mean, 

"When these things collie to pass" 26 and to refer to loIhat is 

already happening in the community, since the context of the 

expression in 8:4 refers it to the inner council of twelve plus 

three priests (Cf fragments of 'A Co~.mentarv on Biblical La\~s, 

Vermes, op cit, p 252. This thrOlolS interesting light on Acts 1:i5- 26), 

lIhich presumably is already operative in t.lJ.e community, and 8: 12 

refers it to the loIithdralolal of the community to the loIilderness 

to prepare the way of the Lord, loIhich has definitely taken place 

already. The expreSSion IIO"?~ may be translated either 

Dinstitution" 27 or "foundation" 28. In the first case the sect 

claims the Holy Spirit on the grounds of its fulfilment of the 

Lalol in the right loIay as Rabbinic tradition taught (although they 

believed that such inspiration loins past nO\1 until the Hessiah 

should come); "Whoever submits to a command in faith is ~Torthy 

that the Holy Spirit should rest upon him" (R. Nehemiah); 

"Whoever studies (the Torah) loIi th intent to perform it ea.rns the 

gift of the Holy Spirit". 29 In the second, the upright life of 
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the community constitutes the basis on vhich the Spirit will be 

given vhen the Messianic age has come. 30 This second option 

Beems to be a distortion of the natural sense of the passage. 

Wernberg-Moller emends II~~IJ to I n+;on the model of 8: 12 and 

3:7, but this seems unvarranted. 31 Finally, the expression may 

refer either to the human spirit or the disposition of a person 

as "spiritual holiness" (Cf CD 5:11, 7:4) or else to the Holy 

Spirit of God (Cf 4:21, 8:16, CD 2:12)32. Hovever, in vielJ of 

the Qumran doctrine of the immanence of the two spirits as the 

motivating forces of human conduct and existence, this distinction 

does not seem to detract from the idea of the presence of the 

Holy Spirit nov. Since contemporary Judaism believed that the 

presence of the Holy Spirit had been vithdra~~ until the End, 

it seems that hovever this passage is read, the sect vere making 

claims that the community vas already living in the last times. 

Perhaps there is some parallel here vith Paul's concept of the 
~ 

to come.33 Spiri t dS the earnest or ~~ w" of things The 

sect received the active and purifying Spirit of God nov on the 

grounds of their "perfection of yay" as a foretaste of what vas 

to come vhen the evil spirit and his follovers vere vanquished. 

Thus the Qumran sect say the vorld as a battleground betveen the 

opposing forces of Light and Darkness: a vax \!bich was to be 

finally settled in an eschatological battle lasting forty years,34 

but vhich vas already being vaged in the lives of men nov. 

Although there is a real lUlderstanding, as ve have seen, that this 

vas all pre-determined even from birth, in fact the sect expected 

and admitted converts and believed in the necessity of good vorks 
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aided by God's Angel of Truth or Spirit of Truth: "But the God 

of Israel and His Angel of Truth 1Jill succour all the sons of 

Light" 35 (IQS 4:25 Cf IQH 1:5). So the delineated: "Thus the 

NOll and the Then, the life of the pious here in this llorld and 

the apocalyptic end, are not all separated from each other, in 

terms of the lleight of divine interference. The NOll develops into 

the Then continuously. In this sense the sect knOllS itself to 

be an eschatological company of llarriors, the People of God of 

the last days." 36 Hence all men are divided into tvo opposing 

armies: the Sons of Light and the Sons of Darkness each dist-

. inguished by their yorks. Thus the Qumran dualism is both 

ethical - as lie have seen in the lists of the counsels of the 

TWo Ways - and eschatologically motivated. The content of 

1"')'" Wll$'lis rigid observance of the Lall as interpreted by the 

community, and its dynamic is the eschatological Holy Spirit. 

The moral behaviour of the members is set in the context of the 

eschatological final battle between r.od's Holy Spirit and Belial. 

There is also something of the nature of an interim ethic about 

this austerity, since it is seen as operating only 'until the 

coming of the prophet and the Messiah' (IQS 9:11). 

It remains only to point out that, wile the ethical dualism of 

Qumran is expressed primarily in terms of the two spirits, it 

does also find expression in terms of "flesh" (,/ u):l) and 

"spirit" ( nil) . 37 The Rabbis always described man as "flesh and 

blood", but Qumran use simply "flesh". This may describe simply 

man as a physical entity,38 or his frailty and mortality 39 or 

the morally lower nature of man ~~ich needs to be purged or 
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destroyed by God's truth.40 Flesh is not evil in the Greek sense 

where the need is to escape from it, but rather the sphere where evil 

takes root - the poet in IQS 11, as Davies points out, can while in the 

flesh still belong to the chosen of Goel, "sons of heaven", "lot of 

the holy ones" and 1.1orship with the angels:,~l Flesh is the sphere of 

the "I" of the hymns which is not meant individually, but is "gnomic, 

descriptive of human existence" 42 as in the Psalmist. In other llords 

Qumran uses the "flesh" - "spirit" language "'hen talking of the 

experiential side of evil.43 

It is not easy to }lOrk out a comparison bet\feen this eschatological 

self-awareness of dualism and the Spirit in the Qumran texts with the 

Ne1.1 Testament. The spectrwn of the latter is ' too broad to speak in 

generalities. Perhaps the best starti.'!g point is that of K.G. Kuhn, the 

cryptic saying of our Lord. to the disciples in GethseEJane,44 l·lark 14:38: 

- I t".. c( ',f a.. , I 

~C'1 '0'0 r fV,\f. Ko<~ 1'ff°6tuXE6'Vf, r..vrf.. ('1 t)\uvrft. f.~S \I~<-Oo(.6 V,OV 
-. ..... 1('\ (l I / \. '/ 

~ rEV il
Vf.,1'rJ.. -rreOOVr°\{ 1 o&. Go<.\s o(.G"'O~\Ils 

I 
Kuhn observes that the 'l'n.,E'''o/''0) does not originate from God, but fro:,: 

Satan.45 Further, 'it must be underst ood in the conte.'rt of apocalyptic 

thought concerning the great decisive struggle of Satan against God 

in "'hich the whole 1.1orld is embroiled and uhich ends 1.1i th the 

victory of God and the destruction of Satan as in Revelation 3:10. 

This also reflected in the struggle within every believer !!Q!!, as 

Satan atteJ:lpts to lead him to apostasy and sin - a theme found through­

out the Naif Testament traditions.46 Hence there is a need to 1.1atch 

~ I f\ 
(of'7o()~Z.W') and pray (-tfeo6t-v)(&6'ttl/..1) constantly like a soldier at 

his post, armed with faith, love and hope in readiness for Satan's 

/ I,) fr (~(' / \ 
attack: "1 fl)l.H, Qf10o~{6t>.-n.. 0 c(V'Ir..¢I,.K::'S I.Jt""J of 01\05 
c. ,/ _ ,.-. ,,_ _ (., I 

1-05 Af,c,.:}-.) I\£.~<.'\~\u. 3'1fwV i'V'/o(, 1(",'I()(l1L .. tW ~ <i.Vf'"1,.61'1Tl 6'fE-~!.Ovl~ (i(./i\.1 
(I Peter 5:8) .47 
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In other Yords, there is discernable throughout the Yritings of 

the early Church a doctrine of eschatological conflict betyeen 

God and Satan in Yhich the ·believer is caufht up, Yhich is 

similar in many respects to the dualism of Qumran. The 

Christian community is also described as the ·Way in many instances, 

and this must r.OY be·seen to have an ethical and eschatological 

reference.48 Hoyever, yhere Qumran sees the struggle as in 

"equal measure" and the victory of Light over Darkness as Yholly 

future, the early Church say the struggle as already decisively 

determined by the act of God in Christ Jesus. Thus Hark's 

Gospel portrays Jesus as beginning his mission by casting out 

demons (1: 23-7, 34, 39; 3: llf), and uhen his poyer over the 

demons is called demonic poyer Jesus describes this as blasphemy 

against the Holy Spirit, an unforgiveable sin 0:21-30). In 

the light of Qumran theology, this yould seem to imply that in 

Jesus the Holy Spirit is definitively present in its final conflict 

against Beelzebul or Satan, the spirit of darkness - as indeed 

the Spirit descended upon Jesus as the Christ at his Baptism. 

The Cross represents the crux of this conflict (When Peter 

dissuades Jesus from the Cross, he does the ~10rk of Satan, 8: 38) 

and the Resurrection is the validation by God of its victory.49 

In other Yords, the early Christian community yas conscious that 

they yere living after the decisive intervention of God in 

Christ Jesus in yhich Satan has been decisively defeated already. 

Hence the note of joy and triumph throughout the Ney Testament; 

it is the "good neys" of Jesus Christ crucified and risen. This 

leads to the confidence of believers in yalking on the Way 

(only ~ Way is emphasised in the NaY Testament), for they are 
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nfollowing Jesus on the ~lay" (Mark 10: 52). Furthermore, '.;hey 

are empo~lered by the Holy Spirit which Jesus has poured out on 

the Church. (Acts 2: 1-4, John 20: 22) • This use of the 'Two Hay' 

terminology to describe the Christian life is still determina.tive 

in the thinking of Hermas (c110-40) .50 

Paul reflects this "Two ~lay" thinking in similar "flesh" -

"spirit" terminology to the Qumran usage we have already noted. 

Flesh in Paul 61!/.e3" may have a simple physical connotation51 or 

a moral connotation of man in his rebellion against God living 

solely in the "sphere" of the flesh, - for the world only - as 

opposed to the "sphere" of the spirit of man reconciled to God. 52 

Like the sectarians, Paul tends to use this terminology particularly 

for his personal expl!rience of the power of sin - where his use 

of "I" to describe his struggle against his lower nature have a 

similar representative function ve have already seen in the 

Qumran nymns. 53 It is interesting to note that Paul seems to 

use this terminology also against an Essene-type heresy in 

Colossians 2:11-23. 54 More usually Paul contrasts the power 

of God in Christ Jesus vith the pover of Sin as the evil power 

controlling the present aeon and mankind. Sin is a power which 

reigns in man's body, enslavi ng him and bringing death as its 

vages (Romans 5:12-14, 6:12-23). Against this is the free gift 

of God (Xol.~t6t "" ). Reception of this is determined by t.l}e grace 

of God (>(0<. pc..S) and by faith on the part of the believer not 

by works. According to the will of God, men are under either 

one power or the other, and there is spiritual combat between the 

two powers until the appointed end and the return of Christ in 

judgment. Yet this dualism in Paul is radically different from 
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that at Qumran, precisely because of the decisive act of God in 

the crucified and risen Jesus Christ. By baptism (6:1-11) 

Cf Colossians 2: 12 men partake in that death and resu=ection and 

become new men Who have passed out of the old aeon and the power 

of Sin into the new aeon, "SO you also must consider yourselves 

dead to sin and alive to God in Christ Jesus" verse ll. The 

Spirit is not something which believers possess according to a 

pre-ordained order, but is the free gift of God received in 

baptism when the believer accepts the good news of Jesus Christ 

by faith. As Kuhn has said, "this predestination is broken 

through" 55 by the act of God in Christ Jesus "reconciling the 

'World to himself" (II Corinthians 5:19). The Spirit in Paul is 

exphatically connected with Christ: 

For the law of the Spirit of life in Christ Jesus has 
set me free from the law of sin and death ••••• But 
you are in the Spirit, if in fact t.'le Spirit of God 
dwells in you. Anyone who does not have the Spirit ,of 
Christ does not belong to him. But if Christ is in" 
~ou, although your bodies are dead because of SL~, J~ur 
spirits are alive because of righteousness. If the 
Spirit of him who raised Jesus from the dead dwells 
in you, he who raised Christ Jesus from the dead will 
give life to your mortal bodies also through this 
Spirit which dYells in you. (Romans 8: 2, 9-11). 

Leaving aside the acute exegetical problems raised by this passage 

'Which uses - it seems - "Spirit of God", "Spirit of Christ", 

"Christ", "Spirit" and lithe Spirit of Him vho raised Christ Jesus", 

it can be seen that Paul firmly links the Spirit of God which is 

the poyer of God with the decisive intervention of God in Christ 

and sees it as present in the Christian community as the presence 

of the risen Christ, , The Messiah has already come and inaugurated 

the Messianic age and poured ,out his Holy Spirit upon the elect. 
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The Spirit remains with the conmruni ty to help it and intercede 

for it to God (Romans 8: 26f), making those who are led by it to 

become sons of God (8:14£, 19, 21) and making them Christ-like 

(Ephesians 4: 13): "Wi tJl Paul, the nSpiri til has a Christological 

motivation; its manifestations as well as its effect is rooted 

in the historical act of salvation of Jesus Christ, the eschatol­

ogical Saviour. 56 

It is not possible here to examine fully the parallels bet10leen 

John's Gospel and the Scrolls, but it has been noted by many 

scholars tJlat there is a close relationship between them. 57 

This is particularly evident in the Prologue to the Gospel, which 

reveals a striking dualism between light and darkness: .... ri'rrCl. S"LJolVia'U 
) / , ) ~ .., / ., \ </ r I , _ "-

!Q&\Jf...IO I )<:.d.~ X...,~~S ol\rrOV tQ~"f..."o C'l).b~ ~~. 0 t~'6'0\I~" f.\J liv1"<t 3~1 
) \(', ..... ->~/ .... "-.,'"" / / 
I?~ i:.o<l ~ 3.v~ '1" '10, 'f~5 \~'"-' ol"\I~""\I~'-I. "-<ll '10 'f..:lS t" "(1 1OICOiU>( 'f"'""'''H 
"olio .s, '0:.0 .. "",,, ""~ ov ~",.;rO.c/..f-'j;" 

. (1:3ff). 1bis passage is particularly reminiscent of IQS 3:15ff 

which we have already examined,where the Qumran dualism is also 

expressed in terms of /I~ and lon the Hebrew equivalents of 

- / / 1'-<:lS and 6 K.o ...... ol. C:Pol...\.I/t.\. in the present tense suggests 

tJle eternal nature of presence of tJle Light - which indeed is 

implied by the context of the eternal presence of the !\O"QOS 

vith the Father, and its role in creation. ~l'~~oIfjv' presents 

tJle concept of a struggle between tJle Light and darkness in which 

the Light is victorious - tJle word has a double reference as in 

tJle English word IIcomprehend", loIhich is probably deliberate; the 

darkness is able neitJler · to understand tJle light (Note the 

emphasis on knowledge in John e.g. 1:10 which is close to tJle 
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Qumran emphasis) nor to overcome it (in the eschatological battle). 

