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SUMMARY 

Chapter I 

The first section of this chapter sets out the rise of 

civil government in Geneva and how the stPge was set for 

the take-over of eccl esiastical authority by the civil powers. 

The second section outlines the growing discontent of the 

Genevans with episcopal ~uthority since their bishop has 

become dangerously favourable to tho house of Savoy. Farel's 

forceful preaching dr ew many sympathisers and these, added to 

those who sought political froedo~ , soon found theoselves in 

a position to proclaim the Refornation of Geneva. 

Chapter II 

In this chapter, we exaoino tho structure of the Church 

in the l~ter niddle ages . Tho cxru1ination of a sixteenth 

century Missal s ots the noro by which Refornr tion liturgies 

may bo judged. 

Chapter III 

fill atteopt to date Farel's Maniero et Fasson is made in 

the light of· his r eforming activities. The origin of his 

thought i s traced to Lefevre d'EtRples. This thought is 

brought out in the liturgy which must be considered as the 

first Genevan r eforoed l iturgy. 

Chapter IV 

The origins of Calvin's liturgy are to be found in 

Strasburg. Diebold Schwartz was the first to translat e the 

Mass into Gorman , r~forraing its contents , and is found to 

have boon the first to cel ebrate this Ger man Mass in Strasburg . 

This Mass is exauined for tho t endencies which it r epresents 

of n break away from nany of tho oor o blat ant dist ortions of 

late Medieval worship . Bucer 's ascendency a t Strasbur g is 

outlined because of the changes which he brought about in 

the liturgy. 

Chapter V 

Calvin' s Str asburg liturgy is exa~incd in r elation to 

Bucer ' s and its d i s tinguishing t endencies are brought to light. 

The rise of the f i r s t Fr ench Psalter, and the origin of its 

~unes is t aken into account. Calvin's r eturn to Geneva 

r esulted in th0 publication of another liturgy derived from 

that of Strasburg , but this liturgy did not fulfil Calvin' s 

aspirations for it was limited by tho prevailing r eligious 

opinion which Calvin was forc ed to take into account. As 
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against this, Calvin's ideal of worship is exanined, as well 

as the place given by Geneva to the ~dherencc to the 

Christian Year. 

Chapter VI 

The e ighteenth century in Geneva witn3sscd the rise of 

rationalism and tho r ej0ction of tho ovcrsyston~tised Calvinisn 

which followed the Reforn.or ' s death . But at tho same time , 

the prevalent ecmaenical concern bro~~ht about a new 

consciousness of the trE'.ditional forns of worship. The effect 

of these two currents of thought i s trnccd in the 1724 Genevan 

liturgy . 

Chapter VII 

In the nineteenth century we t>.n .. f r.ccd with a more 

thoroughgoing rationalisn, with revivalist piatisn and with a 

new spirit of liberalisi!1 lvhich has sprung out of the chnnging 

political outlook. These ele:.:1e:nts n.r e expressed in the 

liturgi es of the time . When th~ 1875 liturgy w~s drawn up, 

liberal opinion had gained such a strong hold that a dual 

liturgy was deemed necessr.ry, in which ~ltern~tivc forms were 

prescribed for those who disagreed with tho orthodox doctrines . 

The separ~tion of Church and Sta te cover~~ont r~sulted in a 

revision of the liturgy . But the only Gxanple of this 

thou6ht is contained in the forns for th.;; morninG service 

published in 1921. 

Chapter VIII 

The liturgy of the twentieth century is a witness to the 

vitality of the noveoent towards liturgical r enewal. But it 

appears to lack solid doctrinRl foundation in tho multitude of 

t exts provided to c .,_t er for [l.ll r ('ncus of opinion. Neverthe­

less, it contains · :1any trn.di tional eler.:J.cnts as woll as a 

nu.'Tiber of refornation forns, though the latter are usually 

presented as they ~ppeared in the s eventeenth century r evision . 

This l i turt;Y , therefore , is n. sign that e. new consciousness of 

worship h~s enter ed the Goncv~n Church on d bcnrs , within it, 

the promise of possible f urther dcv elopucnts . 

C0NCLUSION 

In conclusion , we t R.ke note of tho 1:1ovononts which he.ve 

influenced the l iturgy throughout this study , findin0 th['.t 

with the exception of C~lvin, ther e has n0vcr been a proper 

theologica l ~pproach to th~ liturCY . It i s just such a 

theological n.p:pro nch thn.t is ne cessary if the G-.;nevan liturgy 

is to re~p th~ benefits of the present a ir of liturgical r enewal. 
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PREFACE 

This study has been, for its author , an introduction 

to the worship of the Refornod Church . One cannot help but 

be conscious of the small scope of this study of a subject 

which would need volunes to do it justice . 

I would just nontion, in passing ~ ny r eP..son for 

classifying the for. JS of 1921 with th·- liturgi cs of the 

ninet eenth century : t hey ere tho r esult of n movenent which 

started before the turn of tho century and have not 

experienced tho i nfluence of tho twentieth century movenent 

for liturgical renewal . 

My final wish i s th~t this study may convey to others , 

as it did to nc , a r erognition of some of the principles of 

worship for which tho r eformers fought, 2nd the heritage of 

which we partake . I can only hope that we will s ee the day 

when this heritage will be acknowledged and all our worship 

will bo SOLI DEO GLORIA. 



C H A P T E R I 

THE ANTECEDENTS OF THE CALVINIAN REFORMATION IN GENEVA 

1. THE RISE OF THE URBAN AUTHORITIES 

When, on 17 May 1536, .Geneva definitely came to adopt 

the reformed faith, Zwingly had been dead for five years ; in the 

German states affected and in the Swiss cantons alike, the 

reformation had entered its "governmental" stage. Thus the 

Genevan reformation was .experiencing, with an appreciable time-lag 

and attenuated force, t he social upheavals which had been shaking 

Europe . In the pre-reformation period, however, Geneva had 

experienced the same political and social evolution as the other 

merchant cities of Europe, and the episcopal cities in particular. 

Swept by the widespread movement towards the emancipation of 

the ur ban middle classes, the Genevese had fought hard f or their 

rights. The conclusion of their efforts was their final obtaining, 

from bishop Adhemar Fabri in 1387, the "Franchises" which gave 

constitutional s ancti on t o their customs. They had thus been 

granted the right to meet in a general council, to elect their own 

magistrates (four syndics annually chosen and one treasurer elected 

for a period of office of three years). Soon these, together 

with the retired syndics of previous years and some other 

councillors of their choice , came to f orm the "little Council 11
, 

a consultative and executive body charged with the administration 

of the interes t s of the burghers. In 1457, another council of 

fifty, later increased to sixty, was established t o discuss 

matters which were too unwieldy to be handled by the general 

council; it is worth noticing that the little council elected 

the members of the larger council and thus a form of 'popular 

ari s t ocracy ' began to assert itself. It was this 'bourgeois 

aristocracy', consisti ng of t he more inf l uential members of the 

guilds and the wealthier merchants , which led t he general opinion 

of the people , preparing the popular revolts against the feudal 

system and eventually favouring the reformation. 

To understand the rel ati onship between Church and St ate 

in the XVIth century, and parti cularly in the formative years of 

the reformation , one must first examine the way in which 

governmental functions were divided before this period . We find 

that three powers shared the spiritual and t emporal authority in 

the city : t he bishop who was also the imperial prince of Geneva, 

the count whose s tatus was that of Vidome or vice-Lord (1 ) , and 

the body of the burghers . So the bishop was theoretically the 
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supreme ruler of the city under the sovereignty of the Emperor who 
entrusted the imperial vicariat to the dukes of Savoy; his first 

duty, on induction, was to swear on the Missal i n his cathedral 

church of Saint-Pierre that he would respect the rights of the 

city. Apart f ·rom that, he disposed of the commandment of the 

city in times of war, he had the right to mint coinage, hear 

appeals, and to grant mercy, not to mention his ecclesiastical 

duties. The count, who owned the castle in the centre of the 

city, also had to swear on his accession to respect the rights of 

the city and its franchises; it was his duty to defend the city, 

to guard and execute prisoners as well as to judge defaulters in 

the civil court. The councils were charged with the important 

civil cases, they were to see to the provisioning of the city and 

the maintenance of its fortification, the direct ion of its 

finances, the maintenance of law and order after nightfall by 

means of a system of police, and the safeguardin~ of the rights 

guaranteed by the "Franchises" • . In 1527 under I3ernese influence 

it was decided that a new council of two hundred, elected by the 

little council, would replace that of the sixty. One can under­

stand in the situation as described above (2) how, when the b~shop 

was stripped of his responsibilities, the councils substituted 

themselves for him in ecclesiastical as well as civil affairs .• 

But instead of giving the councils a free hand to rule the Church, 

as did Luther and Zwingli, Galvin strove for years to establish a 

right balance between civil and ecclesiastical governments. One 

can only understand the intensity of this struggle if one under­

stands how inextricably civil and ecclesiastical powers were inter­

twined before the Reformation. 

2. THE COMING OF THE REFORMATION 

The relatively quick success of the Reformed faith in 

Geneva owed as much to political factors as to r eligious 

convictions. The whole of the XVth century was occupi ed with 

the attempts of the dukes of Savoy to limit the f reedom of the 

Genevese and eventually to bring the city within t he ir orbit of 

power (3). Already the famous Genevan trade f airs had been 

forced to close and had been supplanted by those at Lyons. It 
was from their bishop that burghers and magistrut2s sought 

protection in the first half of the century but after Amedee VII I 

of Savoy had been proclaimed Pope Felix V(l447),t he situation 

changed. For this pope after a short period of office retired, 

having managed to reserve for himself the see of Geneva, to be 
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succeded after his death in 1451 by his grandson (Pierre) of 

Savoy. The place of the shepherd had been taken by the wolf , 

and all hope of episcopal protection had gone since the house of 

Savoy had started to "stick its nose into the see of Geneva" (4). 

Faced with the fact that the enemy was already within their walls, 

the burghers turned for protection to the powerful confederate 

cities of Switzerland, and needed their help all the more since 

they were completely surrounded by lands under the suzerainty of 

Savoy. 

But the duke was powerful and had a following among the 

wealthier elements of the population, whereas the Swiss were far 

away . The city was split up into two rival groups: the Mamelouks , 

partisans of Savoy, and the Eidgenots, partisans of the Swiss 

alliance , waged a bitter feud. And even this was not all , as in 

addition to political tension there was also an e·lement of social 

revolt. Michel Roset (5) t ells of how in 1520 the people rose 

against the bishop because he had reprieved one of his partisans, 

and against the timorous council who had let it happen. The 

hostility of the people against the privileged clergy was so 

great that these narrowly missed being thrown out of the city 

altogether. This hostility is not altogether to be dissociated 

from the spirit of reformation for Roset adds that, though the 

people were then still faithful to the ancient beliefs, the 

adversaries of the clergy had "learned from the Lutherans to 

despise Roman authority" (6). This was 1520, the year in which 

Charles V 1.vas e l ected to the Empire i the first writings of Luther, 

who had not yet completely broken with Rome, were spreading 

widely over France and Switzerland (7). But in Geneva, the 

attention of the burghers was still held exclusively by the 

threats of Charles III of Savoy which were becoming increasingly 

disquietening. 

The first reforming wave to break over Geneva, that of the 

humanists, did not have much effect. A few humanists in this 

city, among whom we note the physician Cornelius Agrippa , followed 

with deep interest the theological disputes which were then shaking 

Europe. The four authors , whom the Dominican inquisitors called 

"the four antichrist doctors: Erasmus, Luther , Reuehelin, and 

Lef~vre D'Etaples" (8 ), and was fr i endly with the Franciscans of 

Rive who were circulating the new ideas (9). He also travelled 

extensively, corresponded with Haller, the Bernese reformer, and 

exchanged ideas with the humanists of Fribourg. But those of 

reforming inclinations were soon snuffed out in Fribourg, a city 

governed by a conservative military and commercial aristocracy 
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which was little inclined to reflection. And because of the 

:friendship as vrell as the political ties which united Geneva to 

:~ribourg, Fribourg's firm and expulsive attitude (10) increased 

the reluctance of the burghers, preoccupied as they were with the 

ducal threats, to be won over finally to the r eforming movement. 

But in Berne , on the other hand, the dominating influences 

were towards the new thought. In 1526, thanks to the energy of 

the middle classes, a popular revolt imposed the reformation 

against the wishes of the patriciat and the peasantry. The 

ordinance of 7 February 1528 marked the official triumph of the 

reformation and received the support of many patrician families 

which had been persuaded to accept the new faith . Then Geneva, 

solicited by its two allies , saw the Bernese influence growing 

:rapidly to the detriment of Fribourg and from Berne the reformers 

received much precious encouragement . 

In Fr ance also , the Reformation had progressed rapidly under 

the benevolent eye of Fran9ois I. But his defeat at Pavia and 

his captivity , issuing in the regency of Louise de Savoy, changed 

the climate to one of active repression . There was thus an 

influx of merchants to Geneva; and both those trying to escape 

the persecutions in France and those deserting the Itali an plains, 

where war still continued, sought r efuge in the imperial city . 

It is therefore not surprising that the Reformation should 

have gained its most important foothold in Geneva through the 

influence of these merchants . A small reformed community was 

formed which became actively occupied in printing clandestine 

pamphlets both against Savoy and against Roman clericalism. 

These pamphlets already contained at their core the typically 

reformed idea, found also in Lefevre, Farel , and later in Calvin , 

that the partisans of these reforms were neither inventors nor 

innovators but simply Christians trying to re-establish the 

ancient and true Church which the papacy had disfigured (11). 

But owing to pressure from all sides , the reforming 

movement was prevented from developing rapidly . In 1529, the 

:Emperor himself addressed a stern warning to the Syndics: "We 

have l earned that many pr eachers hold particular and public 

assemblies in your city and in its surroundings to propagate the 

ideas of Luther and that you tolerate thiso His pontifical 

majesty and the imperial powers are gravely insulted by your 

behaviour . Accordingly we order you to sei ze the said ministers 

and have them punished according to the injunctions of the most 

severe edicts . In doing this you will uproot the impiety of your 
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country, do what is agreeable to God, and conform to our express 

will" (12). 

To the renewal of the alliance between Geneva and the con­

federate cities in 1526 (13), Charles III of Savoy replied with a 

show of force. His gentlemen were sent out to raze the surrounding 

countryside so that between 1528 and 1530, the city's food supplies 

were practically cut off. A first unsuccessful escalade of the 

walls was repulsed on the night of 25 March 1529, but in October 

1530 a second assault was nearly successful. The situation was 

now desperate for the Genevese so they solicited troops from their 

allies. The troops arrived in time to restore the confidence of 

the city, but the price demanded for them crippled its finances. 

The presence of the Bernese troops in the city, however, and of 

their chaplain who preached in the Cathedral, gave a new lease of 

life to the reforming group . 

It was not until 1532 that the question of indulgences , 

whiC"h had b-een one of the great levers of the reformation in 

Europe, became acute in Geneva. That year had been proclaimed 

a year of jubilee by Clement VII and to help meet the expenses 

involved in such a festival a new set of indulgences had been 

issued to replenish the papal coffers. This "great pardon for 

cash" was advertised on all the Church doors, but on 9 June the 

placards issued by the grand vicar and posted on the Cathedral 

doors were torn down by a young man and replaced by a notice 

proclaiming the truths of the Evangelical faith (14). The 

~bullient canon Werli of Fribourg, however, was on the scene . 

He struck down the blasphemer, swords were drawn, and Werli was 

wounded in the arm. Fribourg lodged a complaint with the Syndics 

who heard the case but the young man, Jean Goulaz, was treated 

fairly leniently and was l et off with a fine of 25 'ecus• and 

required to ki ss his victim (15). A number of the Syndics were 

sympathetic to the r eformed cause and were corresponding with 

Farel who at this juncture wrote to Zwingli (16): "I hear that 

the Genevese take an interest in the Gospel. It is even said 

that if Fribourg would tolerate it, they would be ready to 

receive it. But the Bernese are not as zealous for the glory 

of Christ as the Fribourgers for the Papal briefs ...• " (17). 

The majority of the Genevese had by no means been won over 

to the reformed cause by 1532 . For when Farel , passing through 

Geneva on his return from the Synod of Chanforan in the 

Waldensian valleys at the end of September, was made a rallying 

point of evangelical opinion he was immediately summoned to 

participate in a debate at the house of the grand vicar. But 
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the summons turned out to be a trap into which Farel and his 

companions walked, only to be accused with seducing the people. 

Courageous as always, Farel replied with the fundamental argument 

of the Evangelicals: "It is not us but you, preservers of the 

present disorder, who are guilty. All we do is to return to the 

origins of the faith of the Church. ... It is you and your 

people who have troubled not only this city but the whole world 

with your traditions, human inventions, and dissolute lives " (18). 

This caused an uproar among his enemies who sought to kill him and 

even the grand vicar who being in the plot tried to fire an 

arquebus at him, but unsuccessfully for the weapon exploded on 

firing and harmed no one. It was, however, only through the 

interv~ntion of the Syndics that Farel was able to escape by 

night in a boat to Saint-Sulpice . 

K: vertheless his visit had not been in vain, for it had 

remarkably strengthened the little reformed community in Geneva 

which had been l ed during his absence by a French bonnet-maker, 

Guerin Muete. Nor did the reformer waste time for he quickly 

persuaded a young coreligionist, twenty-three year old Antoine 

Fromment from Orbe, to renew attempts to reform Geneva. Under 

the guise of a teacher Fromment went to Geneva, advertising as a 

private tutor. His l essons, however, soon changed to sermons, 

and he was called on to preach before growing crowds. Nor did 

the Franciscans of Rive lag behind, for the evangelical element 

among them was increasingly hoard . On l January 1533, Fromment 

preached in the open-air at the Mollard, where he had been 

carried by his hearers because they considered themselves too 

crowded in a house. The Roman party was not slow to retaliate; 

ugly mob scenes took place, and Fromment was forced to leave. 

His r eplacement , Pierre Viret, did not last long either for the 

mounting tension compelled him also to leave. But still the 

work progressed , and on Holy Thursday, 10 April Holy Communion 

was celebrated,according to an evangelical order drawn up by 

Farel, by Guerin Muete assist ed by a passing French minister (19). 

The Romanists were not to be outdone , and , taking advant age of 

the absence of t he majority of the merchants who were at the 

Lyons ~airs , they raised a s erious riot on 4 May designed to put 

an end to the r eformed meeting . Many Evangelicals were caught 

in the t r ap but some , having got wind of the plot, covered the 

str eet with cannon. Once again , the impetuous Canon Werl i was 

at the head of the mol~ . but in this melee he was killed. 

Fribourg lodged a protest to the council against the heretics, 

and persuaded bishop Pierre de Baume t o return to his city to 
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restore order (20). But the Werli case did not turn out as 

expected, even though the bishop was supported by Fribourg, and 

on 14 July he abandoned his cathedral city never to return 1 seeking 

protection in Savoy (21). Once the bishop was gone, the Romanist 

party lost power quickly. To make matters worse for them, a 

letter was discovered berring Pierre de Baume's seal aLd 

incriminating some of the burghers in a plot with Savoy ag~inst 

Geneva (22). This was the final blow which to many irreversibly 

linked the old religion with domination by the house of Savoy and 

drew crowds to the reforned camp. In view of this, Fribourg now 

withdrew from the alliance (23). 

Even before the council could refuse the Bernese request 

for a church for the Genevese reformed community, Baudichon de 

la Maisonneuve had, on 1 March 1534, led the reformers to the 

convent church of the Frnncisc~s of Rive where he had installed 

Farel in the pulpit. This monastery had long been a centre for 

the new ideas, and many of its monks had embraced the reformed 

cause. So Farel, who h~d returned with the help of the Bernese 

in December 1533, was able to conduct daily services. It seems, 

however, that the council vras not altogether on the reformed side, 

as we read of occasional condemnations for belonging to the 

Lutherans (24); but Farel and his followers seem to have been 

considered as, we might almost say, more Christian than Lutheran. 

Farel was able to establish his liturgy, which was reprinted 

together with the Olivetnn Bible at Neuchatel in August 1533 
under the title: La ma~i~re et fasso guon tiet en baillant 

le sainct basptesme en l a ~ai~ct congregation de dieu •.• , and 

in addition, he introduced the Summaire (25), a brief catechism 

expounding most of the eGS'ential reformed doctrines . Th8 

Genevese community was t b.us put in possession of a min:'.mtun of 

doctrine and discipline; r:1d it had also the recently pv.'::llished 

Bible of Lefevre d'EtaplGs ~ On Easter morning, 1534 1 four 

hundred young people rec0ived the sacrament of Holy Comm~~ion 

from Farel at Rive. 

Outside the city tho Rituation was growing yet more 

threatening , for the epi"::ccpal troops had joined the ducal armies 

in a concerted assault o::1 Genc ··a . These threats serv,--:d only to 

strengthen the r eformed ,arty and emboldened Farel to request 

the council to promote e. pnblic disputation (26) which~ being 

granted, was held from 3J ~ 7ay to 24 June. The d~cision was 

gained for t he r eformed "?f'.:·cty on all five points. These f ive 

points are illustrative Jf the s olid basis of evangelical faith 

already established in t~e city before the arrival of Calvin; 
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they are as follows: 

1. There is but one Divine truth, that which is in Jesus Christ, 
which is revealed to us by Scripture. By it we know that 
man is totally corrupt, that he is saved solely by the grace 
of God through the unique sacrifice of His Son and faith in 
Him; works are consequent to salvation and not its condition. 

2. The doctrine of Jesus is excellent and perfect; it is not 
lawful to t ake mray or to add anything to it. Consequently 
the Church has no authority to define at its own convenience 
what is the word of God and what is not, but she herself is 
defined by that word w 

3. One must adore God and serve Him only. 
not lawful to pray to saints. 

Consequently it is 

4. The Church i s not medi ator between God and man, but Christ 
alone. ( 27 ) 

It was quite natural in the XVIth century that the civil 

powers should be called on to carry out ecclesiastical reforms 

when the Church proved intractable . That was what Farel wanted, 

but the councils still shirked the responsibility of breaking with 

the old established order. Accordingly, the people took the 

initiative and installed Farel in the Church of Saint-Germain ; 

then, finding Saint-Germain too small , the crowd carried him to 

Saint-Pierre where he preached on 8 August. That same evening, 

some of the Syndics led the crowd to pull down the images. 

When cited before the council to answer for their deed, they 

calmly replied that they had done no wrong since 11 the things were 

put up against the \vord of God" ( 28). 

The reformation had now won through to all classes of the 

population; unanimity was almost reached, and the council could 

no longer avoid decision. On 10 August it decreed the suspension 

of Mass. The bishop retaliated with a letter, read out in all 

churches of the diocese on 30 August 1534 , excommunicating Geneva, 

her inhabitants, and her Syndics "who have abolished all the holy 

sacraments of our holy mother the Church, married the priests and 

the religious, pulled down and buried the crosses, images of our 

Lady and of the saints of paradise , and the churches, wishing 

in all things to annihilate the memory of our Saviour nnd 

Redeemer Jesus Christ" (29). The chapter retired to Annecy (30), 
as did also the nuns of Sainte- Claire (31 ) to whom the council 

granted an armed escort for protection . All ecclesiastics who 

wished to r emain in Geneva were allowed to do so on condition 

that they "should go to sermon and hear the word of God , •.•• 

live as is commonly lived in this town, and put aside their 

habits and sacerdotal bonnets" (32). 
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The new faith had now obtained a signal victory, but the city 

was still in a very di fficult position with the Duke of Savoy at 

its gates and Berne claiming that previous treaties prevented 

them from taking any armed action against Savoy. When the 

Genevese, however, began to take steps to seek the protection of 

the French monarch who, at the time was not on good terms with 

his uncle of Savoy, Berne finally decided to act . The prospect 

of having the French king at their doorstep was not an inviting 

one, so they immediately set out to annex the country of Vaud 

which until then had belonged to Savoy, and to liberate the 

Genevan districts (33). They were about to advance on the Fort 

de l ' Ecluse when, avid for the spoils obtainable from defeated 

Savoy, the king of France made his appearance. 

Liberation fr om Savoy did not necessarily mean freedom , 

as the Genevese soon discovered when, on 5 February 1536 , the 

Bernese called together the Syndics, i ntimating that their 

government claimed for itself the office of the Vidome of Geneva, 

all the rights of the bishops, and the privileges of the house of 

Savoy . This was too much for the Genevese; having just got 

rid of an overbearing neighbour, they had no wish to fall under 

Bernese domination, so they refused point blank . Threats proved 

useless for was not the king of France near at hand? Meanwhile 

a general council was held to regularise the religious s ituation, 

and on Sunday, 26 May , the reformation was unanimously accepted 

by show of hands (34 ). Berne was gradually forced to give up 

her claims, and the Perpetual treaty was s igned on 7 August . 

Its conditions were as follows: 

l. Geneva was to remain open for the Bernese , and was not 
to contract any other alliance without their consent. 

2. The overlordship of Gaillard was to be ceded to Berne 
together with all the property of those banished from 
Geneva. 

3 . Geneva was to keep all the rights and revenues of the 
s ee and the rights of the Vidome . 

Unhappily there was another set of clauses concerning 

the dependencies of the priory of Saint-Victor and of the chapter 

which became the cause of much litigation; for , although willing 

to concede the sovereignty of these and their revenues to Geneva , 

Berne kept for itself the judicial power and the labour rights (35) . 

Though free and reformed , Geneva was not yet internally 

peaceful, for the struggles of the past had left their mark on 

its inhabitants . According to both Roman and Reformed authorities , 
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the city seethed with moral anarchy; ignorance was rife and 

immorality traditional; every citizen had acquired the habit of 

going about fully armed and ready to use his weapons at the 

slightest provocation. Although in the general council the 

reformation had been accepted unanimously, a considerable body 

of Romanists had either stayed away from the assembly or kept 

silent; these now formed an irreducible opposition with priests 

to celebrate Mass secretly . Still more to be feared was an 

opposition reformed body which held that the Church should submit 

to the State, for "was this not what had happened in Berne?"; 

these were the people for whom the reformation had meant 

emancipation, which they thought should free them from everything. 

Finally, t he relationship with Berne was growing ever more 

delicate, for though the evangelicals tried to please Berne in 

all things , they could not give what Berne really wanted, 

sovereignty over Geneva. 

In the midst ot' all these difficulties Farel worked tire­

lessly; he preached and trained preachers, and reorganised 

the schools and hospitals. But the very quali ties which had 

made him such an ardent missionary were hindering him in 

administrative work . But when Calvin chanced to pass through the 

city, his problems ~·~ere solved for i mmediately he recognised the 

person who should take over the work. 



11. 

C H A P T E R II 

THE ROMAN LITURGY AT THE DAWN OF THE REFORMATION 

It is significant that it is the opinion of a Roman 

Catholic author that: 11 the XIVth and XVth centuries may be 

described as the autumn of the liturgy" (1) . This state of 

affairs, Roman Catholic authors claim, may be ascribed to a 

number of events of an ecclesiastical and political nature which, 

in turn , affected both clergy and laity profoundly. 

The first of these, it appears , would be the war of the 

jurists and the emergence of nationalism (2) . The struggle 

betwe en Church and State was accentuated by civil reaction 

against the claims of ecclesiastical law which threatened to 

swallow kingdoms and empires. The Albigensian crusade , which 

had spilt heretical and Catholic blood indiscriminately and had 

degenerated into a purely territorial struggle, had taught even 

the most devout potentate that it could be folly to place onets 

full trust in the Holy See (3). Consequently kings encouraged 

their prelates to maintain a certain amount of independence from 

Rome, the more so since the higher clergy formed the backbone of 

the civil service (4). Also the deplorable condition of the 

papacy in the XIVth century could not but have some effect on the 

liturgy . Liturgical life could hardly have flourished in the 

exotic atmosphere of Avignon during the ":Jffiabylonish Captivity" 

(1305-78) nor could the conflicting popes of the great Schism 

following it (1379-1415) have had much authority . Then, the 

old feudal practice of chasing a village yokel to be the parish 

priest remained, resulting in a lack of proper discrimination in 

accepting ordinands and a widespread lack of education among the 

lower ranks of the clergy . The prevalence of ecclesiastical 

scandals such as those relating to benefices and immorality (5) 
has amply been commented on , but their chi ef consequence was that 

they shocked many faithful Christians . Worthy also of notice 

is that the decadence of so many of the Benedictine and 

Franc iscan monastries deprived the Church of centres "\'rhich in 

former centures had been powerhouses of the liturgical spirit . 

But perhaps t he greatest single factor in the decline of 

the Liturgy is that the majority of the common people were 

Christian only in so far (6) as they attended the services and 

paid ecclesiastical dues . The mass-conversion of the barbarians , 

following the example of their chi efs, had brought the burden of 

undeclared paganism within the fold of the Church. The majority 

of these people submitted themselves to the ceremonies of the 
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Church and subocribed to its teaching, keeping all the while 

many of their old beliefs . All efforts of the Church at 

educating them proved largely unavailing when faced with this 

huge task. Jm.d 'iThen the feudal system came into its own in later 

times, these old beliefs formed the core of the superstition which 

remained so rife among the common people and was even i n evidence 

among the great of the land (7). These people ·were absorbed in 

a Church whose liturgy was conducted in a strange language , for 

though Latin might have been the language of the West in medieval 

times, it certainly -;,·ras not understood by the great mass of the 

barbarians and of the uneducated. Thi s situation was to become 

worse I·Ti th the emergence of the vernaculars, and although the 

ChUl~ch did make a concession i n the introduction of the Prone , a 

short ve~nacular service (8) with sermon inserted in the Mass 

aft8r the Gospel, the people became increasingly conscious of the 

;r::o:.~eigness 11 of the liJvu.rgical language . 

\·vi th the break-up of the Feudal system, the importance of the 

common people, and more specially of the merchant classes grew, 

and it has alrea.d:r been seen ( 9) that the merchant classes played 

a considerable part in the propagation of the Reformation , as 

their connections str:;tched across the whole of Europe . Finally, 

the growth of nation::1l consc i ousness also added its pressure on 

the old system ; its roots are to be traced in the growth of 

cities, and more specially in Imperial cities of which Geneva may 

be taken as an exa~ple (10 ). 

