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SUMMARY

Chapter T
The first section of this chapter sets out the rise of

civil government in Geneva and how the strge was set for
the take-over of ecclesiastical authority by the civil powers.
The second section outlines the growing discontunt of the
Genevens with episcopal =uthority sincce their bishop has
become dangerously favourable to the house of Savoy. Farel's
forceful preaching drew many sympathisers and these, added to
those who sought political freedom, soon found thenselves in
2 position to proclaim the Refornation of Geneva.
Chapter IT

In this chapter, we examine the structure of the Church

in the later middle ages. The examination of & sixteenth
century Missal sets the nornm by which Reformrtion liturgies
nay boe judged.
Chapter III

An attempt to date Farel's Manierc et Fasson is made in
the 1ight of his reforming activities. The origin of his
thought is traced to Lefévre d'Ltaples. This thought is
brought out in the liturgy which rwust be considered as the

first Genevan reformed liturgy.
Chapter IV

The origins of Calvin's liturgy are to be found in
Strasburg. Diebold Schwartz was the first to translate the

Mass into German, reforming its contents, and is found to
have boen the first to celebrate this German Mass in Strasburg.
This Mass is exanined for the tendencies which it represcnts
of a break away from nmany of the more blatant distortions of
late Medieval worship. Bucer's ascendency at Strasburg is
outlined becausec of the changes which he brought about in
the liturgy.
Chapter V

Calvin's Strasburg liturgy is exanined in relation to
Bucer's and its distinguishing tendencies are brought to light.
The rise of the first French Psalter, and the origin of its
tunes is taken into account. Calvin's return to Gencva
resulted in the publiication of another liturgy derived from
that of Strasburg, but this liturgy did not fulfil Calvin's
aspirations for it was limited by the prevailing religious

opinion which Calvin was forced to take into account. As
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supreme ruler of the city under the sovereignty of the Emperor who
entrusted the imperial vicariat to the dukes of Savoy; his first
duty, on induction, was t0 swear on the Missal in his cathedral
church of Saint-Pierre that he would respect the rights of the
city. Apart from that, he disposed of the commandment of the
¢ity in times.of war, he had the right to mint coinage,'hear
appeals, and to grant mercy, not to mention his ecclesiastical
duties. The count, who owned the castle in the centre of the
city, also had to swear on his accession to respect the rights of
the c¢city and its franchises; it was his duty to defend the city,
to guard and execute prisoners as well as to judge defaulters in
the civil court. The councils were charged with the important
civil cases, they were to see to the provisioning of the city and
the maintenance of its fortification, the direction of its
finances, the maintenance of law and order after nightfall by
means of a system of police, and the safeguarding of the rights
guaranteed by the "Franchises". = In 1527 under Dernese influence
it was decided that a new council of two hundred, elected by the
little council, would replace that of the sixty. One can under-
stand in the situation as described above (2) how, when the bishop
wag stripped of his responsibilities, the councils substituted
themselves for him in ecclesiastical as well as civil affairs.

But instead of giving the councils & free hand to rule the Church,
ag did Luther and Zwingli, Calvin strove for years to establish a
right balance between c¢ivil and ecclesiastical governments. One
can only understand the intensity of this struggle if one under-
stands how inextricably civil and egclesiastical powers were inter-

twined before the Reformation.

2., THE COMING OF THE REFORMATION

The relatively quick success of the Reformed faith in
Geneva owed as much to polltical factors as to religious
convictions. The whole of the XVth century was occupied with
the attempts of the dukes of Savoy to limit the freedom of the
Genevese and eventually to bring the city within their orbit of
power (3). Already the famous Genevan trade fairs had been
forced to close and had been supplanted by those at Lyons. It
was from their bishop that burghers and magistrutes sought
protection in the first half of the century but after Amedée VIII
of Savoy had been proclaimed Pope Felix V(1447),the situation
changed. For this pope after a short periocd of office retired,
having managed to reserve for himself the see of Geneva, to¢ be
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succeded after his death in 1451 by his grandson (Pierre) of
Savoy. The place of the shepherd had been taken by the wolf,

and all hope of episcopal protection had gone since the house of
Savoy had started to "stick its nose into the see of Geneva" (4).
Faced with the fact that the enemy was already within their walis,
the burghers turned for protection to the powerful confederate
cities of Switzerland, and needed their help all the more since
they were completely surrounded by lands under the suzerainty of
Savoy.

