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ISINIKEZELO
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beqinisekisa ukuba ndiyayifumana le mfundo ndiyifunayo. Ndiya kuhlala ndinithanda.
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ISAHLUKO SOKUQALA

1.1 INTSUSAMABANDLA

Olu phando lujolise ekubhentsiseni nasekuphononongeni nzulu indima yamasiko nezithethe
kwiincwadi ezichongiweyo zesiXhosa ezizezi, “Ityala Lamawele” (1914) ibhalwe nguSamuel
Edward Krune Mghayi kunye no “Ukuba Ndandazile” (1967) ibhalwe nguWitness Kholekile
Tamsanqa. Amasiko nezithethe aya kuthi aphononongwe ngala: ukulobola, ingqithi
nesithembu. Kwakhona, la masiko nezi zithethe ziya kuthi ziphicothwe kugudlwa kwizinto
zesiNtu ezinobuzaza ezighushekwe zaze zancathama phantsi kwawo. Umzekelo, phantsi
kwesiko lokulobola kukho izithethe ezithiwe ghushe phantsi kwalo ezifana nokuhota,
ukuyalwa komtshakazi nezinye. Zonke ezi zinto ziya kuthi zivelelwe. La masiko nezi zithethe
zichongwe kuba kukholeleka into ethi zitshatshele ngokwendima eziyidlalayo kwezi ncwadi
zimbini. Ukubalasela kwawo la masiko nezithethe akwaneli ekubeni indima yawo ityhilwe
kwezi ncwadi kuphela, koko indima yawo ithi ityhile banzi ngentlalo kaXhosa. Lilonke, aba
babhali babini ababhali ngezinto ezingaziwayo okanye ezibuntsomirha, koko babhala ngemiba

echaphazela amaXhosa ngqo.

Umphandi uya kuthi aghaghe iindlela la masiko nezithethe aghutywa ngazo, iinjongo
zokwenziwa kwawo kwakunye neziphumo xa ethe la masiko enziwa okanye angenziwa
ngokusesikweni. Konke oku kuya kuthi kwenziwe egameni lobuXhosa bemveli. Umphandi
uya kukwenza oku ngeenjongo zokuphicotha nzulu intsingiselo ngokwamasiko nezithethe
zamaXhosa ezama ukutyhila obona bunyani bufihlakeleyo bamasiko nezithethe kunye
nokuzalana kwawo nentlalo yamaXhosa. Ngaphezulu, kukutyhila into ethi kwaXhosa amasiko
nezithethe ziintsika zokuphila, ngako oko ananto ithile ayithethayo kuthi thina maXhosa
ungaphiki nje kuba ezakwaLizwi zidungadungile ngendlela yazo kumzi kaPhalo ze
zasahlukanisa nezinto zoobawo bethu. Kunamhlanje nje azingabanga iintetho ezithi ukunqula

iminyanya nezinyanya bubuhedeni, ukuxhela ibhokhwe kuyongxengxezwa bubudimoni.

Kule ngxoxo, kuya kujongwa isakhono nobuchule bababhali abathe babusebenzisa
njengesixhobo sokukhusela inkcubeko yamaXhosa eyathi yabhunyulwa ngamaNgesi yasala
nje ibhityile, yiyo ke ngoku le esele igululwa okwamathumbu ngurhulumente wenkululeko.

Lilonke, kwa kolu phando kunconywa ababhali abaziingcungela ekubeni basebenzise ulwazi



lwabo lolwimi ekukhuseleni inkcubeko yamaXhosa athi xa ahlomla ngayo uMkonto (2005: v)
athi:

The study of the survival of cultural traditional customs in isiXhosa literature is an
overdue task facing literary critics.

Le ngcali ingentla apha ihlaba ikhwelo kubaphandi besiXhosa ukuba banyathelele phezulu
bephanda bebhentsisa ubunyani bamasiko nezithethe kuncwadi IwesiXhosa. Olu phando,

ngaphezu kwazo zonke izizathu, lusabela elo khwelo.

Kwelinye icala, uthi uSaule (1996) xa ethetha ngoMghayi, nangona uMghayi lo
wayenobuhlobo nabefundisi bezakwalizwi nokhanyo kodwa akazange ayivumele ingqondo
nentliziyo yakhe ithwetyulwe ziinkolo neenkcubeko zasemzini. Ukutsho ngokwakhe oku
uSaule (1996: 20) xa ahambisa enjenje:

Although Mghayi was obviously a brain child of the missionaries, he did not, unlike
many writers at that time, allow their influence to engulf his thoughts. He uses a Bible
as a technique rather than as an instrument that guides him towards predestined
objectives.

Le ngcinga kaSaule ingentla igxininisiwe kwilixa elingaphambili nguDikeni (1992: 12) xa
wayesithi:

It is clear that Mghayi as one of the early writers could not address the political
situation of the South Africa directly in his novel. He had to use an extended metaphor
to avoid the strict laws of censorship. This he did by using a Biblical story and adapting
it to his culture.

Ngokwezi ngcali zimbini, kuyaqapheleka ukuba nangona uMghayi lo ifuthe laseNtshona
lazama kangangoko linako ukumthwebula kodwa ukuhlakanipha kwakhe kwamenza
wagwencela okwesikhwenene kwiingcambu zakhe, kwisizwe sakhe, kumasiko nezithethe
zakwaXhosa. Kungani ke ukuba singangamphakamiseli phezulu lo mbhali ngokuthi simane
sindwendwela iimbalo zakhe sihlaba sikhangela ukuba zithetha ukuthini na kuthi sizwe

sikaXhosa xa sikule ndawo sikuyo nje?

Kwelinye icala, uMkonto (2005) umghwabela izandla uTamsanqga xa athi nangona
wayefundile akazange ayivumele imfundo imntywilisele eludakeni IwaseNtshona hleze buthi
obu buncwane bezi ncwadi zakhe zifana no “Buzani Kubawo” (1958), “Ukuba Ndandazile”

(1967), “Imitha Yelanga” (1967) kunye nezinye zaziya kufela engqondweni yakhe engakhange



afundise umzi kaXhosa ngobuXhosa bawo. UMkonto (2005: 17) uhambisa athi xa ethetha
ngoTamsanqa:

Most of his experiences which he shared with people at the time were of hardships ...
probably these were some of the experiences that triggered the themes expressed in
‘Buzani kubawo’ and ‘Ukuba ndandazile’

Ngokwala mazwi angentla, okona kuncomekayo ngoTamsanqa kukuba uthe nokuba sele
ehlangabezana neenzingo zobomi kodwa wabona kukuhle ukuba afundise umzi kaXhosa
ngaloo mahla ndinyuka kuba kakade lisiko kwaXhosa into yokuba xa uye wagileka endaweni
ethile uze ufundise abanye ukwenzela ukuba bangangeni kulaa mgibe ubuwele kuwo. Bubuntu
ke obo. Ubukhulu becala bezinto athe wadlula kuzo uTamsanqa zicazululwe kwisahluko
sesibini esidandalazisa ubunzululwazi mlando mbali wobom ngababhali. Okunye, uTamsanqa
sesinye sezizukulwana esathi saneTamsanqa lokukhula ngeliya xesha amasiko nezithethe
kwaXhosa bezisaghutywa ngendlela encomekayo kunangoku, kodwa umfundi makaqaphele
ukuba umphandi akazami kuthelekisa amaxesha amasiko nezithethe ezazighutywa kodwa
ubona kubalulekile ukuba icace inkolelo ethi amasiko nezithethe namaxesha awayeghutywa

ngawo awasafani.

Kolu phando nzulu okunye okuphambili kukuthi nangona aba babhali babini bathi basebenzisa
ulwimi oluntsokothileyo nezagwelo zokubhala ezifihlakeleyo ngendlela enomkhitha kodwa
loo nto ibe lulutho kumzi kaPhalo kuba ushiyeke ufumbethe ulwimi IwesiXhosa. Ngaphezu
koko amaXhosa ashiyeke efumbethe ulwazi ngamasiko nezithethe ekusafuneka efundisiwe.
Ingcambu yolu phando ke ingamasiko nezithethe kusetyenziswa isiThako samaSiko

neziThethe esiza kuchazwa banzi kwimihlathi engezantsi.

Ngaphandle kokuphonononga nzulu intsingiselo yamasiko nezithethe, olu phando
lukwayinkuthazo kwabanye ababhali ukuba bazeke mzekweni benjenjeya ukuzalisa umphanda
kaXhosa ngamasiko nezithethe kunye nolwimi olusulungekileyo khona ukuze izizukulwana
ngezizukulwana zibe nento yokufunda. Ukongeza, kukukhuthaza abo babhali baneembalo
ezintlakekileyo nezibutenxarha ngokwamasiko nezithethe, nolwimi ke, ukuba bazighelanise
nokufunda iincwadi zesiXhosa, bafunde isiXhosa, baphande ngokuzinikela ngemiba
yesiXhosa. Njengamntu mtsha, olu phando lukhuthaza olunye ulutsha ngokubaluleka

kokulondolozwa kwenkcubeko ukuze isizukulwana esizayo sibe nokufunda kuyo.



Uphando olu lujolise ekukhuliseni iimbalo zesiXhosa ingakumbi ke xa sele lubhalwe
ngesiXhosa. Likho igaqobana elibhalileyo ngesiXhosa kodwa ezinye zezo mbalo ziyakhwinisa
ngenxa yegrama etenxileyo, umgangatho ophantsi wokusetyenziswa kolwimi ukunonga
lintetho, nezinye iziphene. Masibe sisithi ziinzame ekukhucululeni nasekuphuculeni oko

kwenziwa ngabeLungu; masingaligxeki kakhulu elo gcuntswana.

Enye yezinto ezikhwinisayo kuluncwadi IwesiXhosa kukunqongophala kweencwadi ezibonisa
isiNtu sethu ngendlela egqgibeleleyo nemsulwa. Iyathuthumba into yokunqongophala
kweencwadi ezingembali yethu ebhalwe sithi. Oku kunqongophala kufika kube negalelo elibi
kubafundi neetitshala zesiXhosa ezona kufuneka zingcamle ubuncwane benkcubeko yazo

kunye nabafundi jikelele.

lincwadi eziya kuthi zisetyenziswe zezo zababhali abaziinjojeli kubhalo lwesiXhosa, uS.E.K.
Mghayi noW K. T amsanqa. Isizathu soko asikokuba umphandi uzama ukuthelekisa ababhali
koko uya kubachonga, okokugala, ngenxa yokuba bengababhali abaphume izandla kuncwadi
lwesiXhosa. Okwesibini, kunconywa ubuchule babo ekusebenziseni ulwimi nesakhono
njengesixhobo sokuphakamisa umgangatho woncwadi lwesiNtu ngokuyeleleneyo namasiko
nezithethe. Okwesithathu, iimbalo zabo zezinye zeembalo ezithe zaphakanyiswa kakhulu
ngabaphandi de zafumana amawonga ngamawonga. Okwesine, kudederhu lweencwadi
zesiXhosa ezingaka andinokwazi ukuthi ndilume umthamo omkhulu endizojika ndixakane
nawo ndingakwazi ukuwuhlafuna ndiwucokisise hleze ndomiwe emgqaleni ndingabisalugqiba

kwa olo phando.

1.2 IMBANGELI YOPHANDO

Owona ndoqo wolu phando kukuphonononga nzulu ngokomxholo wamasiko nezithethe
kujoliswe kwindlela amasiko nezithethe athe atyhilwa ngayo kwiinoveli ezichongiweyo
zesiXhosa. Ukwenza oku, isiThako samaSiko neziThethe siya kusetyenziswa ukuhlalutya
nokuphicotha olu phando. Njengoko sele kutshiwo kwingxoxo engaphambili ukuba aba
babhali abathelekiswa, koko kunconywa isakhono sabo sokubhala, ukuphuhlisa ulwimi
lwesiXhosa ngokomgangatho ophezulu kunye nokungxabalazisa amasiko nezithethe ngendlela

enomkhitha.



Imbangeli yophando ekhokelele ekubeni kuthatyathwe olu hambo luthando lwesiXhosa
nomdla wokuzama ukukhulisa umgangatho wesiXhosa. Into ekhokelele ekubeni kungatyunjwa
ncwadi enye koko kutyunjwe ezimbini kukuba amasiko nezithethe awasetyenziswanga
ngokwaneleyo kwincwadi enye. Lawo athe avela kwenye incwadi akakho kwenye, ngenxa
yeso sizathu umphandi ubone kulungile ukuba achonge enye incwadi yesibini enamandla
ngeenjongo zokuxhathisa nokusimelela kolu phando. Ngazwi limbi, enye incwadi iya kuthi
isetyenziswe ukuhlalutya izimvo zenye incwadi. Lilonke, ithi yakuphala nzima enye incwadi

ze incediswe yenye ukuxhasa izimvo.

Ubukhulu becala bolu phando butyhalwa ngumdla wokuzama ukuphucula isiXhosa,
ingakumbi uncwadi ngokubhekiselele kumasiko nezithethe. Iyaziwa into yokuba isiXhosa
siyadodobala ngenxa yokuphala nzima, izizathu zoko xa zinokubalwa kungatshona ilanga
liphinde liphume. Eyona nto igqame kakhulu kukuba urhulumente akazimiselanga
kusebenzisana nootsitshala, amaqumrhu nabo bonke abantu abazama ukunyusa umgangatho

wesiXhosa.

1.3 INQONTSONQA EYINGXUBA-KAXAKA

Eyona nto ikhwinisayo kukuba kudala kushunyayelwa ibuyaMbo, kugxinywa ukudodobala
kolwimi lwesiXhosa, ukungahoywa kwamasiko nezithethe. Kudala kusenziwa amatheko
phantse mihla le, ingakumbi umhla wamashumi amabini anesine kuMsintsi. Abantu babhiyoza
bebhiyozile bememeza besithi “Masibuyeleni eMbo”. Kuba yimigcobo kunxitywe kube
mbejembeje kunxitywe iimpahla zesiNtu, imidaniso, izikhulu zikarhulumente ziphume zithi
bhazalala lonke eli zikhumbula amaghawe namaghawekazi alwela inkululeko ngokobuzwe,
isiNtu, njalo-njalo, zihlaba ikhwelo kumzi omtsha zisithi “Zonke eMbo”. [imbalo zesiXhosa
ziphuma zibe lukrozo ezinye zisiya eNtshona ezinye zisingise eMpuma, zonke zisithi “eMbo”.
Umbuzo umi, umbuzo othi sibuyela njani eMbo singawazi umkhondo walapho sivela khona?
Ngaphezulu, sibuyela njani eMbo singazi nokuba xa kuthiwa “eMbo” kuthethwa ukuthini? Le

mibuzo iza kuphenduleka ngokuya uphando lughuba.

Abantu into abayilibalayo kuyo yonke le mibhiyozo kukukhe bahlale phantsi, isizwe nesizwe
sifundiswe, kugqalwe indlela yokwenza izinto; amasiko nezithethe ukutsho kufundiswe
nangolwazi lwesiNtu. Yona into emayingalibaleki kukuba nokuba sele konakele kangakanani

na kodwa likho igumbi lokwenza izilungiso. Inyaniso yeyokuba ukuze isizwe samaXhosa
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sizazi ukuba singoobani kubalulekile ukuba sifunde iincwadi zesiXhosa. Yiyo loo nto
kukhuthazwa ukuba ababhali bawatyhile amasiko nezithethe ngendlela enobunyani.
Omakuqapheleke kwakhona kukuba kwezo ncwadi zesiXhosa zikho ezo zixuxuzelisa
amathumbu ngokwemicimbi ephathelene nesiNtu. Lilonke, umfundi makabe nobuchule

bokuchonga ezona ncwadi zisulungekileyo, ezona ncwadi ziphendlwe zaphendlisiswa.

1.4 IINJONGO NEZIPHUMO-NJONGO ZOPHANDO

Esi sihlokwana siza kuzalisekisa iimfuno zeenjongo zophando, apho kuza kuthi kutyhilwe
ukuba njongo zini ezenza umphandi athabathe olu phando. Okwesibini, esi sihlokwana siza
kuzalisekisa iimfuno zeziphumo zophando, kubuzwa umbuzo othi, kulindeleke ukuba
kubuywe nantoni na ekupheleni kolu phando? Ngamafutshane, galelo lini uphando oluza kuza

nalo kwisiXhosa noMzantsi Afrika jikelele?

1.4.1 IINJONGO ZOPHANDO

Eyona njongo ingundoqo yesi sifundo kukukhumbuza ngamasiko nezithethe zakwaXhosa, oku
kuza kuthi kwenziwe ngokuthi kuphicothwe-nzulu kuphandwa intsingiselo yamasiko
nezithethe neendlela zokughutywa kwawo. Ukuze kuvele ubunyani boko, isiThako samaSiko
neziThethe sichongwe njengesiThako esiphambili nesinamandla ekubhentsiseni lo mcimbi.
Ngaphezulu, kukwakukudandalazisa indlela amasiko nezithethe ebeghutywa ngayo,
intsingiselo yawo kwakunye neziphumo zawo xa ethe enziwa okanye angenziwa
ngokusesikweni. Maxa wambi kuyenzeka ukuba isiko lithi sele lenziwe kanti kuko konke oko
lenziwe ngendlela engeyiyo, ibe lilize elo kwabo bantu. Umzekelo, xa kusenziwa isiko
ixhaphakile into yokuba amaXhosa asebenzise utywala bamaNgesi, nto leyo ethetha ukuthi
obo tywala abamkelekanga kwiminyanya yethu. Kaloku thina maXhosa utywala bethu
ngumgobothi kwaye ukukutya kweminyanya, ukuba ngaba iminyanya yethu siyinunusa
ngotywala basemzini loo nto ithetha ukuthi siyayigxotha. Olu phando ikwa ziinjongo zalo
ukuba lusetyenziswe njengodondolo ukwengula ingubo yobuKoloniyali ethe wambu

amaXhosa nezinye izizwe zaseAfrika.

Kungakuhle ukuba nabanye abaphandi besiXhosa bangathabathisa apho lushiye khona olu
phando. Okokugqibela, kukuthi halala kwabo babhali benza kakuhle kwiimbalo zabo.



Kwakhona, kukukhumbula amaghawe akwaXhosa afana noS.E.K. Mghayi noW.K. Tamsanga
abathe bangalugushi ulwazi Iwabo lwesiXhosa namava abo, koko babelane ngawo nabanye

abantu.

1.4.2 IZIPHUMO-NJONGO ZOPHANDO

Ekupheleni kophando elowo nalowo uya kufumana ulwazi oluphangaleleyo ngamasiko
nezithethe, antlantlathe ke obo buncwane bamasiko nezithethe de ancazele nabalandelayo.
Ababhali bona baya kukubona ukubaluleka kokwazi amasiko nezithethe kwakunye
nokuwafaka kwiimbalo zabo. Ngokuphandle, kuza kutyhileka intsingiselo yelobola, ingqithi
isithembu kunye neendlela zokughutywa kwala masiko nezithethe. Abo sele bezeke mzekweni
kuya kuba yinkuthazo nangakumbi ekubeni kufundwe ulwimi IwesiXhosa kuba xa ufunda
ulwimi usose ufunde nangenkcubeko. Uninzi lwabantu luyathanda ukujongela phantsi ufundo
lweelwimi zesiNtu ezifana nesiZulu, isiXhosa, isiSutho, Tshivenda, njalo-njalo. Olu phando

lunethemba lokuba abo bantu baza kuyiqonda into yokuba ufundo lolwimi sisisele senyathi.