These external causes of decline were matched by a 

change of attitude towarcs the liturgy which had developed through 

the centuries. The people , few of whom had ever learned Latin , 

had only a small p2rt in the liturgy of the earlier days, but 

novT even this bad fa2-len a~·ray so that the only participation 

expected fr:Jm them 1·re.s physical presence, though even that -,;v-as 

not cons i dered strictly necessary. The accent of worship had 

been shift~d from 80mmunion to sacrifice , and the priest became 

the s p8cialist ·who had the power to perform the sacrifice for 

the Church . So that even when the people attended, their 

function was limited to t he adoration of the sacred Host at the 

elevation . It would even seem, according to contemporary 

records 1 that to "see their maker 11 was for many the equivalent 

to assistin~ at Haso (11). King (12) , seems to deplore the 

habit of the people -:Tho said their private devotions during 

Mass , but 1·Thf'!n we cc nsi.der the little scope for participation 

left to them , it would rather seem praise- worthy that they 

should follow dir~ctions for devotions which at least led their 
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thoughts along ways compatible with the spirit of the Mass (13). 
The people's communion had practically fallen away except at 

Easter, and was of~en treated as incidental when provision was 

made for it (14). But this had only come about gradually~ 

since some efforts had been made to get the people to participate 

in communion. The direction of the fourth Lateran Council (1215) 
enjoining the faithful to receive Holy Comm~xon at least once 

in the year had resulted in the majority of the people observing 

this miserable minimum, but in normal practice the only person 

to take communion was the officiant, and, at high Mass, his 

assisting ministers. Thus for the people, Mass was a service 

during which they could conduct their private devotions in their 

own language while the action was performed by the priest, and 

their devotions would be intensified and focused by the ringing 

of bells at the supreme moment when they would get the opportunity 

to "behold_ their saviour". There was, however, one way in whi~'h 

the Church did attempt to make its teaching understood by the 

people durinr, t he service, and this was effected in some places 

by the insertion of a short vernacular service called the Prone 

within the Mass after the Gospel. This service consis t ed of 

bidding prayer s , the Epistle and Gospel, the Creed, sermon, 

exhortat ion, and the Lord's prayer or a paraphrase of it (15). 
For the most part, sermons were preached by friars, but many 

seem to have preached on subjects which had little connection 

with the life and worship of the flock (16). 

By the late Middle ages , the or~er of the Mass had 

achieved a certain rigidity reaching a point of fixi ty in the 

canon. This ·Has mving t o a gener al widespread f eeling that it 

was a sacred ir.heritance dating unchanged f rom the times of the 

apostl es or even perhaps written by Saint Peter himself (l1~ 

By this t ime al s o, we notice the ascendancy of the Roman Rite · 

which had gradually ousted t he Gall ican rites and in the process 

had itself been subj ect ed to adaptations and variations. Thus 

every great see could be said to have its own rite though we see 

that , apart from variat ions i n local feasts and usages, they all, 

with few exce~tions , belonged to the family of the Roman Rite and 

used the Roman ca.."l':'n . In this study, the Strasburg Mi ssal o:f 

1520 is taken to r epresent a typical use of the period, and in it 

we find f ew divergen~es from l at er Roman usage as directed i n the 

Reformed Missal of Pius V (1570) . Different ar e a few private 

prayers , some rub~ics and, it is interesting to note in passing, 

an appeal to the Ji.PI.tiO"l}<Jl_E?~ivinorum Offj_c iorum of Johannes Bel eth , 

the standar d D.'Jlthority of the XIIth century whose di ctat3s seem to 
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have retained high esteem in XVIth century Strasburg, at least 

as far as rubrics are concerned. The outline of the early 

XVIth century Mass is as follows: 

Introit, (sung by the choir while the celebrant 
Gloria Patri ministers recite private preparations. 
and Gloria i n The Kyries and the Benedictus Domine 
excelsis are not mentioned . ) 

Collect of the day 
Epistle 
Gradual (sung by the choir) 
Gospel 
Creed (Nicean -sung by choir) 
Offertory: 

Psalm verses sung throughout while the celebrant 
proceeds secretly ending with an ecphonesis 

Salutation and Sursum Corda 
Prayer of Consecration: 

Preface and proper Preface 
Sanctus and Benedictus qui venit audibly and sung by 

choir while the celebrant continues silently with the 
Canon: 

Fraction: 

Te igi tur 
Memento Domine (dyptich of the living) 
Communicantes et memoriam 
Hanc igitur 
Quam oblationem 
Qui pridie 
Simili modo 
Unde et memores 
Supra quae 
Supplices te rogamus 
Memento etiam (dyptich of the dead) 
Nobis quogue peccatoribus (ecphonesis of the first 

three words) 
Per quem haec omnia (the concluding doxology of the 

canon) 
Pater Noster (sung by celebrant with protocol and 

embolism) 

Libera nos (the host is divided during its doxology) 
Pax (followed by commixture with secret prayers) 

Communion: (while communion Antiphon is sung) 
Agnus Dei 
Domine Jesu Christe qui dixisti 
Pax mihi et ecclesiae Dei 
Domine Jesu Filii Dei vivi 
Perceptio corporis 
Panem caelestem accipiam (communion of celebrant in: bread) 
Domine non sum dignus 
Corpus Domini nostri 
Quid retribuam Domino (communion of celebrant in wine) 
Sanguis Domini 
Corpus tuum Domine 
Verbum caro factum est (John 1 :14) 
Quod ore sumpsimus 
Lutum fecit ex sputo (John 9:6- 7 paraphrased) 

Post communion collect 
Placeat tibi sancta Trinitas 
Dismissal of the people 
~ast ~ospel (John 1:1-14) 
Antiphon 
Canticle 



Psalm 150 
Nunc Dimi tt:_s 
Antiphon (repeated) 
Kyries 
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Pater Noster with embolism 
Versicles 
Collects: 

Deus gui tribus pueri8 
. Da Nobis quaesur:ms D~mine 

Actiones nostTas 

On the face of it, there is very little in this Mass which 

could be considered repugnant to the modern reformed mind if we 

except~ perhaps, the oft-repeated mention of the saints; 

though even there it is well to :remember that· the cult of the 

various saints was introduced to a l arge extent t o ratify popular 

devotion. For the peopl e f om1d much comfort in the remembrance 

and intercession of men and women vrho like t hem , had l i ved on 

earth and had str uggled for their f a ith. Thus there were t vro 

forces at work: the e1e~en~al forc e of popular religion (and we 

mus t remember that many priests -vrere as little inf ormed as t he 

people), and at the same t i me , the ol ogical thought whi ch was 

constantly endeavouring to keep t he Church's doctrine on an 

evangelical level. 

The medieval idea of t he sacrif ice ~ f t he Mass a ppears 

as early as Gregory t he gr eat (5 90-504 ). For him, the Mass is 

actually a repetit i on of the s acrifice on Calvary; communion i s 

overshadowed by this ever-renewed s acrificial act. Its e f fe ct 

is indeed the forgiveness of s i ns , but the doctr ine of Purgator~r 

shows how that e f f ect can extend beyond t he grave , let alone h3.V8 

a powerful effect in temporal aff~irs . Thi s eff ect (commonl y 

called the fruits of the Mass ), is subdivided into categories 

of impetratory , propiti atory 1 and satisfactory , each of these 

categories being applied to the various persons ( priest, Church, 

thos e who have asked t hat t he n'"lss be ce lebrated and thos e fo:;.~ 

whom t he Mass is celebrat ed ) accord i ng to a fully worked-out 

scheme "lest any of t he prer;i ou:=l fruits of the Mas s should 

r emain ungarnered " (18 ). It i s here that 1t1e have the starting 

poi nt f or the Mass es for t he deaG and t he votive Masse s which 

together f ormed t he great est evil i.:1 medi eval Church lif e . For 

although both t he Masses f or the dead and v otive Mas ses may have 

a high religious value i f the service be r egarded as the supreme 

act of Christ ian praye r , t he ritual act was, in the medieval 

mi nd, t hought t o have a value of its ovm and often confused with 

t he pr actice of magic, white or b l ack (19 ). Thus we find a 

specialisation of the i nt ention for ivh ich the Mas s is s aid 
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leading to both good and terri ble practices . From this point 

on, it is but a step to the multiplication of celebrations which 

lead to the evolution of Low Mass. 

In earlier days, we have commonly heard of Mass being 

celebrated with ceacons and assist ants and in the presence of 

people who cry out nr sing their part. And still, in the 

middle ages, High Mass with deacon and subdeacon is the normative 

service retained in the great Churches except that with the 

development of music ~d the rise of thrr ve~~ular, the choir 

has replaced the people whl" are now purely passive. Before the 

middle ages, Mass was not said more than nnce a - ~_ ay; ·the bishop 

or senior priest officiated~ while the rest of the clergy 

assisted or even concelebrated . But with the growth of the 

sacrificial view of the Mass, when it was held to be ~ sacrifice 

with definite values ascribed to it , it was but a logical step 

to hold that two Masses must be worth twice as much as one. L~ 

addition, the pious wish to accomplish this great work as often 

as possible and the remuneration attached to each celebration 

must have influenced priests . This l ed to a multiplication of 

celebrations which provoked a number of official attempts to 

limit the number of Masses to be said by each priest daily. 

The final decision reached was that each priest was to be 

limited to one Mass per day except for certain extraordi nary 

circumstances. 

This multiplication of celebrations also necessarily led to 

the building of many altars . In monastic, collegiate, and 

cathedral churches if every priest was to say his daily Mass, 

he would have to do so while other Masses were being celebrated 

simultaneously at other altars. A development of this was the 

custom, on certain occasions, so to stagger the celebrations 

that, at any given moment, the oblation would be taking place 

at one of the altars, for this was held to have special efficacy. 

Now obviously a choir , ministers , and assistants could not 

be provided for so many celebrations at once , so a compromise 

was allowed by which the celebrant h i mself took the parts of 

the deacon and subdeacon while an accolyte r epr esent ed the 

other ministers and the choir's part was divided bet~·rr.;en the 

two of them. The ceremonies were simplified, some were left 

out altogether , and everything was said in a low speaking voice . 

This came to be recognised as Low Mass and received offictal 

sanction when its order was definitely arranged in the Missal 

of Pius V (1570 ) (20). The result of Low Mass was to centre 

the service of the Church exclusively in the clergy, though as 



- 17 -

the people had long ago lost contact with the celebration, by 

reason of the difficulties of which we have already spoken, it 

came to be popular mainl y because of the shorter time involved. 

We might also note in passing, that it was Low Mass which 

brought about the compilation of Missals, for in High Mass each 

minister had in his possession, only the parts in which he was 

concerned whereas i n the shortened service, the celebrant had to 

do everything himself (21). This set the pattern for the 

Reformed service books which were later to appear . 

Another result of the stress on the sacrificial aspect 

of the Eucharist was the rise of a very materialistic view of 

the bread and wine . This trend is already apparent as early 

as 1059 in the confession forced from Berengarius of Tours at 

Rome : "the bread and wine . . ... after consecration are the real 

body and blood of our Lord Jesus Christ, not merely the sacrament 

ther eof ; and that body is sensibly, not merely sacramentally 

but in reality, handled by the hands of the priest and crushed 

by the teeth of the faithful". Of course the better kind of 

theological thought never gave up the attempt to recover a more 

spiritual view , but when the scholastic theology of substance 

and accidents triumphed in the acceptance of transubstantiation 

by the Lateran Council of 1215 it was taken by the materialists 

to be the authorisation of a formula which had long been in use . 

For the scholastic theology seems to have been very much mis­

understood, and the later scholastics repeatedly tried to blunt 

the edge of this formula which had been imposed on theology by 

the materialism of popular piety . But their efforts were 

unavailing , as transubstantiation was popularly held to give 

sanction to the carnalism of the baser sort of popular religion, 

combining admirably with remnants of the old pagan ideas and 

superstitions; it tied down future thought and controversy on 

the eucharist to a wrong statement of the problem by making 

the localised presence in the elements the centre of its 

theology ; it encouraged the worship of the Host as the abode 

of the divine presence , even outside the service , and facilitated 

the r ehabilitation of old irox$rous practices in a new setting (22). 

The liturgy was thus decaying in a morass of misunderstand­

ing and corruption, and the XIVth and XVth centuries produced 

but few writers on the subject . How much the few who did 

write understood of the purpose of worship and of the liturgy 

is doubtful , for they did nothing but continue the symbolical 

and allegorical interpretations of their predecessors (23), 



( 

- 18 -

thus increasing rather than dimi nishing the gap of ignorance 

which stretched between the faithful and the expression of 

their worship. 

This then was the situation at the time of the Reformation: 

a theolot:zy understood only by the f e -vT and debased by the 

ignor ant majority; a service in a foreign tongue which few· 

understood and was for t~e mos·c :part unhearable; missals wh:.ch 

were only too often full of mist~kes or even undecipherable (24); 

an ignoran-t; .priesthood vThich oppressed the people and a popular 

religion well on its way to re-establishin.3 a semi-chri~tianised 

pantheon. Little wonder then that the Reformers sought to 

break thr ough all this to bring back to life the forms and the 

worship of early Cllristiani ty. 
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C H A P T E R I I I 

THE LITURGY OF GUILLAUME FAREL - THE FIRST REFORMED LITURGY 

TO BE USED IN THE CITY OF GENEVA 

We have already seen (1) how it came about that even 

before the Reformation was established in Geneva, the young 

congregation was in possessi on of a Liturgy in the vernacular. 

What ev er i ts date this liturgy, composed by Guillaume Farel and 

used in Geneva from 1533 to 1541 or 1542 , must undoubtedly be 

considered as the earliest printed liturgy in the French language . 

The exact date of its appearance is a mystery . There 

is one extant copy of a 1533 edition entitled La maniere et 

Fasson ... ' this was edited and reprinted by Baum ( 2) • But 

Doumergue , in speaking of the Summair e, f irst printed i n 1524 

or 1525 , claims tha t this was the second work to be published 

by Farel , the first be ing La maniere et Fasson (3). If t his 

is so , La maniere et Fasson must first have been published before 

1522 or 1523 at the latest , making it the earl iest Reformed 

liturgy, even preceding the liturgy of Schwarz which only 

appeared in 1524 . 

To relate its publication to Farel ' s ministry , Doumergue 

s t a t es that the Summaire was published about the time when he 

was called to Montbeliard . We know that Farel arrived in 

Montbeliard a t the end of July 1524 , and reformed it within t wo 

years (4). It is understandable that he should have composed 

the Summaire for this occasion , to i nstruct the people of the 

newly-refor med community in the new faith . But his Manier e 

et Fasson , we are told, had already been published and it is 

only r easonable to suppose t hat it should have been composed 

with a definite congregation in mi nd . Here , then , it is 

relevant to investigate Farel ' s ministry s ince his conversion . 

We are told that he founded a clandesti ne congregation in 

Paris between 1521 and 1523 (5) , after having been forced to 

leave Meaux where the r eforming movement under the leadership 

of bishop Bri9onnet had been forced to give way before 

parliamentary pressure (6) . Farel then travelled to Basle 

where he stayed with his friend Eocolampadius , who ordained 

him to the ministr y (7); and later he accepted the call to 

reform Montbeliard . After Montbel iard came Aigle , Neuchatel, 

Lausanne , Geneva ; in all these places, Farel evangelised and 

finally set up reformed congregati ons·. Now we have already 



- 20 -

seen how he had provided for his Montbeliard congregation by the 

publication of the Summaire; and when we come to consider his 

liturgy, we should bear in mind that such a publication was not 

done 'in vacuo' but was designed to meet a need; and that need 

we find in the young reformed congregat ions which, having broken 

with the ceremonies of Rome , needed some form of worship 

embodying the essential elements of the Reformed fai t h yet with­

out the rigidity of the now discarded Roman rite. And if 

Farel published an exposition of the faith for the guidance of 

his second congregation , is it not then probable that he should 

have composed a liturgy for the use of his first congregation 

in Paris? It would be i nteresting to enquire into these early 

congregations to discover if possible what directions on faith 

and worship Farel could have provided them with. 

Many authorities (among whom is Vuilleumier who bases his 

observations on Herminjard (8)) clcim tha t Farel's Liturgy is 

probably a translation of the Bernese Liturgy ivhich had been 

sent to him, as aLso to all other ministers working under 

Bernese authority, in April 1528. Of this liturgy I have no 

documentation except a rough outline in Vuilleumier (9) . 
"This waa a sixteen page octavo booklet named Toufblichli because 

it began with the form for the baptism of children . It also 

contained the form for solemnizing and confirming marri age before 

the Church , indications of what the minister should pray for 

before the sermon, the form to be used after service in 

publishing the names of those who had died during the course of 

the past week, a short intercession to be used at the end of 

the service after the confession of sins which was left to the 

discretion of the minister, and finally , directions for keeping 

the baptismal and marriage registers ". 

This formulary appears to have been mainly the work of Gaspar 

Menander who , arriving at Berne from Zurich , had adapted for 

local usage the liturgy composed one or two years previously 

by Zwingli and Jude for the Church of Zurich . That was how 

it came about ~d the parallel with Farel's practice may be 

note~ that a fortnight after the promulgation of the edict of 

Reformat ion at Berne , this liturgical directory could be 

distributed to some two hundred ministers (10) . 

But to take Vuilleumier ' s own summing up : "The order of 

the contents in Farel ' s is the same as that in the Bernese 

liturgy . First comes the order of Holy Baptism and of Holy 

Marriage, then of Holy Communion. For the Sunday service: 

a prayer before the sermon with intercessions for the authori t ies 
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and for those enduring persecution, ~~d a confession of sins 

after the sermon. The orders for Baptism anf_ r.:;:.rriage are 

largely identical with their Bernese counterpr>.rts !' 1-~hole 

sentences being found to correspond word for 1:ord G The 

liturgy of Holy Communion shows more differences , not so much 

in form as in wording. Farel's prayer before sermon contains 

the same elements but is more developed; he h~s left out the 

memorial for the dead; he has added a confession of sins which, 

in the Bernese liturgy, was left to the indivi:iu8.1 minister's 

discretion; further, the Lord's prayer, the Decalogue and the 

Creed were to be recited at every service. The final point of 

difference between the liturgies is the addition, in La Maniere 

et Fasson, of a section devoted to the visitation of the sick" 

(11). Vuilleumier explains this affinity wi-:~~1 t l1e Zwinglian 
forms by reminding his readers that LeFevre d 1EtQples, 

disciple was, in the beginning, very close to t~e Zurich reformer 

and that his first missionary endeavours in S1·Iitzel"l~..nd were 

conducted under Bernese patronage. 

But this similarity does not necessarily mean that Farel 

must have copied the Bernese ordere And when 1•re bear in mind 

that the Maniere et Fasson in our possession dates from 1533, 

long after Farel had received the Bernese lj_t-lr~ in 1528 . 

That the forms for Baptism and Marriage are similc.r only supports 

the fact that Farel worked at Aigle, in Bernes e possessions and 

under Bernese patronage, since these two cere~onie s involved 

civil consequences (12). The directions for the vis~tation of 

the sick can also be ignored, for even if it bo considered an 

integral part of the directions Farel would have ~ivJn to a 

young Church, we have no Bernese counterpart to compare it 

with. So the burden of the comparison falls on the Sunday 

morning service and , still more, on the C0111;.":'.union service . 

These are the two services we must, therefore , consider . 

Before proceeding with Farel, 

note that in 1520 in France, there 

order for Holy Communion among the 

it may be significant to 

existed a generally known 

Reformed of Fr ance. A 

description of this service is to be found in t he post humous 

work of the Roman Catholic Florimond de Rae-'"'ond: I0 __ !).ni8E? ance , 

progrez et decadence de 1' heresie de ce siecJ:~ (1605) though it 

may be wise to remember that this author did not hesitate to 

distort or even falsify :(acts , when such practices .might .he;:tp 

to cast opprobium on the reformed faith. 11 Th:_s 11 , he ;::;ays , 11 is 

their procedure, as I have learned from those who have had 

part in its jugglings: A selected member of the company reads 
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a passage which seemed suitable to him from the four Gospels on 

the subject of the Sacrament of the Eucharist and, afterwards, 

he denounced the Mass as an invention of the devil, and pronounced 

c~rses against the Church. Then, he would say to them: ' My 

brothers, let us eat the bread of the Lord in remembrance of 

His death and Passion'. After which, they would sit down at 

the table and he would break the bread, giving to each a piece, 

and all would eat together in silence. The same thing would be 

done when he took the wine. Thereafte:.', the selected member 

would give thanks to God for that He had so favoured them that 

they could discern the abuses of Popery and had given them 

grace to hear the truth. Then, he and the others would say the 

Pater Noster and Credo in Latin, after which the assembly would 

be dismissed (13)." This description is meagre but it does 

furnish us with a rough pattern i·Thich i'Te may set out as follm·:s: 

Reading (from one of the symbolic accounts of the 
institution of the sacrament) 

Homil y or Sermon 
Invitation 
Fraction , distribution, and communion (bread first, then 

wine) 
Prayer of thanksgiving 
Pater Noster 
Credo 
Dismissal 

This outline shows no more than \vhat could have been 

expected from a radical reaction against Roman Catholicism and 

specially against the Mass. We have not enough data to be sure 

that the service was as bare as reported , but one factor worthy 

of notice is the juxtaposition of the Pater Noster and the Creed, 

a juxtaposition which we shall also find in Farel's liturgy. 

Now, let us analyse Farel's order according to the 1533 

edition: 

MORNING SERVICE 

Call to Prayer 
Prayer : 

For those in authority 
For those present 
For Pardon 
For enlightenment and understanding of the Word 
Our Father (with protocol a~d Matthean doxology) 

Scripture Reading (plaj ~ly read) 
Ser mon: 

Exposition of every word 
Other relevant texts to be used for illustrations 



- 23 -

(Morning Servi ce) HOLY COM..lVIUNION 

Exhortation~ (according to text) Exhortation to-Communion: 
Memorial of God•s providence 
Memorial of Christ's coming 
Thanksgiving for Christ's 

love 
To leave sin and return to God 
To love God and the neighbour 
To obey those in authority 

Call to self-examination 

To seek liberty of spirit 
rather than that of the fles h 

To princes (if any present) to 
act in love 

Warning of condemnation to 
sinners 

For all to keep God's command­
ments 

Prayer of humble access 
A short Anamnesis 

Decal ogue 
Confession of sins (as in 

Communion) 
Our Father (with Matthee.n 

doxology) 
Prayer for Faith 
Apostles' Creed 

Intercessions: 
For all who know not the 

Lord 
For all in authority 
For the sorrowful and 

mourning 
For them that are persecuted 

Dismissal with peace 

Confession of sins and prayer 
for pardon 

Our Father (with protocol and 
Matthean doxology) 

Prayer for Faith 
Apostles' Creed 
Words of Institution (1 Cor.ll: 

23-26) 
Fraction 
Sursum Corda and Invitation 
Communion (the people receive 

from the hand of the minister 
while he r ecites words from 
Scripture) 

Thanksgiving 
Intercessions: 

For all peoples 

For all in authority 

For the Spirit of unity and 
faith 

For holy lives and charity 
Exhortation to Christian conduct 
Dismissal with peace and 

Benediction 

This s ervice shows a r adi cal departure from the concepts 

embodi ed i n the contemporary Roman Mass . Farel's abhorence 

of something connected with the invocation of the Saints has 

caused him to remove the ma jor part of the canon ; all that 

remains of it being the reading of the words of Institution 

which appears her o firs t as consecratory and then, r epeated in 

a paraphrased form, as the Scriptural warrant for Holy Communion, 

pr obably also accompanying tho Fraction. I f we consider the 

t wo services together , as set out in the table above , we are led 

to think that the Sunday morning service is an integral part 

of the celebration of Holy Communion; if it is so, Farel has 

blazed the path the l a t er Reformers will foll ow. And as we 
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see, when we consider the Morning Service, the directive for the 

Confession of Sins and the Apostles' Creed refer us back to the 

Communion service, clearly indicating that it is this service 

which is the standard of worship . The only thing that appears 

in the Morning service but is absent in the Communion service is 

the Decalogue, but even that is replaced by an exhortation to 

the faithful to recognise their faults; otherwise we may well 

say that the Morning service is nothing else than the Eucharistic 

service , with all that has to do with the sacrament itself 

abstracted from it. 

In its order , this service cannot be related to the Zwinglian 

or even the Strasburg rites, although we know that its author 

was in constant communication wi th both these movements and was 

very friendly with the Basle refor mer Eocolampadius . Similarly, 

many of its ideas are different from those of Zurich or Strasburg. 

It is therefore in Farel's earlier background that these ideas 

are to be sought. 

We knew that Farel was a pupil and close friend of the 

philosopher and theologian Jaques Lef~vre d'Etaples, whose 

intellectual peregrinations he followed and who led him to 

conversion . Lefevre's reforming career can be taken to begin 

in 1512 with the publication of his Latin commentary on the 

Epistles of Saint Paul, one of the basic works used by Luther 

in his own studies . This book can justifiably be called the 

first Reformed work, for its underlying principle was the 

sovereign authority of the Word of God , a doctrine to become 

central to the Reformers' thought . To use Lef~vre ' s own words : 

"It is there that the doctrine of Christ is to be found ... . . and 

those who study it will draw water at the fountain of the 

Saviour joyfully" (14) . "Let us celebrate Christ our king by 

studying the holy oracles" (15) . "Let us not fol low the 

precepts and dogmas of men which have no foundation in the 

light that has shone from on high" (16). " In these days , 

there are men who teach the people a mad piety instead of the 

doctrine of Christ . What is the use of fasting new Lents 

and paying my dues? Why should I take refuge in forms of 

prayers whose author is unknown, while putting away the 

apostolic prescriptions? There is nothing of the sort ordained 

by the doctrine of Christ ; •.• the rest is perhaps more 

superstitious than religious; •.• let us then bind ourselves 

to the only Christ and to the apostolic doctrine , for it is 

sufficient and it is first and most important for salvation" (17) . 
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His second principle, that of justification through faith, 

is boldly and clearly set out: "It is almost profane to speak 

of the merit of works, specially before God. For merit does 

not seem to ask for grace but to demand that which i s due ; to 

attribute merit to works is almost to believe them who think 

that we can be justified by our works, an error for which the 

Jews are condemned. Therefore let us not speak of the merit 

of our works which is very little, or even non-existent, but 

let us celebrate the grace of God who is All. One can truly 

attribute merit only to Christ w·ho has merited everything for 

us; but as for us, let us confess that we have no merit before 

God and hope only in His grace (18). But, you will ask, has 

anyone ever been justified without the works of the written 

natural law? Many , Can anyone forget that the thief was 

justified by faith alone?" In this , Lefevre did not believe 

that works were vain; he endeavoured to reconcile Saint Paul 

and Saint James. To the question, 11 Is it ever possible for the 

true believer not to do good works? 11,he replies, "The works 

which follow faith are signs of a living faith just as breath 

is the sign of our life ••• Faith lives, and living, it has 

living works for signs" (19). But justification res i des 

neither in fai t h nor in works, for the demons also believe . 

"God alone justifies ••.. " and this conclusion remains that 

"By works, without faith, it is not possible to be justified; 

but by faith, without works , it is possible" (20). 

Apart from laying down the bases of the Reformation, 

Lefevre also attacked the foundations of the Roman Church. 

According to him, the Sacraments have no inherent virtue: 

"The ablution in the material water at baptism does not justify, 

it is a sign of justification by f aith in Christ; for the 

sensible symbols are the s i gns of the divine infusion" (21). 
There is therefore no opus operatum, nor is there any 

sacrifice in the ~1ass . Explaining, in the epistl e t o the 

Hebrews, how Christ has made satisfaction for all the sins 

of the world by one sacrifice , Lefevre s ays: "What is 

accomplished every day by the ministry of His priest is not 

so much the repeat ed sacrifi ce as the r emembrance of the one 

and only victim which was offered once only. It is said 

that every time that you do this , you shall do it i n 

remembrance of Me , for He has sat isfied once for all. And 

there is no other mystery unless it be in the presence of 

His body and His blood; the memory of the divine oblation 

and satisfaction is salutary for all , a memory more agreeable 
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to God than al l sacrifices and all oblation up to the end of 

the world" (22) . So he denied both opus operatum and the 

sacrifice of the Mass. But he did stop t here , for he also 

condemned the enf orced celibacy of the priesthood even while 

declaring that virginity was superior t o the marr ied state (23). 

He condemned fasts and encouraged l i ber ty of spi rit , while still 

holding that people should observe the fasts i f the law so 

ordained, for it is right to obey the law (24). He attacked 

the issue of Latin in the liturgy , saying: "Most men , when 

praying nowadays ( I know not whether they pray in spirit) , pray 

not with the understanding for they pr ay in a language which 

they do not understand" (25) . 

Although Lefevre never did sever connections with t he Roman 

Church , it is nevertheless incorrect to claim that he did not 

understand the full implication of his words, for it was in 

about 1512 that he said to his pupi l, Farel , "My son , God will 

r enew the wor ld and you wi ll be a witness t o it ." This then, 

is the protest of the seventy- two year old r eformer at this 

early date , and Farel was never to forget these words. And the 

l n.s t of Lcf?rvxe~ s ·.. theological wor ks , from 1509 to 1534 , 

makes impressive reading: A commentary and Latin t r anslation 

of the Psalms (1509) , a Latin commentary on the New Testament , 

of which the Commentary on the Pauline Epistle forms one of 

the three parts (1512 ), a French transl ation of the New 

Testament (1523) , of the Psalms (1524 ), and of the Old Testament 

(1528) , are-edition of the whole Bible in French in 1530 and 

another in 1534 , the latter wi th critical corrections i n the 

margin ( 26). He died in 1536 aged one hundred and one (27 ) . 

Lefevre had come a long way for , as Farel t ells us , when 

he first followed Lefevre , "he was in as great ignorance as we 

have all been under popery'' ( 28) • But as his ideas matured 

they were not to be affected by the other reforming movements 

for in his Commentary om the Gospels , published in 1522 (three 

years after the entrance of Luther ' s writings into France), 

his fai t h had not changed except that by that time he had 

r ejected the cult of the saints, while Luther still accepted 

it . In addition, Lef evre noted that the ideas coming from 

Ger many were filled with a spirit "consonant with my own" (29). 

Even Farel's conversion must be dated before the advent of 

Lutheran writ ings into France , for Farel states that he 

struggled for three years in Par is before God f inally "helped 

me to know the virtue and the efficacy of the passion of J esus" 

(30) . Farel also states that the writings of Luther have 
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r a ther hindered the Reformed cause, because of their doctrines 

of the Eucharist, Purgatory, and the invocation of the saints, 

which he wished had been expurged by Luther's translators (31). 
This then is the teaching, including a conception of 

original sin (changed by the later reformers), a belief in the 

real presence which however does not admit of transubstantiation, 

and a belief in the ubiquity of the body of Christ, which forms 

the basis of Farel's doctrine and the foundation of Calvin's 

system. Many of these elements are plainly to be recognised 

in Farel's liturgy, and are sometimes even stated in Lefevre's 

own words : 

"Similarly this we do at the verily Holy Communion and table 

of our Lord: all is in a language common to all present, just 

as it is in the holy doctrine of God from which it is taken as 

any of the faithful can see and hear ••• and other ways of doing 

things, not taken from the Holy Scripture, are rejected • • • That 

which is repugnant to the Word has been taken away" (32) . 