But the duke was powerful and had a following among the
wealthier elements of the population, whereas the Swiss were far
away . The city was split up into two rival groups: the Mamelouks,
partisans of Savoy, and the Eidgenots, partisans of the Swiss
alliance, waged a bitter feud. And even this was not 211, as in
addition to political tension there was also an element of social
revolt. Michel Roset (5) tells of how in 1520 the people rose
against the bishop because he had reprieved one of his partisans,
and against the timorous council who had let it happen. The
hostility of the people against the privileged clergy was so
great that these narrowly missed being thrown out of the city
altogether. This hostility is not altdgether to be dissociated
from the spirit of reformation for Roset adds that, though the
people were then still faithful to the ancient beliefs, the
adversaries of the clergy had "learned from the Lutherans to
despise Roman authority" (6). This was 1520, the year in which
Charles V was elected to the Empire; the first writings of Luther,
who had not yet completely broken with Rome, were spreading
widely over France and Switzerland (7). But in Geneva, the
attention of the burghers was still held exclusively by the
threats of Charles III of Savoy which were becoming increesingly
disquietening.

The first reforming wave to break over Geneva, that of the
humanistg, did not have much effect. A few humanists in this
city, among whom we note the physician Cornelius Agrippa, followed
with deep interest the theologicel disputes which were then shaking
Europe. The four authors, whom the Dominican ingquisitors called
"the four antichrist doctors: Erasmus, Luther, Reuchelin, and
Lefdvre D'Etaples" (8), and was friendly with the Franciscans of
Rive who were circulating the new ideas (§). He also travelled
extensively, corresponded with Haller, the Bernese reformer, and
exchanged ideas with the humanists of Fribourg. But those of
reforming inclinations were soon snuffed out in Fribourg, a city

governed by a conservative military and commercial aristocracy















they are as follows:

1. There is but one Divine truth, that which is in Jesus Christ,
which is revealed to us by Scripture. By it we know that
man is totally corrupt, that he is saved solely by the grace
of God through the unique sacrifice of His Son and faith in
Him; works are consequent to salvation and not its condition.

2 The doctrine of Jesug is excellent and perfect; it is not
lawful to take away or to add anything to it. Consequently
the Church has no authority to define at its own convenience
what is the word of God and what is not, but she herself is
defined by that word.

3. One must adore God and serve Him only. Congequently it is
not lawful to pray to saints.

4., The Church is not mediator between God and man, but Christ
alone. (27)

It was quite natural in the XVIth century that the civil
powers should be called on to carry out ecclesiastical reforms
when the Church proved intractable, That was what Farel wanted,
but the coumsils still shirked the responsibility of breaking with
the o0ld established order. Accordingly, the people took the
initiative and installed Farel in the Church of Saint-Germain;
then, finding Saint-Germain too small, the crowd carried him to
Saint-Pierre where he preached on 8 August. That same evening,
some of the Syndics led the crowd to pull down the images.

When cited before the council to answer for their deed, they
calmly replied that they had done no wrong since "the things were
put up against the word of God" (28).