Izikhululo zopapasho ziya kuthi zikhuthazeke ngakumbi zakubona ubungozi abantu
abaNtsundu abajongene nabo, iya kuba luncuthu xa benokunyanzelisa ababhali ukuba bafunde
ulwimi IwesiNtu olo babhala ngalo kuba ngokwenza njalo sakuba sibeka amasi elangeni
kubantwana abasezayo. Okunye, kudala kubhalwa izinto ngathi, ngoku lilixa lokuba ibe

ngamaAfrika abhala ngobuAfrika bawo.

1.5 IMIBUZO YOPHANDO

Le yimibuzo uphando oluza kucangcatha kuyo. Yimibuzo eza kuba ngamanqwanqwa
okunyathela kophando ukuze kuphumezeke iinjongo =zalo, kuphenduleke okanye
kusombululeke oko kubekwe njengenqontsonqa eyingxuba kaxaka. Kubalulekile ukuba
ikhankanywe into yokuba xa iphendulwa le mibuzo kwingxoxo yophando ayizukuhlutywa
imiswe yodwa koko uphando luza kuyibopha iyonke. Loo mibuzo yile ilandelayo:

i.  Amasiko nezithethe anantsingiselo ni ngokwezi ncwadi zimbini zesiXhosa?

ii.  IsiThako samaSiko neziThethe sibukhali kangakanani na kuhlalutyo loncwadi

lweAfrika?
iii.  Ingaba uncwadi olubhaliweyo lunakho na ukuba lusetyenziswe njengesizinda

sovimba wamasiko nezithethe?



Le mibuzo yiyo eza kuba ngumkhala wokulawula uphando lungabinamabatha.
Okubalulekileyo kukuba le mibuzo izalana njani neenjongo zolu phando. Kwakuphenduleka
umbuzo ngamnye uya kuthi uthungele kothile kuba kutshiwo ukuba ayizi kuhlutywa ihambe

Z€.

1.6 IINDLELA ZOKUQHUTYWA KOPHANDO NEZITHAKO ZOHLALUTYO

Apha phantsi kwesi sihloko kuza kuthi kuxoxwe ngeendlela uphando oluza kughutywa ngazo
kusetyenziswa ubunzululwazi besithako esibekwe njengesinamandla. Ukwenza oko, olu

phando lunezihlokwana ezizalanayo ukutyhila indlela ekuza kuhlalutywa ngayo.

1.6.1 IINDLELA ZOKUQHUTYWA KOPHANDO

Esi sifundo siza kughutywa ngokuthi kusetyenziswe uphando ntyilazwi apho kuza
kuphononongwa, kuphandwe nzulu, kuhlalutywe ngenkcazo kufundwa iincwadi
ezichongiweyo nekukholeleka ukuba zityebile ekubhentsiseni amasiko nezithethe kwaXhosa.
Olu hlobo lophando luthi lulandele indlela ehlalutyayo, ephendlayo kunye nephononongayo.
Emakuqgapheleke koku, ngenxa yokunqongophala kweencwadi ezibhalwe ngamasiko
nezithethe akwaXhosa umphandi uya kuthi agxile kumava akhe ze axhathise ngeencwadi
zesiXhosa azichongileyo. Okunye, umphandi uza kuncanca kwabanye ababhali ukutyebisa
uphando Iwakhe, kambe ke neciko lamaXhosa liyatsho ukuthi intaka yakha ngoboya benye.
UNorman kunye noYvonna (2000: 19) baluchaza olu hlobo lophando benjenje:

The word qualitative implies an emphasis on the qualities of entities and on the
processes and meanings that are not experimentally examined or measured ... in terms
of quality, amount, intensity, or frequency.

Ngokwalo mcaphulo ungentla, ezi ngcali zimbini zigxininisa ukucubungulwa kweembalo
kunokuvavanya nokuxilonga kunye nokulinga. Lilonke, uphando ntyilazwi lugxila ekubeni
kuphononongwe nzulu iimbalo ekungaziinoveli, iidrama, iileta nokunye okubhalwe kungafuni
manani nakulingwa. Ngako oko, umphandi unyanzelekile ukuba abe neliso elibukhali
ekuqinisekiseni ubunyani beembalo neengcinga ukuze zibe kumgangatho ophezulu. Ezi ngcali
zimbini, uNorman noYvonna (2009: 21) baghuba bathi:

Qualitative researchers stress the socially constructed nature of reality, the intimate
relationship between the researcher and what is studied, and situational constraints
that shape inquiry. Such researcher emphasize the value-laden nature of inquiry. They
seek answers to questions that stress how social experience is created and given
meaning in contrast, qualitative studies emphasize the measurement and analysis of
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casual relationships between variables, not processes. Qualitative forms inqury are
considered by man social and behavioral scientists to be as much perspective on how
to approach investigating a research problem as it is a method.

Njengoko ezi ngcali zicatshulwe ngentla ziphefumla, uphando ntyilazwi luphando
olungacubunguli ngamanani koko Iluyagqotha, luvumbulule lusekele kwiinkqubo
neentsingiselo ezingenakubalwa koko zinokukhangelwa ngokubhekiselele kwiimbono
neengcamango esele zikho. Ngokwale ndlela yokughuba uphando, ikakhulu kuphendlwa
linyani ezingaba zikho kuganyelwe ngozathuzo kwiiyantlukwano ezikhoyo ngokweenkqubo
ezithile. Ngoko ke, olu phando lunentsingiselo yamasiko nezithethe lukwaqwalasela nendlela
yasendulo yokusingatha imiba ethile, lugqale kwiimbono neengcingane esele zikho, kungoko

kusetyenziswa le ndlela yophando ntyilazwi.

Kwakhona, esi sigwengana singentla sicinezela into ethi umphandi ugqala ubunyani ngento
ethile ezama ukuphendula imibuzo nokusombulula ingxaki ngokwentlalo. Olu hlobo lophando
lwenza umphandi ahlale ethunukala, ezibuza imibuzo ngento ethile. Kuko konke oko,
umphandi kubalulekile ukuba agaphele ukuba uchonga iincwadi ezizizo kwaye kuhlalutyo
lwakhe aqginiseke ukuba imixholo iyathungelana. Yiyo loo nto kubalulekile ukuba umphandi
asoloko ephanda ngeso sifundo asithabathayo. Ngokwale ngxoxo ingentla, esi sixhobo
sokuphanda sibalulekile kwesi sifundo ngenxa yezi zizathu sele zinatyisiwe ngentla. Kwelinye
icala, uClair (2013: 15) uluchaza uphando ntyilazwi enjenje:

...qualitative methods emerged out of more recent philosophical beliefs that truth is
relative and that knowledge is constructed by human beings. In other words, our
understanding of the world is a product of our personal assumptions, biases and
prejudices.

Ngokwale ngxoxo kaClair (2013:15) ingentla apha umphandi akanakuyishiya into yokuba
uphando ntyilazwi lunawo amabatha ekungathi sele kukudala lughuba uphando suka loo
mabatha aluporhele. Loo mabatha ngala:

1. Uphando ntyilazwi nangona lumvumela umphandi ukuba aqamele ngezimvo zabanye
abantu esebenzisa izixhobo ezikhethiweyo kodwa obona bungozi busekubeni ulwazi
luthi luhlalutywe ngumphandi kwaye loo nto ingamenza afikelele kwizigqibo
ebekungafanelekanga ukuba afikelele kuzo.

ii.  Alumvumeli umphandi ukuba ayoxilonga okanye ayolinga ngento ethile kumaziko

akhethelwe bucala ukwenza oko.



iii.  Umphandi uchitha ixesha elininzi ephendla iintlobo ntlobo zeembalo nto leyo

engambeka ecicini lokuba angagrayisisi iingcinga zakhe ngendlela eyiyo.

Ngenxa yezi ngxaki zophando ntyilazwi zidweliswe ngentla ekubonakalayo ukuba
zinganegalelo elibi kolu phando, uMacabela (2012) uza nesisombululo esithi uphando olufana
nolu kufanelekile ukuba ubunzululwazi bomlando mbali wobom ngombhali busetyenziwe
ukuxhasa indlela umphandi aza kucubungula ngayo. Oku kuvela kumazwi athi:

A literary critic has to go beyond the literary texts of an author and use biographies in

order to deeply understand and be part of the text. (Macabela, 2012: 47)

UMkonto (2005: 14) ungqina athi:
The historical-biographical approach is employed to establish the relationship between

the author and their texts.

UDikeni (1992: 15) uyazixhasa ezi ngcali zimbini ngentla xa athi:

Biographies act as possible mirrors in making intelligent guesses.

Ngokwezi ngcebiso zezi ngcali zingentla kuyabonakala ukuba imilando mbali ngaba babhali
babini iya kuthi incedise ekulawuleni amabatha ophando. Ngaphezulu, iya kuthi incedisane

nophando ntyilazwi ekubeni lunganyonyozeli olu phando xa sele lughuba.

Ngokwezi ngongoma zibekwe ngentla apha, umphandi uya kuthi enze ezinye iinzame
zokukhawulelana neengxaki zale ndlela yokughutywa kophando, uphando ntyilazwi ukutsho;
ngokuthi afunde uphando esele lwenziwe ajonge ukuba izigwegwe zophando ntyilazwi abanye
abaphandi bazingqalise njani na. Okwesibini, umphandi uya kuthi aphephe konke okutenxileyo
ngokolu hlobo lophando ngaxesha nye aqinisekise ukuba uphando olu luyayiphendula imibuzo
yophando kwaye akuyi kubakho galelo libi kwesi sifundo. Kwakhona, uphando ntyilazwi luya
kuba negalelo elihle ekongeni inkcitho mali kuhanjwa kusehliwa kusenyukwa, ingakumbi ke
ngoku sele isimo sezoqoqosho, nezezimali eMzantsi Afrika zime ngolu hlobo zilulo;
zishokoxekile. Kuko konke oku sele kuxoxiwe, uphando ntyilazwi lulungiselelwe ukuze lube

namandla kolu phando nzulu.
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1.6.2 IZITHAKO ZOHLALUTYO

Xa sithetha ngesiThako sithetha ngesixhobo esithi sisetyenziswe ukuphendula umbuzo okanye
ukusombulula isishiqi esibekwe njengenqontsonga eyingxuba kaxaka. Phambi kokuba
umphandi athethe ngesixhobo aza kusisebenzisa kolu phando, asibiza ngokuba “sisiThako
samaSiko neziThethe”, kubalulekile ukuba achaze intsingiselo kunye nemvelaphi yegama
elithi “isithako” nokuba lize njani na kwezobunzululwazi boncwadi. Inkcazo le iza
kuganyeliswa phezulu kwaleyo kaSaule (2017: 1) athi xa ebhala ngayo:
“Sisebenzisa eli gama ukutolika le nto kuthiwa ngesiNgesi yi-“theory”. Ligama
lesiXhosa elithetha ukuthaka, ukucukuceza, ukwaba, ukwahlula, ukubekelela izinto
ngokokulungelelana kwazo, ukukhangelela, ukunika ngokwamandla emfaneleko
kusetyenziswa uluvo lomntu ophetheyo. Belisetyenziswa kakhulu eli gama ekuchazeni
indlela abantu abebesabelwa ngayo amasimi ebukhosini. Xa kusabiwa bekukhangelwa
amandla abo bantu ekukwazini ukuwusebenza nokuwunakekela loo mhlaba
bawabelwayo. Bekuye ke kufunwe iinkcukacha ngomntu ngamnye, kuhlanganwe
ngamadoda kusetyenziswe umgaqo osele waqulunqwayo babelwe ngokwamandla
nezakhono zabo. Yiyo loo nto ubungafika amasimi engalingani, kunjalo nje kungekho
ukhalazayo ngoko akwabelweyo. Inkosi ithaka umhlaba. Silithathele apho ke thina eli
gama kuba lifana twatse nale ndlela siyisebenzisayo ekuphandeni. Kungeso sizathu
nesithe sanyanzeleka ukuba sithake ngokwasesintwini, hayi ngokwasesilungwini kuba
asibelungu. Sikhangela kwimbali yethu iindlela zokucinga ebezikholeke kuthi,
sikhangela kwintlalo kaNtu izinto ebezilulutho zikwaphuhlisa iindlela zokusebenza
nokuphila kwethu. Ezasesilungwini sizithathe sazilungiselela ukucinga nokwenza
kwasesintwini ngoba kakade nabo eyabo indlela yokuthaka yeyasentlalweni yabo.
Balandela amasiko nezithethe zabo, iyabakha loo nto. Nathi ke silandela amasiko
nezithethe zethu, iza kusakha ke loo nto, incede ekuthini sizazi ukuba singoobani
njengokuba ingcinezelo isitsho saphambana iingqondo nje, safuna ukuzenza umlungu

esingasokuze sibe nguye.”

Izithako zohlalutyo zichongwa ngokwamandla azo ekubeni zidandalizise ulwazi oluthile
ngophando oluthile. Izithako eyona nto kufuneka ibe phambili xa zichongwa kusekubeni
ziyakwazi na ukuchaza okanye ukungqgina ubunyani bento ethile. Ingaba ziyakwazi na
ukungqina izimvo zombhali kuloo nto afuna ukuyidiza. UCait (2014:43) uthi xa esichaza

isithako athi, ngumzimba weengcinga ezingqinelanayo okanye ezikhabanayo. Obo bungqina
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ke buthi bungginisiswe ubunyani bawo ngokuthi buphendlwe kugqgalwe intsingiselo yabo
ziinkcuba buchopho noosolwazi. Ekugqibeleni, kuthi kubekho isivumelwamo ngesithako
ukuba ngenene sithetha ukuthini okanye simele ntoni. Isithako sithi sizaliswe ngobunggina
nangeengcinga ingakumbi xa kusetyenziswa uphando ntyilazwi. Ughuba athi uSaule (2017: 1)
ukuchaza isithako:

“... ngokwasekufundeni isithako yindlela elandelwayo xa kuhlalutywa.”

Kolu uphando kuza kuthi kusinyelelwe ngesiThako samaSiko neziThethe njengesithako
esisandulwa ukuggalwa kwaXhosa ze kuxhathiswe ngobunzululwazi bomlando mbali wobom.
Kungumdla womphandi ke ukuba esi sithako sithathelwe phezulu khon’ukuze sibe sesinye
sezixhobo zokuphikisa iingcinga ezithi abantu abaNtsundu neelwimi zabo azinakusetyenziswa

kwezobunzululwazi nemfundo.

IsiThako samaSiko neziThethe sibhekiselele kwiinkolelo zesizwe esithile; iinkolelo ezo ziquka
indlela yokucinga, indlela yokwenza kunye nesimo sabantu beso sizwe. Esi sithako sithi
sityhile banzi ngentlalo, ngempilo nangokwenza kwabantu. Lilonke, isithako esi iingcinga zaso

zingamasiko nezithethe.

1.7 UKWAKHEKA KOPHANDO

Olu phando luza kuthi lughutywe ngokwahluka hlukana kwezahluko. Isahluko ngasinye siza
kuqulatha okunxulumene nophando, kujongwe kwiinjongo, ingxuba kaxaka ebekiweyo kunye
nemibuzo njengesikhokelo. Isahluko ngasinye sabelwe umsebenzi waso emasiwucukuceze
ngohlalutyo kwaye sinento esiyidandalazisayo engqamene nophando. Okubalulekileyo kukuba
izahluko ezi ziza kunikezelana, zihambe zilobolelana kwiingxoxo eziziqulathileyo. Isahluko

ngasinye siza kuba nomkhala ukuze singabathazeli.

Esona sakhiwo siza kuqwalaselwa njengondoqo nesiziba sophando ngamagama athi “amasiko
nezithethe”, “uphononongo” kunye nelo lithi “intsingiselo”. La ngamagama aza kuthi
ahlalutywe nzulu kusetyenziswa incwadi ethi “Ityala Lamawele” naleyo ithi “Ukuba

Ndandazile”.

Isahluko sokuqala siqulethe isishwankathelo mxholo kugatyulwa izigcawu, intsusamabandla,

kuveliswa imbangeli yophando, inqontsonqa eyingxuba kaxaka yophando ekujoliswe
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ekuyisombululeni, injongo yophando, indlela uphando oluza kughutywa ngayo kunye

nezithako ekuzosinyelelwa ngazo.

Isahluko sesibini kuza kugxilwa kwezobunzululwazi mlando mbali wobom bukaMghayi
noTamsanga. Ubunzululwazi mlando mbali ubandakanya ixesha aphile ngalo umbhali kunye
namahla ndinyuka obom bakhe. Ngaphezulu, kuthi kujongwe izinto ezaziqatsele ebomini

bakhe nezazimngqongile.

Isahluko sesithathu kuza kuphengululwa uncwadi olukhoyo malunga nalo mxholo wamasiko
nezithethe ngethemba lokuba oko kubhaliweyo kuza kuncedisa umphandi ekubeni abone
umsantsa okhoyo ofuna ukuvalwa. Uphengululo loncwadi luza kuncedisa ekubeni umphandi

athi xa exoxa abe enalo ulwazi aza kusimelela ngalo.

Isahluko sesine siza kucubungula sichuba iindlela zokughutywa kwamasiko nezithethe ezithe
zachongwa kwezi ncwadi zimbini zesiXhosa, zaze zanyuswa njengenqontsonga
eyingxubakaxaka. Kulapha kwesi sahluko apho ithole lifele khona. Umphandi uza

kutshotsh’entla, ezombelela ngamasiko nezithethe ezichongiweyo.
Kwisahluko sesihlanu kuvalwa umkhusane, umfundi uza kubona iziphumo zophando kunye

neengcebiso. Kukwesi sahluko apho kuza kuthi kwenziwe amazwi okuvala, kusongwa

uphando sele lulonke.
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ISAHLUKO SESIBINI

2. UBUNZULULWAZI BOMLANDO MBALIWOBOM NGABABHALI
ABACHONGIWEYO

Apha phantsi kwezi zihlokwana kuza kuthi kutyhilwe banzi ngobom baba babhali babini ukuze
loo nto incedise ekuhlalutyeni izimvo ngcali zolu phando. Ukwenza oko, kuza kuthi kubekho

izihlokwana, apho isihloko ngasinye siya kuthi sithungelane nesinye ngokweengxoxo.

2.1 INTSHAYELELO NGOMLANDO MBALI

Kwesi sigaba sophando kujoliswe ekubeni kuduliswe umlando mbali ngaba babhali babini;
uSamuel Edward Krune Mghayi kunye noWitness Kholekile Tamsanga. Owona mdla mkhulu
wokuba kwenziwe ubunzululwazi mlando mbali wobom utyhalwa kukuba uthi ubhentsise
elangeni ukuzalana kweembalo zababhali kunye nezinto ezithe zabaphembelela ebomini
jikelele. Inxalenye yezo zinto ke zezi aba babhali babini bachongiweyo bathe babhala ngazo;
amasiko nezithethe, inkcubeko kunye nolwimi. Lilonke, umbhali uthi xa ethabatha usiba kube
kanti kuye kwakho nto ithile ethe yamsunduza. Umzekelo, umbhali uyakwazi ukuthi akubona
ukuxhatshazwa nokuphathwa kakubi kwabafazi abhale ngomxholo ololo hlobo. Uthi uYola
(2017: 6) xa edandalazisa olu luvo:

The reason for the ... biographies of the authors is because the work of an author
cannot be seperated from his background and experiences. The biographies will give
an idea of where the authors are coming from, what they are trying to make the readers
see and how readers see things.

