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PREFACE . 

Last year I was privileged to work for a few months in a 
congregation where I was well and truly i nitiated into the du-
ties of pastoral responsibility. Even in uUCh a short time 
I became conscious of the lack of awareness on the part of the 
Church that our Lord is a Risen and Living Person. Upon re­
flection it seemed to me that while not denying the Resurrection 
of Christ, we often fail to recognize its significance in the 
life and worship of the Church and of her members . We are 
prone to worship a story-book Christ rather than the exalted 
and abiding Christ, and to serve the Christ of twenty centuries 
ago rather than the living and present Christ . It was with these 
thoughts in mind that I chose, under the guidance of my Pro­
fessor, Dr . W.D. Maxwell, the Resurrection as the subject of my 
thesis . It proved to be a most stimulating and invigorating 
study , widening my vision of Him who has called me to His 
Service , deepening my devotion to Him , strengthening my fai th 
in Him, and infusing in me a greater will to preach to my 
fe l lowmen, His Kingdom and Him as the Risen and Living Lord . 

That this has been a fruitful study is due largel y to the 
patient and encouraging help and direction given to me by my 
tutor , Dr . Maxwell , to whom I take this oppor tunity of ex­
pressing my gratitude and appreciation for all that he has 
taught me . I should also like to thank Professor J-L.Cattaneo 
for r evising the translations of the French quotations and 
Mrs . Elaine l'ililne for her painstaking work in i;yping the 
stencils . 

Throughout this thesis the Revised Standard Version of 
the Bible has been used . The books from which I have drawn 
my information are listed in the bibliography where the title , 
author, publishers and the date of publication are indicated. 
Where a book was used for onl y a passing reference or quota­
tion , that information is given in footnotes . 

October, 1958. 
Grahamsto-vm. 

J-F . B. 



SUMMARY. 

INTRODUCTION. 
The fact of the Risen Christ is the focal point which gives 

meaning t o the Christian faith as a whole. Modern thought, while 
not denying the Resurrection, tends to confine it to its doc­
trinal or credal significance. In contrast , the early Christians 
were conscious of the presence of the Risen Lord and consequently 
the Resurrection was a fact of living experience. As mere his­
tory it loses its moral significance; as mere faith it becomes 
vague belief in deathlessness , and undermines the reality of 
the Atonement. The Resurrection is both fact and faith. 

CHAPTER ONE. 
The First Preachers - The Resurrection , an integral part of 

the Kerygma, was proclaimed as an act of God, of which the Apos­
tles were witnesses, and which the Jews could not refute . 
The Gospel Writers - The Gospels are not legal documents upon 
whose evidence final judgment on the Resurrection can be pro­
nounced. They must be considered as records of the life of 
Christ bearing the united testimony that He is Risen . While 
there are contradictions in the detail of their testimony, they 
are undivided in the declaration that the women who visited the 
tomb found it empty and that Christ subsequently revealed Himself 
to His disciples. Their faith was based on their knowledge of 
the Risen Christ and substantiated by the fact of the empty 
tomb. They encountered Jesus not as a disembodied spirit nor 
as a revived physical body, but as the transformed and glorified 
Lord - the same yet changed . 
St. Paul - Faith and Life in the living Christ is the under­
current of Pauline thought, which expresses itself principally 
in three ways : (i) The believer lives in mystical union with 
his Risen Lord. (ii) Sal vation is the result of this union of 
faith with Christ through whom the believer is forgiven and em­
powered to overcome evil and live the new life. (iii) Christ's 
Resurrection is the archetype of the resurrection of the dead . 
All who are in Christ will be raised from corruption to in­
corruption, receive a resurrection body and partake fully in 
Life Eternal. 
St. John - St . John sees , behind the his torical Resurrection, 
the reality of Eternal Life which is the gift of Jesus Christ . 
All who receive this gift by faith and through the Holy Spirit , 
who points to the Risen Christ , are saved . In the apocalypse 
Christ is portrayed as the reigning Lamb who is at once the 
Crucified and the Risen Lord . 

The Author - The redeeming work of Christ is expressed in 
priestly and sacrificial terms. Through His sacrifice on the 
Cross the believer's sins are expiated , and the believer him­
self forgiven. Through His victory and exaltation i~he 
Resurrection and Ascension the way to the Holy of Holi s is 
opened and the believer is given access to the Father . This 
is the work of Christ the High Priest and Advocate . 

CHAPTER TWO. · 

Primitive Worship - The Resurrection gave new meanina and 
di~ection to t~e elements of worship in the primitiv~ Church, 
wh1ch were der1ved from the synagogue . The institution of 
the Lord ' s Day and the phenomenon of speaking with tongues 
were marks of primitive worship derived directly from the fact 
and meani ng of the Resurrection. 
The Rite of Christian Baptism - Chris tian baptism is a sacra­
ment in which the Death and Resurrection of Jesus Christ are 
dramatically enacted in the life of the initiate , and through 
which he is incorporated into the Body of Christ - His Church. 
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In the 3rd and 4th cGnturies the administration of baptism was 
marked by certain actions which clearly declared the living and 
active presence of Christ. 
The Eucharist- The Lord's Supper was a meal of fellowship at 
which all were conscious of the presence of the living Christ. 
It was an act of thanksgiving for the victorious death of · 
Christ and of participation in the blessings of His atoning 
work. It was a meal which foreshadowed the final ~essianic 
Meal and expressed the unity of the Body of Christ. 

CHAPTER THREE. 

The Apostolic Fathers. - St. Clement explc=:-ins . the meanin~ of. the 
Resurrection by the analogy of the phoenlx blrd. Ignatlus ln­
sists on the historicity of the events in the life of Christ 
and expresses faith in the Risen Lord by his bold acceptance 
of death, knowing that he shares both the suffering and the 
victory of Christ. Polycarp's life and death are "commentary" 
on the Resurrection as a fact of living experience. 
The Apologists - Justin Martyr relates the Resurrection to the 
symbolism of the Day of the Sun as the day of Christian worship. 
But he fails to understand fully the Person and #ork of Christ 
when he gives Him second rank in the Trinity . Yet he shows an 
awareness of the general belief about the Resurrection and 
urges for a simple acceptance of the hope of our resurrect i on. 
Tertullian explains the Resurrection in terms of the day of 
judgment. His theory of the departed souls inhabiting the 
underworld and continuing to suffer between death and the 
resurrection, undermines the efficacy of Christ ' s victory over 
sin and death. He also explains the resurrection of the body 
in terms close to those of revivification. 
Irenaeus- Irenaeus ' theology is strongly incarnational but 
at the same time he keeps close to the Apostolic tradition . 
Emphasis is laid upon the victory of Christ ' s death. Our hope 
of resurrection is founde d in His victory.. But Irenaeus speaks 
of the restoration rather than the transformation of the body 
at the resurrection. 
Athanasius - Athanasius upheld the Apostolic teaching on the 
Person of Christ and was largely responsible for the Church's 
rejection of Arianism . He emphasizes the victory of Christ's 
death as a reality because the Incarnation is a reality and 
shows its importance in the Atonement and as the hope of our 
r esurrection. This is testified by those who face death un­
daunted and overcome evil. However the implication of res­
toration rather than transformation at the resurrection i s 
present in Athanasius ' thought. 
St. Augustine - The influence of St . Augustine ' s philosophical 
background prevents him f rom appreciating f ully the historical 
life of Jesus. God is seen to be remote and His purpose is 
conceived as redeeming the elect to make up the number of 
fallen angels in the heavenly city. The r esurrection is the 
last stage in the redemption of the elect whereby they are 
transformed from corruption to incorruption. He insists that 
this transformation is not resuscitation but follows the 
pattern of Christ's Resurr ection. 

CHAPTER FOUR. 

Anselm of Canterbury - Anselm ' s view of the Atonement that 
Christ 1s sacrifice of death is a satisfaction made to the · t 

justice of God, denies the place and reality of the Resurrection. 
He considers that immortality is part of man ' s original nature, 
to which he is restored by the Atonement. Once restored he 
is changed into incorruptibil ity . This is a further denial 
of the reality of the Resurrection of Christ as the ground of 
our own. 

St. Thomas Aquinas - St. Thomas expounds the Resurrection from 
the point of v i ew of eschatology and although he i ndulges in 
specul ation, remains close to the teaching of the Scriptures. 
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The souls of the departed dwell in a place prepared by and 
known only to God, where they await the resurrection of the 
body. This is an act of God and the body that is raised differs 
in condition but not in identity from the old body. 
John Calvin - Calvin sees the relevance of each aspect of the 
Atonement in relation to the whole. The Death and Resurrection 
of Christ are inclusive of each other and totally interdepen­
dent. The implications of Christ 1 s victorious death are that 
the believer receives Eternal Life, is empowered to live this 
new life, and looks forward to his own resurrection when he 
shall be changed from corruption to incorruption. 

CHAPTER FIVE. 
Conclusions - The teaching of the Church on the Resurrection is 
evaluated in the light of the Apostolic Tradition and from the 
eschatological, soteriological and existential points of view. 

Eschatologically the apostolic teaching emphasized the 
Resurrection of the whole being as the transformation and 
glorification of body and spirit. But later thought admitted 
foreign elements in the interpretation of the Resurrection 
through adoption of pagan categories or philosophical concepts. 

Soteriologically, the Apostolic witness was tha t Chris t -
Incarnate, Crucified, Risen and AscBnded - is our atonement. 
Later, the one-sided emphasis on the Incarnation and the idea 
of God needing to satisfied, laid exclusive emphasis on oue 
aspect of the Atonement at the expense of other aspects which 
tended to be isolated from each other rather than viewed as a 
whole. 

Existentially, the Apostles taught that the Resurrection 
is a fact of living experience. Ascetic and monastic tendencies, 
while not denying His presence, and the greater emphasis on the 
eschatological significance of the Resurrection, tended to over­
shadow the truth that in the Risen Lord the believer is able to 
over-come the world. 
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PROLOGUE 

Do not be amazed; you seek Jesus of Nazareth, who was crucified. 
He has risen! Mark 16:6. 

This Jesus, deliver ed up according to the definit~ plan and 
foreknowledge of God, you crucified and killed by the hands of 
lawless men. But God raised him up, having loosed the pangs of 
death , because it waG not possibl e for him to be held by it. 

Acts 2: 23-24. 

For if while we were enemies we were reconcil ed to God by the 
death of his son, much more, now that we ~re reconciled, shall 

we be saved by his life. Romans 5:10. 

For if we have been united with him in a death like his , we 

shall certainly be unit ed with him in a resurrection like his . 
We know that our old self was crucified with him so that the 
sinful body might be destroyed , and we might no longer be en­
slaved to sin. For he who has died is freed from sin. But i f 
we have died with Christ , we believe that we shall also live 
with him. For we know that Christ being raised from the dead 
will never die again; death no longer has dominion over him . 

The death he died he died to sin, once fo r all , but the life he 
lives he lives to God. So you also must consider yourselves 
dead to sin and alive to God in Christ Jesus . Romans 6 : 5- 11. 

But . if there is no r esurrection of the dead, then Christ has 
not been r aised; if Christ has not been raised , then our preach­

ing i s in vain and your faith is in vain . I Corinthians 15:13-14 . 

Salvation belont:s to our God who sits upon the throne , and to 
the Lamb ! Blessin~ and ~lory and wisdom and thanksgiving and 
honour and nower and might be to our God for ever and ever ! 
llinen. Revelation 7:10,12 . 



INTRODUCTION- 'THE LORD IS RISEN INDEED!' 

Delivering the Warr ack Lectures to theological students and 
ministers, at St . Mary's College, St. Andrew's, and New College , 
Edinburgh, Professor James Stewart, speaking of the Resurrection, 
said "This is no appendix to the faith. This is the Faith. He is 
Risen . The Lord is Risen indeed . To preach this is your life- work: 
and there is no Gospel without it."1 Such an affirmation is much 
needed in modern Christianity . Modern Protestantism in particular, 
awakening to its shortcomings and realising its need f or a revival 
of faith and witness, must, if it is going to meet the challenge of 
our day, recapture the tremendous truth of the Resurrection. It 
must live and move in the atmosphere of the Resurrection. It must 
become as conscious of the risen and living Christ as were the 
Apostles - the first living stones of the Church. The Church of 
Jesus Christ is the Church of the Reigning Lortl and King of Heaven. 
"Born" 2 of the Holy Spirit who awakened the resurrection- faith3 of 
the Apostles at Pentecost, the Church must continue to live and 
grow by the empowering of the Holy Spirit who makes contemporaneous 
and real to succeeding generations, the presence of the Risen Christ. 

There can be no doubt that the Apostles lived in this vibrant 
atmosphere for they were always vitally conscious of their Risen 
Lord. They did not regard the Resurrection as an epilogue to the 
life of their Master, nor did they think of it as the re-animation 
of His body, like that of Lazarus, but the whole trend of the New 
Testament shows us that for them the Resurrection meant the per- . 
petuation of the encounter between God and man. They saw it as the 
culmination of victory and triumph for Jesus - true God , true man -
over all the powers of evil and .death . They saw it as part of God's 
redemptive act. They saw i n their Risen Lord the sure hope of Life 
Eternal. They saw in Him the Kingdom of God - Incarnate, visible ! 
To deny this would be to deny the perspective in which the New 
Testament is written. As Professor John A. Mackay puts it, "Christ­
iani t .y is the religion .of the Resurrection. A study of the New 

Tes tament makes it quite clear that the Gospels were wri tten back­
wards .•.• The story of Jesus from Bethlehem to Golgotha is a tale 
which get s its meaning from the certainty, ' The Lord is Risen 

"4 indeed . ' 

We shall see in Chapter s l and 2 just how far the Resurrection 
of Jesus Christ was central to the life , thought , and faith ef the 

1. 

2 . 
3 . 
4. 

"Heralds of God", (The Warradc Lectur~s) - (Hodder and Stough-
ton - 1946) - p.88. 

See Note 1. 
See Note 10 . 
"Theology Today" - Vol.XIII, No.1. , April , 1956 , Editorial. 
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early Christian community . Aware, as we are, that the Resurrection 
has not al ways occupied this central position in the history of the 
Church, and that today the open tomb i s often overshadowed by the 
Cross , giving rise to a false antithesis between the Resurrect ion 
and the Crucifixion, we must try to discover t he factors which a­
ccount for the varying degrees of emphasis on the Resurrection. 
When we say that the Resu~rection occupied the central place in the 
primitive Church we must always remember that we ar e thinking not of 
an isolated event apart from the other events in Christ ' s life , but 
rat her of the fact of the Risen Christ . As we have seen, it was 
this fact that gave the Gospel its meaning , the Church its direction 
and purpose, and the Apostles their courageous faith. It is tn this 
sense that we think of the Resurrection as being central to the 
Christian faith, as the focal point from which all else derives its 
significance . As St . Paul says , "If Christ has not been raised , 
then our preaching is in vai:;}~...3._;your faith is i~ vain." 

To try and discover the reasons why the Resurrection has not 
always been the focal point of Christian faith and central to the 
life of the Church is not an easy task . Nevertheless this thesis 
is an attempt to find some of these reasons by examining the . place oi 
the Resurrection in the life and thought of the primitive Church, 
the teaching of the Fathers and the theology of the Middle Ages and 
the Reformation . We shall try not merely to examine the doctrine of 
the Resurr ection in these different periods, but also to evaluate 
what I have called the resurrection- faith2 - a faith which involves 
the believer in a vital personal relationship with the Risen Lord . 
The cardinal importance of the Resurrection is clearly seen in the 
light of so much of our thinking today as compared with the thought 
and experience of the Apostles . Professor Milligan says that it is 
common today for us to regara the Resurrection as a fulfilment of 
prophecies ; as an attestat i on of Jesus' divinity; as a guarantee of 
His atoning work; or as the pledge of our own r esurrection ; "with­
out the Risen Lord havint; any immediate place in our Christian 
consciousness or any immediate influence on our Christian life . 11 3 
There is indeed a prevailing tendency , particularly among funda­
mentalist thinkers , to place an i solated Cross at the centre of the 
Christian faith . While belief in the Resurrection is not denied 
nonetheless it is separated from Christ ' s sacrifice and death and 
becomes a seal to guarantee the validity of the Cross . This view 
fails to see the Resurrection and the Crucifixion as interdependent 
and mutually inclusive , and both as part of the redemptive work of 
our Lord . 4 The isolation of the different aspects of Christ's life 

/ 

l . I Corinthians 15 :14 . 
2 . See Note 10 . 
3. The Resurrection of our Lord , p . l22. 
4. See Chapter 5 for further elucidation of the place of the 

Resurrection in the Atonement . 
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and work , may be the result of our atomistic way of thinking, which 
delights in reducing everything to its last possible component, but 
it has resulted in our failure to see the whole in its true perspec­
tive . That certainly i s a great dan~er, for although such a pro­
cess may afford a useful method of study , we cannot afford to lose 
sight of the unity and wholeness of Christ ' s atoning work . More 
particularly , one result of this method of approach is seen in the 
fact that the relevance of the Resurrection has largely been re­
duced to Easter Sunday, the Creed and the after-life . As H. A. 
Williams says , " there are many Christian people, who while they 
have never doubted that Christ rose from the dead the third day 
after His crucifixion, yet regard His resurrection as little more 
than an isolated fact, stupendous indeed , the supreme miracle , but 
in no very clear or obvious relation either to their r eligion as a 
whole or to their life . In short the resurrection for them is no 
more than a past event making it possible to think of Jesus as alive 
in Heaven and not dead in the grave . AS thus considered , it is one 
article of belief among many. 111 Thus , the present, living Christ 
is ecl ipsed by the historical Jesus, and instead of being a resurr­
ection- faith that looks up to the ever- abiding Christ who reigns 
now, ours is all too often a faith which looks back to the histori­
cal Jesus. Is it not strange , and perhaps significant, that our 
theologi cal libraries have few books concerning the Resurrection, 
and tha t so ;many books on the Person, life, and work of our Lord 
reveal scant reference to His Resurrection though lengthy chapters 
on His suffering and death . 

In contrast to thjs t endency we find that the Apostles only 
apprehendeQ fully the significance of Christ ' s Person, life, and 
work in the light of the Resurrection. It was as if th~ Resurrec.tion 
had given them a panoramic view in which they saw the purpose and 
wholeness of God ' s plan. ·whereas the Crucifixion had in those few 
days prior to the Resurrection spelt disaster, despair and des­
pondency, they now saw it as the encounter of Divine love with sin 
over which tha t love, revealed as Love Incarnate triumphed vic-­
toriously. Far from belittling the aeath by placing the emphasis 
upon the resurrection, the Apostles \<rere interpreting Christ ' s 
death in its full redeeming value . The Cr oss was not for them the 
finale, but the symbol of victory and hope, because their crucified 
Lor d was raised from the dead and overcame sin and death . For the 
disciples who encountered the Risen Christ before His ascension , 
and for the multitude of early Christians who knew the presence of 
the Risen Christ mediated through the gift of t he Holy Spirit, t her e 
could be no doubt that their faith was sustained by this vital re­
lationship and was not dependent upon the hallowed memories of an 
his torical J esus. "The Apostles preached the Resurrection of their 

1 . Jesus and the Resurrection , p . lff . 
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Lord as the fundamental truth of the Christian faith , not mer ely as 
a mi racle having no connection with their own Christian life , but 
in all its depth as part of the whole body of Christian truth which 
unifies and irradiates all other Christian truths. 111 

Yet it would be utterly wrong to regard the historical fact of 
the Resurrection as of minor importance . On the contrary it is 
necessar y to know the dist i nction between the realm of history and 
the r ealm of dogma because the Resurrection of our Lord belongs to 
both. His Resurrection is a f act anchored in history as well as a 
fact of religious experience apprehended by faith . Here history and 
fatih i nterpenetr ate . 

As a mere historical fact , viewed objectively, and unrelated 
to f aith , the Resurrection loses its moral significance for the life 
of man . For "historical event s do not bestow their ultimate signi­
ficance upon us apart from our own personal involvement . 112 Dr . Karl 
Barth, anxious to emphasi ze that the Resurrect ion is not merely 
historical , claims that it is ''a historical divine fact which as 
such is only to be grasped in the category of revelation and in 
none other ."3 By that he means that the Resurrection cannot , like 
other historiQal facts , be subject t o investigation, to be weighed 
and measured as it were, by the historian. It is an act given by 
God , which man must r eceive , and not investigate . While it is true 
that the significance of the Resurrect ion cannot be gr asped by the 
detached approach of historical enquiry, it is also true that if the 
Resurrection i s at a l l an historical fact, such an enquiry , fruit­
l ess though it may be, is possible . To say that the Resurrection 
is out of the r each of hi~torical investigation is to imply that it 
i s not truly historical. In fact this i s what Dr. Barth does imply, 
for he says that the Resurrection is not an historical occurrence, 
as that would involve it in obscurity and error.4 The truth of the 
matter is not to say that the Resurrection is not historical, but 
to say that the Resurrection is not merely histarical . Indeed a 
man may refuse to bel ieve in Jesus Christ , as the Son of God and the 
Saviour of man, and remain untouched even when confronted by the 
historical fact of Chri st ' s rising from the tomb . 

On the other hand , as pure dogma , apprehended subjectively and 
unrelated to history , the Resurrection becomes a vague generalisa­
tion about immortality - deathlessness! Such vague belief in 
spiritual survival after physical death is arbitrary. Such a con­
ception about the Resurrection is in fact no different from the 

l. The Resurrection of our Lord- Milligan (p.35) . 
2. D.D. Williams , Interpretin~ Theology . 1918-1952 , p.l05 

(S . C.M. - 1953) . 
3 . The Resurrection of the Dead , p . l45ff . 
4. Cf . H.R. Mackintosh - Types of Modern The ology, p . 306 . 

(Nisbet - 1937 ) . 
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Platonic conception of immortality , which taught that the 
(psyche) by virtue of its spiritual nature is immortal . 1 

body on the other hand is mortal because it is subject to 

soul 
The human 
decay. 

Death was therefore the releasin~ of the immortal and spiritual soul 
from its mortal and material prison- house . Obviously such a con­
ception does not need to stand on an historical foundation . So 
also , the beli ef that the Resurrection, whether of Christ, or of 
believers, is a spiritual fact and not a fact of history, means no 
more than the eventual escape of the soul f rom the body. But the 
implication here is dualism, a characteristic of much Greek thought . 
I t implies that the inherent quality of the spiritual is goodness 
while the inherent q11ality of the body is evil . This is clearly 
contrary to the teaching of the New Testament and to the fact of the 
Resurrection of the body of Christ. While there are hints of this 
dualism in the New Testament the teaching is unmistakably that the 
soul as well as the body are to be sanctified . St . Paul, in his 
letter to the Corinthians , reminds us of this : 

"Do you not know that your bodies are members of Christ? 
Do you not know that your body is a temple of the Holy 
Spirit within you, which you have from God? You are 
not your own; you were bought with a price . So glorify 
God in your body. 11 2 

Our Lord ' s Resurrection itself teaches us that , He who, "emptied 
himsel f , taking the form of a servant, being born in the likeness 
of men,"3 has sanctified the body by raising it up , and us with 
Him. 4 So then , to believe that the Resurrection is a matter of 
dogma , and not of history is to go no further than a general accept­
ance of spiritual deathlessness , and leads us into the error of des­
pi sing the body , with 1•lhich even God clothed Himself in the Incar­
nation . 

A further error into which the purely spiritual view of the 
Resurrection brings us , is its indifference to Christ ' s work of 
r edemption. For if the Resurrection of Christ ~ is not historical 
then man is not fully reconciled to God . Salvation includes not 
onl y the forgiveness of sins but also at- one- ment of man and God . 
Having identified Himself with man and taken upon Himself the con­
sequence of man ' s s in, Christ has also rent the veil of the Holy of 
Holies , and brought us into the presence of God . On the Cross 
Christ identified Himself fully with us . In the Resurrection Christ 
has ushered us into Life Eternal, into t he very presence of God . 
If it is our sinful humanity with which He identified Himself on 
the Cross, it is redeemed humanity which is raised from the dead . 
If the Cross is the translation into history of God ' s eternal for­
giving love , the Resurrect ion is the translat ion into history of 

l . 

2 . 
3. 
4. 

Cf . 0. Cullmann, Immortality of the Soul or Resurrection of 
the Dead? - pp. 19- 21 . 
I Corinthians 6:15 and 19-20 . 
Philippians 2:7 . 
Cf. Ephesians 2:1-10 
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God's eternal atonins love. Professor Har nack falls into this 
error when he says that it is 'the Easter faith' and not ' the Easter 
message' which is import~nt . But the Easter message has as little 
significance for man , as would the message of the Cross if it were 
not fact . For if the Cross was not historical , in other words if 
God had not manifested Bis forgivin~ love within the framework of 
history , then that love woul~L have remained outside the experience 
of man . And similarly if the Res1rrrection is not historical, it 
would cease to be within man ' s experience . The Resurrection is not 
either faith or history, it is both faith and history. It is an 
existential fact to be experienced by encountering the living Christ , 
and it is an hi storical fact which stands solidly on Chr ist's rising 
f r om the tomb . In the words of Canon Turner "The Gospel message 
incl udes both history ana faith, and proclaims ' Now is Christ risen 
from the dead , and become the first fruits of them that slept ~ 111 1 

We cannot therefore study the Resurrection merely from the histori­
cal point of view, as has so often been done, or merely from the 
point of view of dogma, as is so seldom done . It is in the very 
nature of our study to take account of the facts as well as the 
faith v-Thich has preserved the facts . 

Maurice Goguel in his refreshing study on t he Resurrection 
"La Foi ala Resurrection de Jesus dans le Christiani sme primitif," 
takes into account both history and faith . The subtit le of his book 
is a clear indication of the purpose of his study , for he calls it , 
"Etude d 'Histoire et de P~ychologie Religieuses 11 •

2 In his opening 
chapter he emphasizes the need to consider the relation between the 
facts of history and the faith of the Apostles . 

"L ' affirmation de la resurrection de Jesus par l es premiers 
Chretiens comporte deux elements: d ' abord un enonce de fait: 
Jesus est sorti vivant de la tombe; ensuite une affirmation 
qui depasse toutes les donnees experimentales possibles 
puisqu ' elle porte qu ' il vit d ' une vi e qui n ' est plus access~ 
ible a la mort et qui est celle du monde futur et celeste . 
Ces deux affirmations de fait et de foi sont etroitement 
solidaires l ' une de l ' antre . Elle sont confondues dans la 
meme formule : "Le Christ est Ressusci te 11 qui tant·ot exprime 
l ' idee d ' un r etour ala vie terrestre , tant6t celle de la 3 
vie celeste , et le plus souvent, les deux idees ala fois. " 

On the one hand we have the fact that Jesus was raised from the 
tomb - this is history. On the other hand we have the proclamation 
that Jesus has conquered death and lives - that is faith . 

It is only in the li&ht of this close interdependence between 
fact and faith that we can begin to understand the meaning and to 
appreciate its centrality for the early Christian community . The 

l. 

2 . 
3. 

H. E . W. Turner, The Resurrection - Expository Times, Vol . LXVIII 
No. 12 . September, 1957 , p.37l . 
Meanin~: ~ A study of R~ligious History and Psychology. 
"La Fo1 a la Resurrect1on dans le Christianisme primitif . 
M. Goguel . p . 7. See Note ll . 
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bold faith which we encounter throughout the New Testament - a faith 
which thrived on mpposition anu was undaunted by persecution - is 
a faith which not only says "This Jesus God raised up , and of that 
we are all witnesses , "1 but also proclaims 

"For we knm.v that Christ bein..:s raised from the dead will 
· · never die again; death no lon~er has dominion over him . 

The death he died he died to sin~ once for all , but the 
life he lives , he lives to God . "L 

l. Acts 2 : 32 . 
2 . Romans 6 : 9- 10 . 



CHAPTER ONE - THE RESURRECTION IN THE TEACHING OF THE 

NEW TESTAMENT 

Section 1 - The First Preachers 

We begin our study of the Resurrection in the teaching of the 
New Testament with the Book of the Acts of the Apostles, for the 
simple reason that this is where we find the first open and public 
proclamation of the Resurrection of Jesus Christ. It was at Pente­
cost , with the receiving of the gift ot the Holy Spirit, that the 
Church, as the Body of Christ , was "born11

,
1 and that for the first 

time , the Church proclaimed to the world that Christ is Risen. We 
must not think of the Church in this instance as an organized in­
stitution, but rather as the embodiment of a new relationship be­
tween God ' s people and Himself . That relationship was , and remains, 
a relationship with God through Christ His Living Son, empowered by 
the Holy Spirit . It is the New Covenant Relationship by which men 
are engrafted into the Body of Christ, and made members of His 
Church . 

When we realize that the "birth" of the Church at Pentecost 
meant the givin~ of the Holy Spirit to confirm this new relation­
ship, we realize also how essential and fundamental the Resurrec­
tion of Christ is to the life of the Church . Without the Resurr­
ection there would be no gift of the Holy Spirit . 2 There would be 
no covenant relationship, no grafting into the Body of Christ . 
There would not even be a Book of the Acts of the Apostles ! There 
can be no doubt that the new- born Church stood firmly on the 
foundation of the Resurrection . The corner s tone of the Church is 
He whom Israel rejected and crucified, but "whom God raised from 
the dead . "3 Speaking of the Church in the Acts of the Apostles, 
Professor l\Ulligan says, "Belief in the Resurrection of her Lord 
was no subordinate element in her views . .. The Church in fact was 
reconstructed on the basis of this belief."4 

On examining the content of the Kerygma in the Book of Acts, 
we find that the death and resurrection of Christ are not only a 
prominent , but an integral part. The Kerygma is largely contained 
in the sermons delivered by Peter to the crowds gathered on the day 
of Pentecost; 5 in Peter 1 s address to the people after the tiealing of a 

1 . Note l . 
2 . See John 16:7ff 
3 . Acts 4:10- ll. 
4 . The Resurrection of our Lord, p . 66ff . 
5. Acts 2:14- 36; 38-39 . 
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cripple; 1 in Peter ' s reply to the Sanhedrin after the arrest of the 
Apostles; 2 and Peter ' s speech to Cornelius.3 In all of these, with 
variation in phr aseology and order, the fac t s t hat Israel was r es­
ponsible for the death of Christ , and that God raised Him from the 
dead, emer~e . Taken together the core of the Kerygma on the death 
and resurrection of Christ may be summed up in these words : '' Jesus 
Chri st of Nazareth whom ye cr ucified , "4 . ... "whom God raised from t he 
dead , whereof we are witnesses . 11 5 

The term Kerygma, from the root 'Keryssein ', me~ns preaching 
or proclamation. The content of the Kerygma was news proclaimed , 
not knowledge taught. ''The Neu Testament writers draw a clear dis­
tinction between preaching ana teaching. 11 6 This is very significant 
because nowhere in these Kerygmat i c passages do we find any attempt 
on the part of the Apostles to explain or to prove the Resurrection . 
They simply proclaimed thG Risen Christ . 

First , they pr oclaimed His Resurrection as an act of God . The 
Apostles never speak of Christ rising from the tomb as though by His 
own power . On the contr ary tha assertion is always , 11 whom God raised 
from t he dead . " But it is onl y through the power of the Holy Spirit , 
who is Himself a witness to th~ Resurrection , 7 that the Apostles 
were enabled to see the Resurrection as part of the plan and purpose 
of God . There is a clos~ r elationship bctween the faith in the 
Risen Christ and the; r ece iving. of tho gift of the Holy Spirit . It 
was at Pentecost that the Apostles realised fully that the Resur­
r Gct ion of Christ m0ant , not the revivification of His body, but 
His transfitsUration and glori.fication to a new l i fe - the life of 
t he Kingdom in its fullness . That is why their message was pro­
claimed with a note of confidence , for they had seen that "behind 
the apparent tragedy, a divine purpose had been at work ."8 It was 
t his l ight shed at Pentecost , that enabled the Apostles to view th0 
whole life of Christ in the perspective of His Resurrection, for 
"without it all is mystery - a lock without a key , a labyrinth with­
out a clue, a beginning without ,a corresponding end . 11 9 And although 
theological thought is not developed to any great extent in the 
Book of Acts, nonetheless the Kerygrnat ic passages make it quite clear 
that it was in the light of His Eesurrection that the Messiahship of 
Christ was fully apprehended . As Monsieur ~ oguel , speaking of the 

1. Acts 3 :12-26 
2 . Acts 4 :8-12 cf . 5 : 29- 32 
3. Acts 10 : 34- 43 
4. Acts 4 :10 
5 . Acts 3 :15 
6 . Dodd , The hpostolic Preaching and 
7 . Acts 5 : 32 
8 . Stewart , A Man in Christ , p . 229 . 
9. Milligan, The Resurrection of our 

its Devefopments, 

l 
Lord , p . l72 . 

p. 7. 
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centrality of the Resurrection in t he Book of Acts , puts it , "c'est 
elle (the Resurrection) qui fait de lui le Messie et qui le qualifie 
pour remplir l e role redompteur . .. "1 Much of the Kerygma is illus­
trated by prophetic sources to point to the Messiahship of Christ , 
fulfill ed in His Resurrection by which God has made Him Lord 
(Kurios). 2 Thus the Resurrection was proclaimed as an act of God in 
the fulfilment of His own purpose . 