Thus there is a measure of dualism in John >lhich we now know to 

originate not from Gnosticism or Hellenism as used to be thought, 

but from the background of Jewish sectarian thinking >lhich we 

find reflected in the Scro lIs. Nevertheless, it is crucial to 
, c"/ \ 

remember that the climax of the Prologue is verse 14: IWl 0 >-0(0'> G:>l(i 
"1 "I -'(.-

It is the Incarnation which ~($f \It':(D Kotl. 'if, "-1 Vo,)6~ IJ t~ 1f~lJ'. 

provides the power for men to become "sons of God" (-ril:-",* ~s-.ro = 

Bons of Light?) and their acceptance of the Light when it comes 

, / " I 
into the world ( Eex,0rll/OV ~.S"''''' L.C6j Wverse 9). Further, in 

3:18-21, John seems to see men reacting to Jesus as the Light 

according to their natures - perhaps reflecting the Qumran doctrine 

of the division of men into sons of Light and sons of Darkness 

according to the propOl"tion of the two spirits in them: 

He who believes in him is not condemned; he '\o1ho does 
not believe is condemned already, because he has not 
believed in the name of the only Son of God. And this 
is the judgment, that the light has come into the world, 
and men loved darkness rather than light, because their 
deeds were evil. For everyone who does evil hates the 
light, and does not come to the light, lest his deeds . 
should be exposed. But he who does yhat is true comes 
to the light, that it may be clearly seen that his deeds 
have been ~Tought in God. 

Yet even this must be set in the context of John's statement 

that God's purpose vas to save the world because he loved it, 

and not to condemn it 3: 16f, Yhich alters the emphasis completely 

and leaves the hope for conversion open. 

The Spirit is clearly understood in John as the eschatological 
~ 

Spirit of God which descends ( /(.oi..T"'f<l..Vf-V" ) upon Jesus as the 
2(; , >, I 

Messiah and \7hich remains ~n him ('f'~LV'iV trroo.xov) at his 
-,/ 

Baptism (1:33-4). The aorist tense of 'ij't-I"J<e" emphasises 
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that the Spirit remains permanently vith Jesus and that this is 

no pneumatic or charismatic empovering in tile uadi tional Old 

Testament sense, but a continuing relationship. The descent of 

the Spirit is not an adoption or cause, of Jesus's sonship but 

simply a proof of it. 58 The Spirit is the gift of God to his 

people through his Son also, but this cannot be given before the 

Son is glorified - which in John is a synonym for the Crucif~al)n 

(7:39). By this supreme act of obedience to the Father and the 

Father's reciprocal acknowledgment of him in the Resurrection, 

Jesus is enthroned in glory. So in his resurrection appearance 

to his disciples, which may be intended as an "Ascension" 

appearance, Jesus breathes the Spirit onto his disciples (20:22). 

The close relation of the Father and tile Son in tile Spirit is 

nO~1 established between Jesus and his disciples in the Spirit: 

reconciliation is made effective. (17:1-25). The Father gives 

,I \ n I 
those ~lho love Jesus "another comforter ll ( f)/.)..I\O" \ 'CXfOl- 1<:.)..11"01/ 

. ,.. ~ ")..v,t\ / 
14:15f) Who is the Spirit of Truth ( nVt.v~Ol "\~50t. ,'J'c.IJ{S note 

the resemblance \lith the favourite Qumran expression P.081l m"l). 

It is this Spirit ,ihich gives knowledge to believers (verse 17, 

25) and "convicts the vorld 

and judgment" (16:7-11). 59 

concerning sin and righteousness 
/ 

The use of the term f1o(.~lX. "-),1Tl>~ 

to describe the Spirit may be compared with the Qumran belief that 

the Angel or Spirit of Light vas constantly assisting the sectarians 

in their battle ,lith Belial. John's Gospel also sets the role of 

the Spirit in the context of the worship of the Church initiated 

by Jesus, which will be in "spirit and in truth" (lv 'IIvE.rOl.IL 
\ ) \ ~ / 

i(oll oI./i 1 O'CA-D<- ) 4: 21-6 as opposed to the ,lOr ship at Gerizim and 

Zion. 60 It is connected by John with baptism (3:25-36) and the 
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eucharist (6:62-4), but in both the centrality of the person 

and work of Jesus is emphasised. In other words, John like 

Paul sees the Spirit as present in the Church through Christ. 

It remains to consider briefly the title Melchizedek which has 

been discovered comparatively recently in llQ Helchizedek, a 

fragmentary and heavily reconstructed text "Which would appear 

to date from about 50 AD on palaeographical evidence 61. In 

this text Helchizedek is seen as a heavenly figure "Who "Will bring 

back the exiles at the end of days, liberate them and atone for 

their sins - though this last priestly function cannot be taken 

as certain since the text is badly damaged: 62 i1.6j~lU~ l(!.i(l. p-rL.:5 "T:b~ 
Ii b-;1 T;-]IJjI;:I5.:>r:8)'~ ilD~1> ::ll}~l, "-' i)~71.s ~'")?I i)6j)"~~ (v 5f) . 

He will judge the elect of the lot of Helchizedek ( 1J~b 71111 7lJ/JN 

p,,::S verse Sf) and be avenged on Belial a.'ld the wicked of 

. his lot ( r S-lIA '[{n 5~1 ~:pS:l5~verse 12f) with the help of 

the angels (verse 14). The figure of Helchizedek seems to be 

described thr oughout as D" I) I seX or "heavenly oneil who has 

received the kingship - since 1 ~IlIS~ l5l) seems in the context 

to be applying Isaiah 52: 7 to him: God is referred to as s~ 
as is preferred in the Qumr'an texts. 63 Melchiz~dek, in a pesher 

on Isaiah 52:7 uill anoint a Hess:enger "With (God's) spirit: 

L~ili)n71!1~il~Ij)llI)J.lIillverse 18 Cf Isaiah 61:1, CD 2:12.
64 

He is a heavenly figure embattled on behalf of the Sons of 

Light against Belial and the forces of darkness and is thus a 

figure analogous to the Angel of Truth, Prince of Light and 

Michael in the War Scrolls . 65 This is supported by an Aramaic 

fragment from Cave IV of an admonition by Amram, the father of 
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MOBes to his children. 66 Two "Hatchers" are described, each 

having three names: Only the name 'j(J), 7;).6of the "Lord of 

Darlmess" remnins legible, bat it is a reasonable assumption that 

one of the names of the "Lord of Light" vould have been P,::S 
its opposite. The titles would thus take their place in the 

dualistic theology of the sect vhich we have already described. 

The titlepi::5 "'::>~06 can thus not be wen as a Messianic title 

in the usual sense, though it bears some relation to the Son of 

Man figure of the New Testament, the descending heavenly judge 

of the End, especially if one sees Pl::s' '::>~.6 as having an 

earthly reign as well as a heavenly one. 

N. de Jonge and A.S. van der Woude take Nelchizedek in Hebrews 

as an analogous figure: an angelic figure slightly lover than Christl 

'Hithout father, without mother, ,,:ithout genealogy, 
having neither beginning nor end of lif e, and being 
made like unto the Son of God, he remains a prieet 
unto perpetuity. (7:3). 

However Horton has argued convincingly that the author does not 

see ~lelcbizedelc as an angel at all, since he sees no need at 

all to subordinate him to Christ - as he does the angels in 

67 Chapter 1-2 and Hoses in 3:1-5. Rather the author is simply 

s electing l1elchizedek as the earthly anti type of vhich Christ is 

the heavenly type: he has no antecedents, is not of the priestly 

clan and yet is the recipient of the homage of the Levitical 

priesthood in the loins of Abraham, and he has no successors -

unlike the Rabbinic exegeSiS which derives the Levitical priesthood 

from him. 69 The importance of Melchizedek, according to Horton, 

is tllat he is the first priest mentioned in the Torah and this is 
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the origin of speculation about him, not his obscurity. ·69 

l1oreover, it seems unlikely that the author of Hebre\ls W'as aW'are 

of the Qumran Melchizedelc tradition, since if he had been, it 

llOuld have been difficult for him to avoid the subordination of 

Christ to Melchizedek, at least without explanation. In any 

case, the paucity of reference to the Helchizedelc figure in 

the Scrolls, l{here it seems confined to late documents, gives 

some justification for considering it par~ of late "fringe" 

speculation in the sect. 
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2. Messianic Expectation 

In contrast to the pervasive influence in the Scrolls of the idea 

of the dualism between Light and Darkness, reference to messianic 

hope in the Scrolls is rather limited. K.G. Kuhn lists only 14 
• .( n' ",(I 

occurrences~ not all of which refer to or else not unambiguou31y 

to an eschatological figure. l In a corpus of literature this 

size, this is indeed a remarkable feature. It would seem to 

indicate, from the start, that the doctrine is not central to the 

Qumran co~ityls identity and goal. It would be well to beware 

of reading back into our texts later Christian thinking on the 

MeSSiah, heeding the objections of certain Jewish scholars.2 

The content of the term, ~!essiah, still has primary reference to 

the concept of anointing nVlI in the Scrolls, and only secondarily 

to the eschatological figure(s) who is anointed.3 Thus the 

heavenly figure of the Angel or Spirit of Truth or Melchizedek 

is not truly a Hessianic figure, though it does undoubtedly have 

8Jl important role to play in the eschatol ogical drama. F .... lther-

more, within this small munber of references there is, as we 

shall see, a remarkable diversity "of conflicting evidence, which 

again suggests that the whole subject was a matter for speculation 

and debate lJithin the community rather than a matter of fixed 

dogma like the Two ~lays theology. We shall avoid a highly detailed 

investigation of the problem on which "so much has been written, 

concentrating on the relation of the theory to the community1s 

self-awareness. 

In the first place, attempts have been made by some scholars to 

~lterpret the Teacher of R~ghteousness as an eschatological 

J.iessiah. Thus in his pioneer work, The Dead Sea Scrolls, 

A. Dupont-Somer interpreted an obscure and mutilated passage, 
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lQpHab 9: 2: "From all the evidence this passage alludes to the 

Passion of the Master of Justice; he was judged',. condenmed, 

tortured. He suffered in "his body of Flesh": without doubt he 

lJaS a divine being 1-]ho "became flesht! to live and die as a man."4 

He concludes that Jesus was "in many respects ••• •• an astonishing 

re-incarnation of the Master of Justice."5 However, this kind 

of thinking cannot stand up to investigation. For the passage 

cited in fact has r eference, not to the Teacher at all as the 

sufferer, but to the ~licked Priest's punishment.6 Similar 

misunderstanding and distortion surrounds IQpPs 37:48f lmich 

simply states that the wicked Priest tried to kill the Teacher 

but that God "will not abandon him". Nor is '9 £) I j) in lQpHab 

11:7 a description of a Resurrection appearance of the Teacher, 

but a simple reference to the Wicked Priest appearing in a 

natur"l way at Qumran. Further, the reference in 8: 2f to 

deliverance "through faith in the Teacher of Righteousness" does 

not ref:lr to faith in his "person ,and works" in a Christological 

sense: we have already seen that it refers to obedience to his 

esoteric interpretation of the LaO'. 7 Nor is there any unanbiguous 

evidence for believing him to have' been nartyred, especially since 

there is a reference to him being "gathered up" 40 c( 

(CD 19:35),which usually describes a peaceful death. 8 The 

historic Teacher of Righteousness can scarcely be seen ao a 

Messiah figure in the technical sense. 

Yet, when all this has been said, it must be observed that the 

sect regarded his revelation of secret knowledge - a new way of 
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interpruting the Scriptures and the Law - as having inaugurated 

a new and seemingly fUlal phase in the struggle of Light against 

Darkness. The Teacher may have become the focus of a Jewish 

martyr cult if he was indeed martyred or persecuted: there is 

evidence of some such concept of the atoning ·value of the death 

of heroes and saints in IV Naccabees 17: 22. His personality and 

spiritual stature must have been considerable, since it has 

stamped itself indellibly on the community,lO and thus the 

hopes of the community may have envisaged that in the Last Days 

the Lord would raise up someone similar to explain all things to 

them: "the arising of him \fho "'ill teach righteousness in the end 

of days" who >Till stand beside the "Hessiah of Israel" (CD 6:12f 

Cf 4QFlor 1:11). Since he \fas most probably a pretender to the 

High Priestly office, he may likewise have added emphasis to the 

expectation of a future priestly "Hessiah of Aaron". It may well 

be that the title Teacher of Righteousness describes an office, 

as we have seen, in \fhich case, it would have been hoped that the 

last occupant of the office would repeat the qualities of the 

founder of the community. Yet there is surely a vast difference 

betlfeen this kind of influence of a great teacher and leader and 

that of the role of Jesus Christ in the Church. 

The messianic doctrine of Qunn'an is, as we have said, confused and 

confusing. 4QPBless speaks of the "Branch of David" as the 

"Messiah of Righteousness" (,") I""T 11.0:5 P/~ j) n'IV.o), as does 

4QFlor 1: 11 which adds the figure of the "Interpreter of the Lawu 

\/ho 'IIill arise vith him: ill/Iii") (JT)1l D)li.6/::l;) Tn n6::s \)~Ij) 

o~iYil rT'lnr:l I~~~:l[]- Here the traditional Jevish concept of a 
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kingly Davidic Messiah seems to be uppermost. Yet the 

"Interpreter of the Law" is a figure further utteated by Cd 6:7, 

were he is distinguished again from the historic "Staff", the 

Teacher of Righteousness who founded the community. CD 7:18ff 

seems to envisage two figures: the "Star" wo is an interpreter 

TrmfillP111' ~Ij) ::l::lDIl of the Law and the "Sceptre" who is Prince 

of the wole congregation:j'p')i) $I~ &' U)J I\li) l!l~il. This would 

fit in lIell .... ith the reference in IQS 9:10f: "They shall be ruled 

by the primitive precept s in which the men of the Community were 

first instructed until there shall come the Prophet and the 

( c.. 11 
Hessiahs of Aaron and Israel 7cX iu.PI 1111\<.'\ >fl"ilJOl .:~'J.J 8.1:l 1')') ". -

That is, the community expected both a priestly and a royal 

messiah 12, as seems to be the position already in Zechariah 4:14 

(Cf Ezekiel 44-6)9 ~ which can still be traced in the Second 

Jewish Revolt of Ali 132-5, where Eleazar the High Priest stands , 

beside Cimon bar Kochbar the Davidic pretender: "The entire 

structure of post-exilic Israel shows the side by side position 

of the priestly hierarchy and a worldly political leadership." 13 

This concept seems also to be found in the 'i'estar.lent of the 

Patriarchs, though not consistently, and were the priest ly 

messiah Se8T!lS to have priority.14 The Hessianic R;Ue, IQSa, ~1hich 

depicts the organisation of the eschatological Israel, describes 

the eschatological meal ( and envisages the priority of the 

priest in bles sing over the Messiah of Israel (2:18ff) and 

although the "Hessiah of Aaron" is not specified the definite 

article r-;)IJU implies the High Priest, Who ~TaS, like the king, 

anointed and so a 11") (j;h. The blessings in IQSb seem to yield 
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the same order of priority, though they are too fragmentary to 

allow certainty. 11. Black may be right in interpreting the 

eschatological meal in the light of Ezekiel 44:3 as taking place 

in the new eschatological temple in the new Jerusalem, so that 

the priority would be perfectly natural: 15 However, in view 

of the sacerdotal nature of the Qumran community, it seems not 

unlikely that the Priestly figure was regarded as superior. 