Le ngcinga kaYola (2017) ibixinzelelwe kwilixa elingaphambili nguNgugi wa Thiongo (1981:
18) xa athi:

A writer after all, comes from a particular class and race and nation. He himself is a
product of an actual social process-eating, learning, loving, hating-and he has
developed a class attitude to all those activities, themselves class conditioned. A writer
is trying to persuade us to make us view not only a certain kind of reality but also from
a certain angle of vision often, though perhaps unconsciously on behalf of certain class,
race or nation.

Ngokwezi ngcinga zimbini zingentla apha okona kuphambili kukuba umlando mbali wombhali
uthi uncedise ekubeni umphandi enze izigqibo ezizizo ngeembalo ezo azihlahlubayo.
Umzekelo, njengoko uMghayi noTamsanqga bezizizukulwana ezathi zakhanyiselwa zizinto

zaseNtshona ngeli xa bebambelele batshela kwinkcubeko yakwaNtu, loo nto ithi inikeze
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umphandi ithemba nokholo malunga naba babhali ngokuphathelene namasiko nezithethe,
ubunzululwazi ngenkcubeko kunye nomgangatho weembalo zabo. Kakade ke aba babhali
babini abazange bazifulathele iingcambu zabo zobuXhosa nditsho sele bentywiliselwe
kwezakwalizwi neBhayibhile; kunye nemfundo. UCutalele (2007: 09) ukhupha induku
emgqubeni ngomlando mbali wobom wababhali xa axhasa uNgugi wa Thiongo (1981)
esenjenje:

The understanding of an author who is clearly dedicated to a campaign of social reform
is enhanced by a knowledge of his social and cultural world, its effect upon him, and
the effects upon also of a factor which being external to this social milieu bombard it
towards a forceful change.

Oku kuthethwa nguCutalele (2007: 68) ngentla apha kudandalazisa imvo ethi umbhali okanye
nabani na olwela isizwe sakokwabo uthi asebenzise amava akhe asekuhlaleni kunye noko athe
wakuphawula ekuhlaleni. Ngokwenza njalo, uthi ke akwazi ukuthi naxa ethethelela isizwe
sakhe abe kanti unako ukuzekelisa ngento ephilayo. Kolu phando, indima yamasiko nezithethe
kwezi ncwadi zimbini ithi ibe ngumzekelo ophilayo wezinto ezenzeka ekuhlaleni, ifike ke loo
nto isenze isiThako samaSiko neziThethe sibe namandla kuba kaloku ikwasiso esiqulethe
ulwazi nezimvo ngentlalo kaNtu malunga nalo mba. Kubhalo lwesiXhosa, nokokuba zikho
iindawo ezithi zingakholeleki kodwa azahlukanga nakancinci kwintlalo kaXhosa. Umzekelo,
kwaXhosa izintsompothi zezishiqi zamatyala asompeneyo zighelekile. Owesibini umzekelo,
into yamadoda athi anyanzeliswe ngemitshato ighelekile. Ngokwale ngxoxwana sele iwile,
ufika uGrootboom (2008: 10) ayicacise ngokuphandle xa athi:

ukwazi umbhali kuqaqanjiswa kukwazi indlela azinikele ngayo ekuhlaleni,
inkcubeko yakhe nefuthe elithi izinto libe nazo kuye. Imbali malunga ngobomi bakhe
ingasityhilela ngegalelo lakhe kuluncwadli.

UMugo (1978: 188) xa axhasa uGrootboom (2008) uthi:

Literature does not grow or develop in a vacuum, it is given impetus, shape, direction
and even area of concern by social, political and economic forces in a particular
society. The relationship between creative literature and these other forces cannot be
ignored, especially in Africa, where modern literature has grown against the gory
background of European Imperialism and its changing manifestations: slavery,
colonialism and neocolonialism. Our culture over the last hundred years has developed
against the same stunting, dwarfing background.

Ezi ngcali zimbini zicatshulwe ngentla zivumelana ngoluvo olunye xa zisithi ababhali bathi
bafuthelwe yintlalo, zezopolitiko, ezoqoqosho kunye nendlela abathi bakhuliswe ngayo

emakhaya ethi yenze izinto bazibone ngohlobo oluthile. UMugo (1978) ufika achane ngakumbi
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nangakumbi xa ade athi ivamisile into yokuba ababhali ababhale ngexesha lobuKoloniyali
badla ngokuggqithisa imiyalezo equlethe imiba eyathi yenzeka ngexesha lobuKoloniyali.
UKnappert (1979: xv) wahluka kancinci kwezi ngcali sele zikhankanyiwe ngentla apha xa athi,
nangona izinto zasekuhlaleni, ezopolitiko kunye nezoqoqosho zithi zimfuthele umbhali kodwa
indlela yokuzibhentsisa kwiimbalo zakhe ixhomekeke kuye. Ukutsho ngokwakhe oku xa athi:

... he [author] is the one who gives beautiful shape to these powerful emotions, the truth
of which is in the life of his society itself; he voices the needs and wishes of his
community with which he is one. He is not estranged from his world, he is in the midst

of it.

Oku kuxoxwa nguKnappert (1979: xv) ngentla kunggina oko sele kuxoxiwe kwisahluko
sokuqala kwathiwa ababhali baphenjelelwa zizinto zasekuhlaleni ezibangqongileyo ze
ubuchule bokubhala nokuthetha ngezo zinto buxhomekeke kwisakhono sabo sokubhala.
UKnappert (1979: xv) xa athi umbhali uthi abe ngumlomo wokudlulisa imiyalezo malunga
nezidingo neminqweno yasekuhlaleni utsho abuyise inkumbulo yoko kwakuthethwa
nguQangule (1979: 12) xa waseyesithi ababhali ziinkokeli zesiswe, xa ngaba befukamele

iingxaki zasekuhlaleni okosana luzimoshele bangazivezi isizwe siyatshabalala.

Ezi ngcali zigqitywa kucatshulwa ngentla zithetha ngoMghayi noTamsanga ubuqu xa zithi
iimbalo zombhali zithi zihlutshezwe yintlalo, ezopolitiko nezoqoqosho. Ezi nqobo zintathu
azinako ukohluthwa kuncwadi zihanjiselwe lee kude ingakumbi ke ngokomxholo waseA frika

apho ababhali bavuke umnyele ngokuphathelene nako konke okwaseNtshona.

Kuninzi okusele kubhaliwe ngoMghayi kunye noTamsanqa kodwa konke oko kususela
kwizigqibo zoko bakubhalileyo kuphela. Kukholisile ukuba ugxudululu lwabaphandi
lukhumathele kwincwadi yombhali lowo ze benze izigqibo ngokuthi basimelele ngaloo ncwadi
ihlalutywayo ngelixa abaphandi abathi basebenzise ubunzululwazi mlando mbali wobom
wesiXhosa benqongophele. Sesinye sezikroba olu phando olujolise ekusivaleni kuncwadi
lwesiXhosa. Ngako oko ke, kuhle kwaye kulungile ukuba umphandi apha aqamele

ngomlandombali wobom waba babhali ukuze afikelele kwizigqibo ezizizo.
Kwakhona, olu phando, ngokuthi luxhathise ngobunzululwazi mlandombali wobom lujolise

ekwenzeni igalelo kwintsindabadala yomngeni wokuvusa igugu neghayiya kubantu

abaNtsundu ukuze bazingce ngemilando mbali yabo futhi ivuse iinkumbulo.
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Emakuqgapheleke koku, ubunzululwazi mlandombali wobom njengesithako okanye
njengethiyori, waba babhali babini iinjongo zawo kusekubeni uncedise ekuphicotheni nzulu
intsingiselo yamasiko nezithethe kwi-“Ityala Lamawele” kunye no“Ukuba Ndandazile”.
Umfundi angalibali ke kodwa ukuba esona sithako siphambili ekuhlalutyeni seso samaSiko
neziThethe. Abaphandi abathe bachonga ubunzululwazi mlando mbali wobom ekuhlalutyeni
uncwadi lwesiXhosa bakwenze oko ngempumelelo. Yiyo loo nto umphandi kwesi sifundo
enenkolo ethi ukusebenzisa umlando mbali wobom akuyi kumsa emgibeni weliwa kuba
ekuhlalutyeni, esi sithako okanye le thiyori ichana ngqo ekutyhileni indlela uMghayi
noTamsanga abathe bakhula ngayo, ze oko kuzalaniswe neembalo zabo. Ngokwenza njalo,
umphandi uya kuthi afikelele kwizigqibo ezizizo. Iqaqobana ke elithe lenza umlando mbali
wobom wabanye ababhali ngempumelelo nguMkonto (2005), Cutalele (2007) kunye
noGrootboom (2008).

2.2 UBUNZULULWAZI-MLANDO MBALI WOBOM NGOS.E.K. MQHAYI

Kwesi sihlokwana kuza kuthi kujongwe izinto akhule zimngqongile uMghayi nekukholeleka
ukuba ziye zanefuthe negalelo kwiimbalo zakhe jikelele. Ngaphezulu, kuza kuthi kujongwe
indlela izinto ezithe zanefuthe zaze zazityhila kwi“Ityala Lamawele” neyiyenye yeencwadi
ekuza kuthi kuhlalutywe kuyo kolu phando ngokuphathelene nentsingiselo yamasiko
nezithethe. Elona siko liphambili kule ncwadi lelo lengqithi. Umlando mbali wobom kaMghayi

uza kuthi uhlelwe ngolu hlobo:

i.  Ukuzalwa kwakhe nekhaya.
ii.  Isikolo nezakwaLizwi.
iii.  UMghayi nabantu athe wazisondeza kubo.

iv.  Igalelo lakhe kuncwadi nolwimi lwesiXhosa.

Isizathu sokuba umlando mbali wobom kaMghayi ube nale migogwana ekuza kuthi kukrotywe
kuyo kukuzama ukwazi ukuba kwakughubeka ntoni na ebomini bakhe. Esi sizathu sityhalwa
ngamazwi kaScott (1976: 34) athi ngawo:

The home, the school and the church constitute a milieu that has a great influence in
shaping up one’s outlook.

Oku kucatshulwe ngentla kukholisile ukuba kube nefuthekazi kwindlela umbhali athi abhale

ngayo. Ngokwezi ngongoma zithe zadweliswa ngentla; ikhaya, isikolo nezakwal.izwi, abantu
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athe wazisondeza kubo, kuya kuthi kujongwe nezinye izinto jikelele ezithe zaba kanti ziye
zanefuthe negalelo kuye. Kwakhona, kuya kuthi kuqwalaselwe abantu athe wazigudla amagxa
nabo babe kanti ngolo hlobo bananto ithile abayishiyayo kuye. Kaloku umntu uyakwazi ukuba
nobuhlobo nomntu ixesha elide kodwa loo mntu angathethi nto kuye, okanye kungabikho nto
ayimilisayo kuye ze athi lo usandula ukumazi kubekho nto ayimilisayo kuye. Seso sizathu
kanye ke esibangela ukuba kube ngumdla wolu phando ukuthi kukhangelwe, kufundisiswa

nezinye izinto ezathi zangqonga uMghayi.

Kuko konke okusele kuxoxiwe, mayiphinde ikhunjuzwe yona into ethi ubunzululwazi mlando
mbali wobom obusele bubhaliwe bubhalwe ngolwimi IwesiNgesi. Njengenxalenye
yokuphakamisa umgangatho wesiXhosa, kungumdla omkhulu kumphandi ukuba awubhale
ngesiXhosa. Nangona ukho umlando mbali wobom osele wenziwe kodwa umahluko kulo
ngowukuba ubhalwe ngesiXhosa loo nto yenze ukuba lo mlando mbali ufikelele kwisininzi
sezithethi zesiXhosa. Ukuba siya kuthi sigwencele entweni ethi kukho okusele kubhaliwe
kodwa kube kusabhalwe ngesiNgesi sobe asenzi bulungisa emehlweni kaXhosa.

Asinakuqamela kwizinto ezibhalwe ngolwimi lwasemzini ngokunga kukho into efihlwayo.

2.2.1 UKUZALWA KUKAMQHAYI NEKHAYA

USamuel Edward Krune Mghayi walibona ilanga ngomhla wokugala kuDisemba ngonyaka
wel875 kwilali yaseMelani eTyhume. Uzalwe inguye yedwa oyinkwenkwe eliphelo
kwisihlanu sabantwana. Kwincwadi yakhe ethi “UMqghayi WaseNtabozuko” (1975) ubonisa
indlela awaba yintsikelelo ngayo kubazali bakhe, ingakumbi ke utata wakhe kuba wayeyifuna
ngendlela emangalisayo inkwenkwe. Uthi uDikeni (1992: 57) xa ephefumla ngalo mba:

His father’s [Ziwani — utata kaMghayi] prayers were however finally answered when
his wife gave birth to a boy. This boy was named Samuel, perhaps a prophetic gesture
by a man who obviously had a deep belief in the teachings of the Bible.

Oku kungentla apha kunga utata kaMghayi wayelazi igalelo aya kubanalo unyana wakhe
ngendlela awayeyilangazelela ngayo inkwenkwe. La mazwi kaDikeni (1992) aphinda abe
nanto ithile ayityhilayo ngomthandazo, into ethi xa uthandaza unyanisekile ithi iphendulwe

imithandazo yakho.

Njengoko sele kutshiwo ngentla ukuthi uMghayi yaye inguye yedwa inkwenkwe ekhaya

kwanyanzeleka ukuba konke okuluxanduva Iwenkwenkwe ekwiminyaka yakhe luthatyathwe
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nguye. Yiyo naloo nto ke kukholeleka ukuba kwi“Ityala Lamawele” enye yezinto azama
ukuzityhila phakathi kukaWele noBabini kukuba umntu makathabathe uxanduva ngento eze
kuye angaphili ukumane etyhalela kwabanye abantu. Ilisiko nesithethe loo nto. Ukuxakeka
nokuxinwa kwakhe zizinto zekhaya kuko okumenze wasinda kwimikhwa nemikhuba
yobuntwana emininzi edla ngokuthwebula ulutsha ingakumbi eMzantsi Afrika, phofu loo
ntwebulo ibe ilusa kwantshabalalo. Uthi xa ezithethela ngokwakhe uMghayi (1975: 33) exhasa
oku kukwesi sivakalisi singemva athi:

“ ... ndithe ngokuba ndedwa kokwethu, ndahlala ndixakekile.”

Oku kuphefumla kwalo mbhali ngentla kungqina oko sele kuxoxiwe ngaphambili kwathiwa
eyona nto azama ukuyiveza yinto ethi uWele noBabini bekufanele into yokuba elowo nalowo
enze imisebenzi yekhaya njengoko ephathisiwe. Akunakude kucace ukuba kuza kutyiwa le
ngqithi kuba ingulowo ubanga ubukhulu ngayo, ngokungathi xa engeyonkulu ayinakuhamba
imisebenzi yekhaya. Uthi uMkonto (2005: 16) xa exhasa:

From what he writes in his autobiography it becomes clear that he learnt to be
responsible at an early age.

Oku kuthethwa nguMkonto (2005) ngentla kubeka elubala into ethi ubunkokheli wabuqala
eseyimveku nto leyo emenze waba ngumbhali nomkhokeli ophambili kulwimi lwesiXhosa.
Uthi uQangule (1979: 3) xa ancoma uMghayi:

Mghayi ... became the unquestioned leader of the Xhosa writers of today ... it seems to

be a fulfilment of prayers that were made to God when he was born.

KwaXhosa ke umntu xa ezala akazaleli siqu sakhe kuphela kodwa uthi azalele isizwe sonke.
Yiyo loo nto kwi“Ityala Lamawele” kuthi kwakubakho ukuxakeka sonke isizwe sibuye,
sibambane sixhasane, kuzanywe ukusontshwa esi sintsompothi sala mawele. Bubuntu ke obo
futhi noSaule (1996: 14) uyayingqgina le ngcinga xa athi ubuntu eAfrika yayiyindlela yokuphila
kuba kusenjalo nangoku. Ngokuya zihamba iingxoxo kuyavela ukuba nesixeko sakhe uMghayi
saziva sisikelelekile sakuva ukuba uZiwani unonyana. Uthi xa ethetha uMghayi (1975: 28)
eshwankathela imvakalelo nemincili yabahlali belali yakhe:

“Lo mfana siyambulela;

No Ndikhoyo simbulela;

Ngamana womlondoloza,

Kwiinto eziza zinkqonkqoza,
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Zifun’ukufukamela,

Angaze waphumelela

Simcelela zonk’izipho;

Abe luncedo esizweni,
Nempilo eluhlangeni.

Makube njalo.”

Ngokwesi sihobe singentla, ubani unako ukuthi ikhaya lakuloMghayi likhaya elahlala
ethembeni nokuba sele kumnyama kangakanani na. Into enenkolo nethemba phakathi
inobuzaza ngokwakwaXhosa kodwa ke akuzi kugxilwa kuyo kolu phando, umyalezo ongase
udluliswe ngothi ikhaya lakwaMghayi lalinento elalingqiyame ngayo; ithemba. Ekuhambeni
kweminyaka, uthe uMghayi xa aneminyaka emibini nesiqingatha washiywa ngumama wakhe.
Loo nto ithe yamfaka phezu koxanduva olunzima kuba yinto eyathetha ukuthi oodade bakhe
baza kubaphantsi kweliso lakhe. Into kaMghayi yokungabinamama iyazityhila kwincwadi
yakhe le ihlalutywayo kolu phando apho amawele kaVuyisile asala engenanina eseziimveku.
Umxholo nengxam yebali ithi izungeze phakathi kwala makhwenkwe mabini kuphela ngenxa
yenggqithi ethi isetyenziswe njengomkhombandlela wokwahlula inkulu kwinci, phofu naleyo

ixakile.

Okunye okubalulekileyo ngomlando mbali wobom bukaMghayi kukuba wayephuma kwikhaya
elihlonitshiweyo ngenxa yemfundo yomzali wakhe. Utsho ngokwakhe uMqghayi (1975: 27) xa
athi:

“... waye ubawo engumntu wokugqala ofundileyo kuloo ngingqi”

Okona kungumdla kula mazwi kaMghayi angentla apha kukuba nangona esuka kwikhaya
elalixatyisiwe akazange atshintshe aphakamele abanye abantu njengoko isininzi sabantu sidla
ngokwenza. Kaloku kule mihla uthi umntu nokuba unikezwe isikhundla sokukhwezela eziko
azibone ekhukhumele ngaphezu kwabo bonke abantu. Okwesibini, uMghayi lo ukhule
njengayo yonke inkwenkwe elalini esenza konke kakade okulindelekileyo enkwenkweni. Oku
kuphawulwa nanguDikeni (1992: 89) ngelithi:

He was naughty like any other child.
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Abe ke naye uMqghayi (1975: 33) eyizoba le meko ngendlela yokukhula kwakhe ngelithi:
“Bekukho nomdlalo wokufaka intonga phakathi kwemilenze le, ibe lihashe endikhwele

kulo ... Umdlalo wethu yayikukubopha iikati, sirole ngazo amahlahla, senze iintlanti

2

Okona kuphambili kule mihlomlo mibini ingentla kukubhentsisa into ethi ngenene uMqghayi
ukhule njengawo onke amakhwenkwe asekuhlaleni. Le nto iyavela nakwincwadi yakhe le
singayo kuba kaloku uWele noBabini bakhule ngendlela eqghelekileyo yamakhwenkwe.