Secondly, the Apostles always claim to be witnesses of the 
Resurrect ion . 3 The phrase frequently used in these Kerygmatic pass­
ages is , "whereof we are all witnesses ." The apostolic office was 
closely and deeply connected with the Resurrection. This connection 
"lay in the very nature of the apostolic office that the person 
clothed with it must be a 'witness • of the truth out of which it 
sprang."4 When the Apostles chose someone to take the place of 
J udas it was s tipulated that he should be "a witness to His Resurrec­
tion."5 This is also borne out by St . Paul 1 s claim to apostleship 
which depended on his having seen the Risen Christ . 6 Yet the 
apostles never pointed to the evidence of the empty tomb or of 
Christ 1 s appearings to substantiate their c l aim, except in Peter 1s 

speech to Cornelius . Peter there refers to Christ 1s appearings to 
His disciples "who ate and drank with him after he rose from the 
dead . 117 But the absence of historical evidence for the Resurrec-
tion of Christ in the Kerygma does not mean that the Apost les be­
l ieved in a spiritual resurrection and not i n a bodily resurrection . 
Theirs was a faith dependent not merely upon Christ ' s abiding pre­
sence , but also upon His bodily Resurrection. They believed in 
Christ , glorified and changed , transfigured, yet "this same Jesus 
whom ye crucified", intact in His full person , as the passage 
quoted above indicates , and as the Gospel records bear out . The 
significance of the absence of historical evidence lies in the fact 
that there was as yet no necessity to prove the Resurrection . It 
was sufficient simply to proclaim it. It would seem that the need 
of proof and the appeal to the open tomb and the appearings , such 
as we find in ICorinthians 15 , came when the orthodox Church became 
engaged in controversies with Docetists and Gnostics . Of this we 
have evidence in the later Pauline epistles . And so Monsieur 
Goguel says that t he plain affirmation which these passages contain 
was anterior to the controversies which necessitated the Christians 
to insist on the proof of the Resurrection . 8 Thus the Apostles 

l . La Foi a la Resurrection p . 25 . Note 2 . 
2 . Cf . Acts 2 :17- 21; 25- 28; 34- 36; 3 :18- 26 . 
3 . Acts 2 : 32; 3 :15 ; 5 : 32; .10 : 40-41. -
4 . Mill igan, The Resurrection of our Lord , p.48 . 
5 . Acts 1 : 22 
6. ICorinthians 15 : 8- 9; Galatians 1:1 
7 . Acts 10 : 41 
8 . See La Foi a la Resurre9tion p . 24 . 
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preached the Resurrection as witnesses to that fact, without having 
to appeal to substantiating evidence . 

Thirdly, the Apostles proclaimed the Risen Christ in the very 
city and to the very people responsible for His death. One might 
have expecteu the Jewish authorities to refute the Resurrection , 
particularl y in view of the precautionary measures which they took 
at the burial of Jesus . But no refutation is made . On the contrary 
the empty tomb is an accepted fact by all. But i t was the preaching 
of the Risen and Living Christ , not of the empty tomb , which aroused 
the anger and hostility of the religious authorities, and eventually 
caused widespread repercussions throughout the Roman world . For the 
Christians claimed and proclaimed that their Lord Jesus Chri st was 
still alive . When the ~pestles appeared before the Sanhedrin, they 
were asked, "by what power or by what name 111 they performed miracles 
of healing, or else they were charged "not to teach in this name 11 •

2 

It s eems quite conclusive that the Jews themselves , who could have 
strangled Christianity from its beginning by producing t he evidence 
of Christ ' s dead body , never attempted. to disprove the Resurrection. 
What they did attempt to do was to crush the new- born Church which 
was disrupting the institutional religion of Judaism and under­
mining the authority of its leaders . That the Apostles began to 
preach the Resurrection in the face of opposition and host ility 
speaks all the more clearly for their faith in God ' s mighty act of 
ralslng J esus from the dead, for their experience of the Risen 
Christ , and for the truth of their message . 

Thus, the Resurrection and glorification of Christ, proclaimed 
first to those who had crucified Him, as an act of God of which the 
Apos tles were witnesses , was fundamental to the life of the pri mi­
tive Church . In fact the primitive Church began its life by pro­
claiming the Risen Christ in the power of the Holy Spirit . 

Section 2 - The Gospel Writers ­
Mark , Matthew , Luke . 

When we come to consider the Resurrection of our Lord in the 
Gospels of Mark , Matthew and Luke , we are faced with considerable 
difficulties . Many attempts have been made to resolve these diffi­
culties which a r e textual as we~l as theological . But in the process 
these Gospels have too often been treated as legal documents upon 
whose evidence the court of reason can pronounce judgment about these 
various difficulties concerning the Resurrection. Professor Milligan , 

1 . Acts 4- : 7 
2 . Acts 5 : 28 
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however, gives us a salutary reminder, when he says , "We do the 
evangelists injustice when we regard them as witnesses in a court of 
law, who have been summoned to prove a fact, and who have deliber­
a~ely taken in hand to do so ..• men did not need to have every great 
fact of the Christian faith proved to them by historical narrative 
befor e they believed ." l It is nec8ssary to be reminded that the 
writing of the Gospels arose out of the need to preserve records of 
the life and sayings of Jesus. This makes us wary of going to the 
extreme in weighing up the evidence of one Gospel against another 
to arrive at the historicity of the events recorded . A healthier 
approach is to find the central facts to which the Gospels all point , 
in apite of the differences in apprehension and presentation of 
those facts. 

With particular reference to the Resurrection of our Lord we 
find three real difficulties . First , we find that Matthew and Luke 
give a different account of the reaction of the women at the empty 
tomb than does Mark . According to Matthew and Luke , the women, told 
to go and tell the disciples that Christ is risen , "departed quickly 
from the tomb with fear and great joy, and ran to tell his discip~ 
l es . 11 2 Mark however, tells up· that the women fled from -the tomb, 

"for trembling and astonishment had come upon them; and they said 
nothing to anyone , for they were afraid ." 3 At first sight , these 
two accounts seem completely contradictory, but when we remember 
that Mark ' s Gospel is an unfinished work we cannot make a final 
judgment on the meaning of his incomplete account . We must there­
fore find the most probable and plausible meaning, which will not do 
injustice to his account . James 11artin suggests that the Markan 
phrase means no more than that "in their awed and trembling astonish­
ment , they spoke to no one on the homeward way, but kept their 
tidings for the disciples ' ears. "4 

Secondly, there is contradiction in the accounts of the messen­
gers whom the women encountered at the tomb on that first Easter 
morning . Mark speaks of a young man 
on the right side of the open tomb . 5 
quake , and of an angel descending to 

dressed in a whi t e robe sitting 
Matthew t ells us of an earth­

roll back the stone . 6 Luke 
records the women entering the tomb , being puzzled at not finding 
the body of J esus, and seeing two men standing by in dazzling 
apparel .? These differences eas ily assume the proportions of in­
surmountable difficulties , and while they may be grave difficulties 

1 . The Resurrection of our Lord , p . 58. 
2. Matthew 28 :8 cf . Luke 24 : 9 
3. Mark 16:8 
4 . Did J esus rise from the Dead? p . 41 
5 . Mark 16:5 
6. Matthew 28 : 2 
7. Luke 24 : 4 
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from a documentary point of view , they remain mere differences in 
the light of our knowledge of the d~velopment of our Gospels . 

I 

Appreciating the excitement of the unexpected events of that Easter 
morning, and the resultant confusion in the minds of the women who 
related t he facts , together with our knovTledge that details were 
inevitably transformed in the formative oral stages of our Gospel 

t r adition, we r ecognize that what at first sieht constitutes a 
contradi ction is in the end a difference of detail . 

Thirdly, there is the difficulty encountered in the accounts 
of Christ ' s post- resurrection appearings. The difficulty has to do 
with the local ity of these appearings . Jtlthough Mark ' s Gospel does 
not include any appearings , by implication1 he is classed with 
Mat thew , 2 as r ecording appear ings in Galil ee . Luke on the other 
hand records Christ ' s appearings in and around Jerusalem.3 I t is 
true that we are presented with almost irreconcilable facts here . 
Yet , while we can imply that Mark , had he completed hi s Gospel , 
woul d have given us an account of appearings in Galil ee , we cannot 
s imilarl y imply that he would not have giv en any account of appear­
ings in Jerusalem. The fact that Matthew records appearings in 
Galil ee , and that Luke accounts for them i n Jerusalem, does not 
necessarily indicate that they were drawing on contradictory sources . 
It may indicate that they dr ew on sources whi ch recorded appearings 
i n both places , "and that for reasons of their own, and on account 
of the narrow l imits of their space , each writer gives prominence 
only to one or to the other ." 4 

It is not within the scope of this thesis to make a precise 
exegetical study of these passages which present diffi culties . We 
can only br i efly mention them, and place them in the perspective 
of the undeniable fai th in the Resurrection of our Lord , which they 
portray and the authors possessed . And whatever the reasons f or 
differences of detail between the authors may be , one thing is cer­
tain; their t estimony to the main facts of the Resurrection story -

the visit of the women , 
the empty tomb , 
the appearings of Christ to His disciples , -

is the same . Christ is Risen . That is their united testimony. 

Those critics who see in these t extual differences , a stumbling 
block to faith in the Risen Lord , because they trace a suspicion of 
legend , forget that perhaps the greates t authenticity of our records 
of the Resurrection lies in these very differences. As James Martin 
has put it, the presence of points of difference "strengthens rather 

1 . Cf . Mark 16 : 7 
2. Matthew 28 : 7 
3 . Luke 24 : 33- 36 
4 . Did J esus rise from the Dead? p . 43 
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than weakens the na r ratives ' unmi stakable r ing of authent i city; for 
one would naturally expect to find some differen ce in detail be­
t ween r eliable , independent accounts of any event , much mor e so of 
one so unusual and disturbing as this ." 1 

We must now turn to consider the appearin~s of the Risen Lor d , 
f i rst in relation to the empty tomb, and secondly in relation to 

the natur e ot His Resurrection- body . 

The Synoptic Gospels are agreed on the fact of the empty tomb , 
but they do not declare - ' Behol~ , the tomb is empty!' They declare 
- ' He is not here , He is Risen !' rllld hav ing proclaimed that , they 
recount hmv the discipl es ana. i'ollm-rers met their Risen Lord. It 
is this inter- personal encounter which is r eferred. to when viC are 
told that the ~pestles w~re witnesses of the Resurrection . The 
empt y tomb alone would not havP. evoked a faith in Christ as their 
Risen Lora.. Their faith was based on the knowledge 2 of their Lord 
in His Resurrection-sta~e , ru1d subst antiated by the fact of the emp­
ty tomb . But nor would the appearings alone have confounded those 
early cr itics in Jerusalem . The J 8ws never accuseu the followers 
of Jesus of basing their faith on visions, hallucinations or i llu­
sion , for they th~mselves could not o.eny the fact of the empty tomb , 
by which that faith was given solidity . We must , therefore , recog­
niz e the inter- relationship of hi storical fact and reli gious f~ith , 

which marks not only the Resurrection story , but the Gospels through­
out . What we have in the Gosp,~ls arc not merely facts of history , 
but facts of history as sean in faith . Thus , it was in the context 
of religious faith that the historical fact of the Resurrection was 
recognized . 

Modern critics who try to explain away the appearings of our 
Lord on the ground that they are the product of the visions and 
hallucinations in t he mindP of the disciples, have not t aken into 
account this category of f a ith. They point to certain prevailing 
pagan ideas that cads rise or return to life ; to Jesus ' own pre­
dictions of His Resurrection before the Crucif ixion; and to the 
anticipation of the Jisciples themselves that Christ woulJ r eturn to 
life , as creating ~ fertile frame of mind for hallucinations . The 
assumption i3 that the psychological conditions were ideally suitable 
for visions of this kind. Whether t~is assum1~tion is sound or not , 
we lack the precise data to prove it. But suitable conditions need 
not produce tho visionR , and we must ther efore distinguish between 
conditions and ev en t. Hqwever , the alleg._tions explicit in this 
assumption, are r efuted by the evidenc8 of our Gospels themselves . 

1. Op . cit . p . 37 
2 . Note 3 . 
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The disciples in no way expected Jesus to return to life, as is 
borne out by the women's intentions when they visited the tomb on 

the third day. They went with spices and ointments to pay their 

last respects to their Master, to complete the embalming. 1 Nor did 
the disciples ever fully comprehend the meaning of Jesus' words 
when He spoke about His Resurrection. This is clearly indicated in 
the Gospels, ana further substantiated by their reluctance to be­
lieve the women's r eport of the Resurrection. 2 Nor did the discip­
les expect the Resurrection. To them the Crucifixion meant the end. 

They fled and hid themselves for fear that they too should be ar­
rested and condemned.3 It was only when the disciples saw their 
Risen Lord and recognized Him as He whom they had followed, and He 
who was crucified, that the i r eyes of faith were fully opened. This 
was true even of Thomas who seeing Christ saw Him not only with his 
eyes, but illso with faith, anil exclaimed, ''My Lord and my God ."4 

·Without that f ::d th historical f3..ct had no meaning. That i s -vrhy 
we cannot treat our Gospel record as mere history but must treat it 
as history illuminated by faith. 

That brings us on to the second consideration, namely the re­

lation of Christ's appearings to His Resurrection-body. One of the 
facts which has lent its support to the visionary theories of the 
appearings of Christ is that He no longer appeared as wholly human, 
but as supra-human . The fact that Christ appeared to and disappeared 
from His disciples at will may seem to weigh strongly on the side 
of those who believe that these appearings were i llusory. But we 
are not to think of Christ's Resurrection-state as being similar to 
His state before the Crucifixion. Christ, unlike Lazarus, was not 
raised to His former l i f e . Christ was raised to a new life in a 
transformed body, "to which the laws of gravity and mortality no 
longer applied."5 

We shall never fully understand, in this life at any rate, just 
what sort of body Jesus Christ had after His Resurrection. But we 
do know that it was a body both similar to and different from the 
body that was laid in the tomb . There was both continui ty and dis ­
continuity between His earthly body 2nd His Resurrection boay. As 
Westcott puts it, "The Lord rose from the gr ave : and those who had 
known Him befor e , knew that He was the same and yet changed . 11 6 

There was cont i nuity - Christ was recognized by the women in the 
garden; 7 Thomas saw t he scars of the Crucifixion in His hands and 

l. Cf . Luke 23 : 55ff . 24:1 . l\1ark 16 : 1 
2 . Luke 24 :11 
3 . Mark 14: 50 
4 . John 20 : 28 
5 . Stauffer , Ne-vr Tes t ament Theology, p . 135. 
6 . Quoted by J ames Martin , Did J esus Rise from the Dead? p . 67 , from 

Westcott ' s "Gospel of the; Resurrection11 - p. 158. 
7. Matthew 28 :9. 
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side ;1 Jesus Himself said to His startled and frightened disciples , 
"s ee my hands and fe et, that it is I mys elf; handle me and see; for 
a spirit has not flesh and bones as you see that I have." 2 Jesus 
was clearly recognisable by His physical features . Yet , there was 
discontinuity - Christ was no longer subject to earthly conditions 
of life as in the days before His Crucifixion . He was able to pass 
through locked doors;3 He came into the presence of the disciples 
and left them, not by moving from one point in space to another , but 
simpl y by appearing and disappearing; 4 and He no l onger lived with 
His disciples as before , when He shared a continual existence with 
them. Christ was no longer boU11d by the limitations that bind us 

here . 
The disciples saw neither a disembodied spi rit nor a merely 

physical body, but they saw their Lord in His transfigured and 
glorified body . James Martin describes aptly what is meant by the 
' spiritual body ' , which he eventually calls the ' gl orified body ', 
when he says , ''the body of Jesus became i n the Resurrection , a body 
that was the perfect , Ul1hindered instrument of His Spirit , no lon­
ger subject to limitations which were necessar ily there i n the days 

· of His flesh ."5 It seems to me conclusive that Christ wa.:> gl orified 
a t the Resurrection . The forty days between the Resurrection and 
the Ascension are not an intermediary stage, but Christ ' s revelation 
to His disciples of the new Resurrection life which He had ushered 
in by virtue of His atoning work in His death and resurrection . 
That ne1·1 life He revealed through His glorified Resurrection- body. 

We may conclude , therefore , that what the Gospels confront us 
with in the Resurrection of Jesus Christ, are not merely events of 
history, but also a faith in the Risen Lord . That faith is implicit 
in the very writing of the Gospels . It is a faith by which the 
writers whom we have been considering, were able to understand the 
purpose of the life of Jesus Christ , and worship Him as the Eternal 
Son of God . When dealing Hi th the Gospels , -.le shall always find it 
"difficult to separate the ' actual historical facts ' f rom the mean­
ing of those facts as seen in faith ." 6 

Section 3 - St . Paul. 

A detailed exposition of Pauline thought is not essential but 
the main points must be mentioned . Although there are many explj_cit 
passages on the Resurrection , the fact of the Risen Christ is im­
plicit throughout the pages of St . Paul ' s epistles . Faith and l ife 

l . J ohn 20: 27 
2 . Luke 24 : 39 
3 . John 20:26 
4 . Luke 24 : 31 and 36 
5 . Did Jesus Rise from the Dead? p . 66 . 
6 . D.D . Williams , - Interpreting Theology , 1918-1952 , S . C. M. 

1953 , p . lOl. 
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in the living Christ is the undercurrent of all his thought, and 
we understand how implicit and basic the Resurrection was to his 
life and thought only when we view the Apostle ' s whole life in 
the light of that dramatic moment on the road to Damascus. It 

was in that experience that St . Paul, who until then was engaged 

in persecuting the followers of Jesus, encountered Jesus Christ 
Himself, Risen and Living. It was an experience as real to St. 
Paul as were those in which the disciples saw ana met their 
resurrected Lord during the forty days. Many have suggested that 

this was a vision, or that the brightness of the eastern sun dazz­
led the Apostle, but St. Paul himself makes it quite c l ear both 
in separating this experience from visions 1,-1hich he had, and i n 
his claim to Apostleship, that here he met the Lord Jesus Christ 
face to face. "Last of all, as to one untimely born, he appeared 
also to me". 1 Profess or James Stewart says , "it i s of the utmost 
importance that what Paul saw was no vague 1Heavenly Being' , no 
impersonal Messiah: it was Jesus Himself . . .. We cannot therefore 
too s trongly underl i ne the fact t hat it was Jesus , and none other , 

the Jesus who had been crucif ied , who appeared to Paul in the 
way." 2 

v.Te must remember that before his conversion Saul w·as a devout 
Jew . He had studied the Law of Moses under the renowned Gamaliel 
at Jerusalem . As a rabbi he had striven to serve God and to do 
His will by fulfilling the law . With all devout Jews, he shared 

the hope of the coming of the Messiah. Saul ' s whole r elationship 
to God stood on the Old Covenant. 

But Saul carne into contact with the early Christians, i f not 
before, then most certainl :r at the t ime of t he stoning of Stephen. 
He may even have been aware of some of the t enet s of this new 
sect, c2ntred around Jesus of Nazareth and emerging within Judaism. 
He certainly r egarded Christianity qs a threat to Judaism and as 
a bla~phemy to God, for we kno~ how vigorous ly he persecuted the 
Chris tians . He regard eQ Christianity as a threat, because it was 

rapidly gaining ground; as a blasphemy, because it claimed that 
t his Jesus of Nazareth , although He had been crucified and buried , 
was the Son of God , the Messiah whom God raised from the dead and 
who was living . Such, probabl y , was the frame of mind of St . Paul 
before his conversion. 

But Saul , in h i s journey to Damascus , was confronted by that 
same Jesus of Nazareth who appeared unto h i m as the Risen and 
Living Lord, as t he Eterna l Son of God . Saul saw and heard Jesus 
Christ. I t was a spiritual encounte r mediated t hrough the senses . 
In that experience Saul was brought into a new relationship with 

1. I Corinthians 15 : 8 , see also v . 9. 
2. A Man in Christ , p. 133f . 
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God . It was the relationship of the New Covenant , made poss ible 
by the grace of Jesus Christ . It was a relationship of communion 
and fellowship with God which the Law of the Old Covenant had so 
frustratingly denied to Saul. And so Saul, the persecutor of 
Christ ' s Church, became Paul , the proclaimer of Christ ' s Gospel. 

I n the light of St . Paul ' s encounter wi th the living Christ , 
and of his experience of God ' s saving grace , let us briefly consid­
er some key thoughts in St . Paul ' s theology . 

First of all, and perhaps most important of all, is St . Paul's 
strong emphasis on the Christian living in a faith-union with 
Christ . This mystical r elationship is the foundation of St . Paul 's 
own r el i gion as well as of his whole thought . For the Apostle , to 
be a Christian meant to be " in Christ". This gr eat Paul ine concept 
of being 11 in Christ " occurs r epeatedly in his epistles , 1 empha­
sising the mystical but existential relationship in which the be­
liever is united to his Saviour . In this relationship the believer 
participates in the new order of life inaugurated by the Risen 
Chri st . This new life is not a r eproduction in the believer of 
the pattern of Christ ' s earthly life , but is the beginning of the 
resurrection life . The life of the Christian is derived both from 
what Christ was - the I ncarnate Lord, and from what Christ is -
the R~s en and Exalted Lord . It is a life nourished and sustained 
by J esus Christ , the abiding and present Lord. St . Paul partici­
pated in this new life to the extent that he was able to say, 

" ·· · I live , yet not I , but Christ liveth in me . " 2 Such are­
lationship was possible only with the Eternal Son of God , who , 
having become flesh , glorified man in redeeming him from sin and 
death , and in becomin~ Himself the Risen and Living Christ 
(Messiah). This is expr essed in various ways , but most fully in 
St. Paul's epistle to the Romans , when he says: 

"For if we have been united 111ith him in a death like his, 
we shall certainly be united with him in a resurrection 
like his . We know that our old self was crucified vri th 
him so that the sinful body might be destroyed , and we 
might no longer be enslaved to sin . But if we have 
died with Christ , we believe that we shall also live with 
him. For we know that Christ being raised f rom the dead 
will never die again ; death no longer has dominion over 
him. The death he died he died to sin , once for all , 
but the life he lives he lives to God. So you must also 
consider yourselves dead to sin and alive to God in 
Christ J esus . "3 

This leads us to the second Pauline emphasis which i s that 
salvation is accomplished throug~ the believer ' s oneness with 
Jesus Christ . "For St . Paul .. . • oneness with Christ is to be 

1 . Romans 8 : 1 ,10; Galatians 2 : 20 ; I Corinthians 6 :17; 15 :18-19; 
II Corinthians 1 : 21; Colossians 1 : 2 ; etc . 

2 . Galat ians 2 : 20 
3 . Romans 6 : 5-11 
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r edeemed, and to be redeemed is oneness with Christ."1 The apostle 
i s emphatic that redemption is not a progressive ascension of a 
soteriological ladder, the rungs of which are forgiveness , justi­
fication , adoption and aanctification ! Redemption means being 
united to Christ in a union of which forgiveness and justification, 
adoption and sanctification are the fruits . The Chri stian does 
not strive t o become Christ- like, he enter s into that mystical 
oneness with his living and risen Saviour , and manifests the fruits 
of that r elat ionship in his life . 2 Professor Milligan sums this 
up by saying, " such i s thE:: true order of Christian experience . To 
make us one i·rith Himself, one with the Father , is the supreme and 
final purpos8 o:t.' our Lord ' s uor k" . 3 

Thi~ view o~ salvation does not stop short at the Cross , but 
sees Chri..., t ' s redemptive vrork as incomplete without the Resurrec­
tion and the Ascension . It is sometimes alleged that St . Paul ' s 
v iew of the Resurrection is spiritual , and that the bodily resurr­
ection of Jesus was oi no real consequence in his theology. But 
such allegations are unfounded . If St . Paul had r eally believed 
in a spiritual resurrection only , then why should he have cl aimed 
that the Lord appeared also to him?4 Would he have cl~imed that 
his apostl~ship , like that of the other apostles , was a lso founded 
on his being a witness to the Ri sen Chris t?5 And how could he 
have reminded the Corinthians of the teachins of the Church , which 
he had delivered to them, namely , that Christ died , was buried , 
was raised and ~ared?6 

Though he may not always have been Jxplicit on this aspect of 
the Resurrection, St . Paul certainly implicitly believed in the 
bodily Resurrection of Christ , "the first fruits of those who have 
fallen asleep" , 7 for "if there is a physical body, there is also 
a spiritual bociy , "8 and 11 if there is no resurrection of the dead , 
then Christ has not been raised ; . ..• our pr eaching is in vain and 
your faith is in V3.in . 11 9 There can be little doubt that St . Paul 
could not have spoken as he did of being "in Christ ," of "putting 
on Christ," of be i ng in union vri th Christ , had he not himself ex­
perienced this clo~3e r elationship with Jesus Christ , whom he en­
countered as the Risen Lord . 

And so too , when St . Paul speaks of salvation as oneness with 
Christ , he is not thinking of a Christ whose spirit was raised by 

1. H. R. Mackintosh , The Person of Jesus Christ - p . 334 . 
2 . Romans 7 : 4 
3 . The Resurrection of our Lord - p . 162 CF . Dominical Prayer , 

John 17 : 21-23 . 
4 . I Corinthians 15 : 8 
5 . I Corinthians 15 : 9,; Galatians 1:1 
6 . I Corinthians 15 : 3-5 
7 . I Corinthi ans 15 : 20 
8 . I Corinthians 15:44. 
9. I Cori nthians 15 :1~ , 14 
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escaping from its ' prison- house ', the body, - a disembodied spirit, 
but of a Christ whom God the Father raised from the dead1 and 
whom God has highly exalted ~ 2 Without the Resurrection and exalta­
tion , Christ ' s death would be meaningless . But in the light of the 
Resurrection and exaltation, the death upon the Cross is seen as 
the extremity of God ' s forgiving love reaching out to man through 
Christ's utter and complete identific~tion with the consequence of 
man ' s sinful ness . 3 Because of the Resurrection it is a victorious 
death in which the devil, sin , and death itself are conquered . 4 

The Ascension, followed by the Pentecostal gift , is Christ ' s royal 
ent ry into His priesthood and Kingship that He may r eign, exercising 
His rule over the evil powers, and that He may be the livin~ and 
abiding Mediator unto all generations.5 In Christ, man is not only 
forgiven, but he is raised to a new life , the consummation of 
which is to l i ve , unrestricted , with Christ in His Kingdom. 6 

Pauline soteriology is interpreted in t erms of the living and 
r eigning Lord . "Christ was delivered up for our t respasses and 
was r aised up for our justification."? And t hus, as Stauffer puts 
i t, the "decis i ve int erpretation of Easter is soteri ological ."8 

Finall y we must consider the eschatological teaching of St . 
Paul which we find most ful l y expounded in his first epistle to the 
Corinthians , chapter 15 . The apostle ppens his treatise with an 
account of Christ ' s de~th , burial , re surr ection and appearings , 
which, as most scholars agree , was a summary of the Church ' s t each­
ing about the person of Christ . Professor James Stewart has 
pointed out the s i gnificance of the fact that the verbs "died " , 
"was buried", and "appeared" are all aorists, whil e the verb "was 
raised" (egegertai ) is given in the perfect tense . 9:.. This em­
phasises what has a lready been said , namely that the Apostle 
regarded the r esurrection (bodily) of our Lord , not only as an 
historical event , but also as a present r eality. 

The resurrecti on of the dead is a reality only because Jesus 
Christ Himself is Ris en . It is made possible because Jesus Christ 
is "the first fruits of those who have fallen asleep" s o that in 
Him "shall all be made alive . "10 The question. that arises and 

1 . Ga l atians 1 : 1 . 
2 . Philippians 2 : 9; Ephesians 1:20. 
3 . Romans 5 : 6ff; Philippians 2 :5- 8 . 
4 . Coloss i ans 2 :13-15; I Corinthians 15 : 25-26 , 5lff . 
5 . Romans 8 : 34 ; Col ossians 3:lff ; I Corinthians 15 : 57. 
6 . II Corinthians 3 :18 ; 4 :16 - 5 : 5. · 
7 • Romans 4 : 2 5 
8 . New Testament Theology , p . l36 . 
9. CF. A Man in Christ , p. 137 . 
10 . I Corinthians 15 : 20 , 22 . 
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which the Apostle himself anticipated, 1 concerns the kind of re­
surrection- body the dead will r eceive . Inevitably the further 
question, whether Christ ' s resurrection is a .pattern of our own, 
arises. Professor Milligan states that unless our Lord ' s resurr·­
ection is regarded as "the type and model of our own •.•• the whole 
argument of the Apostle Paul in I Corinthians 15 , and other similar 
passages of his epi stles would be undermined . It would be imposs- · 
ible to accept the doctr ine of the second Adam, or to behold in the 
Risen and Glorified Lord the 1 first f ruits of them that sleep •'·~ 2 

I can a ccept Professor Milligan ' s statement only by making one 
qualification on the use he makes of the phrase "the type and model 
of our ovm" . Indeed, the New Testament i s cl ear in taaching that 
in Christ ' s r esurrection lies our only hope of our resurrection, of 
Life that is no longer sub j ect to death, of Life Eternal . The 
r esurrection of our Lor d J esus Christ is the type and model of our 
ovm resurrection but only in so far as the r eality of our r esurr­
ection is concerned, and not the circums tance . Of course, that 
i s a ll that r eally matters , but the words "type" and "model" are , 
to a ce~tain extent , misleading, for this reason: i n the resurr­
ection of our Lord ther e was continuity and discontinuity between 
His r esurrection-body and His earthly body . The continuity was 
visible in two ways - spiritually and physically ; spiritually be­
cause the personality of the Ri sen Lord was continuous with the 
personality of Jesus of Nazareth, and phys i cally because the Risen 
Lord was recognized by the same bodily features borne by Jesus of 
Nazareth. The discontinuity was manifest in the fac t that the 
Risen Lord was no longer conditioned by the limitations to which 
He was subject as Jesus of Nazareth , and that the Risen Lord was 
clothed with a body which was the perfect expr ession of His Spirit . 
Simil arly , . because our hope of ana faith in the resurrection of 
the body is rooted in Christ ' s own r esurrection, we believe that 
ther e will also be that continuity, as wel l as that discontinuity 
between our earthly bodies and our resurrection-bodies . This, I 
believe to be the principal truth r egarding the r esurrection of the 
dead , and thus far Professor Milligan is correct i n saying that 
Christ ' s resurrection is tho type and model of our own. But when 
we examine the circumstance of our Lord ' s r~surrection in relation• 
to ours we realize that , without denying the r eality that His 
r esurrection is the archetype of a l l r esurr ection, there is a sense 
in which His resurrection i s not the type and model of our own . 
J esus Christ was buried 3lld was l a id in a tomb , but "he whom God 
raised up saw no corruption".3 But we do see corruption, for our 
bodies decay . That is why St . Paul, in his imaginative analogy 
of the seed and the plant , makes it quite clear that our present 

l . I Corinthians 15 : 35 
2 . The Resurrection of our Lord , p . l 8 . 
3. Acts 13 : 37 . (The word ' corruption ' used here l ays str ess on the 

decay of the body after it is i n the grave . CF. Cruden ' s 
Complet e Concordance ) . 
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body is sown in corruption, weakness , and dishonour, but is raised 
as a new body, in incorruptibility, in power and in glory. Christ 
saw no corruption and His body was transfigured and glorified. But 
we shall see corruption and our bodies shall decay. It is God, who 
through Christ will raise us up and clothe us with a resurrection 
body bearing the transfigured but r ecognizable features of our 
earthly body, (continuity), at the same time , a body unrestricted 
by the limj_tation~ of our present life and fully the will ing instru­
ment of our spirit (discontinuity) . Is that not what St . Paul means 
1vhen he says: 

''So it is v1ith the resurrection of the dead. What is sown is 
perishable, what is raised is imperishable . It is sown in 
dishonour , it is raised in glory . It is sown in weakness, 
it is raised in power . It is sown a physical body , it is 
raised a spiritual body. If there is a physical body , there 
is also a spiri tu,1l body •... The first man was from the earth, 
a man of dust; the s e cond man is from heaven . . . • Just as we 
have borne the image of the man of dust, we shall also bear 
the image of the man of heaven. 11 l 

Monsieur Goguel summarises it succintly; "l e corps r essuscite aura 
d ' autr es caracteres que cel1li qui a ete depose daus la tombe , i l 
sera pneumatique et celeste et non plus psychique et terrestre" . 2 

We must note that Goguel uses the phrase "le corps ressuscite" 
emphasising that the resurrection state is not merely spiritual , 
but that it is a spiritual reality expressed in a corporeal way . 
And that is precisely what St . Paul means when he speaks of a 
spiritual body. 

We conclude, therefor~, that the R2surrection life is basic 
and central to the thou~ht of the Apostle . St . Paul served and 
worshipped the Risen ~nd Reigning Lord , who, because He is the 
Eternal ~on of God , revealed the r edeeming and victorious love of 
God to man. St . Paul, by the grace of God, was made a new creature 
" in Christ" , and. s pent the rest of his life proclaiming "Christ 
crucified"3 who "being raised from the dead , dieth no more ."4 In 
Him alone is Life , with the quality of the Eternal , offered and 
realized . 

Section 4 - St . John. 

In considering the place of the Resurrection in the Johannine 
literature we shall examine the Gospel, the three epistles and the 
Apocalypse as a whol e . It may well be debated whether such a course 
is justifiable in view of the varied opinions of the authorship of 

l . I Corinthians l 5 :42ff . 
2 . La Foi ala Resurrection , p . 33- (Note 4). 
3 . I Corinthians 1 : 23; 2 : 2 . 
4 . Romans 6 : 9 . 
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these books . But as no final judgment on authorship has been at­
tained the view which ascribes the ultimate source of these writings 
to St . J ohn the disciple , has been adopted . It may well be that 
one or more of these documents di d not flow from the pen of St. John , 
but it can r easonably be assumed that their contents flowed from his 

mind. 