"Holy Communion is a visible communion with the members of Jesus 

Christ; for those who take and break one same bread are one 

same body which is the body of Jesus Christ, and members one of 

the other , inserted and planted in Him" (33). "Christ died 

that we might be one body and one same thing as the Father and 

Himself are one same thing... He instituted His holy Communion, 

desiring that, in memorial of His very great love by which He 

has given His body for us on the cross and shed His blood for 

the r emission of our sins , we should make a memorial of our 

Saviour who died for our sins and is raised up for our 

justification.... For He died for us , giving His body signified 

by the bread, and He shed His blood signified by the chalice •.• 

Therefore lift up your hearts on high, seeking the ce l estial 

things in heaven where J esus Christ is seated at the r i ght hand 

of the Father, without dwelling in your minds on things visible 

which suffer corruption. . . Have ye the death of t his good 

Saviour written in your hearts as an eternal memorial so that 

you might be inflamed ••• having participated in the table of 

our Lord as members of Jesus Christ" (34 ). The insistence 

on works as the fruit of faith is r ender ed clearly in Farel ' s 

exhortation : "Where i s the faith which works not through 

charity? And wher e is the love of God in him who sees his 

brother in necessity and does not help?" (35). But it is 

perhaps in Farel' s ins tructions to the preacher that Lefevre 

is the most clear l y heard : "The preacher t akes a passage from 

the Holy Scripture from which he r eads clearly , and aft er 
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reading , he expounds it word by word without leaving out anything 

and without depar t i ng f rom the Holy Scripture, that the pure 

Word of the Lord may not be sull ied" (36) . 
But Farel does not limit himself to repeating Lefevre's 

teaching; his thought goGs beyond that of his master for his 

whole liturgy , including the preface end general directions , i s 

designed to be entirely Biblical. Quotation follows quotation 

and text follows t ext, all bei ng annotated in the margin . This 

is why, even though Farel does break completely with the Roman 

lit urgy , his form of service is as biblical as that whi ch he 

has left behind . The Bible is for him the supreme rule of 

fai th. 

Examining the liturgy in the details of its structure , 

one cannot fail to be impressed by its bareness : gone is all 

the pomp of ceremony and multiplication of ritual . For the 

primary purpose of this liturgy was to bring worship to the 

people in a medium which they could understand . The liturgy 

is in French , the coarse common French of the day, and the 

people are given a part to perfor m in the recitation of the 

Decalogue , the Lord ' s Prayer , and the Apostles ' Creed. 

Contributing to the bareness of this liturgy is the absence of 

all choral parts. Hymns have not yet appeared at this early 

date , nor have the metrical versions of the Psalms been composed. 

But Farel himself has felt the need for a congregational response 

to be expr essed by song; he and some friends have endeavoured 

to fill this lacuna with a collection of hymns which they 

composed and published in 1533 (37) , and which we would have 

expected his liturgy to refer t o had they been composed 

contemporaneously. But there is no mention of any congregation­

al singing of any sort , so introit , gradual, offertory , and 

communion hymns or psalms are absent . 

Here , it might be prvfitabl e to consider Brightmants 

suggestion that the Morning Service is derived from the Prone, 

a vernacular insertion in the Mass. According to Brightman (38), 
the Prone was inserted in the Mass after the Gospel, consisting 
of: 

Bidding prayers 
Lord•s prayer 
Epistle and Gospel 
Angelic salutation 
Creed (Apostles') 
Sermon 
Decalogue and Commandments of the Church 
General confession and Absolution 
Church intimations, Banns , etc . 



- 29 -
The order of these varied from place to place but the elements 

of the service remained more or less the same. Now comparing 

this with the order of the morning service , Brightman quite 

rightly notes many similarities . We may say, with a certain 

amount of truth, that Fnrel must have decided on the use of the 

Apostles' Creed partly because it was easier for the people to 

l earn than the Nicene Creed , but what was probably an even more 

important f actor was that many peopl e were already used to 

reciting it during the Prone . But to return to Brightman's 

suggestion , we should r emember that the Prone by itself i s 

meaningless; it belongs in the Mass for it is essentially a 

vernacular r epetition of that part of the Mass not directly 

concerned with the sacrament . And looking at the table above 

in which Farel 's morning and Communion services are set in 

parallel columns , we cannot fail to see that the morning 

service is composed of th~t part which is not directly concerned 

with the sacrament, the two services really forming one whole 

Communion service . It is to be expect ed then , that there 

should be strong parallels between the Prone and the morning 

service, but their similar origin in tho full service of the 

Word and Sacrament should never be forgotten. 

Farel's standard form of worship thus begins with the call 

to worship and a prayer corresponding to the old collect . But 

Farel does not set out his prayers in full; he limits himself to 

giving instructions about what the minister should mention in 

his prayers and exhortations . This prayer, however, is more 

than the invocation of Excita guaesumus for it consists of inter­

cessions divided into two categories , for those in authority 

and for those present; and two supplications , for pardon and 

for enlightenment ; and the whole prayer is concluded with 

the Lord ' s prayer in the full Matthean form, introduced by a 

protocol. This is an unusual position for the Lord ' s Prayer, 

when we consider this service in relation to the liturgies 

that have gone before but the operative words, which give us 

a clue for the understanding of this , are " ... , as He taught 

us ••• ". For Farel the Reformation is a return to the Bible , 

so it is natural to follow the prescriptions for prayer 

handed down t o the disciples by our Lord Himself . The r eading 

of the Scriptures now follow. Farel seems to prescribe one 

lection only, so it is reasonable to assume that he used the 

same sys t em as tha t favoured by the l a t e r r eformers, which 

consisted in continuous r eading; the minister would read as 

much as was convenient to expound in one day , and at the next 
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service, he would continue where he had left off. The r eason 

for this is that, the Reformation being considered as a r eturn 

to the Bible, it was generally felt that the people should be 

taught to know their Bible more thoroughly than they could 

possibly know it had they heard only the short portions 

allocated by the Lectionaries to the seasons of the Christian 

Church. And, ~s we have mentioned before, the sermon forms 

an integral part of the proclamation of the Word , following 

dir8ctly on the r vading of the Scriptures and limiting itself 

to their exposition~ Great stress is laid on strict adherence 

t o the t ext of the Scriptures, for this was the only way of 

getting the people to understand the Biblical message; all 

applications , all implications and consequences of the message 
for the Christian life, were dealt with in the exhortation 

which followed the sermon. And it is to this exhortation 

that the sacramental teaching is added. 

It is difficult to see where this exhortation ends or in 

which way it was delivered for Farel gives directions of content 

rather than of form. It might , of course, have been one long 

exhortation comprising all the elements of sacramental teaching 

and preparation . But it might also be analysed as follows: 

Prologue: 
A summary of the history of r edemption 
Purpose of the i nstitution of the Sacrament 

Thanksgiving: 
For God's love 
To Christ for His sacrifice and charity 

Call to self examination in faith and life 
War ning of condemnation to unworthy communicants 
Anamnesis 
Confession of sins and prayer for pardon 

Lord's Prayer (with protocol and Matthean doxology) 
Prayer for Faith 

Apostles' Creed 
Declaration of Absolution 
Pauline account of Institution 
Exposition of institution with Fraction 
Sursum Corda and invitation 

This is a radical departure, from all that has gone before. 

But on the other hand, the celebrant's private preparation has 

been made part of the congregational prayer. After the 

teaching comes the thanksgiving which separates it from the 

exhortation to search one ' s conscience. The Confiteor has 

been put into the first person plural , and it is here that we 

notice for the first time the juxtaposition of the Lord 's 

prayer and the Apostles' Creed. It is interesting to note that 

true to his principle, Fnrel joins the Lord's prayer to the 
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Confession of sins, another prayer, instead of keeping to the 

old tradition whi ch uses i t at the end of the canon. What is 

unusual however , i s that the absolution is altogether detached 

from the Confession , unless Farel might have thought that it 

was more proper that people should confess their Faith in the 

Creed before receiv ing absolution . The Pauline account 

(l . Cor . ll:23b- 26) is the same as that used in the Mass , but 

Farel does not want it to be simply a formula of consecration; 

it must be understood, so the minister is to explain the words 

of Institution as he proceeds with the Fraction, and to shmv it 

to be a warrant , or , more correctly , a commandment of the Lord . 

So the canon has been almost comple t ely r e j ected , but a few 

of its main ideas r e- organised. All refer ences to a 

sacrifice other than that of Christ are gone , as are also all 

reference s to t he dead and the saints . The living have been 

dealt with in the first prayer in the i nter cessions , so that 

these are r eplaced by thanksgiving. But Farel ' s greatest 

emphasis in his version of the canon is on the effect of the 

sacrament on the lifo of the Church; in this respect he is 

intensely practical . All beli evers are united in the body of 

Christ by participation in His t abl e , so they must also be one 

in their da ily lives , living in concord and brotherly love . 

Thi s i s the primary implication of Communion : one with Christ 

and one with one ' s ne ighbour . To complete t h is discussion of 

the canon, we might notice t hat the Anamnesis , r educed to a 

single sentence , is made the r eas on for whi ch believers should 

confess their s i ns . 

The Sursum Corda, though i t may seem out of pl ace , is 

aptly used to open the invi t ation , "seeking the celestial t hings 

in the heavens ••• without stopping at the visible things 

corrupted by use • • • " . The rubric on communion (which follows 

the invitation ), illuminates the curr ent beli efs and t he 

pr actices against which the Refor mers had to guard : "While 

distributing t he bread, which must bear no image on it , none 

must be allowed to ador e it but placing it in the hand of each 

person so that it might be taken and eat en , the minister may 

say ••• 11 

An i ndication of Farel 's beliBfs in the r eal presence 

may be found in the words said during communion: "Jesus 

is the true Saviour of the world, who died for us; s itting 

at the right hand of the Father, may He dwell in your hearts 

through His Holy Spirit , that you may all be quickened i n Him 
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by a living faith and perfect charity". We have here the 

continuation of Lefevre rs teaching that Christ who intercedes 

for us also enters into the believer ' s heart through the Holy 

Spirit as a direct consequence of participation in Holy 

Communion. There is therefore a strong sense of the 

sacramental presence of Christ, although pains are taken to 

prevent a localisation of His presence in the elements which , 

it is stressed , signify His presence . 

Thanksgiving naturally follows Communion, although Farel 

gives no details of the content of this prayer, which turns to 

intercession for all peoples, and then for those wielding 

t emporal powers , that God may give them grace and be merciful 

to them. This in turn moves into supplication that God may 

fill those present with a true and living faith (the effect of 

Communion) and unite them in true love, that persevering in 

the holy doctrine , they may help each other heartily by word 

and deed . The service ends with a hortatory dismissal, remind­

ing the people that, be ing participants in the table of the Lord , 

they can no more conform to the world but must go forth in 

holiness , that their rhole life and demeanour may be to the 

edification of all according as the Lord has commanded . The 

Pax follows, preceding the apostolic benediction. 

This, then , is the Eucharist according to the teachings 

of Lefevre. All that is not consonant with Biblical rules , or 

rather, all that is not specifically prescribed in the Bible , 

is ruthlessly rooted out . One cannot truthfully say that the 

overall r esult is particularly happy as far as the traditional 

forms and practices ar e concerned, but the service is redeemed 

by the overlying emphasis on the majesty, greatness , and good­

ness of God and the redeeming work of Jesus Christ, which gives 

it a peculiarly solemn and worshipful maj esty. One does, 

however , f eel the lack of an oblation, l eft out here because of 

its popular association with the sacrifice of the Mass ; one is 

also surprised not to find any r eference to the offerings of 

the people . We notice too that Farel does not escape the 

Western t endency to tie up the consecration with the formula of 

institution. But perha ps the gr eates t virtue of this liturgy 

is that it t akes a momentous step forward i n bringing back to 

light t he idea of communion which is worked out here to great 

lengths : Through the Eucharist , the people ar e in communion 

with Christ as His members and must therefore treat each other 

as such . But owing to the s trong denial of the cult of the 
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saints, communion with the departed is obliterated. 

This is the service which, first celebrated in Geneva on 

Holy Thursday 10 April 1533, r emained in constant use until 

late 1541 or even 1542, a period of eight to nine years~ It 

might even have remained in use for a longer period had Berne 

not attempted to ~orce uniformity on the Geneval Reformers 

through tho civil arm. It was therefore the Reformers' 

rebellion against the enforcement of an ecclesiastical matter 

by the civil arm which caused their exile and led to Calvin 's 

coming into contact with the richer services· of Strasburg. 
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CHAPTER IV 

THE ORIGINS OF CALVIN'S LITURGY 

It can probably be taken for granted that, except for 

some minor changes in ceremonial owing to Bernese influence, the 

Liturgy introduced by Farel was retained in Geneva during the 

exile of the reformers. That is not to say, however, that 

Calvin and Farel had not attempted to improve public worship 

during their two-year period of collaboration in Geneva. 

Significant in this direction was the Articuli de regimine 

ecclesiae which they produced on 10 November 1536 and which the 

council studied in January 1537. One of the main points raised 

in thes e "Articles" is the exhortation that "it would be 

desirable to celebrate the Holy Communion of Jesus Christ AT 

LEAST every Sunday when the Church is assembled • • •• but it has 

seemed good to us that, until the people have been strengthened, 

Holy Communion should be used once every month •. . . " In this, 

Calvin's influence is clearly seen, repeating the emphasis on 

frequent communion found in the "Institutes" of 1536 (1). 

Also noteworthy is the request for the introduction of song in 

the Church: "We can not conceive of the advancement and 

edification which will proceed from this unless we put it to 

the test. For surely, in the manner which we follow, the 

prayers of the faithful are so cold that it must turn us to 

shame and confusion". 

But when the exiled Calvin was called to serve the French 

congregation at Strasburg, he was placed in contact with a 

cons iderably fuller liturgy than that of Farel. It was this 

liturgy which was to inspire and guide his own efforts during 

his stay in that city (1538 to 1541 ) and which was to change 

the liturgy of Geneva. 

1. THE ORIGIN OF THE GERMAN MASS OF STRASBURG 

It was in the early days of 1524, that the Constance 

reformer, Kreil, in a letter from Ambrosius Blaurers to Wolfgang 

Capito, the leader of the Strasburg reforms, wrote praising the 

fact that now Strasburg also had entered into the community of 

the Gospel and had become an example to all the free cities; 

from that time on, people could pray and s ing under the 

influence of the new forms in ' common German speech ', and each 

could say Amen with understanding and from the heart to what 

the "Spirit of God taught him". (2 ) 
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The people of Strasburg had long been used to have Christian 

standards applied to all homely activities by the brilliant 

cathedral preacher, Johann Geiler von Kaisersberg, who did not 

hesitate to criticise the rites and customs of the Church. A 

decade later, he was followed by his countryman Mattheaus Zell, 

who under Lutheran influence promoted evangelical preaching and 

spread the spirit of the reformation in the city. After and 

under him, many others were given the opportunity to preach 

from his pulpit the magnitude of God's gift to men; among 

these was much travelled Capito who, after his removal to 

St. Thomas Church, became the leader of the Strasburg reformation. 

Luther , in his treatise , The Babylonish Captivity of 

the Church (1520), had declared that a German Mass was necessary 

if all were to understand and participate intelligentl y in the 

public worship of God, but had hesitated himself to take the 

step which involved such a drastic uprooting of the old 

tradition. Three years later, however, he went a step further 

when he published his Formula Missae; in it he sought to 

di stinguish between the essentials and non-essentials of a true 

Eucharist, be tween what was Scriptural and primitive and what 

was later added, and to devise a rite purged of abuses and 

superstitions, in accordance with early Christian usage. It 

is interesting, in view of later developments, to glance at 

his suggestions: 

After an attack on the Offertory and the Canon, votive and 

requiem Masses, and the ceremonial of the Mass, Luther treats 

of four sub jects: 

(a) He prescribes a reformed Latin order of the l\1ass in 

which the traditional form is retained as far as the creed 

and the sermon (if this is not preached before Mass); after 

which, the offertory is reduced to the pre paration of the 

el ements of the sacrament without prayers , all that suggests 

oblation being repudiated; Dominus vobiscum follows, with 

Sursum corda and the rest , until the per Christum dominum 

nostrum of the preface, and aft er a short pause gui pridie 

followed by the Sanctus and Benedictus gui venit, during 

which the elevation is made; Pater noster with its pr otoc ol; 

Pax domini, and communion with Agnus Dei and the Communio; 

Quod ore sumpsimus, Benedicamus, and the Aaronic blessing. 

(b) Concerning the communion of the people, intending 

communicants should submit their names beforehand so that 

they can be examined at l east once a year on faith, knowledge, 
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and life; communion is to be given in both kinds. 

(c) Luther expressed a desire for German metrical hymns t o 

be used by people at the Gradual, Sanctus, and Agnus Dei. 

(d) He would have liked canonical hours and the de tempore 

variant prayers, readings , etc . to be retained (3) 

But Luther was l oth to put his suggestions into practice ? 

with the result that he was anticipated by many of his more 

impatient followers, who, in varying degrees, had begun to 

celebrate Mass in German. Among these was Diebold Schwarz 

(Theobaldus Niger, or Nigri ) who, on 16 February 1524, 

celebrated the first German Mass at Strasburg in the St.Laurence 

chapel, below the high altar in the Cathedral. 

Diebold Schwarz was born at Strasburg in 1484 (4), his 

father being an ironmonger there. Taking holy orders, he 

became a Dominican and later a Brother of the Order of the Hoiy 

Spirit. When he accepted reformed ideas, he became ass istan··:; 

to Zell at the St. Laurence chapel of the cathedral and, in 1~)24, 

was made pastor of the church of Old St. Peter's. He seems ·:;o 

have had fairly strong ideas, for it is reported that a 

complaint was made against him to the city council for his out­

spoken views against the adoration of Images (5). It is in 

the Kleinen MUnster Chronik of Ludwig Schneegans, that we find 

the moment ous entry: "A.D. 1524, Tuesday after Invocabit, 

Diebold Schwarz, an assistant at St . Laurence in the Cathedral, 

celebrated the German Mass before the altar of St . Laurence" (6). 
Echoing this, is the testimony of Canon Straub in his MUnster 

Kalender, dated at 15 February 1524: "In t he Cathedral a German 

Mass was read for the first time by the esca~monk Diebold 

Schwarz" . Smend however holds that the Tuesday after Invocabit 

Sunday must have been 16 February (7) . Schwarz's example wa:3 

soon followed up by Anton Firn, another eager young priest . 

The Chapter records of St . Thomas Church state that: "On the 

19th day of this month (February 1524), the priest Antonius 

celebrated Mass in the German language in St . Thomas's, and 

Friedrich Ingolt, burgher of Strasburg, and others received 

Communion under both kinds ••• Such a thing is unheard of 

in this our Church; now it has begun. Woe to us all"(8). 

Eight days later, it was Capito ' s turn to celebrate in German 

and then Zell imitated the practice at the Cathedral. In 

1525, the title was changed from "German Hass" to "The Lord's 

Supper" (Nachtmal des Herren). A number of r evis ions 

followed each other with minor adjustments, and showing a 
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tendency to be more biblical and certainly more verbose. But 

the honour of having formulated the first German Mass to be 

issued in Strasburg must fall to Schwarz, whose manuscript, 

discovered by Erichsen, is hous ed in the St. Thomas archives (9). 
Its order was as follows: 

Preparation (at altar steps) 
Invocation (In the name of the Father and of the Son ••• ) 
Confession of Sins 
Absolution (from 1.Tim.l:5) 

Scripture Sentences (Our help is in the name of the Lord .•• ) 
Introit (said), with Gloria Patri 
Kyrios and Gloria in excelsis 
Salutation and collect (followed by another collect or a 

prayer) 
Epistle 
Gospel 
Nicene Creed (said) 
Offertory: 

Preparation of the elements (silently) 
Exhortation to pray for the Holy Spirit (Derived from 

Orate Fratres) 
Salutation and Sursum Corda 
Preface and proper preface 
Sanctus and Benedictus gui venit 
Lavabo (silent) 
Canon (said s tanding with upraised hands) 

Pax 

Intercessions: 
For those in authority 
For the propagation of the Faith 
For the congregation 

Prayer for quickened life 
Institution: (with el evation) 

Qui Pridie 
Simili modo 

Anamnesis 
Our Father (with protocol and Matthean doxology) 
Prayer for deliverance from evil, (derived from Libera 

Nos guaesumus) 

Agnus Dei 
Short Exhortation (based on the epistle or Gospel) 
Domine J esu Christe filii Dei vivi 
Celebrant ' s Communion 
Delivery and people's communion 
Quod ore sumpsimus (or any other - 11vel aliam aliquam • ..• 11

) 

Salutation 
Benediction (The blessi ng of God the Father and of the 

Son ••• 11
) 

This order stands between the ritual and ceremonial 
, ,. • - ,, ., , I • • ' 

of the medieval Church and the mor e severe worship of the 

later Reformed Church. Definite Lutheran influence is seen 

in the description of the elements in the anamnesis : 11The 

body and blood of our Lord under the bread and wine 11 • In 

many ways, he seems to have followed Luther's suggest ions , 

though it is thought unlikely that Schwarz should have seen 
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his Formula Missae (10), for Schwarz did retain almost the 

whole of the first part of the Mass. We notice, howevert that 

there is no mention of a sermon in this order. Luther's 

suggestion is followed that the preparation of the elements 

should take place without a prayer of consecration, but Sahwarz 

did not abandon all thoughtof oblation, for in the short 

exhortation deriving from tho Orate Fratros, he stresses the 

self-oblation of the worshippers (11); This exhortation may 

well be called the first Reformed Epiclesis. Schwarz strikes 

an independent line for, not only keeping the Sanctus and 

Benedictus qui venit in their normal position after the 

preface, he keeps closely to the main lines of the canon 

omitting or altering only those prayers which are too closely 

r elated to the idea of the sacrifice of the Mass and memorial 

of the sai~ts, which, we have already seen, he strongly opposed . 

Omissions worthy of note after the canon are only that of the 

collect for peace, Domine Josu Christo qui dixisti, and a 

number of the celebrant's private prayers at his communion . 

Also noteworthy is the introduction of the short exhortation 

before communion which, though supposedly based on the epistle 

or Gospel, is probably there in the didactic role so often 

found in early liturgies (12) and designed to instruct 

communicants. A final difference from Luther is the apostolic 

blessing, used rather than that of Numbers. 

Schwarz's liturgy is in German throughout; except for 

one or two rubrics, all traces of Latin have been obliterat ed. 

But that does not mean that Schwarz broke away from the 

traditional forms; on the contrary, he preserved what was best 

and most noble in the common practice of his day, and though 

his translation does not contain much biblical language, the 

thought that underlies his prayers is thoroughly Biblical in 

tone. Into this worship he sought to draw the common people . 

All the prayers were said clearly and audibly so that the 

congregation could add its hearty Amens . Ther e was as ye t a 

lack of common praise , but that was to come shortly afterwards. 

As suitable hymns had not yet boon produced, their place was 

t emporarily taken by the r ecitation of Psalms and Biblical 

verses of praise. The whole service culminated in the 

highest form of Christian worship, participation in the Holy 

Table of our Lord. Unfortunat ely Schwarz's liturgy does not 

provide us with any details, but we know from contemporary 

evidence that Communion was given under both kinds or under 
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one , according to the preference of the individual communicant. 

We must also assume , seeing that Schwarz follows the Strasburg 

Missal so closely, that the order of communion must have been 

retained, the celebrant receiving first, and then the congregation. 

It was this service which was to become the worthy 

prototype of a whole family of rites which, in time, were to 

influence the greatest part of Europe. It is therefore truly 

fitting that the ancestor of such an illustrious line should have 

been so sane and well balanced in its emphasis on the truths of 

the Gosp?l , while keeping most of what was best in the past. 

2 . THE REFORMED SERVICE AT STRASBURG IN THE YEARS (1538 - ±541) 

From 1525 onwards, Bucer gradually became the leading 

ecclesiastical figure in Strasburg, and his influence was 

increasingly felt. It was he who persuaded Calvin to leave 

his place of retirement in Basle, clearly seeing that self­

condemnatory reflection would do no good to that promising 

reformer . Bucer ' s theological position, as is well known , 

was a 'via media' between Lutheranism and Zwinglianism; there­

fore his influence upon the worship at Strasburg was in the 

direction of simplification and greater stress was laid on the 

Sermon. The sacerdotal terms and ceremonial gradually 

disappeared , and the congregation was given a larger place by 

means of psalms and hymns set to tunes wit h in the compass of 

their capabilities . 

Martin Bucer had arrived in Strasburg very soon after 

Capito, near the end of May 1523. He came of modest stock, his 

father being a cooper and his mother a midwife in Schlestadt . 

Bucer was born there , in the town renowned for the humanist 

Wimpheling, on ll November 1491. The Dominican order, whose 

ranks he entered in 1507, seemed to him the best to enable him 

to further his appetite for learning, but he was soon 

disillusioned. He began lecturing at Heidelberg in 1517 
first on Erasmus, and then on the Bible in 1518, and was 

thrilled with j oy when Luther visited his cell . In 1521, with 

the pope's permission, he put away his monk's robes. In 1522, 

he was appointed curate at Landstuhl where he married Elisabeth 

Silbereissen, who, like himself, had come out of a convent she 

had entered against her will. Finally , after some trouble at 

Wissenburg, where he had been called a vicar, he fled with his 

· curate by night and accompanied by an escort of soldiers to 
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protect them and their pregnant wives . The next day, in May 

1523, they arrived in Strasburg at Zell 's house (13). 

Like Zell and Capito, Bucer had lost everything to keep 

his religious convictions. He began giving free lessons in 

his host's house , explaining the Gospel according to St . John 

in German to the burghers and the Epistles of St. Paul in latin 

to students . These lessons were not vi.ewed favourably in all 

quarters, but the prudent magistrate , though he forbade them , 

refused to deliver the teacher t o the bishop. A short while 

later , Bucer preached alternately with Zell in St. Laurence's 

Chapel . The chapel was as crowded for him as for Zell; and 

as Geiler's pulpit was refused to him as it had been to Zell, 

he also preached from the portable pulpit erected each time in 

front of the multitude (14). 

1523 was a great year for Strasburg , for it was in that 

year that the magistrate decided that ministers should henceforth 

preach the Gospel and nothing but the Gospel, the year during 

which seven priests wer e married, and the year during which it 

was decided that the priests should become burghers of the city . 

In 1524, Bucer was called by the Gardeners' Guild to become 

minister at St. Aurelia's , where he worked diligently for seven 

years. Then in 1531, he was called t o minister at St . Thomas ' s, 

in the centr e of the city , and given the old deanery for lodging. 

From that time omvard his eloquence drew the population to 

the f oot of his pulpit , which he ascended almost daily . He 

r eformed the f or ms of worship and reorganised the parish; in 

1531 he was named supe.rintendent , "the bishop of Strasburg", 

as Calvin called him . Of the liturgies published under Bucer ' s 

influence , we shall consider those issued during Calvin's stay 

at Strasburg, taking into account that the differences in the 

liturgie s published during this period are mainly orthogr aphic . 

Call to confession , and confession 
Absolution (from l . Tim.l:l5) 
Scripture sentences of remission (e .g . John 3:16) 
Psalm (Miserer e or metrical Psalm or Hymn, in place of 

KYries and Gloria in excelsis 
Salutation and collect for illumination 

Introit) 

Metrical Psalm (while the minister goes to the pulpit) 
The Epistle sometimes r eplaced by a Prophecy (with 

exposition ) 
Gospel (read from successive portions) 
Sermon (based on the Gospel) 
Exhortation 
Creed (sung) sometimes may be replaced by a psalm or hymn 
Short Exhortation (Based on Schwarz ' s short ' Epiclesis' 

exhortation) f r om table 



Salutation 
Prayer: 

Prologue 
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For those i n authority 
For ministers 
For the Church 
For all men 
For the Congregation 
Anamnesis 
For good effect at Communion 
Self- dedication 
Our Father (with protocol and Matthean doxology) 

Words of institution (Cor . ll : 23- 25 ) with additional sentence 
Delivery (accompanied by words of confirmation) 
Luther's Hymn Gott sey gelobet or another psalm 
Salutation 
Post communi on 
Benediction (Numbers) 
Dismissal 

This service , though a direct descendant from Schwarz's 

German Mass, has neverth0less progressed quite far in elimi nating 

elements not considered as direct Dominical ordinances . It is 

simpl er in structure throughout, and the prayers are carefully 

expurgated according to Bucor ' s ideas . The congregation has 

now come into its own , taking over all that was previously 

performed by the choir, but the words are set to simpler tunes 

and are almost always in metrical form . It is, however, 

interesting to note that even at that late date the Nicene creed 

was still used; but we should remember that Bucer was not an 

arderrtsupporter of Luther. According to the text in Hubert (15), 

the litur gies of this series gave a choice between the Apostolic 

Creed and the Nicene Symbol, or even a Psalm or Hymn. The 

alternative given by Herrenschne ider : "Wir glauben all an 

einem Gott" is undoubtedly a metrical f orm of the Nicene Creed 

(16). It is even possible though improbable that neither 

Creed was used at the particular ti~e of Calvin's stay in 

Strasburg . 

Dealing with the s ervice step by step , we note that the 

i nvocation ' in the name of thG Father ••.. eto .• has been abandoned 

with a call to confess i on, ' Acknowledge God the Lord and 

confess with me your every sin and misdeed', in its stead . 

The confiteor has been dropped, but three forms of confession 

are given , two in the first person plural and the third, based 

on t he Decalogue , in the first person singular ; but the 

Absolution , except for some extension and rewording , is 

essentially unchanged. What is new , however, is the intro­

duction of a choice of scripture sentences of remission . The 

introit remains basically unchanged except that it is now sung 
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by the congregation; it r emai ns a psalm and is often followed 

by Kyri es and Glori a in excelsis, but these latter have a 

t endency t o drop out, as already the Gloria Patri has done . 

As with Schwarz, the salutat i on precedes a collect for 

illumination which has, however, been changed appreciably . 

After a congregational psalm, sung t o cover the movement of 

the minis t er to the pulpit, c ome the Epi stle and the Gospel. 

The Gospel forms the subject of the sermon, which is expository ; 

but the Epistle, which may be omitted in favour of a prophecy, 

r eceives its own exposition directly after it has been read; 

in later times, the Epistle tends to drop out , leaving only 

one reading which is the subject of the sermon . The 

exhortation, as in Farel's liturgy (17), is clearly separate 

from the expository sermon; here it is expressly concerned 

with sacrrunental teaching , given in full under four heads . 