Nangona kunjalo, ukuxakela kwaghubeka kwamana ukumrhawula amabatha la uMghayi.

Ekukhuleni kwakhe, kuthe ngonyaka wel885 xa kanye egqiba iminyaka elithoba ikhaya lakhe
lashenxela kuCentane apho lifike lazinza kwisixeko sikakumkani uNzanzana. Hayi ke
kwaxhelwa eXhukwane kuMghayi phofu engayazi yena loo nto ukuba iza kuba lithamsanga
kuye. UJordan (1973: 106) ubona ngasonye nolu phando xa esithi:
We owe a great deal to the six years in Centane. For it was during this time that Mqhayi
began to understand the culture and the history of his people ... It was there that he
began to appreciate the beauty, dignity and subtleties of Xhosa, and to acquire the

amazingly wide vocabulary that even Tiyo Soga would have envied.

Ngale ngxoxo uJordan (1973: 73) akaboni sizwe esasinokuthi siphucule indlela uMghayi abona
ngayo inkcubeko yaseAfrika ngaphandle kwakuCentane. Ude athi uJordan (1973: 119) apha
ngentla akwanelanga ekubeni uMghayi afunde nzulu ngenkcubeko yaseAfrika, koko uthe
wafunda ubunzululwazi bembali yamaAfrika. Ekuphefumleni kwayo le ngcali, ighuba ithi
kulapho athe wabona ubuhle beAfrika ngenxa yezinto athe wazifunda kubantu ebedla
ngokudibana nabo phaa kuCentane. Abanye babo bantu ngabantu abebezizisele zenyathi

kwimiba yaseAfrika.

Ukuza kuthi ga ngoku olu phando lungatsho luthi inkcubeko nembali yamaXhosa yahlaba
yatshela kuMghayi futhi wazibonakalisa ukuba akasayi kuze athethe okanye abhale nto
echaseneyo namaAfrika. Yiyo naloo nto athi uQangule (1979), Saule (1996) kunye noSaule
(2011) uMghayi waye engumntu wabantu bakhe, waye exolele nantoni na ukuba akhusele
inkolo yamaAfrika, inkcubeko yamaA frika nako konke okubizwa phantsi kwegama lesiXhosa.
Uthe ngeli xa akuCentane wafumana ithuba lokufunda nzulu ngomthetho wesiNtu ophathelene

namatyala, mhlawumbi siso nesizathu esenze ukuba abe uyakwazi ukutyhila umthetho wesiNtu
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ngendlela enomkhitha kwincwadi yakhe ethi “Ityala Lamawele”. Akakhange aphelele apho
uye wancanca ulwazi malunga namasiko nezithethe kuCentane kuba uthi xa alanda umthetho
amane ukuvelisa izibakala ekuthi kuhanjwe phezu kwazo xa kuza kuqulunqwa ityala.
Umzekelo woku uvela kwi“Ityala Lamawele” xa kubuzwa komkhulu ukuba leliphi iwele elathi
lamkela isiko lengqithi kugala? Owesibini umzekelo uvela xa kuye kubuzwe ukuba leliphi
iWele elathi lamkela isiko lokwaluka kuqala, lo mbuzo uhamba ude uyofikelela kwimiba
yengcibi ukuba yona yangciba bani na kugala. UDikeni (1992: 22) xa aphuhlisa olu luvo uthi:

... he also learnt of customs and traditions pertaining to Xhosa religion and the meaning

and importance of such things as ‘imidudo, ukuxhentsa, iintlombe, intonjane,

imiyeyezelo, amadini’ perculiar to Xhosa people.

UDikeni (1992) apha ngentla eyona nto azama ukuyidlulisa yinto ethi akwanelanga ekubeni
uMghayi azi banzi ngamasiko nezithethe koko uthe wazi nzulu ngezenkolo yamaXhosa.
Akuphelelanga ekubeni lo makhwekhwetha wesiXhosa azi ngenkolo yaseAfrika koko uthe
wazi banzi ngenkolo yobuKrestu kuba uthe wazisondeza kubafundisi futhi wayifunda

neBhayibhile.

Ngokuya luphala uphando, kuye kwaqapheleka ukuba ukuya kwakhe kuCentane kumenze
wabazi ubuntu ngenxa yokuxabisa abantu kwakunye nendlela le intlalo imiswe yahlelwa ngayo
nguXhosa. Kaloku mfundi wokhumbula ukuba ngokwentlalo kaXhosa, umntu uxatyisiwe;
bubuntu ke obo athi xa abuchazayo uSaule (2015) athi kukwenza le nto unga ingenziwa
nakuwe. Uthe ke ngenxa yokuzigudla amagxa nabantu wafumana ulwazi oluninzi jikelele
ngobuAfrika. Ngaphezulu, uthe ngenxa yokumana etsala nzima wakwazi ukuxabisa abantu.
Kakade ke kudla ngokutshiwo ukuthi akulunganga ukuba ube nezinto zonke kuba loo nto yenza
ungabazi abantu nokuba ziziciko zayipha na imbiza. Utsho ngokwakhe ke uMghayi (1975: 46)
ukuthi:
“Ukuba ndandingabanga kwaCentane le minyaka mithandathu, ngathi kum
ngendingazange ndibe luncedo lwanto ebuzweni endibubo; nemfundwana endinayo
ngathi inge ingandenzelanga nto, inge ingabanga luncedo kumaXhosa; nam ngathi
ngendingaphantsi ~ kunalo  mgangatho  ndikuwo.  Ndiyambulela  ubawo

owandinyanzelisayo, waya kwaCentane, kanti uya kundifundisa mna kowethu.”

Apha ngentla, uMghayi ubonakalisa ukuncoma ebulela ixesha athe walichitha kuCentane.

Kwingxoxo yakhe ukhangeleka exolile ngenxa yokuba elwele izwe lakhe ngako konke anako.
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Umfundi wophawula ukuba uMghayi uthe wakufika kuCentane wabe kanti ufikelele ekhaya.
Utsho yena ngokwakhe. Okunye, ukuhlala kwaNzanzane kwambumba isimo, kwatshintsha
indlela yakhe yokucinga yaba yindlela ecolekileyo nechubekileyo. Uthi uJordan (1973: 16)
kumazwi akhe xa axhasa le mbono:

He took pride in his people, his nation and their way of life — culture.

Ze athi uQangule (1979: 6) xa ephakamisa le ngcinga kaJordan:
It was, amongst other factors, the experience gained in Kentani (Centane) which
kindled in his mind, as he matured, the flame of nationalism which, as years progressed,

ballooned and aroused in him the sentiment or patriotism.

Okuthethwa zezi ngcali zesiXhosa zimbini ngentla kukuthi nangona ngexesha lengcinezelo
kwakukhangeleka ngathi amasiko nezithethe ayafa ngenxa yokubulawa ngamaKoloniyali
kodwa iindawo ezifana noCentane zaziwakhusele ngokuthi ziwenze ngelixa kwakukho abantu
ababezimisele ukuwafunda bawaqondisise. Kuthe kusenjalo, utata kaMghayi; Ziwani, wemka

waya eRhini waba ke ngolo hlobo ushiyeka nodade wabo abaye baphela sele besiya eAlice.

2.2.2 ISIKOLO NEGALELO LASO KUMQHAYI

Umbhali lo ngaphezu kwazo zonke izinto athe waziqagambisa ze wazibalula kuzo enye yazo
bubunkokeli. Isikolo ke sesinye sezinto ezithe zadlala indima enkulu kuye. UMghayi
ungenelele isikolo xa eneminyaka esixhenxe engenela kwisikolo saseEvergreen. Uthi xa azoba
inkangeleko yabafundi awathi wafunda nabo, abe yena emncinci, ku-“UMghayi
waseNtabozuko”, Mghayi (1975: 53):

“Ziintombi, zinde, ngamakhwenkwe makhulu.”

Le nkangeleko ayizoba ngentla apha xa athi wafunda nabafundi abadala kunaye loo nto yathi
yamfaka phantsi koxinzelelo olukhulu kuba kwakufuneka aziphathe oku komntu omdala naye,
nto leyo eyathi yanefuthe negalelo kwisimo nendlela yakhe yokuziphatha. Ufunde eEvergreen
iminyaka yamithathu emveni koko ikhaya lakhe lafudukela kuCentane apho ke bathe bahlala
iminyaka emithandathu. Mayigqanyiswe nento yokuba ngeli xesha uMqghayi ahleli kuCentane
iminyaka emithandathu waye engasafundi ngenxa yokungabikho mali. Okona kungumdla ke
kule nto kukuba akazange ahlale phezu kwaloo nto, waye wachola-chola ulwazi olukwixabiso

eliphezulu kakhulu nangaphezu kolo wayezolufumana esikolweni. Njengoko sele kutshiwo,
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waye ekufutshane nokumkani uNzanzane apho wathi wafunda nzulu ngomthetho kaXhosa
nolwimi olusisiXhosa. Wayesethubeni lokufunda isiXhosa esisiso kuba kaloku sasithethwa
ngeliya xesha futhi sisulungekile, hayi le nto yathi yenziwa ngabeLungu bafuna sibhalwe,
nakubhalwa kubhalwe intando yabo kuba befuna ukubhunyula ubuncwane bolwimi

nenkcubeko yamaXhosa.

Apha ekuhambeni kwexesha uye wanomdla wokubuyela esikolweni. Kakade ke leyo
ibilindelekile kuba wonke ubani uthi wakubona abanye abantu besenza into ethile abe nomva-
ndedwa kuba eziva ngathi uyinkomo edla yodwa. Kodwa ke mayiphindwe ithethwe into
yokuba kwiimini zakhe uMghayi into yokungayi esikolweni yayingenagalelo libi kangako
njengoko abazali babengayixabisanga olo hlobo imfundo futhi bekwazi ukuphila benze yonke
into ngoncedo lolwazi lwemveli. Ngaphezulu, eyona nto yayixatyisiwe mandulo phaya
kwakuyimfuyo nokulima. NakuMghayi ke ngokunjalo masiyikholelwe into yokuba zange ibe
nagalelo libi ngokwasengqondweni kuba ubani angaqiniseka ukuba oontanga bakhe babesiya

bona esikolweni. Phofu ke amakhaya awafani afana ngeentlanti!

Ngaphezu kwemali eyathi yaba ngunobangela wokuba angayi esikolweni wayenoxanduva
lwezinye izinto zekhaya. Umzekelo, kwakufuneka aqiniseke ukuba yonke imfuyo ime
ngendlela. Okona kumnandi kukuba naye uMghayi uyaziqonda ukuba ukungayi kwakhe
esikolweni zange kube lilize. Uthi xa elicacisa ngamazwi akhe eli nqaku uMghayi (1975: 54)
athi:

“Yomithandathu loo minyaka ibe yeyemfundo enkulu kum yezinto zesiXhosa,

kwanentetho yesiXhosa ngokwayo.”

Unyanisile lo mbhali xa athi “...ibe yeyemfundo enkulu...” kuba ngenene olu lwazi athe wabe
ubhala ngalo kwiincwadi zakhe zesiXhosa ngeba silufumana phi? Kungenxa yamava akhe
neenzingo athe wadlula kuzo. Ngaphandle kokuzigudla amagxa nekomkhulu ngeba alikho
“Ityala Lamawele”. Ibe ke ngolo hlobo amaBhulu asakholelwa kwinto ethi afika eAfrika

kungekho mthetho, abe ethetha ubuxoki! Zizinto ezingathethwayo ke nezo.

Emveni kweenzingo namanzithi-nzithi obomi kuthe emveni konyaka we-1890 wazirhuqa
iinyawo wabuyela esikolweni. Yonke le nto yenzeka ngoku sele utata wakhe ehambe waya
eRhini ze udade wabo omdala wamsa eLovedale. Uthi xa anikeza umfanekiso-ngqondweni

wendlela awafika waghuba ngayo:

24



“Ndizitsale iingqondo ezi titshala, ngokuba bukhali kwinto yonke, ezinye ndizinceda

kanobom esiXhoseni”

Oku kuthethwa nguMghayi gentla kuyavela kwa kulaa mbalo kaShepered (1955: 20) xa
ecaphula uMghayi esenjenje:
The minister, Rev. J M. Auld, in the examination of schools, and at the anniversaries,

used to single out my sister, Jane and me, as being the best scholars in all his schools.

Ngokucacileyo kula mazwi kaShepered (1955) kwakungekho kwa ithuba lokuba angatshona
banga lithile esikolweni xa wayebukhali olu hlobo. Okwesibini, xa udade wabo naye
wayezimisele ezifundweni kucace mhlophe ukuba naye wayethi alandele ekhondweni; lilonke,
babekhuthazana. Omnye efunda komnye, nomnye efunda komnye. Kuthe kwakuphela unyaka
waze wabuyekezwa ngokuthi aphumelele adlulele kwelinye ibanga. Ngokwale ngxoxwana sele
yenziwe, umphandi kolu phando wothanda ukukholelwa into ethi uMghayi, ngenxa yokuba
wayethenjiwe futhi sele esaziwa esikolweni saseLovedale nasekuhlaleni ukuba bukhali
kwakhe wayenyathelela phezulu kuyo yonke into ayenzayo ukuze angadanisi namnye obeke
iliso kuye okanye ojonge kuye. Wokhumbula kaloku ukuba ngokwendalo, kukho abantu
abajonge kwabanye abantu ukuze baphumelele. Ukuze babe kanti bayakhuthazeka kufuneka
kubekho abantu ababanika isibindi sokuba yonke into inako ukwenzeka. Wonke umntu
usisibane esikhanyisayo, kwaye uyityuwa yehlabathi njengoko isitsho iBhayibhile, ngako oko

wonke umntu unefuthe negalelo athi alenze entlalweni.

Uthi xa abhalayo uMghayi ku-“UMghayi waseNtabozuko” nangona wayesele engenile ke
esikolweni kodwa akuzanga kube lula. Kwafuneka azityhale amane ukusimelela xa kukho
isidingo. Kukho amagingxi-gingxi kunjalo kodwa waphumelela futhi loo nto yamenza
wangumntu owomeleleyo kuba uye wakwazi ukumelana neenzingo zobomi jikelele sele
ephumile esikolweni. Uthe akugqgiba eLovedale waya kungenela izifundo eziphezulu

zediploma kwezobutitshala.

Uthe ngoku sele eqhuba ezo zifundo kwanzima kwalapho wagqiba ekubeni ngeeholide amane
ukuya eMonti ayokufuna izingxungxo ukwenzela ukuba akwazi ukubhatalela izifundo zakhe.
Uthi xa ethetha kwincwadi yakhe ethi “UMghayi waseNtabozuko” wayede athathe nokuba
ngowuphi na umsebenzi, akukhathaliseki nokuba usebenze wagaqa ngamadolo phantsi oko eza

kutsho akwazi ukubhatala isikolo nemfundo yakhe. Loo nto ithi isinikeze elinye iliso
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lokumjonga nokumfunda uMghayi. Elo liso lelokubona wayeyixabisile imfundo futhi esazi
ukuba njengoba amaKoloniyali engene atshona eAfrika akho nto yimbi eza kukhulula umntu

ngaphandle kwemfundo. Uye wayigqiba idiploma kwezobutitshala yakhe waya kufundisa.

Ngokwezi ngxoxo zingentla kuyabonakala ukuba wayenazo iimpawu zobunkokeli kuba xa
sijonga iinkokheli eziphambili kweli loMzantsi Afrika isininzi sazo zahamba nzima. Uthi ke
uQangule (1979: 7) xa achaza lo mba:
An account of these experiences might again appear trivial. They become relevant when
we recall that a number of leaders have humble beginnings. It is often the hard knocks

of life that shape and produce a writer and leader like Mqhayi’s stature.

Apha ngentla kutyhileka ngakumbi nangakumbi ukuba wonke umntu ophumeleleyo namhlanje
sube kukho apho agale khona ekungenzeka ukuba sele eyile nto abonwa eyiyo kungenxa

yamanzithinzithi ahambe kuwo.

Uthe ngeli xesha afundisayo wangakwazi ukumelana neemeko zokufundisa ngenxa yezizathu
ezininzi, esinye sezizathu yingcinezelo ootitshala ababesebenza kuyo phantsi kolawulo
lwabeLungu. Wayefuna ukufundisa abantu besizwe sakhe, abafundise inyaniso, ajike konke
okububuxoki obubhalwe ngabeLungu malunga nabaNtsundu. Kwade kwafikelelwa
kwisigqibo sokuba afundise ezobunzululwazi-mbali phofu efundisa ngendlela abeLungu
abathanda ngayo. Uthi uJordan (1973: 106) xa ewucacisa lo mba:

... during the few years in the worlds Mqhayi’s views on South African history and how

it should be taught had undergone such modification that he found himself compelled

either to be false to his own convictions and teach history as the authorities would have

him teach it, or give up teaching altogether. He decided on the latter.

Ngokwalo mhlomlo ungentla, kuyabonakala ukuba uMghayi yindoda eyayincama nantoni na
ukuze imele abantu bayo besizwe. Uyabonakala ukuba wayeyindoda yomXhosa; indoda
yomXhosa yindoda enomgqolo. Uthi uShepered (1955: 122) xa abonakalisa ukomelela
kukaMghayi nokuqina enyanisweni:

Samuel was a boy of independent mind, lonely, observant and hard-working.
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Ngenxa yesi siphiwo anaso sokuzimela uthi uMghayi (1975) xa ethetha oosisi bakhe abazange
bayonwabela loo nto. Akho amaxesha apho kwakuvuka umona ngokunga umfo wabo uza

kubashiya beziinkedama xa athe waphumelela.

Ukusonga le ngxoxwana ingentla, isikolo sadlala indima enkulu ebomini bukaMghayi, sathi
samsondeza kufuphi nabefundisi neecawa ze loo nto yamnikeza ithuba lokuba abafunde,
afunde nangenkcubeko yaseNtshona ngaphandle kokusuka kweyakhe. Kwakhona, wathi
wafumana ithuba lokwazi ukubhala emveni koko akalibazisa waqubula usiba wabhala ezama

ukukhusela inkcubeko yakhe nokulwela abantu baseAfrika. Oko kuyancomeka.

2.2.3 UMQHAYI NEBHAYIBHILE.

Ayinakuphikiswa yona into ethi ababhali abaninzi besiXhosa, ingakumbi eliya qgela lokuqala,
bafuthelwa yinkolo yaseNtshona. Nakubeni kunjalo, iimbalo zabo zazigxile kwimixholo
yaseAfrika futhi ezo mbalo =zisenendima eziyidlalayo kunanamhla. Ukuphawula
ngokuphandle, uSaule (2011: 186) xa ahlomlayo, encoma imisebenzi kaMghayi malunga nalo
mba uthiwe vandla-vandla ngentla uthi:
1t is strange but not surprising that what Mghayi wrote about more than hundred years
ago still applies and is even more relevant in contemporary contexts ... traditional
poetry and essays in context — through the employment of biblical images, phraseology
and some linguistic elements, is an attempt to demonstrate the unparalleled power of
poetry permeated by the biblical spirit. The measure of Mqhayi’s strength and
articulation is in his unique artistic ability — using biblical language as a literary

device.

