








consequent expansion in trade and world-wide ccmmunications, a
swelling migsionary zeal arose and issued in the establishment of
hundreds of missionary societies which aimed at evangelising the
"heathen". During the 19th century, missionaries in India, China,
and Africa had to learn to co-operate with each other., Missionary
co—operation resulted in numerous conferences, both of missionaries
in the field and of the gocieties "at home"™, to discuss problems

of comity, policy, and advertisement. At the conferences many
Christians came to realize a genuine spiritual unity, and to exper—
ience the desire for a unified Church. Also, during the last half
of the 19th century, the Student Christian Movement spread rapidly
and became a source of ecumenical experience for many Christians,
J.R.Mott and J.H.Qldham claim it to have heen the most important
contributary factor to the ecumenical movement,

No discussion of doctrine was allowed in the missionary con-~
ferences but at Edinburgh in 1910, the great World Missionary Con-
ference, it was noted that Christien disunity was a real hindrance
to missionary effort, Directly as a result of "Bdianburgh 19107, Bishop
Brent of America initiated proceedings which led to the first World
Conference on "¥zith and Order"at Lausanne in 1927. A similar VWorld
Conference on "Life and VWork™ had been convened at Stockholm in 1925,
largely inspired by Nathan Soderblom. In 1948 the two "iovements"
which ensued from those conferences joined forces in the World
Council of Churches, which to-day operates through four divisions and
three Commissions. The "Division of Studies™ has various departments
of which one is the "Faith and Order Department". One of the comm—
igsions is on "Faith and Order" and organises the decennial conferences,
which once were convened under the auspices of the "Faith and Order
Movement".

In examining the "Bucharist in Ecumenical Discusgsion™ we shall
have to concern ourselves with the "Faith and Order" phase of the
Ecumenical Movement's many-sided activity. The discussions held at the
conferences snd the publications produced in preparation for and in

consequence of those conferences will constitute our main source of

material,
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As mentioned already, the first Faith and Order Conference
was held at Lausanne in 1927. This was followed by +those at
FEdinburgh in 1937, Iund in 1952, and Montreal in 1963, Theological
commissions drafted preparatory volumes for the last three confer—-
ences and these volumes contain valuable theological data about
eucharistic doctrine as held by the different Churches. The Faith
and Order Conferences and Commissions have shown certain aspects of
the Lord!'s Supper to be particularly problematic. The purpose of this
essay will be to appraise these difficulties and seek to formulate
golutions., The difficulties include not only questions of doctrine
but also questions such as the validity of orders, intercommunion,
and ways of worship.It may also be noted at this point that no
gacramental doctrine was ever offieially laid down by the Church
before the Reformation., There had of course been much discussion on
the subject before that time, but it was in the confessional state—
ments of the Reformers and in the Tridentine formulations that
eucharistic doctrine was first officially formulated, This is gig—
nificant because the statements made then continue to influence the
modern discuseion and also to prescribe to a great extent the stand-
points taken up by modern Christians.,

The Lausanne Conference, being the first of the series, in many
ways set the gtage for all future discussions. It did this by out-
lining the standpoints of the different groups of Churches and the
main esgreements and divergences, For example the Bishop of Ochrida
gtated clearly the Orthodox Church's belief in seven sacraments of
equal value and validity, and its belief that in the eucharist:

" eesordt the moment of the priest's invocation, God the Holy

Spirit descends onto the bread and wine...... and transub-

gtantiates them into Christ's body and bloed."(1)

He also insisted on the sacrifice of Christ at the eucharist in the
sense that, at every celebration, He gives Himself to His people

afrosh as their spiritual food.

1. Faith and Order: Leusanne 1927, p.287.









The truth of these conclusions was illustrated by Dr. Ashworth of
the Baptist Communion, who emphasized the priority of the Word in
his Church. The sacraments had to be administered in the Baptist
Church but attendance at them was not obligatory, as salvation is
through the Gospel and not through the sacraments. He could say
that the Lord's Supper was maintained in its original form '"to
enable the disciples of the Lord to keep green the memory of His
sacrifice and steep themselves in the spirit ofi$".1'

The report succinctly summed up the differences as follows:

"There are among us divergent views, especially as to: 1) the

mode and manner of the presence of our Lord; 2) the conception

of the commemoration of the sacrifice; 3) the relation of the
elements to the grace conveyed; 4) the relation between the
minister of the sacrament and the validity and efficacy of the

riter (2)

This clearly does not teke account of the different views of
the importance of the rite as a whole.