The Gospel of St. John has a character of its own, unmistakably 
different from the gener al charact~r of the Synoptic Gospels . In 
the Synoptic Gospels the seeds of theology are embedded in historical 
narrative, whereas in St . John ' s Gospel, these seeds , nurtured by 
mature faith and reflection have come to fruition . The Synoptics 
give us primarily a record of events . St. John gives us an inter­
pretation of those events . St . John, Professor A. M. Hunter tells 
us, "wrote not so much as an historian intent on setting down the 
precise sequence of events as a prophet concerned to declare the 
ultimate truth of that history ."1 We might properly aay that St . 
John witnesses to the historical fact of Christ from the point of 
v iew of the ' Eternal '. In the Incarnation , the Life , the Death , 
the Resurrection and the Ascension of Jesus he sees more than God's 
personal intervention and activity in the drama of human history; 
he sees behind this , great and wonderful as it is, to the Eternal 
creativity and love of God . In the person of Jesus of Nazareth he 
s ees more than the historica l figure of the Messiah ; he sees the 
Eternal Logos , the Word . The history of Jesus of Nazareth contains 
Eternal Truth and it is that Truth which St . John interprets - the 
Word made Flesh. 

" In the beginning vms the Word, and the Word was wi th God, 
and the \r/ord was God •. . . . and the Word became Flesh and 
dwelt among us, full of grace and truth; and we have be­
held his glory , glory as of the only Son from the Father . "2 

St. John , therefore , is essentially an interpret er to whom Christ 
appears no longer merely as a figure of history but as the great 
contemporary. " ' The J esus of history ', it is as if John wer e say­
inP; to us , 1 is the Christ of experience . What he is now to my faith, 
that he was in the days of his flesh' . " 3 

The theological position of St . John remains unalt ered in his 
Epist l es . There is, however , a greater emphasis on sin4 owing to 
the antinomianism which prevailed in certain parts of the Church; 
and a stronger emphasis on the Incarnation in possible re- action to 
a nascent docetism which claimed that Christ was not made flesh , 5 
but only appeared in the flesh . 

1 . Introducing New Testament Theology, p . l27 . 
2. John 1 :1,14 . 
3. Hunter, op . cit ., p . l25 . 
4 . I John l : 7ff; 2:1-2; 3 :4ff; III John v . ll . 
5 . I John 2: 22; 4 : 2ff; II John v.7ff . 
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Although St . John looks beyond the historical Jesus to the 
Eternal Logos , the contemporary Christ of experience is no other 
than the Christ who was crucified , who was raised and who is exalted 
to the right hand of God . St . John, therefore , sees the focal 
points in the histor y of Jesus - His death, r6surrection and as­
cension - more in the lL~ht of their Eternal significance, than in 
the li~ht of their historic~l development . The Resurrection is seen 
as an eternal reality translated into history rather than as the 
historical development of a particular situation. Not that the 
actual history of the Resurrection was of no great importance, for 
he is most careful to supply historical detail . Yet the signifi­
cance is not that Jesus of Nazareth should have been raised from 
the dead, but that God has raised Jesus Christ , the Logos, and there­
by declared in the langu~ge of history the Eternal Truth of God ' s 
sovereignty over sin and death . Monsieur Goguel says of St. John , 
"Pour lui , la Resurrection etait un element fixe a l' avance du plan 
redempteur , mais cela resulte d0 l ' enseignement de l 'Ecriture 
beaucoup plus que des instructions que Jesus aurait donnees a ses 
disciples • ••• Ce n ' est . •. qu'apres l ' evenement que, d ' apres Jean , 
les disciples se sont r endu compte que Jesus l ' avait annonce . 
C' est au meme qu 1ils ont compris l ' enseignement de l 'Ecriture qui 
s ' y rapportait."1 Goguel herb clearly points out that tho eternal 
truth of the Resurrection was part of the plan of God , hinted at 
both in the teaching of the Old Testament Scriptures and in the 
teaching of Jesus , but it w~s only wh~n the disciples witnessed the 
actual f act of the empty tomb th::-tt that truth beg:=m to dmm upon 
them. 

What is the &ternal truth which the Resurrection of our Lord 
declares? It is the truth St . John interprets throughout his Gospel , 
contained in the words "Eternal Life." . Professor Hunter rightly 
suggests th8.t "St. John ' s key- word is l i fc ." 2 The Logos is crt.a­
tive , and in Him is life . 3 But the Logos is become flesh , and his 
life-giving creativity is redemptiv0 , so that all who believe in 
Him are restored to a relationship of sonship to God receiving 
Eternal Life.4 This truth is ~lno "xpressed in the seven "I am ' s " , 5 
to which we may add the indirect "I am" concerning the living 
water . 6 These are claims made by Jesus because He is the Logos . 
In each, reference is to that Life which Jesus as the Christ alone 
can offer . Let us briefly examine the one more directly relevant 

1 . La Foi ala Resurrection, p . 83ff - (Note 5). 
2 . Interpreting New. Testament Theology, p . 129. 
3 . John 1: 3-4. 
4 . J ohn 1:12- 14; 3 : 16'ff . 
5 . John 6:48; 8 :12; 10:9 ; 10 : 11; 11:25; 14:6; 15 : 1. 
6 . John 4 :14. 
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to our present consideration: "I am the Resurrection and the Life ."1 

Mar tha was sur e that had J esus been present He could have prevented 
the death of Lazarus . When Jesus says that Lazarus will rise again , 
Mar tha understands this as referr ing to the resurrection at the last 
day , upon which Jesus affir ms , "1. am the Resurr ection anJ. the Life ." 
Here we are face to face 1.-Jith that Eternal Truth, namely that in 
J esus t he Christ is Life. It is Life with an Eternal quality - God­
l ike life . To all who believe in J es\lS as the Christ, death loses 
its finality . I t is overcome throu~h Christ who is the Resurrection. 
"He who be l ieves in me, though he die , yet shall he live , and who­
ever lives and believes in m,:; shall never die ." 2 In other words , 
Life Eter nal is a present reality i n Christ , and death ceases to be 
the annihilation of life, but becomes the doorway to a full and com­
plete life in Christ . 

St. John ' s soteriology is marked by the same strong emphasis . 
Redemption means participation in Eternal Life . But however strong 
the emphasis , i t would be wrong to suppose that the death of Christ 
plays no significant part in St . John ' s vievl of the Atonement . The 
Christ of St. John is the Lamb of Go~ who takes away the sin of the 

world ; 3 He is the Son of God who must be lir'ted up to draw all men 
to Himsel f ;4 He is One who faced death knowing it to be part of the 
redemptive plan of God , as a vicarious sacrifice for men . 5 Though 
St . John does not use Pauline words such as "law", "flesh", "devil", 
he does speak of "darkness" 6 as the symbol of sin, because it is the 
hatred of Light which has come into the world . He speaks too of the 
"world", which , although the object of God ' s love , 7 is also the 
domain of evil whe~e the devil exercises his power; 8 and of sin as 
"bondage" unto death - the neg8.tion of life . 9 Yet , St . John and 
St . Paul , using different language and stressing different aspects , 
proclaim the same t ruth , namely , that in the death and reourrection 
of Jesus Christ , sin and death are defeated and Life Eternal is 

offered . 1° For St . John the Atonem~nt is the result of Christ ' s 
life- giving ministry which culminates " in the Cross and Resurrection 
vlhereby life is made available for all who believe in Him. nll 

l. J ohn 11 : 25 . 
2 . John 11 : 25-26 . 
3 . J ohn 1:29 . 
4 . John 3 :14- 17- (Note 6) . 
5 . John 12 :27 ; 17 : 19 . 
6 . John 1 : 4; 3 :19ff; I John 1 : 6; 2:7ff. 
7 . John 3 :16 . 
8 . John 1: 29 ; 12 : 31; 17 :1Sff ; I John 2:15ff Cf . lJohn 3:7ff . and 

III John v . ll. 
9 . John 5 : 24; 8 : 34 Of . 8 : 51; I John 3 :10 and 14- 15 . 
10 . Compare John 3 :16 and I John 4:9 with Romans 5 : 9 and 6 : 23 . 
11 . Hunter , Interpretin~ New Testament Theology, p . 130 . 
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Eternal Life is only given to those who believe - "that whoever 
believes in Him" - so t hat faith is man's response to God's se l f­
giving love. By faith St . John means more than the act of believing 

or trusting. When he speaks of faith, or uses the word "believe", 
we must understand him to imply and include "knowledge". When Jesus 
asked His disciples whether th~y also would forsake Him , St. John 
reports Peter as answering , "Lord to whom shall we go? You have the 
words of Eternal Life ; ~nd we have believed , and have come to know, 
that you are the Holy One of God. 111 This i s knowledge2 on a deep 
personal level , knowledge which leads to a mystical relationship 

between God and the bel1ever . "The goal of this knowledge", says 
Professor Hunter, "is in fact union with God through Christ the 
mediator. 11 3 Jesus speaks of this union to His disciples when He 

expresses the mutual indwelling of th~ Fathe r and the Son, 4 as the 
type of a s imilar mystical r elat ionship between the Son and be­
lievers . 5 Only when the believer is in Christ, is he through 

Chris t brought into fellowship with the Father . 6 

Eterna l Life is given to those who believe , but it is given by 
the Holy Spirit . Although the Holy Spirit is active in the ministry 
of J esus , it is only after the Resurrection and Ascension that He 

comes as the promised Counsellor to the Church . 7 The Holy Spirit 
comes t hat Christ may still be manifest to the believer;8 but that 
manifestation is no longer in t erms of t h e Incarnation or the Re­
surrection, but in the povrer and presenc e of the Holy Spirit Himse l f. 

It is, therefore, through the gift of the Holy Spirit extending the 
incarnate and resurrected Chris t to beyond the historical incarna­
tion and resurrection , that the believer is able to see Christ and 

live in Him . 9 The words "see " and "live" must surely be int erpre­
ted as referrinG to that mystical relationship between believer and 
Saviour. Such is Monsieur Goguel ' s interpretation . 11 Nous sommes 
ici en dehors d·es reali t es de 1 1 ordre phycique , il s 1 agi t d ' u,."l fai t 
de caractere spirituel , . • •• d 1une participation a l a vie divine."lO 

And Professor Hunt er put s it very aptly 1vh2n he says, "The Holy 
Spirit comes as Christ ' s alter ego , not so much to supply his ab­
sence as to complet e his presence ."11 (The words "alter ego" have 

1. John 6:67-69. 
2 . See Note 3 . 
3 . ep. cit., p . 138 . 
4. J ohn 17 : 21 Cf . John 10: 38 . 
5 . John l5:4ff . 
6 . John 14 : 6 . 
7 . John 14:15ff . 
8 . John 14: 21. 
9 . John 14:18-20. 
10 . La Foi ala Resurrection p. 90- (Note 7) . 
11. Interpreting New Testament Theology - p. 139 . 
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the unfortunate disadvantage of confusing the identity of t he second 
and third Persons of the Trinity. But we must understand him to 
mean that the Holy Spirit, Whose ministry it is to point to Christ, 
comes to make Christ contemporary to each succeeding generation) . 

Ther e is no doubt that St . John is perpetually conscious of 
J esus as the Christ, as the Eternal Son of God who became incarnate , 
died, was raised, and is now exalted to God ' s right hand, and whose 
presence i s made real by the Holy Spirit . 

We have left t he Book of the Apocalypse to the end because it 
differs so widely in its style and content from the Gospel and the 
Epistles . It i s a r ecord by the Seer of '' the r evelation of Jesus 
Christ, which God gave him to show his servant s what must soon take 
place , 11 1 couched i n Jewish apocalyptic language as t hat found in the 
Book of Daniel. It expresses in earthly and fifiite terms heavenly 
and infinite realities . Written at a time when Chr istians were be­
ing persecuted and oppressed by the Roman authorit i es , it points to 
those eternal and heav~nly r ealities which lie beyond the passing 
earthly insecuri ties . I t was written to 11 br'lce and fort i fy peopl e 
who were not only passing through a time of great distress, but were 
also facing the probability th~t their ordeal would only grow in i n­
t ensity;112 and to inspire in them 11 the conviction that a God who can 
be trusted to th~ uttermost, is in supreme control of a ll events . 11 3 

The fourth and fifth ch~pters of the Book of Revelation impart 
to us the wide and f ar-reaching visi on of Him who i s in control of 
all things . God in all His majesty , His power, and His glory, is 
sitting upon the heavenly throne receiving the worship of His peopl e , 
and at His right hand is Jesus , His Son , who is described as "the 
Lion of the t ribe of Judah, the Root of David, 11 and also as the 
11 Lamb standing as though it had been s l ain . 114 This symbolic des­
cription of Jesus is of great significance to our pr esent study . 
11The Lion of the tribe of Judah , the Root of David11 suggests strength, 
conquest and war-like heroism , (as does the symbol of the Lamb) but 
epitomises the Messiah of men ' s hopes . 11 The Lamb, standing as though 
it had been slain, 11 suggests the perfect pasc.J.l lamb , chosen leader 
of t he people , who , thou~h slain and sacrificed , was r aised and made 
triumphant through his death ; and this epitomises the Messiah of 
God ' s will. This is Ad'lm Burnet ' s interpretation when he says, " It 
is very hard to resist the idea of J ohn setting side by side here 
the Messiah, as longing Israel envisaged Him , and the true Messiah 
as He was revealed i n Christ . 11 5 

1. Revelation 1 : 1 . 
2 . A. W. Burnet , The Lord Reigneth , p . 57 . 
3 . op . cit . , p . 58 . 
4 . Revelation 5 : 5-6 . 
5 . op . cit. , p . 64 . 
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The only one vvho is able to open the s.croll with the seven 
seals and make known its contents - the clue to the history and des ­

tiny of man1 - is Je sus Christ, crucified and risen, in whom alone 

man finds the goal of his existence . Thus the power of God lies 
not in strength of conquest but in eternal love . "It is the power 

of the Lamb's self-sacrifice, the power of the conviction that 
Christ , living, loving , dying , risinc, has brought to the soul of 

man - that GOD IS LOVE ."2 

The Seer points us beyond the historical events of the Cruci­
fixion and Resurrection of Christ to their eternal significance and 
reality, which is that the love of God is at the same time self­
denying and victorious , sacri iicial and triumphant . The heart of 
God i s continually being hurt while at the same time conquering the 
s in and evil which hurts it . As Professor John Mackay su~marises 
it, "In the imagery of the apocalyptic Seer , the Ri sen One never 

sees to be the Crucified One ."3 

But the Lamb is also the Lord of Lords and the King of Kings 
by whom the kings of the worla will be defeated when they wage war 
on Him . 4 In Him is the hope of al l the faithful , for, despite op­
pression, persecution and even apparent defeat, the ultimate victory 
is in His hands, since He reigns in the Kingdom of God.5 And so, 

whereas the Gospel tends to see in the Resurrection the return of 

Christ to His pre-lncarnation st~te, the Apocalypse sees the Resurr­
ection as Christ ' s exal tation to the heavenly Kingdom of God, where 
He administers t he rule of God at His right hand. The Gospels , 
containing the narrative of Christ ' s life , were in circulation in 

the Churches at the time when the Apocalypse was written, and the 
Christians were aware of the historical events of His life . The 
Apocal yps e , therefore, takes the historical Resurrection for gr ant ed 
and interprets it , and in doing so pl aces the emphasis on the eter­
nal reality that Christ is the L&mb of God reigning in heaven . It 
is not that the open tomb and the appearings of the Risen Christ 
have l ost their significance for the Seer, but rather that in the 

- fac e of persecution anc:i. suffering the eschatological aspect of the 
Resurrection assumes an urgency \vhich transcends the mere his torical 
aspect. The faith of believers is focused on the hope of the final 
victory of the Risen Lord reigning in heaven , and of a life shared 

with Him. This hope is indeed grounded in the Resurrection of our 
Lord , historically manifested, but believers a r e now reminded of the 
eternal significance of the Resurrection lying beyond its historical 
manifestation . In other words, the believers are r eminded that they 

1. Cf . op . cit ., pp . 63ff and 66ff . 
2 . op . cit ., p. 67. 
3 . "Theology Today", Editorial , Vol XIII, No . 1 , p.3. 
4. Revelation 17:14; 19 :11-21. 
5 . Revelation 21 : 5; 22 : 3 . 
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are fighting not a losing, but a winning battle . The str ong note of 
the Apocal ypse , therefore , is that the Risen Christ now reigns a t 
God ' s right hand . 

Section 5 - The Author1 

(The Epistle to the Hebr ews ) 

It may be said that the Epistle to the Hebrews expounds Christ's 
statement : "Think not that I have come to abolish the law and the 
prophets ; I have come not to abolish them but to fulfil thcm. "2 I n 
this Epistle the Author demonstrates how Jesus, as the full ana 
final revelation of God not only gathers up in Himself the Mosaic 
l aw , the priestly worship and the prophetic proclamation of Jewish 
religion, but also supersedes them. Under the Old Covenant, these 
were the channel s of communiun and comr1mnication between God and His 
peopl e , but now that the New Covenant is established by God through 
Jesus Christ His Son, there is ~ new channel of communion ~nJ com­
munication between Himself and man - the channel of the personal . 
J.B. Phillips in his introdurtory remarks to his translation of the 
Epistle , says, "the general :Ldea of this letter i s to demonstrate 
that Jesus amply fulfils a ll the highest conceptions of the Jewish 
religion , ·and i3 infinitely uuperior to any predecessors .... There 
is , therefore , for thos~ who belong to Christ far greater privilege 
in knowin ~ God, but far greater responsibility in serving Him 
loyally. n3 

The Author begins by claiming the validity of God ' s self­
revelation in the Person OI flis Son, Jesus Christ . "In n:any and 
various ways God spoke of ol d to our fathers by the prophets ; but 
in these last days he has spoken to us by a Son . n Then he continues 
by declaring that the Son i::; Eternal - "whom he appointed the heir 
of all thint?;s; 11 that He is the agent of creation - "through whom 
also he cre~ted the world; " that He is God Incarnate - "He reflects 
the glory of God and bears the very stamp of his nature , upholding 
the universe by his word of power ; " that He is Redeemer - "when he 
had made purification for sins;" and that He is the triumphant 

1 . 

2 . 
3. 

Professor Hunter calls the -vrri ter to the Hebrews 1 Auctor ' 
(the writer) or 'The Aut~wr ' "because , as Origen observed l on.::; 
ago , his real name is knmvn only to God ." (Interpreting New 
Testament Th0ology , - p . 117 ). 
Matthew 5:17. 
Letters to Young Churches, p . 159 (Geoffrey Bles- 1947) . 
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Lord - " he sat down at the right hand of the Majesty on high."1 

Right at the start he sums up in a few v10rds the essence of the 
Christian message, and thereby gives his readers a balanced Christ­
ology. It is balanced because he does not stress one aspect of the 
truth concerning Christ at the expense of another. And though the 
Resurrection itself is not explicitly mentioned, it is implicit and 
understood in his majestic vision of Christ sitting at the right 

hand of God. As in the Apocalypse , the emphasis is on the signifi­
cance underlying the historical fact of the Resurrection. Right 
from the beginning the Gospel events were read or recited in the 
Churches. Thus, al thout~h the Epistle to the He brews v-ras written at 
about the same time as the first Gospel, that of St . Mark , 
(c. A.D. 65-70), the early Christians were already well acquainted 
with the historical events of the life of Christ . The Author , 
therefore, does not need to remi nd his readers about the facts of 
the Resurrection, but supplements the narratives by pointing to the 
fact which their historical evidence supports, namely, that Jesus 
Christ is the Risen Exalted Lord. 

This fact is implicit throughout the Epistle but more particu­

larly in the concept of the Great High Priest, 2 which is expressed 
in the language of Jewish ritual . In this ritual, the unblemished 
lamb was slain as a sacrifice on the altar . The blood of the ani­
mal which symbolized its very life, was off ered for the remission 
of the sins of the people by the priest who officiated on behalf of 
the people . It waa an offering of life through the supreme act of 
death. The sacrifice of blood was then taken to the mercy-seat in 
the Holy of Holies where pardon and forgiveness we r e received by the 
priest on behalf of the people.3 ' But now, • says the Author, 'Christ 
Himself has offered the per f ect sacrifice. ' He has "entered once for 
all into the Holy Place taking not the blood of goats and calves but 
His own blood (off erin& His own life), thus securing an eternal re­
demption."4 What was done repeatedly, imperfectly and partially 
has now been done once for all , perfectly and completely, not only 
in history but also in the r ealm of the Eternal . 5 J esus Christ, 
identifying Himself with man, has borne the penalty of his sin , and , 
having passed through death which is the final judgment on sin, has 
presented redeemed humanity to the Father. This is the work of the 
High Priest which has been done "for all times. " Thus what t he 

l . Hebrews 1 :1-3. 
2 . Hebrews 3:1; 4:15; 5 :15 ; 8: lff; 9 :11. 
3 . See Hebrews Chapter 9~ 
4. Hebrews 9 :12. 
5 . Cf . Hebrews 9 : 24ff . 
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Jewish religion foreshadowed is now, through Christ , the Great High 
Priest , not only a fact of history but also etern~l fact and real­
ity .1 

Th e full redemptive \VOrk of Christ is seen not merely in His 
sacrifice on the Cross, but also in His Resurrection and 
Ascension whereby He has prcclaimed an eternal forgiveness, and 
opened the way to the presence of the Fa ther. Redemption i s not 
merely forgiveness of sin, it is also restoration to the fellowship 
of God, and this has be~n made possible by our Lord , crucified , 
risen and ascended . We may call this the doctrine of "Access ", as 
does Professor Hunter, 2 but whatever we call it , it does complete 
our oft en defective doctrine of the Atonement . For , as Prof essor 
Millig~n r eminds us , the offering of our Lord was not finished until , 
"as one who had d.i-Jd and rise11 ·again , He went perfected through 
death , into the Holiest of all , and there devoted Himself, and His 
people in Him, to the perpetu.q,l service of the Eternal Father . "3 

Though the Author ' s doctrine is couched in priestly and sacri­
ficial terms, somewhat foreign to our present use and understanding , 
yet he has preserved the glory of the Christi~n message , that in 
Chr ist not only are our sins blotted out and ourselves forgiven , but 
that in and through Him the veil of the Holy of Holies has been torn 
down and the way mado open for us to enter into the very presence of 
God our Father . That is the work of our Great High Priest and Ad­
vocate , who also perpetually pleads and intercedes for us . 

1 . Cf . Hebrews lO : lff. 
2 . Interpreting New Testament Theology, p . l22. 
3 . The Resurrection of our Lord , p . l42 . 



CHAPTER TWO - THE RESURRECTION IN THE LIFE AND WORSHIP 
OF THE PRIMITIVE CHURCH; 

Section 1 - Primitive Worship . 

Worship in the primitive Church was the s _pontaneous and dynamic 
express ion by the Christian community of its devotion and adoration 
of God, the Fath3r of the Lord1 J esus Christ. Although the forms of 
worship "did not crystall ize until the fourth and fifth centuries, 112 

they were general and fixed long before this and were from the f i rs t 
gover n8d by tradition to a large extent . It was the Holy Spirit 
who made these forms of worship dynamic and who prompted the spon­
taneity of Christian ivorship by point in:'~ to the Risen and Exalted 
Christ, throu~h whom approach to the Father was made poss i ble, who 
reir,ns at the Pather 1 s r i_r.:-ht hand over His God 1 s Kingdom. Thus in 
considering the place of the Resurr-...ct ion in the 1wrship of the primi­
tive Church we must look for the marks which characterised the wor­
ship of the early Christians and which influenced the development of 
the liturgi es and rites of the Christi~n Church. 

The first Christians continued to worship in the synagogues , 3 

following the example of Jesus who had worshipped, and expounded the 
Scriptures, in the synagogue "as his custom was".4 During his 
mi ss i onary journeys , St . Paul , whcnev8r he came to a town or city , 
"made the synago_:;u e the spearh<:J ad of his evangelistic campaign. 11 5 
Worshi p in the synagogue centred around the reading and expos i tion 
of the Scriptures, particularly of the Law and Prophets and this cen­
tral act was accompani2d by prayers and praise. When the Christians 
wer e eventually expelled f r om the synagogues, they naturally took 
with them their heritage of Jewish worship , which was transformed and 
given a new focus within the Christian communit y . Thus "there was a 
new emphasis and content to accord with the new revelation and to ex­
press the new Spirit 11

•
6 It is in examining this new emphasis and 

content that vre shall find the marks of early Christian 1vorship. 

We deal now with those characteristics of primitive worship 
whos e sources a r e tr3.ced back to the synagogue . First we turn to 
preachin:Z and the use of the Scriptures in the primitive Church. 
The early Christians did not cease to r ead and expound the Law and 
the Prophets, but these were seen in a new light - that of t he Risen 

l. See Note 8 
2 . Horton Da.vi .::.:s , Christian Worship , p.20 . 
3 . Acts 2:46; 5 :42 ; Lub-· 24 : 3. 
4 . Matthew 4:2 3; 9 : 35; Mark 1 : 39 ; Luke 13:10; 4: 15 ,16,44. 
5 . op. cit., p . l5. 
6 . W. D. Maxwell, An Outline of Christian Worship, p . 3 . 
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Christ , God ' s Messiah . We need only look at the 'sermons' recorded 
in the Book of Acts to find a pattern of exposition and preaching in 
which the Law and the Prophets _were seen both as pointing to Jesus 
Christ , cruci fied and risen , and as fulf i lled in Him. The patter n 

was briefly this : 
Old Test ament propheci es ar e fulfi l l ed . 
The Messiah , descended from David , has come . 
He i s J esus of Nazareth - who was attested by God 
with mighty works and wonder s , 
was cruc i fied according to the plan of God , 
was raised from the deRd , 
is now exa lted to God ' s right hand , and 
has sent the promised Holy Spirit . 1 

Thus the Apostles preached Jesus Christ , who came not to destroy the 
Law and the Prophets but to fulfil them. In Him were revealed not 
only the mighty acts of God , but God Himsel f , who in His love made 
Himself known in person . That is the r eason why St . John said in his 
epistle : "tha t which we hrtve seen and heard we proc l aim also t o 
you . 112 And so in the Christian community the emphasis gradually 
shifted from the Law and the Prophets to the memoirs and epistles of 
the Apos tles , until , even before the New Testament canon was formed , 
the principal place was given to the Gospels, wherein the words and 
deeds of the Lord Jesus Christ werP related and portrayed . 

Secondly we turn to the praise used in the worship of the earl y 
Christ i an communi ties . A clear indicrttion of the type of gathering 
which took place in the prj_mj_tive Church is given in St . Paul ' s 
Epistle to the Colossians. Speaking of the responsibilities of the 
ne\v life in Chr ist , he says : "And let t he peace of Christ rule i n 
your hearts , to which inde8d you were called in the one body. And 
be thankful . Let the word of Christ dwell in you richly , as you 
teach and admonish one another in all wisdom and as you sing ps~lms 
::tnd h:lJ!Ill.8 q,nd spiritual songs -vrith thankfulness in your hearts to 
God . "3 If nothing else three things stand out clearly from this 
passage in relation to the praj_~e used by the early Christians . The 
first is th~t , not only did they continue to use the Psalter, as they 
had been accustomed to do in the synagogue , but they also used dis ­
tinctively Christian hymne ".nd spi ritual songs , or' which we find 
fragments in the New Tes t ament . Most scholars agree that in I Timo­
thy 3 :16 we have a fragment of a hyoo1 of prai se to Christ . Even 

1 . Cf . Acts 2 . 
2 . l John 1:3. 
3 . Colossians 3 : 15- 16 Cf . Ephesians 5 :19 . 
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earlier than Timothy , we have in the great Kenosis passage of the 
epistle to the Phi lippians what ib probably a resume of :tn early 
Christian hymn ending in an ascription of glory: 

" ··· that at the nQme of J esus every knee should bow, in 
heaven and on earth and under the earth, and every tongue 
c onfess that1J esus Christ is Lor d , to the glory of God 
the Father ." 

We find oth8r fragments of hymns or spiritu~l songs in the Book of 
the Apocalypse , 2 such as 

"Holy, Ho l y, Holy , is the Lord God Almighty, who was, and 
is , and i s to come ; "3 

or aga in , 
"Praise our God , all you his servants , 
You who f ear him sm,,ll and great . "4 

Thus , apart from the psalms which were given a new , Christian mean­
ing, there grew up a treasury of hymns whi ch were very probably 
part of the oral tradition which later became fixed in literary com­
position. The second thing we note f rom St . Paul ' s counsel to the 
Colossians is that the pr aise of the early Chr i s t i ans was one of joy 
and thankfulness to God "that now the salvation and the power and the 
Kingdom of our God and the authority of His Christ have come , " 5 as 
one fragment of a hymn has it . The whol e atmosphere of the primi ­
tive Church was one of joy and gratitude even in the face of the most 
hostile opposition, as the Apocalypse testifies . The third i mpl ica­
t i on of St . Paul ' s words is t hat the worship of the Christian comm­
unity was always to be directed to ::1nd through Christ. He stood at 
the centre of all their activit1es ; He was the object of their de­
votion and adoration; He i s the Head of the Body to which , says St . 
Paul , "you were called ." The Book of the Apocc.lypse so r ich in 
imagery , gives us a glimpse into the ways of worship of the primitive 
Church , and many of the fragmentary hymns recorded there are directed 
to the Lamb that was s l a in . But as we have already seen the Lamb 
t hat was slain symbolised not only the suffering but also the 
triumphant Lord and Messiah. 

"To him who sits upon the throne and to the Lamb be 
blessing g,nd honour and glory and might for ever and ever . " 6 

It was Jesus Christ , crucified , r isen and exalted who gave the 
praise and ador:ttion of the e.J.rly Christian community its direction 
and meaning . 

Fi nally we turn to the third 8lement which the Christians took 
over from the synagogue worship , namely prayer s . In Jewish worship 
the prayers were of such a na ture that the whole congregation was 
able to take part in them, antiphonal ly or responsively . This 

1 . Philippians 2 :10-11 ; Of . vv 5-11 . 
2 . Of . Revelation 4 :8 , 11; 5 :9 . 10; 11 :15-18 ; 12:10-12; 14;7; 15 : 3 , 4; 

19 : 5- 8 . 
3 . Revelation 4 :8 . 
4 . Revelation 19 :5. 
5. Revelation 12 : 10 . 
6 . Revelation 5 : 13. 
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practice seems to have continued i n the worship of the early 
Chri s t ian communi ties, for we are told in the Book of Acts that "they 
devoted themsel ves to the Apostles teaching and fel l owship , to the 
br eaking of bread and the prayers ."1 The irresistible implication 
here is t hat the prayers to which they devoted themselves were of 
such a nature that all could have a part in their recitation. The 
Didache , which has been C'llled the "Church Manual"2 'of t he primitive 
Church , gives us many examples of early liturgical prayers . One 
example is the injunction given for the use of the Lord ' s Prayer . 
To this prayer , taught by Jesus, was added the doxology representing 
"the liturgical echo of the congr egation,"3 for as Professor Cullmann 
points out , "the words ' for thine is the Kingdom ' etc. were, as is 
well known, not spoken by Jesus but are introduced i nto l ate MSS ••• 
under the influence of early Chr istian litur gy ."4 Other examples 
are the thanksgiving (eucharist) prayers where we find phrases such 
as "To you be glory forever ," 5 or "For yours is the gl ory and the 
power for ever,"6 appearing at the conclusion of these prayers . In 
tha light of our knowledge of the forms of prayer used in the syna­
gogue and of t heir i nfluence on the development of Christian worship , 
it seems very likely that these recurring phrases were the liturgical 
r esponses made by the people . ? The interesting thing is that these 
doxologies , whether liturgical responses or not , ascribe praise and 
glory to God the Father for life and knowledge , 8 for faith and irnrnor­
t ality9revealed through Jesus Christ . This is significant b8cause 
i t indicates how thoroughly the content of Christ ian worship derived 
from Jewish worship , w~s motivated by Jesus as Christ and Lord . Yet 
another example , which is probably the oldest liturgical prayer, has 
been preserved in the Ar'liDaic : Maranatha ! - Our Lord , come ! This is 
found in St . P~ul ' s Epistle to the Corinthians (16 : 22) , in the Book 
of the Apocalypse (22 : 20) , and at the end of the eucharistic liturgy 
in the Didache (10 : 6) . It was essentially a part of eucharistic 
prayer whos e significunce is closely linked to the fact of the 
Resurrection. Jesus made Himself known as the Risen Christ through 
the breakin.g of bread, or a t a meal, and so this prayer , used a t the 
eucharistic meal expressed the hope of Christ ' s re- appearing, even as 
He had done in the past . This is Professor Cullmann ' s suggestion, 
which he sums up when he says , 111.rhis ancient prayer thus points at 

1 . Acts 2 : 42 . 
2. Cf . Early Christian Fathers , (Library of Christian Classics 

Vol . I). 
3 . Cullmann, Early Christian Worship, p , l2 . 
4 . op. cit ., p . l3 , Footnot e I. 
5 . Didache 9 : 2; 10 : 2 , 4 . 
6 . Didache 9 : 4; 10 : 5 
1. Cf . the Sursum Corda 
8 . Didache 9 :., 
9 . Didache 10 :.2 
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the same time backwards to Christ ' s appear ance on the day of His 
R8surrection, to His pr esent appearance at the common meal of the 
community, and forwards to RiB appearance at the End, which is often 

r epresented by the picture of a Messianic meal ."1 

But whatever the p~rticular connotation these prayers may have 
had in the eucharist , the fact remains that our Risen Lord gave the 
early Christians, and continues to give us, a directive in prayer , 
knowing that He promises : "whatever ye ask in my name that will I 
do , 11 2 and that He is the Great High Priest interceding on behalf of 
His Church . Prayer is , th~refor3 , not the uncertain and vague 
eommunic~tion between the believer and his r emote God . But , in the 
Name of Jesus Christ throu5h whom the believer offers his prayers , 
He Himself is the effective ch:111nel of communication and communion 
with our evcr~present and living God . Th~ prayers of the individual 
as well as thos8 of the Church are gathered up in the intercessions 
of Jesus Christ, the Priest , who by virtue of His death , resurrection 
and ascension has made possibl : man ' s entrance into the Eternal Holy 
of Holies - th0 pr esence of God . 