Oku kuphefumlwa yile ngcali icatshulwe ngentla apha kukuthi nakubeni iimbalo zikabawo
uMghayi zindala ngeminyaka, kodwa zindala ngamava futhi kungona zinokuthi zisetyenziswe
ukusombulula iingxaki zopolitiko, ezentlalo, ezoqoqosho, inkcubeko nobuAfrika. USaule
(2006), Saule (2008), Saule (2015) kwiimbalo zakhe umemelela futhi exhasa ukusetyenziswa
kweembalo ezingemveli yobuAfrika kuba wunenkolelo ethi ezo mbalo zibhalwe
ziinkcubabuchopho ezazana ncamashi neengxaki ezongamele iAfrika. Le ngcali; uSaule,
thambisa ithi ezinye zezisombululo kwiingxuba-kaxaka zaseMzantsi Afrika zighushekwe
kwiimbalo neembali zamandulo phaya. Ude athi xa acebisayo, ezo mbalo mazinganeli ekubeni

zifundwe, koko maziphandwe ziphinde ziphandisiswe (Saule, 2017). Ezinye zeembalo
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zikaMqghayi ekunga zingathathelwa ingqalelo ziquka ubunzululwazi-mlando mbali wala
maghawe aseAfrika: “USamson” (1907), “USogqumahashe” (1921), “Ubomi bomfundisi
uJohn Knox Bhokhwe” (1925), “Isikhumbuzo somPolofithi uNtsikana” (1926) kunye no-
“UMghayi waseNtabozuko” (1939).

Ubuchule nesakhono athe wasisebenzisa uMghayi kwezi mbalo zingentla bobo beBhayibhile
ngendlela athi awachaze ngayo la maghawe. Wonke ubani uyazi ukuba eBhayibhileni amadoda
amakhulu nabafazi abakhulu imilando-mbali yawo yayityhila iziwo zawo kunye nokomelela
kwawo. Umzekelo woku nguDavide, uSamson, uAbhraham nabanye abaninzi. Ngaphezulu,
isakhono ebethi asisebenzise kwisihobe nemibongo uMghayi siyavela naseBhayibhileni kuba
kakade ke eBhayibhile kwakunqulwa ngendlela yezibongo neendumiso. Yiyo naloo nto

uMghayi wathi wawongwa njengembongi yesizwe.

Umfundi wokhumbula ukuba ubunzululwazi-mlando mbali wobom awuquki zinto zintle
nampumelelo kuphela koko uthi ubandakanye neenzingo zobomi athe umbhali wadlula kuzo.
Ngaloo ndlela kube kugqgitha umyalezo othi ubomi bungamahla-ndinyuka. Ngaphezulu,
umlando mbali wobom uhamba uyokugudla kwiindlela umbhali athe wazihamba ezama
ukusombulula iingxaki, ze ke ngolo hlobo abe unikeza izisombululo kwizizukulwana
ngezizukulwana ezisezayo. Eziya zisombululo ziya kuhlala zihleli futhi wonke ubani uya
kumana efunda kuzo. Kunamhlanje nje, iinkokheli zaseMzantsi Afrika zimana ukukhangela

eMbo zijonge ukuba imiba ethile ibisontshwa ngaluphi na uhlobo.

Ngokwale ngxoxwana ingentla, okona kuphambili kukuthi iBhayibhile necawa zithe zaba
negalelo elihle ekuloleni nasekukhuliseni isakhono sokubhala kukaMghayi. Asingeke sitsho
sithi uMqghayi wayenenzondo ngakwinkcubeko yaseNtshona, nto nje uthe wasebenzisa ezi
nkcubeko zimbini; eyaseNtshona naleyo yaseAfrika, ukugagambisa nokukhulisa inkcubeko
yamaXhosa okanye amaAfrika ngendlela ekumgangatho ophezulu. Ukuxhasa olu luvo, uSaule
(1996: 67) uthi uMghayi usebenzise ulwazi lwakhe lwaseNtshona ukuphucula ulwazi

lwaseAfrika ngakumbi nangakumbi.

Ukongeza kwiingxoxo ezikule mihlathi ingentla, olu phando luphawule ukuba imbali yekhaya
lakwaMqghayi ibonisa into ethi kwakulikhaya elikholelwa kubuKrestu. Ukususela
kutat’omkhulu kaMghayi; uKrune, ukuya kwisizukulwana sikaMghayi babe ngamaKrestu.

Uthi uDikeni (1992: 27) xa engqina olu luvo:
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He might have been influenced by Magoma who took over chieftainship after the death
of Ngqika in 1829, and whose councillor was Krune. Magoma was greatly influenced
by the missionaries and, although he was a chief of the Xhosa people, he still wanted
to reconcile the traditional culture with the western culture and this made him

unpopular with the hard core traditionalists.

Oku kuthethwa nguDikeni (1992), uMghayi (1975: 23) kumazwi akhe uyakungqina xa athi:
“UMagoma ke yinkosi ethe yalithanda iLizwi leNkosi kwasekufikeni kwalo

nabefundisi”

Njengoko bekutshiwo kumbhlathi wesibini wesi sahluko ukuba uMghayi uthe wafunda
kanobom kwabanye abantu. Omnye wabo bantu nguMaqoma, ongomnye wabantu abathi
balilwela ngegazi ilizwe loMzantsi Afrika nangona amaKoloniyali necawa zazimombathile.
UMaqgoma nangona wayenako ukuthanda icawa, uMqghayi uye wafunda nto kuye, into ethi into
efunwa ngamaXhosa kukuthembeka, ulwele izwe lakowenu. Okunye okuthe kwaqapheleka
kukuba utata kaMghayi waye engumshumayeli etshate nonkosikazi ongumKrestu kwayena.
Yiyo naloo nto kwingxoxo engaphambili kutshiwo kwathiwa uMghayi uzalelwe kwikhaya

elikholwayo ngokubhekiselele kubuKrestu.

Uthi uMghayi kubunzululwazi-mlando mbali wobom kuthe kwakubonakala ukuba abazali
bakhe abafumani mntwana uyinkwenkwe babhenela emthandazweni. Le ngcinga ivela

kuDikeni (1992: 118) xa athi:

“ ... uyise nonina bada benza isicelo, ukuze bamzuze; kuba babezala iintombi zodwa”

UDikeni (1992) ngentla apha unggqinisisa into ethi uMghayi waba yintsikelelo kowabo
nasesizweni samaXhosa siphela. Kwakhona, imithandazao yabo yaphenduleka futhi loo nto
olu phando luyizalanisa nebali likaHana eBhayibhileni apho wathandaza ebongoza uThixo de
wafunga wathi ukuba ngaba angasikelelwa ngomntwana oyinkwenkwe anganikela ubomi
bakhe bonke kuThixo amzukise, amdumise ngonaphakade. Xa ubani efunda nzulu ngoMghayi
wophawula ukuba abazali bakhe balandela ekhondweni likaHana. Ngako oko, olu phando
lukholelwa kwinto ethi uMghayi ukhuliswe phantsi kweentsika zobucawa. Apha kula mazwi
acatshulwe ngezantsi, uMkonto (2005: 16) ungqina athi:

So Maqhayi was brought up in a church environment and he appears to have had a

strong religious beliefs.
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Oku kungentla kuyinene ukuba ukhuliselwe ecaweni kodwa okunye okuphinda kutsale
iinggondo zethu namehlo kukuba akukho bungqina buvelayo bokuba ngeli xesha akuCentane
wayeyihamba icawa okanye wayethe nca kubantu abacawayo. Kodwa okungase kutshiwo

kukuba ukuxakeka kungase kube kanti ngunobangela wokuba engazange acawe kuCentane.

Okunye okuqgaphelekayo kukuba uMghayi uchonge iindawo ezithile eBhayibhileni athe
wazisebenzisela imbuyekezo yabantu bakhe. Leyo into ke iyinyaniso emsulwa. Ucinga ukuba
ngubani onokuthatha yonke into eseBhayibhileni njengoba iBhayibhile icikoza kangaka, de

maxa wambi ithethe iziphikisa?

Kudederhu lwezinto ezithethwa yiBhayibhile ezona zinto wathi uMghayi wazichonga zezo
zithetha inyaniso ngabantu abaNtsundu. Okwesibini zizinto ezihambiselana nenkcubeko
nenkolo yamaXhosa. Okunye, ngokuthi asebenzise iBhayibhile ubonisa into ethi inkcubeko
yaseNtshona kunye naleyo yaseAfrika zingathi zisebenzisane ukwakhana, hayi ukuchitha
nokukhabana. Kakade ke intaka yakha ngoboya benye. Uxhasa le mbono ikwesi sivakalisi
singemva uDikeni (1992: 29) xa ehambisa athi:

The mere fact that the circumstances surrounding the birth of Thammar’s twins and

Vuyisile’s twins are similar is ample evidence that Mghayi was putting the western

nations and African nations on par. He also appears to be supporting the idea that the

Xhosa people should take what is good in western culture to enrich their own culture.

Ngentla apha, uDikeni (1992) ungqginelana noSaule (1996) owathi inkcubeko yaseNtshona,
ubuKrestu, nezinye iinkolo ke mhlawumbi zingathi zisebenzisane ukutyhila ulwazi nembali

malunga neenkcubeko zezizwe.

Usisi wakhe, owayekholelwa kubuKrestu waye wamfuthela ngendlela esisimanga kuba
kulapho uMghayi wafunda kuye ukuthandaza. Ngaphezulu, loo nto yamenza wakhanyiselwa
endleleni wabe ke naye ukhetha ukuba abe sisibane sokukhanyisa kwabanye abantu.
Empilweni yakhe nasekuhlaleni jikelele lo mbhali wayesoloko eyixinzelela into yokuba elowo
nalowo azibandakanye nabanye abantu; kungabikho namnye uphakamele abanye abantu. Le
ngcinga ithe yakhankanywa kwilixa elingaphambili nguDikeni (1992: 29) xa wayesithi:

That Mghayi was humble cannot be denied. Although he was a teacher by profession

he could still socialize with people of different educational levels.

30



Koku kuxoxwa apha emantla, ubani wophawula ukuba imfundo ayikhange ibe nafuthe libi
ngokwendlela aphatha ngayo abantu bakokwabo kunye nendlela abajonga ngayo. Ubuntu yaye
lyinto ayixabisileyo ngokokude abeke abantu kuqala azilibale yena. UJordan (1973: 104)
uyixhasa le ngcinga esebenzisa awakhe amazwi esithi:

He understood alike the illiterate and the educated, and as a result, his social influnce

was very wide.

Ngako oko, umntu ofundileyo nongafundanga wayenexabiso kuMghayi. Wayenento
ayifundayo kuye wonke umntu adibana naye. Ngenxa yokuba wayevule izandla zakhe kuye
wonke ubani kulungile ukuba olu phando luyikholelwe into ethi ingqondo yakhe nendlela
acinga ngayo yayingengomgca wampuku. Wayethi xa acinga ngokulwela abantu besizwe
sakhe azazi izidingo zabo ngokulinganayo futhi ngokuqondakalayo. Bubunkokeli ke obo.
Uyibhentsisa mhlophe le ngcinga uOkpewho (1992: 30) xa abhala athi:

Understanding people is one of the qualities of leadership. A leader who does not

understand his people will not be able to lead them properly. It will not be easy for him

to have access to them and that can close all the channels of communication.

Inkokheli, njengoko usitsho lo mcaphulo ungentla, ngumntu obeka abantu phambili nezinto
ezixabisekileyo kubo. Ukwenzile oko uMghayi ngokuthi athethe ngamasiko nezithethe ebonisa
indima yawo kwi-“Ityala Lamawele” kunye nendlela asebenza ngayo ekuhlaleni. Ukwenze oko

kuba eyinkokheli ngokuzalwa futhi eyiqonda intlalo kaNtu.

Kuko konke okusele kuxoxiwe, icawa neBhayibhile kuMghayi ithe yamfuthela kakhulu
ngokwentlonipho nesimilo. Uthe wabaxabisa abantwana kunye nabo badala. Loo nto ibe
bubunggina boko kuthe kwabhalwa eBhayibhileni kwathiwa omncinci bakahloniphe omdala,
nomdala ahloniphe omncinci ukuze wonke umntu emhlabeni ahlale ngokuzola, ngoxolo

nangothando.

Ngokuya luphala uphando, kuye kwaqapheleka ukuba uMghayi lo, ekukhuleni kwakhe
nasekuhambeni kwakhe uye waziyamanisa neenkokheli nabefundisi abaquka uMfundisi P.
Mzimba, uMfundisi W. Rubusana, uMfundisi. E. Makiwane, uMfundisi I. Wauchope kunye
nabanye abaninzi baye banegalelo ebomini bakhe nasekumkhuliseni ngokomoya. Nangona ke

umbhali lo wathi wazifaka iinzipho zatshona kwaba bantu bakhulu ngolu hlobo kodwa

31



akazange ahambele kude ebantwini bakhe, kumasiko nezithethe zakhe. Uthi xa awucacisa
ngokuchanekileyo umbono uJordan (1973: 107):
Because he was nurtured in Chritian culture and in primitive culture of his own people
at the same time, Christianity was for him not an escape from the City of Destruction,

but a mode of life abundant that was not irreconciable with his native culture.

Ukongeza koku kungentla, uhambisa athi uDikeni (1992: 31)
There were good things he noticed in both cultures and high regard for his own culture
did not make him turn a blind eye to its shortcomings. The two traditions — Christian
and African succeeded in creating in Mghayi an unbiased and a completely informed
sense of universal justice. This success seems to originate fro the fact that Mqhayi
committed himself at an early age to helping his people. This commitment stems from

the love and respect he had for his culture as well as his people.

Ezi ngcali zicatshulwe ngentla, zitsho into enye zisithi uMghayi wayihlonipha inkolo
yobuKrestu, wayihlonipha inkolo yakhe yesiNtu akafumana sizathu sakudela nenye kwezi
nkolo zonqulo zimbini. Le ndlela ziyibeka ngayo ezi zithethi zibini ngentla ziyibeka ngokunga
uMghayi lo wabukela ukwenza kwezi nkolo zimbini entlalweni, wabona ukuba zikulungele
ukuba zibe yinxalenye yokuphila kwintlalo yamaXhosa, ngako oko, kuhle ukuncuntsula

kwenye kusiwe kwenye ukuphucula ubume-ntlalo nenkcubeko.

Olu phando lukholelwa into ethi uMghayi zikho izinto awathi wazithanda kwinkcubeko
yaseNtshona nawathi ke wanomdla wokuba xa zinokuthi zithatyathwe zisetyenziswe ngendlela
eyiyo zingawukhuphula umgangatho wentlalo yaseAfrika. Le nkolelo ivunywa nanguMkonto
(2005: 38) xa athi:

From the western culture, one is inclined to say that Mqghayi likes some of the things

which he felt could lift the standard of his people if they were done properly.

Ngokwalo mqwalasela ungentla, ukuba ngaba amaKoloniyali ayethe xa efika eAfrika, afike
nezinto zawo azisebenzise ngokokusebenza kwazo kubo ngaba akuzanga kubekho ngxabano
phakathi kwamaAfrika namaKoloniyali. Ukuba ngaba ayengazanga anyanzelise amaAfrika
ukuba alahle iingcambu zawo, athabathe iingcambu zaseNtshona ezingaziwayo ngaba
ayizange ibekho le ngaki ikhoyo namhlanje yokujongana ngezikhondo zamehlo phakathi

kwamaKoloniyali nabaNtsundu. Ewe, uxolo nocwangco luyashunyayelwa kodwa kude kube
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namhlanje zimana ukuthi thuzu-thuzu iingxwaba-gxwaba phakathi kwabamnyama
nabamhlophe ngenxa yeziganeko ezathi zenzeka kwimbali yaseMzantsi Afrika nezo ke zimana
ukwenzeka zocalu-calulo. NgokukaMkonto (2005: 77), xa axhasa le ngxoxo ikulo mhlathi
ungentla uthi:
It could be argued that there were at least two things which attracted him to these
institutions. Firstly it is possible that he saw something which could benefit his people
from these institutions or he wanted to put right what was wrong in those institutions.
Secondly he most probably wanted to encourage adoption and adaptation of certain
cultural aspects of the West and incorporate them into his African culture. Although
Mghayi accepted the Christian faith whose authorities were against the African

traditional culture, he still respected his culture.

Oku kungentla kutsho kutyhile into ethi ezinye zezinto ezenziwa eNtshona zichasene
nomthetho wasemaXhoseni. Umzekelo woko ngulo wokuba eNtshona kuthiwe ukwenziwa
kwamasiko nezithethe bubudemoni. Zezi zinto ke uMghayi angazange aziphakamise. Wonke
ubani uyazi ukuba ubuKrestu buchasene nendlela ulwaluko olughutywa ngayo kwaXhosa
kodwa uMghayi akazange aqamele kuloo nto kuba kakade ubuKrestu zange bumtshintshe lo
mntu anguye nendlela akholelwa ngayo kubuAfrika. Waghubeka wathabatha uhambo lesiko
lolwaluko. Uthi xa ayicacisayo le ngxoxo uMghayi (1975: 58):

“Engqondweni yam ndedwa, ndandiqonda ukuba ndiya kuba ngumsebenzi kweli lizwe

lakowethu lasemaXhoseni — umsebenzi kwizinto zelizwi; kwezentlalo yasemakhaya;

kwezombuso nakwezemfundo. Kwamhlophe kum ukuba andiyi kwenza nanye yezi

zinto iphumelele, ndingabanga yindoda njengabo.”

Okona kutyhilwa ngulo mcaphulo ungentla yinto yokuba wayeyihlonela indlela amaXhosa
ayephila ngayo futhi ehlala ngayo. Wayezinikezele ngendlela engathandabuzekiyo futhi
ewahlonipha amasiko nezithethe zakwaXhosa. Ngaphezulu, wayeyiqonda into yokuba abantu
besiNtu babebambembelele batshona kwinkcubeko kaXhosa. Njengoko wonke ubani esazi
ukuba umntu uba nezinto athi azichwethele ecaleni ngokwenkolelo nakuMghayi kwakunjalo.
Nangona kwakunjalo ke, kodwa wayefuna ukuba yinxalenye yesizwe esiNtsundu futhi efuna
ukusinceda njengesizwe esingenanina. Ngako oko, ukuze amkelekele wabona kulungile ukuba
athabathe isiko lolwaluko. Yiyo ke naloo nto kwincwadi ethi “Ityala Lamawele” eliveza eli

siko nangona ke engakhange eliveze ngokupheleleyo kodwa indima yalo ikho kwintlalo kaNtu.
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Uthi uDikeni (1992: 32) xa ewuggamisa umba kaMghayi wokufuna ukwenza isiko lakowabo
nokuba amaKoloniyali awasathandi athi:
In the process he risked the possibility of being excommunicated by the church officials

because he knew that the missionaries were against circumcision.

USaule (1996: 56) wongeza kula mazwi angentla athi:
This should not be taken to mean that he did not care much for Christianity but should

be taken as a means of reaching out to his people.

Ezi zigwengana zingentla zicatshuliweyo zibonisa into ethi wayexolele nantoni na ukuze
alwele abantu abaNtsundu. Ude ayitsho kamnandi uSaule (1996) xa athi wazenza idini ukuze
bonke ababizwa ngamaXhosa bakhuseleke kwikrele -elaliphethwe ngamaKoloniyali.
Kwakhona, uMghayi lo wayesazi ukuba xa ngaba ethe wahambela kude nesiko lolwaluko uza
kuthi achaswe ngabantu bakhe abaNtsundu. Yiyo loo nto kutshiwo kwilixa elingaphambili
ukuthi uMghayi wayekuthakazelela ukubakho kwenkcubeko yaseAfrika neyaseNtshona

ngaxesha-nye.