The Lausanne Conference has been treated in some detail
because the grounds of agreement and disagreement have not changed
much gince then. Much work has been done, however, and the centre of
gravity of the problem of the eucharist in the ecumenical movement
has moved from specific doctrines to “intercommunion®. This does
not mean that the specific doctrinal differences no longer are
important, merely that they constitute part of a larger problem.

Following the apparent importance of the nature of grace at
Lauganne a theological commission was appointed to study ™rhe Doctrine
of Grace". It produced a rather controversial document, but contrary
10 expectations so great a degree of agreement was obtained at the
World Conference in Edinburgh in1937 that the subject has not been
specifically treated since. The same commission next tackled the
topic "ihe ifinistry and the Sacraments", which was the title of one
of the study groups at the conference, A study of the report of that

section shows that they had by now been able to come to closer grips

with the problems. There is now a certain agreement axpressed on the

1.Ibid. p. 315
2.Tbid.p. 473
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In their defence of the first pole of this dilemma the Catholics, to
avoid falling into pelagianism, developed the doctrine of Sacramental

grace ex opere operato — God is the one who acts in Salvation. To avoid

the danger of predestination they demanded "penitence and faith" on the
part of man, though this degenerated into the dangerous doctrine of merit.

The Protestants, however, rejected the ex opere opersto solution

as"materialisation of grace" which by the 16th century was true, and
insisted on justification by free grace through faith. To protect them—
selves from pelagianism they had to say that faith, too, is a gift of
God; but this solution failed because its logical conseguence is pre—
destination. Calvin did not try to avoid this conclusion.

Hodgson then goes on to say that while the dilemma thus reached
is never solvable in this life, it is not paradoxical or philosophically
absurd, He attempts, however, to make a "contribution toward the solution“}
by a theory of grace based to some extent on modern scientific and
philosophical knowledge. The gist of this argument is as follows:z' God's
creation consists of modes of eximstence at differing levels of intellig-~
ibility. The highest mode and therefore the most intelligible, is that
of personal relations., (Buber would say "I - Thou relationships") At this
level of existence there can be "heélp" which does not destroy freedom,
One man may influence another for the good, yet he may not do so against
the man's will, but only with his trust.Neither does this mean that the
man being helped loses his freedom = he in fact becomes more free. Thus
we may derive a doctrine of grace which maintains that God saves us
without destroying our freedom, although we have in no wise done anything
towards that salvation ourselves, "Grace 1s the technical term for that
divine help which enables a man %o be and do what otherwise would be
impogsible for him."5°

So far so good, but now Hodgson launches into the more doubtful
part of this exposition. God is creator of the universe at all levels,

He has made the physical and the personal, and we are made up of both:

1, Ibid. p. 166,
2. Ibide p. 151.f%.

3+ Ibid. p. 154,
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falling into predestination, in the quotation given above Hodgson says
that we must “show faith® that God will constitute us persons, thus
enabling us to respond in faith, He has criticized the Protestant

doctrine for standing for an exopere operato view of faith,’' i.e., that

faith is given by God in much the same way as grace is given ex opere
operato in the Catholic sacramental theory, but here he himself seems

to be suggesting two kinds of faith - one responsive, the other ex

opere operato,

It is true that Catholics have been much misunderstood on the

subject of grace and thet "ex opere operato” and "merit! doctrines

appeared innocently in the discussion about predestination and free—will.
Nevertheless, just as Hodgson has been led into implying that grace is

a power, we find deeply entrenched in the Catholic tradition the idea
that grace is a somethinz infused into the human soul by God. For the
early scholastics and St. Bernard grace was largely the favour of God
freely bestowed in salvation, and certainly not counter to the consent
of the human will, Grace is the outgoing operation of Godts love.z'
Peter Lombard seemed to identify love and the Holy Spirit with grace,
Hugh St Victor had insisted that a sacrament is "the visible form of

the invisible grace conveyed" and not merely as Augustine had said, "a
gimple sign of a sacred thing",5°and Lombard accepting this, added that
as "vehicles" of grace the sacraments "cauged" sanctification. This con~
ception of grace as a something became more pronounced in Albertus Magnusa
and his pupil, S5t. Thomas, For Albertus grace was that whereby God
lifted man to perfect personality to enable him to have fellowship with

4'In 5t. Thomas it

God., It was a "mysterious spiritual something®,
becomes "a gift from God to man, atsomewhat coming from His love!

infused and stimulative of the faculties of the human spirit,'" and finally
"The gift of grace is naught else than a kind of participation in the

Se

Divine Nature,"”"The idea of "infusion" was at Prent finally recognised
when that council accepted that,"the grace of justification” being
Pinfused" into the soul - at baptism - the recipient was made righteous;

he had not merely had righteousness imputed to hin.