We have considered three fundamental characteristics of early 
Christian worship - preaching, praise and prayer , and we have seen 
how these , taken over from the synagogue , were given a new meaning 
within the primitive Church. There are two other marks of primitive 
worship whose sources are specifically Christian and which we must 
briefly consid8r in their relation to the Resurrect i on. These are 
first, the institution of the Lord ' s D~y, and secondly , the phenomenon 
of speaking with tongues . The two dominical sacraments will be con­
sidered in a separate section . 

The institution of the Lord ' s Day as the day of worship in con­
trust to the Jewish Sabb~th , the day of rest, is a direct result of 
the Resurrection. Today the mr~aning of thP I1ord ' s Day i s confused 
with the comm:mdment to keep the seventh day of the week holy·; where ­
as in the primitive Church, it was in deliberate distinction from the 
worship of the synagogue on the Sabbath that the e~rly Christians 
gathered tog . .; ther on the day of Christ ' s resurrection, to re- enact the 
experience oi the Last Supper and to do this ' for tht recalling ' 
(in remembrance ) of Him . It seems that to begin with , this day was 
r eferred to ~s ' the first day of the week , , 3 ~nd only later bec~me 
known as the 'Lord ' s Day'. 4 Both thes0 names have the same implica­
tion . The first day of th0 week was the day on which Jesus was raised 

1 . Early Christian 1:forship, p . l4 . 
2 . John 14 : 1). 
3. Cf . I Corinthians 16 : 2 ; Acts 20 :7. 
4 . Later full use was made of the symbolism of the ' Day of the sun ' 

(Sunday ) derived from pqg~n cult, as it expr essed also a symbol 
of the Resurrection . Cf . Justin Martyr ' s Apologia I, 67 . 
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from the dead. It was the day on which the great triumph of the love 
of God was declared by the fact that Jesus could not be held by death 

but had conquered it. 1 It was in the li~ht shed by the Resurrection 
that the disciples understood the me~ming of the ~ucifixion; and in 

the presence of the Risen Christ that the breaking of the bread and 
the blessing of the cup became charged uith new power. Only then 

could they grasp the full significance of His words : 
"This is my body which is broken for you; " 
"This cup is the New Covenant in my blood ;" 
"Do this in remembrance of me . " 

The first day of the week was for the early Christians, the ever­
recurring Easter festival , the day of the Resurrection , and thus in 
every sense the Lord ' s Day , "and to that day belonged their highest 
act oi worship , when they showed forth His death victoriously in the 
eucharist, while He Hims8lf , their Risen Lord , was present in their 
midst . 112 

Another feature of early Christian worship was the freedom it 

gave to the expression of the influence of the Holy Spirit, particu­
larly in the form of speaking with tongues . This seems to have been 
widely practised in t he beginnings of the primitive Church, but to 

have disappeared almost entirely by the time of Justin. 3 Speaking 
with tongues was one of the signs of having received the gift of the 
Holy Spirit as was clearly evident at Pentecost . We have a.lready 
seen how the ziving of the Holy Spirit waP directly related to the 

Resurrection s ince Christ promised that He would send the Counsellor 
to be with His disciples after His physical departure from them. 
The task of the Holy Spirit is essentially to point to the Risen and 
Exalted Lord and to empower the believer to live in Christ . 4 
Consequently those who were baptized into the Church, - the body of 
Christ - received the gift of the Holy Spirit and expr essed the 
reality of this gift throug~ speaking with tongues, at the same time 
expressint~ the reality of the presence of the Risen Lord experienced 
through mystical union wi th Him. The danger of the unrestricted 
expression of thi3 gift was its inherent individualism, of which St . 
Paul was well aware . In hiG first epistle to the Corinthians he 
contrasts the P;i ft of speaking vli th tongues 1·Ji th the gift of prophecy , 
and says , "He who speaks in a tongue edifies himself , but he who 
prophesies, edifies the Church . "5 St . Paul did not disparage the 

1. 
2 . 
3. 
4. 
5. 

See footnote 4 on previous page . 
W. D. Maxwell, An Outline of Christian Worship , p . 4. 
Apologia I , 67 . 
Cf . John 14:16ff ; a l sop . 26 . 
Cf . I Corinthians 14 :4. 
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gift of speaking in tongues, but he applied the criterion whereby the 
usefulness of this gift must be measured and all worship directed. 
The criterion is this, "Let all things be done for edification,"

1 

for the building up of the community as the Church. Remembering 
that the Church was conce ived as the Body of Christ becuase its mem­
bers were in Christ the Risen Lord, we begin to see that St. Paul's 
motive in counselling the Corinthians in their forms of worship, was 

to edify the worshippers and honour the Risen Lord . The gift of 
tongues was therefore a mark of the believer ' s union with Chrj_st, 
through the Holy Spirit, to be used and expressed not for s elf­
elation but for the benefit of those who did not have this gift. He 
\vho possessed this gift was but one member of the Body, and his gift 
was to be used for the buildin« up of the whole Body of Christ. 2 

Early Christian worship, then, was in all r espects given its 
true content by the Risen anu Exalted Christ , who as the focal point 
of every form of worship, gave preachin~, prayer, praise , the ex­
pression of spiritual gifts and even the time of meetinG for worship, 

their purpose and meaning. 

Section 2 - The Rite of Christian Baptism. 

Baptism was a rite amongst the Je1vs whereby proselytes from 
paganism were initiated into the Jewish race and faith. The tradi­

tional interpretation of this rite has been the symbolism of washing 
and cleansing which it enacts . But modern scholarship, and notably 
the work of Jeremias, shows that initiation by baptism as practised 
within Judaism was regarded as initiation into the covenant and not 
as merely or even mainly a waRhing. The rite of bapt i sm was pre­
ceded by r epentance - a turning back to the Law of Moses - accom­
panied by a period of probation in which a visible change in the 
person ' s way of life had to b0 manifested . Baptism only came after 
this ' trial' period and was administered as "a three-fold immersion 
in running wat er accompanied by the r ecitation of the Decalogue and 
confession of sin ." 3 This would point to Baptism as a true rite of 
initiation by which proselytes enter ed the Mosaic Covenant by dying 

to their old Gentile l ife and rising new-born as Israelites . This 

i s substantiat ed by the lingui stic evidenc e of the t erminology used 
to describe baptism. The Rev. John Heron , in his study of the 
Theology of Baptism, point s out c l early and convincing l y that the 
meaning of the root ' bapto 1 , wi th which are associated the various 

l . I Corinthians l4 : 26b 
2. Cf . Romans l2:4ff . 
3 . Her on, The Theology of Baptis m, Scottish Jour nal of Theology, 

Vol. 8 , No . l. March , 1~55 , p. 39 . 
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references to baptism in the New Testament , is 1 to dip', ' to plunge, ' 
' to dye , 1 and not ' to cleanse' or ' to wash.' He further points 
out that the LXX uses the word ' louo ' and not 'bapto ' or ' baptizo ' 
for Levitical washings and rites of purification . He concludes: 
"John's baptism would seem to hav.; been an act of prophetic symbol- 1 

ism in which, by an acted par able of drowning , the candidate went 
down into the water to m~rk the end of his old life in order that he 
might emerge a new man . Not cleansing but death and rebirth, was, 
then , the basic meaning of Baptism."1 

J ohn 's work of calling Israel to repentance and baptism was in 
prep~ration of the coming of the r~essiah and His Kingdom . And by 
coming to John and being baptised by him , our Lord accepted him as 
His own forGrunner, and though He needed no repentance identified 
nimself with the preparation of the coming of His Kingdom. Quoting. 
Alfred Plummer, Heron says , "By means of this rite the people \vere 
consecrated t o receive salvation, and He was consecrated to bestow 
it ." 2 But our Lord's baptism stands out above that of others be­
cause of the direct and visible manifestation of the Holy Spirit 
which accompanied it. It is sometimes s~id , in view of this mani­
festation of the Spirit together with the words which accompanied 
it, that Jesus only became conscious of His divine Sonship a t ltis 
baptism. This savours of adoptionism , and rests upon a misconcept ion 
of the central motif of our Lord ' s baptism. 3 The words; "Thou art 
my beloved Son, with thee I am well pleased"4 have their source in 
Isaiah 42 : 1 and it is in their r elationship with Isaiah ' s prophecy 
of the Servant of Yahweh5 that we find the s i~nificance of Christ ' s 
baptism. Jesus , though sinless, identified Himself with the si.nful 
whom He came to r edeem in ~cc epting baptism, and in so doing in­
augurated His redemptive mission . He became conscious t.hat dis task 
was that .of the Suffering St:.rvant of Yahweh , that He was "numbered 
with the trans£ressors ," and th3.t He must bear "the sins of mA.ny ."6 

But He knGw too that the mission of the Servant of Yahweh would end 
in the victory of God . 7 Thus, "at Jordan Jesus received his call­
ing as Servant of the Lord , accept ed his vocation of r edemption 
through suffering, a cknowledged his b8.ptism in terms of the cross ."8 

It is preci sel y when seen in relati.on to Christ ' s redemptive mis:Jion , 
which included crucifixion and r esurrection, that Baptism der ives 
its full Christian content ac a sacrament of the Church. Christian 

1 . 
2 . 
3. 

4 . 
5. 
6 . 
7 . 
8 . 

op . cit . p . 38 
op . cit . p . 41 
Cf . G. S. Hendry , The Holy Spirit in Christian Theology , pp . l9ff . 
(S . C.M. - 1957 ) . 
Luke 3 : 22. 
Of. Isaish Chapter 42 . 
Cf . Isaiah 53 :12 . 
Cf . Isaiah 53 : 10-12 
Clark, An Approac~ to the Theology of the Sacraments , p . 18 . 
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b-aptism became a baptism not only of water but also of the Spirit: 

for the gift of the Holy Spirit which accompani2s baptism, "issues 
from the crucified and glorifiod body of J esus . At this point, ~nd 

only at thia point does Christian baptisP1 become possible . "1 

But just how does the Christin.n ri t<:.) of baptisr·t derive its 

meaning from Christ's redemptive tQsk? St. Paul gives a clear and 

definit e answer to this question in his epistl~ t o the Rvmans : 

"Do you nnt know that 8-ll of us who have been baptised into 
Christ J 8SU8 wer -::: b8.ptised into his de:::tth? We w·ere buried 
therefore with him by baptism into death , so that as Christ 
was raised from the dead by the glory of the Father, we too 
might walk in newness of life ."2 

The person baptised is identified through this rite with Christ ' s 
death and resurrection, throu~h which man is forgiven, his old self 
crucified and his sins b~otted out , and through which h8 is r ais 2d 
to a new life , clothed with the righteousness given by God. This 
is the work of God in Christ done once for a l l on Calvary and in 
the garden of the open tomb, but appropriated by each n ew member of 

the Body when h~ is baptised into Christ , r eminding us "that salva­

tion histury continues in the pres~;nt time . "3 Thus baptism through 
his immersion into, and his rising out frum the water dre~atic~lly 
enacts the deB..th and r :surrcction of Christ in the lif .. P.nd ex­
perience of tho believer. For Christian baptism is "b'lptism into 
Christ , the incarnate, crucified , risen and ascended Redeemer . In 
baptism the disciple enters into the whole redemptive action uf his 

· Lord . "4 In this radical manner God ' s forgiveness and His gi ft of 
salvation was effpctively actualised in th~ life of the indiviuual, 
for baptism in the primitive Church was a symbolic enactment of what 
through the power of God was operative; it was a work done by God . 

Not only was t he believer for~iven and raised to the potential­
ity of a new life , he "\vas also empowered to live that neil life by 
receiving the gift vf the Holy Spirit . The Book of ~cts always 
speaks of baptism in the context of the pentecostal experience , 5 
whether or net the gift of the Spirit vlas simultaneous vli th or sub­
sequent to baptism . In fact , in response t o the preaching of the 
Apostles the people "\o-Tere told. , "Repent and be baptised everyone of 
you i n the name of Jesus Christ for the forgivene ss of your sins; 

"6 and you shall receive the c;ift of the Holy Sp±rit . But this gift 
of the Spirit was not ~imply the corollary of receiving forgiveness 
of s ins , it was integral with the redemptive work of Christ, which , 
as we have seen , was the foundation of Christian baptism . The 
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outpouring of the Holy Spirit as the Counsellor who brings successive 
generations t o Christ, the source of for giveness and l ife , is part 
of the fulfilment of Christ ' s r edempt ive vrork , ancl is therefore ess­
ential f or the efficacy of Christian baptism. The Spirit given 

through bapti·3m is eiveu by the Risen and Ascended Christ . 

There was yet another significance of baptism in the primitive 
Church , which has faded in some branches of the modern Chnrch , that 
is its signific3.nce 8.S a rite of i nitiation into the Body of Christ . 
In the primitive Church this meant becoming a member not of an or­
ganization or institution , but of a livine 9rganism. St . Paul spoke 
of the Church as an organism when he called it the Body of Christ . 

"For jus t as tne bod.f is one and has many me:nbers , and all 
the members of the bcdy , though many, are one boay, so it 
is with Christ . For by one Spirit we were all baptised in- 2 to one b0J.y . "l .•. "we , though many , are one bo<ly in Christ " 
... ".h.s many of you as were baptised into Christ have put on 
Christ ." 3 

Through baptism the believer is incorporated into the Body of Christ , 
the community of all who are "in" Christ, who have "put on" Christ ; 
and it i s this community v-rhich is the true Church , the true ecclesia , 
the people of God. As the Body of Christ the Church is , therefore , 
on earth the vis ibl€' manifestation of the Risen Christ , and exists 

on earth as the instrument with which he applies His redemptive work 
in every age . The Church is also th8 Spirit- f illed community of the 
redeemed for it is only through the Holy Spirit that the Church can 
be conscious of being the Body of the Risen Christ . Baptism into 
Christ , baptism into the Church , or baptism in the Holy Spirit , 
"t hese are but different vrays of expr essing t he same one c;reat 
r eality . "4 

Thus , bapt ism in the primitive Church was an a ct whereby the 
believer was set within the body of Christ (initiation into the 
Church), to be received into the fell mm:1ip of Christ ' s death and 
r esurrection (fore;iveness and new life) and to be empmvered by the 
Holy Spirit (bartism of fire) . Thus the Church as the Body of Christ 
is commissioned to go and make disciples of all nations, "baptis ing 
them in the Name of the Father, and of the Son , and of the Holy 
Spirit "5 in the knowledge and certainty that He who has ~iven His 
Church this mission i s the Risen Lord who has promised: "Lo, I am 
with you always , to the close of the age . "6 

It i s very interestin~ to note, in passing, that , in the Church 
of the 3rd and 4th Centuries , the administration of baptism was 

1 . I Corinthians 12 :12f. 
2 . Romans 12 : 5 . 
3 . Galatians 3 : 27. 
4 . Clark , An Approach to the Theology of the Sacraments - p . 25 . 
5 . Matthew 28 : 19 . 
6 . Mat~hew 28 : 20 . Even if not a commission given verbally by 

Chr1st (for on textual grounu.s this is disputable) it sums 
up vividly the vocation ancl tas k of the Church. ' 
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linked with certain preliminary acts, such as the renunciation of 
the Devil, stripping, and cGnfess i on of faith . These acts served 
in a very r eal way to emphasize the Lordship of the living Christ 
in whos e name the disciple w~s baptised . The catechetical l ectures 

of St . Cyril, Bishop of Jerusalem, delivered to th~ newly baptis0d , 

better known as tht. l ectures " On the rifysteries" (348- 350 A. D. ) , 
s how us th~ tremendous s i gnificance of these acts before baptism. 
The following extract r efl ects not only the stron6 symbolism but 
also the deep r eality expressed by thes3 acts, for the fact th~t 
something r eal took place is emphasised in St . Cyril ' s opening 

words: 

Lecture l - To the Newly Baptised 

l . "Let us now instruct you with greater exactness , that 
you may knm.r the effect that was wrought in you on the 
evenin~ of your baptism. 

The Renunci ation of Satan 
2 . First you ent er ea the vestibule of the baptistry, and there 

facing the vlest you list.:m~d t o the cvmmand to s tretch forth 
your hand . ~illd you r enounced Sa tan as if he vlerE~ really pre­
sent . Now you should knm-.r that this is prefigured in ancient 
history . For when .. . Pharaoh was oppressing ... the Hebrews , 
God sent JI!Ioses to l~ad th.,;m out of the bitter bondage of the 
Egyptians .•.. 

3 . Turn now from the old to th~ new, from figure t o reality . 
Ther..:: we have Mos . .)S oent by God into Egypt; here , Christ, 
dispatched by His Father tJ t he world: there that Moses 
might lead an oppr essed people out of Egypt; her e that · 
Christ might free a wc...rld oppressed by the burden of sin : 
there the blood of ~ lamb turned as ide the destroying angel; 
here the blood of the Lamb without blemish i s the refuge 
from demons .. . . 

4 . But still , w~th hand pointed toward him as though he wer e 
present , you are tnught t o say: "I r enounce thee , Sat ::tn". I 
intend now to tell you why yc...u s t and facing the ~lest; for 
this i s necessary . The West is the region of sensible 
da rkness , ~nd since Sat~n i s darkness ~nd holds sway over 
darkness , by looking symbolically toward the West you re­
nounc8 th<tt dark and ominous potentate . 

What then did each of you stand up and say? I r enounce 
thee Satan, wicked and crue l tyrant •.. For Christ , by 
sharing \vith me in flesh and blood , has overthrown thy 
might, that throu~h flesh and blood He might by death 
abolish death •... 

Lecture 2 - On Baptism 

The Strip~ing for Bapt i sm . 

No sooner had you entered than you took off your 
undergarments . Now this was an image of strip~ing off 
the _old man with his de~ds (cf . Col oss i ans 3:9 ). Having 
str1pped yourselves , yvu w~re nakea , imitating Christ in 
t~is also , who was stripped naked on the cross, and by 
H1s nakedness exposed the princip::.lit i es and powers and 
bol dly vanqui shed them on the tree ••.. 
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The anointing before Baptism~ 

3 . Then when you were stripped, you were anointed with oil 
that had been exorciz ed , f r om the hairs of your head to 
t he soles of your feet , and you were made partaker s of t he 
good ol i ve t r ee, Jesus Chr is t ••.• the exor ciz ed oil was a sym­
b6l of your participation in Christ ' s bounty , which puts to 
flight every t r ace of hostile influence •. .• 

The Professi0n of Faith. 
4. After this , you were led to the holy pool of d i v i ne bap-

tism, as Christ was led t; the sepulchre which lies bef or e 
you . And each of you was asked whether he bel i eved in the 
nam~ o:l the Father , and of the Son, and of the Holy Spir it . 
And you made that savin~ confession, .•.• 

The Paradox of Baptism. 
5 . The strange paradox of it all ! We did not really die ; 

we were not really buried; we were not really crucified 
and raised agai n . • • Christ was truly crucifiea and truly 
buried and truly r ose , and all this He has bestowed upon 
us freely, • • • through fellowship with His suffering , He 
freely bestm1s salvation . 

7 . That we might l earn , then , that I•Jhatever Christ suffered 
for us and for our 3alvation - in reality and not in app­
earance - and that we also ~re partakers of His sufferings , 
Paul excla imed ~..ri th perfect exactness : 11 For if vle have been 
planted to~ether in the likenes3 of hi3 death , we shall be 
also in the likenes~ of his resurrection11 (Romans 6 :5) . 11 1 

This strin~ent preparation for and prelude to bapt is~ was common 

practice in t~e Church of t hose early centuries, as the writ ings of 
Hi ppolytus , 2 and St . Ambrose of J.'!Iilan3 also bear out . Evidunt 
throughout thi E; elaburate outvrard ceremonial is the Church ' s con­
s ciousness of and her faith in her risen and living Lord . The 
renunciation of Satan, the Gtripping , the confession of faith , the 

anoint inc;, the immersion, al l these -.~ere in fact the Church ' s 
declaration that Christ the exalted yet present Lord is active still, 
redeeming c1ll uho will tc be incorporated into His body. "Thus 
\ATestcott could "llri te that , 1 so thorouf:.;hly was t he faith in the 
Resurrection of Christ inwrou~ht int8 the minds of the first christ ­
ians that the very entrance into their 30ciety was apprehended under 
the form of a resurrec tion . ,n 4 

The sacrament of baptism is an opportunity not only for the 
bapt i sed person but also for the Church to proclaim, dramatically , 
it s faith in Christ as Kurios , the Risen Lord , for "with every 
baptism a nevi victory is won . rr 5 

l . 
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3. 
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Section 3 - The Eucharist . 

B2ptism , as a Sacrament of initiation into the Body of Christ 
is administered once and cannot be repeated for the individual , but 
the Lord's Supper , as a sacrament of communion with our Lord within 

the Body of Chri~t, is celebrated frequently , (it should be cele­

brated at least every Lord's Day) 1 for it is the life-blood of the 

Christian commlh~ity . The early Christians , conscious of the Risen 
and livinc Lord , celebrated t he Lord ' a Supper frequently , 2 because 
it was His command . The fact ~f the Resurrection, infused His words 
spoken on the occasion of the Last Sup~er, with ne~v significance and 
made the Lord ' s Supper ''not a sad anni versar:v of a death but a 
joyous feast of resurrection: ••• communion with the risen Christ . "3 

Much has been written about the origin of the Lord ' s Sur~ per and 
there are still conflicting opinions on thi s subjact . But most 
scholars agree that the Lord ' s Supper does not derive from the 
Jewish Passover hut that it has its roots in a mE.al of fellowship in 

which a Rabbi and his disciples commonly participated on the eve of 
the Sabbath . Professor Maxwell explains very cl8arly and succinctly 
the nature of this meal . "Its purpose ," he says, "-vTas to prepare 
for the Sabbath or a festival and it wa3 religious in character . 
It consis t ed of religious discussion followed by a simple meal of 
common bread and vline nixed with water, the cup being passed from 
ona to another , and prayer offered ." He concludes, "It is almost 
certai n that our Lord anti His disci~les ~ere accustomed to partake 
of this meal of fellowship on the eve of every Sabbath and f estival: 
the ' last su~per ,' therefore, was the last of these meals that they 
shared tot;ether . "4 The c:reat significance about this "Last Supper" 
was that Jesus turned this simple meal of fellowship into a sacra­
mGnt of communion between God and man , by making the bread and the 
wine symbols which conveyed His flesh and blood . The new meanin1 
which He gave to thi8 meal wa s only grasped after His Resurrection . 
But the fact remains that the meal which had expressed the bond of 
fellowship between Jesus and His disciples during His earthly 
ministry , became , through His death and Resurrection , the expression 
of fellowship between the exa lted Lord and the members of His Body. 
The meal becamv a sacramant , 1·1hen J esus Himself commanded His dis­
ciples, "Do this in remembrance of me . "5 The English word ' remem­

brance ' i s rnisleading, conveyin~ the meaning of 'memorial ,' which 
is no more than the r ecapturinr of a past event in memory, "a trans­
portation in thought back to the moment of its occurrence •••. But 

1 . Cf . Calvin ' s - Institutes of che Christian Religion Book IV, 
17 : 43-45; also R. S . Wallace, Calvin' s Doctrine of the Word and 
Sacram~nt , - p.252 . 

2 . Cf . Acts 2:42 . 
3. W. D. Maxwell, The Resurrection : Its Si gnificance and Relevance 

p . 20 . 
4 . An Outline of Christian Worship , p . 5ff . 
5 . I Corinthians 11: 24 and 25 . 
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for biblical thout3ht the Greek ' anamnesis ' and the Hebrew ' zekher ' 
have the sense of re- calling or re - presenting before God an event i n 
the past so that it becomes livinc , powerful and operative . . .• 
Henceforth "rhen the disciples ' do this ' it Hill be for the bringing 
of Christ Crucified out of the past into the present , for the ' re­

callin0 ' of his sacrifice before God , thus makin~ it here an~ now 
operative."1 And again it must be stressed that it was not until 
after the Resurrection that Christ ' s sacrifice on the Cross was seen 

as victorious ann therefore a~; op8rative, and consequently only after 
the Resurrection did the command of J esus assume its urgency and 

power . 
Thus, in the primitive Church the Lord 1 s Supper vras a meal of 

fellowship at which the early Christians did not look back with nos­
talgia to a dead Messiah but were conscious of the presence of a 
living Lord . Professor Cullm~L.1l! suggests that there i s a greater 
link than is generally considered b~tween Christ ' s resurrection 
appearings at meals2 and the eucharistic feasts of the primitive 
Church , which look back to the Easter meals "in which the rJiesr~ianic 

IVIeal promised by Jesus at the Last Supper ivas already partly antic i ­
pated ." 3 We must however note that these meals at '.vhich Jesus 
appeared \Ter~ not of the nature of the Last Supper . Too hasty a 

conclusic1n about their connection 1-vi th the Eucharist is unwise but 
the fact is interestinP,. Of these meals, only thG one which Jesus 
shared with the two disciples He met on the r oad to Emmaus, speaks 
of "breaking of bread , " but even then this was palpably not in­
tended to ba a fellowship meal similar to the Last Supper. In the 
other references the meal consisted of fish , and although it was 
perhaps linked symbolically to the Christ- centred fellowship , 4 it 

is unlikely to have been a fellowship meal in the sense of th0 Last 
Supper . The New Testament does not record all of Christ ' s appear­
ings , and it is likely that He did appear to His disciples during 
one of their fellowship meals . But we can say no more than that His 
appearings on these other occasions , when He shar ed a meal with His 
disciples , confirmed more stronclY and powerfully the r eality of IIis 
Risen pr~sence amongst th~m . That certainly seems to be the tone 
of Peter ' s words to Cornelius : '' ··· but God raised him on the third 

manifest , not to all the poople but to us who were 
witnesses, whc at e and drank with him after he rose 

day .. nd mad<:J him 
chosen by God as 
from the dead . 11 5 With this strong conviction of His presence amongst 
them, the Eucharist in the primitive Church which was "the perpetua­

tion in prayer and sacramental fellowship of the experience of the 
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1 Upper Room , " took on a new signifi cance . 

The new significance was that Jesus the Risen and exalted Lord , 
though unseen , was present as Host and q;ift at the Eucharist . His 
presence , attested to by the Holy Spirit , whom Jesus had promised 
saying, - "I will not leave you desolate " ~ was the cause of great 
joy and praise . This sqcramental meal was chiefly an act of thanks­
giving (eucharist) for Christ ' s victorious work of love and His 
generous gift of Life - the giving of Himself that all who believe 
on Him might not perish but have Eternal Life, while He Hims8lf was 
with them as the Ris8n and exalted Lord . It was His continuing pre­
sence amongst them which enabled the early Christians to rejuice in 
the victory of His death . That note of exuberance in the primitive 
Church is a pleasant contrast to our all- too- often erave and austere 
communion services , in ~-rhich , because of our one- sided emphasis on 
His death and sacrifice , vre ssem to have forgotten the reality of 
Christ ' s presence . The early Christians , on the contrary, seeing the 
significance of Christ ' s sacrifice and death within the reality of 
His presence , impulsively worshipped and thanked God for the wonder 
of His triumphant love . "We ;;ive thanks to thee , our Father, for 
the life and knowledge which thou didst make known to us through 
JGsus thy Seim: thine be the glory for ever ! n3 

It was the bread and the wine in the sacramental meal which 
pointed to the si~nificance of Christ ' s sacrifice and death. J esus 
had taken these two common daily foods and made them symbols of His 
body and Hi~ blood at th8 Last Supper, thereby bi nding every new 
celebration of that meal to His atoning work. Taking the bread, He 
gave thanks and broke it , and said , 

"This is my body which is (given) for you . 
Do this in r emembrance of me , 11 

Similar ly He took the cup and said , 
II 

This cup is the new covenant in my blood . Do this , as 
often as you drink it, in remembrance of me . 1' 

By His action Christ linked the Last 8upper to His sacrifice and 
death , to His self- dedication in love for sinful man, to His work 
of redemption . In that sacrificial act of love upon the Cross, 
Christ ' s atoninG work was only partly fulfilled . The Resurrection 
followed the Crucifixion, not as a reversal of what had happened, 
but as God ' s procl~mation of Christ ' s victory over death and sin , 
and therefore as part of Christ ' s atoning work . Then followed the 
Asc c:::ns ion, as God ' s act of exalting Christ to sovereignty, that He 
may reign but also intercede , that all who through the power of the 

1 . 
2 . 
3 . 

Maxwell , An Outline of Chris tian Worship - p.4. 
John 14 :18 
Didache 9: 3 
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Holy Spirit a r e brought into the Church of Christ , His Body, may 

become associ ated wi th Christ ' s completed work of atonement and 
share the Life which He the Redeemer offers. Thu~ the Eucharist 

was both an a ct of thanksgiving, and a participat ion in the bless­

ings of the atoning work of Christ offered by Him ~s the Risen , 

Exalted but Present Lord . "He who eats my :f;lesh and drinks my 

blood abides in me and I in him. 111 

Besides this soteriological significance of the Eucharist , there 
is also emphasi8 on its eschatological meani ng . St . Paul makes this 
explicit when he writes : "For as often as you eat this bread and 
drink the cup , you proclaim the Lord ' s death until He comes." 2 And 
when we recollect that at the Last Supper Jesus said to Hi s disci­
ples , "Truly I say to you , I shall not drink again of the fruit of 
the vine until that day when I drink it new in the kingdom of God ,"3 
we recognize the significance of the eu charis tic ejaculation , 
Maranatha , summoning Christ not only to be present at the Eucharist 
but a lso foreshaaowiilg .· the finaJ ~~essianic Meal . Thus Srawley 
says , "Our Lord by giving them the bread and the cup not only 
ass ociates the disciples with Him in the blessings of His sacrifice , 

but also consecrates them for their inheritance in the Messianic 
Ki ngdom, of which this is an antici pation in the present . "4 

There is yet another si<~nificance of the Eucharist derived from 
the fact of the Risen Lord . It concerns the unity of the Church as 
the Body of Christ . St . Par l. writ es , "The bread which we break, 
is i t not a part icipation in the body of Christ? Because there is 
one loaf, we who are many are onE. body , for we all partake of the 
same loaf . "5 Her e St . Paul relates the unity of the Body of Christ 
to the bread , which is His body, we eat at the Eucharis t . All who 
participate in the Eucharist , ar e members of the Body of Christ , 
and as His Body, which th2 bread of t he Eucharist symbolises , is 
one , so the members of His body are knit into a close fellowship of 
unity . And we are to remember that when St. Paul speaks of the 
Chur ch as the Body of Christ he is thinking of the Body of the Risen 
Christ . Thus , " in sharin~; in the very life of the Risen Lord, the 
Church becomes in truth the body of Christ , the soma Christou. " 6 

This unity of the f ellowshi; of the Body of Christ i s perfectly 
expressed in the beautiful and well-known prayer in the Didache : 

l . John 6 : 56 
2 . I Corinthians 11:26 . 
3 . Mark 14 : 25 Cf Luke 22 :18 , Matthew 26 : 29 . 
4. The Early History of the Liturgy, p . 5f . 
5 . I Corinthians 10 :16-17 . 
6. Clark , An Approach to the Theology of the Sacraments , p . 68 . 



- 48 -

"As this broken bread was scattered upon the mountains and was 

gat hered together .and became one , so let thy Church be gathered 
t ogether f r om the ends of t he earth into thy Kingdom . 11 1 

The Eucharist was the primar y act of worship in the primitive 
Church. It was (and remains) an act of worship which gathers up 
the fullness of the new life in Christ , and which shows :forth with 
joy and gratitude the Living Christ , who is the suffering and vi c­
t ori ous Redeemer , t he Cruci fied and Risen Lord . The elements of 
the bread and wine not only symbolically relate His atoning l ife , 
work and death to the Church, His Body, but also express t he unity 
of the Church. And each Eucharist continues to b~ an Easter Fest i ­
val, proclaiming again the glorious news : 

Christ t he Lord is Risen to- day , 
Sons of men and an~els say; 
Raise your joys and triumphs high , 
Sing, ye heavens, and earth repl y . 

Love ' s r edeeming work is done , 
Fought the fight , the battle won, 
Lo! our Sun ' s eclipse is oe'r; 
Lo ! he sets in bloou no more . 

Vain the stone , the watch, the seal ; 
Chr ist hath burst the gates of hell; 
Death in vain forbids his rise ; 
Chr ist hath opened Paradise . 

Lives again our glorious King, 
Where , 0 death, i s now thy sting? 
Once he died our souls to save;2 ' 
Where thy victory, Q grave? 

Hail the Lord of earth and heaven ! 
Praise to thee by both he given! 
Thee we greet triumphant now; 2 Hail, the Resurrection thou! 