2.2.4 UMQHAYI NABANTU ATHE WAZISONDEZA KUBO

Kwilixa elingaphambili ikhankanyiwe into yokuba uMghayi wayephuma kwikhaya
elingayixabisanga into yomgangatho; ngamazwi aphandle wayephuma kumzi
ongaphakamanga. Into leyo ke eyathi yamhluza waba yindoda endilisekileyo yomXhosa
ngenxa yokuxabisa abantu ngaphezu kwezinto nemali. Okona singakuqagambisa kukuba kuzo
zonke izinto ezithe zabe ziyambumba ayikho edlula uCentane, ikumkani uNzanzana kunye
nabo babesondele kwikumkani. Ngenxa yothando oluhamba nenkathalo athe wabanalo
kwisiXhosa lulo oluthe lIwamenza wavuthulula konke anako ukuze akhusele isiXhosa. Omnye
wabantu awathi wazigudla amagxa nabo nguMfundisi uW.G. Bennie owayeyililiso leSebe
lezeMfundo eMpuma-Koloni. Uthe ke uBennie ngokusebenzisana noMghayi kwabe
kuyakwazeka ukuba kugqalwe imigaqo-ntetho yegrama yesiXhosa. Ibe nguMghayi nalapho
othe waba negalelo elikhulu ekukhuliseni umgangatho  wesiXhosa kuba

wayengumakhwekhwetha ekusithetheni ekwangumakhwekhwetha nasekusibhaleni.

Kubo bonke ke abantu abathe banegalelo elihle kuMghayi akukwazeki ukuba angakhutshelwa
ngaphandle uMfundisi uRhubusana negalelo lakhe lezopolitiko. Uthe ngenxa yamahla
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ndinyuka ekufundiseni uMghayi washiya phantsi. Kuthe kunjalo uRhubusana wamkhwebela
ekubeni abe ngunobhala ecaweni. Akwanela ukuba uMghayi afunde intlela inkonzo nomthetho
wayo osebenza ngayo, koko wafumana wafunda banzi ngemiba yentlalo nobuhlanga ngoncedo
lukaRhubusana. Oku kutyhilwa nguGerard (1971: 54) kwintetho yakhe ethi:

... Rubusana fostered his concern with social and racial problems.

UShepered (1975: 13) naye unamazwi awakhuphayo ngoMghayi malunga nokuzigudla
amagxa noRhubusana:
This association with Rubusana gave him an introduction to social questions and

matters of race relations, particulary as they affected black and white.

Ngokuzisondeza kuMfundisi uRhubusana uye waba nethuba lokuxoxa kwimiba ebandakanya
abantu abaNtsundu kunye nabeLungu. Kulapho athe waziqondisisa iingxaki ezithi
zihambelane nocalucalulo ngokobuhlanga. Kutshiwo kwilixa elingaphambili ukuthi uMghayi
wathi xa ejonga isizwe samaAfrika, kwasika kuye kuba wabona iintsizana ezingenanina,
ezigululwe ze zabhunyulwa konke okwazo. Okona kuphinda kube ngumdla kukuba kuthe
nangona kunjalo wangayiphakamiseli phezulu into yokuba abaNtsundu nabeLungu bajongane
ngamehlo enzondo. Le ngcinga ifika icinezelwe nguMkonto (2005) xa athi uMqghayi waye

enguntu wabantu; oNtsundu nomhlophe.

Phezu kwezinye izinto athe wazisebenzisa ukulwela abantu abaNtsundu, uthe ngeminyaka ye-
1900 wazibandakanya namaziko oonondaba njengonondaba apho afike wabhala ngakumbi
nangakumbi ethethelela abaNtsundu. Usebenze njengonondaba kumaphepha-ndaba aquka
“Izwi Labantu” kunye ne-“Imvo zabaNtsundu”. Eyona nto ifike ibonakalise ukuzibophelela
kwakhe njengonondaba kukuba waba ngumhleli we-“Izwi Labantu”.
Ukakhange atshonelwe ngamalanga, wahamba waya kusebenza noJabavu, umakhwekhwetha
noxholovane wesiXhosa, apho baye bahlela “Imvo ZabaNtsundu” kunye. Isakhono sakhe
sokubhala nolwazi Iwakhe lwesiXhosa lwaya lukhula ngokukhula. Kungeli xesha kanye apho
wathi wawongwa njengembongi yesizwe — “Imbongi Yesizwe” ngenxa yegalelo lemibongo
awathi wayibhala kumaphepha-ndaba. Loo mibongo yayishukuxa imiba engemihlaba, amasiko
nezithethe. Uthi uDikeni (1992: 34) xa ahlomla ngexesha uMghayi awakhula ngalo:

1t is worth mentioning that Mqhayi grew up at a time when Whites, both English and

Afrikaner, were hungry for land especially the gold and diamond fields.
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Ngenene ixesha akhule ngalo kungeli xesha imihlaba yabaNtsundu ibhunyulwayo ngenxa
yobutyebi bawo. Umzekelo, kuthe kwakufumaniseka ukuba kukho izimbiwa ngeminyaka ye-
1867 abeLungu baqala ukulwa abaNtsundu befuna laa mihlaba. Yiyo loo nto kwisahluko
sokugala kutshiwo kwathiwa inxalenye yemihlaba eyathi yathathwa yileyo kwakunqulwa kuyo
futhi amaNgesi engahoyanga nto yokuba kukho amangcwaba kwiindawo ezithile. Kuthe ke
kwakugululwa umhlaba kwakho iifemu athi uOaks (1989: 142) ngazo:

Through the introduction of these industries the culture of the Black people was slowly

giving away to the Western culture. Taxes were introduced at about the same time.

Ughuba athi uOaks (1989: 164) ukucacisa le ntetho yakhe:
... the bosses - farmers and mine-owners preferred coercion to get Africans to work for
them. The favourite strategy was to strip the African of his livelihood — the land on
which he farmed ... Other methods included taxation — forcing African to earn money

to pay the taxes ...

Ezi ntetho zicatshulwe ngentla ziphuhlisa inqaku elinye zombini. Inqaku eliphambili lelithi
abantu abaNtsundu bathathelwa izinto ezazibubutyebi kubo; izinto ezifana nemihlaba
nemfuyo, kwaza kwafakwa imali, mali leyo ekwakufuneka bayisebenzele nzima begqilazwa
ngamaBhulu. Loo mbinana yemali babeyifumana amaBhulu ayelindele ukuba iphinde itsalwe

ukuze kubhatalwe iitekhsi.

Yimiba athe uMqghayi wabhala ngayo le kumaphepha-ndaba, kodwa ayizi kuhlalutywa kolu
phando loo miba njengoko ingezonjongo zophando ukwenza njalo. Kwizinto awayezibhala
wayefuna ukuphikisa abeLungu abathe babhala izinto ezingezizo ngamaXhosa. Babevumelana
ngamxhelo-mnye noJabavu de kwakho ilixa apho uJabavu, njengomhleli ophezulu we-“Imvo
ZabaNtsundu”, awathi akazi kupapasha phepha lithile elibhalwe ngesiNgesi kuba wayengafuni
zinto ziza kuvusa iingxuba-kaxaka phakathi kwabaNtsundu namaNgesi. Kodwa okona kungase

kuthethwe kukuba wayengafuni kughawula ubuhlobo bakhe namaNgesi.

Phakathi kweengxoxo ezithe zawa, ekugqgibeleni iphetshana awayefuna ukulipapasha,
uJabavu, waphela elipapasha ngesiXhosa nto leyo eyamghwayela ilitye elineembovane kuba
uninzi IwabaNtsundu lwachasana naye lumgxeka ngokunyaniseki. Isininzi sabantu sithi

wayesonelisa iimfuno zamaNgesi uJabavu.
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Uthi uScheub (1985: 214) xa akucacisayo oku kungentla:
He [Jabavu] was seen by his contemporaries as serving the interests of the White
people. He supported tha Land Act of 1913 and that made him unpopoular with most
of the prominent people of his time.

Ughuba enjenje uScheub (1985: 564) xa atyhila uJabavu:
Jabavu was a controversial editor, he supported the Cape Liberals and Jan Hendrik
Hofmeyr of the Afrikander Bond, and some of Jabavu’s followers began to trun away
from him ... In 1912, Jabavu supported the Land Act, which limited the right of African
to own land, and this brought about his downfall: he was now revealed as a tool of

White politicians.

Nangona ingxoxo ephambili ingoMghayi kodwa umfundi wophawula ukuba kule mihlathana
mibini ngentla kukhe kwabhekiswa kuJabavu. Unobangela woku ke kukuzama ukutyhila into
ethi nangona uJabavu wayesondelene noMghayi kodwa wayenawo amabatha. Nakubeni
kunjalo, okona kufike kuncomeke kukuba uMghayi wathabatha oko kutenxileyo ngoJabavu

ngenxa yokuvakalelwa waza wakusebenzisa ukwenza ubulungisa kwisizwe samaXhosa.

Okunye okuthe kwaphawuleka kukuba ngeli xesha uMghayi azalwayo kungeli xa abeLungu
bamatasa-tasa bahlutha imihlaba yamaXhosa, kungeli xa bamanxada-nxada bahlwayela
iinkolo nenkcubeko yaseNtshona, kungeli xa babethelelayo becinezela kwanto ephantsi
kwegama likaXhosa. Kuthe ngeminyaka ye-1883 kwahlanganwa ngabaNtsundu ngeenjongo
zokuggqala iindlela ezingathi zibe luncedo ekuhlanguleni umzi kaPhalo. Imbumba eyayibizwa
ngokuba yi-“South African Aborigines Association” kwagqitywa ekubeni ivulwe. Uthi uNgaba
(1883: 3) xa adandalazisa iinjongo zalo mbutho uthi:
“Yintlanganiso emiselwe ukuba ibe liziko lokuxoxa zonke izinto zokunyusa uhlanga.
Nokuba zeze Mfundo, nokuba zeze Ngqgeqesho, nokuba zezo Lawulo, nokuba
zezamatuba empumelelo, ‘nokuba zeze mihlaba (ukubandeza igada lobawo
ngokuthenga amathuba kulemihla mibi) Amasiko, imikwa nazo zonke izinto zenveli

ekubonakalayo ukuba ziyi ntintelo ekuhlumeni kohlanga ziya kuxoxwa kulo le

Mbumba.”

Ngokuthi abe yinxalenye yalo mbutho uMghayi wathi wakwazi nokuva izimvo zabanye abantu

kunye nendlela ababona ngayo. Ukuzalwa kwalo mbutho kwathi kwaba negalelo kuMghayi
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kuba uthi kubunzululwazi mlando mbaliwobom bakhe wayefuna ukuba yinxalenye

yezopolitiko, azibandakanye kwiingxoxo-banzi zezemfundo, amasiko nezithethe nezentlalo.

Ngenxa yokuzibandakanya kwakhe kwizinto ezimele abantu abamnyama, uQangule (1979: 12)
umfanisa namanye amaghawe esiXhosa xa athi:
Mghayi was one of those Black leaders like W.B. Rhubusana, John L. Dube and others
who worked towards the unification of Black people in South Africa andbeyond her
borders. The universal maxim: ‘United we stand, divided we fall’ characterises his

writings.

Oku kubambana uQangule (1979) athetha ngako koku kwenze uMqhayi ukuba azibandakanye
ezintweni ezininzi ezihlanganise abantu. Kakade ke utshilo uSebe (1981) ukuthi xa sithe
sazahlula siya kuba ngamaxhoba nezigculelo zeli phakade. Le ngcinga kaSebe (1981)
igxininiswa nguQangule (1971: 77) xa athi:

By our divisions, we still make ourselves easy prey to those who are against us.

Lo mcaphulo ungentla uphuhliswa nguYako (1954: 66) xa athi:
“OkaMghayi yena wayezama ukusibopha, esihlanganisa njengabantwana

abangenanina”

Ezi zigwengana zingentla zibini zicatshulwa ngenxa yokumemelela ukubumbana kwabantu
abamnyama ukuze babe namandla okuzilwela. Seso sizathu kanye esenza imibutho
yezopolitiko namhlanje ime itsho ngazwinye ukuba uMzantsi Afrika awusayi kuya ndawo
ukuba akubanjiswananga.
UMghayi iinjongo zakhe eziphambili kwakukukudibanisa isizwe esimnyama. Umhleli
wephepha i-“Abantu/Batho” elalipapasha eGoli wade wamghwabela izandla lo mbhali. Uthi
xa ethetha ngoMghayi akwanelanga ukuba anikezwe igama lokuba yi-“Imbongi
yakwaGompo” njengoko kwakwenziwe ekuqaleni. Uthi xa ebhalela uMghayi njengoko kuvela
kuQangule (1979: 12):

.. it is impossible for you to be the poet of a place because we have discovered that

you have embraced all the Black races in your self.
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Ngokwale ngxoxo ingentla mhlawumbi yiyo loo nto kwaphela kusithiwa yi-“Imbongi
Yesizwe”. Wayemele isizwe. UJolobe (1965: 123) uhlomla ngoMghayi emzoba njengomntu
owayemele isizwe athi:

“Ugegu linamandla lathwa’iinzima zakwaNdlambe,

Usiba lunomdla kwiiZwi Labantu kwaneMvo”

Ngokwesi sigwengana somhobe singentla kuyabonakala ukuba uJolobe naye ubona uMghayi
enqumla imifula, ekhweza iinduli neentaba ezama ukubopha isizwe saseMzantsi Afrika.
Akukhange kuphelele apho kuba uthe wawongwa ngababhali ngababhali bexhentsa
bezombelela. Olu phando luyayikhuthaza into yokuba ababhali bawongwe ngeemfanelo zabo
xa benze kakuhle, olu luvo luxhaswa ngokuvakalayo nguJanheinz Jan (1968: 190):

... the palm must be given to the poet who can make himself the spokesman for his time

and the interpreter of his group.

Ngokwale ngcamango ingentla, ababhali abathe babhala ngamasiko nezithethe, ulwimi
lwesiXhosa, iipolitiki, intlalo neminye imiba kululutho ukuba bawongwe ngokuthi iimbalo
zabo zifundwe, ziphandwe ukuze kubhentse ubunyani bazo. Umzekelo, iimbalo zikaMghayi
azikhange zibe kanti ziphelela kula masango oMzantsi kodwa zinqumle iilwandle. Uthi
uTayadzerhwa waseRhodesia (1951: 125) xa ehlomla ngokudlula kukaMghayi emhlabeni:

In Mbembesi we quarrel over you,

We are jealous of you, we claim you, we claim you,

We are proud of you and your work.

Oku kuthakazelelwa kukaMghayi kulo mhobe ungentla kukuba naye wayebathakazelela
abantu jikelele. Wayengakhethi bala lamntu. Akakhange aphelele apho uMghayi kuba uthe
wahlomla ngamaNgesi ezibonakalisa ukuba akukho namnye umntu achasene naye. Uthi
uQangule (1979: 13) xa ewuchaza lo mba:
That, in general, Mqhayi accords praise in his works to some White leaders and that,
in particular, he eulogies certain White figures in “Inzuzo” and “Imibengo” is
sufficient proof that he did not discriminate in his evaluation and judgement against
the White people. To Mqghayi the colour of a man was a useless and petty if not a
senseless criterion when assessing the worth of a man. He worked relentlessly towards

the union of races.
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Ngokwezi ngxoxo sele zenziwe, kunye noku kungentla, umbhali othembekileyo
nonyanisekileyo ngumbhali othi abophe bonke abantu ngebhanti elinye. Ngako oko, singatsho
sithi uMghayi yenye yeenkokheli athi xa ezichaza uClark (1971) athi ziyema phezu
kwenyaniso futhi kunjalo nje ziyabamela abantu bazo nokuba sele kunjani na. Uthi uFuller
(1965: 82) xa eyingqinela le ngcingane:
... Mghayi is amongst those authors who are always striving to remove from society
and forces that dehumanize their fellow men, he is one of those literary artists whom
Heywood (1971) interpretes as being involved in a struggle to help society ‘to gain its
belief in itself and put away the complexes of the years of denigration and self-

denigration’

Ngeliphandle, uMghayi ngumbhali othi abangule, enyothula yonke imikhwa ethi ichaphazele
uluntu. Ngokukodwa, uthi ayigxeleshe into esusa isidima somnye umntu. Ziimbalo zakhe ke

ezisamileyo ezithi zibe sisipili sokuzibuka ngokuphathelene nemiba elolu hlobo.

Kwiimbalo zikaMghayi elowo nalowo wophawula ukuba wayeprofetha futhi kunjalo nje
uninzi lwezinto athe waziprofetha sele zenzekile. limbalo zakhe zazisixhobisa ukuze sibe
ngabantu abaxhobileyo abahlala bekhangele. Uthi xa aveza olu luvo kwi-“Ityala Lamawele”,
Mghayi (1953) athi:

“Ndiya kuhlala ndinani phina ndingumntu nje

Ndingumntu nj’int’ehlal’ihambele?

Ndungumntu nj’int’ehlal’ihlal’ifuduke?

Ndingumntu nj’int’ehlal’ihlal’ihlal’igoduke?”

Ngako oko ke, umbhali lo usixhobisile isizwe esiNtsundu ngeembalo zakhe. Kula mazwi
angentla utyhila into ethi, ngenxa yokuba umntu edalelwe ukuba aze afikelwe lixesha lokudlula
emhlabeni, kodwa iimbalo zakhe ziya kuhlala zisisikhumbuzo sakhe. Akwaneli ekubeni zihlale

zisisikhumbuzo, kodwa maze zisetyenziswe xa kufanelekile.

2.2.5 UMQHAYI NEGALELO LAKHE KUNCWADI NOLWIMI LWESIXHOSA

Njengoko wonke ubani esazi iimbalo yenye yeendlela zokulawula intlalo. Oku kukwesi
sivakalisi kutyhila banzi into ethi ababhali, ngeembalo zabo, bathi babe ngabathunywa

bokudlulisa imiyalezo malunga nezinto ezighubekayo entlalweni ngeenjongo zokuhlaba
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ikhwelo ukuze kusombululeke iinqontsonqa eziyingxuba-kaxaka. Umsebenzi omhle kaScott
(1976: 5) wokudwelisa imisebenzi kaMghayi iyancomeka, uthi xa ahlomlayo etyhila
ukubaluleka kolu dweliso athi:
A chronological arrangement of an author’s works enables one to see them in the
context of a man’s whole contribution and to make his progressive development in

thinking, interests and style.

Okona kuphambili kubhentsiswa yile ngcinga kaScott (1976) kukuthi, umphandi uyakwazi
ukuthi enze ingqikelelo okanye athelekelele malunga neziganeko athe umbhali wabhala ngazo
ngelo xesha imbalo ithe yapapashwa ngalo. Ngako oko, ukudweliswa kweembalo zombhali
kuthi kube ngumkhala ekubeni umphandi okanye umfundi abone iindlela umbhali athe wabe

umana ukutshintsha ngazo exhiba exakaxa imiba nemixholo ethile.