The problem is complicated by the addition of t-"'l:lJto the dual 

Messiahs in IQS 9:11, since K~J1was itself a Messianic title 

in late Judaism 16 where the Spirit of prophecy had departed 

until the End what "a prophet like unto 1,10ses" would appear as 

promised in Deuteronomy 18:18f. It is significa.'1t that in the 

group of Hessia.'1ic texts in the testimonial 4QTest, this text is 

quoted (joined to Deuteronony 5:28-9) along with a Davidic proof 

. text (Numbers 24:15-17) and a Levitic proof text (Deuteronomy 

33: 8-11) • This also seems to envisage the three figures side by 

side. In llQNelchizedek ISff Helchizedek is said to anoint a 

Hessenger \lith (God's) spirit in a pesher on Isaiah 52:7: ., C,l).:l.i)1) 

LnJ11i') n7U>~ j)~}il Cf Isaiah 61:1, CD 2:12. Hhat 

follows appears to be indistinguishable: G. Vermes reconstructs 

a quotation from Daniel 9: 25, "Until an anointed one, a prince", 

but only the -r is certain ••••• 1 I~ I~ so that this 

Davidic reference is unlikely. The only function described is 

that of proclaiming the message of Isaiah, and he would thus seem 

17 to be the eschatological prophet. A further obfuscation is 

that the Damascus Document speaks of the coming of a single 

Messiah of Aaron and Israel: 12:23, 14:19, 19:10 Cf 20:1. 
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K.G. Kuhn saw the singular as a medieval correction after the 

dual Messiah concept had been forgotten,l8 but this cannot be 

maintained since the singular is present also in the oldest 

fragments of the text (14:19) recovered from Cave IV (4QDb) 

dating from c75-50 BC.19 If this does represent an emendation 

by a s"ribe, then it Has done during the existence of the community. 

This is a possibility since, as we have seen, CD 7:18ff s eems to 

see two figures and may represent an earlier stratum of the te..'!:t. 

The evidence of the Har Scrolls is not clear either, since it 

envisages participation in the 1-Tm" by angeliC figures such as 

the Prince of Light and I1ichael. Its min emphasis is priestly, 

a concern to ensure that the holy war will be carried out in 

accordance with the priestly code. 20 T'ne High Priest takes an 

important place in the action, passing in front of the ranks and 

addressing the army and blessing them (13: 18 ), yet no mention 

is made of any Messiah of Aaron. The only reference to the root 

n VJ/:) comes in -11: 7 which alnost certainly refers to the prophets. 21 

Yet the lvar Scroll does seem to envisage a glorious warrior 

Deliverer in the repeated song of 12:10-18 and 19:2-8,who is 

most likely to be the conventional Davidic nessiah - though there 

is the possibility that this refers to an angelic figure. A 

further lUlcertain reference to a J.!essiah-figure comes in the 

Horoscope of the Nessiah from Cave IV 22 "hich describes his 

education in the "three Books" and his wisdom and knouledge and 

the success of his designs as the "elect of God". The description 

would be more appropriate to a Davidic than an Aaronic Meseiah. 

Thus there seems to have been little in"entive to orthodoxy at 

Qumran, and their expectation may well have been modified several 
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times. 23 It is not unlikely that the sect hoped for the 

restoration of the old state of Israel - now idealised - with a 

Davidie ruler born in the comnnmity (IQH 37-12) (though not a 

lSO since only the term 'B.'" uJ J is used of him as in Ezekiel 

and perhaps in the old Northern tradition),24 an anointed HIgh 

Priest of legitimate descent from Aaron (and naturally from the 

ranks of the priests at Qumran especially if the office of High 

Priest (Pretender) were continued in the community) and prophets 

since the Spirit lIould be restored - or more likely a single 

elichatological prophet \Tho would, like the historical Teacher of 

Righteousness make all things clear. It may be that the role of 

the Aaronic Hessish assimilated the eschatological prophet 1IDder 

the influence of the Teacher of Righteousness who was both priest 

and prophet. The Davidic Hessiah was probably closely related 

to the sectts hopes for a victorious battle against the Kittim, 

the Romans. Both Hessishs appear to be !Ithis-worldly!l and !lin 

time" in the Rabbinic tradition and not !I of the coming agel! 

\1hich is "out of time" 25 unlike the angelic beings described in 

the various scrolls. The Qumran sect is decidedly not Christo-

centric. 

It is mmecessary to go deeply into the New Testament to show the 

deep contrast here with Qumran. For, unlike the Scrolls, the 

person and work of Jesus are central to the life and expectations 

of the Church. The central documents df the New Testament are 

four Gospels llhose "good nevs!l is specifically "the good news 

of Jesus Christ, the Son of Goel" 'Thich fulfils the Scriptures: 

~ '-\ / )1 ~ X - C\' / -ruv ~Uot.O($''U\L&) ~60v t61W, }(<>1%&6('~Mark l:lf: 
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Matthew and Luke begin ~Tith genealogies of Jesus and accounts of 

his birth as a matter of great importance. His person and his 

lJ'orks are regarded as of vital relevance to the community nOlT, 

not just a matter of' comnnmal history. Even these four Gospels 

are only a small proportion of lJ'hat ,TaS circulating in the 

community: John 21:25, Luke 1:1-4 Cf several ancient apocryphal 

gospels lJ'hich are still extant such as the Gospel of Thomas. 

The preaching of the primitive Church was the preaching of Christ: 

e.g. Acts 2: 14-36, I Corinthians 2: If. To be in the Church is 
, 

to be "in Christ" ( t:" )\\"'1"'~ ) to be members of his body 

through baptism in his name. Christians are only sons of God 

through adoption through the ture Son of God. The goal of the 

Church is to be "with Christ" (e.g. John 14:2), to join rOlmd the 

Father's throne in lJ'orship of the Lamb ~o was slain (e.g. Revela-

tion 5:8, 12, 13 Cf Phil. 2:10). He is the only fOlUldation of 

the Church e.g. I Corinthians 3:11) and his role does not pass 

avay with the world, but is eternal. 

While it is conceivable to talk of the Qumran community 1Jithout 

mentioning the Teacher of Righteousness, indeed being ignorant of 

his identity, and lJ'ithout being certain of their Hessianic expectations, 

. it is not conceivable to imagine the Christian Church of the Ne1J 

Testament without Jesus Christ. The sect of the "Nelf Covenant" 

was already in existence as a remnant before the Teacher was 

"raised up" for them, albeit "like blind men groping on their ,my" 

(CE 1:4-10), but the disciples were specifically called out by 

Jesus, formed and taught by Jesus, commissioned and empowered by Jesus. 
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Hithout the Resurrection there lJotLi.d have been no Church, and 

the gift of the Spirit is specificRlly from Jesus. His death 

is seen as having a lll1ique atoning significance appropriated 

by belief in his person and work. He is enthroned in glory and 

will return as the heavenly eschatological Judge, the Son of 

Man. As R.E. Brown concluded, "As far as we can judge from the 

literature already published, in the question of messianism, 

taken alone and strictly lll1dersto~d, Qumran is not noticeably 

26 closer to Christianity than are the other branches of late Judaism." 

The closest parallels to the way Jesus uas regarded in the early 

Church seem to be in the heavenly figure of the sect's Dualism. 
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.3. The Last ThinGs 

He have seen that the Qumran sect sa,T their daily life as a 

battle bet.·Teen the forces of good and evil, but the whole was 

transmuted by theix belief in a final victorious battle at the 

End. In spite of the fact that angels and heavenly beings take 

part in the battle and that theix foe is Belial and his fo11owe1's\ 

the indications are that theix interest in it was very practical. 

There is little of the fascination uith the ·cosmic drama itself 

\Thich may be seen in other Apocalyptic literature of the time -

as in that surrounding Enoch. H. BurrmTs has claimed that, "the 

conflict in uhich they were engaged nas "a struggle on t1;Q planes", 

it 1TaS not historical but it included history. The major 

characters in theix literature \Tere both historical individuals 

and personifications of p1'inciplesn2• lihile there is much truth 

in this, there is no clear evidence for the kind of transcendental 

eschatology this suggests. The earth is the sphere of the 

struggle Qw::Trui envisages,3 hence the interest in the accoutrement 

of the army, and it is conceived as an historical battle.4 The 

general scheDe in IQI-l seen s to be quite clear: there ,Till be 

forty years of struggle and ,Tar of increasing intensity after 

the death of the Teacher 5. Probably the forty years \Tere tween 

as a symbol of the post-Sinai uanderings. The arny of the elect, 

led by the Hessiah of Israel and blessed by legiti:nate High Priest 

and assisted by the heavenly Prince of Light and his company of 

angels of Light conduct a strictly regulated uar: they take six 

years of preparation and 24 years of campaigns against foreign 

nations one by one, uith every seventh year a year of sabbath rest. 
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The first phase of the l;ar involves extermination of Israel's 

traditional enemies (the' obligatory conquest' of the Rabbis) and 

the second involves tri1&'Ph over the Kittim, here almost certainly 

seen as the Romans. -6 Before this final phase begins the sect at 

some stage in its evolution envisaged, as we have seen; the 

wholesale conversion of those Jel1s Hho have remained outside the 

New Covenant, after Hhich there lfill be no mercy f or those outside 

the community (CD 4:10ff)8 but the battlE> lnll be fought out to 

the end between the forces of Light and Darlmess. Light lnll 

finally triur:;ph to inaugurate the judgcent to the destruction of 

the wicked and the bliss of the righteous. 

This Last Judgnent is described by the 'lord ill I P ~ 9 a word 

equivalent to "'icr~6 ~P1T'1 in the Septuagint. Si.,nnific!l.'1tly there 

appears to be also !l.'l officer L'l the cormunity lnth the title 

,'" p~ 10 probably the same as the '-P:J. D. Thus the enforcement 

of discipli.'1e in the connunity is perhaps given an eschatological 

signific~'lce like the moral conduct itself.ll This word 

appears to have a technical ceaning to describe the end God has 

set for the battle bet1,reen Light and Darlmess: 

"And as for the visitation ('j)., I j)~) of all who 
walk in this spirit of tru~':t it shall be healing, great 
peace(OI $cv:l.') :b long life(LJ?.6' l,)/~:l)2...'ld fruitfulness 
()I, l" nt l~ ) . t oget her uith evary ~verlasting blessing , 
(I~ ~I:>");l ) l::lan.cl eter nal ,joy( U7DSI~ nn.(JlJ)) in life 

lJithOUt end (l1:SJ '?lj7.:l), a cro~m'of glor;;{jl.:l:) 5'S:::l! 
and a gaJ.' me!lt of majesty in unending light. (4: 6-8). 

And the visitation ( ill I P e) of all "ho walk in t.l:lis 
spi:rit shall be a IJUltitude of plagues (Q'':J'i/J :111$ ) by 
t.'fJ.e hand of all the destroying angels, ( ~.:l rT '?;Jx.Sl!, 51:> -1"3.) 
everlasting clrumation ( 0 7 6$1:::1 ~nv)S) by t !lC avenginng 
urath of the fury of God, eternal tornent and endless 
diSGrace together 1Jith sharefal ,"-,:tinction in the fire 
of the dark regions (C-':'>lVillJ ~ i:l S;) SlhS:> rJ~) The 
times of all their generations shall be spent i.'1 sorrowful 
mourning and in bitter misery and in cal8.!2ities of darkness 
until they are destroyed without remlant or survivor. (4 :11-14). 
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~1hile there is no trace of a Son of Han figure in the Scrolls as 

yet, the figure of Melchizedek does seem to fulfil -the r81e of the 

eschatological judge in llQ Melch 13: kt~~:>IJI.o !![~PJ DIP' Pi)' 1.::».a1 

As we have seen, this heavenly being \lould appear to be identified 

\lith the Prince of Lights D and perhaps J.iichael 1.4 as the leader 

of the eschatological uar. Perhaps these are the' three names' 

we read of in llram 4QTest Amram. This judgment ,",ould appear to 

be -by uorks in IQH l:24ff, Cf 15:10: 

''But h01f can a man cOlmt up his sins; and what can he 
anSller concerning his iniquities? And how can he 
perverse reply to the judgment of righteousness." 
Dupont-Somer, The Essense \1ri t ;,.,,,(s fron QutTan, 
p 203 • . 

Apart frOI:l the general understanding that there "ill be blessing 

for one and woe for the other group, the content of the final 

dispensation is not clear. The e."mct nature of the belief of t.'1e 

sect conceTI1L,g immorality or resurrection has not been established 

conclusively. Josephus and Hippolytus, our earliest sources on 

the Essenes differ precisely at this point also: the former says 

they held the body corruptible and mortal but the -soul to be 

immortal; the latter that their souls went to a bright aixy place 

to a\1ait judgment \Then their bodies ,wuld rise and be re-1LTlited 

with their souls. 15 1'ne latter seens more likely, and Josephus 

may have been influenced by a desire to assimulate to Greek ideas 

on the subj ect, but there is no certainty of this. Dupont-Somer 

sees an allusion to the resurrect ion of the body in IQH 12: 5 

i'I:Pi.1:>l!IQ.:lI'):l ylX 7):)1' ~lJ,)i1SJ ULln~ll.:l ," SlIILl 1,Sl6 uhich 

he translates: "that they may inherit a stele (?) in the battle 

(together with) those who rise fron the earth \lhen the-

judgments are disputed.,,17 This turns on taking th'3 ., l:;, P 
follouing the lacuna as from the root [J I? uhereas it is equally 
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possible to add a Jlful from the lac1ll1a to read °fJ 
to read the avengers of the earth" ,Thich makes equally good 

IQH 6:34f has also been held to support this view: 19 

Hoist a banner, T')~ Il)'li) 

o you Hho lie in the dustl 19,:j 7::J oJ I UJ I 

sense. 

o bodies gnawed by Horms, 'D 7 n b .!I.:::) ~ I ~ \ 

18 

raise up an energy (the destruction of wiCkedness{ 1nS oJ 1,,(1) J 

(The sinful shall) be destroyed [ ] I ~ 1 ::> 

in the battles against the 1ll1godly. D"',1' S1,.b n 5 0.) 

However, again the text is too mutilated to be sure of this or to 

knOll uhether this is anything other that poetic language or even 

'Thether this refers to the living or the dead. 20 However, 

in view of the continual emphasis on pronises of eternal bliss 

and long life (O'O~ 111~::l ) al'ld especially life ,Ii thout end ( n:f J ~., 11) 

in the passage quoted above (IQS 4:6-8) it is difficult to avoid 

the conclusion that so me kind of resurrection "\TaS envisaged. 