1. Didache 9 : 4 
2 . Hymn by John Wesley (1707-1788) vv . 1 , 2 , 3 , 4 , and 7. 

According to the H:J.ndbook to the Church Hymnary (Revised 
Edition) with supplement , by Moffat and Patrick, p.46 , the 
original line "Was "dyinc; once, He doth all save." 



the 
the 

and 

CHAPTER THREE1 - THE RESURRECTION IN THE 
TEACHING OF THE FATHERS. 

Section l - The Apostolic Fathers. 

In our treatment of the teaching of the Apostolic Fathers on 
Resurrection , ~~ shall use as our source relevant extracts from 

' . • I. 

writings of or commonly ascribed to: 

Clement - Bishop of Rome (eire . 95 A.D.) 2 

Ignatius- Bishop of Antioch (eire. 100- 117 A.D . ) 
Polycarp - Bishop of Smyrna (eire. 115 A.D.) 

the Martyrdom of Polycarp (eire . 157 A.D . )3 

. ~o understand fully these writings , it is necessary to examine 
briefly the history of this period in the l ife of the Church , which 
covers the late lst and the first half of the 2nd Century. It was 
a period not only of rapid expansion in the Church, particularly 
amongst the main trading centres of the Roman Empire , but also of 
an intensification of the catholic consciousness of the Church. The 
growing Church became more strictly organized under bishops, and 
their councils of Presbyters who succeeded the Apostles and repre­
sented the Apostolic witness of the Church in the various localities . 
This , together with the Gnostic and Montanistic extremes which were 
menacing perversions of the Apostolic tradition, l ed to the estab­
lishment of well- knit organization and a monarchial episcopate. It 
was also the period when the New Testament Canon was being f ormed; 
the faith was more carefully prescribed in credal form and the. 

liturgical formulae began to crystallize . At the same time Christ­
ians were the victims of outbreaks of persecution by the Roman au­
thorities , because of their unshakable convictions and their obstin­
ate refusal to offer some technical sacrifice to the deified Roman 
Emperors and accept any Lord other than Christ . As already men­
tioned , Gnostic and Montanist Christianity were a threat to aposto­
lic and catholic Christianity . Gnosticism was a syncretism be­
tween Greek and Oriental thought and aimed at making Christianity 
a philosophy of ' gnosis ' -knowledge of the divine - on the basis 
of an elaborate intellectual system . It incorporated Greek dualism 
which made a clean break between spirit and matter , between God and 
the world and which regarded the body as evil and the soul as good . 

1. Quotations from the works of the Fathers of the Church will be 
taken from "The Library of Christian Classics ," abbreviated 
L.C.C . ; or "The Early Christian Fathers ," edited and translated 
by Henry Bettenson, abbreviated , H. B. 

2 . The dates bracketed r efer to the writings , not their authors . 
3. The Didache , dealing principally with liturgical questions has 

been consider ed in Chapter two . 
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The Gnostics who held this view denied the reality of the Incarna­
tion and ',vere known as Docetists . Mont.anis m" went to the other ex­
treme in possible reaction to the intellectual tendency of Gnosti­
cism and to the ecclesiastical tendency of the "catholic 11 church . 

Montanis m· was an expression of ecst~tic and ascetic religion, for 
the followers of this brand of Christianity were rigorous in their 

ethical demends ~nd confident in their expectation of the i~minent 

end of the world. This , very briefly, indicates the trends that 
prevailed in the Church in the sub- apostolic aGe . 

Clement - Bishop of Rome . 

The so- called First Epistle of Clement to the Corinthiano was 
occasioned by faction in the Church at Corinth, 1 in circumstances 
very similar to those which prompted St . Paul ' s first Epistle to the 
same Church . It provides, therefore·, a most interesting comparison 
to ex~mine side by side what these two writers say on the Resurr­
ection to the same con·Tegation . On the one h~nd we hSlve St . Paul's 

great treatment of the Resurrection in which he declares: "But if 
there is no r esurrection of the dead , then Christ h~s not been 
raised; and if Christ has not 

"2 vain a nd your faith is vain , 
analogy of nature in which he 

been r aised, then our preaching is in 
and on the other we have Clement ' s 

says : 
"Let us observe , beloved , how the Ruler is continually 
displayinB the r esurrection th~t will be, of which he made 
the firstfruits when he r~ised the Lord Jesus Christ from 
the dead . Let us look , beloved, at the resurrection which 
happ~ns regularly . Day and night show us a resurrection; 
the night goes to sleep , the day rises: the day departs , 
night comes on . Let us take the crops . Hmv does the 
sowing happen , and in what way? ' The sower went out ' and 
cast e~ch of his seeds into the ground . These fall dry 
and bare on to the ground and decay . Then from the decay 
the mightiness of the Ruler ' s providence raises them up , 
and many grew from the one and be~r fruit. (25) Let us 
look at the marvellous sign which t~kes place in the East , 
in the district of Ar~biq. There i s a bird called the 
phoenix . It is the only one of its kind , and it lives for 
five hundred years . And vl'l-).en it reaches the t ime of its 
dissolution, the timb for it to die , it mRkes for itself 
a coffin of incense and myrrh anu other spices , which when 
the time is up it enters and dies . But wit~ the decay of 
its fl esh ~~ wor m is produced , which is nourished f rom the 
moisture of the dead creqture and grows winGs . Then when 
it has grown i nto a fine specimen, it takes up the coffin 
in which are the bones of its progenitor and flies with 
t hem from Arabi~ to Egypt , to the city called Heliopolis . 
And in the day-time , in view of all , it flies to the altar 
of the Sun and lays them on it, and then sets off back 
uga in . "3 

At first sight these two views seem, thaolo~ically , not fully to co­
incide . St . Paul makes it quite clear that the hope of resurrection 

1 . Cf . The Early Christian Fathers, Edited and TrF.Lnslated by 
H. B8ttenson , p . 3 . 

2 . St. Paul ' s I Corinthi~s 15:13-14 
3 . St . Clement ' s I Corinthians 24-25 (H. B.) 
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is entirely dependent upon the act of God who raised Jesus Christ 
from the dead. His analogy of the seed a nd plant serves only to 
illustrate the "how" of the Resurrection and not to furnish any 
grounds for the "why" of the Resurrection. The only ground for the 
resurrection of the dead is Christ ' s own Resurrection. St. Clement, 
however , vrhile following the Pauline doctrin) of Christ as the 

firstf r uits , seems to imply more from the analogies of nature , -
the rising and settint: of the sun , the sowing and growing of crops, 
and the extraordin~ry phenomenon of the phoenix bird which dies ~nd 
produces a winged worm that tak0s the rem:iins of the bird to the 
altar of the Sun in the city of Heliopolis , - and to suggest th3.t 

these are more than ~nalogies and rather grounds for the hope of our 
r esurrect i on. "Do we then think it a great marvel if the Crontor of 
the uni ver se is to effect th6 resurrection of those who served him 
in holiness with the confidence of a good faith, seeing tha t he 
shows us the magnificence of his promise even by a bird?"1 It is 
as though Clement were asking , ' If God can do such marvellous acts 
of "resurrection" in nature, will he not resurrect those who be­
lieve in him?' It would app0ar at least that he has extended the 

grounds for belief in the r esurrection of believers , because t he 

Pauline doctrine of r esurrection, grounded both in reality and mode 
upon God 1 s act on that first Easter, is in reality in a comple t e ly 
different cP..tegory from the .Jxamples of 11re surrection'1 f ound i n 
nature . These examples may help us to understand the fact of the 
resurrection but they cannot constitute the gr ounds for our hope and 
faith in the r (:]surrection . Such exnmpl es belong to the category of 
nature . They constit ut e the pat~ern for the growth, (seed and plant), 
continuance (rising and setting sun) and reproduction (phoenix bird) , 

of certain natural phenomena . But the resurrection in Christ is a 
unique phenomenon which belongs to th, r ealm of the "new creation". 

Yet we must not judge Clement too severely. It is probable 
that he intended his analogy of nature to be merely an analogy , an 
ill-w.strat i on ,. a pointer to the fact : of the. Resurrect ion in· Christ,: 
who is the firstfruits of them th~t s l eep . 2 Possibly such analogies 
were found to be helpful to convey the r eality of the r esurrection 
to pagan minds . For in the end , there can be little doubt that 
Clement was certain th~t in Christ was God ' s revelation of Eternal 
Life which is no longer subj ect to death . "This i s the way , be­

loved , in which we found our salvation , J esu s Christ , the high priest 
of our offerings •• •. Throu~h him we see as in a mirror the spotless 
and excellent face of God: •.. . through him the Ruler willed t hat we 
should t as t e the i mmortal knowledge .•.• "3 Thus, although we may 

1. op . cit . 26 : 1 (H.B .) 
2 . Cf. op . cit . Chapter 24 :1 
3. op . cit Chapt er 36 (H. B. ) 
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find St . Clement ' s analogy of nature unconvincing as an explanation 
of the Resurrection , we must view it in the l i ght of his whole :· 
thought . 

Ignatius - Bishop of Antioch. 

The prevailing Docetic h~resy , with which Ignatius came into 
contact particularly during his interval at Smyrna1 while on his 
way to martyrdom in Rom0 , prompted him to express emphatically, in 
his many l etters , the reality of Christ ' s bi r th , life , death , ~d 
resurrection . "Be d8~f then, to any t11lk that ignores Jesus Christ 
of David ' s l ineage of Mary; who was really born, ate, and drank ; 
was really persecuted under Pontius Pilate ; was really crucified and 
died ; .•. He was r eally r a ised from the dead •.• • 11 2 Ignatius was 
in no doubt abcut th~ fact th~t the Person Jesus was the Christ, in 
whose life and work , death and Resurrection , God ' s work of redemp-
tion and His conquest over sin and death were r ealized . 3 His in-
assailable conviction in the r eality of Christ ' s Resurrection is 
expressed in his l etter to the Smyrnaeans , where it is clear that 
Ignatius believes in the bodily ReGurrect ion of Jesus Christ. 
"For myself , I am convinced 'lnd bel i eve that even after the resurr­
ection he was in the flesh. "4 This is not only God ' s declaration 
that death has been defeated, but also the ground of the hope of 
r esurrection f or every Christian. Just as Peter and the disciples, 
convinced thA-t Jesus w<::.s r isen in thu flesh , and 11 for this r eason •.• 
despised death itself , and proved its victors , "5 so Ignatius , a­
waiting his own death, can exclaim, 11 come fire , cross , battling 
with wild beasts, wrenchin~ of bones, mangling of limbs , crushing 
of my whole body , cruel tortures of the devil - only let me go to 
Jesus Christ !" 6 

And so we must note that Ignatius ' insistence on the historic­
ity of the events in the life of Christ is not only a r efutation of 
docetic tendencies, but also an ~xpression of his own unshakable 
faith in Christ through whom death has lost its sting. This strong 
faith i s further expressed in his longing for his martyrdom - a 
longing which rings with a note of anticipated triumph: 

11 I plead with you do not do me an unseasonable kindness . 
Let me be fodder for wild beasus - that is how I can 
get to God ••.• if I suffer , I shall be cm~ncipated by 
Jesus Christ; and united to him I shall rise to freedom . 
•.. That is whom I am looking for - the One who died for 
us . That is whom I want- the One who ros e for us . 11 7 

Such jubilant courage and fearlessness could only belong to one who , 
ever conscious of the Risen Lord , knew that "his Father raised him, 

l . Cf . Early Christian Fathers (L . C. C. ) p . ll2 . 
2 . Ignatius to the Trallians , 9 . See also Ephesians 7 and 9 ; 

Smyrnaeans 1- 3 (:t . .;c . C. ) 
3 . Cf . Ephesians 19 . 20 and Smyrnaeans l and 2 . 
4 . Smyrnaeans 3:1 !L.C. C. l 
5 . Smyrnaeans 3:2 L. C. C. 
6 . Romans 5 :3 L. c . c . 
7. Romans 4 :1 , 3 and 6 :1 (L . C. C.) 
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just as His Father will raise us , who believe on Him, through 

Christ Jesus, apart from whom we have no geniune l ife ."1 

That Ignatius was conscious of the Risen Lord is clearly ex­

pressed in his comments on the Eucharist which he sees as an act of 
wor ship in which Jesus Christ is active in His presence. Ignatius 

emphas ises the symbolism of the euchRristic bread as the broken 
body of Christ when he says that it is "the medicine of immortality, 
the antidote which wards off death but yields continuous life in 
union with Jesus Christ." 2 But each time the community gather s to­
gether for the Eucharist (and Ignatius advises frequent gather ings) 
"Satan 's powers are overthrown and his destruct i veness is undone by 
t he unanimity of your faith . ") Thus the Eucharist is linked to the 
Resurrection of Christ not only because , by his participation in it , 
th~ believer is associated with Christ ' s atoning work and receives 
anew God ' s gift of Eternal Life , but also because in the ce l ebra­
tion of the Eucharist , the community of bel ievers constitute in a 
special way the Body of th~ Risen Christ who has vanquished Satan. 
Ignatius is ca rE'ful , in other words , to preserve both tht.; individual 

and the co~~unal signific~nc~ of this act of worship, which not 
only bestows the blessing of union with the Risen Lord on the be­

lievers , but is also a unit i ng with Him in the conquest of death 
and the proclamation by th0m in community tha.t the Lord is Risen ! 

One last point we must note is that although Ignatius sometimes 
lays stress on the death of Christ , as if it had some peculiar val ue 
of its own4 ncve rthE:;l •. ss he do,)s view tho Cross in the light of the 
Resurrection . Speaking of Christ ' s suffering and death upon the 

Cross , the f ruit of which -vre are part, he adds , ". • • by his r esurr­
ec tion , he r aised a standard to rally his saints and faithful for­
ever •.• in one body of his Church . 11 5 Through the Resurrect i on 
the Cross can and does symbob_?,e the standard, or rallying point , 
of a l l who b ~.: long to Christ and arc members of His body. 

Ignatius reflects in his writings not men:ly his awareness of 
the Risen Lord , but a l so his cons cious ness that becaus e the Lord i s 
Risen , he as ~ member of His Body , i s a sharer of Hi s s ufferings 
and His victory. The boldness , the joy, and the peace of mind with 
which Ignatius faces his deat h a r e in themse l ves living hymns of 
pra i se t o the Lord Risen and Triumphant . 

1. 
2 . 
3 . 
4. 
5. 

'Tr'lll i ans 9 : 2 ( L. C. C . ) 
Ephes i ans 20:2 (L . C. C.) 
Ephes ians 13:1 (L.C . C.) 
McGiffert , His tory of Christian Thought Vol . I , p . 39 . 
Smyrnaeans 1 : 2 (L . C.C .) 
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Polycarp - Bishop of Smyrna. 
Polycarp as a leader of the Church was held in high regard not 

only fo~ his faithful witness to the apostolic tradition and his 
prophetic teaching, 1 but also for his saintly and blameless life and 
his noble martyr dom. 2 In hi s letter to the Philippians, which is 
largely an ethical treatise and exhortation, 3 Polycarp quotes ex-­
tensively from the New Testa~ent reiterating the Church's faith in 
the Lord Jesus Christ "who endured for our sins even to face death , 

II 
' whom God raised up , havin:; loor ed the pangs of Hades. ' 4 He al-
ways speaks of the Resurrection as God ' s act, 5 and in so doin~ not 
only uphold3 the teaching of the npoatles but also affirms his own 
faith in the Risen Lord . This is expressed in his conviction that 
all who do the will and keep the commandments of Jesus Christ will 
be raised by the Father who raised Jesus from the dead . 6 To deny 
the Resurrection has grave consequences because w~oever perverts 
sayings ot the Lord to suit his own lusts and says t here is neither 
resurrection nor judgment - such a one is the first-born of Satan. 7 

But perhaps Polycarp ' s strongest witness to the Risen Lord was 
his calm and courageous acceptance of death at the stake . ·rhe acc­
ount of his mart yrdom tells us that the martyrs of Christ gave 
"themselves over to the grace of Christ ••• despised the tortures of 
this world , purchasing i'or themselves in the space of one hour the 
life eternal,"8 and that Polycarp himself "was not perturbed" but 
"~11as inspired with courage and joy, and his face was full of ~race !'9 
The quiet but strong confidence of the Christ.ian martyrs, and of 
Polycarp in particular, was founded upon the knowledge that in Jesus 
Chris t , death was no lonAer the enemy but the gate-way to the 
heavenly city of God. This living faith echoed from the stake to 
which Polycarp was tiea to be burned, as a last hymn of thanks ­
giving and adoration to Goa, with whom the saintly bishop was to 
enter into perfect union. ~o Polycarp martyrdom was a privilege, 
if an ordeal, because he could enter fully into the fellowship of 
Christ's $Uffering, death , anu glorious Resurrection . 

l . 
2 . 
3. 
4 . 
5. 
6 . 
7 . 
8 . 
9 . 

"Lord God Almi~hty, Father 0 1 thy beloved and blessed 
Servant Jesus Christ, throu".h whon1 we have received 
full knovlledge of thee , . . . I bless thee , because thou 
has deemed me worthy of this day and hour, to take my 
part in the number of the martyrs, in the cup of thy 
Christ , for ' resurrection to eternal life ' of soul and 
body in the immortality of thA Holy dpirit; a~ong whom 
~a~ I be receivea in thy presence this day as a rich 
and acceptable sacrifice ... . For this and for every­
thing I praise thee, I bless thee, I glorify thee , 

Martyrdom 16:2 (L.C . C. ) 
Martyrdom 13 : 2; 17 : 1 (L.C.C . ) 
Of . Philippians 3:1 (L.C . C) 
Philippian2 1 : 2 (L . C. C.) 
Phili~pians 1:2; 2 :1; ~ : 2 (L . C. C.) 
Ph~l~pp~ans 2:2 (L . C. C. ) 
Ph1l1pp1ans 7:1 (L. C. C. ) 
Martyrdom 2:3 (L . C. C.) 
Martyrdom 5: 1 and 12:1 (L . C. C. ) 
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through the eternal and heavenly Hi.:;h l)riest , Jesus 
Christ , thy beloved Servant , throu~h whom be glory to 
thee with him and the holy Spirit both now and unto 
the a~es to coJie . "l 

And so , thoug'b. he does not gi~re us an ex_t)osi tion or a 
theological tre..itise on the rJeanin-~ of the Resurrection, Poly­
carp ' s own life and experience is itself a cow~entary on it, 
vibrant with joy and zeal , pointing us to the fact of Christ, 
sufferin~~ yet triumphant and li vin~ Lord . 

Section 2 - The Apologist s . 

rle turn now to consicler tv10 of the ,ost ir:~port3.nt Apologists 
of the 2nd and early 3rd centuries - Justin r:rartyr (nartyred eire . 
165 A.D . ) and Tertullian (floruit eire . 200 A. D. ). 

Justin rlartyr das a philosopher whose chief concern was to 
defend Christianity against pagan calumny , and "for whom Christ­
ianity is rat i onal truth and a noble way of life . 112 He was 
one of the first to co::l!:1end the Christian faith to others of 
the same philosophical and cultural background , and to attempt 
a reconciliation of Christian and Hellenic thought in terms of 
the philosophical climate of the day . Tertullian, on the other 
hand , although a lawyer before his convP.rsion, became an en­
thusiastic supporter of Montani sm which he found "congenial to 
his fiery spirit and his aust8re r.wrality . "3 The Montanists 
not only claimed to give free expression to the Spirit but also 
clained that the Spirit jave new revelation to interpret the 
Scriptures . And so ~ertullian , far fro"'~ attempting to inter­
weave Christian thour:ht 1ri tl-). Hellenic ideas, was uncompromising , 
resisting to the utter~ost the contru~ination of Christian faith 
by pagan thought . In his defence of the faith expoQnded in his 
"Apolo<:?;y" Tertullian stands on the sar:1e ground as Irenaeus who 
insisted that the teac~in~ of the Church "is based on Scripture 
interpreted by the Church according to the tradition deliver ed by 

the Apostles to the churches and preserved by the succession of 
bishops . n 4 

Justin 1'-J.artyr . 

The only direct r:1entio11 of Christ ' s Resurrection which 
Justin I1artyr oakes is his explanation of Christian Wor ship, 

l . Martyrdon 14:1- 3 (L . C. C. ) 
2 . The Early Christiru1 iat~ers, Edited & Tr anslated by 

H. Bettenson p . 13 . 
3 . on . cit . p . 19. 
4 . o~ . cit . p . 19 (I a · indebte~ to Henry Bettenson for the 

thou~ht3 in this introductory paragraph.) 
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where he points out that the rea3on why Christians ~ather together . 
for worship on the first day of the week, known a3 the day of 
the sun , is two- fold. It links Christian worship with God ' s 
creativity on the first J.ay , "on which God transforr::1ing dark­

ness and natter made the universe " : and v ith the "day Jesus 
Christ our Saviour rosg frou the dead, · . . • for they crucified 

him on the day bGfore Saturday , ana on the day after Saturday, 

he appeared to his apostles and aisciplcs and tau~ht them these 
thin.r;s '"~ich I havP passed on to you for your consideration. " 1 

I t is also interestin1 to note that ap~rt from explaining the 
significance of Sunday iD relation to the Resurrection , he also 
claims to be a witness of the Apostolic tradition, which itself 
derived its authority from the fact that the Apostles were wit- . 
nesses of the Resurrection. 

In view of this clai. ~ , we must point out the deviation he 
makes from the Apostolic traai tion ~-rhen he speaks of the person 
of Jesus Chris t in relatio.n to the Trinity . Justin gives Christ, 

as 'i·rell as the Holy Spirit , inferior "ranks " in the Trinity when 
he says that Christians honour Jesus Christ "havinr.:; learned that 
he is the Son of the true God HiE'lself , and hol ding him to be in 
the second place and the prophetic Spirit in the third rank . 11 2 

Justin, thol.J.:':;h recognising Christ as the Logos, the Word, the 
unique Son of God,3 gives Him a secondary place in a loose- knit 
trinity, whereas the Apostolic tradition , inspite of not having 

a fully developed doctrine of the Trinity , nonetheless gave 
Christ His ri~htful place as God the Son in the ~ystery of the 
unity of the triune Godhead - Father , Son , and Holy Spirit . 
Mindful that we \Wuld be doing Justin an injustice by dr avring 
hard and fast conclusions about his theology froM his Apologi a, 
since it is not a theological tre~tise, nevertheless it does 
reflect an inco; 'pl ete doctrine of the person and place of Jesus 
Christ . We are led to infer fro!!l. hi:: own •.rords - that heathen 
gods and de•11uns "were not only condemned among the Greeks by 
reason , throu ,h Socrates, but ai,!Ong the barbarians by Reason 
hinself , who took form and became man and was called Jesus 
Christ 11 4 - that in Justin 1 s i!.lind, Jesus Christ was more the 

embodi~ent of the philosophic~l concert of t ne Logos than the 
Word made Flesh, God beco~e man. This i s quite clearly the 
influence ot Hellenic thou~ht ~nd as an attempt at syncretism 
between Hellenic thow;ht and Christian doctrine , it is a devia­
tion fro~ the Apostolic tradition, which held that J esus Christ 
was God who beca,ne man , 5 and that having cor.1pleted His work of 
r econciliation and rede;.aption t~rouc:;h His Ministry, Suffering, 

l. 
2 . 
3. 
4 . 
5 . 

ApoloKia I~ 67 (~ . C . C;)) 
op . cit . , .L, 13 lL . C. C. 
op . cit . , I, 5 and 23 ; I I, 13 (L . C. C. ) 
op. cit . , I , 5 (L . C. C.) 
Cf . Philip~.ians 2 :6-7, ·John l: l and 14 . etc . 
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Death, Resurrection, and Ascen8ion , returned to the Father , for 
He and the Father are One . The danger of Justin ' s suggestion 
of priority ~fi thin the Trinity is that unless Christ is given 

His rightful place ,within the Godhead , His work of redemption 
loses its significance 1 1vhich is derived from the fact that 
"God was in Christ reconciling the \'TOrlu to Himself. 111 The 

essence of the Atonement is that it is God ' s work undertaken on 
His own initiative . God sent His only be5otten Son into t he 
world becau"Je Goci loves the worlc.1. To fc..il to recognize in the 
Incarnation, Liie , Death , Resurrection , and AScension , the work 
of Divine love qnd care is to deny their eternal and universal 
import , and to deny the efficacy and validity of God ' s great 
triumph over the pm·ror of the devil, sin and death . If Christ 
is not God then we are not redeemed fro~ sin, nor are we. heirs 
of Life Eternal, for t~ese are the gifts of God alone . But 
Christ i3 God. Incarnate , a God of love ·•·1ho becade involved in 

the lot of sinful and rebellious man , took upon Himself the 
consequences of his sinfulness and rebellion, and conquered 

the power of evil releasin:-~ man froq the clutches of the devil 
and raisin1 hin to Life Eternal. This is what God did in Jesus 
Christ . This was not the work of a second- ranking , supra- human, 
sub- di v i ne being . It is the work of God Himself . 

Yet, lest we misinterpret Justin ' s intentions , we must 
recognize his a~orareness that in the Eucharist we have a pl edge 
of the salvation of God thruu0h the elements empowered as sym­
bols of the flesh and blood of Jesuo Christ which represent His 
life- offerin0 ministry . 

"We do not receive these gifts ," says Justin , "as ordinary food 
or ordinary drink . .But as Jesus Christ our Saviour was 
L'lade flesh throue;h the itJorJ of God, and took flesh and 
blood for our salvation; in the sa~e wav the food over 
which t~anksgiving_ hao been offered •.. is we are2taught, 
the flesh and blooL. of Jesus ·1ho was 1-:1ade flesh. " 

Justin's interest here is predoninantly incarnational , never­
theless , he does reveal ~is awareness of the general belief of 
the Church t aat Jesus Christ is r eceived throuzh the sacramental 
meal for our salvation . And of course, impl icit in the Church ' s 
belief is the fact that Jesus is Risen and Living. 

Moreover, in the face of prevailin~ unbelief about the 
resurrection , Justin appeals for a si;:!plP. trusting faith i n the 
sovereignty and ni[;ht of God . He points out t he "miraculous 11 

e l eoent in the birtl1 and growth of the hUIJ?n being "from a 
single drop of human seed" which we acc~pt because we witness 
its occurrence c ont i nual ly. Using that as our analogy he urges 
us to accept the resurrection of the dead a.::; s i m;ly and as 

trustingly. "But a s you at f irst ~vould not have believed that 

1. 
2 . 

II Corinthians 
Apologi a I , 66 . 

5 :19. 
(H . B. ) 
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from a little drop sucn beings (as ~en) could develop, yet , you 
see it happening, so consider that it is possible for human 
bodies, dissolved and scattered in the earth like seeds, to rise 
again in due tine by God's decree and be clothed with incorrup­
tion .11 1 The argument is that if we accept the wonder of birth 
as an act of God ' s power, so also we must accept the miracle of 
our resurrection as an act of God, for this is something which 
God has shown us through J esus Christ . 2 Because this is an 
appeal to the unbelieving, Justin would not have been nearly 
so convincing had he pointed to Christ as "the firstfruits of 
them that sleep , " as he is by showing that our resurrection is 
as much a work of God as His act of creation. Thi3 is, we must 
remember Apologetics and not Dogmatics . The validi ty of Justin ' s 
argunent lies in that he quite unmistakably declares the hope 
of our resur rection as an Ret of God. 

Tertullian. 

Tertullian expounds the doctrine of the resurrection of the 
dead in relation to the Day of Judgment . "Our hope of the re­
surrection cannot be fulfilled, as I think , before the coming 
of Christ , "3 says Tertullian . He regards the coming of the 
Lord ' s Kingdom (in the eschatologicQl sense) as the yearninc of 
every Christian because that day will nean the conclusion of 
this age , and the beginning of the nillennial Kingdom. 4 So 
strong is Tertullian 's yearning for the Lord ' s Kingdom that he 
is impatient with those who "pray for sone extension in this 
present age.'' 5 Yet, in contrast to this sense of expectation, 
there is also evident a sense of dread and fear about the 
"terribl e sufferings" and the "stupendous shock" which impend 
over the world at the last day . For this reason he admits that 
Christians "favour th·.; long-continued exist ence of Rome . " 6 

Thus he states the paradox that "faith keeps watch for that day •.• 
and daily fears that for which she daily hopes ."? 

The general resurrection awaits the return of Jesus Christ 
while in the interim th2 faithful depart to the underworld . 
Tertullian is aware of the opposition to this view, and quotes 
those who disagree with him as arguing that since Christ went 

1 . 
2. 
3 . 
4. 
5 . 
6 . 
7. 

Apologia I, 19 (L.C . C. ) 
op . cit., I, 19 (the conclusion) (L . C. C. ) 
De Resurrectione Uarnis, 22 (H . B. ) 
Cf . De Oratione , 5 and Apologeticus, 1 . · 
De Oratione, 5 (H.B . ) 
Cf . Apologeticus , 32 (H. B.) 
De Anima , 33 (H. B. ) 
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to the underworld (he descended into hell) "that he might make 
the prophets and patriarchs partakers of himself ,"1 there is no 
need for the faithful t o go t here as well . To this he replies 
that there can be no resurrection 11 \vhen as yet the command of 
God has not be8n heard by means of the archangel ' s trumpet, 
when t hose whom the Lord ' s corning shall find on earth have not 
yet been 'caught up int o the air to meet h im, 1 together with 
'the dead in Christ who shall first arise . •"1 As long as the 
ear th r emains, he~ven ' s doors a re clos8d, only to be opened 
when the ear th passes away . The souls of the dead must await 
the fulf ilm0nt of their hope in the underworld where "every 
small sin has t o be expiated ••. in the interval ·before the 
resurrection."2 We have here the basis of the Roman doctrine 
of purgatory which derives from an attempt to resolve the factor 
of time - when ~re the dead resurrected? After death? Or at 
the last day? Owing to the insufficient scriptural lead for 
a clear solution, the discussion of this quest ion is inevitably 
tainted with a greater or l esser degree of speculation, and this 
is so with Tertullian. 

He is in no doubt as to the fact of the r esurrection of the 
body . He sees in the natural processes of growth and decay a 
universal principle of r enewal which "res t ores to us things far 
richer and finer than those which it brought to an end ." 3 On 
the basis of this principle , Tertul l ian concludes that "nothing 
perishes but with a view t o restor ation . Thus t he whole order 
of things , this or der of r evolution, bears t est imony to the 
resurrection of the dead . . . "3 But it is not the soul alone 
that is raised from death, from its s t ate of lifel essness i n the 
underworld . The body (which he calls the flesh ) also is "raised ," 

· for Tertu l l i an sees the soul and the body as a unity , inspite 
of the fact that the soul has its own corporeality . It is 
Tertullian ' s notion that th2 soul possesses qualities of cor­
poreality, "such attributes as shape and definition , and the 
three d imensions of length , breadth and height , by which 
scientists measure bodi es •.• "4 He explains that in the act 
of creation the corporeality of the soul was moulded and fash­
ioned in i t s various features by the Divine breathing. This 
he calls the inner man , which t hough distinct from the outer , 
i s nonethel ess identical with its r eplica . At the day of 
judgment this inne r man, this corporeal soul , will be r aised 
with the flesh , the outer man, for he considers that God ' s 
judgment must be pronounced over the uhole being in its en­
tirety . He te l ls us that the body (flesh) is not destroyed 
at death, but withdrawn, havin~ been " in safe-keeping with 
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God through the r,1ost faithful 1 mediator betv1een God and man, 
Jesus Christ , 1 who will restore man to God, the spirit to the 
flesh and the flesh to the spirit ."1 

Here we have the two- fold clue to Tertullian 1 s idea of the 
resurrection . First, he considers the resurrection of the whole 
being as caused by the necessity of God to judge not only the 
inner man, but the whole man . 2 He supports this by insisting 
that "whatever goes on in the heart is t he activity of the soul 
in the flesh, with the flesh, and through the flesh . " 3 Thus 
soul and body must form a unity before receiving the judgment 
of God, and this unity is restored at the day of judgment. 
Secondly, when he speaks of the resurrection of the soul as 
well as the flesh , Tertullian really means the re- union of the 
body and t he soul. This is clearly the implication of his no­
tion that at death the body is not destroyed but withdrawn, 
and is further substantiated by his ex~licit statement that 
"the whole man appears (on the day of judgment) as a result 
of the concretion of the two natures •.. "4 This certainly does 
not mean resurrection which is the transformation from corrup­
tion to incorruption of the whole person, but rather revivifi­
cation of the original nature by uniting again the soul and the 
flesh . 

The conclusion seems inevitable that al thou.jh Tertullian 
acknowledges his faith in the exalted and triumphant Lord , 5 
yet he fails to see in Him both the gr ound and the mode of our 
own resurrection. In his attempt to explain our resurrect ion , 
which is a mystery, in terms of finite categories, he is con­
fronted by innumerable difficulties . Certainly not the least 
of these is his explanation that the soul suffers in the under­
world for the expiation of sin . 6 The unavoidable implication 
is that Christ ' s work of redemption is not final and complete , 
that His ovm victory over sin and death proclaimed by His Re­
Rurrection has lost its validity, and that death has not really 
lost its sting for him who dies in Christ, since he continues 
to suffer for his sin after death . Tertullian is thus driven 
by the logical conclusions of his speculation to hold a view of 
the Resurrection foreign to that of the Apostolic teaching, and 
he undermines the true significance of both the soteriological 
and eschatological aspects of the Resurrection of our Lord , to 
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whom he was nevertheless devoted . 