The reformation had now won through to all classes of the
population; wunanimity was almost reached, and the council could
no longer avoid decision. On 10 August it decreed the suspension
of Mass. The bishop retaliated with a letter, read out in all
churches of the diocese on 30 August 1534, excommunicating Geneva,
her inhabitants, and her Syndies "who have abolished all the holy
sacraments of our holy mother the Church, married the priests and
the religious, pulled down and buried the crosses, images of our
Lady and of the saints of paradise, and the churches, wishing
in a2l things to annihilate the memory of our Saviour and
Redeemer Jesus Christ" (29). The chapter retired to Annecy (30),
as did also the nuns of Sainte-Claire (31) to whom the council
granted an armed escort for protection. All ecclesiastics who
wished to remain in Geneva were allowed to do so on condition
that they "should go to sermon and hear the word of God,....
live as is commonly lived in this town, and put aside their

habits and sacerdotal bonnets" (32).
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The new faith had now obtained a signal victory, but the city
was still in a very difficult position with the Duke of Savoy at
its gates and Berne claiming that previous treaties prevented
them from taking any armed action against Savoy. When the
Genevese, however, began to take steps to seek the protection of
the French monarch who, at the time was not on gocd terms with
his uncle of Savoy, Berhe finally decided to act. The prospect
of having the French king at their doorstep was not an inviting
one, so they immediately set out to annex the country of Vaud
which until then had belonged to Savoy, and to liberate the
Genevan districts (33%). They were about to advance on the Fort
de 1'Ecluse when, avid for the spoils obtainable from defeated

Savoy, the king of France made his appearance.

Liberation from Savoy did not necessarily mean freedom,
as the Genevese soon discovered when, on 5 February 1536, the
Bernese called together the Syndics, intimating that their
government claimed for itself the office of the Vidome of Geneva,
all the rights of the bishops, and the privileges of the house of
Savoy. This was too much for the Genevese; having just got
rid of an overbearing neighbour, they had no wish to fall under
Bernese domination, so they refused point blank. Threats proved
useless for was not the king of France near at hand? Meanwhile
a general council was held to regularise the religious situation,
and on Sunday, 26 May, the reformation was unanimously accepted
by show of hands (34). Berne was gradually forced to give up
her claims, and the Perpetual treaty was signed on 7 August.

Its conditions were as follows:

1. Geneva was to remain open for the Bernese, and was not
to contract any other alliance without their consent.

2 The overlordship of Gaillard was to be ceded to Berne
together with all the property of those banished from
Geneva.

3. Geneva was to keep all the rights and revenues of the
gee and the rights of the Vidome.
Unhappily there was another set of clauses concerning
the dependencies of the priory of Saint-Victor and of the chapter
which became the cause of much litigation; for, although willing
to concede the sovereignty of these and their revenues to Geneva,
Berne kept for itself the judicial power and the labour rights (35).

Though .ree and reformed, Geneva was not yet internally
peaceful, for the struggles of the past had left their mark on

its inhabitants. According to both Roman and Reformed authorities,
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have retained high esteem in XVIth century Strasburg, at least
as far as rubrics are concerned. The outline of the early
XVIth century Mass is as follows:

Introit, (sung by the choir while the celebrant

Gloria Patri ministers recite private preparations.
and Gloria in The Kyries and the Benedictus Domine

excelsis are not mentioned.)
Collect of the day
Epistle
Gradual (sung by the choir)
Gospel
Creed (Nicean -sung by choir)
Offertory:

Psalm verses sung throughout while the celebrant
proceeds secretly ending with an ecphonesis
Salutation and Sursum Corda
Prayer of Consecration:
Preface and proper Preface
sanctus and Benedictus gui venit audibly and sung by
choir while the celebrant continues silently with the
Canomn:
Te igitur
Memento Domine (dyptich of the living)
Communicantes et memoriam
Hanc igitur
Quam oblationem
Qui pridie
Simili modo
Unde et memores
Supra guae
Supplices te rogamus
Memento etiam (dyptich of the dead)
Nobis guoque peccatoribus {ecphonesis of the first
three words)
Per guem haec omnia (the concluding doxology of the
canon)
Pater Noster (sung by celebrant with protocol and
embolism)