The fate at the Judgcent of the wicked is even less clear, though 

there are Eany references to torment and destruction. It is not 

clear whether the p~,ishment is in this life or L~ a future existence. 

IQ2: 8 spea.1;:s of lithe shadowy place of everlasting firel" 2l ::-r~ ~~ J. 

o 7l) ~/ ~ lLi~ and also of the everlasting pit [J) ~ >,» S1 n \iJ, 4: 12 

the wicked are 'sons of the Pit 'nnWIl 'I!):l~ in 9:16,22, (10:19). 

Cf IQH 3:18 ,me re 'the doors of the pit' )lnW "~~, close 

on the symbolic woman pregnant ,lith Perversity. Yet the Hymns also 

seem to use the old doctrine of ~'8 .. 1V which might imply simply 

oblivion for the wicked 22 cut off"1lithout rermant or survivor. 1I (4:14) 

Indeed it is not unlL1<ely that the sect saIl both the r81lards and the 

p1ll1ishments simply in terms of earthly e.'{istence: an extended one for .. 

the blessed and physical annihilation of the 1licked. 
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Nevertheless it will be a new earth on which they uill live, 

· 23 
with a new Temple in a restored Jerusalem, after they themselves 

have been purified and re-created by the Holy Spirit. 24 Thus 

IQS 4:23, IQH 12:15 CD 3:20 talk of restoring 'all the glory of 

Adam' and I~I 11:12-14 seems to see a renewal of all things to which 

the saints are raised to be with the angels (spirits of holiness): 

that the bodies gnawed bY'Torms may be raised from the dust 

to the counsel (of thy truth), 

and that the perverse spirit (may be lifted) 

to the understanding ('Ihich comes from Thee); 

that he may stand before Thee 

with the everlasting host 

and with (Thy) spirits (of holiness) 

to be renewed together with all the liv:LTlg 

and to rej oic e together with them than knou. 25 

The old vorld is seen in the Byrns as passing away in a universal 

conflagration (Cf 2 Peter 3:7): 

The torrents of Satan shall reach 
to all ends of the .,orld, 

In all their channels 
a consllicQng fire shall destroy 
every tree, green and barren, on their barL~s; 

unto the end of their courses 
it shall scourgc uith flSJ:Jes of fire, 

and shall consume the foundations of the earth 
and the expanse of dry la\,d. 

The bases of the lI'ountains shall blaze 
and the roots of the rock shall turn 
to torrents of pitch 26 

it shall devour as far as the great Abyss. (3:29-32). 

Nevertheless the sect seem to have still seen the recreated lJorld 

in very physical terms. The TC!C"Dle Scrolls, according to reports 27, 

contains a .most detailed and practical account of the restored temple. 
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lfhile there is considerable variation in the details of the early 

Church's picture of the End, which ~Ie shall be obliged to ignore 

for our study, there is unanimity on the main outlines of it. 

Firstly, the community understood itself to be living in ·the days 

of the 'Hes sianic woes', as the Rabbis called them, when there would 

be an upsurge of wickedness, violence and persecution immediately 

preceding the coming of the Nessiah - interpreted by Christians as 

the return of Christ. This is especially clear in Mark 13: 1-37 

lIhere Jesus says, "Talce heed that no one leads you astray. Hany 

lIill come in my name, saying, 'I am he~' and they will lead many 

astray. And "Ihen you hear of wars and rumours of wars, do not be 

alarmed; this DUst t8L~e place but the end is not yet •••• this is 

b:ut the beginning of the birt.l1pangs" 28 (veree 5-8). 1'!hat is to 

be the clima.': of this distress is the return of t.'1e Son of !-fan who 

is identified,by the evangelists at least, with the Jesus of history: 

'the Son of J.:arl coning h clouds .n th pOl.rer and glory' (Daniel 7: 13-14. 

The same idea is present in 1 Peter l:':f, "In this you rejoice 

(~QcI.A('~6~E. ), though now for a little while you ~y have to 
I, _ 

suffer various trials (tTo.K.l-"ot.'srlSlfclflX-») so that the genuineness 

of your faith, more precious than gold lIhich though perishable is 

tested by fire, =y redotmd your glory and honour at the revela-

,) 1)\ ~ y, ~ 
tion of Jesus Christ ( Ell Ol~OKJ'I.AiJ.y6<. 16<))/)\,61bV)." He have 

already noted that 1i"(,.eot~CS has connotations of the great 

struggle betueen Good and Evil, but again, the Christian response 

is a strong ~Iord - because the battle has 

already been lion in Jesus Christ and the tln:e vill be short before 

he returns or is 'revealed'. This is. graphically conveyed in the 

great battle of Hichael and his angelo against the dragon Satan 

in Revelations 12: t.l1e dragon has already been defeated, "the 

accuser of our brethren has been thro~m dOIm," verse 10 by the 
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Cross of Christ, "And they have conquered him by the blood of the 

Lamb and by the "ord of the:lx testimony" verse 11. Hhile this 

victory is certain, its immediate effect is to increase the trials 

(l1lUfOl~Ol. ) of the faithful and disasters on earth until Christ! s 

imminent return: "Rejoice then, 0 heaven and you that d>Te11 theJi:ein~ 

But \Toe to you, 0 earth and sea, for the devil has come doun to 

you in great ,lrath, because he lmolfS that his time is short. " (verse 12). 

"lhen Christ does return, it ~,ill be as eschatological judge or 

Son of Nan, and his judgment ,nIl be in accorda"1ce \lith men ! S 

response to the Jesus of the Incarnation (Hark 8: 38), ~'ho is 

seen as having claimed the title (lIark 14:62=). Yet the Hm·, Testalilent 

combi."1es the term >1i th the figure of the Suffering Servant (ilji)"7 "':l~) 

of Isaiah, "The Son of }:an must suffer =y things, and be rejected 

by the elders and the chief priests and the scribes and be killed 

(Hark 8:31). Hatthew 25:31-46 pictures the Son of Han enthroned 

in glory \lith the angels judging all t..1:te nations and separating 

them into sheep and goats. It is interesting however, that even 

here the figure is combined 1/i th t.'1Ei i) Ill' ':l)/ since the Son of Ean 

is identified "ith the suffering of !the least of his brethren!. 

Here it is important to note that the !brethren! (~S[).'f0l ) 

almost certainly refers to the Christian community and that the 
\ ,/,,-

judgment is of the unbelieving nations (7"-. t-CI'/~ ). I Peter 

sees the Christian community as exempt from judgment, since the 

present tribulation is already the judgment Ifhich has begun \lith 

tt..1:te household of faith! (4:17). The close identity of Christ and 

his community is present here also !rejoice in so far as you share 

- ~y. ~- ,t>.1 
Christ! s sufferings! 1"01.) 1'ovl\~!.T'OO \ll):.O\1rc(Q~{ in the fiery ordeal which 

comes upon you to prove you! (verse 12f) ("fa ~"f.;r ..... .,f (i.;eG6U TIPO$ 

"'" "( ~ \ 
1\u.~ol6rO" '1"..} ~~\$~~"~) • 
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The goal ~Thich the early Church envisaged for itself was 1IDequi­

vocally the resurrection of the body and eternal life.30 This 

is so central to the belief and life of the Church that Paul could 

say: "HmT if Christ is' preached as raised froID the dead, how can 

some of you say that there is no reslUTection of the dead? But 

if there is no resurrection of the dead, then Christ has not been 

raised, if Christ has not been raised, then our preaching is in 

vain and you r faith is in vain. n (I Corinthians 15: 12-14, Cf 

2 Timothy 2:18f). The confidence of the Christian in the 

resurrection is that Jesus has already been raised as the 'first 

fruits' (~'l~j.1 ) and has given life to those \Tho believe in him 

/ 
'in Christ shall all be made alive' (3\":)O'!\()(.?~/60\fTrx.(. verse 22f 

Cf John 11: 25) destroying death itself. 31 Paul in this passage 

(15:12-38) gives an account of the kind of resurrection this ,.rill 

be: the old perishable body of flesh ~~d blood will be Changed 

into a 'spiritual body' (6.3rol. i1v€~ C><..T ... ~ ~v verse 44) 

li..1ce a seed dying to gai n neu life in the plant (verse 36f). 

Without going deeply into this,.32 it is clear that reS\UTection 

of the body is essential to Christian belief and that it is 

founded on the Resurrection of Christ himself. 

Finally, the vision of t..lJ.e after-life in the early Church. This 

is, ul'lderstaildably, varied and uIlcertain. However, one thing does 

stand out: to die is to go to be wit..lJ. Christ', Ny desire is to 

depart and be ~Tith Christ, 61.>" X~"6-r~ , for that is far better' 

(Phil 1: 23) • The bel iever already has a measure of unity ~Ti th 

:> ~ 

his Lord in the Church belo\T r." X~~6-r~ lIhich is as close as the 

marriage bond (Ephesians 5:32) especially in the sacrament of the 

Eucharist (I Corinthians 11:23-26), but this will be cons~ted 
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then in mutual lmowledee (I Corinthial1s 13: 12) • The great Ilessianic 

banquet of 1Jhich the Eucharist is a foretaste ~Till be inaugurated 

then as the 'marriage supper of the Lamb' (Revelations 19:9). The 

"or ship of God and of the Lamb ~rill be the task of the saints "ho 

have been purified and decked lfith 'fine linnen bright and pure' 

(Revelations 19:1-8). It will talee place in a new heaven and a · .... -

nel, earth in the holy city of Jerusalem and the renel/ed Temple 

(Revelations 21-22) l/here there is no need of sun or moon because 

tthe glory of God is its light and its lamp is the Lamb." (21:23). 

The ;ll'iter of Revelations z;alces use of all the traditional Jelrish 

images concerning the eschatological renel/ed Temple (especially 

£'rom Ezekiel and Isaiah), but uhat is ne-,r is the Christocentric 

schene to which he subordinates then. 
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CONCLUSION: 

From what we have examined of the nature of the communities of the 

Dead Sea Scrolls and the New Testament l?e can now see where the essential 

points of contact and of difference lie. 

The two communities both originate in opposition to the status guo of 

Palestinian Judaism as Isect sl rather than as parties: they claim to 

embody the . true people of God 1?ith all that entails : promises, res­

ponsibilities, and Scripture. They do not seek to l?ork from l.rithin 

the old national structures, but call people out of them to repent and 

join the new eschatological community, chosen by God, in the face of the 

coming judgment. They are both special and exclusive conmuni ties with 

a high assessment of their aIm importance. A consequence of this common 

background of dissenting Judaism, · is that both groups tend to spiritualise 

the cult and institutions of the old nation in interpreting them to 

apply exclusively to themselves. Both see this as a fulfilment of 

scripture wld prophecy and the inauguration of the Last Times. 

We have also seen that while both communities bear the impress of 

original and deeply spiritual personalities in the Teacher of Righteous­

ness and Jesus of Nazareth, the manner of that influence is radically 

different. For the Qumran Essense ,rere a distinct group even before the 

advent of their leader and their move into the 1?ilderness. He taught them 

how to interpret and apply the scriptures; both law and prophecy; he 

gave them direction wld confidence and he would seem to have given them 

a genuine and attractice spirituality. He may even have become the centre 

of a martyr cult and have stimulated certain ideas of what the future 
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eschatological priestly teacher uould be lilee. Houever, he does not in 

any uay hold the central position in the doctrine of the community as he 

does in its history. Atonement remains essentially something done by 

the community by uorks or" la\~. Law continues to hold the central and 

all-embracing position in this sect which it held for official Judaism, 

albeit offset here by a nm~ sense of personal unuorthiness and of the 

grace of God, as well as of a new depth of fellowship within the cownrumity. 

Moreover, the sect never breaks out of the confines of J91,ish nationalism. 

Instead of offering the "truth" it claims to preserve in the cOlllillUnity 

to an ever uider circle, it narro,ls it more and more to hide it from 

the world. The fait.lJ. of Qumran, ultimately, \.laS a fragile hot-house 

plant I-Ihich could not be transplanted and uhich could not survive the 

catastrophe of the destruction of the little community sheltering under 

the cliffs along the Dead Sea in AD 68. 

For the Christian Church, on the other ha'ld, there could be no foundation 

other than J esliS Christ t and him crucified.'. The origin of the Christian 

Church loIithout Jesus Christ is inconceivable, and its continuance 

loIithout the sense of his continued presence and power in the Church as his 

Body is likm-Tise unimagi nable. He is its origin, motivation and goal. 

L.S. Thornton captured this essential Christoeentric nature of the 

Church some years before the Scrolls ,Iare discovered. 

nIf, -then, ue tried to abstract the essential form 
of the Church from its Christocentric relations, 
,mat ,Ie supposed we had abstracted would disappear. 
There \lould rel;;ain sonethi.'1g fitly s~mbolised by 
a corpse, yet eyen so incomplete. For apart from 
Christ the Church llould cease to be a hwnan society 
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in any dis t inctive sociological sense. It would 
be a fortuit ous collec t ion of individuals, uithout 
any special boncis of unity. '\ 

In contrast, it is perfectly possible to examine the nature of the 

communit y of the Dead Sea Scrolls without taking the Teacher of 

Righteousness into account at all. Moreover, the early Christian 

community held the burning conviction that what God had done in 

Christ Jesus had transc8..'1d ed all the old barriers of Jew and Gentile 

and uas Good Nens for the whole world to which they "ere conmissioned 

to preach it. 

So the s:i;;ri.lari ty of the tllO co:nmuni ties lies in their cornnon origin 

uithin Judaism and their COmDon millieu. Their difference is essentially 

the person of Jesus Christ. 1{hile this might seem an obvious conclusion 

and only to be e:cpected, it cannot be stressed eno~h. l{e have seen 

only too tlas.'y atte;:Jj)ts to distill the "essence of Christianity" apart 

from the person of J esus Christ and to build a co=.mity on other 

foundations and the result has always been a corpse instead of a Church. 

There continue to be attel:lpts to refute the message of the Christian 

'good nel,s' by conparing it 'nth the claiDs of Qu=a." but we have 

seen that this cannot stand: the person of Jesus Christ remains the 

rock of the Christian com.~ity as he is a stumbling block to its 

opponents. 

1. Thornt on, The Common Life in the Body of Christ, p 47f. 
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be a substitute and that substitute is the life of the community, 
lived in perfect obedience to all the precepts of the Law, all its 
commandments, purifications and prayers." The Ter:role and the 
Colll11ltUlity in Qumran and the New Testu!llEmt, C.U.P., 1965, P 44. 