1.Ibid, s 31.

2.3ee F,Gavin:"The Nedieval and lModern Roman Conceptions of Grace' in
The Doctrine of Grace." Ed.W.Wnitley pp.136 —142.
3.Ibid.p.144. 4,Ibid,.p. 146, 5. Ibid. p. 147.
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With the establishment of the sacramental system, the Roman
Catholic Church never lost the notion that in a sacrament something
happens — in fact something passes batween God and man, Even though it
avoided any suggestion of predestination1'by insisting on the need for
faith and penitence, the sacrament became the means or chammel of saving
topgcet, Consequently it was wnot difficult for "the Church" through its

ministry to become the "dispenser"z'of grace, and for "extra ecclesiam

nulla salus” to hecome the claim of the Church, where"the Church" meant
the Roman Church,

This objectification of grace was not altogether escaped by the
Reformers., To-day we all accept in our theological vocabulary, such
phrases as "healing streams of grace", "recelving grace%, "“grace flowing®,
"pbundant grace', without question. They all belong to the idea of grace
as a something, and, if they are used metaphorically, this shouid be made
clear.

Luther, indeed, did regard grace as "a disposition, a merciful
will, on God's part“,3'The great emphasis of the Reformers, however, was
on justification by faith — a faith as freely given as justification to
thoge who turn to God in penitence, And Lutiner is consumed with the
dynamic conception of God - it is God who acts in the redemption of man,
"irace is described as the epitome of the personal activity of God in

4'Yet this concern that grace should be that

revelation and salvation."
in God which either itself acts, or makes God act, with favour, towards
man, leads Luther to use the term in another peculiar senge: "the grace
of God never thus co—-axists in idleness, but is a living, moving, and
active spirit“s'Calvin, while in general using grace in the same way as
Luther, also connected it with Revelation. Choisy6°defines grace in
Calvin as “the Sovereignty of God nmanifesting itself in the world," Thus

grace becomes revelation, and as tnere is a general and a special revel~

ation so there is a general and special grace. So it would seem that even

1. See p. 1J above.

2, Ibid. p. 175.

3. Ibid. p. 151,

4, H.Hermelink Ibid. p. 178.

5. Quoted by Hermelink, Ibid. p. 178.
6. See Choisy. Ibid. p. 228.
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Spirit Christ somehow penetrates the human spirit to effect the change
we call salvation.

*"Such penetration of Spirit is conceivable only for Spirit; the
possibility of it lies at the root of the idea of grace. The
idea of grace in the soul is always the idea of the Holy Spirit
(and therefore of Christ) operative there."(1)

Like Hodgson, Wotherspoon rejects therefore the idea that grace

can ever he "a substantial ens separable from its source", "It is
knowr. to us only as & presence, ag the operation in us of a presence,

*

and as the result of tinat operation.” Like Luther he is concerned
with the effects of God's grace upon us. Later he refers to grace as
nempowering", and he quotes Professor W.P.Paterson and Bishop Temple
as holding that regeneration involves an infusion of power and that
the spirit empowers. But then he takes the step of agreeing with Peget -
"srace is an energy" ; Bright - “grace is a force in the spiritual
order™ ; Mozley — "grace 1s a power”. 2

While one must agree that God's gracious activity in salvation
definitely includes the sending of the Holy Spirit and the empowering
of man "to will and 1o do" , to suggest that grace is either the Holy
Spirit or power is to come very close to the idea that it is "a some-
thing"”, With Leenhardt we must say;

"loo often emphagig has been laid on such formmlae as these:

the sacrament contains grace; it transmiteg it; the sscrament

is the wvehicle of grace, its 'channel'." (4)
But it seems that wotherspoons doctrine can easily accommodate such
expressions and should accordingly be suspect. It is certain that
neither Wotherspoon nor anyone else really intands to suggest that
grace is "a something separahle from its source™, yet to use such
language is to give that appearance,

We are concerned here with grace and the sacrament of the lord's
Supper. The "Catholic™ {ype of sacramental theology emphasises that in
tha sacrament something happens, and the suggestion is that it is a

process of transference of grace interpreted as power to save, forgive

etc."Protestant” theology wishes 1o emphagise that salvation is free

1. Ibid. p. T4.
2. Ibid. p. 75.
4. "igsays in the Lord's Supper” U.Cullmann & F.J.Leenhardt. p. 79.
%, Ibid. p. 81.
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so-called theological pronouncements which result. That this is not
an unfair judgement is shown by the fact that theologians so often
close their remarks on the subject by insisting that we are dealing
here with "mystery". The doctrines are held to be "mystical’, concerned
with things which cannot be expressed in comnon language.