The earlier liturgies placed this just before the words of 

institution , but Bucer has put it in its logical place following 

the sermon (both the sermon and the exhort ation were absent in 

Schwarz's liturgy). A creed or Psalm is now sung and is 

followed by a development of Schwarz ' s short "Offertory" 

Exhortation to pray for the Holy Spirit (18). The salutat ion 

precedes a prayer of consecration, consisting of a prologue 

remembering Christ ' s injunction to pray, foll owed by inter­

cessions f or rulers and authorities , for the ministers of 

Christ ' s flock, for the Church, for all men, moro specially 

for the particular congregation, in which last the prayer 

becomes one of supplication; an anamnesis breaks into the 

current of the prayer, but it afterwards r eturns to 

supplication for the people, petitioning for a quickened 

spiritual life that their participation in the Sacrrunent 

may be of good effect in their lives . The Lord ' s Prayer 

follows in its Matthean form. This prayer, in its content, 

is very closely r elated to the Canon of Schwarz 's Mass , though 

in a longer form, taking up the same points but treat ing them 

at greater length . One may therefore say that the canon 

has remained in use throughout all these changes. After 

consecration , the liturgy turns to communion . As mentioned 

previously, an exhortation containing the main points of 

sacramental teaching is inserted here , if it has not already 

been given after the s ermon . Normally , however, the Pauline 

account of the institution followed directly after the canon; 

we may note that the institution is called the ' evangelion 
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of the Holy Communion' although in fact the Pauline version 

is us~d and not one of the Gospel versions . It seems, indeed, 

that sometimes both a Gospel and the Pauline versions may have 

been r ead consecutively . The Instituti on ends with an 

ascription of praise: "Beli eve the Lord and give Him everlasting 

prai se and t hanks 11
• Luther's hymn , 11 Gott sey gelobet 11

, seems 

to have won acceptance as the communion hymn faily soon; it 

became the hymn commonly sung during the distribution of the 

el ements, while, as he gave communion to each person , the 

minister recited the words; ''Medi tate , believe , and proclaim 

that Christ the Lord died for you, and gives you meat and dri nk 

unto life everlasting" . After communion a salutation and 

prayer: of thanksgiving f oll ow comprising two collects , the 

second being a development of Schwarz ' s thanksgiving based on 

Corpus tuum. The service then closed with a benediction, that 

from Numbers having by then gained the ascendancy, followed by 

a dismissal which seems to be a reflection of t he Ite Missa est . 

Many el ements of the Mass have been r emoved . Apart from 

the Glori a Patri which we have already noted , the Sursum Corda 

and the preface have disappeared , as have also the sanctus and 

benedictus qui venit . The Lavabo has been omitt ed as a needless 

ceremony; the Pax and the Agnus Dei have gone, while the 

Domine Jesu Christo Filii Dei vivi have been incorporated in 

the final sect ion of the canon though in an altered form . 

But Bucer does not follow Luther 's directives for all that . 

For he clings to the canon , abhorred by Luther, and to the 

Nicene creed; all Lutheran references to the Body and blood 

of our Lord ' under' t he elements has been left out , r eplaced 

by an emphasis on Christ ' s presence truly in the el ements: 

"the Lord presents and distributes His holy and sanctifying 

flesh and blood in Holy Communi on vTi t h the visible elements 11
• 

Another notable trend is the more evangelical t one of the 

whole service ; simplicity is sought, though it does not 

necessarily mean brevity . Even the name of the service 

changes from Mass (which although still used as an alternative 

designation, is on the way out) to the Lord ' s Supper; the 

altar becomes a table (19 ) or altar - table; and vestments , 

which had been retained in previous services out of respect 

for ancient custom, are no longer mentioned; the celebrant 

is no longer the priest but the pastor or mi nister (20 ); and 

when Scripture is quoted, a strict word-for-word quotation is 

used instead of a paraphrase . 

This then i s the service which Calvin was to find in use 

at Strasburg when he arrived . 
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C H A P T E R V 

THE DEVELOPr4ENT OF CALVIN'S LITURGY 

1 . THE 1542 STRASBURG LITURGY 

It was through tho insistence of Bucer , who pressed 

him to assurae the leadership of the French-speaking community , 

that Calvin prrived at Strasburg in 1538 . Although this 

congregation had been in existence since 1533, the magistrates 

had not all owed the French t o celebrate the sacraments , but had 

per~itted them only t o hold services consisting of r eading , 

preaching , singing , and prayer . With Calvin's arrival, the 

situation changed . Permission was granted , as a special 

privilege , to celebrate the Lord ' s Supper once a month (1) . It 

was necessary also to minister baptism; in his farewell dis­

course to the Genevan ministers Calvin explains: " ·· · I was 

also forced to draw up the f orm for Baptism when I was i n 

Strasburg as the children of the anabaptists were brought to me 

from the surrounding countryside . I then composed this r ough 

form, but t here is ~uch which I would advise you to change" (2) . 

Here we see how it became necessary to compile a book of forms 

embodying the services t o be used by this congregation . 

Whereas Luther did not wish to banish Latin from 

the liturgy and even went so far as to say that he would have 

no ob j ection to the Church singing and reading in German, Latin , 

Greek , and Hebrew on successive Sundays, Cal vin insisted on using 

the language of the people (3) ;·11 to claim that we could perform 

our devotions , either in prayer or in ceremony , without any 

understanding is a great mockery;.. . we have the express 

commandment of the Holy Spirit that our prayers should be said 

in a language common to and understood by the people " (4) . 

And for this reason , Calvin sot about collecting vernacular 

hymns and transl~ting prayers to such good effect that French 

Psalms were being sung in Strasburg withi n a month of his 

arrival there (5). Their publication took a longer time , 

however, and the Psalms only appeared in spripg a year. later 

under the title: Aulcuns pseaulmes et cantigues nys en chant 

(1539) . This book contained ei ghteen me trical psalms and 

three paraphrases; of these , eight of the psalms were 

versified by Marot, seven by Calvin , and the three paraphrases 

(the Apostles' Creed , Decalogue , and Nunc Dimittis) are 

probably also fron his pen . The melodies t o which they were 
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sung were provided by Strasburg composers among whom we note 

Matthaus Greiter, who is still r emembered today for the 

magnificant tune later linked with the "Psalm of Battles" (6). 

The liturgy to accompany this Psalter was published in 

late 1539 or early 15408 Little is known directly about it 

f or it has disappeared; Pierre Brully, however, does r efer to 

it in his explanation of the origin of the 1542 edition of t he 

Strasburg French liturgy , saying ~ "I have caused to be put in 

print again the French Hymns, Psalms, common prayers, and forms 

f or the sacraments of this Church, fr om a booklet which was 

handed over to me" (7). It would therefore appear that t he 

r esult of this r eprint, La ~anyere de faire prieres aux Eglises 

Francoyses, was no more than the new issue of the liturgical 

formulary already used by that Church, and which , as we have 

seen above , was composed by Calvin two years earlier . It is 

therefore this 1542 book of order which we must study in order 

to know the forms used by Calvin in Strasburg. Its outline 

is as follows~ 

MORNING SERVICE 

Invocation (Our help is in the name ••. ) 
Call t o Confession 
Confession of Sins 
Comfortable words (frOJ:l Scripture ) 
Absolution 
Congr egational s ong (probably t he first table of the Law) 
Salutation and call t o prayer 
Collect for grace 
Congregational song (probably the second table of the Law) 

(During this, the minister goes to pulpit) 
Prayer f or enlightenment 
Lord ' s Prayer (with protocol and Mat thean doxology ) 
Sermon (presumably after a reading) 
Exhortation 
Intercessions: 

Prologue 
For those in authority 
For ministers and the increase of the Church 
For all men: 

that heathen might come to Christ 
that Christians might grow i n gr ace 
that the afflicted might be comforted 

Collect of self-dedication (the phrase "e t de sa Sainte Cene '' 
is Rdded during Communion services) 

Par aphrase of Lord's Prayer 

Lord ' s prayer 

HOLY COMMUNION 

Preparation of the el ements while 
the Creed is sung by the 
congregation 

Prayer : 
Lord's prayer 
Anamnesis 
Consecr ation 
Humble access 

Pauline Words of Institution 



Congr egational Psal m 
Aaronic Blessing 
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Pronouncement of excommunication 
on the unrepentant and 
invitation t o the faithful 
believer 

Coomunion (while the Psal m: 
"Louange e t grace" is sung) 

Pr ayer of thanksgiving 
Nunc Dinittis (sung i n French) 
Aaronic blessing 

Now we know , from correspondence between Calvin and Farel , 

that the service used by the French congregation was t o confor m 

to local practice (8) . P~d further , Cal vin clearly acknowledged 

his sources i n his deathbed speech of farewell to the Genevan 

ministers : "As f or the Sunday prayers , I t ook the f orm of 

Strasburg and borrowed the gr eat er part of it . I c ould not 

borrow f or the other services as nothing was t o be f ound , s o I 

took the whole fr om Scripture ...• " (9) . But there was one major 

obstacle to Calvin translating the German service ; he did not 

know German . If we wish t o draw parallels with his methods on 

other occasions when there were German documents t o study, we 

must assume that someone transla t ed the Strasburg liturgy into 

Latin , or perhaps even French, and that it was from that 
translation , that Calvin worked . The result of Calvin ' s 

translation can be seen by comparing his version of the 

Confession of Si ns with its model, that composed by Bucer : 

BUCER 

Let every one acknowledge 
God the Lord and confess , with 
me , his sin and misdeed . 

Ali!li ghty , e t ernal God and 
Father, we confess and acknow­
l edge that we are miser ably 
conceived and born in s in, and 
because of that, i nclined to 
everything evil , sluggish t o 
all good, we transgr ess Thy 
Holy Commandments without 
ceasing and l ose oursel ves 
ever more . 

But this grieves us and we 
desir e Thy gr ace and Thy a id. 

CALVIN 

My br others , l et each one of 
us present himself befor e the 
f ace of the Lord , with confession 
of his sins and misdeeds, 
following my wor ds in his heart . 
Lord God , eternal nnd al mi ghty 
Father , we confess without simu­
l ation befor e Thy holy maj esty 
that we are poor sinner s , con­
ceived and born in i niquity and 
corruption , inclined to evi l 
works , incapabl e of any good , 
and that by our vice we un­
ceasingly and endl essly trans­
gr ess Thy holy c ommandments , 
for whi ch we incur ruin and 
perdition by Thy jus t judgment. 
However Lord, we ar e displeased 
with oursel ves for havi~ 
offended Thee and condemn our­
selves and cur vices wi-tb true 
repentanc~ , desiring Thy grace 
and Thy aid t o subvene to our 
calamity . 
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Therefore have pity on us all., 
most good and most merciful 
God and Father , through Thy 
Son our Lord Jesus Christ. 
Gr ant and increase in us Thy 
Holy Spirit that we nay 
r ecognise our sin and unrigh­
t eousness in the depth of our 
hearts , that we may feel truly 
repentant and distressed by it , 
that we r:tay die to it 
completely and that we may 
please Thee in a new life 
altogether according to God . 

Therefore do Thou have pity on 
us ~ost gracious and mos~ 
merciful God and Father, in 
the name of Thy Son J esus 
Christ our Lord . Therefore , 
removing our vice and stain , 
grant and increase in us from 
day t o day the grace of Thy 
Holy Spirit , that wholeheartedly 
r ecognising our unrighteousness , 
we nay f eel that displeasure 
which brings for th true penitence , 
that deadening us t o all sin , 
He nay produce in us fruits of 
righteousness and innocence 
acceptabl e t o Thee . 

Calvin's additions having been underlined , we can clearly 

see how the Strasburg prayer has been used as a frame in which 

Calvin has inserted the richer thought of the awestruck sinner 

who must veil his eyes befor e the Qajes ty of God . In Calvin ' s 

Confession of sins , we find an echo of the doctrine developed in 

the Institutes : "The whole huma...Yl. r ace having been undone in t he 

person of Adam , the excell ence and dignity of our origin i s so 

f ar from availing us that it rather turns to our greater dis­

gr ace , until God , who does not acknowledge man when defiled and 

corrupted by sin as his own work , appears as a redeemer in the 

per son of His only begotten Son . For although God is still 

pl eased in many ways to mani fes t His paternal favour t owards 

us, we cannot , f r an a mere survey of the worl d , infer that He 

is a Father . Conscience urging us within , and showing that 

sin is a jus t ground for our being forsaken , will not allow us 

to think that God accounts or treats us as sons 11 (10) . 11 In 

short, since our mi nd cannot l ay hol d of life through the 

mercy of God with sufficient eagerness , or r eceive it with 

becoming gr at i tude , unless previously impressed with fear of 

the divine anger , and dismayed at the thought of e t ernal 

death, we are so instructed , by divine truth, as to perceive 

that without Christ , God is in a manner hostile to us , and 

has his ar m raised for our destruction 11 (11). "By r egeneration, 

the children of God are delivered fr om the bondage of sin, but 

not as if they had already obtained full possession of f r ee-

dom, and no longer felt any annoyance from the flesh. Sin , 

though i t ceases t o reign , ceases not to dwell in believers ." (l2) . 

It is this s i n which prevents us from serving God in all 

things, and which i s confessed . And yet God is not only the 

ob j ect for man ' s awe , for , like Bucer, Calvin portrays Him as 

the Father who i s merciful and quick to forgive . Confession 
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becomes a spiritual exercise through which the believer 

honours God and avails himself of the grace bestowed by Christ. 

To r ecognise God as the giver of all good things, man must 

recognise his own meanness ~nd unworthiness; and it is by 

his r ecognition of this that Calvin has set the seal of his 

Christian piety, not t o ~ention his literary genius, on the 

Strasburg prayer . 

Apart from changes in the wording of prayers, we 

also find a number of alter ations in the order of s ervice. 

The old Strasburg invocation: "Our help is in the name of the 

Lord ••• ", has been brought back into usage and the Comf ortable 

words have moved up, to be pronounced before the Absolution. 

Calvin has, however, discarded the Kyries and the Gloria in 

cxcelsis which used t o c ome aft er the first Psalm, but we do 

not know the reasons f or this , unless by this time they had 

f allen into disuse at Strasburg. We had already noticed the 

trend in Bucer ' s liturgy by which the full cycle of Scripture 

r eadings (Prophecy, Epistle , Gospel) was being r educed to a 

single reading; 

Calvin's order . 

this trend r eaches its conclusion in 

The r eadings have been r eplaced by a collect 

f or grace, f ollowed, after the Psalm, by a collect f or 

illumination concluded by the Lord's prayer . Ther e r emains, 

however, a single r eading which is expounded. It is likely 

that this t endency t owards simplification of the Scripture 

r eadings was consider ed t o be of greater benefit t o young 

r ef ormed congregations . The Apostles' Creed has now won 

general acceptance in the r efor med s ervice; and Calvin has 

placed it after the prayer of i nt ercession which now 

i mmediat ely f ollows the exhortation . Th0 short exhortation 

of Strasburg, derived from the Orate FrRtres (13 ) , has been 

made the frame of Calvin's consecratory prayer; it now 

contains the Anamnesis (which Bucer had placed in the great 

prayer of intercession), the consecratory prayer pr oper, and 

a prayer of humble access, the whole being placed after the 

Lord's prayer with which Bucer had closed the prayer of 

consecration . The r earrangement that we see in this s ection, 

between Sermon and Words of Institution, has r esulted in the 

abolition of Bucer's s alutation before the intercess i ons. 

The canon has theref or e disappear ed, though its c onstitutive 

el ements can be recognised within the new for~. Calvin 

pronounces the sentence of excommunication against unrepentant 

sinners instead of bef or e the Words of Institution, and gives 
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explicit directions on the order (minister, deacon, people) 

in which the congregation is to receive the bread and wine. 

Communion takes place during the singing of an appropriate 

Psalm (Louange et Grace is prescribed in the liturgy) 0 ' and no 

words n.re said by the minister during the distribution. Finally·, 

Calvin has added another congregational song between the prayer 

of thanksgiving and the Aaronic blessing. Apart from these 

alterations, ten sections appear in the same position in both 

liturgies. 

It is enlightening, in this study of Calvin's liturgy, 

to listen to Calvin's own explanation of his communion service. 

This is found in La manyere de faire prieres, introducing the 

order for Holy Communion: "We quite rightly begin the mystery 

of the Lord's Supper with the Confession of our sins , adding to 

it the lessons of the Law and of the Gospel with Psalms; that 

through the confession of our sins and the exposition of the 

divine Law (which ordains present and eternal sanctions for 

sins, and promises all good things, as ouch present as future , 

to the righteous alone), we should be drawn into a greater 

consciousness and knowledge of them , and the more so because 

through then we have earned eternal damnation.· For when we 

consider carefully that our whole life is contrary to the 

Law of God ••• and that sin still has such great damnation 

in our flesh that we do not the good which we would but the 

evil which we h~te; in this we know how much it is necessary 

that the communion of the body and of the blood of the Lord 

should be incre~sed within us, which body and blood of Christ 

alone have justice and life in them . Seeing that there is 

nothing good in our body and blood , for which r eason we 

cannot possess the kingdom of God, it is therefore right 

that in Holy Communion, apart from the confession of ours 

sins, we should pray to have pardon from them, read and explain 

the divine Law, sing Psalms magnifying the majesty of God, and 

ask God f or forgiveness. Now because, by the preaching of 

the Gospel , we know that Jesus Christ our Lord, · true God and 

true man, .has made satisfaction to God for our sins on the 

cross by the oblation of His body and blood, ·we do well t o 

add, with psalms and laudatory hyrans, the r eading of the 

Gospel , the confession of faith, and the holy oblation and 

offerings; which things declare what is given us in Christ, 

and what and how great are the benefits we receive through the 

communion of His body and blood. And we have not added the 
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oblation for nothing, for when (excited and moved by the reading 

and exposition of the Gospel and the Confession of faith) we 

bring back to memory that Jesus Christ was given us from the 

infinite goodness of our heavenly Father, and all things with 

Him, that is to say, the remission of sins, the covenant of 

eternal salvation, the life and justice of God, and finally all 

things desirable which are added unto the children of God;· it 

is for good and just reasons that we offer ourselves and submit 

in all things to God the Father and to our Lord Jesus Christ, 

in thankfulness f or s o many and such great benefits. We 

testify to this by holy gifts and offerings (as Christian 

charity requires) which are administered to J esus Christ in 

His littlest ones, that is to say, he who is hungry, thirsty, 

naked, stranger, ill, and in prison. It also f ollows that we 

should pray for the salvation of all men ••• for the life of 

Christ c onsists in seeking and saving that which is lost. 

Now because we truly receive Jesus Christ in this sacrament, 

it is for good r easons that we should adore Him in spirit and 

in truth in this Holy Communion, r eceive the Eucharist with 

great r everence, and finish the mystery with praises and 

thanksgivings". 

This exposition provides us with insights into tho c onduct 

of the service not provided in the liturgy itself. Fir~t, we 

must note that the Eucharistic service is the nor m of Calvinistic 

worship. The description given by Calvin clearly shows that 

the Sunday morning service can be nothing else than the 

Eucharistic service, shorn of all matters pertaining to the 

sacrament. The r ec ognition of this alone is sufficient to 

r efute all arguments advancing the theory that the Calvinistic 

morning service is derived from tho Prone (14). 

Secondly , we meet with r ecurring references to the r eading 

and expos ition of the Law. But there is no mention of the Law 

in the liturgy itself , except for the appended psalter where we 

find a metrical version of it. Both Doumergue and Maxwell 

join in suggesting that the two t abl es of the Law were divided, 

the first being sung befor e the collect for grace and the 

second after it (15). This suggestion r esults from a 

comparison of our liturgy with Calvin's i 545 Strasburg liturgy, 

entitled La Forme des Prieres •••• , which shows this usage. 

This 1545 liturgy is not extant today, the last known copy 

having disappeared in the Strasburg library fire of 1870, but 

its t ext is still avail able in an edition by Garnier. Not 
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having the text of this liturgy in our possession, we can do 

no more than note this suggestion. If the Law was sung in 

this fashion,however, it would explain the opening s entence of 

the collect f or grace : 

"Hee.venly Father, full of goodness and of gre.ce, since 
it plenseth Thee t o declare THY HOLY WILL t o Thy poor 
s ervants and t o INSTRUCT THEM IN THE JUSTICE OF THY 
LAW, grant ••. " 

Such s entiments as arc expressed in these lines gain in meaning 

if they ar e held to have appeared in conjunction with the singing 

of the Decalogue . It is possible , however, that the whole of 

the Decalogue may have been sung in one piece in the early 

days , f or Calvin mentions "psalms and laudatory hymns" befor e 

the Gospel. 

Similarly with the Scripture r eadings ; we have already 

assumed that the lessons, though not mentioned, preceded the 

s er mon . We know that it wns Calvin 's habit t o r ead cons ecutive 

passages of a Scriptural book at each service . As an example 

of this, we ar e t old t hnt on his r eturn from exil e , the passage 

formin~ the subj ect of Calvin ' s firs t seroon was the one 

i mnediat ely following that during the l ast service he conducted 

three years before (16). But his insistence in the passage 

quot ed above would a l most l ead us t o believe that this practice 

did not include Conrnunion s ervices , dur ing which he seems t o 

have limited hi mself strictly to the Gospels . This suggestion 

can not, however, be made certainly withour prior examination 

of a comple t e collection of Calvin's eucharistic sermons . 

In spite of the silence on this subject, it also appears 

that the gifts of the people wer e collected nnd offer ed apart 

f r on the oblation incl uded at the end of the prayer of inter­

cession . But Calvin is always insist ent on the need f or 

Christian offerings which , springing forth from charity and 

gr atitude , are t o be used to succour the needy according t o 

Christ ' s own injunctions . Christian charity was held in 

high est eem by the Refor mers who saw it in the expression of 

unity in the body of Christ. I f one were t o hazard a guess , 

it seeos that the most likely place for the consecration of 

the offerings to t ake place would have been during the 

preparation of the elements . 

Finally , a Psalter containing forty-two compositions is 

embedded in this service-book . Unfortunately I did not 

r eceive tho pages bearing the Psalter but from the table of 

contents , three of theae composi t i ons can be identified with 
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certainty as ~etrical versions of the Apostles' Creed, Nunc 

Dirnittis, and Decal ogue, and the Beatitudes (0 Bienheureux) 

night be runong the rest; it is iopossible to identify any of 

the psalms for the table gives only the first two words of the 

first line of the ~ctrical version. Psa~ singing had bec ome 

very popular in those days, specially a t the French court, but 

most of the tunes t o which they wer e sung had rather unfortunnte 

connotations . In the Gcrmen speaking Churches , singing was 

proving very successful as a congregational r e sponse and 

Calvin felt the need f or just such a r esponse in French-spe~king 

Churches . In singing, says Calvin, 11 the thought of God is kept 

alive in our minds ••• which arc otherwise soon distractGd by 

verious ob j ects unless certain means be used t o support them . 

Besides, s ince tho gl ory of God ought to bo displayed in s ooe 

manner by each part of our body , the special s ervice to which 

the tongue should be devot ed is that of singing; i nasmuch as 

it has been expressly created to declare and proclaim the 

praise of God 11 (17). Well written ~etrical versions of the 

psal ms were available from the poet Marot; these wer e t aken by 

Calvin, together with s ome of his own versions designed to 

supplement the small nwabers available , and f orQed the core 

of the new Psalter. Calvin, however, did not wish to limit 

worship t o the sanctuary ; man's whol e life and every effort 

should t end t o the glory of God. "Let not only your s erious 

conversations hQve s ome usc but als o your joy P-nd r ecreation . 

Wher e others s ing uncomely or l ewd s ongs, or to s ay the l east, 

s ongs which are hardly modest ~nd honourable , it is s eeoly 

t hat you should sing psalms and hynns t o the praise of God"(l8). 

The choice of Psal ms as the vehicle of congregational 

worship i mposed itself in the absence of suitable hymns. 

"What is it that we need? We need s ongs not only honour able 

but also holy which may be as spurs t o incite us t o praise and 

prayer to God , and t o meditat e over His works so as t o l ove , 

fear , honour , and glorify Hio. What Augustine has s a id is 

true , that none can sing things worthy of God unless he has 

r eceived them of Him . For this r eason , when wo shall have 

cast ~bout everywhere , wu shall not find any bet ter or ~ore 

appr opriat e than the Psal ms of David which the Holy Spirit has 

inspired in him" (19). Calvin ' s choice of the Psalos did not 

necessari ly pr eclude the use of hymns; but his guiding 

principle was that "songs cooposed merely to tickle and delight 

the ear ar e unbecoming t o the oa j esty of the Church , and cannot 

" 
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be other than displeasing to God" (20). We also notice that, 

though Beza was well aware of Calvin's thought, he nevertheless 

was the first to press for the inclusion of hymns in the worship 

of the Church. I n spite of this, opinion crystalised, and it 

was not until ~any years later that the Genevan Church was 

prepared to accept non-Biblical songs in its services. 

2. CALVIN'S 1542 GENEVAN LITURGY 

Geneva. 

It was on 13 Septeober 1541 that Calvin re-enter ed 

Disorder and strife had filled the city during his 

absence, t o such an extent that he who had been driven out in 

ignooinous exile was now welcooed back as saviour by the faith-

ful believers. But it was not without protest that Calvin 

cane; for the third time , he had t o be cajol ed and threatened 

into taking a responsibility he f enred. Farel alone had 

thundered to persuade Calvin to settle in Geneva the first time, 

but he was now joined by Viret whose language was no less 

unrestrained (21). And though Calvin r e- enter ed the city 

ar:J.idst the r e joicing of the pious, the pe ople v1ere not yet 

ready to accept his plans for the re-ordering of the Church 

there . An exrunpl e of the city ' s reluctance to change 

established practice is seen in Calvin ' s plcn for frequent 

communion. In the Articles of 1537, he asks f or thc . celebration 

of the Eucharist "at least every Sunday"; in 1541, knowing 

that assent t o his oarli 8r plea is out of the question, he 

suggests "once a oonth". And though even in the last ed ition 

of the Institutes, he still proclaims: "this custom o:f 

co~ounicnting once a year is most certainly an invention of the 

devil . One should offer the Supper of our Lord to the 

c ongregation at least once a week" (22), yet all the c ouncil 

granted was the quarterly celebration of the sncrru~ent . 

It was in f ace of such conservative opini on that Calvin 

set about r evising the liturgy , publishing it under the title: 

La Foroe des prieros et chantz ecclesiastigues ••• (l542 ). Let 

us then begin by studying it in outline: 

SUNDAY MORNING 

Invocation 
Call to Confession 
Confession of sins 
Pso.lo sung 
Prayer for enlight ennent (its 

text is left to minister ' s 
discretion) 

Scripture reading 

HOLY COMMUNION 



(Sunday Morning) 

Scrnon 
Exhortation 
Prayer of intercession: 

Prol ogue 
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f or those in authority 
f or 1:1inisters 
f or the Church 
for the heathen 
f or growth in grace anong 

Christians 
for the afflicted 

Prayer of self- dedication 
Long paraphrase of Lord ' s 

Prayer 

Aaronic Blessing 

(Holy Cor.ununion) 

(phrase added : "et de sa saincte 
Cene") 

Anamnesis 
Prayer of consecration 
Creed 
Words of Institution 
Pronouncenent of cxco~~unicution, 
Euch~ristic t eaching , invitation 
(e1:1bodying SursUJ:l Corda) and 
humble access 

Co01:1union (while psalms are sung) 
Thanksgiving pr ayer 
Aaronic Bles s ing 

There are two differences be tween the Strasburg and Genevan 

litur gies: first, the Genevan liturgy enbodies a r evision of 

style ; this i s of little iraportancc f or our study . Secondly , 

the Genevan liturgy is I~mch shortened and simplified; this is 

of importance t o us f or the suprossions ar e characteristic of 

the spirit which then nninat ed Geneva . 

We note that both tho f ormula of Absolution, and the c omfor t­

ab-le words preceding it, have been aboli shed . "Ther e is none 

ruuong us who does not see thut i t is nost useful t o j oin t o the 

public confession (of sins) a solemn pronise thQt sinners nay 

be lifted to the hopu of pardon and r econciliation. I tried 

t o introduce t his usage in Geneva a t tho beginning but , sane 

having feared the scandal which could proceed f r on such an 

innovation , I gave way too eRsily; s o the nutter has been 

l eft " (23 ). Thus it was that , no matter how ouch i nportance 

Cnlvin nay have attached t o the absolution , Genevan conservatism 

triillnphcd over his every effort t o i nprove public worship. 

This c onservatism was not lessened by the passage of tine : 

"It would not be opportune now to change anything her e , 

because befor e one can cone t o the end of the Confession a 

large nuober of people begin t o rise"(24). For the sane r eason 

the singing of the tables of the Law and the collect f or grace 

have been dropped. It is , however, difficult t o account for 

tho disappearance of the Deaal ogue , as the Genevans must have 
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become used to its recitation in Farel's liturgy (unless it was 

to the sung version that they objected). Whatever the reason 

for its neglect the Decalogue seens to have disappeared fro~ 

the service, though a ~etrical fonrJ. of it was still to be 

found in the Psalter . The paraphrase of the Lord's prayer 

has now been ~ade an integral part of the great prayer , following 

the collect of self-dedicati on . The Creed, though it renains 

in its previous place after the great prayer on Sundays when 

holy Con~union was not celebrated (25) is now mentioned in the 

Eucharistic service as cooing between the prayer of consecration 

and the Words of institution . Finally, the Nunc Dinittis has 

been re~oved, with no replacenent . Thus it is that, even 

though Calvin did manage to introduce congregational singing, 

the liturgy linits this to two occasions during the celebration 

of Holy Communi on and only one occasi on on ordinary Sundays . 

In the whole development of the service above, we oust note 

that in the main , Calvin ' s liturgy has been forced into the 

lines of the previous usage, as it had been set forth by Farel , 

and consequently suffers a considerable loss in worship . 

One thing, however , is oade explicit in the Genevan liturgy. 

As can be seen in the outline above , the noru of worship is 

undoubtedly the eucharistic service . Although the first 

service in the book is the Sunday norning service , there are 

r ef erences , within its prayers , to what should be added during 

connunion services . The addition to be made in the prayer of 

self-dedication has been shown , but what cannot be shown in the 

outline is that the Ana~esis and the prayer of consecration 

are included in the foro ~or Sunday morning service with the 

note: "On the day of celebration of holy Conuunion, the 

foll owing must be added to what has come before" . The prayer 

of thanksgiving is also in this sane order , with the note : 

"After holy Communion , one should use this thanksgiving or 

sone other s i nilar foro •.. " The very way in which it is set 

out , ther efore , shows that the Sunday morning service is 

nothing oor e than a truncated version of the eucharis tic 

service . 

Also of interest are the directions given for procedure 

at admission to Holy Coonunion. The abuses at Mass and at 

confession in the Roman Church had l ed to an abhorrance of 

the confessional which, however , had to be compensated for by 

some system of exru~ination and spiritual guidance . This 

point is raised her e : "It should be noted that before holy 
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Communion nay be celebrated, it should be intioated to the 

people. Firstly, so that each nay prepare hinself, and be so 

disposed as to r eceive it worthily and with due reverence . 

Secondly , that children be not presented unless they be well 

instructed and have oade confession of their faith before the 

Church. Thirdly, so that if there be strangers still uncouth 

and untaught, they oay present ther.1selves for private instruction . " 

Fro~ this it would appear that all communicants had sone test to 

pass before being adoitted . Vergerio, a r efugee in Geneva, 

describes the procedure in 1556: "During the week before the 

celebration every house in the town was visited by a oinister 

acconpanied by an elder. All oenbers of the household were 

carefully exa~ined on their spiritual state and religious 

knowledge. If any were found ill-prepared to partake worthily, 

these were warned in a fatherly \vay to absent theoselves . The 

tioid and sin-burdened were cooforted and encouraged, and all 

were pointed to the plenteousness of the divine oercy and the 

conditions on which it oight be received" (26). This was not 

ye t the situation in 1542, for then the people were supposed to 

present thcnselves before the ninister of their own free will . 