Fraction:
Libera nos {the host is divided during its doxology)
Pax (followed by commixture with secret prayers)
Communion: (while communion Awntiphon is sung)
Agnus Dei
Domine Jesu Christe gqui dixisti
Pax mihi et ecclesiae Deil
Domine Jesu Filii Dei vivi
Perceptio corvoris
Panem caelestem accipiam (communion of celebrant in: bread)
Domine non gsum dignus
Corpus Deomini nostri
Quid retribuam Domino (communion of celebrant in wine)
Sanguis Domini
Corpus tuum Domine
Verbum caro factum est (John 1:14)
Quod ore sumpsimus
Lutum fecit ex sputo (John 9:6-7 paraphrased)
Post communion collect
Placeat tibi sancta Trinitas
Dismissal of the peorple
Last Gospel (John 1:1-14)
Antiphon
Canticle
















before the Reformation was established in Geneva, the young
congregation was in possession of a Liturgy in the vernacular.
Whatever its date this liturgy, composed by Guillaume Farel and
used in Geneva from 1533 to 1541 or 1542, must undoubtedly be

considered as the earliest printed liturgy in the French language.

The exact date of its appearance is a mystery. There
is one extant copy of a 1533 edition entitled La maniere et

Fagson ...; this was edited and reprinted by Baum (2).  But

Doumergue, in speaking of the Summaire, first printed in 1524
or 1525, claims that this was the second work to be published
by Farel, the first being La maniere et Fasson (3). If this

1s so, La maniere et Fasson must first have been published before
1522 or 1523 at the latest, making it the earliest Reformed

liturgy, even preceding the liturgy of Schwarz which only
appeared in 1524.

To relate its publication to Farel's ministry, Doumergue
states that the Summaire was published about the time when he
was called to Montbéliard. We know that Farel arrived in
Montbéliard at the end of July 1524, and reformed it within two
years (4). It is understandable that he should have composed
the Summaire for this occasion, to instruct the people of the
newly-reformed community in the new faith. But his Maniere
et Fasson, we are told, had already been published and it is
only reasonable to suppose that it should have been composed
with a definite congregation in mind. Here, then, it is
relevant to investigate Farel's ministry since his conversion.

We are told that he founded a clandestine congregation in
Paris between 1521 and 152% (5), after having been forced to
leave Meaux where the reforming movement under the leadership
of bishop Brigennet had been forced to give way before
parliamentary pressure (6). Farel then travelled to Basle
where he stayed with his friend Eocolampadius, who ordained
him to the ministry (7); and later he accepted the call to
reform Montbéliard. After Montbéliard came Aigle, Neuchitel,
Lausanne, Geneva; in all these places, Farel evangelised and

finally set up reformed congregations. Now we haove already
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(Morning Service)

Exhortation: (according to text)

To leave gin and returr te God
To love God and the ne zhbour
To obey those in authority
To scek liberty of spirit
rather than that of the flesh
To princes (if any present) to
act in love
For all to keep God's command-
ments
Decealogue
Confession of sins (as in
Communion)
Cur Pather (with Mattheen
doxology)
Prayer for Faith
Apostlest Creed

HOLY COMMUNION

Exhortation to Communicon:
Memorial of God's providence
Memorial of Christ's coming
Thanksgiving for Christ's

love
Call to gelf-sexamination

Warning of condemnation to
sinners

Prayer of humble access
A short Anamnesis

Confession of sins and prayer
for pardon
Our PFather (with protocol and
Mztthean doxology)
Prayer for Faith
Apostles' Creed

Words of Institution (I Cor.ll:
23-26)

Fraction

Sursum Corda and Invitation

Communion (the people receive
from the hand of the minister
while he recites words from
Scripture)

Thanksgiving

Intercessions:
For all peoples

Intercessions:
For all who know not the
Lord
For all in authority
For the sorrowful and
mourning
For them that are persecuted