Now without wishing to be unduly sceptical, and while recognising
that in the Christian faith the realm of certitude often fades into
that of mystery, it seems that at this point of the real presence of
Christ in the celebration of the eucharist, we must be extremely care-
ful before anncouncing that we have reached the boundery between knowledge
and "mystery". In particular such words as "symbol" and “sacramental",
"hody and blood" and "substance" require clear definition. There is often
a fear of being classified as a "symbolist™ or "virtualist®, a fear
rooted in old prejudiczs and which is entirely unnecessary and unnatural.
At the same time the term "sacramentalist' or "sacramentarian® {which
originally meant the same as "virtualist") is equally feared by others.
Fortunately, probably mnder the influence of analytic philosophy and
the emphasis on semantic study now popular, it would seem that today
there is a tendecy to look behind terms to what is meant. Very ofiten,
however, this is a disconcerting process and therefore mistrusted by
those who, while holding onto traditional terms, also perpetuate untenable
and outmoded doctrines. The object here will be to show that behind the
obscure terminology there is often a basic but unperceived agreement

close enough to allow their co-existence in one Church.

A broad division into two groups of opinions is recornisable. On
the one side, there are those who hold that the presence is coanected
in gome special way with the elements, affirming that coansecration
"really changes them"; on the other hand, there are those who deny this
and affirm only a ‘%special presence in the hearts and souls of faithful

1.

worshippers™. The first group includes those who hold transubstantia~

tion or consubstantiation, the second those who hold "receptionism" or,

1. 0.C,uick "The Christian Sacraments". p. 205.
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"Tt expresgses the belief that prior to reception and independ-
ently of the faith of the individual, the body and blood of
Chrigt are made present 'under the forms of ' bread and wine,
or in some real though undefined way identified with then,"(1)

Gore insists that this “doctrine of the objective real presence"
has always been the central doctrine of the Church, and proceeds to
demonstrate by referring to the Fathers and some liturgies.

“Certainly Cyril of Jerusalem, Athanasius, Gregory of Nyssa,

Cyril of Alexandria, Chrysostom, Hilary, Ambrose, Augustine,

Leo, believed that present in the eucharist, in some not easily
definable relation to the bread and wine, was the body and blood
of the glorified Christ, indiscerptible from the whole self,"(2)

Quite clearly an impasse has been reached, While on the one hand
it is insisted that the gift - Christ Himself in His totality {whatever
that may mean) - is ovjectively present, on the other hand it is not
possible to describe the nature of the "objective presence". It is assoc-—
lated with the elements, yet not localised in them. It is spiritual says

3.

"He condescends to use materiel
4,

Gore, and yet it is "profoundly real”,
means, the sacranental elements, yet He is never suhject to them.™

But "spiritual" now becomes & sort ol ocimium gatherum term which accom-

modates a variety of conceptions., There can e a “spiritual body™ such
as we find in Paul,5' and yet a “gpiritual presence® can mean a presence
"to certain persons for certcin purposes“?'which appears to deny object-
ivity. It is still almost impossible to understand what is going on: has
this talk any 'cash value'?

The important point to gather from all this is that there is a
deeprooted conviction that in the eucharist Christ is presented “object—
ively™ in all His humanity as taken up into glory at the Ascension to
those who will receive, This 'really' happens. Unfortunately this view
cannot be explained if symbolic or metaphorical langu~g> is not permitied.
It is a view which must be stated dogmatically but, naving done this,
such speculations as Gore presents about the spiritual nature of the

7

presence are indeed, &3 he admits himself, dim and hazy.' The insistence

. Ibid. p. 74.

. Ibid. p. 110,

. Ibid, p. 124.

Toid. p. 131.

I Corinthians 15
Gore Op. Cit. p. 134,
Ibid. p. 15%-154.
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