Section 3 - Irenaeus. 

Irenaeus , Bishop of Lyons , in his great work Adversus 
Haereses, is concerned not only to refute the fantasies of 
Gnostic Christianity, but also to expound Christia n teaching . 
He affirms the Apostolic tradition by opposing the many and 
various trends of heresy with the r evelation given in the 
Scriptures , interpreted by the on0 true Church, bound by one 
true faith. "Irenaeus may justly be called the first biblical 
theologian; for him the Bible •.. is a continuous record of 
God ' s self-disclosure and his dealings vri th man , r eaching its 
culmination in the p.:.rson anJ. work of Christ . "1 Irenaeus, 
unlike the Apologists who have a philosophical approach to the 
Christian faith, giv~s us a clear and simpl~ exposition of the 
main doctri nvs of Christianity in a manner that has made him 
stand out among his contemporaries, and which prompted Bishop 
Aulen to call him "the Schle i 2rmacher of the second century. "2 

The l ast book of his work is devoted to thJ Resurrection and 
the consummation of history and we must now examine this to­
gether with his tre~tment of the Atonement . For, as Bishop 
Aulen shows us in his chaptGr on Irenaeus , 3 every aspect of the 
work of Christ is given its due r ecognition and regarded as 
part of the whole of God ' s plan of redemption in the thought 
of this inspiring leader of th~ early Church . 

Let us begin with a brief survey of his doctrine of the 
Atonement, noting particularly his emphasis on the triumph of 
Christ over the devil , sin, and death. It is very easy to 
interpret Irenaeus ' theory of the Atonement in terms of the 
Incarnation, to see the grounds of our rGdemption in the union 
of God and man in Christ, and to conclude that Christ ' s passion 
is of secondary importance . "The Lord redeemed us by his blood 
and gave his lifu for our life , his flesh for our flesh, ~nd 

poured out the spirit of the Father tc unite us and reconcil~ 
God and man, bringing God dvwn to man through thd Spirit, and 
rais ing man to God through his incarnation, and by his c0ming 
truly and surely conf erring on us immortality by means of our 
fellowship with God . "4 As Bishop Aulen points out , there is 

1 . The Early Christian Fathers, (Edited and Translated by 
H. Bettens0n), p . l7 . 

2 . Christus Victor, p , 33 . 
3 . Christus Victor, Chapter 2 . 
4 . Adversus Haereses V, 1: 2 (H . B. ) 
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no opposition, as so often suspect~d, betwe~n th~ Incarnation 
and the Atonem0nt in t.he thought of I r enaeu s and t o interpret 
his thought in th8 light of such an opposition is to impose a 
meaning foreign t o h i s intention. The Incarnation indeed , of 

fundamental importance in Ir .. :mac us 1 theology, "is the ne cessary 
preliminary to the atoning work , because only God is abl0 to 
overcome the powers which hold man in bondage , and man is help­
l ess . The work of man's deliveranc8 is accomplished by God 
Himself , in Christ . 11 1 God became man in the person of Jesus 
Christ, that ~s God- man , He might overcome and destr oy the 
power of t hv devil~ th~ adver sary who holds man captive in ths 
bonds of sin and death , and be the m8diator who reconciles man 
to God , making man a partaker of Life Et~rnal . It is quite 
clear that Irena~us pla ces the Incarnation in just relat i on to 
the work of Christ, which is the redemption of humanity thr ough 
identification with man , and victory over th~ adver sary of man . 
In his own words : "For he who was to destroy sin and redeem 
man from gl..l.il t had to enter into the very condition of man , who 
had been dr agged into slav~ry and ~<ras held by death, in orde r 
that death mi ght be slain by man , and should go forth from the 
bondage of death." 2 

This emphasis on the victory of Christ is central to 
Irenaeus ' thought in the doctrine of the ' Re c~pitulation ' of 
man , the r estoring and perfecting of God ' s creation , and shows 
how fully he appreciated the unity of Christ ' s r edemptive work . 
H~ docs not stress thv Incarnation at the Jxpense of t he 
Atonement , nor the Cr~cifixion at the expense of th~ Resurrec­
tion, but s evs each - Incarnation , Crucifixion, Resurrection , 
and Ascension - as an aspect of the whole atoning work of 
J esus Christ, in whom God reconciled thv world to Hims8lf . 

"The only- b0gotten v/ord, who i s ::1lways present with 
the human rae~ , united qnd mingled with his handiwork , 
according to th,: Father ' s plE:.asure, and incarnate , is 
himself Jesus Christ our Lord, who suff ered for us , 
and rose agqin for us , and i s to come again in the 
gl ory of the Fath~r to r~iso up kll fl esh to manifest 
salvation, and to apply thd rule of just judgment to 
all who werE> mad8 by him. 11 3 · 

The goal and pur pos e of the v1ork of God 1 s love i s that "through 
a victorious man W.; may rise up to life 11 4 to "recover in Christ 
J esus what in Adam we had lost , namely, thRt state of being 
in the image and likeness of God ." 5 

1 . Aulen , Christus Victor , p . 36 . 
2 . Adversus Haer eses III, 18 : 7 (H . B. ) 
3. op . cit ., III , 16:6 (H. B. ) 
4 . op . cit . , V, 21:1. (H. B. ) 
5 . op . cit ., III , 18 : 1 (H . B.) 



- 63 -

Briefly summing up then, the tenching of I r enaeus is clear 
that the work of Atonement is the work of God Hi~s0lf . In Christ 
Incarnate God has entered the condition of man; through Death 
and Resurrection He has overcome the powLr of the devil; and 

through th~ Ascension has finally restored man to full f ellow­

ship with Himself . 

The hope of our res~rrection, as Irenaeus right ly stresses , 
is founded upon the Aton8ment . It is precisely b~ cause of his 
sound view of the Atonement, which Bishop Aul en upholds and 
calls the 'classical ' or ' dramatic ' view, that I r enaeus c~n 
proclaim that bccaus 1~ our Lord "followed the normal course of 
death that he might be the ' firs tborn ffom the dead, 1 and stayed 
till the third day in ' the lower parts of the earth,' and then 
rose in hi s physical body to show th J marks of th~ nails to 
his discipl Gs, and thus ascenddd to the Father; •.• therefor e 
it is clear tha t the souls of his disciples , for whom the Lord 

performed this , will de par t int o an unseen region , se t apart 
for them by God , and will dwell there until the resurrection 
which they await . Then will t hey receive their bodies and a­
rise entire, that is in bodily form ~s the Lord a r ose , and thus 
will come into the presence of God ." l While Iren8..eus i s gr app­

ling with the problem of the time of our resurrection and re­
solves i t by saying that the dead in Christ wil l dwell in God ' s 
own appointed place until they are raised, he also leaves 11s in 
no doubt that our being r aised is solely 8..nd entirely God ' s act 
already perfor med in and through Jesus C~rist. He also upholds 
the Apost olic tradition by stat i ng emphatically that what God 
r aises is the lvhole being, not merely spirit , but body as well. 
In Adam a ll die beca~se the flesh succumbed to the power of the 
devil, but in Christ the flesh is restored to life receiving 
the power to live in the Rely Spirit . It is the flesh, the 
body , given spiritual life by the empowering of the Hol y Spirit, 
that will be r a i sed . 2 Irenaeus is careful t o explain that when 

we speak of the flesh we speak of God ' s creat ion and this i s 
not to be confused with the lusts of the flesh which have made 
His creation corruptible . Thus God ;rill r aise the flesh , but 
He wil l destroy the corruption in the flesh , even as He has 

done in Christ . 3 He is saying in words of his own t hat as 
co- heirs with Jesus Christ we shall inherit a phys ical resurr­
ect ion since our Lord, ' the firstborn of theo t hat s l eep,' 
rose in His physical body . "The flesh which at the beginning 

1. op . cit ., V, 31:2 (H. B. ) 
2 . Cf . op . cit . V, 12 : 3 
3 . Cf . op . cit . V, 3:2 
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was the subject of God ' s act will be found capable of receiving 
and assimilating God ' s power."1 It is not always clear whether 
Irenaeus , in speaking of the resurrection, means the resurrec­
tion of the old body or , as in St. Paul , of a new body. At times 

he means the one and at other times he means the other . When he 

compares our resurrection to that of our Lord , he implies that 
as Christ died and was raised and glorified i n His earthly body , 
so also will His disciples . 

"What i s restored to life is not something other than 
that which dies; ..• what then was it which perished? 
Clearly, it wa~ the substance of flesh which lost the 
breath of life .• • • The Lord carne to restore this flesh 
to life .•. " 2 

But then he goes on to say that the Lord restores us not to a 
sensual life but a spiritual in which we put away the lusts of 
the flesh and receive the Holy Spirit . "For God fails in power 
if he does not give life to mortality and bring corruptibility 
to incorruption."3 There is no doubt that here he is thinking 
not of the restoration of the old body but of the resurrection 
of the new body. He further clarifies his meaning by urging us 
who believe in the wonder of God ' s creation to believe also in 
His act of re- creation , since to bring a man into being out of 
nothing is a far harder and more incredible task than to res­
tore this creature after it has '' re- dissolved into the earth. " 
Difficult as it may be to know precisely what Irenaeus r eally 
means, one thing is certain: although he prefers to speak of the 
restoration rather than the transformation of the body, he does 
emphasize both the continuity and the discontinuity in the re"'" 
surrection- body, and in doinz so he upholds Pauline thought . 
It may well be that the reason why he speaks of restoration 
rather than transformation is his emphasis upon the Incarnation, 
in which , because of the union of the Divine and human natures, 
the body of flesh is sanctified and deified . The process of 
transformation is seen to derive from the Incarnation so that 
the emphasis placed upon the Resurrection, is one of restora-
tion - the completion of the process , rather than transformation -
the beginning of the process . If that is indeed the underlying 
basis of I r enaeus ' thought , then we more readily recognize the 
dan~er of his incarnational theology . 

Concerning the life hereafter, he tells us that the 
r ighteous shall be raised from the dead to reign with Christ in 
the rnillennial Kingdom . It is in this Kingdom that the r es­
toration of the whole creation shall be fulfilled, in which 
food will grow in abundance , the vine grow prosperously and 

l. op . cit., V, 3:2 (conclusion) (H . B.) 
2 . op . cit., V, 12 : 3 (H . B. ) 
3 . op . cit . , V, 3:2 (H. B. ) 
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tha animals enjoy the fruit s of t he ear th and live peaceably 
and in harmony . Referring to Christ ' s words : "I will no more 

drink the fruit of the vine until I drink it new in my Father ' s 
Kingdom"1 Irenaeus tells us that two things are indicated in 

this promise, firstly "the inheritance of the earth in which 
the new fruit of the vine wil l be drunk" and secondly , "the 
physical resurrection of his disciples .'' 2 The vine was ahrays 
a symbol of prosperity ru1d peace in Hebrew thought and, linked 
"\'Ti th the Kingdom as vrell as with Chriat ' s messianic task (sacra­
ment and John 15) symbolises the prosperit y and peace of the 
fully consummated and redeemed creation over which Christ and 
the ri<shteous shall reit;n . The act of drinking the fruit of 
the vine, recalls the meals of fellowship which Jesus sharea 

with His disciples, in the inaugurated Kingdom, and looks for­
ward to the consummated Kingdom when the righteous raised in 
the body will share the blessinh of the Kingdom with the Risen 
Lord. That is the great hope of al l who believe in Jesus Christ 

- a hope vouchsafed to us by God's work of reconciliati on 
through Christ . 

Irenaeus is refreshing because at a time when Christian 

thought tended to become clouded by philosophical considerations 
and speculation, he was able to see and interpret the Christian 
faith as it was given by God's disclosure~ of Himself in Jesns 
Christ and thereby to preserve the Apostolic witness to the 
person of Jesus Christ - Lord Incarnate , Crucified, Risen, and 
Exalted . 

Section 4 - Athanasius and the 
Christological Controvers y 

The name of Athanasius is inseparable from the great 

Christological cont:roversy waged in the Church during the latter 
part of the 3rd century and continued till the Council of Chal­

cedon in 451 A. D. Athanasius (296-373) was t he leading defender 
of the Christian faith against the threat of Arianism by pre­
serving the truth "that if Christ is God, then he must be God 
in the same sense as God the Father is ~od; divinity is one 
' substance , 1 11 3 which was expressed by the formula of the 

l . Matthew 26: 29. 
2 . Adversus Haereses V, 33:1 (H. B. ) 
3 . The Early Christian l!1athers , Edited and Translated by 

H. Bettenson, p . 36 . 
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' homoousion.' To understand At hanasius ' theology we must 
briefly survey the phases of this controversy. 

This debate on the Person of Jesus Christ was initiated 

by Arius, a popular and able presbyter of a parish in Alexandria, 
who contended that God is indivisible in person and substance , 
and therefore cannot share His nature with another being . 

Christ is not Eternal but was created ex nihilo , yet He was 
made supra- human , that is, a creation of a higher order than 
mankind . In other words hrius refuted the idea that Christ is 
one with the Father in person and substance , and thus , while 
making Him less than God, also made Him greater than man . This 
was a denial not only of the Incarnation, God becoming man , but 
also of the incarnational interpretation of redemption which 
held that man is saved by the union in Christ , of God and man . 
According to Arius the "Incarnation" did not achieve this union 
and consequently man is not deified . Christ was not in the full 
sense the Saviou~ of man for He merely , by His complete obed­
ience to God r evealed God ' s will and pronounced the Divine 

judgment , that men may repent ~d obey . It was because of 
Christ ' s devotion and obedience to the Divine will that He was 

given glory and lordship and consequently that He is worshipped , 
even called God, as long as it is understood that He is not one 
with God . Arius was condemned and deposed in 321 for uphold­
ing and teaching this combination of the doctrine of one God 

together with the worship of one who was less than God . 

In 325 A. D. Constantine as Emperor called the first 
Ecumenical Council of the Churches to meet at Nicaea, where 
the term ' homoousion ,' e~pressing the oneness in substance of 

the ?athJr and the Son, was adopted . This term was accepted 
by all exceptin~ the extreme Arians . But it was not long be­
for e even the Arians vrho had accepted the Nicene formula , be­

gan to intrigue and eventuallv to deman6 the return of Arius . 
Athanasius who had attended the Council and had since become 
Bishop of Alexandria , opposed the dem~d but was himself de­

posed and exiled . On the death of Constantine , Athanasius was 
reinstated in his see but Eusebius , leader of the Arians at 
the Council at Nicaea prev~iled on Constantius , the Emperor 
of the East , to place another bishop at Alexandria . This time 

Athanasius went into exile in Rome where Cons tans, the Emperor 
of the We:;t, ue lcomed him ami ev entually persuaded his brother 
Constant i us to restore Athanasius in the interest of imperial 

unity . However after the murder of Constans , Constantius 
became sole emperor and wa3 coerced to condemn Athanasius at 
a Council in Milan . Athanasius , once again in exile , spent 
seven years chiefly amonr; the desert monks, who distributed 
his writin;~ among h i s flock . During this period ha wrote 
his "Orations againot the Arians" in su~port of the Nicene 
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formula . On the death of Constantius , Athanasius was again 
restored as Bishop of Alexandria but spent several more periods 

in exile until after a clamour in E~ypt he was brought back to 
enjoy the last seven years of his life in peace and honour . It 

was not only his stand again~t Ar ianism but al so the political 
intrigues of certain bishops and the caprices of emperors , which 
chiefly contributed to the vicissitudes of Athanasius ' career . 

Inspite of h i s variat ed circumstances he defended the ' homoousion ' 
formula with such ri~our and perserverance that its final tri­
umph at the Council of ConstantLtople in 381 A. D. was due in 

larGe measure to At~anasius . 1 

He upheld the Apostolic tradition that the Father and the 
Son are One, sharing an j_lent i ty of substance:. ( ousion) though 
not of person (hypostases) . Jesus Christ is truly Divine and 
eternal , not the createO. demi-god of Arius . Consequently the 
Incarnation was fundamental in the thou:-·ht of Athanasius be­
cause in Christ the Divine becomes human , God becomes man in 
the pe r son of Jesus Christ . The Incarnation is g iv2n a soterio­

logical interpretation since the union of the Divine nature 
i·Tith the human means that God becomes man that r1an may be God­

like . "He assumed a created body , that having renewed it as 
its creator , he might deify it in himself , and thus bring us 
all into the Kingdom of heaven through our likeness to him. 112 

Salvation is found ed primarily on the Incarnation. Here we 
see the influence of Irenaeus which becomes more marked as we 
examine the writings, p~rticularly ·De Incarnatione , · of 
Athanasius . To begin ' ith his theology may seem one- sidedly 
incarnational, but bearinc in mind that the exigencies of the 
Christological debate in which Athanasius was involved demanded 

a strom;r and unequivocal affirmo.tion of the Incarnation, we 
recognize t hat , as in Irenaeus , it was the cornerstone of his 
theology underlyin« a full and compre~ensive vi~w of the 
Atonement which include3 not only the Incarnatiou but also 
the Life , Death, Resurrection , and Ascension of Jesus Christ . 
Unless the reality of the Incarnation - that God and none 
other became Flesh - iR affirmed , the atoning life and redemp­
tive work of Jesus Christ, which include His Death and Re­
surrection, lose their si~nificance, as they did in Arian 
theology . 

That the Incarnation underlies the r eality and efficacy 
of Chri st ' s Death and Resurrection is bor~e out by Athanasius ' 

clear and strong emphasis upon the victory of Christ ' s death 
in the third section of hi3 De Incarnatione which we must now 

1 . See Henry Bettenson - rp . 33- 37 . 
2. Contra Arianos 2:7C (H .B.) Cf . De Incarnatione, 54 . 
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consider. He begins by affirming that Christ "known to be God 
and the Son of God " has appeared i n bodily (human) form because 

" it was in the power of none other to turn the corruptible to 
incorruption, •.. th~t none ot~er could create anew the likeness 

of God 1 s image for men , .•. that none other coul d render the 
mortal iiillilOrtal ..• 11 1 'l'o turn the corruptible to incorruption , 
the mortal to immortality, and to r enew God ' s image in man , it 
is neceflsary for Jesu3 Chrir'3t as Saviour to part ake of death . 
This necessity arises from the debt that is owed by all . "For 
there was need of death , and death must needs be suffered on 
behalf of all , that the debt owing from all r:~ight be paid . 11 2 

This debt iR cancelled by Jesus Christ because as the Eternal 

Word who shares our human nature and dwells in our mortal and 
corruptible body, He yields "His temple to death in the stead 

of all , in order firstly to make men quit and free of their old 
trespass , and further to show Himself more powerful even than 
death , displaying His own body incorruptible as first - fruits of 
the resurrection of all. "3 Thus while He shared our corr uptible 
nature, He Hiroself saw no corruption because bein3 God Himself , 

He defeated sin and death in the victory of the Resurrection. 
Athan~sius goes to the extent of showing how , a l though cruel and 
humiliating, the death on the Cross ~1as the most fitting because 
thereby He 

"did not devise a death for his own body , so as not to 
appear to be fearing some other death; but he accepted 
on the cross and endured a death inflicted by other s , 
and above all by his enemies , which t hey thought dread­
ful and ignominious and not to be faced; so that, this 
a lso being destroyed, both he himself might be believed 
to be the life and the power of death he brought utterly 
to nou~ht .... for the death which they thou~ht to in­
flict as a disgrace , 1vas actually a monument of victory 
against death itself ." 4 

The emphasis on the victory of Christ ' s death is made re­
peatedly, and the course of the argument is clear, that the 
death wa> necessary to ~~ke possible the manifestation that in 
Christ is Life which is beyond the reach of corruption and 
death . Athanasius argues that th8 length of Christ ' s death 
bears this contention, since the interval of three days between 
the ·Crucifixion and the Resurrection is long enou£h to prove 
His real death , and not too long to have elicited the sugeestion 
that He had exchanged His body for another . 5 This may sound un­
usually original but the purpose of Athanasius is to shov1 t hat 
the body which He offered as a sacrifice in death is that which 
has been raised victoriously from corruption to incorruption. 

1 . De Incarnatione , 19 , 20 (L. C. C. ) 
2 . op . cit , , 20 ( L. C. C ·j 
3 . op . cit ., 20 (L . C. C. 
4 . op . cit ., 24 (L . C. C. 
5 . Cf . op . cit . , 26 . 
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Another unusual argument which Athanasius uses to underline 
the victory of Christ ' s Resurrection is that His death on the 

Cross "which took place i n the air '' is efficacious in casting 
down the devil . This notion , curious and forci~n to our undor­
standing, is possibly derived from the belief that the devil 

and his power operates in the ~tmosphere and that through ChriRt ' s 
being ' lifted up ' to His death on the Cross, the victory of His 
death has cleared the air and "prepared the way for us up into 

heaven . "1 

The victory over death continues to be manifested by the 
disciples and followers of Christ who no longer fear death but 
"despise this life and practise to die!12 Every time a Christian 
is martyred , or a man "1·reak by nature " l eaps forward to death 
"for Christ ' s sake electing to rus~1 upon death in preference 
to life upon ear th"3 Christ ' s victory over death is proclq,imed . 
His disciples are enabl8d to face death undaunted both because 
of the victory which He Himself won in the Resurrection 8.nd be­
cause He is alive anc."i continues to be active . 4 The activity 
of the Living Christ is :further evidenced by the adulterer who 
has cea:::ed to c0rnmi t adultery , the murderc;r who no longer mr .. r ­

ders, the profane who has becom8 r 0l i gious, the overthrow of 
the unbeliever ' s fal3e gous and idols . 

11 lt1or where Christ is named , and his faith , there all 
idolatry is deposed and all imposture of evil spirits 
is exposed, and any spi rit is unable to endure even the 
name, nay , even on barely hearing i t, flies and dis­
appears . But this work i~ not that or on2 dead , but 
of one that lives - and especially of God . 11 5 

Then , as if to make quite certain of all the evidence that 
points to the fact that Jesus Christ is the Risen Lord who has 
conquered death , Athanasius concludes vTi th ye t another argu­
ment . It is intended for those who would deny the reality of 
Christ ' s Resurrection on the gr ounds that He is invi sible . 
The argxrnent is that even a blind mPn , though he cannot see 
the sun, can feel the warmth that the sun gives out and there­
for e knows that there is a sun above the earth. Thus , though 
Christ is not seen, men witness and experience the power of 

His Resurrection and can know that He is the Risen Christ . 
"For it is plai n that if Christ be dead, he could not be ex­
pellin~ demons and spoiling idols, for a dead man the spirits 
would not have obeyed . '' 6 

l. Cf . op . cit ., 25 . 
2 . op . cit ., 28 ~ L . C . C .~ 
3. op. cit . , 29 L. C.C . 
4 . Cf . op . cit., 31. 
5 . op . cit ., 30 ~L.C.C.) 
6. op . cit ., 32 L. C. C. ) 
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The contribution of Athanasius, then, was chiefly, but not 
only, to uphold the truth that God the Father and God the Son 
are one in substance, thereby 1-rinning the day against Arianism. 
It was also to emphasize that the victorious atoning work 

could only be accomplished by a Saviour who was the Word made 
Flesh - God in Christ. Thus there could be no more fitting 

conclusion to Athanasiuc r 1-vork on this aspect than his ovrn in­

vigorating and inspiring vTOrds: 
"As, then,demons confess him, and his works bear him 
witnes .-_: day by d:=ty , it must be evident - and let none 
brazen it out against the truth - both that the Saviour 
raised his own body and that he is the true Son of God , 
being from him, as from his Fatb.er, his own Word , and 
wisdom, and Pm·rer, who in ages later took a body for 
the salvation of all, and taught the world concerning 
the Fat}1er, and br ought death to nought, and bestowed 
incorruption upon all by the promis,~ of the resurrec­
tion, having raised his own body as a firstfruits of 
this , and having displayed it by the sign of t he Cross, 1 as a monument of victory over death and its corruption.rr 

We must note however that Athanasius speaks of Christ 

raisin~ His own body, whereas the Apostles always spoke of God 
raising Christ from the dead. This may be an indication that 
he considered the Resurrection to be an act of revival rather 
t han an act of transformation and glorification performed by 
God . It is difficult to know just what he meant, for he does 

show his awareness of t he fact that the Resurrection bestov1s 
incorruption upon corruption. We can only surmise that, as 
with I renaeus , his emphasis upon the Incarnation led him into 
the danger of regarding the process of transformation from 

corruption to incorruption as beginning with the Incarnation 
and culminating in the Resurrection, and thus of makine the 
Resurrection secondary to the Incarnation. If that be his 
trend of thought, then inspite of his stressing the victory of 
Christ's death, he has at this point deviated f rom the Apostolic 
t eachine:. 

Section 5 - St . Augustine (354- 430) . 

St . Augustine was a scholarly philosopher and r eligious 
genius whose influence on the life and theology of the Church 
was not confined t o his own day but continued through the ages 
and is still felt in our own times . His l ife and thought r e­
veal a process of mental and spirit ual struggle and growth 
mirrored best in rr The Confessions.~~ His early training was 
philosophical and this gave him a firm foundation in Platonic 

1. op . cit. , 32 ( L. C. C. ) 
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modes of thought upon which was based his earl;y· conception of 

God - pure Spirit, infinite Mind, ultimate Reality, dynamic 
Source of power . This God is known through the mind for blow­
ledge is the purpose of living , an<l as the Truth which the mind 
seeks to kno~>T is eternal, so knm-rledge means immortality. 1 

That , in a word, forr:1ed the basis of his thought , modified and 
superseded in lar&e measur~J after his conversion, but its im­

print was never alto~ethEr lost . 

Alongside this philosophical conception of God he hel d, 
before his conversion, a sub- christian, (or ' pre-christial~ ' as 
Albert C. Outler calls it2 ) view of Jesus Christ interpreted by 
the Platonic conception of the Logos, 1-1hich vlhile accepting a 
mediating principle betv7een the abstract God and th~ concrete 
world , "bet,.veen essence and exist ·~nce, between eternity and 
history , " coul d never be conceived "as Lord incarnate of exist­
ence and h1story . "3 Thus he says : 

"I savl in our Lord Christ only a man of eminent wisdom 
to 1-1hom no other man could be compar ed •.. But concern­
ing the mystery contained in "the Word 1-ras made flesh , " 
I could not even form a notion . .• I acknowledged a per­
fect man to be in Christ •.• not onl y because he was a 
form of the Truth , but also because of the great ex­
cellence and perfection of his human nature , due to 
his participation in wisdom . "4 

Thus before his conversion Augustine ' s Christ was man- a plr­
fect man, but not God. It is obvious that the Life , Death, 
and Re·surrection of such a Christ have neither soteriological 
nor eternal si;nificance . 3ut a l ons side St. Augustine ' s pre­
conversion philosophy, we must place his post- conversion 
theology . While his theology did not develop all at once, and 
as Outler points out , "his thought is clearly and constantly 
theocentric; it is not always clearly and decisively Christo­
centric", nevertheless, he perceived the defiency of the Platonic 
conception and affi rmed that Jesus Christ is truly God and 
truly man . 'l'his we see most clearly in his De Fide et Symbolo, 
where he says that Jesus Christ is the Woru through whom the 
Father is made known , that He is the only- begotten, not 
created, Son of the Father, and that He became incarnate among 
men . 

l . 
2. 

3. 
4. 

"The Word abides unchaneeable •••. He is called the 
Word • .. because through him the Father who dwells 
in utmost secrecy becomes known to worthy minds ..• 
God the Father had the will and the power to make 
himself most truly known to those who were destined 
to knov1 him, and to make himself known he begat one 
who is like himself, and who is called the Power 
and Wisdom of God because God operated through him • .. 
Wherefor e the only- begotten Son of God was not made 
by the Father • .. nor was he born of ti~e for the 

Cf . Soliloquies II , i and ii. 
A Companion to the Study of Augustine, Edited by 
R . ~L Battenhouse , p . 344. 
op . cit., p . 345. 
Confessions VII, 19:25 (L.C . C.) 
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eternally wise God has his Wisdom with him eternally •.• 1 The Wisdom v-rho was begotten of God deigned to be created 
among men •.• which is Christ incarnate, through whom 
there was to be given us an example of living, i . e . a 
certain way by which we mi::sht reach God ." 2 

It is quite conclusiv0 that St . Augustine had grown more mature 
in his Ohristological thouGht but as Outler points out, his 
doctrine of the Incarnation was derived from his doctrine of the 
Trinity unlike "primitive and p11tristic Christianity, in which 
the doctrin8 of the Trinity is a derivation from the Christian 
confession ot Jesus Christ a .J Lord and Saviour . " 3 The result 
was that St. Augustine ' s theology of the historical Christ and 
His work was not wholly adequate . 

His doctrine of the work of Christ was based not on the 
l ove of God as reveal~d in the historic life of Jesus of Nazareth 
but on two premis<•s . The first is that G-od wills to r estore 
part of mankind in the heavenly city to offset the deficiency 
caused b;r the fal len angels . 

"Whil e some of the J.n.gels deserted God in impious pride 
and werE:: cast into the lowest darknes s f rom the bright­
ness of their heavenly home , the remaining number of 
the angels persevered in ~ternal bliss and holiness ~vith 
God ..•. From the other part of the rational creation ­
that is, mankind - although it had perished as a whole 
through sins and punishments, both original and per­
sonal , God had determinE::d that a portion of it would 
be restored and would fill up the loss which that 
diabolical disaster had caused in the angelic soci8ty . 
For this i s the promise to the saints at tho r esurr ­
ection , that they shal l be dqual to the angels of God . 114 

The second premise is that, because fallon man is unable to save 
himself5 God must take the initiative and act through a mediator 
who i s both God and man . 

"This then is the grace of God through Jesus Christ our 
Lord - that we are reconciled to God through the Mediator 
and receive the Holy Spirit so that vre may be changed 
from enemies into sons ..•. That ono sin ••. was itself 
so great that by it, in one man , the whole human r ace 
was originally and , so to say , radically condemned . It 
cannot be par doned ~nd washed away except through ' the 
one mediator betvJeen God and men , the man Christ Jesus ' ... 
Once sin • . . had vlidel~T separated the human race from 
God , it was necessary for J . mediator, vlho alone was 
born , lived , and wa.3 put to death Hi thout sin , to re­
concile us to God , and provide even for our bodies a 
resurrection to life eternal. .. t ·1.at even the resurrection 
of the body - itself promised to the redeemed - might be 

l . St . Augustine in the precedin6 paragr aph mentions that 
the latin word ' to create ' is sometimes used as a 
synonym for ' to beget .' 

2 . De Fide et Symbolo, ii ; 3 - iv ~ 6 (L.O . O.) 
3 . A Companion to the study of Au~stine , p . 348 . 
4. Enchiridion IX : 28 , 29 (L . O. O. ) 
5. Of . City of God XIII, 3 :10; The Trinity , XIII :l7; 

Enchiridion IX : 30 . 
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previewed in the resurrection of the Redeemer himself; 
that the devil mic_l'ht be vanquished .. . " 1 

Thus while St. ~ugustine apprehends the si~nificance of the Life , 
Death , anu Resurrection of Jes11s Christ iS mediating redemption 
and restoration, the underlyin~ motive is not so much the out­
reaching concern of Gou. 1-1~0 senU. -~ His Son because He loves the 
world , as the neces~ity o~ the part of Gou. to do justice by 
making up the comrle:r:ient of the heavenly company. Here we have 
evidence of the lin~erin,7 philosophical conception of a remote 
and abstrac~ God , the imprint of which still marks his inter­
pretation of the Chriotian doctrine St. Augustine had since come 
to accept . In evaluati111~ his view of Christ 1 s redemptive task , 
we cannot help but be mindful that it was not in seeing the love 
of God oper'3.tin{~· in the Birth, Life, Death , and Resurrection of 
Christ thq,t 1tugustin0 came to know the Father, but rather that 
his philosophical quest for God followed by his conversion to 
Christianity enabled him to see the Logos as the Incarnate Son 
of God whose life and work aimed at the restoration of mankind. 

As already noted, the complete restoration of the elect to 
the heavenly city is through the resurrection. St . Augustine 
expounds the reality of the resurrection in one chapter of the 
Enchiridion and shows himself closer to the Apostolic tradition 
than certain patristic authors such as Tertullian, Athanasius, 
and even Irenaeus . Tertullian 1 s idea of the union of a corporeal 
soul to the body of flesh and the ante- Nicene emphasis on the 
deification of the flesh throu~h the Incarnation2 as keys to the 
interpretation of the Resurrect j on are absent . In fact St . 
~ugustine begins hi3 expos ition by making it clear that he is 
speaking of the resurrect i on and not of the revivification of 
the body. 

"Now with res J!ect to the resurrection of the body - and by 
this I do not mean the cas~s of resuscitation after which people 
died again , but a resurrection to eternal life after the fashion 
of Chrir; t 1 s own body . . . u3 

To make it quite clear that the body with ·iuhich we shall 
be raised is not the revivification of our present body , he uses 
the illustration of people who are born with physical defects, 
and in particular to the case of a double- limbed man who was 
born in the Orient , 4 and stresses that "at the resurrection 
they will be restored to the normal human physiognomy , so that 
every soul will have . . . as its mvn, all that is required to 

l . 
2 . 
3. 
4 . 