Calvin ' s advocacy of sor.1e such reformed confessional nay be seen 

in the Institutes : "·· · by disclosing our infirnities to each 

other, we arc to obtain the aid of uutual counsel and consolation. 

Jar.1es l eaves us the free choice of confessing to any Eter.1ber of 

the Church who oay seeo fittest; yet , as for the oost part, 

pastors are supposed to be better qualified than others , our 

choice ought to fall chiefly on theo . And the ground of 

preference is that the Lord, by calling then to t he oinistry , 

points them out as the persons by whose lips we are taught to 

subdue and correct our sins, and froo whom to derive consolation 

by the hope of pardon. Hence it follows, firstly, that 

confession of this nature ought to be free and r econ8ended 

only to those who feel that they have need of it; and 

secondly, even those who use it according to their necessity, 

must not be compelled or artfully induced to enuoerate all their 

sins but only insofar as they shall deem it for their own 

interest ". Then Calvin proceeds to deal \vith the cormandment 

t o l eave one ' s gift at the altar and first oake r eparation if 

one has offended against one's brother. "How nuch greater 

r eason i s there that he, who by some evil exanple has caused 

offence to the Church, should be reconciled to it by the 

acknowledgoent of his fault? .•• That the flock present themselves 
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before the pastor whenever they would partake of the holy 

Supper I am far fron disapproving, for I am most desirous that 

it should be everywhere observed . For both he whose 

conscience is hindered may hence obtain singular benefit , and 

those who require adQonition be thus afforded an opportunity 

for it; provided always that no countenance is given to 

tyranny and superstition" (27). Thus we see that no sense of 

the insoluble oystery surrounding it lessened Calvin's estioate 

of the inconparable spiritual value of the Sacranent . It was 

a rite so holy that the utmost vigilance, both on the part of 

the ministe r and the comnunicant, was necessary to protect it 

from desecration by unworthy would-be partakers . By these 

directions, Calvin though he had found the way to defend both 

the sacranent and the believers fron abuses. 

Calvin l oaves us in no doubt about his exact intention 

in the reforo of worship . Though he has devoted a Hu.r.J.ble l etter 

on the necessit;y for Reforoi ng the Church (28) to this subject , 

it is r.wre aptly explained on the title page of every edition 

of La Foroe des Pr ieres. His s ervice book is frar:J.ed, he 

clains, 11 accordi ng to the custom of the ancient Church 11
• For 

Calvin was not only an outstanding patristic schol ar; he was 

also deeply conscious of the we ight and wealth of the 

Christian tradition of the early Church which he always 

endeavoured to pr es erve . All this is r efl ected in his oft­

r epeated claio that tho Reformation was no schiso or new 

creation, but a r estoration of tho ancient practices which had 

becone corrupt in the Church . 

The conditions in which he worked , however, n ilitated 

against his ideal of worship being r eal ized . In Strasburg 

he was conpol led to conform t o the local usage ; again in 

Geneva the interfer ence of tho magi s trates and the f ear of 

scandalising the weaker brethren had f orced him t o conforo 

to the faf.liliar pattern of Farel's liturgy and to local 

iconoclas tic opini on. The outcooe of thi s was t hat 

acco~odation becane Calvin's liturgical principle (accoomo­

dation to foro allowinG for freedon for edification) . 
11 Concerning cer er:10nies , the churches nay have f r eedom for 

diversity , for t hose ar e uninport ant t hings. I t would al so 

sometines be woll not to have too much conf orDi t y, to show 

that faith and Chris tianity do not c onsi s t of t h is" ( 29 ) . 

As we s ee , Cal vin did not attach ouch i.1portancc to 

cer enonial confornity, but edification was v i ewed in a gr eatly 
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different light : "It is unworthy of us to i ntroduce an 

unedifying servile conformi ty where the Lord has given us 

freedoo for edification... Edification i s the goal towards 

which all our solicitude, vigilance, efforts , and applicati on 

should tend" (30) . This s ane thought is r epeated in the 

Institutes where he writes: "But as in external cereoonies 

and discipline God has not been pleas~d to prescribe every 

particular that we ought to observe (He foresaw that this 

depended on the nature of tho tioes and that one foro would not 

suit all ages) , in then we oust have r ecourse to the gener al 

rules which He has gi ven , employing then to t est whatever t he 

necessity of tho Church nay requi re to be enjoined for order 

and decency. Lastly , as He has not deliver ed any express 

cor:1rnandrj_ent because things of this nature are not necessary 

for salvation and the edification of the Church , and should be 

accor.nnodated to the varying circumstances of each age and 

nation, it will be proper to change and abrogate t he old as well 

as to introduce new forms as the interest of the Church oay 

r equire . I confess , indeed , that we arc not to i nnovate 

rashly or incessantly or for trivial causes . Charity is the 

best judge of what tends to hurt or to edity: if we allow her 

to be our guide , all things will be safe . Things which have 

been appointed according to this rule oust be observed by 

Christians with a free conscience and without superstition , 

but also with a pious and ready inclination to obey . They are 

not to hold thera in conteopt or pass thew by with careless in­

differ ence, far less oust they viol a t e then openly in pride and 

contumacy. Lastly , instead of laying down any perpetual laws 

for ourselves , let us refer to the whole end and use of 

observations to the edification of the Church , at whose r equest 

l et us not only allow sooething to be changed without offence , 

but even let observations that were formerly in use be inverted . 

For such was the ignorance and blindness of farner tines , and 

with such erroneous ideas and pertinacious zeal did Churches 

for merly cling to ceremonies, that they can scarcely be 

purified from oonstrous superstitions without the re8oval of 

many ceremonies fornerly not established without cause , and 

which in ther:1solves aro not chargeabl e \-Ti th an i opiety" (31) . 

And Calvin ' s own stand over liturgical matters is understood 

still bette r when wo como to s ec that he hold that all 

cerer.10nies - even those that are neither good nor useful , even 

those that r esult in s candal or evil consequences , as long as 
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they contain nothing which is against the Word of God - are 

a matter for majority decisions and ~ust be accepted (32). 
As we have se~n , Calvin was the first to take hi s own advice . 

So far had he accomnodated hinself to Genevan practices and 

prejudices that tho liturgy deserves the naue of Genevan 

rather than Calvinistic. Ho bowed down to public opinion on 

frequency of Cocrmunion, absolution, the Decalogue , and even 

the distribution of the sacranent to the sick; he submitted , 

but nevortheless r ecorded his di ssent . 

To finish this study, let us exaQine Calvin ' s 

distinctive ideal of worship: 

Calvin 'ivould have liked few ceremonies . "To secure due 

r'loder at i on , it is necessary to retain the fewness of nur:1.bers , 

facility of observance , and significance of neaning which 

consists of clearness" (33). But Calvin is no iconoclast; 

to the question: "Are then no cere~onies to be given to the 

nore ignorant, as a help to their ignorance?", he r eplies: "I 

do not say so , for I think that help of this description is 

very useful for them. All I insist on is the enploy~ent of 

such Lleasures as nay disclose and not obscure Christ " (34) . 
The criterion for cerenonios must be "decorun" in its nore 

precise connotation of "seemliness". "We call decor~ that 

which , suited to the r everence of sacred nysteries, forms a 

fit exer~ise for piety , or at l east gives congruent adornment 

to the action and is not without fruit, but reoinds beli evers 

of the gr eat modesty, seriousness, and r ever ence with which 

sacr ed things should be treated" (35) . Calvin considered 

that an ecclesiastical ccreoony should have a character of 

majesty and clarity . 

But there was one cerenony which tho refornor held 

particularly close to his heart: this was kneeling at prayer . 

"Is this a hUBan tradition anyone can f r eely r epudiate or 

neglect? I say that it is both human and divine . It is 

of God insomuch as it is part of that decorun, the care and 

observance of which is recotmonded by the apostle, and it is 

of non inasnuch as it specially deteroines what was indicated 

in general rather than expounded in particular" (36). 

One factor which has often led to mistaken opinions 

on Calvin '.s ideas vias the place given to the seroon by the 

ReforJ:lers . It is undisputable fact that they placed it in 

the centre of the service . Farol ' s title for the Sunday 
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r:1orning service is "The nanncr t hat one f ollows in preaching 

when t he peopl e are assenbl ed t o hear the Word of God " (37) . 
Calvin also calls it "t he s er non1

' : "The pri ncipl e ncans of 

l iv!hng i n unity ••. is to be di l i gent to attend the sernons 

wi th goodwill" . The bapt isnal liturgy adds : "Children nust 

be brought either on Sundays at Cat echisn tine or to the 

sernon on other days 11 (38) . But i n explanation, we should 

add that for these Refor ners the sernon was the expos i tion of 

t he l i ving vlord of God. This Danner of thi nking is expounded 

i n Calvin ' s letter to t ho Duke of Sonurset: "What I have said 

about the manner of teachi ng is onl y to i nsure that the 

peopl e should be so i ns tructed as t o be deeply touched, and 

that one might feel what t he apostle has said : that the Word 

of God is a two- edged sword which pierces t houghts and 

affections to the r.1arrow Thi s preaching oust not be dead 

but oust l ive , to t each , exhort, and r epr ove ••• It is not 

without r eason that it is said that Jesus Chr ist shall strike 

the earth with the sceptre of His nout h and slay t he wicked 

w·it h the spirit fron Hi s lips" (39) . 

And aft er the acts of adoration, prayers said hunbly 

in a kneeling position , and t he qui ckening br eath of instruct ion, 

worship concluded with the suprone cercoony , the cel ebration 

of the Lord ' s Supper . The conplete service of worship, 

according to Calvin , was the service during which Holy Cor.munion 

was cel ebr ated . Before going to Strasburg , it was "at l east 

every Sunday" in the articles of 1537; "a t least once a week", 

is his repeated plea in the last edition of the Institut es (40) . 

And those who attended Cal vin ' s s er vi c es of worship t ell us 

that they were by no oeans cold or poor ; nore often, they 

say that they could hardly hold back their t ear s for eootion 

and joy . For though Cnlvin ' s liturgy may seen formal and 

didact ic to us , there is no doubt that it filled a deeply fel t 

need in its days , bringing together hynns , pr ayers, adoration , 

edification , confession of sins , absolution , ritual , and 

spont aneous acts in such n nanner as to bring hometo all 

particpants , the mystical awe and piercing joy of the soul 

befor e i ts Creator and Redeeoer . 

Calvin ' s attitude to the Christian year r enains something 

of a oystery . All Sundays wer e identical to hin, or s o we 

would be led to thi nk as La Forr.1e des Prier es !Jakes no 

provision for special for 1:1s to be used at Christnas or other 
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days of coonenoration . It is true, however , that in the 

pr eanble to the Genevan liturgy , Calvin says: "On working 

days , the minister oakes such exhortation to prayer as seens 

good to hi m, accoruJodat ing it to the tine 2nd matter of which 

he is t r eating in his preaching". But the tine to which 

Calv in alludes is not that of the Christi an year , but a t i ne 

of plague or epideoic or war or public calaoity generally . 

"For thi s cause" , he says , "if sonetimes we see that God 

t hreat ens us , it is good to have some day on whi ch one may 

r:1c.ke prayers of supplication according t o the exigencies of 

the t i ne . " I n refusing to oake any distinction between one 

Sunday and another , t he Reformer thought to r erJain faithful 

to the words of Saint Paul, where he r eproves the Galatians 

for returning to bondage after having been called to freedoo. 

These words , Calvin took literally: "VIhen we , in the present 

age, make a distinction between days , we do not r epresent 

them as necessary , thus laying a snare for tho conscience ••• 

We do not oake days to be the sar..e thing as religion and the 

worship of God" (41) . Fron this , Benoit concludes that 

Calvinist Geneva had abandoned all thought of the Christian 

year. 

Against this , we might argue that the very provision 

oade for tines of calamity in the preanble to the liturgy 

would also have held good for the main Christian f estivalsr 

We night also h.?.vo invoked the fact thnt the tines for Holy 

Cor~union coincided with some of the great Chr istian 

festivals as supporting some recognition of the Christian 

year if it had not been the Council which prescribed these 

dates in 1541, in its answer to Calvin's projected 

Ordinances : "For the present , we have t aken advice and 

ordained that Holy Coonunion should be adDinis t ered four 

times a year , that is to s ay , at Christmas , Easter , Pentecost , 

and the fir st Sunday of Septeober in Autu.r:rn" . Whnt oay be 

significant, however, is an ordinance designed t o focus 

a ttention on Church f estivals, pr eserved in the Old registers 

of the Magistracy, r eminding pastors that it is their duty , 

during the week preceding the festival of Easter, to explain 

to the pe ople the narratives of the Passion (42) . Not only 

does such an ordinance show us that the observance of Holy 

week was neglected, but al so that sone observQnce of the 

nnin f estivnls was expected . Another piece of evidence 

is brought by the Second Helvetic Confession (1564) . In 
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Chapter 24, it states: "If churches in right of the i r 

Christian l i berty comnenorate r eligiously our Lord's 

nativity , circuncision, pco.ssion , and r esurrection, with his 

ascension into heaven , and the sending of the Holy Spirit 

upon the disciples , we highly approve thereof . But feasts 

instituted in honour of r:J.en or Fl.Ilgels , vre approve not; 

although we acknowledge that the reDenbrance of the saints 

is profitable and should in its own place and tine be 

cor;1r.1ended to the people fror.1 the pulpit <md the holy exanple 

of the saints set before all for i o i tation" . Beza nay very 

well have been f avourably disposed t o such a view, but only 

the examination of the r ecords of Council and Venerable (43) 
Coopany could indicate whether this was observed in Geneva . 

Our last piece of evidence is found in the addres s of 

Jru~es VI to the Scottish General Assenbly in 1590 . 
he claios that Geneva keeps "Pasch and 10uille" (44) . 

There , 

This 

s eems to indicate that there was , aft e r all , sone r ecognition 

of the Christian year in Geneva , but the two days nentioned 

clash wi th those observed i n the e i ghteenth century (45) . 
All this evidence and counter- evidence l eaves us r ather 

c onfused . But thr ough it all , it s eeos tha t we can trace 

s ooe s ubscription t o the Christian year, though what this 

subscription consisted of and how ouch attention was paid to 

it , is impossible f or us to decide in the present juncture . 

Let us s t a t e , nevertheless , that the observ?~ce of the 

Eccles i astical Calendar dininished soon aft er the Reformation , 

and nay aloost be consider ed to have disappe~red . 
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C H A P T E R VI 

THE EIGHTEENTH CENTURY 

In spite of numer ous r eprints, La Forne des Prieres 

re~ained practically unaltered for nore than one hundred and 

fifty years. The only noticeable effect of the seventeenth 

century revision is found in a rejuvenation of style and 

orthography . Even the 1712 edition differs only by the 

addition of prayers for weekdays and collects for some of the 

festivals, though the book bears the new title : Les Prieres 

gu'on lit dans l'Eglise de Geneve, avec les Psaunes ... (1). 

But the beginning of the XVIIIth century was r emarkable for a 

spate of new ideas . 

The Swiss Reforned Churches experienced the rise of a 

movement closely akin in fundauental principle s to the 

Latudinarianisn of the conte~porary Church of England, and which 

Vuilleumier (2) has called 'Liberal orthodoxy' . The l eaders 

of this novenent were a Tri~virate from western Switzerland : 

Samuel Werenfels (1657-1740), professor first of Rhetoric and 

then of Theology at Basl e; Jean-Frederic Osterwald (1663-1747) , 

ninister at the Collegiate church at Neuchatel and superintendent 

of the past orate; and J ean- Alphonse Turrettini (1671-1737) , 

professor first of Ecclesiastical Hist.ory (a new chair established 

for him) and later of Theology at Geneva . Of the three , 

Turrettini perhaps enjoyed the widest influence and reputation~ 

owing to his travel s i n Holland, Franoe, and England . There, 

he had enjoyed the conpany of the nost di stinguished society 

in the several capitals, nnd aft er his r eturn, he carried on a 

sustained ecumenical correspondence with many of those whom 

he had net . These three nen forned the bridge between the 

old ultra- Calvinist ic orthodoxy and the new r ationalism ; they 

distinguished between fundamental and non- essential doctrines 

in theology , and on this basis , were chanpions of Protestant 

union both in writing and by personal exanple . They also 

entered into correspondence with the l eaders of the Anglican 

Church including Willian Wake , the Archbishop of Canterbury . 

Turrettini played an important part in securing at Geneva, 

the abolition of subscription, by ministerial candidates, to 

the Formula consensus ••• (3) . Under his patronage Benoit 

Pictet intr oduced a new version of the netrical Psalter 

(1698) soon to be fol lowed by a collection of about fifty 
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Christian hyons for use in worship (4) . But these actions 

gave rise to a good deal of alaro at Berne as the aboli tion of 

the Formul a seemed to open the way to her esy, and the Hyonal 

was banned from Bernese territories since it seemed too ouch 

of an innovat ion and encouraged Piet isn. The trim~virate , 

however, was not syopathetic to the ultra- Calvinistic doctrines re­

pres ented by the For mula , and boldly led the younger generation 

to a new liberalism which , rejecting predestination and the 

t otal corruption of oan, was labelled Aroinian by its 

adversaries . At Neuchatel Osterwald issued a new t r anslation 

of the Bible (5) and introduced a new l i turgy representing the 

culoination of a decade of liturgical collaboration with 

Turrettini. This showed oarked t endencies to depart froo the 

canons of Calvin and to i~itate the Book of Comoon Prayer. 

A l etter to Turrettini dated 13 January 1706 illustrates the 

trend of the discussion: "As we wish to place all our set 

prayers including those of the usual liturgy in the sane book , 

do tel l oe what you think of these words froo the confession 

of sins : 'inclined to evil works , incapable of any good ' , or 

'useless for all good' • Frankly , I think these vmrds should 

be removed as they confuse t he regenerate with the impious; 

but their abrogation would cause scandal.. Could we not 

perhaps tone them down by adding that 'we are , of our own 

selves inclined • • . • e t c . • , or in sor:1e other way? " (6) . 

An earlier letter (1702) indicates in outline the service which 

existed before the advent of the new liturgy : "We did not 

think it enough to do what is usually done in our Assembli es; 

t o read the confession of sins, sing a Psalm, preach a Sernon, 

and to add a prayer • • . " (7) . That the old for ns were now 

uncongenial is evident in another l etter to Turrettini dated 

17 September 1712: "I think that you will agree that the 

liturgy of Holy CoQmunion which we use is not at all good; 

it is not even a liturgy . It has nothing in cor:!Ilon with the 

oanner of celebrating the Eucharist in the early Church. It 

is a dry and unctuousless discourse in which Calvin has set 

down his ideas on participation of the substance and flesh 

of Jesus Christ, and these are as absurd as those held by 

the Papists . There are oven parts useful only to mainta in 

security and false propos itions contrary to the doctrine of 

the Gospel , as when he oakes eve~yone without distinction 

say that there is nothing good in us, that we continually 

incur God's curse by our unhappy and disordered lives, that 
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the vices i n us do not prevent God fron receiving us, etc •• . • 

Most of our oinisters think as I do; we even have a large 

nuober of people who complain about this liturgy saying that , 

instead of firing thei r zeal, it only cools it when it is a 

oatter of going to Holy Corn1union . We think it therefore 

necessary to change this liturgy, .•. but we fear that the 

change nay cause scandal and that we nay even be accused of 

cutting ourselves off froo all the Churches of our language 

and confession" (8) . 

This was the judgnent passed on Calvin ' s work by the 

pelagian rationalisn of the eighteenth century - a centur y 

during which men's ninds attewpted to fre~ thenselves from all 

superstition , and during which r ationalism cas t away r evelation 

in favour of human r eason. One can understand how Rous seau 

was able to gain tho victory in his poler:1ic with the 

Archbishop of Paris , Christophe de Beaumont , and with the 

Geneva of the younger Turrettini . The Archbishop with his 

Thomist foroula , 11Reason as well as r evelation" and the 

Genevans with the ir "reasonable orthodoxy " , had laid down the 

lines which Rousseau followed logically and honestly to the 

inevitable conclusion they dared not accept (9). 

Looking at what the l eading lights of this age 

consider ed as seeoly and spiritual 1vorship, we see that 

Osterwald did not lack ideas: "There is nothing easier than 

to oako an excellent liturgy. One needs only to cut out all 

that supersti tion has added to the early nanner of celebrating 

the Sacrament and to t ake in what all th€ liturgies in the 

world agree upon, since the essentials have r m"'lained in all •.• 

Her e then is the plan of our proj ected liturgy: After the 

sernon, we should like to have a gener al prayer for all nen , 

for the Church, for kings ... etc, but keepin.:::, it short and 

in the s ane vein as th~t in the Angl ican l iturgy (p . 364) 

which is excellent (10); only the l ast par agr aph should 

perhaps be cut out so as not to s candali se t he weak . After 

this we should r ead the Wor ds of I ns t itut i on (l.Cor .XI - ) 

and add a short exho~tation s i ni lar t o that of the English . . ~ ... 
liturgy (p. 373, 374, 375) (11 ). We should then exhort all 

those who wish t o connunica t e to tlift up thei r hearts on 

high 1 , and r ead the fornulary with proper pref aces f or the 

s easons as they are to be found in our manuscript liturgy 

anong the hyons f or f ees t days. , Next, we should r ead a 

short prayer for coonunicants s i ;:lilar to that of the Anglican 
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liturgy (p.383)(12); aft er which , the ninister being at the 

table, he would perforn the consecration using the Anglican 

prayer (p.384) (13). You know that i t has always been the 

practice of the universal Church to recite the Words of 

Institution at the t able and when about to co~~unicate , and 

also to acconpany the Words of Institution with the ninis t er 's 

ac tions. That is how it is done in Zurich. This then, is 

the outline of our pr oj ected liturgy; to us, it seens to be 

short, simple , and edifying , and sooe people whom we have 

consulted have intioated that t his oanner of celebrating Holy 

Comounion wil l excite much nore devotion than our ordinary 

liturgy which is rather dry ••. " (14). 

Another l etter, dat ed 14 January 1713, illustrat es the 

guiding principles: "I an sending you a draft of the liturgy 

we wish t o introduce . It is vastly different from our 

ordinary liturgy , but to do good work we have had to draw 

away fro~ it . We have included that which has always been 

essential and oost edifying in the ancient liturgies: the 

Sursum Corda , praises to the Eternal Father through Jesus Christ, 

prayer for all nen and for the Church , and the foro of 

consecration through the very words of Jesus Christ . Various 

elements ar e drawn froo the Anglican liturgy, other fro~ the 

liturgy of Zurich, i.e . the Gloria in excelsis , and the 

exhortation after Cooounion. The consecration at the t abl e 

is also used at Zurich , and you know that t his has been a 

most ancient and general practice" (15), 

Having had a consultative part in the dr awi ng up 

of the Neuchatel liturgy , Turrettini was bound to play a 

najor part in the r evis ion of the Genevan liturgy issued i n 

1724 . But no hint is given of whon t he native power behind 

this r evision was; the superscription says no oor c than that 

it was "revised by the ninist ers and professors of the Church 

and Acadeoy of Geneva". 

The book itself consists of prayer s for the oorning 

service , a series of cooplete orders of service for we okdnys 

(m·orning and evening), and finally forns for the adoinistr ation 

of the sacrar.1cnts . This liturgy r:J.arks a turni ng point, in 

that it is separated froo the Psalter and appears under the 

new title : "Los prH:?ros ecclcsiastigues e t les liturgies du 

bapteoe , de l a sainte Cene , et du nariage . No orders are 

provided for the Sunday morning service and Holy Coonunion ; 

the authors probably thought that anyone using the book would 
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already be faniliar with the local practice which apparently 

oust have renained unchanged. What does nake this r evision 

i nportant, however, is the content of tho prayers prescribed . 

In addition , ther e is a COQplet e set of s ervices for w~ekdays 

froo Monday to Saturday; thes e s ervices were held every 

oorning and evening . Wednesday and Saturday were distinguished 

by the absence of s er oons at both the services . The construction 

of thes e services is inter esting for the light it sheds on 

the Sunday norning s ervice which was probably their prototype . 

Invocation 
Prayer: 

Confession 
Adoration 
Thanksgiving 
Self-dedication 
For grace 

Psalo s ung ) 
Chapter of Scripture ) Except Wednesdays and Saturdays 
Ser non ) 
Prayer: 

For good effect of the word 
For State and Church 
For nagistrat es 
For o inisters 
For the whole Church 
For all nen 
For the afflicted 
For protection duri ng the day (or night) 
Conclusion and doxology 

Lord's Prayer 
Apostles' Creed 
Psal n 
Aaronic blessing 

Fron the outline above , we nay assune that Calvin's 

order of s ervice has not been t anpered with . But in the 

oorning service the first pr ayer has been cut d own dr astically 

as coopar ed with that of the weekday s ervice : it c onsists 

of the confession alone . It is probable that a prayer for 

enlightennent is still s a id before tho Scripture r eading, but 

Calvin ' s practice , which l eft its wording to the oinister's 

discretion, s eens t o have been r e t ained . 

t he ser non is prescribed ; its outline is : 

Prol ogue 
for t hose in authority 
f or allied powers 
f or Qinisters 

The pr ayer fol l owing 

f or t he Church ' s peace and persecuted bret hr en 
for the afflict ed 
for those who know not Christ 
for the congregation 

This is followed by the Lord's Prayer without protocol but with 
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the customary Matthean doxology . 
Nur:1bers . 

The blessing i s still fron 

We have noted the absence of the Decalogue in Calvin ' s 

Geneva liturgy (16) . In f act it was long after Calvin's day, 

i n 1639 to be exact t that the Ten Conoandoents were intro-

duced into worship in Geneva . In the r egisters of the 

Vener able Co~pany of Ministers t against the date of Friday 

9 August 1639, we r ead the,t it had been r esolved in consistory 

tho previous dayt that on Sundays the Connandoents of God 

should be r ead from the pulpit . This was dono for two 

reasons : firstly t t o engage the attention of tho congregat i on , 

and s econdly , because it was nore convenient for the uinister. 

The old register goes on to give these precise instructions: 

"This reading will be done by the usual readers, and this as 

the last stroke of the bell is sounded 11
• There was thus no 

trace of the noroative use of tho Decalogue which Calvin had 

instituted at Strasburg by placing it after the Absolution . 

At Geneva it acted as a sort of preface or introduction to the 

service proper and was read by a theological student before 
the service had r eally begun in or der t o cover up the noise 

of late arrivals (17) . Thi s use of the Decalogue t however, 

is not oentioned (perhaps because it was not c onsidered part 

of the service) until the 1861 liturgy . 

An interest i ng innovation, probably owing to Osterwald ' s 

suggestion above , is the introduct ion of a series of proper 

prefaces covering the oain seas ons of the Christian year: 

Christmas , Easter, Ascension, Pentecost, September Coonunion (18 ) , 

and New Year ' s Day . But these prefaces are not f nr use on 

Sundays; they were designed to give the tone of the season to 

the weekday s ervices in whi ch they wer e inserted "after the 

firs t paragraph of the second prayer , except on Wednesdays and 

Saturdays when the prayers are joined together and the 

preface is inserted befor e the l ast paragraph" . The Oster-

wald l itur gy had been tho first to adopt special prayers for 

the gr eat f estivals , but a l etter of syopathy froo Os t erwald 
gives us an inkling of the opinions of Turrettini's Geneva 

on this subj ect: "What you t E:ll no about Chri s t nas is t he 

r esult of these prejudices which are so difficult to ovorcooe . 

If the ninisters agr eed ru1ong theoselves , it would be passed, 

and oany things with it. As _for us , we have had no 

difficulty in re-establishing ·the s oleDnities of Christnas 

and Ascension Day , and all sorts of peopl e have thanked us 
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for doing so; but the thing is that we all think alike . I 

can never get over the fact that there are sooe people who 

take of fence at the celebration of Christnas and Ascension Day 

and yet are not scru1dalised by that of Easter or Pentecost. 

Is there perhaps nore superstition in celebrating the one 

rather than the other? In this oatter, I think that those 

who reforned the Anglican Church have been very wise. 

conserved all that could be conserved and did not think 

They 

theoselves wiser than the universal Church" (19). This letter , 

written while the revision of the Genevan liturgy was in 

process, explains why no proper ferns were given for festivals. 

But oore i nportant still, it seens to advance the infor~ation 

that the f estivals of Easter and of Pentecos t were both already 

kept at that date, the only traces of the ecclesiastical year 

at Geneva . 

The liturgy of Holy Conouni on begins with the Words 

of Institution. It is likely that the old order was followed, 

and, if the Sunday oorning service did follow the pattern of 

reciting the Creed after the Lord's Prayer, as exar.1plified by 

the weekday services , it is after the Creed that the Words of 

Institution nust be placed . The outline of the Eucharistic 

service is then as follows: 

Decalogue (read by student) 
Invocation 
Call to confession end Confession of sins 
PsalD. sung 
Prayer for ill~~ination (at Dinister's discretion) 
Scripture reading 
SerD.on 
Prayer of intercession (analysed above) 
Lord ' s Prayer 
Creed 
Words . of Institution (l.Cor .XI:23-29) 
Exhorta tion: 

ExcoDIJunication 
Call to self-exanination 
Need for Penit ence 
Meaning of Sacraoent 

Prayer: 
Consecration 
Anamnesis 
Adoration 
For true participation in the unity of Christ 
Self- consecration 

Invitation, Hunble Access and Sursun Corda 
CoD.Ounion 
Thanksgiving 
Aaronic blessing 
Disoissal with peace 

Owing to the new place of the Creed, there has been a r e-
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arrangement of the el eoents of the Communion prayer, but the 

only difference of ioportance is the suppression of Calvin's 

long paraphrase of the Lord's Prayer. The nost important 

change is in the doctrinal t eaching of the service, and this is 

oost apparent in the confession of sins and in the sacraoental 

t eaching, where this service breaks away froo Calvinistic 

orthodoxy. This can be seen by cooparing the Confession of 

sins of the 1724 liturgy with that of Calvin's Genevan 

service. 

CALVIN 

My brothers, l et each one of 
you pres ent hioself before 
the f ace of the Lord with con­
f ession of his sins and mis­
deeds, following oy words in 
his heart: 

Lord God, eternal and alnighty 
Father, we confess and 
r ec ognise without simulation 
before Thy holy Maj esty that 
we are poor sinners, conceived 
and born in iniquity and 
corruption, inclined to evil 
1wrks, useless to all good, 
and that by our vice, we un­
ceasingly and endlessly 
transgr ess Thy holy Connand­
ments , for which we incur 
ruin and perdition by Thy just 
judgnent. 

However, Lord, we are dis­
pleased with ourselves at 
having offended Thee , and 
condemn ourselves and our 
vices with true r epentance , 
desiring that Thy grace s hould 
subvene to our cal anity. 