For all in authority

For the Spirit of unity and
faith
For holy lives and charity
Exhortation to Christian conduct
Dismissal with peace and

Dismissal with peace
Benediction

This service shows a redical departure from the concepts

embodied in the contempor -y Roman Mass. Farel's abhorence
of something connected with the invocation of the 8Baints has

all that

remaing of it being the reading of the words of Ingtitution

caused him to remove the major part of the canonj;
which appears here first ¢ consecratory and then, repeated in

a paraphrased form, as the Scriptural warrant for Holy Communion,
probably also accompanying the Fraction. If we congider the
twe services together, as set out in the table above, we are led
10 think that the Sunday morning service is an integral vart

if it is so, PFarel has

And =8 we

of the celebration of Heoly Communionj;
blazed the path the later Reformers will follow.
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protect them and their pregnant wives. The next day, in May
1523, they arrived in Strasburg at Zell's house (13).

Like Zell and Capito, Bucer had lost everything to keep
his religiocus convictions. He began giving free lessons in
his host's house, explaining the Gospel according to 3t. John
in German to the burghers and the Epistles of 3t. Paul in latin
to students. These lessons were not viewed favourably in all
quarters, but the prudent magistrate, though he forbade themn,
refused to deliver the teacher to the bishop. A short while
later, Bucer preached alternately with Zell in 3St. Laurence's
Chapel. The chapel was as crowded for him as for Zell; and
as Geiler's pulpit was refused to him as it had been tc Zell,
he also preached from the portable pulpit erected each time in
front of the multitude (14).

1523 was a great year for Strasburg, for it was in that
year that the magistrate decided that ministers should henceforth
preach the Gospel and nothing t :; the Gospel, the year during
which seven priests were married, and the year during which it
was decided that the priests should become burghers of the city.
In 1524, Bucer was called by the Gardeners' Guild to become
nminister at St. Aurelia's, where he worked diligently for seven
years. Then in 1531, he was called to minister at 3St. Thomas's,
in the centre of the city, and given the c©ld deanery for lodging.

From that time onward his eloquence drew the population to
the foot of his pulpit, which he ascended almost daily. He
reformed the forms of worship and reorganised the parish; in
1531 he was named superintendent, "the bishop of Strasburg",
as Calvin called him, Of the liturgies published under Bucer's
influence, we shall consider those issued during Calvin's stay
at Strasburg, taking into account that the differences in the
Iiturgies published during this pericd are mainly orthographic.

Call to confession, and confession

Absolution (from 1,.Tim.1:15%)

Scripture sentences of remission (e.g. John 3:16)
Psalm (Migerere or metrical Psalm or Hymn, in place of
Introit)

Kyries and Gloria in excelsis

Salutation and collect for illumination

Metrical Psalm (while the minister goes to the pulpit)

The Epistle sometimes replaced by a Prophecy (with
exposition)

Gospel (read from successive portions)

Sermon (based on the Gospel)

Exhortation

Creed (sung) sometimes may be replaced by a psalm or hymn

Short Exhortation (Based on Schwarz's short 'Epiclesis’
exhorta*“on) from table
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the vices in us do not prevent God from receiving us, etc....
Most of our ninisters think as I do; we even have a large
nunber of people who complain about this liturgy saying that,
instead of firing their zeal, it only cools it when it is a
natter of going to Holy Cormunion. We think it therefore
necessary to change this liturgy, ... but we fear that the
change nay cause scandal and that we nay even be accused of
cutting ourselves off from all the Churches of our language
and confession” (8).

This was the Jjudgment passed on Calvin's work by the
pelagian rationalign of the eighteenth century - a century
during which rmen's minds attempted to frec themsclves from all
supcrstition, and during which rationalism cast away revelation
in favour of human reason. One can understand how Rousscau
was able to gain the victory in his polenic with the
Archbishop of Paris, Christophc de Beaumont, and with the
Geneva of the younger Turrettini. The Archbishop with his
Thomist forrmula, "Reason as well as revelation and the
Genevans with their "reasonable orthodoxy'", had laid down the
lines which Rousseau followed logically and honestly to the

inevitable conclusion they dared not accept (9).