10. IQS 8:l3f. (W.H. Bro\lIllees, "Messianic Hotifs of Qumran and the 
New Testament," NTS 3, 1956/7, p 12ff). The figure of the Suffering 
Servant uas so inportant that an 'X' sign was placed in the margin 
on the Isaiah Scroll by 32:1-2, 41:7-11, 25, 43:25-6, 49:7, 54:11-14, 
55:3-4, 57:10, 66:5. H. Burrows, The Dead Sea Scrolls, Secker & 
Warburg, London, 1956, p 266f. 
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11. "He has commanded that a Sanctuary of men be buJt for Himself 
(O.,.~ \jI1-Pl::l) that they may send up, like the (lmoke of incense, the 
yorks of the Lav." 4QFlor 1: 6f. I have folloved Vermes translation 
(OR cit p 246 of G!!rtner op cit p 45), though many scholars have 
preferred to translate1:\(~ (J}/-P6 as "s temple amon.;: men", 
having reference to a material eschatological temple (HcKelvey, 
(R cit, p 51). J. Allegro translates it "a man-made sanctuarY" 
fragments of a Qumran Scroll of Eschatological Hidrasimll, Journal of 

Biblical Literature, 77, 1958, p 352; Dupon-Somer, na sanctuary (made 
by the hands of man" (The Essene Writil"1QS from Oumran, p 312). 
Hovever, some reference to the community as the temple is almost 
certainly present here - especially in the light of IQS 8:4-10, 
9:3-6. 

12. G!!rtner, OR cit, p 45. 

13. · Vermes, op cit, p 74. This expression gains poignancy if, as 
}rurphy-OlConnor suggests, it is used also to refer to their actual 
return to Palestine from Babylon, 0" cit, p 225. H01,ever, its usual 
usage is for "repentance", the equivalent of the Nev Testament 
/t:.--rol.V{)'-~ (See below p 2'1£ ). 

14. "The former service :In the temple they replaced by a general ,,':lY 
a life accord:lng to the Lav, a righteousness demanded of each and 
every member of the cO=nity", G:.trtner, OR cit, p 46. 

t,S. B. Men. 110a, in HcKelvey, OR cit. p 45. 

16. Aboth 3: 2 Cf 3: 6, Ibid, P 46. HcKelvey sees this process as accelerated 
by the disaster of AD 70, after vhich there is a thorough-going 
spiritualisation of temple :In terms of prayer, fasting, alms-
giv:lng !Uld suffering patiently borne. 

17. Vermes, OR cit, p 78-9. 

18. As is usual in the Scrolls, vith its preponderance of infinitival 
constructions, the subject is not al.~ys clear. W.H. Brownlee takes 
the letters r:lr?<'~ I of verse 5 to be a reverential abbreviation for 
'lJftJltX 1Jrifi-i [D"I)I~~D'i)I?J~ i.e. EAH:In accordance with the 

title for il7~!7 :In Deuteronomy 10:16f and 30:6, "hich the author 
has in mind. (Brownlee, W .H., 'Yne l}3ad Sea ]'!Ulual of Disci"line, 
BASOR, Suff. 10-12, 1951, P 18 n18, p 49f.) Hel/ever, it seems more 
likely, since there is no other precedent for this, and there is 
difficulty in distinguishing the YOM and 1lav in these texts, that 
the D~c'<J should be amended to at'<. ~7;) as Sukeink suggested 
and most translators have folloved (e.g. Ed. Lohse, Die Texte 
aus Oumran, Kosel-Verlag, Miilnchsn, p 16-17; P. Wernberg-Holler, 
The Manual of Discipline, 1957, p 28; G. Vermes p 78) 

19. 10': IQS 3:25, 5:9, 9:12, IQS 63:21, 4QJS 1, 2, CD 2:7; 
l'f'B": IQS 7:17, 18; 8:5, 8, 10; 9:3, 11:8, IQH 3:31, 12:8, IQSa 1:12 

CD 4:21, 10:6, 19:4. 

20. Jeremias, J., Golgotha, Angelos T, Leipsig, 1926 (G }mtthe~ 16:18 
o. Cullmann, ~, SCM, London, 1953, p 185-7). 
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21. "Behold I am laying in Zion a foundation stone, a precious corner­
stone, of a sure foundation". All quotations from the Bible in this 
essay will be from the Revised Standard Version unless otherwise 
stated. 

22. Thus ntl<'< is found in construct forms with La\l e.g. IQS 1:12 
and is related to actions e.g. IQS 1: 5 n /) ~ n I III )I yet it 
is also related to the secret kno\lledge of the d8Ct e.g. IQS 4:6 

I1~"I ., l", rr,()~ S 'Thich is related to their dualism of the 
Spiri ts of Truth and Falsehood. This word is one of the most 
frequently occuring words in the Scrolls - See Kulm, Koukordanz, 
p 18f, "Nachtrage," p 180. J. Murphy-O'Connor, in his study of the 
use of K7L)~ in the Scrolls concludes: "This (the opposition of 
the sect to official Judaism) suggests that every mention of the 
'truth' has polemic overtones. no was inevitable in these 
circumstances that at every hands turn it should be emphasised that 
the interpretation of the Law current in the community \tas 'truth' 
and that the pattern of behaviour based on this teaching \TaS also 
'truth' - the implication being that neither the '. official , teaching 
nor the conduct it inspired could be anything other than decei til. 
"Paul and Qumran : Truth", Paul and Oumran , p 185f. 

Thus the 'foundation' of the community is Law wich is as central to 
Qumran belief as it was to all Jewish parties : "Obedience to the 
Law, as interpreted by its own traditions, was the rationale of its 
llhole existence and in many 1l!lYS, especially vi th respect to laws 
concerning purity, the sabb8.th and exclusiveness, it surpassed the 
casuistry of the Pharisees." R. Banks, Jesus and the Law in the 
Synoptic Tradition, CUP, 1975, p 56. 

23. ~~J: IQS 5:6, 8:6,10, 9:4, 11:14, IQM 2:5, IQH 4:37, 17:12, 
CD 2:5, 3:18, 4:6,9,10, 14:19, 20:34. 

24. Zech. 8:3, Isaiah 2:3, Ezekiel 47, Ecclus. 24:10ff, Cf IQ 14 
Commentary on Hicah. There is an interesting parallel in the 
Christian community's belief that they would judge the nations and 
even the angels. e.g. I Corinthians 6:2f. 

25. See belo\l p ~'I-) f" o!> ",,-Ie 2.b 

26. Vermes, op cit, p 85. 

27. McKelvey, OD cit, p 48. The oscillation between the individual and 
the group is a well-known phenomena in Judaism (e.g. the Suffering 
Servant or the Son of Han). 

28. Jeremias, J. Golgotha, op cit. 

29. Cf IQS 11:8; IQH 6:15f; 8:6,9,10 

30. Browlee, op cit, p 21, Gl!rtner, OD cit, p 23, Wernberg-Holler, op cit, 
P 28, Burrous, OD cit, p 38, against G. Vermas, op cit, p 85, 
Dupont-Somer, op cit, p 91. 

31. Vermes, op cit, p 87. 
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.32. See below p 50-57. 

, ( ( ) .3.3. The same expression \ 0 000$ is a very important description of 
the Church in the New Testament also: Hark 10:52; John ])+:6; 
Acts 9:2; 16:17; 18:25; 19:9, 23; 22:4; 24:14; Hebrews 10:20; 
2 Peter 2: 2, 15, 21, Cf I Corinthians 12:31. See belol~ p 50-66 • 

.34. GUrtner, OR cit, p 30-44; Cf McKelvey, or cit, p 50ff who rejects 
these texts but adds IQH 6: 25-7, 7: 8-9 as comparable texts, though 
they refer rather to the city than to the temple as such. 

35. CD 4: 1ff, IQM 2: Iff, 12: 12ff, 19: 5ff. The same hope of a p.hysical 
and material return to the Jerusalem temple is revealed by The Te!!JOle 
Scroll (e.d. Y. Yadin, The Israel Exploiration Society, 1977 arid by 
the "Mishmarot" or "courses" vhich set out the rota of service for 
priestly families according to the solar and lunar calendars, cited 
by J.T. Milik, or cit, p 41 • 

.36. "That there were Jevs of Palestine who believed that atonement for 
sin outside Jerusalem was possible and regarded a spiritual temple 
and cult as a satisfactory alternative for the traditional temple 
and cult vas of the grea test significance not only for the rise of 
Christianity, but for the future of Judaism. At the same time, is 
plain that the spiritualilling undertaken by Q=ran, for all its 
radical and thorough-going character, does not mean that the material 
temple and cult \,Tere rejected for good. All the evidence goes to 
show that the hope of a new and restored temple at Jerusalem vas 
cherished just as ardently by these Jews as by other Jel-1s. It vould 
appear that here as elsewhere in the late post-exiliC Judaism the 
ney temple concept acted as an inhibiting inl'luence, preventing 
Jewry from r egarding the spiritualised cultus as a satisfactory 
permanent suhstitute for the material cultus." McKelvey, on cit, 
p 53 • 

.37. Acts 2:46; 3:1-10; 22:17; 5:12, 20f, 25, 42; 25:26; 24:6,12,18. 

38. Acts 6-7. Oscar Culln:ann has develoned the thesis in a number of 
pl!lces e.g. liThe Significance of the" Qumran Texts for Research into 
the beginnings of Christianity", .T.BL 74, Pt IV, 1955 P 213ff. 
"L!Opposition coutre Ie Temple de Jerusalem Hotif Comrum de la 
Theologie Johannique et du Houde Ambiant", NTS 5, 1959 , P 157ff. 
aA Nev Approach to the Interpretation of the Fourth Gospel", ET7, 1959 
P 39-65 and most recently in The J C'hrumine C:i.?cle, SCl-I, 1976. 
His thesis is that the Hellenists are to be identified with converts 
from Qumran. He takes c!.A>' '1v(.6"f"cx.(,S to refer to heterodox and l:.~P ... "o(. 
to refer to orthodox Judaism. Thus the bXX o5 ~.;,,, ·(.tf~" trr'1lGov;v1'"n flHT'oq 
refers to the priestly Qumranites. Attractive as his thesis may be,' • 
it is very far from being conclusive (especially this interpretation 
of 'fM..,VL 6""o<..~S ). G.H. Black, aD cit, p 75-81 IIho argues the 
opposite, that the 'f,fbf<X.l"ol. represent the sectarians. 
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39. McKelvey, oR cit, p 92. 

40. Fitzmyer, J., nQumran and the Interpolated Paragraph in II Corinthians 
6:14 - 7:1", Catholic Biblical Quarterly. 23, 1961, p 271 ff. 
Cf Guilka, J, "II Corinthians VI 14 - VII: 1 in the light of the 
Qumran texts and the Testament of the Twelve Patriarchs", Paul & 
Qumran p 48-68. 

41. It ia possible to argue that the passage belongs in its context 
e.g. C.K. Barrett, A Commcntary on the Second Epistle to the 
Corinthians, Black, London, 1973 p 194f. H~wever the evidence is not 
convincing. 

42. (3f-At.4.f is not a yord found els€!1.lhere in the Ne\/' Testament, and is 
not used in a personal sense in the Old Testament or Septuagent, but 
is a favourite term at Qumran : rQs 1:18 , 23, ~:5 etc; IQ.'113:llf, 
CD 4:13, 5:18, 12:2; 4QFlor 8f. Yet ' in the Scrolls the adversary of 
S ~ .. S ~is never the messiah but God himself 0 The opposition of Christ 
to Belier here radically transforms the nature of the dualisms it 
climaxes. The basis of Paul's doctrine here is Christological. 

43. This technical use of Sil;l is evident throughout the Scrolls. 
vid KIfim, K.G. KOlL1{ordanz zu den Our.Jrantexten, Gottingen, Vandenhoek 
& Rubrecht, 1960, p 43f (e.g. of rank IQS 1:10, 2:2,23, of decisions 
IQS 2:17, 6:16). 

44. Also CD 20:9 Cf IQS 2:17, 4:5, IQH 6:15,19. Here I follow Gartner OP cit, 
p 51-2 against O. }lichel, 'liffi IV P 891. 

45. 

46. 

47. 

, 
}lcKelvey, OP cit, p 94-5. N.B. Paul's \lord tVO(..'(.")6..::J precisely 
parallels the root of the Hebre\/' 11 :::I'':' IV i.e. )',:,""" to dyell. 

McKelvey, \Tho inclines to the idea of II Col'inthia.'lS 6: 14 - 7: 1 as 
the "previous letter" of I Corinthinns 3: 9, sees this otIC. c?c:'b ... -rt 
as a reference to that letter. OP cit, plOD. 

II Corinthians 1: 22, 5: 5; Ephesians 1: 14. 

48. McKelvey, op cit, p 101. 

49. See belO\{ p 28f. 

50. Ibid. P 101-2. 

51. K.G. KIfim, "The Epistle to the Ephesians in the Light of the Qumran 
texts", Paul and Qumran, p 115-131; F. l':lissner, "Contributions made 
by Q=an to the understanding of the Epistle to the Ephesians ; 
.!J2M, p 139-178. Il::lsner notes the similar doctrines of "mystery", the 
bond beween the co=nity and heaven, the temple and re-creation. 

52. See McKelvey, on cit, p 109-10. 

53. GYrtner, op cit, p 61. 

54. See beloy p 28f. 
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56. 

57. 

58. 

59. 

60. 

61. 

62. 
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( 
GHrtner Bees the O(~ .. (H. as a reference to angelic beings, so that the 
heavenly ternple is referred to "virtually a heavenly edifice". p 64. 
This is possible since Qumran also emphasises the presence of angels 
at the "temple" of the community and its link lJith the heavenly temple. 
See beloy p 92 n.4 (Cf the light thrown on I Corinthians 11:10 by this: 
J.A. Fitzmyer, "A feature of Qumran angelology and the angels of 
I Corinthians 11:10 Paul And Qumran p 31- 47) Cf the specific exclusion 
ofl~h1:)/,:>J 7J:land 1;1 from the Qumran temple in 4QFlor 1:3ff. 

}!cKelvey, R.J. "Christ the Cornerstone", NTS 8, 1961-2 p 352-9 
(App. C. The Temple, op cit, p 195-204), rejects Jeremias thesiS, TWB 
IV, p 277-83, of the ~"-('t< ~4.)I/(..""t. 05 as the cope-stone or 
top stone, since Qumran so clearly identifies (1"0 to yith the 
concept of foundation. So does Isaiah 28:16 Yhich underlies the use 
of the ~)(f()(o'->v':"ott.aj here. 

The particular value of this text is in providing a parallel with the 
concept of lSi)~j) (q. UVoI.6"-Qf;q;>&611Q(.1. ) as a "technical 
term referring to the spiritual dimensions of the life of the 
community in conformity to the LaY, as well as for the ouward order 
yhich characterised the holy fellowship." GHrtner, op cit, p 67. 

This text brings out particularly the relationship of the 
image with the temple image. See McKelvey, op cit, p 102-6. 

It "appears to go back to an early Christian doctrinal tradition 
traces of \/bich are to be found in the various theological tradi tiona 
of the young Church." G!1rtner, op cit, p 72. 