Ther efor e do Thou have pity 
on us, nost grac i ous and oost 
merciful God and Father, in 
the nane of Thy Son J esus 
Christ our Lord. 

And r eooving our vice and 
stain, gr ant and increase in 
us f r oo day to day the gr ace 
of Thy Holy Spirit, that 
wholeheartedly r ecognising our 
unrighteousness , we nay feel 
the displeasure which brings 
forth true penitence in us , 
that deadening us to all sin, 
He oay produce in us fruits 
of righte ousness and innocence 
acceptable to Thee ,through the 
saDe Jesus Chris t ••• 

LIBERAL ORTHODOXY (1724) 

My brothers, let each one of 
you present hioself before the 
Lord to make huobl e confession 
of his sins, following these 
words in his heart: 

Lord God, eternal and alo ighty, 
we recognise and confess before 
Thy holy Maj esty that we are 
poor sinners, born in corruption, 
inclined to evil works, 
incapable of ourselves, of any 
good, and who transgress every 
day and in nuoerous ways Thy 
holy Coooandments, which results 
in our calling down upon our­
selves , conderxna tion and death 
by Thy just judgoent. 

However, Lord, we are gr eatly 
displeased at having offended 
Thee , and condenn ourselves and 
our vices with sober r epent ance , 
h~~bly having r ec ourse to Thy 
grace , and we plead that Thou 
shouldst subvene to our o isery. 

Therefore do Thou have pity on 
us, oost kindly God, Father of 
nercy, and forgive us our sins 
because of Thy Son Jesus Christ 
our Lord . 

Al so gr ant and increase in us 
continually the grace of Thy 
Holy Spirit, tha t r ecognising 
the oore our faults and be ing 
deepl y touched, we oay r enounce 
then wholeheartedly and bring 
forth fruit s of righte ousness 
agreeable to The~ , through 
Jesus Christ our Lord . 
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The chief differences in wording have been underlined, but it 

is the tone of the whole prayer that oost clearly shows the 

new enphases. The doctrine of tho total depravity of nan 

has found disfavour with tho spirit of an essentially human­

i stic and totalitarian age . Tho idea that only non-bel i evers 

are corrupt in nature oakes its appearance . Tho prevalent 

idea is one of developr:1ent; knowledge and Science oake huge 

steps forward as man emancipates hi1~self; sio~larly, L1an is 

only an occasional sinner. Essentially oan is not bad; his 

sin is one of ignorance oore than of nature . Sober 

consideration end a better knowledge of God and of hioself 

should enable nan to rise above the pettiness of sin and to 

conquer it through enlightenaent given by the Holy Spirit. 

The rite of Holy Coru~union shows in its tone oany 

differences of a sioilar nature. It is interesting to 

compare those sections of the Eucharistic exhortation which 

deal with teaching: 

CALVIN 

And even though 1ve f eel in 
ourselves ouch fragility and 
~isery: such as not having 
perfect f a ith but being 
induced to incredulity and 
defiance , or not being given 
to s erve God as fully and 
with as ouch zeal as we should, 
but have to fight da ily with 
the concupiscence of our 
flesh; nevertheless because 
our Lord has given us this 
grace to have His Gospel 
printed within our heart to 
resist all unbelief, and has 
given us this desire and 
affection which is to renounce 
our own desir es and to follow 
His righteousness and His holy 
Coi:lDandnents, l e t us all be 
certain that the vices and 
imperfections which ar e within 
will not prevent Hin fron 
r eceiving us and oaking us 
worthy of having part in this 
spiritual t abl e . 
For we do not cooe to protest 
that we are perfect or 
righteous in ourselves, but 
on the contrary, seeking-olir 
l ife in Jesus Christ, we 
confess that we are doad. 

LIBERAL ORTHODOXY 

And even though we oay feel 
ouch weakness in ourselves, 
though our f aith and piety be 
not such as they should be, 

but have to fight everyday 
against the desires of our 
flesh; nevertheless , if we. 
recognise those weaknesses, 

i f we beooan then before God , 
and if we direct all our 
efforts to overcooo theu, 

l et us be. 
sure; that they 

will nbt prevent us froo 

having part in the grace of 
God which He presents us at 
HIS ·holy Table . For we do-not 
cone t o oake profession of 
perfection, but on the contrary, 
we find here , in the Comounion 
of our Lord and in the oedi­
tation of His death , 
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Lot us then understand that 
this sacrament is n medicine 
for the poor sick ones , and 
that all that the dignity of 
our Lord requires of us is to 
know ourselves well so as to 
be displeased in our vices and 
have all our pleasure , joy, 
and content~ent in Him alone . 
Firstly then, let us believe 
in these pronises which Jesus 
Christ, who is infallible 
truth , has given with His own 
oouth; these being that He 
truly wishes to nake us 
participants i n His body and 
blood, that we nay possess 
Hin entirely, that He 1:1ay 
live in us nnd we in Rio. 
And in spite of our seeing 
only bread and wine , let us 
nevertheless not doubt that 
He accooplishes spiritually 
in our souls all that He out-· 
wardly deoonstrates by these 
visible signs: that He is the 
he avenly bread to pasture and 
nourish us to eternal life . 
Ther efore let us not be un­
grateful for the infinite 
kindness of our Lord who 
spr eads out all His riches 
and goods on this table that 
we r.1ay share in then. For in 
giving Hiosolf to us, He 
t estifies that all His is 
~· But let us r eceive 
this sncrrudcnt as a token 
that the virtue of His passion 
is i nputed to us for 
righte ousness, as though we 
had suffer ed it in our very 
persons . Let us not then be 
so perverse as to step back 
froo wher e J esus s o gr aciously 
invites us by His Word . But 
holding tho dignity of this, 
His precious gift in high 
osteen , let us present our­
selves to Rio with ardent 
zeal that He oay oake us 
capable of r ece iving Rio . 
For this r eason , l e t us lift 
up our spirits and hearts on 
high wher e J esus is in the 
glory of His Father, and 
whence we await Hio f or our 
r cdeoption . And l et us not 
toy 't-ri th thes e earthly and 
corruptible el em8nts s een by 
our eyes and touched by our 
hands, s eeking Hi:-.1 ther e as 
if He was enclosed in the 

sooe very 
efficaci ous helps to c0obat sin 
and the world, and to advance 
in the way of s anctification 
and salvation. 

Let us not then consider Holy 
Coouunion as a vain cerenony 
without effect, but let us 
r eoeober that it contains all 
that is oost s acred and most 
consol ing in Religion. 

In it , J esus Christ gives Rio­
self to us 

as the true heavenly 
bread to feed our souls, to fill 
us with consolation and joy, 
and to nake us live eternally . 
The bread is the conounion of 
His body which was broken for 
us . Tho cup is the cooounion 
of His blood , the blood of the 
New Covenant, which was shed for 
the re1 ~iss ion of sins; 

So that if we participat e in 
this holy Sacraoent in a seerJly 
oannor . we will r ece ive the 

assurance of the love of God , 
the s eal s of His covenant, and 
t he tokens of His prooisos . 
Let us not ther efore neglect 
t o t ake hold of thes e precious 
advantages; but esteeoing .them 
as is right, l e t us offer up 
our pra ises P.nd thanksgivings . 

(PRAYER) 

~zy brother s , l e t us now draw 
near to the t able of the Lord, 
but cose with all the hunility , 
r cpentance , faith , piety, and 
charity which this holy act 
deoands from us . Let us also 
cone with order and seeolines s , 
r eoeDbering that we pres ent 
ourselves before God to carry 
out one of the nost soleon 
duti~s of Religion. J~d 
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bread or wine. For then,~ 
our souls will be so raised 
above all earthly things to 
r oach unto heaven and enter 
into the kingdon of God where 
He dwells~ they will be dis­
posed to be nourished and 
quickened by His substance. 

without stopping at these 
external synbols, seen by our 
eyes and touched by our h~ds, 
as if Jesus Christ were enclosed 
in theD in sor.w coarse and 
f leshly manner, let us lift up 
~ spirits and our hearts on 
high where J esus Christ is now 
in the glory of God His Father, 
and whence we await Hi~ at the 
lnst day when He shall cone to 
judge the world and to place 
in our possession, tho great 
s alvation He gained for us . 

The underlined portions indicate clearly the differences in 

e~phasis cont2inod in th~ exhortntion and this is particularly 

i oportant since thv exhortation is specially designed to 

convey Eucharistic t eaching t o t he congr egation. We see 

therefore, that thE- craphasis has moved fron the acknowl edgnent 

of God as the source of every good thing, in whoo we live and 

nove and have our being, to nan's potentiality for perfection. 

Whereas Calvin had t~ught that it is the Lord ' s ~race which 

enables nan to r esist the onslaughtsof sin and to cleave to 

Rio , the e i ghteenth century t eaches tha t the r ecognition of 

our sins and our wholehearted efforts to overc o~e thee 

justifies us . Whereas the Reforraer claimed that God 

graciously overlooks our sin cmd r.mkes us worthy to partake 

of the sacraDental food of life , the new r ati onal humaniso 

clai r.1s that nan can becoe1e worthy through his own endeavours, 

and has, within hins elf, the possibility of approaching God . 

This i s probably one of the r eas ons why, in l a t er tiQes, 

people piously exaoined theoselves before Con~union and so 

often found thems elves unv10rthy . 

Ther e is a sinilar change of outlook concerning the 

Sacraoent itself. To Calvin , Holy Cor~1union was consider ed 

as one of the nost effective aspects of God ' s grace . In the 

sacrament , Christ gave Hinself t o the cor.1..1unicant , to live in 

Rio; and in r eturn, the cour'.lunicant wn.s taken into Christ, 

part i cipating in His life , passion , and glorious resurrection . 

Man without Christ was as good as dead; nan with Christ lived 

in the newness of life . Holy cooounion, therefore , in giving 

sinful'dead' nan the opportunity to participate i n his Lord , 

was the gr eat ' oedicine ' of everlasting life and of 

r econciliation . But this outlook had been lost to 

Turrettini' s Geneva. Holy Coa :1union was still a bearer of 

gr Rce but this grace tended 80re to be c oncentrated in the 
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re-affirnations of God's pronises . The "Cor:munion of our 

Lord and the neditation of His death", are considered together 

as the source of helpful inspiration . To eat and drink, 

fills the believer with consolation nnd joy and brings hio to 

eternal life t hrough the r e-assurance that God ' s covenant 

still applies . But the note of true participation is absent 

and all thought of sacrifice is gone . 

The contrast is repeated in the words of the invitation . 

Instead of presenting ourselves to Christ Who will oake us 

capable of r~ceiving Hin in the sacrac1ent , we carry out a 

relgious duty of great awefulncss . We oust cone with huoility, 

repentance, faith , piety , and chnri ty. In other words , vle 

ar c invited to test ourselves before coning to Cocrounion, and 

to be worthy, we oust be perfect . It i s this pre-condition 

of perfection which has se t off the decline in sacranental 

worship for to anyone not a theologian of this school, it 

seer:1s to imply that very f ew can ever becoue worthy to 

participate . And this is born out by the average attcndRnce 

at later Connunion service, when the only attendance bocane a 

s~all nunber of old wooen and an even snaller nuober of old oen. 

And finally, tho explanation of the Sursuo Corda in the 

two liturgies shows a great difference of outl ook. Calvin 

uses the Sursuo corda in his s ervice "for when our souls will 

be so raised above all earthly things to re2ch unto heaven 

where Christ dwells, they will be disposed to be nourished 

and quickened by Hi s substance " . There is , then, a oystical 

partici pat i on in the very sacrifice of Christ which is 

eternally presented to God the Father . In liberal thought, 

the Sursuo Corda is used as an ancient eleuent of the liturgy 

and rather inconsequentially . We are to lift up our hearts 

on high where Jesus is in the glory of God or r ather , our 

souls shoul d reach out to Christ . 

In o.ll thi s , a prevailing thought is that of nan ' s own 

power to raise hins0lf out of his sinful environnent . God ' s 

grace is recognised , but fror.1 the first cause of our 

redc~ption , it becooes an a id to perfection . The ce l ebration 

of Holy Con~union is solidly on earth; in this sncra~ental 

neal, Christ comes to us to confiro our faith and to help us 

in our daily battles until that day when He shall come down 

in glory to fulfil the pronise that we should possess His 

groat salvation . But in it, we o iss the s ense of the 

other-vrorldiness and accos s ibili ty of the sacraoent; we r:1iss 
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the note of participation which rings out in Calvin's liturgy 

echoing the triuophant note of Paul in Colossiens 1:24; we 

oiss the note of t i oelcssncss and eschatology . The doctrine 

of the Sacr&~ent has been iopoverished so that in this 

r ationalistic expression the conception of the Euchnrist as 

the clinax of Christi~n worship has been lost , and both Christ's 

sacraoent al presence and the believer 's participation in 

Christ's life, pass i on, and r esurrection to glory have been 

done away with . 

In conclusion, we ouy note that in the ouin , the 

foro for Cor1nunion was i nspired by Osterwald ' s liturgical 

conpositio~. But as alw~ys, the Genevese were conservative (20) , 

so that oany of the eleoents Ostcrwald considered worth 
salvaging fron the RoQan rite , such ~s the gloria i n excelsis, 

have been left out . We s ee too , that Ostcrwald strove f or 

a new conception of Catholicity which is reflected in the 

Genevan liturgy, but this does not always go beyond the 

r evival of fo r ns so th~t it is often eopty of oeaning . And 

still more i mportant, it was the theology of the day, with its 

incipient Deiso and r eonants of n i sunderstood extrene 

Calviniso , which r educed the content of worship and eoptied it 

of ouch Biblical t eaching . 



C H A P T E R VII 

THE NI NETEENTH CENTURY MqD ITS CONSEQUENCES 

1. THE 1861 LITURGY 

76 . 

French philosophy of the eighteenth century had 

contr ibuted to an increasingly r ationalistic outlook in the 

Reforned Church a t Geneva . Its ninisters, in their anxiety 

to avoi d the excesses of a dogoatic theology, had f ailed to 

avoid the opposite excesses engendered by a belief in the 

universal suprenacy of human reason . But in spite of this , 

or perhaps because of it , the conventicle pietis:·l of Nadan~e 

Krlidener had won , in 1814, an ardent supporter in the young 

theologian Enpaytaz . In the following year more inroads were 

oade among the Genevan clergy by the wealthy Englishman, 

Haldane, who as the apostle of Methodistic piety inspired a 

young n inister , Ceasar Malan , with revivalist enthusiasn . 

It was ~ainly through the influence of Malan , together wi th 

his friends Gaussen and Merle d ' Aubigne , that a current of 

evangeliso swept through the younger generation of theological 

students . A separatist Church was est ablished in Geneva , 

gaining two congregations, but ~ oore inportant result was 

their influence on theology . For the renewal of evangelical 

piety a.nd r eligi ous individu£~..lisD created n new orthodoxy 

which included a tendency to return to the forus of the 

Refornation . 

Another f 8.ctor to be taken into account as forr:1ntive for 

the thought of the period is the entrance of Geneva into the 

Swiss Confederation in 1815 . A nuober of surrounding 

districts of predoninantly Rommist syopathies , which had 

been alienated since the decl~ration of the Reforn~tion , were 

now r estores to the new cnnton; accor dingly, Geneva ceased 

t o be a republic whose citizenship w~s equated with oenber-

ship of the Refor ned Church. Further , the liberal constitution 

of 184 7 tr.qnsforned what hnd be cone a clergy-church into a 

peopl e ' s church by removing ecclesi~stical authority froo 

the hands of La venerable conpanie des Pasteurs (1) and 

entrusting it to a consistory conposed of twenty-five parish 

councillors and six clergynen . Along with the change in 

polity a new set of regulations and a new liturgy were i ssued . 

The liturgy of 1724 was the prototype of a faoily 

of liturgies which had been in use for one hundred and forty 

years. Although, in 1743 , the title of this liturgy was 
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changed to La Liturgie, ou la Maniere de celebrer le service 

Divin dans l'Eglise de Geneve, its contents were little 

altered throughout its n~erous reprints. 1861 however was 

to see a great · change for, under the new title: La Liturgie 

de l'Eglise de Geneve, n new departure was onde in the 

2rrnnge~ent of the contents. There were also Eany stylistic 

corrections as well as a nuober of new prayers and cereoonies 

which gave grenter importance to the ecclesiastical and civil 

calendars. Distinctive services were composed for Christoas, 

Good-Friday, Easter, and Ascension Day, as well as for New­

Year's Day, the Genevan Fast, and the Federal Fast. The 

orders under study may be outlined as follows: 

SUNDAY MORNING 

Some chapters of Scripture ) 
) both read by a theological 

Decalogue and Sumnary of the Law student 

Invocation (Our help is in the nane .•• ) 
Call to Confession 
Confession of Sins 
Psalo or Hyr:m 
Prayer for enlightenment 
Reading of the Text 
Sernon 
Prayer: 

Thanksgiving for the Word 
For those in authority 
For r:linisters 
For the Church 
For the afflicted 
For the congregation 
Lord's Prayer 

Apostles ' Creed (with protocol) 

Psalm or Hynn 
Aaronic bless ing 
Dismissal with Peace 

HOLY COMMUNION 

Words of Institution 
Exhortntion: 

Warning to unrepentant 
sinners 

Need for penitence 
Call to self-exanination 
Meaning of the Sacranent 

Prayer: 
Preface 
Adorat i on 
Anaonesis 
Self- oblation 
For increase in grace 

Invita tion, with HwJble access 
nnd SursUQ Corda 

Formulae of Consecr ation 
Cor:J.LJunion 
Exhortation to Christian life 

and Pax 
Prayer: 

Thnnksgi ving 
For sanctification 

Nunc Dinittis 
Aaronic blessing 
Dismissal with Peace 



- 78 -

I t is interest ing to note t hat , although the Decal ogue 

was officially ordered to be read at t he beginning of the 

service , as f ar back ~s 1639 , this is the fi r st tioe (npnr t 

froo Farel' s l i tur gy) that it i s 1:1entioned in the Genevan 

liturgy (2) . This pract i ce i s now considered a t i ne- honoured 

inst i tution whereby a student or elder conducts the "reader's 

office " (3). The service proper begi ns with the usual 

invocation , followed by a confession of sins which has only 

been altered in style . The hyons that were earlier accepted 

for public worship (4) are now publicly acknowledged for the 

firs t tine . It is , however , int eresting to note that the 

Gain Script ure reading is consi dered as the prologue to t he 

service . Nevertheless , provision is nade whereby "the 

preacher nay join the reading of a longer portion of the Holy 

Scriptures to that of the text ". The prayer of intercession 

has undergone a certain aoount of sicpli fication and abbreviation: 

the prologue to the intercessions has been abandoned in 

f avour of thanksgiving for the hearing of the Word and a 

plea t hct it nay bring f or t h good f r uit i n the hear ers ; n ow 

that Geneva is a neober of the Swiss Confederation , the 

prayer for those in authority is nade to cover both Federal 

and Cantonal govern~ent and o·bviates the need to pr ay for 

allied power s; this is followed by the prayer for 

ecclesiastical authorities and ninisters, and then for the 

whole Church , without any nention of persecuted brethren , the 

persecutions having ceased with the French revolution; the 

pr~yer for the afflicted is practically unchanged ; but it 

is surprising , in view of the rising n1issionary spirit of 

the day , that the prayer for those who have not yet heard 

the Gospel should be deleted; a prayer for the growth in 

grace of the congregation follows , and the whole is concl uded 

by the Lord ' s Prayer in its traditional Matthean foro but 

without protocol . A new eleoent is introduced in 

conjunction with the Creed ; it is now preceded by an 

ejaculatory plea for the strengthening of the Fa ith · .,. 

about to be confessed . 

A decline in the authori ty of the words of excon.rnunication 

was r lready noticeable in the 1724 liturgy . In 1861, this 

is further weakened. Where Calvin pronounces the ex-

conr1unication on unrepentant sinners, the eighteenth century 

declares tha t they are unworthy of p~rticipation , and the 
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nineteenth solennly enjoins theo not to part~ke for f ear of 

receiving their own condeonation .. Apart fron this , the text 

of the exhortation is very nuch the sane except for a r e­

arrange~ent of the order of its eleoents and a healthy tendency 

towards conciseness. The prayer has also been shortened 

considerably and nude to deal with different subjects . 

Instead of consecration, we find an approxioation to n Preface , 

followed by ador~tion (reflecting the last part of the 

Sanctus: ''heaven 8..nd earth are full of Thy glory • ... ") which 

lead straight into the Anaonesis, self-oblation, and a prayer 

for confiroation in the faith . After the Invitation, call 

to hunble access , and the Sursw:-~ Corda, the ninister cones 

down fron tho pulpit, where he has conducted the whole service 

until now, to the Table where he is joined by a colleague. 

There is an innovation in the consecration in that a foroula 

of consecration is introduced . According to the rubric : 

"The ninisters consecrate the spec i es pronouncing the following 

vlOrds : 

The bread that we break is the coo~union in the body 
of Jesus Christ our Lord . 

The cup of blessing that we bless is the couDunion in 
the blood of Jesus Christ our Lord." 

It is difficult t o see whore the consistory could have found 

a precedent for this use of the words of 1 Cor.l0 :16 as a 

consecratory foroula , but consecrntion by fornula is quite 

conceivable in a rationalistic context . After having 

conounicated , the oinisters distribute the el enents to the 

f a ithful ns they file past, and this done, the oinister returns 

to the pulpit from which he exhorts the brethren to live a 

Christian life and pronounces the Peace. A prayer of 

thanksgiving and a prayer for n new life follows; the 

Nunc Dinittis is sung , and the congregation r eceives the 

Aaronic blessing before being disoissed in peace . 

One s triking difference between the tone of this 

liturgy and the preceding one is in the conception of the 

presence of Christ . In the 1724 liturgy, the t endency is 

for the elenents to be on earth t'..nd Christ i n hec-ven, with 

a clear distinction between the loce1 presence of each . 

But in 1861 this wns not considered satisf~ctory and w~s 

anended as follows : "Let us unite ourselves with Jesus 

Christ who is ever present anong us, and without stopping 

at the exterior synbols ••• l e t us lift up our hearts on high 
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where Christ is in the glory of His Father • •• " There is 

obviously an attenpt to r:1ake the presence of Christ real to 

the corruunicants, even though it introduces a concept which 

differentiates be twevn the earthly and the heavenly presence 

of Christ and still does not do justice to His s acraoental 

presence. 

2 . THE DUP~ LITURGY OF 1875 

Ever since 1869 , the Genevan Church had suffered . 

froQ the bitter contention in which the ' evanGlical ' faction 

opposed the ' orthodox ' or ' liberals '. The r esult of the 

Consis t ory ' s having r efused the pulpit of Saint-Pierre to 

f or eign minis ters whose opinions seemed dangerous, and 

hnving refused to authorise a cathechiso which seened too 

r ationalistic , wo.s tho j!orr:ut:ibn of o. Uib :JrRl ' party within 

the Church. This pP..rty , whose a in was t o fost er coe1plet e 

freedom of t eaching in the Church, a fr eedoo which was to 

be restrained "neither by confess ions of faith, nor by 

liturgical fornularies" (1874), united itself with the 

r adical p~rty in politics so as to h~ve a voice in the 

governnent of the Church . Their influence is to be s een 

in the 1875 liturgy in the extr~cts froo the general 

ordinances on public worship prefacing that book . !~ticles 

V 2-nd VIII r ead as f ollows : "Pre.yers are e ither liturgical 

or left t o the di scretion of the officiating oinis t er; the 

Consistory has published a pr ayer-book but the use of this 

book is not cor1.pulsory" , and "the Consistory has published 

t exts r elative to the diver se cereuonies but the use of these 

t exts is not conpul sory" . Not only did the l i berals stop 

short at obtaining freedoo froo liturgical foroularies , 

they were also able to have alt er native forns included in 

the Liturgy . The uniqueness of this Liturgy consists of 

t his : wher e forDs wer e r egt1rded as being t oo orthodox , 

alt ernatives wer e included which r efl ected the liber al 

Protestant the ology . 

For the first t ine s ince the C~lvinist liturgi es , the 

Genevan liturgy can boast of a t able of contents , by oenns 

of which users nay find their wo..y through the tangle of 

dupl icat ed rituals . Also notable , is an i ntroductory 

section listing every service then coononly held in Geneva , 

together with its order . Three servi ces were held on 
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Sundays: one a t eight or nine in the r.:wrning, thE: nain 

service at ten, and an evening service, as well as a 

cathechisn or service for the youth; daily neditations (a 

sinplified s ervice) were held throughout the week; there 

were also preparatory services before Holy CoDnunion, both 

with and without sernon; and the celebration of the Euchar ist 

was followed by a series of thanksgiving s ervices. 

time , two new special days had won r ecogni tion: the 

Restoration (5) and Refornation Sunday . 

By this 

The outlines of the nain Sunday norning servi ce and 

Holy Comrnunion are as follows : 

SUNDAY MORNI NG 10 . 00 

Reading of the Decalogue 
Sunmnry of the Law 
Prayer 
Hyrm or Psalo 
Preacher ' s prayer 
Reading of the text 
Sernon 
Hyon or Psaln 
Prayer 

Benediction 
Disoissal with Peace 

HCLY COMMUNION 

Decalogue 
Sumuary of the Law 
Prayer 
Hynn or Psalm 
Preacher's prayer 
Read i ng of the t ext 
Serr.1on 

Prayer 
Benediction for non-co~unicants 
Exhortation 
Prayer 
Invitation 
Consecration 
Corru:1union 
Honily 
Prayer of thanksgiving 
Nunc Dinitt i s 
Benediction 
Disnissal with Puace 

The Decalogue is by now n r ecognised el enent of the 

s ervice , nnd is always r ead together with the Summary of the 

Law (Mk.l2:30-31). But although thi s liturgy is nainly a 

re- edition of tha t of 1861 , we ar e struck by th~ absence of 

the Scripture r eading which used to prologue the service 

proper . The Law of God is then f ol lowed by a prayer , by 

which i s neant the Invocation , tho call t o confession and 

the Confession of sins in tho orthodox service; in the 

liber al foro , this is sinply a pr ayer of adoration couched 

in verbose humanist i c language . After the congregational 

praise , the preacher' s prayer is left to the ~inister ' s 

di s cretion . The t ext on which the ser r:10n is based is 

obviously the nost i nportant part of th& Scr ipture r eading , 

though a note intimat es that "the preacher is invited to 

j oin the reading of a mor e extensive portion of the Holy 

Scriptures t o that of the t ext" . The gener al trend has 
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been to shorten the prayer following the sernon; it is now 

only about a quarter of the length it was in Calvin's days. 

Nooinally, it is a prayer of intercession but, specially in 

the liberal version, the intercessory part is hurried over 

in f~vour of thanksgiving and ~ plea that the hearing of the 

Word Qay infuse the congregation with strength to withstand 

sin; this prayer is concluded with the Lord's Prayer . The 

benediction for non- cormunicants is evidence of the spirit of 

critical exru~ination prevalent in th~t period: the study of 

early foros has proopted them to break away fran Calvin's 

unifying t endency nnd to re- establish the distinction between 

the liturgy of the ce.tech1mens and that of the faithful. 

It is in the liturgy for Holy Cor;munion that the oost 

oarked differences arc found between the two theological 

attitudes , as can be s een froo the following excerpts froo 

the exhort~tion~ 

Orthodox 

You have just honrd, 
brethren, how our Lord Jesus 
Christ instituted Holy 
Communion; you understand with 
what devot ion, veneration, and 
purity, it should be celebrated 
in His Church until the end of 
times ••. 

These holy di spositions , 
brethren, are absolutely 
necessary to particip~te 
worthily in the Communion of 
the Lord. Let us take care 
not to consider this 
ceremony to be vain and 
without effect , for it 
contains all that is most 
sacred nnd consoling in r eli­
gion . Jesus Christ is there 
present for us as the true 
pascal l~b Who WRS sacrificed 
for us. Tho bread is tho 
communion in His body which 
was broken for us . The cup 
is tho communion of His blood 
which was shed for the r e­
mission of our sins . This 
august sacramcnt ,therefore , 
offers us the assurance of the 
love of God , the seals of His 

to 

Liberal 

You have just he~rd, 
brethren, how Jesus Christ 
instituted Holy Communion which 
is designed to perpetuate, in 
His Church , the remembr ance of 
His death . This ceremony is 
the symbol of the spiritual 
union which should be formed 
between tho Christian ~nd his 
Saviour and of the fraternity 
which should exist between all 
members of the Church. You 
underst~nd ther efore , with 
what devotion , veneration, and 
purity it should be celebrated ... 

These holy dispositions , 
brethren, are absolutely 
necessary to p~rticipate 
worthily in tho communion of 
the Lord . Take CE'.r e not to 
consider this ceremony as vain 
and without effect , for it 
contains all that is most 
sacred gnd consoling in the 
religion of Jesus Christ . 
The bread is the symbol of 
His body which was given for 
us; the cup is the symbol of 
the new covenpnt in His blood 
which was shed for us , so that 
this ceremony places again in 
our sight all that we owe to 
Jesus , tho assurance of the 
love of God, the seals of His 
covenant and the tokens of 
His promises . Sensible to 
such great benefits ••• 
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covenant and the tokens of 
His promises . Bei ng sensible 
to such great benefits , let 
us offer our th~nks to God . 

First of all , we notice the complete absence , i n the 

liber al text, of anyt hi ng npproximuting to the excommunication. 

Paul' s wor ds, "whosoever shall c.at this bread a.nd drink this 

cup of the Lord unworthily shell be guilty of the body and 

blood of the Lord" , is quoted only to encourage order and 

decency in the conduct of tho service . 

We also notice the influence of liberal idealism wi th its 

tendency to differenti~te between t he spiritual and the 

bodily (6) , in the emphasis on the symbolic character of the 

Eucharist (Symboli c being inter preted in its bar est sense) . 

The sacrament is , so to speak, the imago of the r elationship 

between mnn and God and r epresentative of their communion . 

But the idea of participation in Christ , or of any sort of 

sacramental unity in Him is absent from the liber2..l liturgy , 

and is r oplnced by the r eminder of some sort of non- sacrament al 

spiritu~l uni ty . The broad and wine are only the symbols 

(i. e . no more t han bare signs) and not the means of communion 

in Christ ; and the whole celebration takes a Zwinglian twist 

in becoming a way of bringing back to mind (i.e . a means not 

of grace but of r ecollection) the sufferings of Christ , and 

therefore , the debt in whi ch humanity stands to its Saviour . 

This thought is r epeat ed i n the prayer which follows; 

in the words "··· and in calling us to celebrate Holy Communion 

in memory of Him •.• " . This pray0r , in its liberal version 

(the orthodox version is identical with that of the 1861 

liturgy throughout), is composed of n thanksgiving and a 

prayer of self- oblation . But even in the self- oblat ion , 

there seems to be some confusion as to the meaning of 

communion for it says; "Hear us , Father of mercy, for we 

all together call upon Thee in the communion of Jesus .•• " . 