Enchiridion X: 33; XIV:48; XXVIII : l08 
Cf . Irenaeus and Athanasius p~. 6lff 
Enchiridion XXIII :84 (L. C. C. ) 
Cf . Enchiridion XXIII:87 

(L . C.C.) 
and 65ff . 
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complete a whol e human body . " 1 He points out that our bodies 

perish and are "dissolved into dust or ashes, or dispersed into 

vapours and the winds, or converted into the substance of other 

bodies, or served as food for beasts" 2 but that as far as God 

is concerned they have not perished because He will re-create 
our bodies with the same substance that we may become men. He 
clearly implies that we do not become disembodied s pirits, at 

t he same time making it clear that our bodies are re-created 

and not resuscitated. He further substantiates this by re-
iterating the Pauline concept of the body which sown in corruption 

is raised in incorruption . 3 Emphasising the difference between 
"the lusts of the flesh" which is the corruption that will not 
inherit the Kingdom of God and. the "body" or "flesh" which will 

be raised a spiritual body, he says, "as far as the substance 
of the resurrection body is concerned , it will then still be 
'flesh 1

• This is why the body of Christ is called 'flesh ' even 
after t he resurrection •. •. For there will then be such a con-

cord between flesh and spirit - the spirit quickening the ser­
vant flesh without any need of sustenance therefrom - that 
there will be no further conflict within ourselves." 4 There 
can be no doubt that here St. Augustine is echoing Pauline es­
chatology, and together with St. Paul affirms convi ncingly that 

our resurrection is of the sarue nature as Christ 1 s Resurrection, 
that even as Christ 1 s body vms raised and glorified to become 

the obedient '"ervant of the Spirit, so we shall be raised in a 
new body which will be the perfect expression of our soul . 

Thus, althoug~ at times complex and inadequate yet chiefly 
constructive and evan3elical , St. Augustine ' s theology and 
thought "must he judged as one of the most remarkable of all 

Christ ' s triumphs in transforming the mind of genius ."5 He 
remains an eminent teac~er of the Church both of his own time 
and of our own . 

l. op . cit . , XXIII:87 ~L . C . C . ~ 
2 . op. cit. , XXIII :88 L.C.C . 
3 . op. cit., XXIII :9l; Cf. I Corinthians 15:44. 
4. op. cit. , XXIII: 91. 
5 . A Companion to the Study of Augustine, p. 365 . 



CHAPTER FOUR ~ THE RESURRECTION IN THE THEOLOGY OF THE 

MIDDLE AGES AND THE REFO~ATION 

Medieval Theology 

The theol ogy of the Middle Ages was formulated by the pene­
trating minds of some of the ablest scholar s and most eminent 
thinkers in the history of the Christian Church. The Middle 
Ages was a perioa when questions about th2 nature of God and His 
universe were reflected upon in the li~ht of Christian Revela­
tion and of the two main str8ams of Greek philosophy, viz . , the 
Platonic and Aristotelian . At the core of the Platonic meta­
physic lay the Doctrine of Ideas , which taught that "the ideal 
is the real , the underlying substance : that the universal was 
real in a sense in which the particular was not . "1 St . Augustine 
was largely responsible for the co- ordi nation of Platonic philoso­
phy with Christ i an theology, and we find the influence of Au­
gustinian- Platonic thought in St . Anselm ' s ontological argument 

for the existence of God. "Since perfection is an attribute of 
being, the idea of ' that than which there can be no greater,' 

God, must exist, in substance and reality , and not as a bare in­
t ellectual concept ••. " 2 One contribution of Aristoteliaa thought 
was the principle of logic , and later, with the discovery and 
translation of Aristotle ' s other works, another contribution was 
his view of philosophy as the unifyin~ apex of the study of the 

whole of nature . The influence of the Aristotelian principle of 
logic - Do universal ideas have an objective existence or do they 
exist only in the mind of the philosopher? - is seen in Abelard , 
who , for teaching that the per sons of the Trinity are not part 
of the divine essence but attributes of the Godhead in terms of 
power, wisdom, and goodness , an~ that the existence of the Trin­
ity is acc.~ssible to r8ason, wa.3 condemned a heretic . It is in 
the theology of St ~ Thomas Aquinas that we find the fully matured 
influence of the Aristotelian concept of knowledge - the sciences 
of observation (astronomy, botany 9 zoology, etc .) and the sc i ences 
of speculation (history , ethics, education) form an ascending 

order of knowled~e unified by philosophy . St . Thomas taught 
that tlJ.eology anci philosophy must be distinguished as two diff­
erent scidnces because of the different approach to their sub­
jt.::ct-matter . "Philosophy examin2s the natural order by the 
light of reason : theolo~y the supernatural order as revealed in 
the wora of God ."3 And yet, there is no opposition and con­
tradiction because the truth of divine revelation and the truth 

1 . 

2 . 
3. 

M. Deanesl~y , A History of the ~edieval Church 590-1500. 
(Methuen & Co. Ltd. - 1925) , p. l67. 
op . cit., p . l70 . 
op . cit . 9 p. 175 . 
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pursued by philosophy is ultimately one . St . Thomas saw the 
task of reason as showing that the supra- rational is not anti~ 

rational ~1 

It has been necessary to attempt to depict briefly , even 
though inadequately, the trend of theological thinking in the 
Middle Ages, to provide a background to the more specific 
thought on the Resurrection. 'tve novr go on to consider the 
writings of th~ gr0at theologian of the e l eventh century , Anselm 
of Canterbury , and thereafter St . Thomas ~quinas of the thirteenth 
century, whose brilliant scholarly, and intensely devotional 
mind is r ecognized by theologians and philosophers ~like . 

Section 1 - Anselm of Canter bury 

In his great work Cur Deus Homo, Anselm expounds the 
soteriological meaning oi the Incarnation. He sets himself the 
task of answer ing the question which for ms the title of his 
treatise - Why diu God become man? The premise of his argument 
is that satisfaction for man ' s sinfulness must be made to God . 
His outlook is penitential and it ther efore seems appropriate 
to him to use juridical terms in his argu~ent , which in brief 
outline runs t hus : Man is sinful and therefore incapable of 
making satisfaction to God. Even if man were able to offer God 
a life of perfect obedience, he woulu only be giving God Hi s due, 
and woula not compensate for the injury done to God by the sin­
fulness of man . If man cannot make the necessary satisfaction 
then God must do it . Yet , since man is guilty and the responsi­
bility is his , God must become m~n , so that the satisfaction 
which God demands may be made by the perfect man, the God- man , 
but nonetheless man . As Dr . Aulen remarks in his exposition of 
Anselmian soteriology, "The satisfaction must be made by man; 
and this is pr ecisely what is done in Christ ' s atoninB work . 11 2 

The atoning wor k lies not in Christ ' s per fect life of obedience, 
for this is what man owes God in the f i rst place , but in Christ's 
voluntary ~ct of sacrifice, the free givinR of Himself to death , 
for this is the greatest gift man can make to God. 

The human aspect of Christ ' s Hork of redemption is em­
phasized while t here is no hint of the love of God seeking after 
His lost and wayward children . Anselm ' s answer is that the 
Incarnation is a necessity arising out oi· man's guilt and not 
the generosity arising out of the love of the Fat~er . Defective 
and inadequate as we may hold this view of the Atonement to be , 
it is not our task here to give a critical appreciation of it . 

l . For further detail cf . op . cit ., pp . 166- l?b . 
2 . Christus Victor , p . l03 . 
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Rather we must note the contrast between this line of thought 

and that of the Apostolic tradition. Anselm sees the death of 
Christ in isolation, as a human work of satisfaction meeting 
God's demand. The Apostles and Fathers teach that God became 
Flesh that He might redeem, bearine,· the sins of many in Christ's 
perfect obedience unto death, but triumphing over sin and death 

through Christ's glorious exaltation. The Apostolic teaching 

never isolates any aspect of Christ 's life or work from the 
whole, but always teaches that "God was in Christ reconciling 
the world unto Himself ."l 

It is in noting thi3 contrast that we see the wa-ning of 
the significance of Christ's Resurrection. The Resurrection is 
no longer part of God's redemptiv8 work, nor is the Cross seen 
as the victorious suffering of Him, who for our sake was made 
sin though He knew no sin , 2 and who is now the Risen, Living 
Christ. And though Anselm does say that the resurrection of the 
dead is the fulfilment of the restoration of man to what he was 

originally int ended to be, the basis of his argument is not that 

in Jesus Christ death has been overcome so that all who are in 
Him, participating in His victory , are raised and glorified, 

(not restored) but that immortality is part of the rational na­
ture of man. God made man not only a rational creature but also 
a just crea ture so that by his rationality man might be able to 
discern "good from evil , anu. the e reater good from the lesser 
good. "3 The purpose of thi '~ power of discernment is that man 
should hate and shun evil and love and choose the good, above 
all the supreme good, not for another ' s sake but for its own 
sake. This he can only do if he is just, "therefore , so that 
it sh01.1ld not be rat ic:inql to no purpose, it (he) was created 
rational and just at the same tir.'le for this purpose. ,A But, 
continues illlSelm, if the purpose of man is to choose and love 
the supreme good it is not conceivable that man should never 
attain to it and possess it. If so , God's purpose in making man 
a rational and just creature, would be in vain. "Man,therefore, 
who i s of a r ational nature, was made just in order that he 
might be blessed in the enjoyment of God ." 5 Having es tablished 
this fact , Anselm now proceeds to deduce from that , man ' s im~ort­

ality . As it is contrary to God ' s wisdom and justice to r equire 
the dea th of a man without sin , 6 since the purpose of man is to 
enjoy God , therefore, if ~an had not sinned, he would never have 
died . 7 Consequently, if man is restored, he must be r es tored 

l. II Corinthians 5:19 . 
2 . Cf . II Corinthians 5 : 21; Hebrews 4:15; 7: 25 ; IPeter 2:22; 

I John 3 : 5 etc. 
3. Cur Deus Homo? Book II , Chapter 1 . (L.C.C.) 
4. op . cit . 
5 . op. cit. 
6. Cf. op . cit. I , 9 . 
7. Cf . op. cit. II , 2 . 
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t o the original condition in which he would have been, had he 
not sinned. "From this we can clearly prove the resurrection 
of the dead ~t some future time .... If he had not sinned, man 
was t o have been tr~nsformeQ into incorruptibility with the very 

body that he possessed. When he is restored , then he must be 
restored with his own body in which he lives in this life ."1 

It is a strange and curious thing that Anselm who speaks 

of the body being transformed into incorruptibility should base 
his hope of the resurrection, not in Christ who, having died , 
was r aised from the dead - i . e . transformed an~ glorified, but 
in the rational nature of man vrho,J he considers as being , and 
by strict logic attempts to prove him to be, inherently immortal . 
Yet, even though Anselm speaks of the body being transforr:1ed 
into incorruptibility , as though to avoid the suggestion of re­
vivification, he is thinking of man who has not sinned and 
ther efore , of the unreal . In fact , since he maintains that the 
sinless man would not in God ' s justice be required to die , he 
cannot mean by his phrase "tr:msformed into i ncorruptibility" 
a resurrection at all. Resurrection implies death . Our Lord 

Jesus Christ was crucified and buried - He died ! But He was 

raised from the dead, the same Jesus yet different. His corrupt­
ible body was transformed int o incorruption , He was glorified 
by an act of God. It is difficult therefore to know what Anselm 
means when he says that we are to be restored with the very '· 
bodies in which we live this l ife. But it seems to me to be 
t he implication of his argument and ot his vrhol e view of t he 
At onement, th~ .... t when satisfaction has been made to Goa for man 1 s 
sin, man is restored to hio original condition, and only when 
r estored i s he "transformed " into incorruptibility . }!'or sin, 
according to Ans elm , is an external factor vlhich can be removed 

by Christ ' s atoning work, and not , as according to the Gospel , 
the seed of death and corruption which can only be overcome and 
destroyed through Chri st 's victorious death . Thus Anselm ' s 
view of the r esurrection is inadequate because he fails to re­
cognize the death of Chris t as a victorious death and consequently 
t o see our resurrection as grounded in the Resurrection of Christ , 

whereby we who are sown in corruption, a re raised in incorrup­
t ion , and who die as mortals, a r e r~ised i n immortality . It 
may be that he has allowed reason to usurp the place of faith -
that he has tried to discover the truth through the channel of 
the rational rather than to receive the trut~ through faith . 
Certainly, there is no doubt that his exposition i s prompted 

by philosophica l r ather than exegetical considerat i ons . When 
Dr. Aulen says of Anse lm ' s doctrine of the Incarnation that 
it is "no l onger with him a fully livin5 idea , as it was to 
the Fathers. It is a fixed dogma , which he takes fo r granted 

l. op . cit. II, 3. 
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as beyond dispute; but his deductions only with difficulty 

succeed in rel~ting it with his doctri ne of the Atonement , 111 

one feels that the same judgment might equally apply to his 
doctrine of the Resurrection . 

Section 2 - St . Thomas Aquinas 

St. Thomas devotes one book of his Summa Theologica (Vol . Y~) 

to a treatise on the eschatological aspect of the doctr ine of the 
Resurrection. Penetratingly he analyses every possible difficulty 
that ar~ses from the hope of our resurrect i on, and by a process 
of almost iQpeccable l ogic resolves t hese difficulties in the 
light of philosophy, of the teaching of t he Father s , but above 
all, of the r evelation contained in the Scriptures . Ther e can 
be no doubt thqt he accepts without question the authority of 
the Scriptures and finds i n thew the basis of most of his argu­
ments . However, the deductions he mqkes by way of strict and 
coher ent argument do not ~lways conform t o t he general teachi ng 

of the Scriptures . This is particularly noticeable in the sec­
tions on the stRte and conditions of the after-life, where 

rather than accept the mysterious , he pursues the path of specu­

lation . 

The first section of his treatise concerns the stat e and 
a bode of the depar ted souls . The idea behind St . Thomas ' con­
cept of life after death is that of an interim period between 
our present life and our future r esurr ection-life . After death 
the soul is freed from the body and dwells in a corporeal place . 
This in itself is contradictory and St . Thomas finds it a little 
difficult to explain exact l y wha t he means . He admi ts that we 
cannot really know the nature of this abode . " Incorpor eal 

things . . • a r e in pl ace aft er a manner befitting spiritual sub­
stances , a manner that cannot be f ully manifest to us ." 2 But 
souls , he t ells us, have no bodies , even though they inhabit a 
corporeal place, to which t hey are assigned a ccording to the ir 
degr ee of nobility, i . e . as they mor e near ly appr oach the firs t 
Substanc e (God) or not . Souls have mer it or demerit as bodies 
have gravity or l evity , anj this determines where they are to 
be conveyed, f or according to t heir r eward or punishment , souls 

set free from t h e body at death, either plunge to hell or s oa r 
to heaven. 3 These souls retain the i ntellectiv e powers (not 
the sensitive or vegetative powers) by which he means only 
those powers which he conceives the soul to exercise independ­

ently of the body - e . g . the will . rtnd so t he soul s of the 

1. Christus Victor, p . l03ff . 
2 . Question LXIX , ~rticle 1 . (The Summa Theologica of St . 

Thom~s Aquinas, Edited by the Dominican Fathers ). 
3 . Q. LXIX , A. 2 . 
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departed dwell in this s trange and i ndefinable place graded as 
it wer e a ccording to a ".scale" of spir itual substance - those 
appr oaching the highest subst ance are in heaven and those least 

resembling this prime substance are i n hell. This is a notion 
most curious and str ange to our way of t hinking but i t is re­

lated to the medieval belief in the hierarchy of saints t hrough 
which the believer on earth can a?proach God . But the point to 
not e here is t hat aft er death t he soul is separated f rom t he 
body and wait s f or tho r esurrection . 

St . Tho~as disclaims any knowledge of the time when the 
gener al r esurrection will tQke place s i nce this is unknown by 
natural reason anu undisclosed by revelation. 1 He does sug~est 
th8t it will be sudden and may happen at night since our Lord 
rose from the dead before sunrise , ~nd His return is compared 
to t he coming of a thief . But St . Thomas is awar e of t he small 
importance of such speculation . He feels, however , that the 
resurrection of the dead will be delayed until the end of the 

wor ld . For "Christ ' s resurrect:i.on i s an exampl ar of our s , and 
through our faith t h3rein, t here arises in us the hope of our 
own r esurrection . . .. consequently Christ ' s r esurrection had to 

pr ecede the resurrection of others who have all to r ise again 
at the consummation of the world ." 2 

Aware that the Scriptures testify to the resurrection of 
saints befora Christ ' s own Resurrection , he explains that these 
wer e "fo r the sake of bearing witness to Christ ' s resur rection , "3 
but adds that we must take these statements as made in antici­
pation, "for none ros~J again with a true resurr ection before 
Christ , since He is the firstfruits of them thet sleep (I Cor­
inthians XV:20 ), although some wer2 resuscitated before Christ ' s 
resurrection, as in the case of Lazarus . "4 It is important to 
notice this clc~r and explicit distinction which St . Thomas 
makes between resurrection and resuscitat ion . He is close to 
Tertullian (and not unrelated to St . Faul ' s early teaching) in 
his view of the soul ' s sojourn in an "interim" habitation be­
tween death and the end of the world , but unlike Tertullian, 
who hints at the raisin? of a corporeal soul , he i s 1mequivocal 
a bout the resurrection of the body . 

This he makes quite clear when he says that " in Christ 
has our r esurrection begun, and His r esurrection is the cause 
of ours • .. . Now Christ ' 3 resurrection is said to be the cause 

l . Question LXXVII, Article 2 . 
2 . Question LXXVII , Articl e l . 
3 . op . cit . 
4 . op . cit . 
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of ours , in that i t works our resurrection , not immedi ately , 

but by means of its principle , namely the Divine which will work 
our resurrection in likeness to the resur rection of Christ . "1 

Just as we cannot be delivered. from spiritual death except by 
the gift of God ' s gr ace , so also we cannot be delivered from 

bodily de:.1.th t:xcept by the resurrection wrought by the Divine 

power and will, and this is done through Jesus Christ who is the 
Mediator between God and men . Our r esurrection is a r esurrec­
tion of the body . St. Thoma s rejects both the dual istic concept 
of spirit as essentially ~ood ~nd th0 body as essentially evil , 
and t he theory that the body is merel y t he ins t rument of t he 
sou1 . 2 He sees body and. soul as forming the unity tha t con­

stitutes human nature so that if resurrection is to be re~l it 
must be the resurrection of the "\<Thole human nature . He confirms 
this by point i ng out that ne~bers of the body shou ld confor~ to 
the Head - Jesus Christ , so that as Christ lives e ternally in 

body and soul (Cf . Ronans 6 :8 ) so all P.len who are His members 
will live in body and soul . 3 Yet , he t ells us that all men 
not mere l y those who are in Christ will be r a ised because the 
soul a l one , i . e . th~ soul separated from the body, cannot 
achieve the final perfe ction of the human species . Thus the 

good and the wicked alike will participate in the resurrection 
because all are conforned by nature to Christ , though only the 
good are confor med to Hin by grace . 

"The r esurrection of all men will hear some resemblance 
to Christ ' s r esurrection , as r egards that which per­
tA.ins to the life; of n~1ture, in respect of which all 
wcrG confor med to Christ. Hence a ll will rise again 
to i~~ortal life; but in the saints who were conformed 
to Christ by gr~ce , ther e will be confor~ity as to 
things pertaining to glory."4 

Although all 8en shall be r aisea , St . Tho~as makes it clear that 
the resurrection is not a natural or inherent property of man . 
Si n and death have rieprived m:::~.n of Life and the r esurrection 
is not simply a r eversal of that condition by a natural pro­
cess . St . Thomas defines what he means by na t ural : 

"Properly spFJakinP., na tural is t ]J.'1.t which is according 
to nature , and a thing is a ccording to n'1.ture if it 
has that nature and wh~tever r eoults from nature 
(Phys . ii. I) . Consequently , speaking simply, move­
ment cannot be described as natural unless its princi-· 
pl e be natural . 11 5 

He argues t her efor e tha t s ince there i s no principle of r esurr­
ect ion in nature , the resurrection i s miraculous . It is in 

l . ~uestion LXXVI , hrticle l . 
2 . Question LXXV, Article l . 
3. op . cit . 

Cf . Romans 8 :11 . 

4 . Ques tion LXXVI , Hrt icle l 
5 . Que-stion LXXV , ~1rt icle 3 . 
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other words, the work of God. 

To confirm the fact that our resurrection is from death 
St. 'rhomas reiterates the Pauline phrase - 11 a s in Adam all die, 
so a l so in Christ shall all be made alive 111 - and shows that 

this is in accordance with Divine justice (condemnation of sin ) , 

with the Scriptures , and with nature (what is corrupted is not 
renewed except by means of corruption). But then he at t empts 
to explain the inexplicable by trying to show how our decayed 
bodies that have turned to ashes ana dust will be re- formed into 
our resurrection bodies. 2 The body that rises differs not in 
identity but in condition as the example of the seed and plant 
illustrates. The identity must be complete in that the self-

same body must be united to the self-same soul "for otherwise 
there would be no resurrection properly speaking, if the same 
man were not reformed . 11 3 He a r ,Q,Ues that ::~.11 the members of the 
body must be restored including hair and nails, which are the 
ornaments of the human body, and the entrails which "will be 

filled not with vile superfluities but with goodly humf:mrs. "4 

And yet he continues by saying that it is not necessary in the 
resurrect ion life for man to attain to prioary perfection. By 

this he means the perfection of the animal life and its function -
e.g. the nutritive system . The resurrection body will attain to 
the ultimate perfection in which the essence of human nature will 
be involved. The fact that Christ did eat and drink after Hi s 
Resurrection , is an exception to the rule, the purpose of which 
was revelatory . There seems to be a contradiction in his argu­

ment for on the one hanci he insists that the body must be raised 

in its totality if the resurrection is to be valid, but on the 
other hand he admits that only the essence of human nature 
necessary for the ultimate perfection of man wil l be raised. 
Neither proposition can be said to be true or false since these 
notions belong to the realm of speculation and it would have been 
sufficient for St. Thomas to have said simply that our resurr­
ection partakes of the same nature as Christ ' s r esurrection 
body i.e . they will bear the identity of our present bodies and 
yet be transforl!led and glorified . 

One last point we must note and that concerns the im­

passibility of our resurrection bodies. Sown in corruption and 
mortality , but raised in incorruption and ir.Jmortality, our 
bodies will be beyond suffering . Nonetheless they shall bear 
the scars of wounds received in the suffering for justice and 
faith in our present life not as defects but as s i gns even as 

l. 
2 . 
3 . 
4. 

I Corinthians 15:22. Cf. Question LXXVIII, Article l. 
Question LXXVIII , Article 3. 
Question LXXIX, Article 2. 
Question LXXX , Art icle l Cf . Article 2. 
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Christ bore the signs of His death in His r~surr~ction body . 1 

St . Thomas continues his arguflcnt dealing with many more 
quest i ons and aspects of our resurr ection life, but we have no 
need to cons i der therr, as we have exa;_"'1ined the core of his thought 
on this doctrine . There is no doubt that he upholds and expotmds 
the Apostolic teachinG on this aspect of the Chr istian faith . 
Yet we cannot escape the suspicion t hat his outlook is detached, 
rather than exis t 0ntial . In r~edieval times the belief prevailed 
that the channel of acc8SS to God was more effective through the 
saints to r'lary, through I'iary to Christ , and through Christ to the 
Father . "Prayers 112 were offered to the saints who intercede for 
mon , and the effect of this oay well have been to make Jesus 
Christ more remote , so that His living presence was no longer 
the vital reality that it was i n the Apostolic Age . Yet, al­
though we may be tempted to regard St. Thomas ' exposition of the 
resurrection as lacKin~ the vibrant faith which we meet in St . 
Paul ' s exposition in I Corinthians 15 , we must not forget that 
St . Thomas was wri ting not a pastoral epi s tle but a theological 
treat ise . If he docs not convey to us , in this treatise , his 
intense devotion , ,.,e find it Glsewhere , for exaJTlple in his sermon 
on "The Body of the Lord . il 

"Let non.:;, then, approach this d.Wful Table without 
reverent devotion and fervent love, without true 
peni t -..nce , or without recallin~ his r ed 3i"!lption. 
For it is the LarJb vli thout spot , vii thout taint or 
SEJ.irch of sin, tl1at i~ eaten in the unleavened 
br~ad . Approach not before the cleansing waters 
have poured over thy soul; approach not without 
firm faith, burning charit.r , the vinE:gar of 
suffering, and th2 proving of trial . 0o approach, 
child oi faith , the suppe~ of the Lord , th; table 
of plunitude and holin0ss , that at the last thou 
mayest attain to the 1-wddint; foast of the La.P.lb : 
thare we shall bd in~briated with the pl Jnty of the 
housd of God; then we shall see the Kin~ of Glory 
and th0 Lord of Hosts in His beauty, and shall taste 
bread in the Kingdor., of our Father; ana our host shall 
be our Lord Jesus Christ , whose power and empir e ~re 
without end for ever . Amcn. 11 3 

Here we ar e made aware of St. Thomas ' deep faith . In his 
Summa Theologica we arb made aware of his acute mind and keen 
intellect . ~le would do him injustice were l'l'e to pass judgment 
on the basis of on~y one aspect of his life and thought . 

However , from thJ purely theological point of view, we 
must note that he refers to the faith4 in the intellectual and 

1 . Cf . Question LXXXII, Article 1 . 
2 . SeE: Note.: 1 2. 
3. Thomas aquinas - Selected Writings Edited by M. C. D' Arcy 

(Every~an ' s Library No . 953 - J . M. Dent and Sons Ltd -
1939) . 

4. Cf. Question LXXIX , Article 2 . 
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credal sense . His outlook is almost empirical, as for example, 
in his argument that Christ is the cause of our resurrection . 
Using the language of l ogic , he sees Chri st ' s Resurrection as 
the cause of which the resurrection of the dead is the effect, 
and while it is true that Christ is the gr ound of our resurrec­
tion , it is also true that it is more than the cause . It is 
also the expression by God of His infinite love which seeks and 
for gi ves man, overcomes the evil in hi m, and restores him to the 
fellowship of a Father . Thus, apart from the speculation in 
which he sometines indulges , where he should accept in reverence 
the mystery of God ' s act , St. Thomas does emphas i ze the main as­
pects of the Resurrection in accordance with the Apostolic 
teaching. 

Section 3 - John Calvin (1509- 1564). 

We now turn to consider John Calvin's teaching on the 
Resurrection as representing the theology of the Reformation . 
His treatise on the Resurrection of Christ and of our own re­
sur rection is based upon the relevant articles of the Apostles ' 
Creed and expounded soteriologically in the light of New Testa­
ment teaching. 

He asserts that "the whole sum of our salvation, and every 
single part of it, are comprehended in Christ "1 to emphasize 
that Christ ' s Life, Death , Resurrection, and Ascension are not 
isolated or unrelated factors , but form a unity in His r edemptive 
work . In this manner, Calvin is able to show the relevance of 
every aspect of the Atonement in its relation to the whole . 
While his thought is Anselmian in many respects because of his 
view of Christ ' s death as a satisfaction made to the justice of 
God and for the appeasement of His wrath , 2 nevertheless he . is 
not altogether guilty of subscribing wholly to that theory of 
the Atonement . He stresses equal ly firmly the fact that the 
love of God t he Father is not the result of the satisfaction 
made by Christ but the motive of His sending Christ to be our 
Saviour . 3 Thus he avoids the danger i nto which the satisfac­
tion theory always leads , namely that God ' s attitude to man is 
reckoned to be changed from hatred to love as a result of Christ's 
death, and therefore that God Himself is not responsibl e for 
our atonement . Although Calvin does avert that danger , we can­
not overlook the fact that he persists in us ing the terminology 

1 . Institutes of the Christian Religion, Book II, Chapter 16:19 
(Translated by Henry Beveridge). 

2 . Cf . Institutes II , 16:1-3 
3. Cf . Institutes II , 16 : 4 
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of the satisfaction theory which can have no r eal place in our 
understanding of God ' s great work of love. The i nitiative is 
God ' s who seeks not reparation for the violation of His justice 
but the loving r esponse of His creation made in ·His own image 

to have fellowship with Him . 

Our salvation i s achieved through Christ's complete identi­
fication with man so that as our representative, who has taken 
upon Himself not only our sin but also the consequences of our 
sinfulness, He pays the price of our deliverance . 

"Our acquittal is in this - that the guilt which made 
us liable to punishment was transferred to the head of 
the Son of God (Isaiah liii:l2) . We must specially re­
member this substitution in order that we may be not all 
our lives in.trepidation and anxiety , as if the just 
vengeance, which the Son of God transferred to himself , 
were still impending over us . "l 

Here we have a hint of the substitution theory which is also 
untenable as an explanation of the work of atonement, because 
it eclipses the truth that, although Christ has on our behalf 
accepted the consequence of our sin and overcome death,the re­
sult of sin, we must nonetheless participate in Christ ' s death 
and crucify our old self in order that our new self may be 

raised to newness of life , through His Resurrection. 2 

Calvin stresses the importance of the life of obedience 
which Christ lived unto God , as part of His atoning work . For 
although the full atonement consists of Christ ' s death and 
resurrection, His l ife obedient to the will of God is not ex­
cluded. His obedience becomes the perfect sacrifice through 
His willing surrender to death. In this voluntary act of self­
denial and self- oblation, the expiation of our sins is made. 
But Calvin goes on to expl ain that Christ ' s death is more t han 
the expiation of sin , or the payment of the penalty of sin, but 
that it is the acceptance to the uttermost of the torture and 
agony of death , which he sees to be the significance of our 
Lord ' s descent into hell. He r ejects both the notion that this 
clause in the Creed is just another way of emphasising the 
burial of Jesus, and the "fable", as he calls it , that this 
signifies Christ ' s visit to the under1,vorld . 3 Christ is so 
completely identified with sinful man that He experiences death 
which means complete separation from God and wh~ch is the ul­
timate consequence of sin . Christ feared the Cross not because 
He desired to be exempted from it but because, although sin­
less , He had to accept , in the place of the sinner , the ex­
perience of forsakenness . It is in this sense that Calvin 

1 . Institutes II, 16:5 . 
2 . Cf. Romans 6 : 5-11 . 
3. Cf . Institutes II, 16:8,9. But Cf . I Peter . 
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interpr~ts the cry 01 Jesus on th0 Cross: "My God, ~y God why 
hast thou forsaken r.1e?" Not that God the FathE-r forsook Hi s Son, 
but that the Son, so ident i fied -vrith man, endured the terrible 
torture that nan in his sin had brought upon hi nself - the agony 
of being cast off from the very source of life. 1 But, says 
Calvin, "by engaging with the power of t'le devil, the fear of 
death, ana the pains of hell, he gained th2 victory, ru1d achieved 
a triumph, so that we nmr f ear not in death those things which 
our Prince has destr oyud . 112 

The death of Christ shows us not only hovl r;reat was the 
cost for Hi r.: to b..; our Saviour , but a lso how great was His vic­
tory which proclain8d Hio the Saviour . 

"Our salvation may be t hus divided b~~tween the death and 
the r esurrection of Christ: by the former, s in was abolished 
and d~ath annihilated ; by the latter , righteousness was r e­
s tored and life revived , th~ power and efficacy of the for­
mer (death) beinrt still bestowed upon us by means of the 
latt~:.:r (resurrection) . "3 

The Resurrection is, in the thought of Calvin, an integral part 
of the Atoneuent, because the death and Resurrection f orm a un­
ity, the one always implying the ot h&r . The two are mutua lly 
inclusive and cannot be cons i dered in i solat i on from one another . 