Cf IQH 6:25f, IQS 8:4ff, 4QpIaa. 

Cf Hebreys D~15ff ,mere the "sacrifice" is "praise". This 1:oncept 
of spiritual sacrifices has a long history in the Psalms and prophets • 
Its purpose yas to ensure that the cult was supplemented by j) "j> "T:$' 
and l!I SiI.PO on uhich God1s approval for the blood sacrifices depended. 

This should in all probability be amended top,"":J:t as in the 
fragment of the Hanual of Discipline found iA Cave 4: 4QSe. i>l'~ 7J::l 
could easily be a scribal error, since it has been found no.mere else 
in the Scrolls to refer to the wole community. 

Or rather the root .:l/W is used in this way of the IIhole community. 
See K.G. KUhn, Konkordanz, p 217f. 

64. Cf I Buse, "The Cleansing of the Temple in John", Expos.Times, LXX, 
1958-9, p 22-4. 

65. Cullmann, 0., Early Christian Worship, SCI1, London, 1953, p 37-119. 

66. Ibid. especially, p 93-102. 
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FOOTNOTES TO CHAPTER TIro - SECTION mo 

1. i.e. Adler, N., "Die Bedentung der Qumran - Texte fur die neutestament­
liche WiBsenschigt,," MTh2b, 1955, P 286-301. Culltlann, 0., "The 
Significance of the Qumran texts for Research into the beginnings of 
Christiani ty," e.d. Stendahl, on cit, P 20f, Johnson, S .E. "Paul and 
the Manual of Discipline", HTh R 48, 1955, P 158; H01Jlett, The Essenes 
and Christianity. An Interpretation of the Dead Sea Scrolls , NY, 
1957, P 173-93, 202f; Burrows, N., nebr KJ r r b "jt jibor die Scbriftrollen, 
Yrunchen, 1958, 96-102 in Braun, H., Qumran und das NT. , II, JCB Hor 
(P. Siebeck), TUbingen, 1966 p 145. 

2. Braun, H., ibid. 

3. i.e~ Coppens, J., "Les Documents du Desert de Judea et les Origues 
du Christianisme," Au Lov. II, 39, 1953, 28-32; Graystone, G., "1'ne 
Dead Sea Scrolls and the Ne1J Testament," The Irish Theological Quarterly, 
22, 1955, P 331-7; Bruce, F.F., Die Handschrift.::-n von Toten Meer, Nunich, 
1957, 169f. :ti.Br~ Ibic) cit ap. . 

4. Braun, H., Ibid. 

5. Behm, J., Diatheke, TIfB II, p 106-34 : Here cited p 109. 

6. 

7. 

8. 

G. von Rad sees Jeremiah as wrestling vith the problem of hw man can 
avoid falling into the same sinfulness as before if God renevs his 
communion \lith him and as concluding that God himself must change man IS 

heart and will: "The anSller which Jeremiah received to this question 
was the promise that God would himself change the human heart and so 
bring about perfect obedience. No prophet before Jeremiah uas so much 
at pains to provide a basis for the human side of Godls saving event". 
Old Testament Theology, Vol. II, p 217. ; 

Milik, 00 cit, p 117f, but the possibility of the day being the Day of 
the Atonement cannot be ruled out. See Brounlee, op cit, Appendix G,p 53. 

Brounlee, op cit, p 53. 

9. K.G. Kuhn, Kon...lmrdanz, p 36f, "Nachtrlige", p 184f. It is interesting 
that $1''1::l.:l. ~)".l is used in the Old Testament only of a covenant 
between men (I Samuel 20:8; II Chron. 15:12) . 

10. Brownlee, Ibid, p 7. For the frequent occurrence of this root see 
K.G. Kuhn, Konkordanz, p 141. Cf Ezekiel 3:5, I Chronicles 29:17, 
II Chronicles 17:l6"Psalm 110:3. 

11. Ibid, P 48f Appendix B. liThe Meaning of Hesed and its importance for 
DSD". It has been plausibly su gested that the name "Essene" also 
evolved out of the root -r" il (See H. Black, The Scroll s and Christian 
Origins, pl4f ). For the use of 1(3 n ill the Scrolls see Kuhn, 
Konkordanz, p 746, "Nachtrllge," p 194. 

12. See espeCially IQH 3:19-23, 11:8-14 where F. }rossner sees a threefold 
pattern of delivery from sin or corruption, re-creation from the 
du.st and entry into the heavenly community. "Contributions made by 
Qumran to the understanding of the Epistle to the Ephesians", Paul and 
Qumran, p 159-178 (,'lid p 174f). lihile this pattern is not much in 
evidence in the remainder of the Scrolls, the use of the root 
lends Hussner's theory support. K.G. Kuhn, Konkordanz p. 67f, 
UNachtrage", p 193. 
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D. Kuhn, Konlcordanz, p 99f, nNachtrtlgen, p 200f. 

l4. Borukamm, Barth and lIeld, Tradition and Interpretation in Hatthe"" SCM, 
London, 1963, p 71-3. 

15. Ibid, CD 5:20ff, 4:17ff, 5:6ff, 20:25; on marriage 4:21, 5:6f, on 
Levitica~ purity CD 6:18, 7:3, 10:11 - 12:2, 12:12-18. Barth sees the 
use of S 1;:) in CD as partly replaced by an emphasis on exact 
interpretation of the Law 1/,,(.111 (l}11~ 4:8; 6:14,18,20; 13:6, 
14: 17, 18. In cOIUlection vi th alleviations, it is interesting to 
note that Jesus is able to appeal to the Rabbis on the common ground 
of aiding an animal on the Sabbath (Hatthew 12:llf) ",heress this is 
specifically prohibitted at Qumran. 

16. I!&9., p 97. It seems to me to be an interesting question as to ",hether 
in the light of tpe description of the sect by ] ," O? t..n , the 
Christian use of t> &~oS had initially an ethical sense also, or 
uhether it must be understood in terms of discipleship. See below p 50-66. 

17. IQS 1:8f; 9:13,19, CD 3:13f, 15:13. 

18. Kuhn, Konkordanz, p 87ff, "Nachtr!!ge," p 198. 

19. Banks, R, Jesus and the Law in the Svnotltic Tradition, CUP, 1975, 
P 57f. 

20. I Corinthians 16:1-4, II Corinthians 8, 9, Romans 15:25-31, Acts 24:17. 
This is a mutual sharing in Paul's mind: the Jewish Christians 
of Palestine have contributed of their spiritual wealth ~~d the 
Gentile Christians are thus obliged to share of their material wealth. 

21. IQS 1: 12, 6: 16-20. Punishment for lying in this regard is found in 
IQS 6:25 Cf Acts 5:1-11. 

22. "Diese setz -r n-r zuntlchst als Vollzug einer Lebens10leise vorans, 
",alche die Unterscheidung von rein und unrein garantiert. Das 
vorherrschende rituel-kultische Homent nod das Fehlen des Begriffes in 
der Ubrigen eschatologisch ausgerichteten Literatur ausse:r.clb von 
Qumran l asst vermuten, dass der Begriff aus priesterlichem Bereich 
stammt und erst sekundar mit dem eschatologischen Motive der Urn.lcehr 
und mit dem Bundesgedanken verkclipft ",orden ist." J. Maier, "ZUlU 
Begriff "111"7 in den Texten von Qumran", ZA'rn, LXXII, 1960 , p 166. 

23. e.g. II Corinthians 1:5-7, Colosians 1:24. This is clearly described 
in L.S.Thornton, The Co~on Life in the Body of Christ, Dacre Press, 
Uestminster, 1941, especially p 34- 65 . 

24. 
Cf J .A.T. Robinson, The Body of Christ. passim. 

25. See belon p67-73. 

26. Not that the sect ",ould have dispensed with physical circumcision 
also. This .Tould have been unthinkable to a Je1ol. 

27. See below p 40f. 
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28. de Vaux, op cit, p 9f, 'Zlf, 13ll. 

29. Josephus, Bell. Jud. 11:8,5 para. 134. 

30. Kuhn, Konkordanz, p 121; "Nachtrtige", p 205. 

31. See belo", p 50-57 Cf Du,pont-Somer, A., The Jellish Sect of Qumran 
and the Essenes, p 97ff. 

32. Cf Cullmann, 0., "The Significance of Qumran for Research into the 
Beginnings of Christianity, n The Scrolls and the New Testament, p 24. 

33. It is not possible in the short scope of this thesis to compare the 
'baptismal' practices of the sect and the early Church in detail. 
Certainly, the archaeology of Qumran confirms the high importance the 
sect·.attached to ritual ,lashing (though de Vau~ is cautious, OD cit, 
p 9f, P 13lf but others have allotted greater significance to it e.g. 
R.K. Harrison, 'The Rites and Customs of Qumran' in The Scrolls and 
Christianity, e.d. M. Black, SPCK, London, 1969, p 3lf. 
W.H. Brovnlee, In the BSDtism, Stendahl, or cit, p 38f. The customs 
at Qumran had. a low partition on the long wide steps dO\m into them 
which seem to be designed to prevent 'contamination' of those coming 
out of the bath by those coming in. SiDilar baths have been found in 
Jerusalem 'Which make de Vaux sceptical of their sectarian use, but 
the ovid ence has been turned the other ,my by B. Pixner 'Who has made 
a close study of the South Western area of old Jerusalem ( the so-called 
modern Hount Zion) and the ancient walls of the city. He asserts the 
possibility of an Essene Quarter there in" ' An Essene ~larter on 
Hount Zion, Franciscan Printing Press, 1976 and sees these baths as 
indicating an Essene presence (p 269-74). I QS 5:13-14 L~dicates that 
true spiritual repentance ",as required before ritual ",ashL~g ",as 
effective (Cf 3:4-9). Harrison suggests that this ",as based on 
Ezekiel 36: 25-2:7 and that the lustration '.as the basiS for the 
description of the co=i ty as t.'1e 'purity of the many' (:l.."' j) rI" i) 1.0 ) 

though Vermes L~terprets this as a reference to the meal of the 
connnunity. (OD cit, p'Zl). There seems to be some justification for 
a comparison of the practice at Qumran and the baptism of John, but 
there is no suggestion that this rite ,ms understood at Qumran as a 
formal 'baptism of repentance for the forgiveness of sins'. Especially 
the rite seems to have been a reDeated custom from "'hich one could be 
excluded. (See IQS 3:4-9. Cf Tile Use of7 "T.:lil for exclusion as a 
punishment in IQS 6:24-7:25. Cf Josephus, BJ. II.VIII 5 Cf B.J. II. 
VIII. 3 !l11d 10) : "Though the sectarians probably had soroe kind of 
baptism of initiation, their pr:i=ry el!!9hasis t.TaS on the regular, 
repeated waspJUrrg which formed an important part of the life of the 
sect" (C.H.H. Scobie, 'John the Baptistl The Scrolls and Christianitv, 
op cit, p 85 ) rather than on a sYEbolic clean break ",it h the part 
once for all. In other words, lustration does not seem to be specifically 
connected l/i tb adI:d ttance into the community of the 1iet.T Covenant, 
rather "d.th the "t.Taters for unpuri ty" of Numbers 19, an expression 
used in I Qs 3 :4,9. Never theless it may be connected "'ith the practice 
of proselyte baptism ( though 'We have no evidence vhen this practice 
began - See Cullmann) and be related to the sectls rejection of tbe 
reat of Israel as apostate. Br01J!11ee's comment on John's baptism 
(and he sees John as brought up by Qumran p 35f) he extends also to 
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Qumran baths: "The originality of John would be in his insistence 
that this rite be aprlied, not only to proselytes, but to persons 
who were born Je1fs. If so, this "'ould imply that the whole nation 
\las apostate and sinful and if it Has to become the people of God it 
mUst enter the society of God's people through repentance and 
baptism" (H.H. Brounlee, lJohn the Baptistl , ed. Stendahl, on cit, 
p. 37). Certainly, IQS 5: 13f seems to imply that yashing in this 
ritual Hay uas a pre-requisite of life in the community and Bro;mlee 
asserts that lone 1 s full admission into the cOl!lJlIW1i ty ~ras probably 
marked by a bath Yhich .marked him off henceforth as belonging to the 
lholy IDen'. Anyone ,joir.ing the true Israel had to come that Yay" 
(Ibid p 39). There is also a possible parallel to the early Church 
(and John Ute Baptist) in the Qumran insistence on turning back to 
Godl s laY8 or repentance (IQS 3: 3-9): the cO!l!lllonest uord used to 
describe it is ::::21 (J) Kuhn, Konkordanz, p 217f, ''Nachtriigen p. 229 • 

• 

34. Josephus, Bell. Jud. ii, 8,5, 129-132. 

35. Vermes, op cit"p 81. 

36. Cf Galatians 5:1, 4:6f, Romans 8:15, II Corinthians 3:17, Behm, op cit, 
'J"'B II, P 131. 

37. Though, as Behm points out, the author of Hebrews comes close to a 
contradiction. 

38. Cullnann, 0., Bavtisn in the Nw Testnment;. SCH, 1950 P 56, 59, 68, 
69. His thesis is not, hoyever, accepted by all scholars. 

39. See above .p 13f. 

40. "The saying in the Paulille form is to the effect that the blood (or 
death) of Jesus establishes the ney covenant, and that the ~line in 
the LordI s supper is thus a representation of the neY covenant." 
Behm, op cit, p 133. I:ark assimulates the saying to Exodus 24:28. 

41. Ibid. 

42. Goulder, M.D., YJ.idrash and Lection in MattheY, SPCK, London, 1974. 

43. Though Cf KUlIlJIlel, "There is r eally no foundation for the notion that 
MattheY tries to portray Jesus as the 'New Moses'" Introduction to the 
Ney Testament, SCJ.!, London, 1966. 

44. Goulder, 0'0 cit, p 129-31. 

45. Stendahl, K., The School of J.latthcwo Uppsala, 1954. 
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FOOTNOT7..8 TO CHlIPTER THO - SECTION THREE 

1. Vermes, op cit, p 97 " 

2. Dupont-Somer, A., The Essene Hrltinlis from Qumran, BlackYell, Oxi'ord, 
1961, p 121., Sandera, E.P., Paul and Palestinian Judaism, SCM, 
London, 1977, p 250 n 35. 

3. GMrtner, op cit, p 37f; J .oubert, La Notion d1alliance sans Ie Judaisme, 
Paris, 1963, p 162f; 120; 138; 211 cit ap Sanders, op cit, p 251 

4. Coppens, J., "Les documents du Desert de Juda et les Origines du 
Christianisme ,1I p 28-32. cit ap Braun, op cit, p 145f. 

5. Though one does Qumran an injustice if one regards this conversion as 
a "Imrk" in the Pauline sense, since the election of the remnant is 
al\/ays the work of God here as in the Old Testament and Schrenk's 
comment is valid here too: "If the establishm .. nt of the remnant has 
its basis in the graCious action of God, the cunversion of men cannot 
be the essential presupposition of the remnant. In fact the primary 
reference is always to the deliverance of the remnant with no 
condition as a basis and onl y then do we read of its conversion or faith". 