The rationalism of the orthodox 1861 liturgy had called 

believers to "unite in spirit with Jesus Christ who is 

always present amongst us", thus confusing Christ ' s sacramental 

presence with his continual presence in the hearts of the 

fc'..i thful . The liber alist liturgy goes one step fur ther in 

c~lling believers to "unite spi ritually with Jesus Christ", 

making it ~ condition of participation in Holy Communion and 

intending to exclude any power to actualise Chri st from 

the sacrament . The Eucharist becomes a r epr esentation of 
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Chris t' s saving nets , and this only to the . beli ever who is 

already spiritually united with Christ; it loses any 

objective func tion . It is, theref ore , not surprising t hat 

communicnnts should continually h~ve to be r emi nded that 

"this ceremony is not vrtin and vli thout effect". 

Finally, the consecration is now effected by formula . 

The mi nister (or mi nist ers) pronouncs the words over the 

species (see above page 79). We have therefore come a long 

way since C~lvin's protes t against the consecrating function 

of pri ests, for with thes e \'fOrds, the officiant cannot even 

claim th~t he is calling on God to consecrat e . But on the 

other hand , such a conception of consecration effect ed by 

tho officiant did not have the s Ame meaning as in the 

sixteenth century , since the whole conception of the 

Eucharist had now been changed . If the bread is no longer 

t he body of Christ, and the blood no longer His blood , if they 

are thought of as mere reminders of the history of salvation , 

then there is no r eal need for a c onsecrat i on . This was s een 

by the liberal theol ogians, for in the liberal version, no 

mention is made of consecr~tion. Instead , we ar e told that 

"tho minister pronounces the following words , or any other 

similar words". The liberals can be commended for consistency 

h~re , for at least they saw that such formul ae could not be 

consecratory, that i~ , not within t he ir system . 

Among t he ch'lllges which came over the Church with the 

chnnge in eccles i astical poli ty is that i n tho des i gnation of 

the clergy . The word ministre has disappeared from the 

l i turgy e~d is replaced by pasteur . Thus t he liberel pol icy 

of independance of Church and St~te finds its first 

express i on in tho liturgy in a bre~k from the old designat i on 

which , in the popular mind , carried with it n position of 

privilege for the clergy and by which they enjoyed the same 

st~tus as that of state officials . In using the word 

past or , they sought to designate tho clergy by its funct i ons . 

This is the logical outcome of constitutional measures , 

t aken in 1873 , to create an independant Catholic Church . 

Impassioned talks on separation from the State wor e the 

order of the day , and , though the motion proposed in 1880 

was r e j ected by the great council , it was only a matter of 

time before the watchword : "The Protestant Church for 

Protestants" would win the dny . 
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3. THE DAWN OF THE LITURGICAL REVIVAL 

Together with the movement away from State 

domination , there crune into being a nm'l concern for 

liturgi cal forms . This is well illustrated by the fact 

thnt the l r.>.st complete liturgy before 1945 appeared in 1892, 

and it is almost identical with that of 1875 . But the out­

come of tht. new liturgical concern bece.me evident even before 

freedom from th~ state was achieved. Whereas the. law which 

brought forth the r econstitution of the Gonovnn Church came 

into effect only on _l January 1909, the first r esults of the 

liturgical movements h~d already appear ed as forms for funer a l 

s ervice s i n 1899 , and as orders f or the r eader's office in 

1905. 

The constitutional changes brought with them a new 

spirit of conciliat ion. Recipr oca l concessions allowed the 

differine schools t o r emain united , and a declaration of 

principles was adopted as the touchstone of tho Church . 

"All who consider thems elves to be part of tho Church 11 ar c 

now member s . Rel igious t eaching by the clergy in the local 

schools was maintained . The Protest ant faculty of theology 

a t the Univer s ity was not abolished , but access to the 

minis try WP..S opened to gr aduat es from other universities . 

This new outlook als o made possible proj ects f or the 

r evis i on of the liturgical f ormularies : Baptism and Holy 

Communion in 1914 , and confir mation of ca t echumens shortly 

afterwards . But the only new publ ication was a formul ary 

for Sunday morning service , in 1921, made necc ss~ry by t he 

chnnges that had been made in tho order of service . This 

was t o be followed by a second part , devoted to s acraments, 

cer emonies , and festivals , but this onl y appeared as a 

roneoed booklet in 1931, and did not go to press . 

Let us , therefore , look a t the changes which occasioned 

the r evision of tho morning ser vice , as they appear in 

outline in the 1921 formulary . 

I. 
II. 
III . 
IV . 
v. 
VI . 
VII . 
VIII . 
IX . 
X. 
XI. 
XII. 

Invoc ation 
Words of Adoration 
Song of Ador ation 
RoF>.ding of the Law 
Confession of Sins 
Words of Pnrdon and Grace 
Song of Rejoicing 
Scripture Reading 
Prayer 
Song 
Sermon 
Organ Inter lude 
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XIII. 
XIV. 
XV. 
XVI. 
XVII. 
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Prayer of Intercession 
Lord ' s Prayor · 
Song 
Benediction 
Dismissal 

B. 
XIII. 
XIV. 
XV . 
XVI. 
XVII. 
XVIII . 

Prayer of Intercession 
Song 
Lord's Prayer 
BE:nedic tion 
Song of Benediction 
Dismissal 

The first great chango is to bring back the Reading of 

tho Law into the service proper , nf t 8r its h~ving been so 

long used as a prologue . Once again, the service begins 

with tho invocation, of which we are given a choice of five, 

including the tradi tionr.l "Our help is in the name .. . ". 

The Words of Adoration and the Hymn or Psalm are new 

additions, witnessing to a new sense of the need for Adoration. 

The Words of Ador~tion are excerpts from Bibli cal t exts , of 

which this is an exampl e : 

"Come let us sing with joy to the Lord. Let 
us go before Him with praise, let us sing 
hymns in his honour . For the Lord is God, 
in His hands are the depths of the earth and 
tho tops of the mountains qru Hi s . Come , 
let us bow down end humiliate ourselves , l et 
us bend the knee before the Lord our creator. 
For He is our God and we are His people , the 
flock led by His hand . Oh that todny ye 
could hear His voice " (Ps . 95) 

Eight such t0xts ar c given , each accompanied by R suitable 

psalm or h~~ f or the congregational response . This is 

followed by the Decalogue and the Summary of the Law . A 

choice is given between the Commandments from Exodus and 

Deutoronomic ~ccounts , as woll as two short paraphrases; 

ther e are also two versions of the law of Christ taken from 

the sermon on the Mount . All these are concl uded by the 

Summary of the Law . A hymn or psalm of humiliation may be 

introduced here instead of the song of joy (VII) , and a 

choice of three hymns and two psalms is provided for this 

purpose . Then come Scriptural words of pardon and grace , 

which may be followed by the song of joy mentioned ab ove . 

No directions are given for the content of the Scripture 

r eading , but , judging from previous practice , it c~n safely 

be assumed tha t there would b€ a single r eading approximating 

a chapter in l ength . This is followed by tho sermon, and 

an organ interlude for meditat ion . The policy of 

abbreviating the prayer of intercession has been followed; 

it now consists of a thanksgiving for the word, very short 

intercessions, and a prayer for increased faith . But even 
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this pattern is variable and three examples given consist 

mainly of a prayer of self-dedication, three of adora tion, 

and on€ a piLtistic prayer expressing the believer's confidence 

in Christ. The j arring note in all these prayers is that, 

despite their criticism of the didactic el ement in the 

Calvinistic rite , they still seem unable to ~void praying 

at the congr egation and extending the sermon into the prayers. 

Two possibilities ar e given for the concluding part of the 

service , both using the s~e el ements but in differ ent orders . 

The most interesting part of it, however, is the introduction 

of a r ecessional hymn between the benediction and dismissal. 

~re may o..lso not e that the Aaronic blessing has become just one 

of the possible forms for the bened iction, ther e b e in ~ 

included the apostolic blessing und a number of othe r forms as 

well . 

One cannot s ay tha t this parti cula r r evision of Morning 

s ervice has provided any great contribution to the spirit of 

the Genevan Church' s worship . It s eems to have b~en l r r gely 

i nspired by the growing movement tow~rds ecumenism as far ns 

t he forms ar e concern~d, but unaccompanied by any r eal change 

in the Genevan attitude to worship. The pervading spirit 

is still the r a tionalistic- liber al theology, with occas ional 

touches of pietism throughout the prayers and the prescribed 

hymns. Th€ idea of adoration hns been given fresh importance , 

but in spite of that, the whole tone nnd f eeling of thes e 

forms of worship remains shal l ow, and is s atura t ed with 

individualistic mawkishnes s . 

It is when we compar e these l ater forms with the 

original liturgi cs of th~ Reforma tion period that we r ecognise 

how much strength and virility has been lost and how much 

the spirit of true pr nyer and adoration has been quenched 

by sickly sentiment ality . 
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C H A P T E R VIII 

THE LITURGICAL REVIVAL OF THE TWENTIETH CENTURY 

The real father of the modern liturgical r evival 

i n French- speaking circles was undoubtedly Eugene BE::rsier 

(1831- 1889), pastor of the Etoile church in Paris . "Through­

out his life , Bersier spent every spnre moment pouring over 

liturgies of every century" (1) . Of Swiss origin , he had 

English blood in his veins through his mother , at whose knee 

he familiarised himself with the Book of Common Prayer . It 

was as a result of his study of the early forms of worship, 

and of the second century in particulPx , that he becRIDe 

conscious of the poverty of the forms of prayer and passivity 

of the people in the Reform0d churches. To r emedy this he 

drew up a liturgy for his congregation (2) which constituted 

a considerable advance. The people wer e encouraged to t ake 

n mor8 active part in the service through the numerous 

r esponses r equired from them; differ ent prayers were provided 

for every Sunday of the month , with special forms for the 

festivals; the Eucharistic liturgy specially, though still 

didactic in tone , came back into the main ecumenical tradition 

by re- introducing the Pref ace and Sanctus (3) . In 1887, 

Bersier was appointed by the General Synod ' s commission to 

prepare a proj ect for the revision of the liturgy, but even 

though he had refra ined from introducing too many new 

el ements so r.s not to offend the genera l public , he found 

little support for it . Shortly afterwards he died, and his 

proj sct was not even discussed when the Synod met in 1890 (4) . 

Meantime , an analogo-us movement was beginning in French­

speaking Switzerland . Jules Amiguet made his chapel of 

Saint-Jean a t Lausanne a veritable liturgical l aboratory , as 

he liked to call it . With stained gl ass , litur gical colours, 

a "way of the beatitudes" t aking the place of the sta tions 

of the Cross, a choir , and candles on the altar , he opened 

a breach into the wall of puritanism which had been built 

around r eformed worship . But it was one of his followers, 

Richard Paquier of Saint-Saphorin (5), who gave tho chief 

impet us to the movement in Switzerland, and by influence 

in France also . His greatest contribution to the s preading 

of liturgicel consci ousness wns perhaps his founding of the 

"Church and Liturgy" group which adv~catos a r e turn to the 
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ancient forms of worship and, specially, the r eform of the 

Eucharistic liturgy. 

The liturgical movement in the Reformed Churches is not 

an autonomous one ; it i s r elated to other movements and 

linked with other r evivals, of which it is a cons equence and 

which it amplifies . No attempt to r evive the liturgy could 

have been successful in the theological atmosphere of the 

nineteenth and early twentieth centuries. 

Thus the liturgical r evival is first of all the sign of 

a new consciousness of the Church as such . There is a new 

spirit of community transcending the individuali sm of the 

nineteenth century . This is a paramount trend in the 

theology of r ecent decades; increasing numbers of books have 

been published , studying and defining the doctrine of the 

body ·of Christ. This new awareness of t he Church hns shown 

itself in a r evival of participation in the Eucharist, and 

it is understandabl e , indeed inevitabl e , tha t this should 

issue in a call for a r evision of the liturgy . 

A second determining factor of the liturgical r evi val 

is the dogmatic r evival which has been taking place in our 

time . The end of the ninet eenth and the beginning of the 

twentieth century was marked by pietism on the one hand and, 

counterbal ancing it on the other, a rigid orthodoxy which 

WRS more often r epeat ed like a slogan nnd covered a r ationalist 

t endency r ather than having been carefully thought of , Now 

the accent is put on doctrine which is seen to be a source 

of the Church ' s life . Even pr eaching has become doctrinal . 

It i s possible to see the influence of Kar l Barth in thi s 

dogmatic revival , but he is not its sol e initiator ; there 

has been a concurrent development of a new Calvinism which 

seeks to r eassert and re-interpret the gr eat doctrinal 

affirmations of t he r eformer. 

It is in the l ight of thes e two fac t ors that we should 

r ead the introduction to the Liturgie de l ' Eglise de Geneve 

(1945), where the compilers s et out their guiding principles~ 

"The first car e of the commission has been to produce 
a work which should bear the mark of Genevan 
tradition . This is the renson why it has not been 
cont ent to r evise t he t ext s of 1892 , 1921 , and 1931 , 
but has also made a study of all previous editions 
from the XVIth century to the present day , seeking 
to preserve as much as possible from the work of our 
f a thers so as to associat e us with their prayers and 
to maintain a living sense of tho continuity of the 
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Church . We do not fear to be accused of compilation , 
for nothing ages quicker th~ that which bcnrs t oo 
clearly tho stamp of its period. 

In agreement with the ' Company of Pastors ' , we have 
broken wi th the system of the parnllel orthodox and 
liber al texts introduced in 1875, since the theological 
atmos. here is now vnstly different from t ha t of s event y 
years ngo . 

The second concern of the commiss i on hns been t o enrich 
tho Genevan l i t urgy by practising a l~rge ocumeni sm . 
Following in the path so mnsterfully blazed by Eugene 
Borsier , we h~ve sprGad our investigations beyond 
national or confessional frontiers; we hQVG drawn 
abundant ly from the r eformed liturgies of France , 
Neuchatel, and Vaud , and h~.ve oven borrowed f r om the 
t r adit ion of the early Church . 

Our third concern , however , has been not to fal l into 
archaism . Even though it is true that the liturgy 
should bind us to the universal Church both in time 
and space , it is also true that the faithful must 
possess a minimum of religious Gxperience biblical 
knowledge , and cultual educat ion to ass i milPt e it , 
not to mention the uninit iate who come to Church only 
for n wedding or baptismal service . That is why 
thi s volume proposes an alternate text of easier 
understand ing for these two ceremoni cs , and adds to 
the tradi t ional prayers a f ew deliberatel y modern 
t exts which r eflect the preoccupations of the day . 

This is the place to r emember nlso that liturgical 
liberty is guaranteed to ministers by tho constitution 

of our Church; therefore all the t exts , with the 
exception of the declarations and promises printed 
in small capitals , can be considered 2s so mP~Y 
paradigms . A s tyle which suits a cathedral wi ll 
not necessarily suit a country chapel; it is the 
minister ' s t ~sk t o adapt ~ccordingly . Wo should 
consider our work to be wast ed i f it becnme a pillow 
of idleness , ~nd should p:->.rticulr.rly r egr et it if 
t he r eformed tradition wer e lost , according to which 
en.ch service cont8.ins at least one prayer which is 
not r end (though this does not necessarily mean th~t 
it should be improvised on the s pot) (6) . 

The liturgy of 1945 is ther efore a now departure 

for the Genev~ Church, by which it seeks t o r e-unit e p~st 

and present in £'.. wor shipful whole . It is r.. lf'.r go work by 

~ny liturgical st~nd~rd , providing an outline of morning 

service , one typical morning service , a number of variant 

t exts (eleven for each item ) r::.lJ.owing ~ 1:-:~.rge number of 

pcrmutntions , a children ' s s ervice , nnd n service for youth . 

Under the heading of sncrrumcnts , two formularies for bnptism 

r.r c given , a third for t he bnptism of a c ::1t echumen or :;.dult, 

~nd one order for confirmation; four orders are provided 



- 91 -

for Holy Communion : two to come nfter ordinary Sunday morning 

services, nnd two complete i n thems elves . The Christian 

ye~ has been divided into four parts: An order is given 

for the Sundays in Advent , one with Holy Communion for 

Christmfls dHy , ond one for the Sund:ty following ChristmRS. 

Tho s econd s8~son is c~lled Passion- t i de i n preference to 

Lent : nn order is provided for the Sund~ys i n Lent , one for 

Palm Sunday , one for Holy we ek s ervices , on8 for the re~ding 

of the Pnssion Rccrunt , end one for Good- Friday with Holy 

Communi on . The thi rd season i s th~t of Easter , for which 

nr c provided one Easter dny ardor with Holy Communion , one 

Ec.st e r evening s<:::rvice , an order for t he f i ve Sundr.ys aft er 

Easter , one for Ascension day , and one for Sund~y nfter 

Ascension . Pentecost comes under the fourth heading , 

providi ng an order for the morning s ervice with Holy Communion 

on the day of Pentecost , and also an evening servi ce for thnt 

day . 

Orders of service 'l.re P.lso provided for sE:culn.r 

F!.nniversQrics nnd special days . These Are New Year ' s day , 

Miss i on Sundny, the Swiss nationnl day , Thanksgiving (nnd 

h"~.rvest festival) , the Genev;m f as t, the Feder al f ast (which 

is a day of pra ise , hurnili~tion, and intercession , with Holy 

Communion) , Reformation Sunday , and Old Year ' s eve . In 

addition to this , a t able of three l essons for each Sundny is 

given to cover three ye.:>.rs; the r eadings F'..ro selected to 

suit the seasons of the Christian year , and an endeavour is 

made to include all the gr eat representative pessnges of the 

Bible. . 

There are also orders f or the ordination of a mi nister, 

induction to n ch~ge , induction of the parish council , 

dedicntion of n Church , r eception of a convert, two formul~ries 

for the blessing of m2.rriages , and two funeral services , one 

for us e in Church ~nd the other to be used at the gr aveside . 

In order that we m~y study the Sunday morning and 

Communion services , .let us co:o.eider t.tte outl'Ul.es of_ thes.e two 

servicE~; lenving for the moment the independant Communion service. 

Morning Service 

Cnll by the bells 
Organ prelude 
Invocation or salutation ) 
Words of l~dorn.tion or Invi t nt ion) 
Unannounced Hymn of Adoration ) 

Standing 
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Law of God and Summary of 
Confess i on of sins 

the Law 

Un~~nounced Hymn of Humiliation 
Wor ds of Grace 
(The Creed may be said here) 
Unannounced Hymn of Joy 
Scripture Reading 
Prayer 
Hymn or Psalm 
Text and Sermon 
Or~an interlude (meditati on) 
Prayer 
Hymn and offerings ) 
Lor d 's Prayer ) Standing 
Benediction ) 
Organ postlude 

) 
) 
) 
) 
) 

) 

Standing 

Standing 

HOLY COMHUNION 

Benedicti on of non-communicants 
Institution 
Teaching 
Prayer 
Hymn or Psalm 
Invitation and Consecration 
Communion 
Exhortation (facultative) 
Prayer 
Hymn or Psalm 
Benedict i on 

It will be seen that the division between the liturgy of 

the catechumens and the liturgy of the faithful has been 

continued , so as to allow of two separate services . We 

shall therefore begin with a study of the morning service as a 

separate act. But before proceeding to a detailed examinat ion 

of its constitut i ve elements , let us listen to the reasons 

given for this form of service . " In 1937 , after many years 

of experimentation , our Church settled on the present order 

(to which the optional use of the Creed was added in 1 943) , 

thus restoring a liturgical motion and architecture to the 

reformed service which it had in Strasburg in 1539 but never 

in Geneva , owin; to amputations concerning which Calvin has 

blamed himself for ' giving way too easily' . This 

restoration is a consequence of the work of Osterwald and 

Bersier" . 

Because pract i cally every Swiss church has at least 

one bell , the ringing of the bells is made an integral part 

of the service ; it takes the place of the call to worship . 

The rubric covering this says : "The ringing of the bells 

stops at the exact time fixed for the beginning of the 

service , and the organ prelude begins 11 • So novl the 

shuffling of l atecomers is covered by the organ and not , 

as previously by the reading of the Scriptures or the 

Decalogue . In parishes where the traditional reader ' s 

office is kept , the r eader , usually a theolo0 ical student , 
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goes up intu the pulpit to lead the first part of the service. 

There are three possible places for the Intimations (which we 

see here for the first time: "To many people , the i ntimati ons 

appear as a foreign element in the service . All depends 

upon their natur e and the spirit in which they are made : if 

they witness to the fraternal life of the pari sh or the 

Church , t hey can edify. When placed before the Invocation, 

they break the tie which should unite it to the organ prelude 

and are not heard by latecomers. If placed between the 

unannounced hymn of joy and the Scripture readi ngs , they mark 

the cesura between the two parts of the service . Placed 

between the prayer of intercession and the offerings , they 

can be combined with the announcement of the collection"(?) . 

The Invocation itself is preceded by an invitation to 

stand . A number of formulae are given f or the Invocation, 

but most are based on the old Strasburg "Our help is in the 

name of t he Lord .• .. ". This has no Amen, for it leads 

directly to the words of Adoration . The words of Adoration, 

i ntroduced in 1921 , are designed to elevate the soul and to 

give objectivity to the service . De tempore t exts are 

indicated for use in the festival seasons . These lead into 

the unannounced hymn of adoration first introduced in 1905 

as a consequence of Bersier ' s demand for congregational 

response . Such hymns are indicated on the hymn- board, and 

intoned without annuuncement . The reader ' s office ends with 

the r eading of the Law and the Summary of the Law , which in 

Geneva are still considered in its usus paedagogicus instead 

of Calvin ' s usus normativus . This is followed by the rubric : 

"In parishes wher e the reader's office has been retained , 

a brief organ interlude is interposed here , during which the 

reader l eaves the pulpit and the minister takes his place" . 

The principal confess i ons of sins are all based on 

Calvin ' s text as it was r evised in later times , and appear 

in all French Reformed liturgies . "Whereas its prologue 

was individualist ( ' l e t each one •.• ' ) perhaps to react 

against Roman collectivism , ours is communitarian ('together ' ) 

to r eact against too individualistic a protestantism. One 

could also say : ' Let us confess our sin to God '" (8 ) . The 

prayer itself was radically changed in 1724 and has , since 

then, only received minor and stylistic alterations . But 

two new changes are brought in here : "born of a corrupt 

race" replaces the older "born in corruption" which seems , 
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to the authors, "to condemn the conjugal act i t self". The 

phrase "humbly having recourse to Thy grace", introduced in 

1724 , has been found awkward to pronounce and has been 

altered to "we beg Thee , by Thy grace, to help our misery". 

"So let it be " replaces the Amen, which "is taken by many of 

the f aithful to mean sit down" (9). 
The Words of grace , introduced by Calvin at Strasburg, 

where they were followed by a trinitarian Absolution, have 

made their re-appearance in Geneva in 1921 . In this 

formulary, a wider variety is g iven , though s t ill without 

Absolution. They are preceded by an unannounced hymn of 

humiliation which acts, as it were, an an appendix to the 

con"ffession . The Creed may then foll ow. "The practice of 

reading the Creed as a confession of faith after the Lord ' s 

Prayer saying : ' Strengthen our faith 0 God, that it may be 

shown forth by good works and that we may always be able to 

make this public confession of it~ ' is attested from 

Geneva 1828 to 1892. But in agr eement with the French 

liturgy, we believe that this i s more appr opriately placed 

here . I t would even be preferable should the congregation 

sing a confession of faith . For this purpose, the r eformed 

XVIth century has printed the Creed in verse and with music". 

Six c onfess ions of faith are proposed for congregational use; 

the Apostles ' Creed is given as first choice, together with 

an English confession of f aith and three Genevan compositions, 

all consisting of Biblical verses arranged in Credal form . 

An unannounced hymn of joy closes this section . 

All three Scripture r eadi ngs are grouped together and 

end with a commendation , of which we are given three exampl es; 

apart from the well -known "The Lord bless to our souls • .• ", 

a particularly happy form is "Thus saith the Lord: Blessed 

are they who hear the Word of God and ke e p it". But to 

return to the Scripture readings , it is h er e that we have 

the clear est evidence of the new concern for the liturgical 

year and the ancient liturgical forms . The table of 

pericopae prescribes three lessons for the service : the 

Old Testament or Prophecy, the Epistle and the Gospel . 

Ther e i s, as yet, no hint of a gradual and the psalms are 

included among the Old Test ament r eadings . The Scriptures 

are followed by a prayer for illumination of which some 

examples ar e given, though the rubric makes it clear that 

"this prayer is usually improvised by the minister and 
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inspired by the preceding Scripture readings", Then comes 

a hymn, announced by the words: "Let us now lift up our 

hearts on high with the singing of hymn •.. ". This is a 

deliberate echo of the ancient Sursum Oorda, now made to 

usher in the exposit ion of the Wordo Its use, both before 

the sermon and before the preface of the eucharistic prayer , 

quite clearly proclaims the Genevan emphasis that the Word 

of God is realised both in word and in sacrament. The need 

for Biblical preaching is also emphasised by the announcement 

of the text before the sermon. The sermon is followed by 

a short period of quiet for devotion , and then the organ 

interlude is intended to accompany the people ' s thoughts as 

they meditate on that which has been proclaimed t o them. 

The prayer begins with a short plea that the word may become 

efficacious in the hearers; i t then turns to intercession , 

and ends with a prayer for faith . A Hymn or Psalm is now 

announced, during the singing of which the collection i s taken . 

With the coneregation still standing, the minister dedicates 

the offerings with the words: "May God be merciful to accept 

our humble offerings and make them to bear fruit to His 

service and glory . Le t us pray •.. " followed by the Lord's 

Prayer and the Aaronic blessing (though other forms of 

benediction have also been provided). 

In services to be fol lowed by tho Eucharist , the minis t er 

announces the celebration after the Lord ' s Prayer and then 

pronounces a benediction with the Pax on non-communicants who 

do not intend to r emain . A short organ voluntary accompanies 

their departure , and the possible regrouping of communicants 

in the front benches. The Words of Institution are now read 

followed by a fairly long section of teaching concerning the 

sacrament . The excommunication , as such, has completely 

disappeared but there is still the conclusion drawn from the 

Apostle ' s words , that "unless resolved to change their lives , 

impious, unbelieving, and obstinate sinners must not 

communicate " . There is a call to self-examination , a 

r eminder that all men are sinners and that what is r equired 

for worthy participation is not perfection but repentance 

and faith in the redemption achieved by J esus Christ to 

whom we must come like prodigal sons returning home, and a 

short exposition of what the sacrament means to the believer •. 

This is followed by the Eucharistic prayer . In the first 

form (A) , the prayer i s of the same type as the traditional 
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one dating from 1743; but in the second form (B), we find 

more borrowing from outside sources . The t eaching is 

r epl aced by comfortable words from Scripture with a 

conclusion derived from St. Thomas Aquinas , and the prayer 

offers two variants; the firs t is derived from the great 

Eucharistic prayer of the ancient Church, introduced by the 

Sursum Corda and continui~g with the preface Vero Dignum, 

Sanctus , Benedictus ~ui venit, silence , and concluding with 

a reformed Epiclesis : "Heavenly Father, grant, we beseech 

Thee, Thy Holy Spi rit that in r eceiving the bread and the 

wine , we may truly participate i n the communion of our Lord 

and Saviour J esus Christ"; the second i s a thanksgiving 

for God ' s gift of Christ, continuing with the prayer from 

the Didache, "As this broken bread was scatter ed . .• ", and 

concluding with another reformed type of Epiclesis, "Father 

of merc i es , grant Thyself , we beseech Thee , to our soul s by 

the action of Thy Holy Spirit , the l iving bread which comes 

down from hoaven to quicken the world" . This s ection then 

ends with a hymn or psalm, during which the minister comes 

down from t he pulpit t o take his place behind the Table 

where his assist ant joins him . (A) pronounces an invitation 

incorporating the Sursum Corda, very similRr to the 

traditional form; (B) ' s invitation is very much shorter . 

The minister uncovers the table and breaking the br ead , he 

pronounces a consecration over it in the same style as in 

the liturgies of 1861 and 1875 , and partakes, gi ving als o 

to his assist ant . He then fills the cup and the procedure 

is repeat ed . The people are invited to partake by t he call: 

"Thus saith the Lord: Come , for it is r eady ". According 

to the rubric, "The faithful como forward to file past the 

table where they r eceive the br ead, then the wine . In 

giving the bread , the minister may address , in a low t one , 

a verse from Scripture to each communicant . The faithful 

can also form a semi- circle of about twenty bef or e the t able ; 

in this c ase , the minister and assist ant shall pass from the 

one to the other t o distrj_bute the bread and the wine . .:.-'1 ~- ~ 

Returning behind the table , the minister shall address a 

Scriptural ver se in a normal t one to the group of 

communicants and dismiss it saying : ' Go in peace ' • The 

next group can then come forward . When the people have 

f i nished , the ministe r covdrs the bread, tidies the cups 

and returns to the pulpit ". This may be followed by an 
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exhortation to live in Christ and then a prayer of thanks­

giving and commitment is said. The congregation is then 

to s i ng the Nunc Dimittis, or any other hymn of thanksgiving, 

before the benediction. 

One thing about the dismissal may seem puzzling to us 

here, for it always contains some reminder of the poor. 

But this is explained by the presence of a collecting box 

~or parish charity which is at the door in most Swiss churches . 

The gifts for the poor are thus considered apart from the 

offerings for the Church. We may also note , in passing , that 

the form used for Communion on Festival days is (B), the more 

ecumenical one . 

Two other forms, (C) and (D), are provided for 

Communion services as they are celebrated apart from the 

normal morning s ervice . But before we consider their out-

lines, we may just note that form (D) claims to be : 

"According to the order of the Early Church". 

FORM (C ) 

Invocation 
Words of introduction and 

unannounced song 
Summary of the Law and 

unannounced song 
Confession of sins and 

unannounced song 
Words of grace and 

unannounced song 
Confession of f a ith and 

unannounced song 
Institution 
Teaching and exhort ation 
Prayer and Lord ' s Prayer 

.Hymn or Psalm 
Consecration and invitation 
Communion of the people 
Prayer 
Hymn or Psalm and offerings 
Benediction 

Form (C) 

FORM (D) 

Invocation 
Introduction or invitation 

Hymn or Psalm 

Prayer 

Scripture Readings 

Brief Sermon 

Hymn or Psalm 
Eucharisti c Prayer 
Silence, Institution , and prayer 
Consecration and invitation 
Communion of the people 
Prayer of thanksgiving 
Hymn or Psalm and offerings 
Benediction 

A rubric, heading the order of service says that: 

"According to the time at one ' s disposal, one may leave out 

the unannounced hymns . These have been indicated here to 

give the character of a dialogue between officiant and 

congregation to the first part of the service . The first 

three are to be sung sitting". The service therefore begins 

with an invocation followed by Scriptural words of 

introduction and a suitable invocational hymn . Then the 
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Summary of the Law is r ead, answered by a suitable 

congregational response. This arouses penitence in the 

hearts of the believers so that the confession of sins (of 

Anglican inspiration)(lD) can now be said, again followed 

by a hymn of humiliation. And so the dialogue continues , 

with Scriptural words of Grace, a joyful response from the 

congr egation, the Creed and the Glcria Patri sung. 