Looking at what thce leading lights of this age
considered as seenly and spiritual worship, we see that
Osterwald did not lack ideas: "There is nothing easier than
to make an excellent liturgy. Onc needs only to cut out all
that supcrstition has added to the carly manner of celebrating
the Sacrament end to take in what all the liturgies in the
world agree upon, since the esscntials have rciained in all...
Here then is the plan of our projccted liturgy: After the
sermon, we should like to have a general prayer for all men,
for the Church, for kings ...e¢tc, but keepin~ it short and
in the same vein as thet in the Anglican liturgy (p.364)
which is cxcellent (10); only the last paragraph should
perhaps be cut out so as not to scandalise the weak. After
this we should read the Words of Institution (1.Cor.XI - )
and add a short exhorfation sinilar to that of the English
liturgy (p.373, 374, 375) (11). We should then exhort all
those who wish to comrunicate to "lift up their hearts on
high', and read the formulary with proper prefaces for the
geasons as they are to be found in our manuscript liturgy
anong the hyrns for feest days. Next, we should rcad a

short prayer for comrmunicants similar to that of the Anglican
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Cardinal Sadoleto, bishop of Geneva, addressed to his lost
parishioners a plea to abanduvn Calvinism on the ground that
Romanism offered a surer way of salvation, Calvin rectorted
that man should not be so preoccupied with his salvation.
The chief end of man is not to save himgelf, or to be
assured that he is saved, but to honour God (2). "It is
not possible to serve God without a tranquil mind, for those
who labour in inguietude, who dispute within thenselves
whether God is propitious or offended, whether He will
accept or reject their prayers; ‘those who in consequence
waver between hope and fear and serve God anxiously, can
never submit themselves to Him sincerely and wholeheartedly.
Trembling and anxiety cause them to hate God and wish, if

it were possible, that His very existence might be wiped
out". For Calvin, therefore, the doctrine of election was
an unspeakable confort because it eliminated all such
worries and freed man from concern about himself in order
that he night devote every enerpy to unflagging service of
the sovereign Lord.

Word and sacrament were considered cssential to establish
the believer in the faith and to strengthen him for service.
Calvin's doctrine of holy Communion cmphasised the power and
efficacy of the Sacrament to fulfil this purpose. To the
question, "to what end and for what reason did the TLord
institute this holy Sacrament?", Calvin answers: "God,
like a good Father, wishes to nourish us and provide us with
everything necessary for our life". To this end, He supplies
us with corporal nourishment, "but as the life in whieh He
has begotten us azain is spiritual, so must the food, in
order to preserve and strengthen us, be spiritual also.
"This spiritual foed" is the same Word by which the Lord
has regenerated us, because Jesus Christ, our only life, is
given and administered in it. Jesus Christ is the only
food by which our souls are nourished; but as it is
distributed to us by the Word of the Lord which He has
appointed an instrument for that purposec. Now what is
said of the Word also applies to the Sacrament of the
Supper, by means of which the Lord leads us to communion
with Jesus Christ" (3).