1 'n-IB IV (194-214) p 206. 

6. Vermes, op cit, p 98. 

7. "The "holy seed" is holy only after the cleansing experience brought 
about by a confrontation with the divine holiness analogous to the 
confrontation and cleansing eA-perience of Israel. After the annihilation 
of the nation a holy people Ifill sprout out of the remaining root stock 
It I-lill be holy, for it has axpcrie nced cleanSing judgment. Because 
of this experience it will sta~d in the right relat ionship of faith 
and trust and obiedience to Yahueh. It will t.'1en be the carrier of 
election". G.F. HB.:lel, The R,,~ant , Andrews University Press, Beriem 
Springs, Hichigan, 1972, p 247. See also GMrtner, on cit, p 37f 
wo also sees the terms "shoot of David ()'II n.o::1) and his seed" 
( I:Y ') l' ) as referring to the community as a remnant throughout. 

8. Vermes, on cit, p 169. 

9. Sanders, op cit, p 250f. 

10. Heaton, W.l-T., VTS III (Nw Series), 1952, 27 ff, "The Root ')~VI and 
the doctrine of the Remnant." , 

11. The concept originates in the practice of genocidal warfare, where 
the aim was total annihilation and any members of a defeated nation 
who survived, While they lived in abject misery, yet represented the 
people's hope of rebirth. Von Rad, G., op cit, P 2lf. 

12. John Bright, Covenant and Promise, SCI1, London, 1m, p 105f. 

13. See discussion below p :71-80. 

14. See above p 25f. 

150 IQS l:24ff. Vermes, op cit, p 73. 
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16. IQS 1:26-2:1 -~. 

17. At least the Qumran community t.1hich under~tood itself as the 
eschatological remnant of Israel kno~s that it is endo~ed with God's 
"spirit of holiness". This is the reason \/hy prophecy occurs in the 
communi ty. Walter Grundnay "The Teacher of Righteousness and the 
question of justification by faith in the theology of the Apostle 
Paul", Paul and i;)ur.'.ran, or cit, p 109, see below p 50-57 . 

18. Vermes,oo cit, p 42 Cf IQfi 1:25-27, 4:30-7, 7:16, 12:19, 16:11; 
CD 20:27-34. 

19. Vermes, OR cit, p 39, Cf H. Black, The Dead Sea Scrolls and Christian 
Doctrine, p 22ff. 

20. IQS 11:8; I QH 1:16 
p 146. 

6:6, 9:8, 10:10,12; 12:1,4,7, Cf Braun, On cit, 

21. See above p 92 note 10; Gl1rtner, OR cit, p 126, L. Howry, OR cit, P 46f. 

22. Sanders, E.P., 00 cit, p 245-55. "In short, in spite of confident 
scholarly assertions that the sectarians considered themselves to be 
the only true Israelites, and in spite of the substantial truth in 
that statement, the sectarialls did consider that only they kneu the 
entirety of the covenant and that those outside their covenant "ere 
"wicked" - they generally refrained from si-~ly call~ng the~selves 
"Israel". They seem to have retained the consciousness of being a 
specially chosen part of Israel, a consCiOtlSness uhich must have been 
re-inforced by ~~e fact that one could not be a full member of the 
sect until adulthood (IQ Sa 1:8f)" p 247. 

23. Ibid. P 245f. 

24. Brolmlee, 00 cit, P 22. He compares the phrase vith 5:22 "the D'Ajority 
of the men of the community" and takes them as parallel. 

25. Cf IQS 6: Df "every man from Israel" i.e . One who is already an 
Israelite joins the covenant. 

26. Vermes, OR cit, p 118. 

Zl. Cross, F.Il., 00 cit, p 116-7. 

28. Schrenk, op cit, ~IB IV, P 210. 

29. Ibid, p 212. 

30. As Braun suggests against J. Coppens, 00 cit, p 145. Hovsver, we 
shall not enter this famous controversy here. 
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FOOTNOTES TO CHAPTER THREE - SECTION ONE 

1. M. Burrows, Nore Light on the Dead Sea Scrolls, Becker and 
Warburg, London, 1958 , p 342. 

2. Schweizer, E., Pneuma, TIlE VI, P 332ff. 

3. Ezekiel; Joel 3:1-2.· 

4. Schweizer, op cit, r'aa:t-!S5. 

5. Ibid, "Moral renewal is expected as the result of a change in the 
spirit and heart of a man", p 12. 

6. Mark 1:8, Cf Jehri 1:33. 

7. W. Gr~dman{; "The opl.nJ.on that in J ewish -theology post-pentecostal 
Christianity is the first to become aware of the reception of 
the Holy Spirit, cannot be maintained in this form. At least the 
Qumran community, which understood itself as the eschatological 
renmant of Israel , knows that it is endowed with God's Holy Spirit. 
This is the reason why prophecy occurs in the community." 
"The Teacher of Righteousness and the Question of Justification / 
by Faith in the Theology of the Apostle Paul". Paul and Qumra.l1 , 
op cit, p 109. 

8. Dupont-Somer, A., The Je\Jish Sect of Qur.JI'an and the Essenes, p 120, 
"Although closely related in doctrine and language with the other 
parts of the collection it yet forms a comparatively nldipendent 
development, written with unusual care and composed in a reoarkable 
yay. No other fragment of teaching ill the Eanual even approaches 

_ it in firm construction." There may be some Lquestion as to 
vhether it is inserted. N.B. The Title -;7":::> VI J:::. (3:13) may 
derive from Dan. 11:33 Cf -12:3. Her!'berg-Holler takes this t o 
indicate a general usuage of the term to refer to every member of 
the community as ' wise' or pious in l1.11e with the Pseudefigraphical 
tradition. (p 66 OD cit). HOI,ever in viev of the frequent use 
of this expression at the head of importa.11t material, presumable 
for instruction of postulants to the community, Brownlee's 
explanation r emains , for me , the most convincing expla.11ation. 
nBeing of Hiphil formation, the vord means not so much one Hho is 
vise in and of himself but one who is able to teach visdom". 
op cit D 13. n 21. 

9. So ]'T.H. Brwnlee, op cit, p 13 n 21; Dupont-Somer, op cit, p 118-20 
vho gives some remarkable parallels from the Zoroastrian G~thas, 
and G. Kulm, "New Light on Temptation, Sin and Flesh in the 
Neu Testament", (Stendah1, op cit) p 98 . 

10. Kulm, G. op cit, p 98. 

11. IQS 3:l5ff, Vermes p 75, Cf John 1:3. "All things ,rere made through 
him, and vithout him was not anything made that ,ras made." 
Cf IQS 3:75. 

12. IQS 3:7, 4:21, 8:16, 9:3; IQH ( il:> IlrTi') 7:6, (8:12), 9:32, 
12'12 14·1, 1':'." 3 7 ,.,. T"S" 2,,)1 CD '> " 2 - Ie . ,,' N.' - .. J · ·-"-1 ................ , , , .... _, ..J..~ L.I .~, ~ • .J.., \.Jo.J..J..J, {.4-

13. 1 IQS 3:20, QJ.1 13:10, CD 5:18. 
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14. IQS 3:24, Cf 0'7J5 l<X~.o IQSb 4:25. 

15. e.g. IQS3:18, 4:9, (4:10511;:]1'), 4:20,(4:22j)i.)),4:23,(5:26, 10;18)/111")). 

16, Kulm, Konkordanz, p33, "Nachtrtlge", p 184. 

17. IQS 3:20,21 ( >::l.n 4:12 IQM 13:12) (l)lllD(j,~ I Ql1 13:ll, Cd 16:5) 

18. Vermes, of cit, p 75. 

19. See Davies, 'Paul on Flesh and Spirit., The Scrolls and the 
Nev Testament, p 169-71. 

20. Vermes, OF cit, p 77. 

21. Brovnlee, op cit, p 43 vv Lohse p 68f, Vermes, p 98, Rabin (cit ap 
Davies, OF cit, p 175. 

22. "Nevertheless the emphasis in the Scrolls is not on the invasive 
transcendent character of the tyO spirits, but on their enduring 
presence and persistence until the End. They suggest not an 
inrush of specially given energy, but, if ye may so express it, 
tva constant ctn'rents of good and evil forces in conflict." 
W.D. Davies, "Paul and the Dead Sea Scrolls: Flesh and Spirit," 
ed. Stendahl, .2.l1. cit, p 173. 

23. Cf CD 5:17f The Prince of Lights P"'it~'j) i({)(-P').j= Spirit 
of Truth YliS already active in raiSing Hoses and Aaron, as Satan 
vas in raising JaIJes and his brother. 

24. IQS 4: 20f. 

25. See above p 33, 100. 

26. So BrQ1.mlee, aD cit, p 32, Wernberg-Holler, aD cit , p 91; Lohse, 
op cit, Dupont-Soner, p 93, p 29 as against Verrues , "Hhen these 
become members of the community in vhich refers it s imply to 
initiation (Cf Vernes 8:4 r~'1hen these are in I srael", 8:7 "Hhen 
these becone nembers of the Community in Israel".) 

27. e.g. BroYnlee, op cit, p 34, Dupont-Somer, OF cit, p 93. 

28. e.g. Lol1se , op cit, p 33 (Grundlage). 

29. E. Sch .. eizer, OF cit p 383-6. 

30. So W. D. Davies, aD cit, p 17 "Either the community in the days 
immediately preceding the End is to be in possession of the 
Holy Spirit, on the grounds of its fulfilment of the Lavs in 
the right \lay ill:. the strict discipline of the sect becomes a 
foundation on vhich, ~1hen the l1essianic Age has come, the Holy 
Spirit .. ill be given." 

31. Wernberg-l1011er, op cit, p 34f, P 132f. 

32. Brovnlee, p 35, H.R. Davies, aD cit, p 176f, Cf E. Scp",eizer, 
op cit, plt'fJ sees the Spirit in Qumran as equivalent to the 'Self'. 
ef Bas :he'Ben ties IIssPl:lfB E:1s:p bSfl8H:aSl!1 lHaSA ;QiiSRstSR, eii; B.1! Pa;rries ~ l?7. 

33. II Corinthians 1:22, 5:5, Ephesians 1:14. Cf p 57-66. 
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34. IQI1, see below p 76-80. , 

35. Vermes, op cit, p 76. 

36. G. Kuhn, .2E. cit, P 110. 

37. This is discussed especially in Kuhn, op cit, p 100-4 and Davies 
op cit, p 157 ff. 

38. IQS 9:4, Cd 7:1, 8:6. 

39. IQpHab 4:29. 

40. SO IQS 3:6f, 4:20, 11:7-10,12, IQH 4:9, IQM 4:3. 

41. Davies,.2E. cit, p 162, Cf Kuhn "Temptatior., Sin and Flesh", op cit, 
p 101 "Thus flesh becomes a cont rast to the' spirit' "hich 
rules Ule pious man and determines his eood actions and dwells 
within him, consequently 'fIe sh' becomes the area of "eakness 
through the natural inclinations of w.an; it becomes almost 
synonymous with evil." 

42. Kuhn, op cit, P 102. I take this line against E. Schueizer uho 
sees the "I" as replacing the personal identity uhich had been 
lost uhen 'spirit' uas generalised, on cit, p389-91. Cf Paul's 
use of 'I' in Romans 7: 14,24. 

43. Davies, ".D. "Paul on Flesh and Spirit", OD cit, p 163 f. 

44. Kuhn, "Temptation, Sin and Flesh", op cit, p 94f. 

45. ' Gen. 22. LXX Cf Heb. 11:17, I Cor. 7:5, I Thes. 3:5, Hark 4:3 
Luke 8:13, Rev. 2:10, Jas. 1:2,12,13, 

46. I Thess 3:6, I Cor. 7:5, Gal. 6:1, Cf I Cor. 10:'13, Lu.1ce 8:13, 
Heb. 2:18, 4:15, I Peter 1:6, 4:12f, 5:8. 

47. Cf I Thes. 5:6ff, Ephesia~s 6:11, I Cor. 16:13, Cf Romans 6:12-23. 

4&. Hark 10:52, John 14:6, Acts 9:2, 16:17, 18:25, 19:9,23, 22:4, 
24:lf, Hebre1{s 10:20, 2 Pater 2:2,15,21 Cf I Cor. 12:31 
Cf Didache l:lf. 

49. This is such a constant theme: I cite only Peter's speech in 
Acts 2:22-4:36, Cf Romans 6 below. 

50. Herm. Haud v-xii 2 esp. vi.2: 1-10. See Snyder, G.F., The Apostolic 
Fathers, Vol. 6, Helson , Canden, N.J. 1968 , P 32. 
Cf Test. Judah 20:1-2 (THO Spirits); 'Pest. Asher :;':3-9 (TlJo Hays) 
Barnabus 18:lf. Cf A.R.C. Leanly, The Rule of Qumran and Its 
Meaning, Philadelphia, 1966 , p 48-50. 

51. Romans 1:3, 2:25, 3:20, 4:1, 9:3,5,8, I Corinthians 1:26,29, 
5:5, 6:16, 7:28, 10:18, 15:39,50, 2'Corinthians 4:11, 7:5, 
12:7, Galatians 1:16, 2:16, 20, 3:3, 4:13,14,23,29, 6:12,13, 
EpheSians 2:11,14, 5:29,31, 6:5,12, Phil. 1:22,24, 3:13,14, 
Col. 1:22,24, 2:1,5,23, 3:22, Phil. 16. 
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52. Romans 6:19, 7:5,18,25, 8:3,4,5,6,7,8,9,12,13; II Corinthians 1:17, 
5:16, 7:1, 10:2, 11:18, Galatians 5:13,16,17,19,24, 6:8, 
Ephesians 2:3, Colossian~ 2:11,13,18. See J.A.T. Robinson, 
'Flesh represents mere man, man in ';contrast \Tith God - hence man 
in his weakness and mortality ••••• Flesh stands for man, in the 
solidarity of creation, in his distance froro God •.•• the 
could describe the situation by saying that flesh as neutral is 
man living in the "orld, flesh as Sillful is man living for the 
world, The Body. p 19, 25, 31. (Cit ap Davies). 

53. Davies, op cit, p 163 f. 

54. Ibid, p 166-9. Specifically Davies cites the referenc es to 'body 
________ 0:1: flesh', calendrical niceties, sabbath regulations, meat; and-=-----­

drink prohibit ions, wisdom and knowledge" l-TOrship of angels, 
'intruding into those things 1fhich he has not seen', Belial etc., 
and he concludes, "Hhat is noteworthy is that it is precisely 
where Paul has most clearly to combat what seero to be influences 
of the Qunran type of idea that there emerges in his epistles the 
use of the term 'flesh' with a moral connotation" p 168f. 
Cf Galatians 5: 13-21 .,here the list of desires of the flesh 
are directed mainly against 'heretical' tendencies to disunite 
in a similar context. 