"Let u s r emember , t her 8fcre , "he says, 11 that when death 
only i s ~ention~d, everything peculiar to the resurrection 
is at the sarne tL1e included , and that there is a like 
synecdoche in the t er :r: resurr8ction, as often as it i s 
used apart fror1 d0ath , evarything p0culia r to death be­
i ng included . 11 4 

Cal vin points out s everal i;C~plications of the Resurrection 
of Christ for the beliJvcr . The first i s that the faith of the 
believ er i s arou8dd only by the Resurrection . While t hrough His 
deat h Christ has ~iven satisfact i on to God ' s justice , paid the 
penalty of sin and rerno·veu the curse that hung over the sinner , 
it is only by tht Resurrection that we are given the hope of 
Eternal Life and Ri,.-;ht eousn&ss . Without the Resurrection, the 
death would have :::·,eant nothing but that Christ had not con­
quered but been defe~t cd by i t s power . 5 The s econd implication 
is that the believer is not only ur!$ed to iollovl the exampl e of 
a Risen Saviour in living tb~ new life , but that he is empowered 
and renewed by th-,; Risen Saviour to live i n righteousness. In 
other words the Resur rection i s not a detached fact for the be­
liever , but a fact of living l~xperh:11 ce ~>~hereby he participates 
in thG Resurrection of Christ and r eceives the power to l ivu 
the nevr life tl1e Saviour has inaugurated and offl~rs . Here we 
s ee Calvin ' s own interpretat ion of t he resurrection- faith, 

l . Cf . Institutes II , 16:10-l l. 
2 . Ins titutGs II , 16 : 11 (conclusion). 
3 . Institutes II , 16:13 . 
4 . Institutes II , 16:13 . 
5. Of . II Cori nthians 13:4 ; Phili ppians 3:10; I Peter 1 :3 , 21; 

I Corinthians 15:17. 
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which he himself shares, and which was so vital to the Apostles, 

because it constituted their relationship not with a dead Saviour 

of the past, but with. the living and ever-present Saviour. A 
•third implication, or benefit as Calvin calls it, is the hope of 

our own resurrection, of which Christ's is the earnest or guaran­
tee. He observes that the phrase "risen from the dead" conveys 
to us "the reality both of his death and resurrection, as if it 
had been said, that he died the same death as other men naturally 
die, and received immortality in the same mortal flesh which he 
had assumed." 1 This is a clear indication of his belief that 
Christ was not resuscitated but raised and glorified in His own 
body, which, having passed through death and endured its agony, 
is transformed fro~ corruption to incorruption. Speaking of 
our O\<Tn resurrection he conveys the same view. At the last day 
when Christ returns those still alive as well as the dead will 
be raised. But those who are alive~ although they will not die 
a natural death, will be transfor~ed in such a manner that their 

transformation may be called a d~ath, since their mortal life will 
perish and they will be given their new nature. 2 There is no 
doubt that Calvin is here thinking of the transformation similar 

to that which took place in Christ's own Resurrection, whereby 

His mortal body was changed into an irr~ortal one, at the same 
time retaining His identity. In othor words our r esurrection 
will be like Christ's - th8re will be continuity as well as dis­
continuity betwe8n our present body and our resurrection body. 
Yet another benefit of Christ's Resurrection i s that, having 
ascended up into heaven i.e . "he withdrew his bodily presence 
from our sight, not that he might cease to be with his fo llowers, 
who are still pilgrims on the earth, but that he might rule both 
heaven and earth more i:nJTlediately by his pm.qer;"3 He has sent 
His Spirit that we may live no longer subject to corruption but 
as already participating in Life Eternal . The blessing of 
Christ's Resurrection, in other words~ is effective not just in 
the life to come but in this life. The Resurrection concerns 
the believ er not merely eschatologically but als o immediat ely. 
Christ "thus occupi es his exalted seat, ·that thence , t rans f erring 
his virtue unt o us, he oay qu icken us to spiritual l ife ~ sanc­
tify u s by his Spir it a nd adorn his church with various gr aces ... 
until he arri ves to codpl et e the l as t a ct by judging the quick 
and the dead . rt4 

Evi dent throughout Ca lvin' s s ys t ematic exposition i s not 
only his power of intellect but a l s o a deep per sona l f a ith. 
Hi s t eaching on the Resurrection not only echoes t hat of the 
Apostles but a l s o mirrors his own faith in the Risen Lord. We 

l . Ins t i tutes II, 16: 13 . 
2 . Cf. Institutes II, 16:17. 
3. Ins titutes I I 16:14. 
4 . Institutes II 16:16. 
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can appreciate Calvin's contribution only in the light of his 

own day, when, in the Catholic Church, faith had, to a large 
extent, ceased to be a parsonal relations~ip between the be­
liever and God, mediated through Jesus Christ, but had become 

a fornal and nominal relationship to the ecclesiastical in­
stitution. The Mass, for 2xample , was no longer the sacramental 
meal at which .the believer co~muned with his livin~ Lord, but 

had become a form of insurance for securing salvation, and en­
trance into heaven. Calvin, however, accepting the authority 

of the Scriptures over against that of the Church of his day, 
devot ed himself to proclaim the Truth as contained in the 
Scriptures and to revive personal faith - faith not in a Lord 
enshrined in the elaborate paraphernalia of ecclesiasticism, 
but in an ever-prasent ~d ever-living Lord. 



., 
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CHAPTER FIVE - CONCLUSIONS. 

We must now endeavour to evaluate the teaching of the 
Church on the Resurrection, if possible to Jiscover the factors 

which caused the varying emphases in different periods of the 
life of the Church. Because this has been a theological study, 
our conclusions are of necessity limited to this field, and can 
barely take into account the conclusions that might have been 
drawn from ~ similar study in the fields of worship and the 
devotional life of the Church. The Church has always believed 

in the Resurrection of our Lord but there were times when the 
significance of the Resurrection was only partially apprehended -

times when the fully personal significance (physical and S9irit­
ual) was substituted by the solely spiritual significance; times 
when the soteriological aspect was confused and even forgotten; 
and ti~es when the existential were eclipsed by the eschatologi­
cal implications. It is from these different points of view 

that we must now consider the whole question in retrospect, and 
particularly in the light of the Apostolic teaching. 

Firstly then we turn to the question of the resurrection 

itself. Did the Church tea ch a spiritual, a physical, or a 

fully personal resurrection? There can be no doubt that the 
primitive Church, inspite of contending tendencies, upheld the 
belief in the resurrection ot' the whol e being - physical and 
spiritual am1, therefore, fully personal. On the one side , 
mlder the influe11ce of Gnostic christianity which held the 
dualistic concept of matt er and spirit, the tendency was tb 
deny a physical res11rrection in favour of a purely spiritual 
resurrection. Such teaching was more easily accepted by those 
Gentiles Hhose background was dualistic. On the other side, 
under the influence of the many pagan r e ligions whose gods were 
essentially anthropomorphic, the tendency was to deify the flesh 
and to think of the resurrection in crudely literal and mater­
ialistic terms. 1 But the orthodox teaching of the Church 
steered a clear path between these two extremes by upholding 
the unity of body and spirit as constituting the whole of per­
s onality. The resurrection is neither the mere continuation 
of the spiritual character of man in the life here~after, nor 
the resuscitation of the earthly body but the transformation 
and glorification of God ' s creation which not only retains the 
identity of its physical nature but is given a nevr mode of l ife 
whereby the ' phys ical' becomes the unhindered expression of the 
spiritual within their essential unity. This, as we have seen, 
v.ras the teaching of the Apostles who were wi tnes ,3es of the 
Resurrection and knew their Risen Lord as the same Jesus, yet 

1. Cf. E. Frost , Christian Healing, p. 125 . 
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Furthermore, this whole concept was basic to the whole 
In the Incarnation God took the form of man, i.e. of 

His own creation, and achieved a complete salvation (not merely 
• 

a spiritual salvation) through JesuG· Christ, revealing the 
eternal value of the material in God's e conomy. The distinction 
made in the primitive Church was not between the flesh and t he 
spirit , but betwe en the lusts of the flesh and the body (sar x 
and s oma). The body is part of the human personality and nature 
which is rede emed and perfected in Christ . It i s lusts of the 
flesh , the seat o:f evil in human nature , that p~rt of human 
nature which gives play to sinfulness - describe it as we may -
that God in HLJ r edemptive work destroys . It is the wholeness 
of human nature that He redeems . We find support for this 
central teaching of the primitive Church in the attitude of the 
Christian martyrs . They vrere not afraid to face- either death 
or the deRtruction of t he bodv because they were confident that 
in and through Christ, death itself had lost its power and that 
the hope of life in t he new creation was a r eality . The pre­
sent rnort~l and corruptible body decays and perishes but by 
God ' s act it is raised a new body in the likeness of Chris t' s . 
Thus , inspite of the two extreme tendencies which prevailed, the 
primitive Church clearly emphasised the r esurrection of the 
whole being - the unity of body and spirit . 

Later, however , particularly because of the spread of the 
Gospel and the growth of the Church in the Gentile world, foreign 
elements crept into the interpretation of the orthodox doctrine 
of the r esurrection. The need arose not only t o defend the 
Christian faith but a l so to interpret it to the non- Christian 
world . It was into this interpretation, which was not always 
in strict Scr iptural ter!JS but often in terms of the concepts 
of the non-Christian world , that these foreign elements crept 
in . St . Clement, for example, attempted to i nterpret the doc­
t~ine of the r esurrection in terms of the legend of the phoenix 
bird, 1 which , although probably con~enial to the pagan mind, 
tended to detract from the underlyinG fact of the Resurrect ion, 
1-1hether of Christ or oi believers , namely , that it is an act of 
God - an act of re-creation . It must be understood that in 
using the term ' creation ' to describe the resurrection , we mean 
not creation ex nihilo but the redemptively creative act of God 
whereby the old man is cruci fied (in Adam) and the new man is 
raised (in Christ ). St. Clement , in his interpretation of the 
Resurrection, undermines thi s basic truth about the resurrec­
tion. Another strange element is introduced by Tertul lian . 
As a Montanist he had strong ascetic tendencies , the influence 

1 . Cf . p . 50 above . 
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of which is felt in his interpretation of the Resurrection. 
The key to Tertullian's thought at this point is his notion 
of the corporeality of the soul. The souls of the departed 
are corporal1 and as such inhabit the undervrorld awaiting the 
resurrection . At the resurrection this corporal soul is united 
to the body of flesh which, h~ tells us, was not destroyed but 
withdrawn at death. In other ~tT ords , the resurrection i s not 
the transformation of the whole personal ity, body and soul, but 
the restoration of the oricinal human nature by the union of 
the purified and perfected soul to the old body "of flesh . In 
spite of Tertullian ' s distinction between the lusts of the 
flesh and the body of flesh , the implication of his interpreta­
tion appears to be very close to revivification, in which the 
soul having passed through death and continued its process of 
perfection in the underw·orld ( pureatory) is "reassembled 11 to 
the body of flesh at the resurrection. Tertullian, therefore, 
although defending the faith, is also interpreting it and he 
does so not in terms of t he Apostolic tradition, but in t erms 
of the extreme group within the Church to which he belonged , 
and which had departed from Apostolic tradition by its exclusive 
emphasis on certain aspects of the faith . Thus either through 
the adoption of pagan categories, as in St . Clement, or of the 
categories of exclusive and heretically-inclined groups within 
the Church, as in Tertullj.an the JV(ontanist, the interpretation 
of the resurrection received elements forei~n to that of the 
Apostolic teaching. 

Irenaeus and Athanasius, as well as St . Augustine upheld 
the teaching of the Apostl8s on the resurrection of the body. 
Although Irenaeus and Athanasius were s trongly incarnational 
in their theology, and St . Augustine ' s thought was a syncretism 
between philosophy and theology, yet not one of them leaves us 
in any doubt that the resurrection involves a transformation 
from the corruptible to the incorruptible . 

It was in the l\'Iiddle Ages, with the corning of Anselm that 
the emphasis upon a fully personal resurrection again faded . 
Anselm spoke of the transformation into incorruptibility but 
understood and explained this in terms of his own doctrine of 
sin· and death . 2 - As an external factor - a penalty for s i n­
fulness which is removed by the Atonement of Christ - death 
loses its significance in the theology of Anselm and conse­
quently the r esurrection also becomes unimportant . The glory 
of our Lord ' s Resurrection is that lie has conquered the last 
enemy and destroyed the pm1er of death by His own acceptance 

l . Cf. pp . 58ff above . 
2. Cf. pp . 76ff above . 
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of death. I t is as if ~e engaged war with death and invol ved 
Himself in this "bat tle" by a ccepting it, but , because He is 

Life and Light , death and darkness could have no hold on Him. 
Our own resur rection is therefore no 'short - cut ' around death, 
but i n the same way as our Lord ' s, through death . And the 
glory of our hope is that we know and be l ieve that death cannot 
hold us nor defeat us , but that in accepting it we par ticipate 
in Christ ' s victory and appropr iate it for ourselves, confidently 
l aying down our corruptible bodies i.n the sure knowledge that 
God will raise them up incorruptible . This i s t he New Testament 
emphasis which Ansel m misses and omits. 

The reason for this is that juridical terms were introduced 
in the •interpretation of the Atonement . Known as the Latin 
theory , the main thesis was that Christ ' s perfect obedience even 
unto death is the sacrifice that satisfies God ' s justice by 
paying the penalty of sin and death on our behalf . In this 
theory the Resurrection becomes secondary since the penalty is 
paid and t he satisfact ion is made on the Cross. Thus because 
of the loss of its significance in the Atonement, the Resurr­
ection was no longer seen as the victory of Life over death, 
of the incorr uptible over the corruptible, as the triumph in 
which the whole man in Christ is lifted up from sin and death , 
transformed ana glorified to inherit fully Life Eternal , and 
the Righteousness of God . 

St. Thomas Aquinas also allowed his philosophical thought 
to colour his theology, but he nevertheless retained the Apostolic 
emphasis in this, that the resurrection means the transformation 
and glorification of the whole person. This was again the un­
mistakable tedchin~ of John Calvin three centuries later . 

We may say hmvever, that the attempts to syncretise certain 
philosophical concepts with the faith , or to explain the inex­
plicable by philosophical speculation confused and distorted 
the truth r eceived in revelation. Certainly the truth of the 
resurrect ion ana the Apostolic emphasis upon each aspect of 
that truth was confused and partially lost in Ansel mian theology. 

Secondly we turn to consider the place of the Resurrection 
in the Atonement, or , in other words , the soteriological s ignifi­
cance of the Resurrection . The Apostolic teaching is clear that 
the Resurrection of Christ is no apr)endage to the Gospel but 
that it is the Gospel . The glor ious message which was pro­
claimed throughout the Roman Empire and which continues to be 
proclaimed throughout the world, is that our Risen Lord, through 
His victorious death has broken the power of sin and death and 
inaugurated the Kingdom of God as the reign of Righteousness 
here on earth. Through Him, our sins are not only forgiven but 
we are made right eous and empowered to live no longer as slaves 
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of the devil but as sons of God. The gift of eternal life is 
offered to all who would receive it that they may be reconciled 

to God the Father through God the Son. This is the work of 
Jesus Christ Crucified and Risen ! But more than that, our 
Lord has ascended and sits on the right hand of God, r eigning 
with the Father until His return when His Kingdom will be con­
summat ed and all His saints shall reign with Him in glory, en-­
joying God for ever . As High-Priest and Advocate He intercedes 
for us and gives us access to the Father , because in nim our 
humanity has been raised and P;lorified within the mystery of the 
Holy of Holies. His atoning work i s not confined to its histori­
ca l manifestation although per formed once for all , but by the 
ministry of the Holy Spiri t it i a appropriated to successive 
generations . It is in this sense that He is the Mediator be­
tween man and God and that all who believe in Him and live in 
the union of faith with Him are reconciled to the Father, be­
coming co- heirs with Christ . Christ is our atonement , not the 
Incarnation nor the Cross, nor the Resurrection, but Christ Who 
is Incarnate , Crucified , Risen , Exalted Lord, our Great Hi gh 
Priest and Redeemer. 11 His presence in the world as Risen Lord, 
and before God as representative man, His eternal mediat i on : 
this is the Atonement·~ It is because He is with us n ow, because 
we are united with Hi m now throu~h t he Holy Spirit, that we know 
salvation; it is because He is the expi at ion ~ for our sins 
that we may approach the throne of God ; 11 1 it is because of the 
living and pr esent Chri3t that we a~ e now the sons of God . Such 
is the t eaching of the Ne1·r Testament and such is the Christ to 
whom the Apostles were witnesses . 

But such was not always the clear emphasis of the teaching 
of the Church through the ages . During t he great Christological 
controversies in which the relationship of the Father and the 
Son was debated, the Apostolic emphasis was not always clear . 
We have a hint of this debate in Justin Mar tyr ' s notion that 
Christ r anks second in the Trinity because He is not co-sub­
stantial with God the Father . The influence of the Hellenic 
concept of the Logos is evident here and Justin , while acknow­
ledging that the Logos became flesh in Jesus Christ, could not 
c o on to say with St . John, that "the Word was with God , and . 2 
the IJ'lord was God . " The great danger of Justin ' s reluctance 
to accept the unity in essence , though not in Person of the 
Father and the Son, was that the Resurrection of Christ could 
no longer be God's victory over sin and death. It may be the 
victory of a second- ranking deity , but it cannot be the vic­
tory ot God Hi mself unless we acknowl edge the mystery of the 
unity of Father and Son . Thus the place of the Resurrection 

l . T. A. Hay, The Atonement, A Brief Discuss ion. (B. D. Thesis ) 
2 . John l :l. 
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in the Atonement was partly lost through an inadequate appre cia­
t ion of the doctrines of the Person and Wor k of Christ, and of 

the Trinity . 

Justin was not involved in the Christological controversy , 

but the same danger we see in his theology emerged in this con­

troversy because the pr oblem was the same. Broadly speaking, 
there were, on the one hand , the Arians who made Christ sub­
divine though supra- human - an "in-between" being, a demi-god. 
On the other hdnd, there 11ere the orthodox theologians, of v.rhom 
Athanasius was one, who believed that Jesus Christ is one with 
the Father in nature (substance or essence) though not in Person. 
It was largely due to the persistent work of Athanasius that the 
orthodox vimv triumphed at the Council of Constantinopl e by 
adopting the homoousio~ f ormula. While Athanasius ' contribut ion 
cannot be underestimated , his emphasis was predominantly on the 
Incarnation, as the nature of the debate demanded , but his inter­

pretat i on of the Atonement bore the same emphasis. The primary 
fact for Athanasius is that God became man, the Word became 
Flesh, and upon this rests all else. So the Atonement derives 
its primary s i gnificance from this fact , that man is made god­

like through God becoming man- like ; or in other words, human 
nature is deified by its union wi t h the Divine nature in the 
Incarnation . The Death and Resurrect .ion of Christ are s i gnifi­
cant only because He i s Goa made man. While this is perfectly 

true, Athanasius was unable to see that the Death and Resurrec­
tion are not secondary to the Incarnation, but are part of the 
whole atoning work of Christ which includes the Incarnation and 
the Ascension as well. Nonetheless , he did apprehend that the 
Death and Resurrection reveal Christ ' s victory over s in and 
death and that because of His v i ctory the mortal and corruptible , 
participating in this victory, are raised in immortality and 

incorrupt ion. In spite of his strong emphasis on the Incarna­
tion, Athanasius did not lose the Apostolic emphasis on the 
Resur rection even i f he did not stress it . 

Tertullian ' s theology clearly undermines the efficacy of 
Christ ' s atoning Death and victorious Resurrection. His view 
that the souls of the departed inhabit the underworld vrhere 
they cont inue to suffer for the expiation of sin is wholly 

foreign to the Apostolic witness ·' but more gravel y denies the 
power of Christ ' s own Death and Resurrection . The believer 
vrho in union vli th Christ shares in the blessing of His victory 
over sin and death is assured that, at his own death , the power 
of sin is completely broken and the power of righteousness is 

completely triumphant . But if the believer , in awaiting the 
resurrection of the body, must continue t o suffer for sin after 

death, then death i tself which i s the ultimate consequence of 
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sin, still has a hold on the believer. The crux of the matter 
is whether death means simply the decaying of the body and the 
emancipation of the soul, or the threat of total non-being. 
Knowing Christ's own fear of the Cross and His prayer that the 
cup may pass from Him, we perceive that death means the cutting 
off of t he whole being from God . It is indeed because death 
is so radical that the Resurrection is so glorious . God "made 
him to be s in who knew no sin so that in Him we might become 
the righteousness cf God . 111 Thus;· in comple te identification with 
man, Jesus sur rendered Himself to death that He mi ght conquer 
it , for death could not hold Him. All who are in Christ need 
not fear death, not because death i n itself is not radical and 
terrible, but because Christ has taken away the sting of death . 2 

This is precisely what Ter tullian fails to understand or to 
convey , and in doing so he fails to recognize the place of the 
Resurrection in Christ ' s redemptive work . 

St . Augustine, on the other hand, was emphatic upon the 
reality of the Resurrection as a transformat ion of the whole 
person, but less emphatic in recognizing the place of the 
Resurrection in the Atonement . The legacy of his philosophical 
training was the concept that God is remote and abstract and 
this influence persisted even after his conversion . Conse­
quently , his interpretation of the Atonement was prompted lar gely 
by the necessity t o make up the number of fallen angels in the 
heavenly soc i ety, and the necessity of God to take the initia­
tive in making up this number by redeeming the el ect . He showed 
less awareness of God ' s love manifestin~ itself in the l ife and 
work of Christ than he did of the ultimate fulfil ment of what 
he conceived to be the goal and purpose of God for the elect . 
Consequently the Resurrection , acknowledged as v ictory over sin 
and death, was seen in the light of this purpose rather than in 
the light or· the purpose of God ' s love , which is to destr oy evil 
and break the power of the devil that all men might now and 
eternally live as sons reco~1ciled to God throu~h Jesus Christ. 
Thus both Tertullian and. St . Augustine , by allovling specul ation 
and philosophical concepts foreign to the Apostolic witness to 
mould their interpretation of the Atonement , lost to a lesser 
or greater degr ee the Apostolic emphasis upon the redemptive 
significance of the Resurrection. 

In Medieval theology we find t hat Anselmian thought l ost 
almost entirely the soteriological import of the Resurrection. 
Anselm ' s theory of the Atonement was conceived , as we saw, in 
strict legal terms and founded upon the view that satisfaction 
must be made to God ' s justice . Christ ' s atoning work consists 

1. II Corinthians 5 : 21. 
2. Cf. I Corinthians 15: 56 . 
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i n of fering a perfect sacr ifice which wil l remedy t he injustice 
vrhich man ' s sinful ness has done to God . . This is seen to be 
accomplished in Christ ' s death upon the Cross which i s the cul­
mination of a life of obedience and the willing surrender of 
Himself . That is the perfect sacrifice which satisfies the 
demands of God ' s justice . It is clear t hat the Resurrection , 
or the Ascension for that matter , has no place in this theory 
of Christ ' s work of salvation, and ther ein l i es the inadequacy 
of the ~~selmian or Latin theory of the Atonement . The loss of 
the significance of the Resurrection was due to the prevailing 
concept that God is both remote and judicial and t hat only the 
perfect sacrifice offered to satisfy His demands can redeem man 
from t he condemnation in which he stands . 

In Calvin ' s theology, the influence of Anselm is unmistak­
able , but it remains only an influence and does not become an 
emphasis. Calvin, though he adopt s Anselm ' s thought and inter­
prets the Atonement in terms of the Latin Theory , does not allow 
it to override the other aspects of Christ ' s redemptive work . 
He clearly upholds the Apostolic teaching concerning the soterio­
l ogical significance of the Resurrection, for he sees it as God ' s 
great victory over the Devil in which sin and deat h are con­
quered and human nature redeemed and given Life and Righteousness . 

Final ly we turn to consider the existential aspect of the 
Resurrection, by which we mean its significance in the earthly 
life of the believer . It is clearly the teaching of the Apostles 
that the Resurrection has existential as well as eschatological 
or soteriological importance , i . e . present as well as future and 
saving significance . As St. Paul said: 

or, 

"For we know that Christ being raised from the dead will 
never die again •. . the death he died he died to sin, 
once for all , but the life he lives he lives to God . 
So you must also consider yourselves dead to sin and 
a l ive to God in Christ Jesus;"l 

"I f then you have been raised with Christ seek the 
things that are above, where Christ is seated at 
the right hand of God."2 

The whole tenor of the lives and teaching of the Apostles, the 
Fathers, and the Martyrs, is that the believer is united to Christ 
his Saviour and through that union of faith participates in the 
blessings of Christ ' s Death and.Resurrection. The believer re­
ceives the pmver of the Holy Spirit who enables· him to live in 
Christ and to appropriate Christ ' s victory over sin and death 
in his m-rn life , putting to death what is earthly and corrupt , 

1 . Romans 6:9-ll . 
2 . Colossians 3 :1. 
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and putting on what is Christ-like and righteous. 1 The be­
liever, incorporated into the Church which is the Body of Christ 1 

is initiated by the Sacrament of Baptism which is the dramatic 
enactment of Christ's Death and Resurrection in the life of the 

initiate; and is sustained by the Sacrament of the Lord's Supper 
in which, in communion with.his Risen and Living Saviour, he 

shares the blessings of His Death and Resurrection. 

While the Resurrection of our Lord always gave content and 
meaning to the devotional life of the Church, it is generally 
true to say that this was not always apparent in the ethical 
life of the Church. The further we go from the New Testament 
the less pronounced, generally speaking, does that emphasis be­
come. We find that in the ascetic tendencies of certain groups 
within the Church, such as the Gnostics and Montanists, and 
later in the monastic life, particularly in the Middle Ages, 
the tendency was to escape from the temptations and evils of 
this life rather than to confront and overcome them in the power 
of the Risen Lord. While not denying the value of the monastic 

movement in the life of the Church its danger was to ignore the 

fact that God calls His Church and His disciples to live , work, 

and witness in the world while not becoming part of the world, · 
and consequently to deny the power of the Resurrection made real 
in the life of the Church and of her members by t he ministry of 
the Holy Spirit. 

Another reason for the waning of the emphasis upon the 
existential significance of the Resurrection was the greater 

emphasis placed upon its eschatological aspect. This is partic­
ularly apparent in the theology of St. Augustine and of the 
Middle Ages . Their concern was predominantly eschatological 
s o that the ethical aspect of the Resurrection received little 
attention. It was only with John Calvin that a return to the 
New Testament emphasis is made. He is aware that the believer 
not only finds hope in the Resurrection of Christ but is em­
powered and renewed by the Risen Saviour to live as a redeemed 
man i n righteousness . His emphasis i s clearly that the resurr­
ection is not only a fact of the life hereafter, nor merely a 

fact of salvation, but also a fac t of living experience. It 
i s trul y existential, because the believer lives in Christ and 
Christ in him . Our conclusion must be that the ascetic and 
monastic tendencies in the Church as well as the great er em­
phasis upon the life hereafter , contributed to the diminishing 

significance of the Resurrection as a fact of experience , which 
John Calvin attempted to recapture . 

1 . Cf. Coloss ians 3 : 5- 11. 
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The Resurrection of our Lord stands at the centre of our 
faith . It is the one fact which gives meaning to the whole. 
Without the Risen and Living Christ the Church could never have 
survived the opposition and persecution, the suppression and 

division which has marked her history. But the Truth is that 
Christ is Risen, and Reigns as the Head of His Church - the 
Body of the Living Christ. In Him as Exalted yet Present Lord , 
the Church finds power and strength to do His work, seeks to 
redeE·m mankind by confronting men with the Living Redeemer, 
and looks forward to the consummation of His Kingdom. 

In the Name of Jesus 
Every knee shall bow, 
Every tongue confess Him 
King of Glory now; . . . 

Humbled for a season, 
To receive a name 
From the lips of sinners, 
Unto whom He came, 
Faithfully He bore it 
Spotless to the last; 
Brought it back victorious, 
When from death He passed . 

·· ·He is God the Saviour, 
He is Christ the Lord, 
Ever to be worshipped , 
Trusted and adored.l 

1. Part of a Hymn to the Praise of the Lord Jesus Christ 
by Caroline !l~aria Noel ( 1817-1877) 



EPILOGUE. 

Christ is indeed the Living Lord and it is He 
Incarnate , 
Crucified, 
Risen , 
Exalted , 
Reigning, 

whom the Church must ever proclaim for the salvation of the 
whole world . The fundamental need of the world today is to be 
confronted with Jesus Christ, for all the problems and evils 
both personal and social - problems of marriage relationships 
and race relat ions; of neighbourly love and international peace; 
of f amily life and sound government ; as well as the evils of 
intolerance and pr ejudice , of hatred and injustice , of greed 
and pride , of war and murder; all these can only be fully r e­
solved i f men commit themselves to Jesus Christ. In Him evil 
is conquered , and pr oblems , even though they do not vanish, be­
come opportunities. It is only in that committal t hat men wil l 
find meaning in worship, a new vision of their mission in life , 
and a sense of pilgrimage. To worship the Risen Lord is to 
live in reverent obedience to His will and in utter and complete 
devotion to Him, so that all we are and all we do will reflect 
the glory and majesty of God Almighty . 

Wor shi p means infinitely more than regular church attendance . 
For the Christian to live is to wor ship, and to worship is to 
live ! I n wor shi pping , the Chri stian becomes conscious of his 
responsibility to love and serve his fe l lowman. It is in serving 
his fellowman that he serves God ana becomes a co- builder of 
God ' s Kingdom on earth. Everything that he undertakes must be 
for the upbuilding of the Kingdom that God ' s will may be done 
on earth as it is in heaven. Difficul t as the task may be, he 
labours joyfully in the knowledge that the Risen Lord has over­
come the world and inaugurated His r eign here on earth. But 
the Christian Y~ows also that his life on earth is short and 
transitory because greater things await him. While he does not 
neglect his earthly mission but undertakes his task as unto 
t he Lord, yet he is aware that he cannot take root on earth. 
He is on pilgrimage to the heavenly city , the place which Jesus 
Christ has gone to prepare for him. And so, confident of the 
promises of Christ , which he already foretastes through the 
power of the Holy Spirit , the Christian worships and works in 
the cert ain hope of the fulfilment of these promises , awaiting 
with eagerness the glorious return of his Lord. 

Mar anatha! 



NOTES . 

l. We speak .of the "birth" of the Church meaning the Church 
as the Body of Christ . It is true that the Church as 
the ' ecclesia ' (the people of God) was present even in 
the days of the Old Testament . But in and through Christ 
the ' ecclesia ' was brought into a new relationship with 
God . 'ihe first Christians became aware of this relation­
ship at Pentecost, when through the new ministry of the 
Holy Spirit as Counsellor, they were able to see in Jesus 
Christ the embodiment of that relationship . To be in 
Christ mE~ant also to be a member of His Body, His Church, 
His ' ecclesia. ' It was in this sense that the Church 
was not only empowered but reborn and made new by the 
gift of the Holy Spirit . 

2 . Translation: 

It is this (the Resurrection) which makes Him the Messiah 
and which qualifies Him for the part of the Redeemer . 

3. The term ' knowledge ' is here used in its existential 
connotation . It does not ref8r merely to intellectual 
knowledge but rather to the knowledge that is inter­
personal. Its meaning is better understood by the French 
word ' connaitre' as opposed to the word ' savoir 1 ; or by 
the Afrikaans word ' ken ' as opposed to ' weet '. 

4 . Translation: 

The resurrected body will have other characteristics than 
that ~o·rhich was laid in the grave , it will be spiritual 
and heavenly and no lon~er psychic and earthly. 

5. Translation: 

For Him, the Resurrection was a predetermined element 
i n the redemptive plan , but that follows from the teach­
ing of Scripture much more than from directions that 
Jesus might have given to His disciples . It is only 
after the event that, according to John, the disciples 
realized that Jesus had declared it . It was at the 
same time that they understood the Scriptural teaching 
which related to it . 
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6. The meaning of this concept of exaltation expressed by 
the word 'hupsoo' - to lift up, which St. John records 
here in 3:14, can only be fully understood in conjunction 
with its significance expressed by the same word in 8:28 
and 12:32 . Her e (3:14), the comparison that is made be­
tween the serpent which was lifted up on a pole (Cf . Num­
bers 21:9) in the wilderness, and Jesus who must be lifted 
up for the salvation of the world, emphas izes the exalta­
tion upon the Cross. But in the other references the em­
phasis is upon the exaltation of the Resurrection. In 
8 :28 Jesus makes it clear that only after His exaltation 
will men really understand and know who He is and in whose 
authority He speaks. In 12:32 Jesus says , "and I , when I 
am lifted up from the earth will draw all men to myself ." 
Both these point emphatically to the exaltation of the 
Resurrection . Surely , therefore, we must understand the 
significance of this word ' hupsoo ', not by interpreting it 
in terms either of the Cross ~ of t he Resurrection, but 
in terms of both. The truth of the matter is that the 
exaltation of Christ includes both His death and His vic­
tory over death - it is an exaltation attained through 
the Crucifixion and the Resurrection. It is only the ex­
alted Christ who is both the crucified and the risen Lord 
who can save the world. 

7. Trans lation: 

We are, here, outside the realities of the physical world, 
we are dealing with a fact of a spiritual nature, ••• with 
a participation in the Divine life. 

8 . The title ' Kurios ' -Lord is a post -Resurrection one. Dr. 
Vincent Taylor has shown that the New Testament evidence 
indicates this title to have been seldom used of J esus 
duri ng His life-time . When it was used, it was either 
drawn from the terminology of the Caesarean community, or 
conveyed the respectful attitude of pupils to their master , 
as expr essed in the Hebrew equivalent - ' Rabbi'. But the 
speci fically Christian content of the title 'Kurios ' i s 
derived from the Resurrection and Exaltation of Jesus 
Christ . It was used extensively after the Resurrection, 
particularly in the worship of the Church, and conveyed 
the fact that He is the historical Jesus and the Risen 
Christ, the Redeemer and the Exalted One . Thus, the very 
use of that title signifies and affirms the Resurrection 
and Exaltation of J esus Christ. To say that J esus is 
Lord is to say that Jesus is Risen and Exalted! (Cf . 
Vincent Taylor, The Names of J esus , Macmillan & Co . Ltd. 
- 1953). 
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9. The Greek word for fish is 11 ichthus", which was one of 
the earliest Christian symbols to denote faith in Christ. 

The symbol summed up the basic creed of the Christian. 

i stands for Iesous 
ch stands for Christos 
th stands for Theou 
u stands for huios 
s stands for soter 

Jesus Christ, Son of God, Saviour! 

10. I am using the term 'Resurrection~faith' to emphasize the 

fact that the faith of the Apostles was faith in the Risen 
Christ, not only grounded and rooted in His Resurrection 
but also sustained by His continuing and abiding presence. 
This term serves, in my mind, to distinguish the early 
Christian faith from the more general use of the term 
'faith' today, which does not always convey an idea of 
relationship with a living Person. 

11. Translation: 

The affirmation of the Resurrection of Jesus by the first 

Christians comprises two elements:_ firstly a statement of 
fact: Jesus emerged living from the tomb; and then an 
affirmation which transcends all possible experimental 
data since it conveys that He lives a life which is no 
longer open to death and which belongs to the futur e and 

heavenly world. These two affirmations of fact and faith 
are closely dependent upon each other. They merge in 
the same formula: 11 Christ is Risen11 , which sometimes 
expresses the idea of a return to earthly life, sometimes 
that of a heavenly life, and most often, both ideas at 
once. 

12 . The distinction between prayers (requests) to the saints , 
and prayers to God was always made in Medieval times. 
The word 'latreia ' was used for prayers offered to God 
but never for those offered to the saints . 
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