To the question, "how is the Lord's Supper profitable

to us?", he continues: "Not one of us can find even a
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original doctrine of the Reformers, to restate the Word of
God as a Word for today. According to Barth, the chief
error of the Iiberal theoligians has been to renove sin as a
barrier between God and man and to posit that nan is
potentially able to reach unto God. His attitude to the
present—day worship of the Churches is expressed in no
uncertain terms: '"What is th: use of all the preaching,
baptising, confirming, bell-ringing, and organ-pleying, of
all the religious moods and modes, the counsels of 'applied
relicion' 'for the guidance of parents', the community halls
with or without motion-picture cquipment, the efforts to
cnliven church singing, the unspeakably tame and stupid
church papers, and whatever clse may belon~ to the equipment
of modern ecclesiasticisn? Are we not rather hoping by our
very activity to conceal the fact that the critical event
which ought to happen has not yet done so and probably
never will? We are fixed firmly, very firmly, in human
rightecusness. We arc alarmed by the cry of conscience,
but we have gone no further than to play slcepily with
shadow pictures of the divinc rightcousness" (8), In other
words, the churches have nissed the objectifying centre of
thelr worship, and no amount of panderin> tc ease men's
ninds can renmedy the situation.

A1l the elements of liberal rationalisn and pietisn
are present in the liturgies of the XVIITth, XiXth, and
LXth centuries. We nay even say that they are still present,
if not so aggressively, in the latest Genevan liturgy.
The growing scnse of ecunenicity has brought no decisive
inprovenent. Thus though the theology of Karl Barth has
not exercised in the French-speaking Churches the
considerable and even dominant influence which it has in
Gernan Switzerland, it has nevertheless had a certain
correcting influence counteracting some of the insipidity
which liberalisn had inflicted on faith and has brought a
salutary recovery of theoccentrie preaching. This is
marked by the avoidance of the word 'symbel' in the
cucharistic liturgy =and the rediscovery of the Epiclesis.,
But in gencral, thce older doctrines prevail, "Indeed it
cannot be otherwise until thc whole problem has been
reconsidered theologically. As long as we are content to
be influenced by trends, and to borrow eclectically from

then without a guiding principle cxcept what we judge to be
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King: op.cit. p.-J.
Idem. p.40. also Dix: op.cit. p.168

Brilioth: Eucharistic Faith and practice Evangelical
and Catholic. p.79. also Dix: op.cit. p.618

Missale Diocesig Argentinensis. Hrgnoe.1l520, This
Missal contains no provision for the communion of the
people.

Maxwell: op.cit. p.66 see also Brightman: The English
Rite. vol.2. p.1020-1042. '

R.H. Fife: The Revolt of Martin Luther. -p.185 and
footnote, 28.

Adrian Fortescus: The Mass. 4 study of the Roman
Liturgy. p.l84. Also Durandus: Rationale Divinorum
Officiorum. Bk.4.Chap.l:1-10

J.B. 0'Connell: The Celebration of Mass. pp.43-47

Maxwell: op.cit. p.68. Masses have cven said to
procure the degth of people,

This was a result of the Tridentine Reform. The work
was started under Pius IV but the resultant Missal was
only published by his successor Pius V in 1570.

Fortescue: op.cit. p.189.
Wycliff: De Bucharistia. passim

Durandus: op.cit. Bk.4. Chap.l:44

Missale Diocesis Argentinensis. op.cit. Preface.

{The merits of this missal are that it is: ", .grandisat
que legibilis, scitossimae pessim adiectae imagines,
imbecillis memoria non modicum adminiculum...").

CHAPTER IIT.

See chap.I, p.7

J.G. Baum: Lz manidre et fasson guon ticnt es lieux
gue Dieu de sa grace & visitds. Premidre liturgie des
Eglises Réformées de France de 1'an 1533, Strasburg 1859

E. Doumergue: Jean Calvin. vol.2, p.153, notes 5 and 6
Ibid, p.l53
Doumergue: o0Op.cit., vol.l, pp.9) and 289

J.H. Merle D'Aubigné: History of the Reformation. vol.3,
pp.382-385

Doumergue: op.cit. vol.2, p.409.

Henri Vuilleumier: Histoire ae 1'Eglise Réformée du
pays de Vaud vol.l, p.310

Vuillcumier: op.cit., vol.l, p.309
Ibid, p.310
Ibid, p.312

The baptismal certificate then was equivalent to the
modern birth certificate, and the Marriage service
involved a change in civil statue,



