55. Op cit, p 161. 

56. G. Kuhn, on cit, p 105f. 

57. Charlesworth, J., (ed), Jolm and Q=an, Chapman, London, 1971. 

58. E. Schweizer, 'Pneuma ',Tim Vol. VI, p 43e. 

59. ARC Leaney , "'Ihe J ohannine Paraclete and the Qumran Scrolls," 
Charle~Jorth, on cit, p 45f compares John's use of convict, 
~V\'€'()<€-'"V" .lith tlle use of the Hebrew n Q' in the Scrolls 
e,g. fQs 5:24, 6, CD 9:3,7,f, 18, 20:4. . 

60. We have already pointed out the cioseness of this identification 
of'Spirit'and 'Truth' in John to Qunran. It is opposite to false 
worShip of Ulose Hho reject Jesus (identified clearly ill Jolm's 
Gospel with official Judaism e.g. John 11:47 "So the chief 
priests and the Pharisees gathered together in council" 
motivated by Satan like Judas (13 :2,27). 

61. The Hebrew text ~Tas first published by M. de Jonge and A.S. van 
der Houde in "llQ Eelchizedek. and the New Testament", NTS 12, 
1965-6 , P 301-26. This is the te..xt I have follo1fed. There is 
wide agreenent on the palaeoeraphical evidence, and few scholars 
are prepaJ.'ed to date the text JJUch earlier. ''Without f=ther 
evidence their is no reason to think that our copy is anything 
other than the autograph and datable in the middle of the first 
century AD. "F .L. Horton, The Helchizedel Tradition, Cambridge 
U.P. 1976 , P 81 Cf p 72f; 80f. 
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62. Jonge and van der Woude, oR cit, p 306. 

63. Ibid, p 304f; Horton, oR cit, p 75ff Cf Vermes translation 
of verse 25: "Your ELOHIl1 is Helchizedek who will save you from 
the hand of Satan "p. 268, but this is conj ectur.al.' The text 
reads, ... ;'lX-Ii] T';)[J5~ for this of !P i1 J >~ see 1 Samuel 5:7; 
Judges 11:24; 1. Kings 28:13 Cf 1 Sa~~el 28:13; Exodus 4:16, 7:1. 

64. See below p 71. 

65. Some Rabbinic sources identify l1ichael and l1elchizedek - so Jonge 
and van der Houde , OR cit P 305f. 

66. Vermes, OR cit, p 260f. 

67. Horton, 2R-~it, p 152-72. 

68. Ibid, p 161 f, "He erow in understanding of Christl s priesthood 
the eternal heavenly priesthood, by tmderstanding the features of 
the earthly perpetual priesthood of Helchizedelc. Each significant 
feature of the antitype is to be found in its true form in the 
type." 

69. Ibid, p 157 ff i.e. on the principle of Quod noo in thora noo in 
mundi , his prior mention in the Torah mefu'S also his prior 
existence. Horton exarlines also the speculation in Josephus, 
Philo and the Genesis Apocryphon : "The author of Hebrells has not 
sel ected just a.'ly figure \Ti t..'1out genealogy frorJ the Old Testanent; 
rather, the first priest on eart.~ is not given any genealogy in 
the Tora.'1, a fact \Thich 1111derscroes his originality. The absence 
of genealogy, the fai lure t o ",ention birt.ll and death are uni"'por­
tant deficiencies for lL'li~ortant fi~'es , but for t he first 
priest such omissions take on significance." p 160. 
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FOO'rNOTE.'3 TO CHAPTER THREE - SECTION TIIO 

1. K.G. Kuhn, Konkordanz zu den Oumrantexten, Gottingen 
Vandenhoek & Ruprcclit, 1960 p 135 : IQS 9:11, I~1 11:7, 
rQSa 2:12, 2:14,20, 7QS 30:1, 2, 4QPB 3, 6Q QD 3,4, cn 2:12, 6, 
12:23, 14:19, 19:10, 20: 1. T9 taie mast ~e aaaea latsp QiSG9VQPiQi' 
iee Ie G Kuhn "~Tll.cll.wage Z'R' 'KeMe;t'danz zu "",m Q>'llIl'W'ltQXtea' ", 
9J3 eit, e.g. llQ lIeleh. lB. 

2. e.g. L.H. Silbermann, La Sor llTS 19, 1966-7, p 211 -39, cit an 
H. Bu=oHs, Hore Light, or cit, p 297f. 

3. Thus the prophets can also be described as 'anointed with His 
Holy Spirit" CD2:12. See above IV.i p 3+ n15. 

4. A. Dupont-Somer, The Dead Sea Scrolls, Bh,~1:1Jell, Oxford, 1952,p 34 Cf p 44. 

5. P 99f. This position he subsequently modified: The Jmfish Sect 
of Qumran, op cit, p 150f. 

6. e.g. Vermes, op cit, p 240. 

7. See above pIX, 94,n22Gf J.l. Burrous, "All this implies, houever, 
is that in order to obey the La" correctly, the Teacher's inspired 
interpretation must be accepted. LL~e the prophets he uas 
the r eCipient of a revelati on, but that did not make him more 
than hunan". Hare IJ;ght, p 338. 

8. Gen. 25:8,17; 35:29; 49:29, 33. There is no evidence that the 
Teacher suffered a violent death at ~~e hand of his enemies, 

. much less that he Has curcified. The suggestion that the Teacher 
was raised from the dead is pur fantasy". ?.E. Brown, "The Teacher 
of Righteousness and the llessiah(s)" ed. Black, The Scrolls an_d 
Christianity, p 41, Cf n. BurroHs, :'lore LiRht, op cit, P 324-41, 
Pryke, Scrolls and Christio~,ty, p 53ff. 

9. H. Blacle, SCl'olls, p 162. "The Habbinic idea of the propitiatry 
power of ~~e shed blood of the heroes a~d saints of Israel has 
also roots which lie deeply buried in pre-C~istian antiquity: 
already in I Haccabees an atoning efficacy is attributed to the 
deaths of the Har tyrs ." 

10. Possibly parts of the Hynns 8l1d parts of the Hanual of Discipline 
derive from him as Jererrias and J. Hurphy-O' connor suggest, 
but this cannot be stated llith certainty. 

11. This passage is absent from the earliest copy of the Halmal of 
Discinl ;~e 4QSe "here 9: 12 foll01-ls 8: 16 . Perhaps this represents 
a later phase in the thinking of the community as suggested by 
J.T. ltilile, on cit, p 123. 
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12. The I?lural is unequivocal in the text, K.G. Kuhn, "The THO 
Mess~ahs of Aaron and Israel," cd. Stendahl, op cit, P 5L,. 
J.T. Hilik sees it as ' GraJillllatically the only possible inter­
pretation', op cit, p 123-3. Attempts to explain this ayay 
linguistically aJ.'e 1lllconvincing. 

13. Ibid, P 60. 

11.. e.g. Text Rub. 6:7-12, Taxt Jud. 21:2-5, "Tome (Judah) God has 
given the kinGship to him (Lavi ) the priesthood; and'the 
kinGShip he has subordinated to the priesthood". 

15. "The fact that the High Priest takes precedence over the Hessiah 
of ,Israel may mean very little; presumably he lJould do so in any 
Temple rite or priestly f1lllction, but this does not mean that lJe 
are to regard the High Priest as in the strict sense a Hessianic 
figure". M. Black, §crolls and Christi an Orir,;ins, p 147. 

16. O. Cullmann, Christology of the Neu Testament, p 14-30; Cf The 
Samaritan 'Taeb ' : N. Black, Scroll s ar.d Christian Or igins, 
p l59f; H. de Jonge, "J.jessianic expectations and the Fourth 
Gospel", NTS 19, 1 972-3, P 266-70. 

17. de Jonge and van dex "oude, OD cit, p 306f; Horton, op cit, p 73. 

18. Kuhn, 'The THo ",essiahs ', op cit, p 59f. 

19. Y..ilik, op cit, p 123-8. 

20. N. Black claicls, 'the Yhole accou11t is a T~!l:" de forc e of priestly 
imagination, out-ro~~~cing the chroniclex hi~self in so~e of his 
mili texy opera".;ions, " Scrolls a.'1d Cll:" stian Orir,;L'1s , P 153. 
See beloy p. 

21. See above p 53. 

22. Vermes, OD cit, p 270. 

23. Some scholars have tried to chart such a pattern of change, but 
it must remain conjectural. 

24. As in Joshua 8:22. See Buber, H. "The Kingship of God, 

25. In the vocabulary of Silbermann, cit aD, Burrous, Hore Light , p 299. 

26. R.E. Brown, "The Teachex of Righteousness and the Hessiah(s)", 
Scrolls and Christianity, p 44. 
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FOOTNOTES TO CHAPTER THREE - SECTION THREE 

1. See above. Cf Paul, "Our fiGht is not against flesh and blood, but 
against principalities and pm/ers etc." 

2. Burrows, op cit, )·lore Light, p 343. 

3. Is there a parallel here "ith the Ne" Testament picture of Satan 
as the 'Prince of this wor1q/aeon'. 

4. J. Pryke, "Eschatology in the Dead Sea Scrolls," B1aclc ed., op cit, 
p 45-57 questions "hether there is anythine other than Historical 
Eschatology to be found in the Scrolls. Cf Y. Yadin's analysis. 

5. CD 20:131'f 

"At firat, thi., figure must have been accepted as a real one, but 
ui th the passage of tine it doubtless came rr:ere1y to sYl"bo1ise the 
forty years of ~Tandering in the ,Tilderness before Israel entered 
the Protised Land." Vermes, p 48. 

6. As Burrous points out this had cO:Je to mean a general term for 
Israel's eneties or the Gentiles, on cit, p 350, but in the 
\'Iar Scrolls the Kittim have come to be identified Hith the Roma...1'J.s 
(See Yadin). 

7. See above p 43. 

8. UBut uhen the age is cO!'!Jl1eted, according to the nunber of those 
years, there shall be no Dare jOL.'1illg t.'le house of Judah, but 
each !Can shall stand on his Hatcht ower" Verllles, p 101 Cf P 48. 

9. IQS 3:14,18; 4:6,11,19,26: I~fl 1:17, 13:10, f 37:1; 4QpJsb 2:2; 
4QpHosb 1:10 CD 7:21, 19:10,11 Cf IQH 1:211'; 15:10. 

10. IQS 6: 14. 

11. See above p 541'. 

12. Vermes, op cit, p 761'. 

1.3. IQS .3 : 20; IQl! 13: 10 CD 5:18. 

14. IQJ.! 9:15,16; 17:6,7. 

15. Cit ap Burrous,oD cit, p 511'. 

16. Lohse text, op cit, p 206. acrees larcely Hith Dupont-So:::er: 
"zur l'!acht cntflaltung der Hand im Y.rie:;e, (1.1r.1 niedcrzubr.mgen) die 
Gegner des Lande durch die FUlle derr.ller Gerich te" p 207. 

17. Dupont-Somer, The Es sene Uri t.in';s fro':! Ou.r,;ran, on cit, P 187 
Cf Yadin, cit ap Burrows, on c i t , p .345 . 
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18. 

19. 

20. 

21. 

22. 

23. 

24. 

112. 

So Carmienac, cit ap Burrous , Ibid, Cf Vermes, on cit p 139 "that 
they may be miGhty in battle (and smite) the rebels of the earth 
by Thy great judgnents." 

l.fu.nsoor, cit ap Burrous p 345 Cf Job 7:21, 20:11, 21:26. 

Vermes, G., op cit, P 51, "But it is not impossible that the 
phraseology is oetaphorical. On the other hand, considering the 
bel ief and expectati ons of the sect as a "Ihole , it is difficult 
to conceive that the members uould have- denied their dead brethren 
and the saint of the past a full share in the eternal joys of the 
Messianic Kinedom." 

Ibid, p 73 Brownlee has "b the gloom of eternal fire". He 
considers emending to IJ) c~ nG;) eX:) as I fuel of fire I 
Cf Isaiah 9:4,18, Ezekiel 15:6 but r ejects t~lis by comparing it 
to I QS 4:13, 1 Enoch 103:8 and He1f Testament; Hatthe'.l 8:12, 22:13, 
2 Peter 2:4, Jude 6 , op cit fll Cf also Test, Jud 25:3, Test Zeb 10:3, 
ci ton, Hel'nberg Holler, OR cit p 53 n 21. 

IQH 3:9,16,19; 6:17; 8:28; 9:4, 10:34; 17:13 Cf Abaddon IQH 3:16,19, 
3:32; IQ1-1f 9:3. Cit ap Kuh..."'1, Konkordanz p 215, pI. 

"The general type of eschatology \-Iould anpear t o be that of an 
eA'Jlectec1 Kingdon of God (or :lev Creation) of eternal duration on 
the present eath,uith Jerusalero (and the Te;::ple) as its centre". 
Burrous, 0'0 cit. , P 136. 

See above p 54f. 

25. Vernes, on c;t, p 186 Cf IQH 13:1lf (Cf Isaiah 43: 19, 48:6-7). 

26. Ibid, p 159f Cf 2 Peter 3:7 Hippolytus also credits the Essenes 
lli t.1-J this belief, cit an Burrows, on cit, p 141ff. 

27. I have not yet sanaged to get hold of a copy of this ne'.lly 
published t~~t. 

28. One is remnded of IClJ! 3 '.lith its synbolic Ibirthpa'lgsl. 

29. The content of this term in contecuporary Judais::J and in the 
Ne'.l Testaoent is discussed in Cull:-_"g.rm, The Christolo;?V of the 
nell Testa:C3ut , p 137-92 , "L.,. the lTeu Testa:nent as uell as i..,. the 
late Jellie;l te:cts (especially in the Ethiopia..'1 &.,.och) the prir..axy 
eschatological function of the cocing Son of Nan is that of 
jud17nent" p 157. 

30. Harle 12:18=, 12:23=, John 5:29, 11:24,25, Acts 4:2, 17:18,82, 23:6,8, 
24:15,21, RO~JlllS 1:4, 6:5, I Corinthia..'1s 15:12-42, 2 Timothy 2:18 
Hebreus 6: 2, 11: 35, Revelati ons 20: 5f. 

31. For Paul in I Corinthians 15, the Resurrection is important 
because of uho Jesus Christ is: not a-supernatural figure or leader, 
but the corporate personality of mw.kind: "As in Adan all die, 
so in Chri:;t all ar0 nad0 aliv0". (ICorinthians 15: 22 Cf Roma..'ls 
5:12-17). Hhat happened to Christ happens to all Christians 
since they are Dlvolved in it, hence their identification '.lith his 
death and resurrection. 

32. Tha'e are indications of a different understanding also e.g. 
lfu. tthw 22: 30. 
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