Njengoko sele kutshiwo kwathiwa kuza kuthi kujongwe igalelo likaMghayi kuncwadi nolwimi
lwesiXhosa, kuza kuthi ke kuthatyathwe ubuchule bukaScott (1976) athe wabusebenzisa
ukudwelisa i1imbalo zikaMghayi ze kunikezwe ingxoxwana encinci malunga noko athe
wakupapasha, umfundi aze aqaphele ke ukuba ingxoxwana leyo ayikho nde kuyaphi ngenxa

yexesha nangokuba ayingondoqo wophando ukwenza oko. Ezo mbalo zezi zilandelayo:

1. “USamson” (1907) — Ibali lale mbalo lisuselwe kwibali laseBhayibhileni elingoSamson

noDelila.

ii.  “Ityala Lamawele” (1914) — Le imbalo isukela kwikumkani yamaXhosa, uMhlekazi
uHintsa. Eyona njongo iphambili yeli bali kukuphikisa intetho ethi akuzange kubekho
mthetho kwaXhosa. “Ityala Lamawele” yenye yeenoveli zesiXhosa zokuqgala ezathi
zajongana nentlalo kaXhosa ngendlela ebanzi. Uthi uDikeni (1992: 37) xa abalula
uMghayi kwabanye ababhali:

“Mghayi was amongst the first Xhosa writers to break away from the missionary

tradition — that of preaching through literature”

Ibe ke oku kungentla kubonakalisi amandla uncwadi olunokuthi lusetyenziswe

njengesixhobo sokulwela amalungelo abantu.
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1il.

1v.

Vi.

Vil.

Viil.

“USomagqumahashe” (1921) — Uthi uQangule (1979: 18) xa ahlomla ngale mbalo:

“Somagqumahashe is the praise name of chief Nathaniel Cyril Mhala who founded and
was the first editor of the Xhosa newspaper “Izwi Labantu” which was published in

East London. Chief Mhala was a great patriot”

Oku kungentla kungumzekelo wokubaluleka kobunzulu-lwazi mlando mbaliwobom
njengoko naye uMghayi enzile ngoSomagqumahashe. Nolu phando ke luzama
ukubonisa ukubaluleka kokwenziwa komlando mbali wobom. Abanye abaphandi

banento abanokuthi bangayifunda ngale nzame yolu phando.

“Ulimo, luchazelwe izikolo zaseAfrika eseZantsi” (1922) — Le mbali iyinguqulelo
yencwadi eyayibhalwe nguW.G. Dowsley esihloko sayo sithi “Farming for South
African schools” (1920).

“Ibandla labantu” (1923)

“Ubomi bomfundisi uJohn Knox Bhokhwe” (1925) — Lo ngumlando mbalikaMfundisi
uJ.K. Bhokhwe ongomnye wamadoda athi alwelwa umzi kaXhosa. Lo mlando mbali

utyhila amahla ndinyuka kaJ.K. Bhokhwe.

“Isikhumbuzo sompolofithi uNtsikana” (1926) — Okutyhilwa yile mbalo kubonakalisa

ubomi bompolofithi uNtsikana kunye nendlela athe waphila ngayo kwaXhosa.

“Nkosi sikelel’iAfrika” (1927) — Lo ngumhobe waseMzantsi Afrika owathi wabhalwa
nguE. Sontonga ze ezinye ke izitanza zokuggibela zabhalwa nguMghayi owathi
wazipapasha ku-“Umthetheli Wabantu” ze wapapasha kwakhona kwingqokolela yakhe
yemibongo; Imihobe nemibongo. Okunye okungumdla kukuba ezinye zezitanza
somhobe wesizwe ucenga abantu abaNtsundu ukuba bahlonele inkcubeko yabo,
uyabahesha abo badela bejongela phantsi inkcubeko yamaAfrika ngaxesha-nye
bephakamisa iinkcubeko zangaphandle. Loo nto ke iyavela kwi-“Ityala Lamawele”

apho axinzelela ukuphakanyiswa komthetho wakwaNtu kunye namasiko nezithethe.
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iX.

x1.
Xil.

Xiil.

“Imihobe nemibongo” (1927) — Ngalo mbhalo kaMghayi uthi uScott (1976: 9) xa

ewuchaza:

“This was Mghayi’s first published collection of poems. It does, however, contain six

poems by four other poets.”

Le ncwadi yekaMghayi apho weyaqala ukwenza iinzame zokupapasha imibongo
ngokwencwadi. Uninzi lwale mibongo ke yayibhalelwe abantwana besikolo

abakumabanga aphantsi.

“UDon Jadu” (1929) — Uthi uJordan (1945: 137): xa ahlomla ngale mbalo:

“UDon Jadu makes very interesting and thought-provoking reading. It is true that in
constructing a ‘bridge’ between our present South Africa and his Utopia, the author

idealises away a few hard facts, but its soul is right.”

Ngaphezu kwalo mcaphulo ungentla u-“Don Jadu” yenye yeenoveli ethi idakance banzi
ezopolitiko kunye nezentlalo. Apha, umbhali uthi asondeze amaXhosa awabonise
indlela athi angene ngawo emigibeni ngenxa yokungakwazi kusebenzisa ulwimi
lwesiXhosa ngendlela eyiyo. Ughuba aphethukele kumaNgesi nawo awakhuze

ngezenzo ezibi futhi kungekuko nokuba kukho unxa anawo ngakumaNgesi.

“Incwadi yamaculo amaXhosa: agunyaziswe ngamabandla aseRhabe” (1929)
“Amagorha eMendi” (1933)

“UAggrey umAfrika” (1935) — Le ncwadi yinguqulelo yoko kwakubhalwe nguE.W.
Smith esihloko sithi “Aggrey of Africa”. Uthi ke uDoke (1936):

“Aggrey, who visited South Africa some year ago, captured the imagination of African
Native, and since his lamented death in New York in 1927 he has become the Africa’s
hero. The story of his life is a source of inspiration and encouragement everywhere in

Africa; and this Xhosa translation should command a very wide appeal.”
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Okungase kongezwe kule ngxoxo kukuba uMghayi wafuthelwa nguAggrey kuba kakade
kuninzi okuzalanayo phakathi kukaMqghayi noAggrey. Uthi uQangule (1979: 20) ukuxhasa le
mbono:

It is necessary to sketch out the similarities between Mqghayi and Aggrey regarding

experiences, personality attributes, aims and goals in life.

NgokukaQangule (1979) la magorha aseAfrika athe akufumana ukuthukwa efaniswa nayo
yonke into ephandle kuba ayelwela abantu baseAfrika, bobabini bathe bakhulela kwisimo apho
bekukho ungquzulwano ngenxa yengcinezelo yamaKoloniyali, bobabini bebengaboni mahluko
phakathi kwabantu ngenxa yebala, omhlophe nomnyama bebebathatha njengezidalwa futhi
kungekho sidingo sokuba bahlulwe kwaye bajongane ngezikhondo zamehlo. Okunye, ezi

ngqonyela zimbini bezinxanelwe ulwazi, bebaxabisile abantu kunye nobuntu.

xiv.  “UMhlekazi uHintsa” (1937) — Lo ngumbongo obonakalisa indlela ukumkani uHintsa
awathi wawamnkela ngayo amaMfengu, amaBritani, amaNgwane, abaThembu,
amaBomvana kunye namaZulu. Apha uMghayi usibonisa uMhlekazi uHintsa

engumntu othanda isizwe esibumbeneyo futhi esixhasanayo.

xv.  “UMghayi waseNtabozuko” (1939) — Lo ngumlando mbali kaMghayi apho abonakalisa
ubomi bakhe bonke kunye namajiko-jiko athe wawahamba ekuzalweni kwakhe de ibe

ngumzuzu wokuggqibela. UBennie (1940: 203) uthi abalula le mbalo:

“ ... this is not the least interesting of Mr Mghayi’s writings, giving, as it does, not only
the story of his life, but also an insight into the aims that have inspired him and the

formative influences that prepared him for the work he has done and is doing”

Oku kungentla apha kukuthi le ncwadi kaMghayi asiyiyo kuphela ethi inikeze umdla,
kudederhu Iweencwadi athe wazibhala kuninzi okunikeza umdla futhi okuqulethe

izinto ezingayimfundiso kuluntu.

xvi.  “Inzuzo” (1942) — Uninzi Iwezibongo ezikule ncwadi zezo sele zikhe zapapashwa
kwilixa elingaphambili kumaphepha-ndaba ahlukahlukeneyo aquka “The Bantu
world”, “Izwi labantu” kunye ne-“Imvo zabaNtsundu”. Uthi xa anikeza uluvo malunga

nale ncwadi uLestrade (1934: 123):
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XVil.

XViil.

X1X.

XX.

“New praise songs are more common: one Xhosa writer, Mghayi, composes and
publishes fresh ones fairly regularly”. Okuqulethwe yile ncwadi yimibongo ethi
ithethelele abantu abaNtsundu futhi ngeenjongo zokumemelela ukubumbana ukuze
kusombululeke iingxaki. Isakhono athe umbhali wasisebenzisa seso senza izinto

ebezindala zibentsha.

“UAdonisi wasentlango” (1949) — Le incwadi uthi uQangule (1979:

“This book is a translation of “Kees van die Kalahari” written by the Hobson brothers,
G.C. and S.B. The main contribution of Mqghayi in his book is the use of very much
rich and expressive Xhosa idiom in general and the use of Xhosa ideophone in

particular. The book does not read like a translation.”

Okuncomekayo ngale ncwadi kukuba ithe nangona iguqulelwe yaba ngathi
ayiguqulelwanga ngenxa yobuchule athe wabusebenzisa bokuyiguqula ayise

esiXhoseni esebenzisa ulwimi olunobuncwane.

“A. Velile kunye” no-“A. Silimela” (1975) — Akukho nto ininzi malunga nale mibongo
mibini kodwa okuvelayo kukuba uJ. Opland wayifunda le mibongo kwingqungquthela
yoNcwadi IwaseAfrika ngonyaka we-1975. Akukabikho nto sele ipapashiwe malunga
noku (Qangule, 1971).

“Imibengo” kunye no-“The Stewart Xhosa readers” (1975)

“Zemk’iinkomo magwalandini” kunye no-“Izithuko zikaD.D.T. Jabavu™ (1975)

Olu dederhu lweencwadi luthe lwadeliswa apha ngentla lutyhila banzi ngakumbi nangakumbi

ngoMghayi. Okokuqala, njengoko wonke ubani ebona ukuba amava akhe kunye nemixholo

athe wabhala ngayo isukela kwiminyaka ye-1860 ukuya kowe-1950 nto leyo ebonakalisa

ukuba ubhale ngexesha leemfazwe phakathi kwamaAfrika nabo baseNtshona. Okunye, ezi

ncwadi zityhila into ethi uMqghayi okuninzi ukubhale ngeliya xesha ababhali abaninzi

bebesilwa bekhusela inkcubeko yabo njengoko kuvela ukuba ezinye zeencwadi athe

waziguqulela bezithetha ngemixholo ezalanayo naleyo yakhe. Nangona kunjalo, akukho

mbhali uthe wasondela kumgangatho nezinga athe wabhala ngalo yena. Usebenzise
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iBhayibhile nolwimi ngendlela enomkhitha. UJolobe (1965: 123) umothulela umnqwazi
uMghayi ngamazwi athi:
“Umhlahli-ndlela ngegalelo lokubhaliweyo,
Into kaMghayi imbongi yesizwe jikelele.”

UYali-Mnisi (1952: 107) uhambiselana noJolobe (1965) xa athi:
“Ngumbhali weencwadi zaxak’amadoda,

Zaxak’iizazi, zaxak’iingqondi.”

UNgcwabe (1974: 33) ufika axhase uJolobe (1965) kunye noiYali-Mnisi (1952) esithi:
“Umbhali weencwadi, igqirha lesizwe, umxoxi weendaba,

Imbongi yesizwe jikelele!!!”

Ngokwezi ngcali zesiXhosa zintathu ezithe zacatshulwa ngentla okona kuphambile kukuba
uMghayi uthe wawongwa kakhulu ngeli xesha ebebhalela “Imvo zabaNtsundu” kunye ne-

“Imvo zabantu”. Igalelo lakhe elininzi libonakele kula maphepha-ndaba.

Kuko konke okusele kuxoxiwe ayingephikiswa into ethi uMghayi ube negalelo elikhulu futhi
elikumgangatho ophezulu lokuzama ukukhusela isiXhosa, inkcubeko yamaXhosa nako konke
okukokwamaXhosa. Ubukhulu becala bolu phando utyhalwa ngumdla wokuzama ukunyathela
apho bonke ababhali besiXhosa namagorha esiXhosa athe anyathela khona ezama ukukhulisa
isiXhosa jikelele.

UMghayi wenze igalelo elihle ukususela kwisihobe nemibongo, inguqulelo yeembalo
ezibhalwe ngesiNgesi nesiBhulu, iinoveli, imilando-mbali kunye namavo athe wawabhala
kumaphepha-ndaba. Ngelivalayo, uMghayi lo ulandulele eli limagad’ahlabayo ngonyaka
wama29 Julayi 1945.

2.3 UBUNZULULWAZI MLANDO MBALIWOBOM NGOW.K. TAMSANQA

Nalapha kwesi sihlokwana kubalulekile ukuba ubunzululwazi mlando mbaliwobom
bukaTamsanqa uqwalaselwe kuba nawo kukholeleka ekubeni uya kuncedisa ekuhlalutyeni
nasekudandalaziseni izimvo malunga nomxholo lo esikuwo. Umfundi makaze akhumbule

kwakhona ukuba aba babhali babini abathelekiswa.
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2.3.1 IZIGANEKO EZITHE ZAMNGQONGA UKUSUSELA EKUZALWENI
KWAKHE DE KUYE KUTSHONA ILANGA

Ngaphambi kokuba kugwangqululwe umlando mbaliwobom walo mbhali kubalulekile ukuba
ikhankanywe into ethi ngelishwa lomhluzi wamanqina akukho kuninzi kubhaliwe malunga
nomlando mbaliwobom kaTamsanga. Olu phando luza kususela kwiimbalo zakhe ngeenjongo
zokwandisa umphanda kaXhosa ngemilando-mbali yobomi ingakumbi ebhalwe ngesiXhosa

njengoko wonke ubani esazi ukuba iincwadi zesiXhosa ziyalambatha.

Ubunzululwazi mlando mbaliwobom ngoTamsanga abuzi kuhlutywa bube namazenge
njengoko kwenziwe kuMqhayi, koko kuza kwenziwa nje imbalana ngobomi bakhe ukususela
ekuzalweni kwakhe nasekukhuleni kwakhe nalapho athe wabe uphelela khona ekwenzeni
igalelo kwisiXhosa. Inxalenye yomlando mbaliwakhe iza kwenziwa ngokuthi kuganyelwe
kwiimbalo zakhe nenxalenye yelo gcuntswana lithe labhalwa. Olu phando lunethemba lokuba
abanye abaphandi baya kuthi bakhuthazeke ekubeni bathabathise apha kuphelwe khona
ngokuphathelene nomlando mbalikaTamsanqa ze bandise bephanda nzulu ngobomi balo

mbhali khona ukuze kuqondakale bhetele iimbalo zakhe.

UWitness Kholekile Tamsanqa wazalwa ngomhla wamashumi amabini kweyoMdumba
ngonyaka we-1928. Okona kuthi kube ngumdla kukuba naye, njengoMghayi washiywa
ngunina esemncinci kakhulu kwathi kusenjalo washiywa ngutata wakhe. Utata wakhe,
uDickson Tamsanqa, ubhenele ekuzekeni umfazi wesibini ukuze kubekho isikhukukazi esiza
kufukamela iintsana zakhe. UDickson, utata kaTamsanqga, ube ehlela eKapa ngeli xesha atshate
nomfazi wesibini. Ngelixesha uTamsanqa azalwa ngalo, kungelixa impatho nolwawulo
IlwamaKoloniyali lalisele linhgenile eMzantsi Afrika, siso neso sizathu esibangela athi
uMkonto (2005: 33) uTamsanga ubhalile ngemiba ebandakanya abaNtsundu nobuKoloniyali

kuba naye usesinye sezizukulwana ezathi zachaphazeleka.

Ngokwale ngxoxwana ingentla ke, kucace gca okwekanti emhlophe ehlungwini ukuba
uMghayi noTamsanqa bakhule phantsi kweemeko ezubufana ngokuphathelene
nokungabinamama. Ubukhulu becala, uTamsanqa ukhulele eZazulwana kufutshane

naseGcuwa apho athe wakubaneshumi leminyaka wangenela amabanga aphantsi kwisikolo
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saseZazulwana ngonyaka we-1938 phantsi kolawulo likaMnumzana Ndwandwa

owayeyinqununu (Mkonto, 2005).

Kokuthe kwafundwa, kucaca mhlophe ukuba yayiluthando lukatata wakhe nenkxaso eyathi
yamtyhalela ekubeni asinyamezele isikolo de wayokufika kwibanga lesithandathu
(Mvanyashe, 2018). Okona kungumdla ke kukuba ibanga lakhe lesithandathu lamthabatha
iminyaka emithandathu ngaphambi kokuba aliphumelele. Umntu unokufunda ke le nto kuba

ithetha ukuthi ekunyamezeleni umntu uyavuzwa.

Ngokwalo mhlathi ungentla asikuko nokuba uTamsanqa wayengazimiselanga esikolweni
kodwa iinzingo neemeko zathi zamtyhalela ekubeni akhe asiyeke isikolo kunyaka wakhe
wokugala efikile kwibanga lesithandathu. Yena, noogxa bakhe bathe ngenxa yentsokolo
nokungabinamali babhenela kwizingxungxo nto leyo eyathi yachaphazela izifundo zabo ze
abaghuba kakuhle. Ngenxa yenkuthazo awathi wayifumana kutata wakhe, akazange aphele
mandla wabuyela kunyaka olandelayo phofu engena phakathi unyaka ugalile ngenyanga
kaCanzibe. Okona kuphinda kuvele kukuba wayesele ethabathe isigqibo sokuba angabuyeli

esikolweni kodwa ngenxa yokunqwanqwadwa nguyise wabuyela.

Njengoko sele kutshiwo, wangena kwibanga lesithandathu sele uqalile unyaka ze akaghuba
kakuhle kwanyanzeleka ukuba aliphinde eli banga kunyaka olandelayo. Xa kusithiwa ithemba
alibulali, njengoko ade atsho kwincwadi yakhe ethi “Nyana Wam! Nyana Wam! sube
kuthethwa izinto ezololu hlobo. Le nkolelo yakhe izityhilile ngenene kuba uye wabuyela
esikolweni okwesithathu kwibanga lesithandathu futhi sele kungenelele noyise ke ngoku
ebongoza ootitshala bakhe ukuba babe liliso kuTamsanga. Kube sisivuno esihle ke eso kuba
naye wayesele ezimisele yiyo loo nto waye waphumelela. Uthi uMkonto (2005: 17) xa
angqinelana nolu phando malunga nokuzimisela kukaTamsanqa esikolweni:

From then onwards he was very serious at school with the help of his principal Mr

Ndwandwa and other teachers, S.L. Mavisa and S. Mafuya. He passed standard 6 with

flying colours.

Uthe akugqiba ibanga lakhe lesithandathu njengoko sisiva kule ngxoxo kaMkonto (2005)
ingentla, waya kungenela ibanga lesixhenxe eBlythswood apho wayehamba phambili ngenxa
yesifundo awathi wasifunda kwibanga lakhe lesithandathu lokuba xa ukungazimiseli akukho

apho wuya khona. Ezona zifundo wathi wabe unkgenkgeza phambili kuzo
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yayizezobunzululwazi-ntlalo ezazifundiswa nguMnumzana Sifuba. Ugqibe izifundo zakhe
apho eBlythswood wabe sele engenelela izifundo zokufundisa kwakhona apho ngonyaka we-
1952. Emveni koko uthe ukuthatha ikhefu ngeenjongo zokuyokwenza imatriki eTygerKloof
kodwa ke wadibana nembila zithutha kuba wafika kukhonya isiBhulu endaweni yesiNgesi,

hayi ke wankantsaza waphetha sele eyeka.