Now, although it is not mentioned in the outline , a 

rubric suggests that, "According to the time a t one's disposal 

and the charact er one wishes to impose on the service, a 

Scripture reading, an address , and a hymn may be inserted 

at this point". The b eginning of the service up to this 

point, may also be combined with other services ; "From this 

point c~, one may continue according to order (D), continuing 

with the Eucharistic prayer , or accordinG to order (A), 

~ontinuing with the Institution, or one may keep to this 

order . " But should one continue with t his order as it is 

s et out , the Institution follows, with a certa in amount of 

Eucharistic teaching , in which we notice an emphasis on the 

unity of the Church visible and invisible in the s acrament, 

derived from Bersier's Etoile liturgy (11). The prayer 

begins with the gloria in excelsis, moving on to praise , to 

intercession, to the memento of the living and the dead , 

and concludes with the Lord's Prayer. This i s followed by 

a hymn during which the minister takes his place , with t he 

ass istant, behind the t able . An Invitation is pronounced 

and the consecration and communi on take place in the same 

way as in the first two liturgi cs , except that ther e has 

been no mention of the Sursum Corda. The thanksgiving 

is derived from that of Geneva 1542 and 1724 but arranged 

according to the version of Geneva 1743 . A Hymn is then 

sung , t o cover the c ollection, and the benediction closes 

the service . 

Form (D) 

According to this form, Invocation and words of 

introduction are very much the same as in the pr evious form . 

But the unannounced congregational responses are r eplaced 

by an announced hymn or psalm before the prayer. This 

prayer begins with confession of sins concluding with 

Kyrie , moves on to intercessions concludinf with "Lord 

hear us", and continues with a t hanksgiving in communion 
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with all the saints and for their life and example , the 

prayer concluding with the afor ementioned fragment from 

the Didache. A cho i ce out of seven threefold readings , 

specially ae lected for Communion s ervices, is provided and a 

brief address encourac;ed by tho rubric: "It is good that the 

Word should not only be read but also preached" . A 

Euchari stic hymn precedes the great prayer , which consists 

of Sursum Corda , Preface, thanksgiving for creation and 

redemption , and praise in the unity of the communion of 

saints , with whom the congr egation breaks out in the s inging 

of the Sanctus; the words "Let all creatures keep still 

before the Lord ", herald a period of silence preceding the 

Institution, Anamnesis , Epiclesis and self-oblation . The 

minister then descends from the pulpit , takes ·his place , with 

his assistant , behind the c ommunion table , and proceeds with 

the fraction accompanied by the words of consecration 

described above , t o which the minister may add the ancient 

ejaculations of humble access: "Holy things for the holy~ 

There is but one Holy, Jesus Chri s t our Lord, to the glor y 

of God the Father . Lord , I am not worthy to pick up t he 

crumbs that fall from thy table . Lord , I am not worthy 

that t hou shouldst enter my dwelling but say one word and 

my soul shall be saved"( l2 ). The minist er and assistant 

communicate and th€ invitation , "Tast e and see that the Lord 

is good ; come , for all is r eady ", is given . After 

communion , the prayer of thanksgiving may be one of two 

provided; the first is a combination of the thanksgiving 

of Geneva 1542 as presented in 1724 and of Neuchatel 1713 , 

while the second is t aken from the proj ect "Eclise e t 

Liturgie ", published at Lausanne in 1938 by Paquier and his 

group . This last prayer may also have its doxology replaced 

by the Gloria Patri "according to Anglican usage " . The 

service then concl udes with the usual hymn during the 

collection and the benediction . Finall y, a footnote at the 

end of the service suggests that it may be adapted to fit 

after a normal morning service by pronouncing the words of 

Introduction aft er the benediction of the Cat echumens, and 

then continuing directly with the Eucharistic prayer. 

The Genevan liturgy has thus, in the space of some 

thirty years, improved out of all r ecognition . Ther e ar e 
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still old texts, dating from the orthodox and liberal days, 

and still impregnated with those theologies, but ther e is a 

wealth of new material to witness to much that is best in the 

liturgical revival . This awakening has r evived many of 

the old el ements of original Calvinism, such as the 

eschatological aspect and the offertory, but in addition; 

there is a wholesome new emphasis on the Christian year, the 

communion of the saints in every age , and the traditional 

liturgical forms of the early church . The words on the title­

page of Calvin's La Forme ••• selon l ' usage de l'Eglise ancienne 

are now beginning to be fulfilled . It may well be that too 

wide a varie ty is allowed , and basic liturgical principles 

thereby blurred, but the advance is evident . 

But the theology under l ying tho worship seems to have 

r emained rather shaky , and the const i tutive elements appear 

often to have been chosen mor e for their liturgical value 

t han for doctrinal reasons . This is examplified by the 

confusion over the consecration : An Epiclesis prays: "Grant , 

we beseech Thee, Thy Holy Spirit that by participating in 

this broad and this wine , we may communicate , by faith , in 

the body and blood of Thy Son", and in addition, ther e s eems 

to be a t endency to c ons ider the words of consecr ation of the 

1875 l i turgy as effecting the consecration. Throughout this , 

ther e is a l ack of liturgical purpose summed up by Paquier 

in the declarat ion of Rev . H. W. Newell : "Problems of 

doctrine and order do not seem to inter est th8 Swiss Church 

very much" (13) . In short, though tho liturgy of the 

Genevan Church has bo on consider ably enriched, the order is 

often confused ; thus a theol ogy explicating thes e forms must 

also be confused and vari ous. It represents in the ful l 

sense , neither a r eturn t o the t heology and practice of the 

early Church nor a r etur n t o tho the ology and practice of 

Calvin himself . It would anpear r ather to embody an amal gam 

of post-Calvinian and liber al theol ogy , and it cannot be said 

ye t to have achieved a construct ive central ity and certainty 

of theological purpose and understanding . I n practice and 

theology , it r emains too eclectic, and its f r eedom can some­

times slip over into licence . The new l iturgy , however , does 

pr esent the possibility of a new evolution in thought towards 

a l ess one-sided view of the gr oat r eal ities of the life of 

the universal Church . This is already evident in r ecent 

theological writing (14) . 
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C 0 N C L U S I 0 N 

1. A GENERAL EVALUATION OF THE GROUND COVERED 

In this study, we have traced the rise and development 

of the Genevan liturgy from the time of its period of 

ascendancy, through its period of stagnation and deterioration 

under the influences of rational humanism and pietism , to its 

present day revival and return to the traditional forms of 

the Church. 

We have considered the worship of the medieval Church 

before the Reformation , and the forms and practices 

associated with it. The reasons for the decline of the 

Ro~an liturgy have been indicated and nay be summed up 

shortly as the alienation of the worshipping people through 

the emergence of the vernaculars, the ignorance of the lower 

clergy, and the establisru~ent of a theological systen which 

had long since lost its vitality to become an arid set of 

forms. 

I n its origins , the Reformation was a r eaction against 

the intellectual trends of the day, and specially against the 

barrenness of much contemporary theology. But the revival 

of iearning and intensified religious fervour soon brought 

about a new interest in the Bible and this , in turn, opened 

the eyes of the Reformers to the widespread corruption in 

the Church. In Farel, for instance, this recognition 

caused a violent reaction tending to the extreme of 

iconoclasm; in others of ~ore conservative disposition, it 

brought about a reconsideration of the structure and function 

of the Church and an attempt at reform based on the new 

theological conceptions . Among these conservatives we find 

Calvin, who began his reforming activities with the 

publication of what became in Switzerland, France , and 

Holland the movement ' s manifesto , the Institutes of the 

Christian relgion;, the Strasburg reforners also conservative 

in their approach endeavoured to renove the more blatant 

errors (such as the over-sacrificial emphasis of the canon 

and the cult of the saints) froo the worship of the Church, 

seeking to re-establish an active and living relationship 

between the Christian and the Church. 

But the Reformers did not have their own way in all 

things for as we have seen, the city authorities thought 
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it their right to take over ecclesiastical as well as civil 

government~ And wher e this haopered the reforQers most was 

in the popul ar misunderstanding , expressed in r:1unicipal 

ordi nances, of the difference between the Mass and reformed 

Eucharistic worship , for owi ng to old custom, there was a 

marked preference for non-coQmunicating worship . Even 

before t he Reformation , vernacul ar s ervices withi n the Mass 

and outside it had gained widespread popularity , perhaps 

mainly because they were easily cor.1pr.ebensible . After the 

Reformation , the local authori ties continued in their 

prefer ence for t hese simpler services and for non- comounicating 

attendances , and a l tho11gh forced to COi1e to a compromise 

with the reformers, they considered themselves generous in 

allowing quarterly celebration of Holy Communion . Graf 

claims that there was also a rat ionalistic tendency in this 

rejection of sacramental worship (1) . This could well have 

been so in Geneva and in other places where Farel had 

evangelised , as Farel was well-known for the scorn and 

abuse he heaped on the so- called ' magical operations ' of 

priest s celebrating Mass, once even going so far as to 

snatch the paten out of a priest ' s hands to show the people 

that , instead of the body of Christ as the people conrJonly 

bel i eved , it contained nothing but a wafer . Such an out-

look could not but be suspicious of the mystical element 

which is an essential part of Holy Co~union . 

This line of thought is expressed in La l\1aniere et 

Fasson, in the emphasis that "each can see and hear without 

having t o refer to the ancients for explanations ". For 

this reason , he claimed , the liturp;y had to be "reduced to 

evangelic puri ty and simplicity, so that all may be done 

according to the pure Word of God ". Purity of worship 

was equated with the understanding of the congregation 

and a rejection of the old 'foreign ' forms, "for the Lord 

God bas coomanded that we should not walk in the ways of 

our fathers , or keep their righteousness, or be polluted 

by their idols , as long as He is our God" . But under­

standing was not to be limited to language alone ; 

according to Farel , the Christian should al so understand 

the ' mystery ' of the Eucharist . It was for this reason 

that the mystery itself came to be r e j ected. "Just as 

Baptism, administered visibly, is a visible reception and 

enrolment among Christians and bears 1·ri thin it a profession 
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to follow Jesus Christ ... ; similarly Holy Coomunion ••• is 

a visible communion with the members of J esus Christ . And 

as all the oembers are fed of the saoe flesh and drink 

visibly from t he same cup, so also they are invisibly fed 

of the same spiritual bread , the holy Word of life , the 

Gospel of salvation , and they all live in the sane Spirit 

and faith". The t endency to separate the earthly action 

from the heavenly i~plied i n the above passage finds clear 

expression in the eucharistic teaching embedded in the 

liturgy itself: "Chris t broke the bread to His disciples 

and gave it, showing that all who come to the Table must 

also be His disciples, denyin0 themselves and following 

Him in true charity . He ordained that when we cat and dri nk 

from Hi s Table , we should do this in memory of Him; that 

is to say, that every time we take the bread and drink from 

the cup , we should announce His death. For He died for us , 

giving His body, signified by the bread , and His blood, 

s i gnified by the cup11 • In his eagerness to correct Roman 

over emphasis on the element s , Farel went to the other 

extre~e. The sacra~ent was considered as Verbum visibile , 

and in consequence not r egarded has having value in itself 

but only as a concretizat ion of that set forth in abstract 

speech, nruJely here , the death of Christ . After s ome eight 

years of such teaching , it is not surprising that these 

ideas should have become so deeply embedded in the minds of 

the Genevans that all Calvin ' s efforts coul d not dislodge 

them . This is underlined by the fact that, less than a 

century aft er the Reforf:'1ation , even the Bible he.d been 

r el egated to a position outside the service proper , the 

preacher only announcing the text on which his sermon was 

based . 

Though Calvin began his Genevan ministry under Farel's 

leadership , he soon broke away fro~ this r eactionary out­

look; his main concern was to present a balanced faith 

capable of holding its own against both Roman and Lutheran 

systems . So the chief and basic Calvinistic affirmation 

became .the Sovereignty of God, as proclaimed for exaLiple 

in the text: "If God be for us , who can be against us?" 

Such confidence in God ' s favour towards His elect eliminated 

worry . The early Calvinist did not consune his energies 

in concern about his salvation . This frUJ-ne of I!lind 

clearly comes to light in the Sadoleto episode . When 
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Cardinal Sadoleto, bishop of Geneva, addressed to his lost 

parishioners a plea to abandon Calvinisn on the ground that 

Romanism offered a surer way of salvation, Calvin retorted 

that man should not be so preoccupied with his salvation. 

The chief end of nan is not to save hinself, or to be 

assured that he is saved, but to honour God (2). "It is 

not possible to serve God without a tranquil ~ind , for those 

who labour in inquietude , who dispute within thenselves 

whether God is propitious or offended, whether He will 

accept or reject their prayers; those who in consequence 

waver between hope and fear and serve God anxiously, can 

never subnit themselves to Rio sincerely and wholeheartedly. 

Trc~bling and anxiety cause then to hate God and wish, if 

it were possible, that His very existence might be wiped 

out". For Calvin, therefore, the doctrine of election was 

an unspeakable coofort because it eliminated all such 

worries and freed nan from concern about himself in order 

that he might devote every energy to unflagging s ervice of 

the sovereign Lord . 

Word and sacr~ent were considered essential to establish 

the believer in the faith and to strengthen him for service . 

Calvin's doctrine of holy Communion emphasised the power and 

efficacy of the Sacrament to fulfil this purpose . To the 

ques tion, "to what end and for what reason did the Lord 

institute this holy Sacr~ent?", Calvin answers: "God, 

like a good Father , wishes to nourish us and provide us with 

everything necessary for our life" . To this end, He supplies 

us with corporal nourishment , "but as the life in which He 

has begotten us aga in is spiritual , so must the food, in 

order to preserve and strengthen us, be spiritual also. 

"This spiritual food " is the same Word by which the Lord 

has r egenerated us, because Jesus Christ, our only life, is 

given and administered in it. Jesus Christ is the only 

food by which our souls are no~rished; but as it is 

distributed to us by the Word of the Lord which He has 

appointed an instrument for that purpose. Now what is 

said of the Word also applies to the Sacrru1ent of the 

Supper , by means of which the Lord leads us to co~union 

with Jesus Christ" (3) . 

To the question , "how is the Lord's Supper profitable 

to us?", he continues: "Not one of us can find even a 
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particle of righteousness in hinself, but on the contrary, 

we are all full of sins and iniquities. It follows that 

the wrath of God is kindled against us and that none can 

escape eternal death . Now our Heavenly Father, to succour 

us in this, gives the Supp~r as a nirror in which we 3ay 

contenplate our Lord Jesus Christ, crucified to take away 

our f aults and offences, and raised again to deliver us 

fron corruption and death , restoring us to a celestial 

ir~ortality . It is indeed true that this same grace is 

offered us by t he Gospel, but in the Supper, we have nore 

anple certainty and fuller enjoyment of it . But as the 

blessings of Jesus Christ do not belong to us at all unless 

He be ours previously, it is necessary that He be given us 

in the Supper. For this r eason I an wont to say that the 

substance of the SacrruJents is Jesus Christ, and the 

efficacy of then, the graces and blessings that we have by 

His means . It is necessary then, that this substance 

should be conjoined with the sacrauonts , otherwise nothing 

would be firm or certain . Hence we conclude that t~oro 

things are presented t o us in the Supper , viz. , Jesus Christ 

as the source and substance of all good, and the fruit and 

efficacy of His deat h and passion" (4); or as he states in 

La manyere de faire Prieres: " •.. the first is terrestrial, 

being the bread and the wine; the second is celestial , being 

the communion of Christ, that is His Body and Blood . These 

two things are given for two reasons: for the remission of 

sins, and to increase the life of Christ is us •.. ". And 

Calvin continues: "If · the reason for cor:u:1unicating with 

J esus Christ is to have part and portion in all the graces 

which He purchased for us by His death , we are required not 

only to be partakers of His Spirit , but ~lso to participate 

in His humanity , in which He rendered all obedience to God 

His Father" ( 5) . 

Calvin speaks very soberly of the manner of this 

comf!lunication . "It is a spiritual mystery which can neither 

be seen with the eye nor conprohended by human understanding. 

It is therefore figured to us by vis ible signs , ..• in such 

manner that it is not a bare figure but is combined with 

the reality and substance . It is with good r eason then 

that the bread is called the Body since it not only 

r epresents but also presents it to us" (6). There are three 
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advantages to be derived from Holy Communion: "We nay say 

that Jesus is there offered to us in order that we nay 

possess Him, and in Him, all tho fullness of grace •.• , and 

that herein we hRve a good a id to confiro our consciences 

in the faith which wo ought to have in Him . The second 

benefit is that i t adnonishes and incites us nore strongly 

to r ecognise the blessings which we have received and 

rece i ve daily froo the Lord Jesus, in order that we ~ay 

ascr ibe to Him the praise which is due. The third advantage 

consists in that it furnishes a most powerful incitencnt to 

live holily . The principal point in all this is that the 

Lord operates in us inwardly by His Holy Spirit in order to 

give efficacy to His ordinance which He has destined •• • us 

an instrument by which He wishes to do His work in us . 

Wherefore inasmuch as the virtue of the Holy Spirit is 

aon.jb1Jled with the Sacraments , when we receive the1:1 , we have 

r eason to hope that they will prove a good mean and aid to 

~ake us grow and advance in holiness of life " (7). 

In all this , Calvin is strangely oodern . His doctrine 

is moderate and balanced , anazingly so for a nan living in 

a day of reaction and reforoation, and so Buch so thnt it 

might well be considered by present day liturgical r eforr.wrs . 

With his combination of r ationaliso and mysticism, pietism 

and strongly obj ective worship , he often r eaches a level 

towards which oodern theology nnd prnctice still strives . 

In the turootl of the time it needed a r are breadth of 

vision and understanding to keep a sane balance, and it is 

therefore not surprising that his successors should have 

stumbl ed in the narrow path traced by him . The lack of 

these qualities in succeeding generations resulted in 

Calvinism undergoing sioilar vicissitudes to Thomism; the 

sar.1e rigidity set in, with the saue attempt at wholly 

rational systeoatisation . In both, this r 8sulted in a 

reductio ad absurdum of doctrines, with a consequent loss 

of L:luch livin.~ content . It wns from this frigid 

'Calviniso ' that the promoters of liberal orthodoxy turned 

away, and , looking at Calvin's labours in the light of later 

developments, condooned them as harsh and lifeless . 

But rationalishl could not provide a satisfactory 

alternative to tho great doctrines of the faith. In f act , 

it brought about a return to sooe of the oore extrcne forms 



- 107 -

of the early ReforQation4 There is a creat deal of 

sinilarity between the rejection of mystery, specially in 

the Lord ' s Supper, by Farel and by the rationalists. But 

unlike Farel, they discovered sone of the differences 

between their worship and th~t of the rest of the Church, 

and recognising their own poverty, they tried to remedy it 

by a stricter adherence to received forms. Thus we saw 

Osterwald re-introducing prefaces for tho Christian year, 

and other traditional liturgical elcr.1ents . Even the new 

emphasis on adorat i on cruJe through the study of other foros. 

But in the circumstances all these could be no 1.1ore than 

palliatives, since the rationalists at the s~1e time promoted 

a Deism which sapped the Christological centre of worship. 

Thus even the explicit adoration of a reduced Deity could not 

oatch the implicit adoration which pervaded the whole of 

Calvin' s liturgy . 

Nor did Pietism improve oatters . It brought little nore 

than a renewal of the self-centred and introspective worship 

recurrently evident in the west ern Church throuchout the 

centuries. Even Vinet, the char1pion of the pietist revival 

in Vaud, could never ~llow himself to be coopletely carried 

away by the fresh rediscovery of the atoning ac ts of Christ 

as presented by this movement . At first, he had accepted 

the r eligious discoveries of the Genevan partisans of revival 

and had felt the good effect of even the attenuated Calviniso 

which at least insisted upon salvation by grace . But o..s he 

advanced in deeper theological and d8votional understanding, 

he began, with increasing clarity , to detect defects in a 

syst cr.1 whose simplicity had at first seduced hiu . He was 

affronted by the intellectual and logical char acter of the 

r evivalist doctrines and their hiGhly individualistic 

application. And even Pietiso was to split into two groups, 

the one insisting on the moral contaJion of Christ ' s holiness , 

and the other giving supreme authority to conscience and 

oaking justification consist of the regener ative power which 

emanates fror.1 Christ . So that this r evival did not furnish 

ouch that was new or even living . Apart froo a highly 

individualised conception of faith, it continued in the 

oethods of rationalism. 

In our century, a corrective has been brought by Barth ' s 

doctrine of the Word of God; he has sought to return to the 
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original doctrine of the Reformers , to r estate the Word of 

God as a Word for today . According to Barth, the chief 

error of tho liberal theoliGians has been to renove sin as a 

barrier between God and oan and to posit that nan is 

potentiall y able to reach unto God . His attitude to the 

present- day worship of the 0hurches is expressed in no 

uncerta i n terns : "What is tho use of all the preaching, 

baptising , confiroing , bell-ringing, and organ- pleying , of 

all the relic ious noods and nodes , the couns8ls of ' applied 

relic ion' ' for tho guidance of parents ', the co~~unity halls 

with or without motion- picture oquipoent , the efforts to 

enliven church singing , the unspeakably taoe and stupid 

church papers , and whatever else may belone to the equipnent 

of modern ecclesiasticiso ? Are we not rather hoping by our 

very activity to conceal the fact that the critical event 

which ought to happen has not yet done so and probably 

never will? We are fixed fir1~1ly, very firr.lly, in human 

righteousness . We aro alarned by the cry of conscience , 

but we have gone no further than to play sleepily with 

shadow pictures of the divino righteousness" (8) . In other 

words, the churches have nissed the objectifying centre of 

their v1orship , and no 3L10unt of panderin3 to eas e Den ' s 

ninds can reoedy the situation. 

All the el eoents of liber el r ationaliso and pietiso 

are present in the liturgi es of the XVIIIth, XIXth, and 

XXth centuries . We oay even say that they are still present, 

if not so aggr essively , in t he latest Genevan liturgy . 

The growing sense of ecunenicity has brought no decisive 

i t1proveoent . Thus though the theolocy of Karl Br-.rth has 

not exercised in the French-speaking Churches the 

considerable and even dooinant influ~nce which it has in 

German Switzerland , it has nevertheless had a certain 

correcting influence counteracting sone of the insipidity 

which liberaliso had inflicted on f aith and has brought a 

salutary r ecovery of theocentric preaching . This is 

narked by tho avoid8nce of the word ' synbol ' in the 

eucharistic liturgy and the rediscovery of th0 Epiclesis . 

But in general, tho older doctrines prevail . "Indeed it 

cannot be otherwise until the whole problem has been 

reconsidered theologically . As long as we are content to 

be influenced by trends, and to borrow eclectically froo 

them without a guiding principle except what we judge to be 
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attractive or useful , we shall not succeed in overcoming 

wha t is at the moment a mere hesitation" (9) . 

2 . AN OUTLINE OF THE GROUND TO BE COVERED 

The first point to be considered is the r elationship 

betwe(;n mnn c..nd God . The Bible proclaims thP..t the 

initiative in our Sf'.l vat ion is God ' s alone . It is He who 

elects whosoever He wishes, who calls 9 who justifies 2nd 

sanct ifies His elect . Natural and sinful man cannot lift 

himself to God so as to know , honour, and serve Him ~s he 

should . He cannot even offer anything th~.t belongs to him 

for "the earth is the Lord's and all that is thJrein ..• " . 

So man cnn only know God through what God has reve~lcd of 

Himself in His Word , o.nd can offer unto God only whe.t God 

has first given him. When v.re como to apply this to 

wor ship , it is evident that man cannot r ender l'lOrthy praise 

t o God unless God Himself permits it and shows the way . 

Man ' s unaided efforts cannot but go astray and fall short of 

his aim 1vhich is to provoke an encounter wi th God , for God 

alone may bring about tho Gncounter and grant His crace when 

and where He so wishes . God is the object of worship only 

insof3r as He first is th0 subject , and we can only offer 

Hi m our service when He ord~ins it . It is well , thvrefore , 

to r emember thRt our service cannot consist of the uxpr ession 

of our inner most fe~ lings and emot ional stirri ngs ; in 

other words , it cannot be centered on self ; it is ordained 

by God for Hi s scrvico . Further , Christ c~e as the 

living and visible incarnation of tho Word , th~t through 

Him all men mi~ht be called and assembled in one body . 

This is how the Church mnme into being , and ~s thsrc is only 

one Christ , so also there can only be on~ Church . Through 

Christ , tho new- covenant people of God can present itself 

before God with confidence, having the assur~nce of b0ing 

hoQrd and accepted . 

As wo have seen , then, ~11 thin3s in tho service come 

from God , from His prevenient grac~ whi ch l eads mankind 

from the darkness of perdition. The Lord Hims0lf asse mbl es 

His people and conducts thu worship of His Church . Without 

this primacy of God who is gr acious to whom He wills , without 

the sovereign guidance of the Holy Spiri t , worship would 

only be a human endeavour without valuo or efficacy . Thus 

God c~lls His peopl e to serve HL~, P~d God's p0oplc r espond 
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by approaching to render pr~ises unto Him . The service 

becomes a dialobUo beJun by God ~nd continued by man , but the 

meeting only tnkes place , and the dinloguo is only possible in 

God ' s presence; tho worship of God is only possible 1-vhen th0 

prcscmce of God , s iven by ;:race and rucoivod in f2.i th , is 

recognisud ~nd gr~spod in its reality nnd power . God ' s 

prosonce may be manifested in v~rious wnys . In the Bible , 

we oro shown that God communicn.tes with men both by hEJaring 

and by sight , nnd , in the New Testament in particular , Jesus 

Christ is represented as the Word of God incarnate , the 

visible Word. But in the Reformed Church , there has been 

n onu-sided omph2.s i s on tho spoken \'lord which has ignored 
the Biblical onphasis on sight . This has r esulted in the 

t endency to devaluate all m~nif0stations of the unspoken 

Word including the Sccrament . Tho R0for~0d Church abandoned 

Calvin ' s rvmindcr th~ t the visible Word is thGro to support 

thG spok~n Word , that it is an auxilic..ry si£n of Christ's 

presence . For without the spoken Word , tho visible would 

los ~ its co~nunicativc power; and without tho visible 

manifestation , the spoken Word can b~ no more th~n abstract 

theory . And as we have seen , this was cx'lctly whr'.t 

h~pponed in the rationQlist devalu~tion of the Sacrnmcnt . 

Now the BiblicRl records give tho assur~nco th~t Christ 

will be prvsunt "-vrhcro two or thr.:c ::trc gn.thi:;r(..d tog8thor" 

in His ne.mc (10) , and this, "oven unto tho t:nd of the world" 

(11 ). It is therefore in the frat~rnal group of believers , 

and in th€ body th0y form to Cell on His nrm0 , that the 

Lord manifests Hi8 pros ..:.nco . But this docs not neP.n that 

the Lor d ' c presence is co~uandod by the Church; for Christ 

dwells within tho Church through tho Holy Spirit . But tho 

Holy Spirit is not only the Lord in tho midst of His people , 

He is also God workine in our he~rts . And this 

recognition helps us to undurstand that Word end sight , which 

arc dynamic~.lly united in Christ , hc..ve no affectivv vnlue 

except through the action of tho Holy Spirit . Th_; prescnc ,, 

of the Lord, thor ofare , is 3ivcn to those whom tho Spirit 

empowers to confess that J esus is Lord . 

In addition , we should note thnt worship is tho 

particular location of tho presence of Christ in His Church . 

It is throu3h its worship , that th~ Church r~coenisus itself 

as the people of God f'.nd th.:. body of Christ.. In its 

worship , tho Church r~flocts thl, incarn~tion of the Lord 
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through actualising His presence, His words,and His saving 

acts. J esus Christ , by the hypostatic union of hunan and 

divine natures in tho mystery of the incarnation, is the 

right and proper centre of the encounter between God and 

•man. He forns the living 1ink 9 in the centru of the 

worship which He has founded and alone renders possible. 

As the only begotten Son of God come down to earth, He 

es tablishes a contact between man and God such as would 

be inconceivable for nan to do; as the r esurrected and 

glorified Son of man , He bears us up in His humanity to 

the throne of God. Thus the Incarn~tion and the Ascension 

g ives its existence and justification to the worship of 

the Church. This point is of considerable i mportance in 

eucharistic practice , and it is implied in the Sur sum Corda 

of the liturgy - tho invitation by which the Church is 

called to be conjoined , as the mystical body of Christ, to 

tho everlasting sacrifice present ed by tho Son to the 

Father in the heavenlies . 

If the Church is to actualise the incarnation of its 

Lord, it must also manifest His functions . As Jesus Christ 

by His words and actions was ProphGt , so must the Church 

manifest His prophetic function by tho preaching and 

expos ition ; as J esus Christ took on the function of gr eat 

high Priest in performing the one sacrifice acceptable in 

God ' s sight, so must the Church assoc i ate itself in the 

sacrificial offering of its Priest; as J esus Christ is 

King, so must the Church proclaim His kingship and realise 

His eschatol ogical kincdom proleptically in her midst. 

The liturgy should r~flect these three functions ; it 

should recognise that it is J esus Christ the Prophet who 

speaks in the spoken Word of Scripture and exposition. 

In this context , we may well mourn the disappearance of 

th~ Reformed dist inction between exposition or sermon , and 

exhortation, as it was based on the distinction between 

the Word of God and its present day application . In the 

second function, it is Jesus Christ who exercises Hi s 

special priesthood in t he Eucharistic sacrifi ce , and who 

conjoins His mystical body with Himself in the holy 

oblation . In the thi rd function , it is He who proleptically 

achieves His kingly reign over the people of God , the 

company of His saints throughout the ages . 
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These general consider a tions Rrc but a f~w of the 

m~in points which should be hel d in mind in any r evision 

of the liturgy . Much of this is l acking in the lat~et 

Genevan liturgy . But the liturgical movement is still 

baining ground in French-speaking Switzerland, and there is 

hope of further progress to a form of worship which nqy one 

day do justice to the aspirat ions of C~lvin and manifest the 

Word made flesh not only in Q wealth of quotations but ~lso 

in spirit ~nd in truth. 
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EXPLANATORY NOTES 

CHAPTER I 

l. At the time of our study, the house of Geneva had 
disappeared from th2 scene . The count had for a long 
time been involved in a struggle for supremacy with 
the bishop ; but the bishop, allied to the house of 
Savoy , finally man~ged to oust him from the city. 
The counts of Geneva disappear shortl y before 1290 
when the position of Vidomc was given by bishop 
Guillaume de Conflans to Amedee V count of Savoy by 
treaty. From then and until the Reformation , the 
Vidome was appoint ed by the house of Savoy . 
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Fragmens: op.cit . p .l80 and note 60 to p.l83 (May 19 -
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