Ukushokoxeka kwezezimali kwamnyanzelisa ukuba ayokusebenza emigodini; eGoli,
ngonyaka we-1953 apho ke wayerhola i-ayikho kunzima nokuba abhatalele izifundo zakhe.
Ushiyile apho waya kusebenza njengomabhalana. Emveni kweminyaka embalwa uphumile
apho waya kusebenza eBoksburg kwifemu yamagqwetha, ze wafuduka apho waya eBenoni
esebenzela kwale femu inye. Kulapho athe wadibana nesithandwa sakhe uFlora Ndindwa,
uShweme, ze bazimanya ngeghina lomtshato. Kungekudala waye wonyulwa njengosibonda
waseDaveyton ngeli xa unkosikazi wakhe aqegeshela ukuba ngumongikazi. Ukanti ube

kwalilo nelungu lepalamente yaseTranskei ngaloo minyaka.

Ngokwale ngxoxwana ingentla uMghayi noTamsanqga bathe bahamba kwiindlela ezimaghubu.
Kungenxa yeso sizathu olu phando luthe Iwayikholelwa into ethi bathe bakwazi ukuba
ngumlomo wamaXhosa ekuveleleni imiba ethile nasekusombululeni iingxaki ezithile kuba

nabo sele besuka kuzo.

2.3.2 IGALELO LAKHE KUNCWADI NOLWIMI LWESIXHOSA

Ngeli xa uTamsanqga aqalisa ukubhala waye enamava amangalisayo ngobomi nje jikelele;
uninzi Iwaloo mava ke engamahla ndinyuka wobom. Ixesha elininzi ebedla ngokubalisa
ngobunzima awathi wahamba kubo ngenxa yempatho-mbi kamo’mncinci wakhe. Uninzi
bobunzima obufana nokungabinamali yokufunda kungenxa yomam’omncinci wakhe. Kakade
ke uninzi Iwabantwana abancinane eMzantsi Afrika luthi ludlule kulo mlilo wokuphathwa
kwakubi ngoomam’omncinci okanye kwicala lootata. Ukongeza kule ngxoxo ingentla,
uMkonto (2005: 18) uthi:

His father’s endeavours to encourage him to study were also so vividly explained to all

those he came into contact with.

Lilonke, ngokuthe amane ehlangana nabantu kuye kwavela amathuba okuba akhuthazeke

uTamsanqa. Kwiinzame zokukhuthazwa kwakhe, uyise wayedla ngokumthengela amaphepha-
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ndaba ngeenjongo zokumkhuthaza emtyhalela ekufundeni. Amanye wamaphepha awayedla
ngokumthengala wona aquka “Umthunywa” kunye ne-“Imvo ZabaNtsundu”. Ngaphezulu,
wayedla ngokumthengela iinoveli zesiXhosa eziquka u-“Mandisi”, “Ujinji” kunye no-“Hayi

beth’iinto zomhlaba” (Mkonto, 2005).

Ukongeza phezu kwezi ngxoxo zingentla, enye yezinto awathi wazibona uTamsanqa,
ekubalulekileyo ukuba ikhankanywe ngumhla apho udadobawo wakhe wabotshelelwa
ngentambo okwegeza kuba engafuni kwendela endodeni angayithandiyo. Mhlawumbi yiyo
naloo nto ezinye zeencwadi zikaTamsanqa zithi zishukuxe imiba engokunyanzeliswa
kwabantu emitshatweni abangayithandiyo. Le nto ke ivela kakhulu ku-“Buzani Kubawo”
kunye no-“Ukuba Ndandazile”. Omnye umbono ohambisa ngomzimba awathi wawubona
ngowendoda yaseDutywa eyathi yaxabela yabulala umfazi wayo kunye nabantwana bayo
abathathu ngokwesizathu sayo isithi asingabo abantwana bakhe abaya. Uthi ke xa axhentsayo
uMkonto (2005: 18):

Probably these were some of the eperiences that triggered the themes expressed in

Buzani Kubawo, one of his early works. He started writing some short stories for

Umhlobo Wabantwana and Bona.

Ngokwale ngxoxwana ingentla, kunye nezinye iingxoxo esele zenziwe, icacile into yokuba
uninzi Iwemixholo athe wabhala ngayo uTamsanqga isuselwa kwizinto zasekuhlaleni. Ibe ke
ngaloo ndlela iincwadi zakhe zingathi zisetyenziswe ukugxelesha imiba yentlalo. Inoveli yakhe
yokuqala ethi “Inzala kaMlungisi” nangona yapapashwa nje, kodwa akuzange kube lula kuba
wayisa kwiziko lopapasho iLovedale emveni kokuba ihlelwe nguNgqula kunye noNdandani
(Mkonto, 2005). Okona kothusayo kukuba amaKoloniyali ayekhokele iLovedale ayikhaba
ngawo omane incwadi kaTamsanqa ze wabhenela kwiOxford University Press apho yafika
yamnkelwa futhi yapapashwa ngaphandle kwamagingxi-gingxi. Enye into eyenza umdla
kukuba isihloko sokuqala sencwadi le sasisithi “Umvuzo Wesono” kodwa ithe xa sele
ipapashwa yabe sele isithi “Inzala kaMlungisi” kuba uT. Dlova wayesele epapashe inoveli

enesihloko esithi “Umvuzo Wesono”.

linzame zakhe zokubhala zamfunqula uTamsanqa zamenza umbhali ophume izandla. Eyona
ncwadi yakhe eyathi yahamba phambili yileyo ithi “Buzani kuBawo” eyapapashwa ngonyaka
we-1958 yiOxford University Press. Ukuze ibe le ncwadi iyapapashwa kungenxa yokukhatywa

kwayo ligonga leSABC awenomdla wokuba ingase ibe ngumdlalo kanomathotholo kodwa ke
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ezo nzame zawa phantsi. Ukuba umfundi uyaqaphela, uTamsanqa upapashe iincwadi zakhe
ngaphantsi kwequmrhu leOxford University Press kuba yayingenacalu-calulo luninzi
njengamanye amaziko opapasho. Khangela kwalaa nto uJordan incwadi yakhe ethi “Ingqumbo
Yeminyanya” wayinikezela kwiziko leLovedale Press kodwa yakhatywa ukuze abhenele
kwiOxford University Press. Ngonyaka we-1967 uTamsanqga unyathelele phezulu wapapasha
iincwadi ezimbini, “Imitha Yelanga” kunye no-“Ukuba Ndandazile”. Incwadi engu-“Ukuba
Ndandazile” yathi yaphumelela ugqatsho ngokuthi inkgenkqeze phambili kukhuphiswano

lweencwadi zesiXhosa olwaluphantsi kweBantu Education of the Republic of South Africa.

Emveni kwezi ncwadi zimbini, ngonyaka we-1979 wathi wapapasha incwadi ethi “Ithemba
Liyaphilisa”. Wayinikeza le ncwadi iLovedale Press, kodwa ke kweli xesha eli ziko lalisele
litshintshile kwinto ebelikade liyiyo. Amaziko opapasho amaninzi aquka iziko leVia Afrika
kunye neEducum ayikhaba ngesizathu sokuba inkulu kakhulu. Kwawa iingcebiso zokuba
kubhetele xa athe wayahlula kubini, ize ke ngolo hlobo ibe ziincwadi ezimbini. Wenza njalo
uTamsanga wabe ngolo hlobo uneenoveli ezimbini “Ithemba Liyaphilisa” kunye no-“Nyana
Wam! Nyana Wam!” ezapapashwa phantsi kweziko lakwalL.ongman. UWitness Kholekile

Tamsanqga uwushiye lo umagad’ahlabayo ngonyaka wama-2001.

2.4 ELOKUQUKUMBELA

Ubunzululwazi mlando mbaliwobom obuthe banikezwa bunikezwe ngethemba lokuba buza
kuza nezisombululo kwingxaki ethe yadandalaziswa njengenqontsonqa eyingxuba-kaxaka
ngokwezi ncwadi zimbini; “Ityala Lamawele” 1914) kunye no-“Ukuba Ndandazile” (1967).
Kuza kuthi kuphicothwe nzulu intsingiselo yamasiko nezithethe ngokuthi kugudlwe kwezi
ncwadi zimbini zaba babhali. Ubunzululwazi mlando mbaliwobom ke bona buza kufika
buncedise indlela umphandi acinga ngayo buphinde buxhase izimvo ukuze afikelele
kwizigqibo ezizizo ngaba babhali malunga nomba oqwangqululwayo. Kuyinkolelo yomphandi
ukuba aba babhali babini abahambelanga kude nemiba yasekuhlaleni ngako oko umba
wamasiko nezithethe kwindlela abawutyhila ngayo ezincwadini uyazalana nasekuhlaleni. Uthi

uOngungbesan (1979: 2) xa axhasa olu luvo:
... the writer’s duty is to explore in depth the human condition.

Le ngcali ingentla; Ongungbesan (1979:2) ighuba ithi:
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An author draws his vision from experience which begins with self-knowledge.

Ngokwezi ngcamango zingentla okona kuphambili kuvezwa yile micaphulo ingentla yinto ethi
amava ombhali kumaxesha amaninzi ayaziveza kwiimbalo zakhe. Nangona ezi noveli zimbini;
ekaMghayi nekaTamsanqa zithe zaxoxa ngendlela eyenza ibali lingakholeleki kodwa
iziganeko zona zisuka entlalweni kaXhosa. Ngentla apha kuyabonakala ukuba aba babhali

babini babenomdla kwinkcubeko-ntlalo yaseAfrika kunye naleyo yaseNtshona.
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ISAHLUKO SESITHATHU

3. UPHENGULULO LOLUNCWADI

3.1 INTSHAYELELO

Esi sahluko sibaluleke ngohlobo lokuba sidandalazisa inqontsonga enyuswe njengengxuba-
kaxaka kuphando. Ukuze oku kukwesi sivakalisi singemva kufezeke, kufuneka kwenziwe
uphengululo loncwadi, ibe ke ngolo hlobo kuvela umsantsa okanye ingxaki. Ekugqibeleni,
uphando luthi luvale loo msantsa okanye luzame ukusombulula loo ngxaki. Ngamazwi
apheleleyo, esi sahluko sijolise ekugrumbeni iimbalo ngeembalo, izimvo neembono ezithe
zabe zikho malunga nomxholo wolu phando. Kuza kulandwa iimboni ezingqinelanayo nezo
zikhabanayo ngalo mba. Umphandi ke yena, uya kuthi axoxe phezu kwezo mbono, agudle kuzo

ekubhentsiseni indima nentsingiselo yamasiko nezithethe.

3.2 UPHENGULULO LOLUNCWADI

Incwadi kaMghayi ethi “Ityala Lamawele” (1914) nekaTamsanqa ethi “Ukuba Ndandazile”
(1967), ubuthumbu bazo bubhentsisa kakuhle inqontsonqa eyingxaki yokungasetyenziswa
nokungenziwa ngendlela kwamasiko nezithethe. Seso sizathu, ngokokubona komphandi,
esenza ukuba la amasiko nezithethe zingenziwa ngendlela, koko kudlulele nasekubeni
atyeshelwe. La masiko nezi zithethe zinobuzaza obunganeli kuchaphazela abalinganiswa
emabalini aba babhali koko nentlalo yabantu jikelele (Bali 2016: 37). UMghayi noTamsanga

basebenzisa ibali njengovimba ongumhlaba wokuzicikida.

Omakukhankanywe malunga nophengululo loncwadi kukuba umphandi uza kuthi eze
nengcaciso yentsingiselo yamagama athile, umfundi makaqaphele ke ukuba akuzi kulandwa
bucukubhede bambali ngezo ngcaciso neentsingiselo njengoko ingezonjongo zaphando

ukwenza njalo.

Mhlawumbi, ngaphambi kokuba kuhanjelwe phambili kubalulekile ukuba lo mhlathi uhlomle
ngeentsika ezintathu zobomi bomAfrika. Inkcubeko sisibonelo sobomi abuphilayo umntu
ukuvumelana nemeko yaloo ndawo; ngokuphandle iimeko zentalo yaloo ndawo. Intlalo ithi

izibonakalise ngemithetho emisiweyo, amasiko, izithethe, ubugcisa, ukulima, intetho, unqulo,
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ukutya, isinxibo, njalo-njalo. Xa kufundwa ngezinto zaseAfrika kuphawuleka ukuba zonke
izizwe zamaAfrika zenza izinto ezibufana. Umahluko ukwindlela ezithi zighutywe ngayo.
Kodwa ubomi bomAfrika buxhomekeke kwizinto ezintathu ezizezi: isiko, isithethe kunye
nenkolo. Isizathu sokuba zikhankanywe kukuba xa kuphethwe imicimbi ehambiselana
nokulobola, isithembu kunye nengqithi; zontathu ezi ntsika ziyavela. Ngako oko, uphando olu
lonke luza kugudla kwezi ntsika zintathu xa luhlalutya, luphicotha ukulobola, isithembu

nengqithi.

Malunga noku sele kuxoxiwe ngentla, iminyanya iyinxalenye yayo yonke le nto. Ikho
inkcazelo ethe yenziwa nguBuhrmann (1984: 37) malunga nentsingiselo yeminyanya
ekubalulekileyo ukuba ikhankanywe. Iza kuthi icatshulwe ke loo nckazelo ze kuthi ngokuya
luphala uphengululo loncwadi imane ukuzaliswa ngokuzaliswa kusinyelelwa ngobunzululwazi
beengcinga. Lilonke, ayizukuthiwa natya ngokupheleleyo kulo mhlathi ngenxa yobuzaza
bentsingiselo yegama elithi “iminyanya”. Ngako oko ubuninzi bengcaciso buza kuvela
ebuthunjini bengxoxo ze buphinde buzityhile kuhlahlubo-bunzululwazi. Ngokwenjengo
ephambili yesi sahluko, ibalulekile into yokuba yenziwe le ngcaciswana kuba iyinxalenye
yeengxoxo zophando. UBuhrmann (1984: 27) uhlaba kumxholo wolu phando kwinkcazelo
engqalileyo yeminyanya, intsika yempilo kaNtu xa esithi:

There are two categories of ancestors, namely the ‘living dead’ — clan members who

are called shades in anthropological literature, and non-clan related ancestors.

Oku kuphefumla kungentla kubhekiselele kwiminyanya, abo baleleyo athi uSebe (1995: 43)
ngayo yiyo ethi isikhokele kwiithambo zethu. Le ngcali, uBuhrmann (1984: 29) ibuya icacise
ngokuthe gabalala ngentsingiselo exandileyo yamazwi akhe angasentla esithi:
Shades are regarded as kindly mentors, guides and protectors, especially when customs
are kept and regularly performed. Appeasing rites, which may be simple or prolonged,
are aimed at restoring broken contact and thus improving health and a general feeling

of well-being.

Oku kuthethwa nguBurhmann (1984) ngentla kuxinzelelela into ethi iminyanya ziingelosi
ezithi zikhanyisele, zikhokele ziphinde zise ithambo zabantu ebuhleni. Yiyo loo nto udla
ngokuva umntu kwaXhosa esithi “Izihlwele zasekhaya zindingqongile” ingakumbi xa ethe
wasinda ebubini. Ngako oko, oku kucatshulwe ngentla kugagambisa into ethi xa iminyanya

ithe yenzelwa oko kufanelekileyo akukho lifu limnyama liya kuze ligubungele bani.
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Zikho iingcali, ingakumbi ezaseNtshona, ezithe ngenxa yokuba kungafundwa nzulu ngamasiko
nezithethe zacinga ukuba akukho siko nasithethe kwaXhosa. Kule mihlathana ingezantsi iza
kulandela kuza kuthi kuganyelwe ngozathuzo kuphuhliswa ezo ngcali ngendlela exoxayo.
Ewe, akukho okuninzi okubhaliweyo ngalo mxholo njengoko esitsho noBell (2009: 3) xa athi:

..... there has been no sustained analysis of the term that evaluates its role in our
thinking on religion, society, and culture. Nor has there been any concomitant
assessment of the underlying problems engaged by the term ‘ritual’ and the structure
this category imposes on theoretical discourse.”

Xa axhentsayo uBell (2009) kulo mcaphulo ungentla malunga nokungenziwa kobunzululwazi-
hlalutyo malunga nalo mxholo, okona kuphambili akukhalazelayo kukungabikho kwengcambu
emilisiweyo ekufundweni malunga namasiko nezithethe. Ude ayitsho kamnandi ngakumbi
nangakumbi xa athi naloo minggandandana ithe yenza uphando malunga nenkcubeko kuphinde
akwabakho kulandelelwa kwezo zifundo zabo ekubeni kuvavanye kuphicothwe banzi ngalo
mba. Olu phando ke lona luzama ukusabela esi sindululo sikaBell (2009) sokuba kufundwe

ngeenkolo zakwaNtu, inkcubeko, amasiko nezithethe zaseAfrika.

Ngaphambi kokuba kukhunyathelwe kwingxam yophengululo loncwadi malunga
nenqontsonga ephakanyiswe njengengxubakaxa kubalulekile ukuba kuphendulwe umbuzo othi
yintoni isiko, iyintoni na isithethe? Ziwa ngokuwa izimvo zababhali ngala mazenge mabini.
lingcali zesiXhosa uSonkqishe, uMgengo noNama (2005) bathi isiko yinto eyenziwa kumzi
othile, lilawulwa yinkolo yaloo mzi. Ufika athi uLungcuzo (2005) isiko lamiswa ngamanyange
mandula phaya. Imizi eneziduko ezifanayo idla ngokwenza amasiko ngokuthi kulandelwe
umthetho nemigaqo efanayo. UMakuliwe (1995) yena uthi isiko liyeza futhi xa bekufanele

ukuba isiko lenziwe ze alenziwa kubakho ingulo okanye izimbo.

UMndende (1998: 41) kwelinye icala ulichaza isiko, engachasananga nezi ngcali zine
zicatshulwe ngentla, esebenzisa isagwelo esingumbuzo buciko xa athi:
“Isiko lidala maXhosa akowethu linenkqayi.
Ngubani onako ukulijika isiko?
Ngubani ongalaziyo elakowabo isiko?

Ngubani ongalaziyo isiko ukuba linexabiso?”’
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Oku kuthethwa nguMndende (1998) ngentla kudulisa into ethi nangona izinto zifika ngokufika,
zitshintsha ngokutshintsha futhi amaxesha ehamba ngokuhamba, azifike zilenze isiko libe
yinto entsha, koko isiko lidala. Ebudaleni balo ke, loo nto ithethe ukuthi intlalo kaXhosa nako
konke ukuphantsi kwamaXhosa kusungulwe kwaganyeliswa esikweni. Yiyo loo nto kwaXhosa
kuthi xa kuza kwenziwa into ethile kuqala kujongwe esikweni ukuze loo nto isekeleleke. Siso
neso sizathu esikhokelele ekubeni athi uWele noBabini bakujongana ngezikhondo zamehlo,
kujongwe esikweni eliyingqithi. Le ngcali, uMndende (1998), ihambisa ithi olaziyo isiko
lakowabo akayi kuliphazamisa ixabiso lalo, ngako oko ke, kulindeleke ukuba nabani na ot